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Preface

The Qur'an, while being revealed, was a living event for
those who heard it, It was a part of their lives; rather the life
itself, and not merely a book. One hardly nceds a whole lot of
external aids to understand one's own life. However, the
words that were alive were also being written down; becoming
the Book. Some loss is inevitable in such a process — the text
no more remains as alive, as understandable, for all the
subsequent hearers as for the first — yet there is no alternative
to it. For without having been written down, the priceless
treasure could not have been transferred from ene generation
to another. But a writlen text, over time, stands in need of
more and more external aids to make itself clear. It was
therefore natural and inevitable that various branches of
knowledge centred around the Qur'an should have arisen to
help in understanding it.

It was in the lifetime of the Prophet himself, blessings and
peace be upon him, that the development of disciplines and
branches of knowledge which were related to the under-
standing of the Qur'an and considered necessary for this
purpose — what we call the i al-gur’an — began, The need
to understand what the various words and texts correctly and
fully meant was present from the very beginning, thus the
rudiments of excpesis (fafsir) and lexicon (muffaradat,
ghara'ih, lugha) were laid, Gradually the range of questions
became wider and wider. What was revealed when and where?
On what occasion and under what circumstances? Were
variant readings permissible; and, if permissible. what were
those? Which verses superseded which? How was the Qur’an
arranged and how was it gathered? These are only some of the
questions which were raised and answered. Around these
answers developed the "wlitmn al-quran.

Writing books was the hallmark of Islamic culture; the
‘wliirm al-qur’an were no exception. Books on various aspects
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began to be compiled in the very first century of Hijra: for
example. the first books on tafsir are attributed to the
Companions, Ubayy Ibn Ka'b and ‘Abdullah Ibn ‘Abbis, and
to 5a'id Ibn Jubair (d. 93H); Iqrama (d. 10TH) wrote on the
reasons and circumstances of revelation. By the end of the
third eentury. a very large number of books appear to have
been written, but none of them were comprehensive and all of
them are not extant. The need of : systemualtic, comprehensive
comptilation must have been felt, The first such work is
reported to have been written by Aba Bakr Muhammad Ibn
Khalf (d. 309H) in 27 volumes, known as al-hadi fi ‘uliom
al-qur'@n, but the first extant book is that of Burhanuddin
Zarkashi (d. 794H), al-burhan fi ‘ulim al-qur'an. This was
followed by Jalaluddin Suynii’s (d. 911H) al-itgan fi “uliim
al-qur'an, based mostly on Zarkashi's al-burhan, Suylti's al-
Heran serves as a standard source book on the ‘ulim al-qui'an.

However, there was no book in English language on this
subject, Brother Ahmad von Denffer has therefore rendercd
4 great service by compiling the first English book, which
fills & very serious and deeply-felt gap. An average English
reader, especially a student, who has no access 1o an Arabic
text like al-itgan, had nothing to help him in understanding
the OQur'an. Ahmad’s book should now provide valuable
assistance to him in his task.

I belicve that one can still absorb the message of the Qur'in
without any external aid, if one goes to it in an appropriatc
way. Bul to understand the meaning of all the verses without a
knowledge of the ‘whim al-qur'an would be well nigh
umpossible. Hence the information provided by Ahmad von
Denffer should prove indispensible 10 anyone who cannol
reach the Arabic sources. It is precise, brief, yel quite
comprehensive,

[am happy that the Islamic Foundation is publishing such a
useful work. I pray to Allah subhanahu ta'ala to accept our
humble efforts and to grant us His mercy and forgiveness.

Dhd al-Qa‘da 1403 Khurram Murad
August [Y83 Director General
Leicester, UK.



In the Name of Allah, the Merciful, the Mercy-giving.

Introduction

The Qur’an contains the revelations of Allah, the Creator
and Sustainer of the Universc, to mankind. It is the message
from God to man and therefore of utmost importance to us.
To properly grasp a message, one needs first of all to under-
stand its contents exactly, and for this purposc one must study
the Qur’dn deeply and in detail. In fact, some people do spend
their whole lives studying the Qur’an, reading and reflecting
upon it and, as they grow and develop, both physically and
spiritually, they discover for themselves new meanings and
implications.

Secondly, some special knowledge of the circumstances
that surround the message is also necessary for fuller under-
standing of its meaning and implications. Although some part
of this special knowledge can be derived from the Qur'an
itself, there remain other areas of knowledge that can only be
discovered by wider study and research.

Muslims have from earliest times, applied themselves not
only to the message from Allah — the Qur'an — but also to its
setting and framework, and the preoccupation with these
ulimately developed into the ‘sciences’ of or ‘knowledge’
about the Qur'an, known as * ‘ulitm af-qur'an’,

The proper approach to the Qur'an, in my humble view,
can be described in three stages, You must:

first, receive the message of the Qur’an, by hearing or reading
it;

second, understand the message of the Qur'an by reflecting
upon it and studying its meanings;

third, apply the message of the Qur'dn by ordering your
personal lite as well as the life of society according 1o ils
message.

The branch of knowledge, called ‘wliim al-qur'an may be
used as a means for the accomplishment of the second stage,

7



understanding the message of the Qur'an, by understanding
its setting and circumstances,

According to a general definition, ‘wlam al-qur'an’ denotes
studies concerned with the book of revelations sent down
upon the last Prophet Muhammad,® namely:

— lis revelation.

— Its collection.

— Its order and arrangement.

—  Iits writing down.

—  Information about the reasons and occasions of revelation.
— Aboutwhat was revealed in Makka and what in Madina.
—  About the abrogating and abrogated verses,

—  About the ‘clear” and the ‘unclear’ verses,

The term also covers Qur’in-related studies, such as:

— The explanation of verscs and passages by the Prophet
himself, his Companions, their followers and the later
exegetes of the Qur'an.

— The methods of explanation.
— The scholars of exegesis and their books.

The aim of this book — as all ‘wlim al-qur'an — is 1o help
towards a better understanding of the Qur'anic message by
providing information on its setting, framework and circum-
stances. To a great extent it is & descriptive account of the
traditional subject of ‘wlim al-gur'an. Some branches of
‘wlidm al-qur'an, such as the divisions of the text, style, literary
form etc.. have only been touched upon briefly, while others
that seemed more important have been dealt with in more
detail. In particular such topics related to the understanding of
the text (asbab al-nuzil, al-nasilch wa al-mansikh, etc.) have
been treated more extensively while others, such as the 'seven

1 Sdbsiinn, Mubhammad ‘Al al-tbyan i wlidm aloqur'an, Belmt, 1970, po 10

2 The customary blessings on the Prophet (Allah's Blessings and peace be opan
him ) each time his name i mentioned will not be repented in the text, bt the reader
i kinudly requested to observe this Mustim tradition.
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ahrigf’ or the ‘Uthmanic writing’, which are of benefit only to
readers with a good knowledge of classical Arabic, have been
introduced, but not elaborated upon.

I have restricted myself to presenting the generally-accepted
views on the issues and, where no consensus exists, have
referred to the most important of the divergent opinions.
Although T do have my own views On some questions, my
basic aim in this ‘Introduction’ is generally to inform the
reader about the subject, and not to guide him — overtly or
covertly — towards my own conclusions.

There are a number of matters related to the study of the
Qur’an to which I have drawn special attention since this
‘Introduction’ to the 'wliim al-qur'an is aimed at a special
readership, namely, young educated Muslims with little or no
access to the original sources on the subject. | have therefore
included several topics, of special relevance for that reader-
ship, such as:

—  Orientalists and the Qur’an.

— Translations of the Quran.

—  Modemn interpretation of the Qur'an.
— Language of the Qur'an.

— Reading and recitation of the Qur'an.

Again, particularly for the benefit of these readers, 1 have
often quoted typical examples to illustrate the various points
discussed and make them more easily comprehensible.

Finally, to assist readers not familiar with Arabic, 1 have
supplied references to English translations, where available
{such as translation of hadith books, etc. ). However, on certam
topics (e.g. asbab al-nuzil or al-nasikh wa al-mansitkh) there
is no literature available as yet in English and references had
to be restricted to Arabic sources only.

I have also attempted to note in the bibliography at least
one or two books in English for each section, from which
more insight may be gained on the topic discussed.

May this volume (to the best of my knowledge, the first of
its kind in a European language) fulfil its purpose and assist
you to grasp fully the message of the Qur'an and to apply itin

9



vour life, and may Allah accept this humble effort and forgive
1ts shortcomin s,

Leicester

Ahmad von Denffer
Ramadan 1981/1401
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CHAFPTER 1

The Qur’an and Revelation

REVELATION AND SCRIPTURE BEFORE
THE QUR’AN

God's Communication with Man

God communicated with man, This is the key concept ot
revelation upon which all religious belicf— if more than a mere
philosophical attempt to explain man’s relationship with the
great ‘unknown’, the ‘wholly other’ — is founded. There is no
religious beliel, however remote it may he in time or concept
from the clear teachings of Islam. which can do without or has
attempted to do without God's communication with man.

Man denies God

God’s communication with man has always accompanied
him, [rom the earliest period of his appearance on this planet,
and throughout the ages until today. Men have often denied
the communication from God or attributed it to something
other than its true source and origin. More recently some have
begun to deny God altogether, or o explain away man’s
preoccupation with God and the communication from Him as
a preoccupation with delusion and fantasy. Yet even such
people do not doubt that the preoccupation of man with
CGind’s communication is as old as man himself. Their reasoning
is, they claim, based on material evidence. Following this line
of thought they feel that they should deny God’s existence,
but are at the same time compelled 1o concede the point—for
malerial evidence is abundant — that man has cver been pre-
occupied with thinking about God and the concept of God's
commumnication with man.

11
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Their general approach — to emphasise material evidenge —
in the search for reality and truth, is surely commendable. Not
anly empiricist philosophy but also commonsense tell us that
one should accept as real and existent what can be grasped
empirically, that is, by direct experiéiice, by seeing, hearing,
touching and so on. While there may be in other systems of
thought, other eriteria for the evaluation of reality, at present
it is a materialistic philosophy that rules the day, and though
many people (especially the ‘religious’ type) are saddened by
this and wish back the ‘old days of idealism and rule of the
creed’, 1 personally think that we have to aceept the present
state of affairs — not as ideal and unchangeable, but as our
point of departure — and moreover that doing so is of some
advantage 1o us,

Creagtion is Material Evidence for God

Many now aceept empiricism as their guiding principles and
God gives ample evidence, material evidence, capable of
verification by all empiricists, for His being and existence. The
wide earth, the whole universe of creation, are cvidence,
material evidence, for God. No empiricist would deny that
the earth and the universe do exist. It is only that he does not
always perceive them as ‘creation’, for then he would have to
argue from the material evidence that he has to g mighty and
puissant cause, to reason and purpose behind it Such an

cdargument would by no means be in comtradiction with his
empiricist, rational and scientific line of thought, rather in
perfect agreement with it.

Mamn's Pride

I do not wish 1o discuss here in any detail why then, despite
this, man denies God and disregards His communication with
man. Suffice to say that the cause musi be seen in man's
self-perception, his arrogance and false pride. Having dis-
covered that he and his kind constitute the peak of ‘ereation’,
he thinks himself autonomous, self-dependent, absolutely

12



free and fully equipped to be master of the universe. Somehow,
this self-perception too has been with man from his early days.
He has always thought himself better than anything else.’

Guidance for Man

Muslims, referring to the Holy Qur’an, also conclude that
from the beginning of his life on earth, man has received
communication from God, to guide him and protect him from
such self-perception and deceit:

“We said: Get ye down all from here; and if, as is sure,
there comes to you guidance from Me, whosoever follows
My guidance on them shall be no fear, nor shall they
grieve’ (2:38).°

This message and promise has been communicated by God
to all mankind, all children of Adam, as the Qur'an explains:

‘0 ye children of Adam! Whenever there come to you
apostles from amongst you, rehearsing My signs unto
you— those who are rightcous and mend (their lives) —on
them shall be no fear nor shall they grieve’ (7: 35).

The Messengers

I'he guidance from God comes through the apostles or

I The guestion of Aew evil came mto e world has preaceupied many sincore
seckers afier the truth, The answer which the Curc’an gives = simple yel convinging if
seen against all the evidence of historical and contemporary human civibsation, Al
the raot af afl evil in this warld is disahedience to God, resulting from the behef that
one 5 superior to another, From rhis helief stems oppression of man by man,
diserimination, crime and all other evila that rule the day. The test lies in obedicnce
to God, forseen against God, the ‘wholly other®, all ereation is indeed on the ather
side and eqgual. In Sdre afavdf {710 i related that God asked all angsls 1o bow
before Adam, the first man. The angels obeved, and observed God's will, excepr
[blis. When asked why he opposed God's will, he replied: “ond bhairwn mniu’ - [
{Ikiis) am better than him (Adam), you created me from fire and created him from
r_'1a}" {72 12} This then is the heginning of all evil, tor it is Ibits who after this makes it
hiz mission to incite men also to act against Ciod's will,

2 1shall use the following two English translations of the Foly Our'an: AL Y usuf
Adi, (Al Abdullah Yusal: The Gloriows Chur'dn’ Texr, Translagion aad Comprenary.,
Leicester, 1978) and M. Pick thall {Pickihall, Mobammad Marmaduke: The Meaning
af the Clorions Koran, New York, 1963).
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messengers, and they bring with them the scripture from God:

"We sent before time our apostles with clear signs and
scnt down with them the book and the balance (of right
and wrong) that men may stand forth in justice .

' [57:29).

The basic message of all prophets from God, and hence of
all seriptures they brought, is one and the same messiage from
God 1o man:

' “And verily We have raised in every nation a messenger,
(proclaiming): Serve Allah and shun false pods . . '

(' The Names of the Prophets and their Number
a7

The Qur'an mentions the following prophets by name:
Adam, Nah, Ibrdahim, Isma‘il, Ishag. Lat, Ya'qub, Yisul,
Musa, Haran, Dawiad, Salaiman, Tlyas, Alvas’a, Yinus,
Ayyab, Zakariya, Yahya, ‘Isa, Idris, Had, Dhul Kifl, Shu‘aib,
Salih, Lugmin, Dhul Oarnain, ‘Uzair, Muhammad.

This does not mean, however, that only these have been
God’s prophets. Indeed the Qurian is very clear that the
number of prophets is much larger and that to each community
from among mankind God has sent His messenger:

‘We did aforetime send apostles before thee: of them
there are some whose story We have related to thee and
some whose story We have not related to thee, |

{40: T8},
_To every people (was sent) an apostle. . . (10:47),

The Names of the Scriptures and their Number

Just as there have been numerous prophets so there were
numerous written records of their messages, The Qur'in men-
tions the following revelations in particular, which are some-
times called sheets or leaves (suwhuf) and sometimes book or
scripture (ketab): =

— 14
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;— Thq Qur’ an of Muh amn‘md .;,i

|
The gf:;ats of Ihrihim and Ml]bd X

qu
I l'k{_r J
Thﬁ_ anahr[ taurdt) of Musa. v

The Psalms (zabir) of Dawad.
_The Gﬂspe] (injil) of lbd g““’i

'I‘

The Cunlltents of the Former Scriptures

All the teachings contained in the former Scriptures that
were meant to be of lasting value and importance are included
in the Qur’an. The Qur’an also gives some specific accounts,

' although selective. of what the pre-Qur’anic scriptures con-
tained and it is worthwhile to look briefly at this material:

A reference to the ‘sheets’ (suhuf) of Ibrahim and Masa:

‘But those will prosper who purify themselves, and
glorify the name of their guardian Lord. and (lift their
hearts) in prayer. Nay, behold, ye prefer the life of this
world; but the Hercafter is better and more enduring’
(87:14-17).2

A reference to the Torah (faurat) of Musa:

Tt was We who revealed the law (to Moses): therein was
guidance and light . . .

We ordained therein for them: life for life, eye for eve.
nose for nose, ear for ear, tooth for tooth and wounds
equal for equal, but if anyone remits the retaliation by
way of charity it is an act of atonement for himself and if
any fail to judge by (the light of) what God has revealed
they are (no better than) wrongdoers' (5: 47-8),

A reference to the Psalms (zabiir) of Dawad:

‘And verily We have written in the Psalms, after the

3 Somesay that the whaole of Stre 87 is & reference to this first book of revelanon,
but others hold that only the fow verscs quotcd here are sctually meant. See
etk hndie tafsEe fhn Karkiv, Beirut, 140271981, Vaol, 3, p.631. Another refercnce to
the seefeef of Musa and Ibrahim s 1o Saeg 530 3600
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“

Reminder: My righteous slaves will inherit the earth’
(21:105).

A reference to the Gospel (injil) of Tsa:

‘Muhammad is the messenger of Allah. And those with
him are hard against the disbelievers and merciful among
themselves. Thou (O Muhammad) seest them bowing
and falling prostrate (in worship) seeking bounty from
Allah and (His) acceptance, The mark of them is on their
foreheads from the traces of prostration. Such is their
likeness in the Torah and their likeness in the Gospel -
like as sown corn that sendeth forth its shoot and
strengtheneth it and riseth firm upon its stalk, delighting
the sowers — that He mayv enrage the disbelievers with
(the sight of) them. Allah has promised, unto such of
them as believe and do good works, forgiveness and
immense reward’ (48: 29).

The pre-Qur’anic seriptures, besides carrying the same basic
message about Allah, the Master of the worlds, and man, His
creation, also brought specific instructions addressed directly
to particular communities of people at given points of time in
history and in particular circumstances, such as the Jewish or
Christian communities. Revelation before the Qur'dn, and
hence scriptures betore it, were in many of their details
situation-oriented in nature and therefore confined to their
particular framewarks. This also explains the continuity of
revelation. With changing circumstances and in different situ-
ations new guidance from Allah was required. As long as the
revelation and seripture were not completely universal in
nature, revelation would not reach its finality.

The Final Revelation

Muhammad was the last messenger from Allah to mankind,
and he brought the final revelation from God to man. There-
fore the scripture containing this revelation is the last of the
Holy Scriptures.

The basic message of the Holy Qurin is the same as the

Ih
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hasic message of the previous revelations and books, and the
directives and instructions, by which it provides guidance for
man are of a universal nature. They apply for all imes to come
and in all situations. This revelation corresponds to man's
position on earth and in history. Man has reached, m his
development, the stage when universal principles need to be
applied to safeguard his purposeful existence.

THE QUR'AN. HADITH AND HADITH QUDSI

rThe Qur'an

The Qur'an can be defined as follows:

—  The speech of Allah,
sent down upon the last Prophet Muhammad,
through the Angel Gabriel,
in its precise meaning and precise wording,
transmitted to us by numerous persons (tawatur),
both verbally and in writing.

L—u Inimitable and unique,
-~ protected by God from corruption.

The word Qur’an
The Arabic word “gur'an’ is derived from the root garg ‘a,

Whi‘;llllﬁ.? yarious | meanmgs, such as to read,’ to recite.” etc.

Our'an is a verbal noun and hefice means the rcading or

rEClldtiﬂl‘L. Asusedin Ihc Qur’an itself, the word refers m tht

“restricted to the written forni i tm‘ghﬁﬁﬁ”ﬁf'ﬁ’ﬁmk e
have it before ps.  foday, izl tplien Sk

waer 1l means rr.:vclatmn to Muhammad only, while

ﬂTix elation to other prophicTs has been referred to by different

ames (e.g. faurat, infil, kitah, ctc.),

4 Sira 17:9%,
5 Sgro 75 18 1746
6 Sira 1752,

e



Other Names of the Qur'an

The revelation from Allah to the Prophet Muhammad is
referred to — in the Qur'an iisell — by the name qur'dn (reci-
tation) as well as by other names, such as e.g.

— furgan (criterion, see 25: 1).
— tanzil (sent down, see 26: 192),
—  dhikr (reminder, see 15:9).
—  kitab (scripture, see 21; 10).

Other references to the Quran are by such words as nir
(light), fuedan (guidance), rakma {merey), majid (glorious),
mubarak (blessing), bashir {announcer), nadhir (witner); etc,

All these names reflect one of the various aspecis of the
revealed word of Allah.

The Meaning of Hadath’

The word hadith means news, report or narration. It is in
this general sense that the word is used in the Qur’in.®
Technically, the word hadith, (pl. ahadith) means in partic-

ular the reports (verbal and writién) aboul the sunna of the
Prophet Muhammad. Hadith téports about the Prophet
Muhammad are of the following kinds:

— WE_E_L{ he said (gaul)...

—  What he did (fi'/),

—  What he {si-]eﬁt'lyn‘j approved ( tgrar) in others’ actions,

There are also reports about him, i.e. about what he was

like {:-.rfa] —

The difference between the Qur'an and Hadith,

There is agrecment among most Muslim scholars that the

T Far details un Fadish see: Avami, Muhammad Mustafa: Studiey in Hiaelfth
Methadology and Literature, Indianapolis, 1977
Boep Stre 12:10]
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contents of the sunna are also from Allah. Hence they have
described it as also being the result of some form of inspir-
ation.” The contents of the sunna arc however expressed
through the Prophet’s own words or actions, while in the case
of the Qur'an the Angel Gabriel brought the exact wording
and contents to the Prophet, who received this as revelation
and then announced it, in the very same manner that he
received 1t.

The difference between these two forms has been illustrated
by Suyiti (following Juwaint) in the following manner:

‘The revealed speech of Allah is of two kinds: As to the
first kind, Allah says to Cabriel: Tell the Prophet to
whom 1 sent vou that xﬂah tells :ﬁlm to do this and this,
and He ordered him something. So Gabriel understood
what His Lord had told him. Then he descended with

this to the Prophet and told him what His Lord had teld
him, but the expression is not this (same) expression.

e just as a king says to someone upon whom he relies: Tell

" so-and-so: The king says to you: strive in his service and
“ gather your army for fighting . . . and when the messenger
(goes and) says: The king tells you: do not fail in my
v service, and do not let the army break up, and call for
fighting, etc., then he has not lied nor shortened (the

5
bf, message) . . .

"And as 1o the other kind, Allah says to Gabriel: Read to
r the Prg,pmet this {_pmce uf) writing, a :md Gahnc] dcsc:u.,ndcd

o e wjth itfrom Allahmmﬂ;iput altf:nnggt ﬂ']B lf:&;- L. 11,131: as (il)
irk J the king ‘writes a written I:II'I"'-:II"I.lLt[l'!I'I) ‘and hands it over
Jd

to his trustworthy (servant) and says (to him): Read it to
so-and-so. Suvil said: The Quran belongs to the second
kind, and the first kind is the steana, and from this derives
the reporting of the sunana according to the meaning
unlike the Qur'an."

9 For detals see kgl abrisdle, by Imam ai-Shafi7, Caire, n.d., especially pp
28-9_In English: Khaddur: Magyd, felamic Jurispredence. ShafiTs Risala, Baltimore,
1961, chapter 5, eypecially pp. 121-2,

10 Sahoni, gbyde, p52.
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It is generally accepted that the difference between Qur'an
and sunnda is as follows:

The ahadith from or about the Prophet Muhammad are:

— The words or actions of a human being, and not the
speech of God as the Qur'an is.

— Not necessarily reported in their precise wording, as the
Qur’an is.

— Not necessarily transmitted by tawatur, except in some
instances,

— Not protected against corruption by Allah, as the Qur’an
i5.

Hadith Qudsi"

OudsT means ‘holy, or pure. There are some reports from
the Prophet Muhaminad where he relates to the people what
Grod has said (says) or did (does), but this mﬁ’:rmalmn__a_,n.ul

pdrl uf—thf-(}ttr-an 1:?ua.:h a r&pnrl s called hadich qudsi, e g
Ab@ Huraira I’E]JDFIE:{J that Allah’s messeng ger said:

‘Allah, Mighty and Exalted is He, said: If my servant
likes to meet me, [ like to meet him, and if he dislikes to
meet me, | dishke to meet him,™

While the common factor between hadith qudsi and the
Qur’in is that both « contain words from Allah which have been
revealed to Muhammad. the main points of di erence h:_lwu.,n
Uﬂr’ﬂﬂ*ﬂﬁﬁ#&h’ﬁf qudsi are as inliowa o

g s g e

— | In the {}ur an the precise w:)rr.llngl'-. trom Allah, while in
the hadith qudsi the wording is given by the Prophet
" Muhammad.

—, The Qur’an has been brought 1o Muhammad only by the
,f'mg::l Gabriel, while hadith ¢uelst may also have been
inspired otherwise, such as c.g. in a dream.

11 Far an introduction 1o e subject and select sample tests, see 2. Lhrahim,
Lezuddin and Denis Iohnsan-Davies: Foriy Madith Chuslui. Beirut, J'.I.nn.m_u-. (R
12 dhid | Mo, A,
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— The Qur’an is inimitable and unigue, but not so the
hadith qudsi.

—  The Qur’in is protected by Allah, butl not so the hadith
queds,

— The Qur'an has been transmitted by numerous persons,
(tawdrner) but the hadith and hadith qudst often only by a
few or even one individual. There are hadith qudsi which
are gahih, but also others hgsan, or even daif, while
there is no doubt at all about any @ya from the Qur'an.

F.z

x Another point is that a hadith qudsi cannot be recited in
n:ffbray-:r.

o

Distinctive Features of the (Jur’an

i l The most important distinction between the Qur’an and all
\ | other words or writings therefore is that the Qur'an is the
| speech from Allah, revealed in its precise meaning and wording
| through the Angel Gabriel, transmitted by many, inimitable,

l ":1h unigue and protected by Allah Himsell againstany corruption.

REVELATION AND HOW IT CAME TO
THE PROPHET MUHAMMAD

God guides His Creation

Allah the Creator has not only brought about the creation,
but continues to sustain and direct it, in the way that He has
created us and all that is around us. He has provided many
forms of guidance, indeed, a system of guiding principles, of
which the laws of *nature’ arc a part.

But Allah has also granted a special form of guidance for
mankind from the outset of its occupancy of the earth. He
promised to Adam and his descendants: ‘Get ye down all from
here: and if, as is sure, there comes to you guidance from Me,
whosoever follows guidance, on them shall be no fear, nor
21



shall they grieve' (2: 38)." This guidance comes through thf:
prophets, whom Allah continuously sent to mankind, until
the last messenger, Muhammad received His final guidance.

Guidance through Revelation S _H"'“\,‘

‘We call 2 man to whom God in his own way communicates
His guidance, a prophet or messenger (nabi, rasil). Prophets.
Teceve the-word of God through-revelation and then com-
municate it to their fellow human beings:

“We have sent thee inspiration, as we sentitto Noah and
the messengers after him: we sent inspiration'to Abra-
ham, Ismail, lsaac, Jacob and the tribes, to Jesus, Job,
Jonah, Harun and Solomon, and to David we gave the
Psalms. Of some apostles, we have already told the
story, of others we have not — and to Moses God spoke
direct — apostles who gave pood news as well as warning,
that mankind after (the coming) of the apostles should
have no plea against God: for God is exalted in power
and ways' (4: 163-5).

The two words italicised in-lhe-abn?le translation are hoth
derived from the Arabic root ‘waha'. |
Lo f

The Meaning of Wahi. f

The word waha, from which ‘wahi® (revelation).is derived,
OccdTs i @ number of shades of meaning in the Qur'in, each
of them indicating the main underlying idea of inspiration
directing or guiding someone..dn each example below, the
tahcised words in the translation are forms of the root word
wahd in the original text of the Qur’an:

— Guidance in natural intuition:
‘s0 we sent this inspiration to the mother of Moses . . .

(28: 7).
— Guidance in natural instinct:

13 The word heee wsed for guidance is Hedan.
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‘and thy Lord taught the bee to build its cells in hills, on
tre.f.:s and in {man’ﬂ] habitations” (16: 68).

Riptgnl = =it R

told thmn by signs to u:lr.:i:!ratc God's pramer. in the morn-
ing and in the evening’ (19: 11).

widanee from cvik:
‘Likewise did we make for every messenger an enemy —
evil ones among men and jinns, inspiring each other with
flowery discourses by way of deception . . ." (6: 112).
Guidance from God:.

““Remeéimber thy Lord inspired the angels (with the

message). .. (8:12).

Means of Revelation

Wahi in_the sense of ‘revelation’ is guidance from God for

His creation, brought by the Prophets, who recewadJEEwnrd

g —

from Gud' tﬁmuﬁf ﬂne c:f Lhe means rhcnuune:d in Ll'u., fm]mw-

. ing

C?&I”SH"

S e mbe—

‘lt is not ﬁttmg for a man that God should speak to him
except by inspiration, or from behind a veil, or by sending
of a messenger to reveal with God's permission whal
God wills: for He is Most High, Most Wise’ (42: 51).

Means of revelation are;

Inspiration, e.g. in a dream (see 37: 102, where it is
related that Tbrahim receives guidance in a vision, while
asleep, to sacrifice his son ).

Speech hidden away (see 27: 8, where it 15 related that
God spoke to Misa from the fire).

Words (speech) sent through a special messenger from
God (see 2:97, where it is related that God sent the
Angel Gabriel as the messenger to Muhammad to reveal
His message).



The (Jur'an revealed to Mubammad

Prophet Mubammad, the last of God's messengers, received
the revelation of the Qur'an through a special messenger sent
by God for this purpose: the Angel Gabriel, who recited to
him God's words exactly.

The Descent of the Qur’an

According to Suya{i* on the basis of three reports from
‘Abdullih Ibn ‘Abbas, in Hikim, Baihagi and Nasa'i, the
Qur’in descended in two stages:

“—  From the lowh al-mahfiz, the ‘well-preserved tablet', to
the lowest of the heavens-{baital-izza) of the world, all

. together, in the laila al-gadr.
“L From the heavens to earth in stages throughaut. the
" twenty-three %ua rs of Muhammad’s_prophethaod, and

first in the faila
Gabriel.

This second descent from the heaven to the heart of the
Prophet is referred to in Sira r;!—iﬁr.:.i’ (17) and Sara al-furgéan - ./
(25). fiibirlecsalies ot ol oy dobiiiee 4

L
i
i

{ A'—'.. '_'."'u'l':"d-ﬂ _:5.{-

-‘ (¥

BEGINNING OF THE REVELATION

The ruveiatiné];n'{ the Quran began in the luila al-qadr of
Ramadan (the 27th night or one of the odd nights after the
21st) after the Prophet Muhammad had passed the forticth
year of his life (that is around the year 610), during his
seclusion in the cave of Hira’ on a mountain near Makka.

1 alitgade Jf wbim glgue'dn, Beirur, 1973, Vol L pp2u4n
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Bukhars"” Account

This is the account, as reported in the Sahih of Bukharm:

M
i,

S

i

M

.’.';

{

.\I.

to his wife Khadija and recounted to her his d

Narrated Aisha the mother of the faithful belicvers: The
commencement of the divine inspiration to Allah’s
apostle was in the form of pood dreams which came like
bright daylight (i.c. true) and then the love of seclusion
was bestowed upon him.

He used to go in seclusion in the Cave of Hird®, where
he used to worship (Allah alone) continuously for many
days before his desire to see his family. He used to take
with him food for the stay and then come back to (his
wife) Khadija to take his food likewise again, till sud-

\denly the truth descended upon him while he was in the
Cave of Hira'.
| The angel came to him and asked him to read. The

A JH'- Prophet replied ‘I do not know how to read”.
& N

The Prophet added, ‘The angel caught me (forcibly)

“ and pressed me so hard that I could not bear it any more.

He then released me and again asked me to read and 1
replied, “I do not know how to read”. Thereupon he
caught me again and pressed me a second time till I could
not bear it any more. He then released me and again
asked me to read, but again [ replied, “T do not know
how to read” (or what shall T read?). Thereupon he
caught me for the third time and pressed me, and then
released me and said: '*Read. in the name of Your Lord,
who created, created man from a clot. Read! And Your
Lord is the most bountiful™ "

ful expeti-

The"r-iﬁi'ra-t-jan_g;lu&en—m—tﬂu—us that the Pru;%rﬁaﬁ'back
ad

ence. She comforted him and both of them consulted Waraga,
Khadija's relative and a learned Christian, aboiit-it. Waraga

15

Englizh translations of ahddigh are, unless otherwise indicated, from Khan,

Muhsmmad Muhsin: The Translafion of the Meanings of Safih al Bulhari, 9 vals. ,
Istanbul, 1978 {abbr. as Bukhir) and Siddiqui, Abdul Hamid: Sakife Masiine, 4

vals,
I

Lahare, 1978 (abbr. s Muslim].
Bukhan, I, Moo 3; V1, Mo, 478 Muslim T, Mo, 301,
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told Muhammad that he had encountered the one "“whom
Allah had sent to Moses’ and that he would be driven out by
his people.

How Revelation came

Marrated Adsha, the mother of the faithful believers:
Al-Harith bin Hisham asked Allah’s apostle: "O Allah's
apostle! How is the divine inspiration revealed to you?
Allah’s apostle replied, "Sometimes it is revealed™ like
the ringing of a bell, this form of inspiration is the hardest
of all and then this state passes off after 1 have grasped
what is inspired. Sometimes the Angel comes in the form
of a man and talks to me and I grasp whatever he says’."”

The First Revelation™

The first revelation that the Prophet Muhammad received
is in the first verses from .Sura r:f— a.ffzq (96: 1-3, according to
others 1-5): ) ) —

‘Read in the name of your Lord, who created, created
man from a clot. Read! And vour Lord is most bountiful.
(He who taught) the use of the pen taught man which he
knew not.”

The remainder of Sura Y6, which now has 19 avat, was
revealed on some later occasion.

The Pawse (fura)

After the first message thus received, revelation ceased for
a certain period (called fatra) and then resumed:

Narrated Jabir bin Abdullah Al Ansari while talking
about the period of pause in revelation reporting the
speech of the Prophet, *While I was walking, all of a

17 Bukhan, 1, Nao. 2,
18 Sew Suyili. dgdan, 1, pp,23-4.
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4 | sudden I heard a voice from the heaven. 1 looked up and
“»:"7 /.| saw the same angel who had visited me at the Cave of
. / 3'| Hira sitting on & chair between the sky and the earth, [
\ f / | got afraid of him and came back home and said “Wrap
"I.-’xsh | me (in blankets)” and then Allah revealed the following
W&\, | holy verses (of the Qur'an): O you covered in your cloak,
}‘}5‘- . | arise and warn (the people against Allah’s punishment)
‘,Jt—‘\ , up to ““and all pollation shun™.”
!
|

‘4 Adfter this revelation came strongly and regularly.™
q -‘ I"---;I: » - 0
7% The Second Revelation

PN

-
[

¢ I8, The second portion of the Qur'an revealed to the Prophet
; Wubammad was the beginning of Sizra al-muddaththir (74: 1-
.°5). It now consists of 56 verses, the resi revealed later, and
—1,.\r begins as follows: * you, covered in your cloak, arise and
L{ ui':lrn th}.-r Lord magnily, thy raiment purify, pollution
< shun..

Other Early Hevelations

Many hold that Sira af muzzammil {?3} was -the-Tiext
revelation. ——

According to others, i‘:um al- ﬁzi‘zha (1) was the-thitd Sira
to be revealed. ™

Among other early revelations, which the Prophet declared

in Makka, are, according to some reports, Sara 1137 Sara 815

Sira 87, Stira 92, Siara 89, etc. Then revelation continued,
mentmnmg Pamdlse: and Hell, and until mankind turned to
Islam, then came revelation about halal and haram. . *
“Revelation came 1o the Prophet throughout his hietime
both in Makka and Madina, i.e. overa period of approximately.

~23 years, until shortly before his death in the ;feqr 10 after/
\Hijra {ﬁ'ﬂ}.l

1% Bukhari, I, end of No. 3,

2 Suyary, figan, 1, p.24, g { —
21 ihid 1‘_‘_‘
=
27 q 1

.??
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The Last Revelation

| Many Muslim schelars agree that the last revelation was
Sira 2, verse 281;

‘And fear the day when ye shall be brought back to God.
Then shall every soul be paid what it earned and none
shall be dealt with unjustly.’

Some also say that it was 2; 282 or 2: 278.**

It has also been suggested that all three verses were revealed
on one occasion. The Prophet died nine nights after the last
revelation. k)

Others hold that Sara 5: 4 was the last to be revﬂlid:__\}"f

“T'his day | have perfected your religion for you, com-
‘7 pleted my favour upon vou and have chosen for you
Islam as vour religion.”

The opinion that this verse was the last revelation is not
sound according to many scholars, since it was revealed during
the last pilgrimage of the Prophet. This information is based
upon a hadith from “Umar. Suyuti explains concerning the
verse In Swura 5 that after it nothing concerning ahkam and
halal and haram was revealed, and in this sense it is the
‘completion’ of religion, However, revelation reminding man
of the coming day of judgement continued and the last such
revelation is the above verse, ™

Reasons why the Qur’an was sent down in Stages

The Qur’an was revealed in stages over a period of 23 years,
and not as a complete book in one single act of revelation.
There are a number of reasons for this; most impertant are the
[l.{lluwing:

,:_'t." To strengthen the heart of the Prophet by addressing him
]lll' - continuously and whenever the need for guidance arose.

22 Kamal, Ahmad *Adil: ‘wlam al-geee'an, Cairo, 1974, p 18,
23 Sabani, thvaw, pp 180,
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Q Out of consideration for the Prophet since revelation was
. a very difficult experience for him.

f" z*Tu gradually implement the laws of God.

7= To make understanding, application and memorisation
_~"of the revelation easier for the believers.

i)






CHAPTER. 2

Transmission of the Qur’anic
Revelation

The revelation contained in the Qur'an has been transmitted
to us by numerous persons in two ways: orally and in written
fmm

MEMORISATION AND ORAL TRANSMISSION

Memorisation by the Prophet

Oral transmission of the revelation was based on hifz or
memorisation and the Prophet Muhammad himself was the
first to commit a revelation to memory after the Angel Gabriel
had brought it to-him:

‘Move not thy tc:-ngu:. concerning the (Qur'an) to make

haste thercwuh It is for Us to collect it and promulgate "

it; but when [We! hﬂ'\-& prom ulgated it, follow thou its
recital’ (75: 16-19) } R e -~._‘.k'

. . . an apostle fmrn God, rt:he.ﬂbmg scriptures, kept
pure and holy . . .” (98; 2).

Memorisation by the Companions

The Prophet then declared the revelation and instructed his
Companions to memorise it. The case ase of ibp Mas.0d, whowas
the fi sLman 10 pub ceite.the Quran in Makka, shows
that even in the ver}r eal rly ]}habL uf the Islamic umna re recital of

the revelation from memory was practised by the Companions:

3l

o
[
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b ':‘- L
W
?E ‘. . . the first man to speak the Qur'an loudly in Makka
N = 1™ after the apostle was ‘Abdullah _bin Mas*ad. The
. .u,s- + Prophet’s Companions came together and mentioned
i that the Quraish had never heard the Qur'an distinctly

read to them . . . When (Ibn Mas'ud) arrived at the

d 3 ":;' magam, he read ln the name of God the Compassionate
< 3 *“the Merciful”, raising his voice as he did so. “The Com-
aq"' . passionate who taught the Qur'an . . 7 (55:1}). . .They

-~ ~7 gotup and began to hit him in the face; but he mnttnuLd

) ;:‘ to read so far as God willed that he should read. .
N

A ul‘" It 15 also reported that Abu Bakr used to recite the Our’an

.7 publicly in front of is house in Makka.*

The Prophet encourages Memorisation

There are numerous ahadith, giving account of various
efforts made and measures taken by the Prophet to ensure
that the revelation was preserved in the memory of his Com-
panions. The following is perhaps the most clear:

‘Marrated "Uthmain bin ‘Affan: The Prophet said: “The
most superior among you (Muslims) are those who learn
the Qur'an and teach it™.™

[ Itisalso well known that the recital of the Qur'an during the
daily prayers is required and hence many Companions heard
repeatedly passages from the revelation, memorised them
and used them in prayer.

‘The Prophet also listened to the recitation of the Qur'an by
the Companions.

Narrated ‘Abdullih (b. Mas'ud): ‘Allih’s Apostle said to

“Recite (of the Quridn) for me”. T said: “Shall 1
recite it to you although it had heen revealed to you?!™
He said: “I like to hear (the Qur’an) from others”. So 1

I Grgillaume, B The L ite of Meharmamad (abbe . s T Hishdamy, London, 1955,
P 4 1-2; Thn Hishim: Sira alonaler, Cairn, nod L 1L po206.

2 5Lrﬂ Ibn Hishim, ilvid

3 Bukhar, VI, Mo, 346
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recited Surat-an-Nisad’ till [ reached: “How (will it be)
then when We bring from each nation a witness and We
bring you (O Muhammad) as a witness against these
people?™’ (4:41).

“Then he said: “Stop!”" Behold, his eyes were shedding tears
then."

The Prophet sent Teachers

The Prophet sent teachers to communitics in other places
so that they might receive instruction in 1slam and the Qur’an.

The case of Mus‘ab bin *Umair illustrates that this was so
even before the hijra:

‘When these men (of the first pledge of ‘Agaba) left (for
Madina) the apostle sent with them Mus‘ab bin “Umair
. and instructed him to read the Qur*anto them and to
teach them Islam and to give them instruction about
religion. In Mg_dlm Mus'ab was called *'the reader™. "

Another well-known case concerns Mu'adh bin Jabal who
was sent to Yemen to instruct the people there.

Qur’in Readers among the Companions b,lxl ) &

Suyuti® mentions more than twenty &\'_G]]__ﬂﬂ‘ﬁ:ﬂ_]?f‘rmnb
who memorised the revelation, among them were Abua Bakr,
‘Umar, ‘Uthmin, ‘Ali, Tbn Mas’ iad, Aba Huraira, ‘Abdullah
b:n‘Ahbds ‘Abdullah b bin Amr bin al- ‘As, ‘Aisha, Hafsa, and
Umm ! Salama.

From among these, the Prophet himself recommended
especially the following:

‘Marrated Masriq: ‘Abdullah bin ‘Amr mentioned
*4 bdullah bin Mas‘ud and said: T shall ever love that man
for I heard the Prophet saying: Take (learn) the Qur’an

4 Buokhard, Wi, N, 106,
5 Ihn Hishim, p.199.
O frgae |, p 124,



I_,I{.a--.. uuuuu

_ _ |

| from four: ‘Abdullah bin Mas'od, Salim, Mu‘adh and

/ Ubai bin Ka'b'.’ !

l! )

Another hadith informs us about those Companions who

had memorised the Qur'in in its entirety and gone over it with
the Prophet before his death:

‘Narrated Qatida: T asked Anas bin Milik: Who collec-
ted the Qur’an at the time of the Prophet? He replied,
Four, all of whom were from the Amnsar: Ubai bin Ka‘b,
Mu*adh bin Jabal, Zaid bin Thabit and Abii Zaid."

The fact that some of the earliest historical reports make
special mention in the accounts of the battles that were fought,
of Muslims killed who knew (something of) the Qur'an by
heart, gives a clear indication that memorisation of the reve-
lation was considered important and widely practised from
the carliest times.?

The Qur'an Memorised in the Prophet’s Lifetime

It is therefore certain that the Qur'an had been memorised
by the Companions of the Prophet during his lifetime. This
tradition continued among the Companions after the Prophet’s
death and, later, among the @hi'iin and all generations of
Muslims that have followed, until today.

TRANSMISSION OF THE WRITTEN TEX

The Written Text at the Time of the
Prophet Muhammad

What is meant by Jam* al-Qur’an?

The gencral meaning of jam® al-qur'an is to “bring together

il

T Bukhart, V1, Mo, 521,
8 Bukhan, ¥, Mo, 525,
U Bee halow, on collection of the Ourdinin Al Bakr's time.
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the Qur’an’. This was done and has to be understood in two
WIYS: P

A(Er_i_gging together the G;!'ur‘e'm orally..or in_gne's mind |
Ly T | =
\(hifz).i —
WG e e C T T
— Bringing together the Qur'dn in written form, or on
sheets, or in a book.

Jam' al-gur'an therefore, in the classical literature, has
VATIOUS meanings:

— Tolecarn the Qur’an by heart.

—  Towrite down every revelation.

— To bring together those materials upon which the Qur'an
has been written,

— To bring together the reports of people who have memo-

rised the Qurtan.
— Tobring together all such sources. both oral and writtcn.

How was the Qur’an Collected?

1 In Suyiti's itgadn it is said that the Qur'an had been written
| down in its entirety in the time of the Prophet but had not
| been brought together in one single place, and that thercfore
l'. these written records or documents had not been arranged in
1 o E
|| order, _
However, this statement does not preclude that the ordering
“of the Qur’an and the arrangement of the sdrdt, was fixed by
the Prophet himself and safeguarded through oral trans-
MSSION.

Stages of Collection.
o e

A far as the written text is concerned, one may distinguish
three stages:

1 In the time of the Prophet:

10 fege, 1, pdl.



— in the hearts of men (memorisation).
— on writing materials.

2 In the time of Abua Bakr.

3 In the time of *“Uthman.

Why was no Book left by the Prophet?

The Prophet Muhammad did not present to his Companions
the revelation collected and arranged in a single written vol-
ume. There are a number of good reasons for this:

— Because the revelation did not come down in one piece,
but at intervals and was received continuously until the
end of the Prophet’s life,

—  Because some verses were abrogated in the course of
revelation, and therefore flexibility needed to be main-
tained,

—  The ayat and sirat were not always revealed in their final
arder, but were arranged later.

— The Prophet lived only nine davs after the last revelation
and was severely ill.

—  There was no dispute or friction about the Qur’iin during
the time of the Prophet, as developed afterwards when
he, as the final authority, was no longer available.

Writing down the Revelation

While writing was not widespread among the people in
Arabia at the time of the Prophet there were persons of whom
it is reported that they did write. It is said for example of
Waraga, Khadija's uncle, that he had been converted to
Christianity in the pre-kstamic period ‘and used to write Arabic
and write of the Gospel in Arabic as much as Allah wished him
to write’. "

The Prophet himself did much to encourage the Muslims to
learn to write, Itisrelated that some of the Quraish, who were

11T Bukhdiri, VI, Mo, 478
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taken prisoners at the battle of Badr, regained their freedom
after they had taught some of the Muslims the art of writing.'*

Diid the Prophet himsell write?

Although it 1s not clear whether the Prophet Muhammad
knew how to write, there is unanimous agreement among
scholars that Muhammad himself did not write down the
revelation. The Qur'an clearly states:

‘And thou (O Muhammad) wast not a reader of any
seripture before it, nor didst thou write it with thy right
hand, for then might those have doubted who follow
falsehood” (29: 48).

The Qur'an also refers to Mubammad on several occasions
as the ‘unlettered prophet’ which some scholars have inter-
preted in the sense that he did not read or write:

‘Those whao follow the apestle, the unlettered prophet
v sV ERIST)

His community too has been described as ‘unlettered’

‘It is he who has sent amongst the unletiered an apostle
[rom among themselves, | 7 (62:2),

The Qur’an written during the Prophet’s Lifetime

There is no doubt that the Quran was not only transmitted
orally by many Muslims who had lcarned parts or the whole of
it, but that it was also written down during the lifetime of the
Prophet.

The well-known report about ‘Umar’s conversion shows
that large passages of the revelation had already been written
down even at a very early time. in Makka, long before the
hijra, when the Prophet was still in the house of Argam.
‘Umar had set out to kill the Prophet Mubammad, when
somebody informed him that Islam had already spread into

12 Tabagdt thn Sa'd, 10(2), p 19
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his own family and pointed out to him that his brother-in-law,
his nephew and his sister had all become Muslims. “Umar
went to the house of his sister and found her together with her
husband and another Muslim. A dispute arose and ‘Umar
violently attacked bath his brother-in-law and his own sister,
“When he did that they said to him “Yes, we are Muslims and
we believe in God and His apostle and vou can do what you
like™." When “Umar saw the blood on his sister, he was sorry
for what he had done and turned back and said to his sister,
‘Give me this sheet which I heard you reading just now so that
[ may sce just what it is which Mubammad has brought’, for
‘Umar could write, When he said that, his sister replied that
she was afraid to trust him with it. ‘Do not be afraid’, he said
and he swore by his gods that he would return it when he had
read it. When he said that, she had hopes that he would
become a Muslim and said to him, ‘My brother, you are
unclean in your polytheism and only the clean may touch it
So ‘Umar rose and washed himself and she gave him the page
in which was Taha and when he had read the beginning he said
‘How fine and noble is this speech. , ™

The Qur’an Dictated by the Prophet

The Qur'an was not only written down by those Companions
who did so on their own initiative. Indeed, the Prophet, when
a revelation came, called for the scribe and dictated to him.
The Prophet while in Madina had several such scribes, " among
whom Zaid bin Thibit was very prominent.

Narrated al Bara’: There was revealed ‘Not equal are
those believers who sit (at home) and those who strive
and fight in the cause of Allah’ (4: 95). The Prophet said:
‘Call Zaid for me and let him bring the board, the ink pot
and the scapula bone {(or the scapula bone and the ink
pntjl._‘ Then he said: “Write: Not cqual are those believers

12 Ihn Hislim, pp. 156-7,

14 M. M. Awami, in his book Kurdab al-Mabi {Helrot, 1393934 mention: 48
persons who used towrite for the Prophier

15 Bukhan, VT, Mo, S12;alsa VT, No. 116-18,
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It is also reported that material upon which the revelation
had been written down was kept in the house of the Prophet.'®

Written during the Prophet’s Lifetime

Another report informs us that when people came to
Madina to learn about Islam, they were provided with ‘copies
of the chapters of the Qur'an, to read and learn them by
heart’."’

Further evidence for the existence of the Qur'an as a written
document during the lifetime of the Prophet comes from the
following account:

‘Abd Allah b. Abtu Bakr b. Hazm reported: The book
written by the apostle of Allah for ‘Amr b. Hazm con-
tained also this that no man should touch the Qur’an
without ablution. '®

The book, which Allah’s messenger wrote for "Amr b.
Hazm that no one should touch the Qur’'an except the
purified one:

Mﬁ]jk said: And no one should carry the myshal I:ry ils

there is not in the two hands whuh Ld.IT} it, snmuhmﬂ
polluting the mushaf, but it is disliked for the one who
carries it, and he is not clean, in honour to the Qur’an
and respect to it. Malik said: The best I heard about this
is the verse ‘None shall touch it but those who are clean’
(56:79)."

The commentary to the muwatfd’ explains that the book
referred to as written by the Prophet (which means of course
written upon his instruction) was sent with some Muslims for
instruction in Islam of the people of Yemen.*

16
17
14
14
20

Suyi, frgde, [, p.5%.

Hamidullah, b, : Sakifa Hanmgen e Mungbdify, Pas, lﬂ"@i’ .0,
Muwagnt', Mo, 462,

.'rfuwaggﬁ', Agabic, p204.

g,
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In fact the Qur'anic verse 56: 79, read in context, clearly
explains that the Qur'dn is available to those who receive
instruction by revelation, in the form of a book or a piece of
writing:

*, .. this is indeed a Qur'an most honourable, in a book
(hitdh) well guarded, which none shall touch but those
who are clean: a revelation from the Lord of the worlds'
(56 T7-80).

The same fact, 1.¢, that the Qur'an did exist as a written
document in the lifetime of the Prophet is proved by the
following ahadith:

From Ibn "Umar: . . . "The messenger of Allah (may
peace be upon him) said: “Do not take the Our’an on a
journey with you, for I am afraid lest it should fall into

A Jj

the hands of the enemy ™"

The correctness of the assumption that the reterence is to a
written document is supported by one of the transmitters:
Ayyub (i.e. one of the narrators in the chain of transmission of
this report) said: The enemy may seize it and may quarrel with
you over it. ™

Furthermore, the chapter-heading used by Bukhari for the
section, (which usually contains additional information,)
explains:

‘Ibn *Umar said: No doubt the Prophet and his Com-
pamons travelled in the land of the enemy and they knew
the Qur'an then, '™

Collection of Revelation during the Prophet’s Lifetime

During his last pilgrimage, at the sermon which he gave to
the large gathering of Muslims, the Prophet said: ‘I have left
with you something which if you will hold fast to it you will

2t Muslim, 111, Mo, 4609, also 4607, 4608; Bukhai, IV, Mo, 231,
22 Muslim, 1T, Mo. 46060

23 e, they knew that the Qur'in was carried — as a scripture - by ihe Muslims.
Bukhar, IV. p.146. Ch. 129,
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never fall into —aplaini ndicatiun, the book of God and
the pracﬁccnsz;cgmphel

This advice from the Pmphr:t to the Muslims implies that
the revelation was available as kirab (writing) before his
death, for otherwise he would have referred to it in some
other term.

From other reports also, we can conclude that the Prophet
himself took care of the actual arrangement of the revelation,
when it was written down.

Z.aid is reported to have said:

“We used to compile the Qur’in from small scraps in the
| _presence of the Apostle.™

‘Uthman said, that in later days, the Prophet ‘used to, when
something was revealed to him, call someone from among
those who used to write for him and said: Place these ayats in
the siira, in which this and this is mentioned, and when (only)
one aya was revealed to him, he said: Place this aya in the sura
in which this and this is mentioned’.*

. This indicates that not only was the revelation written down
[ (during the lifetime of the Prophet, but that he himselll gave
| ;anstructions for the arrangement of the material. According to
I Esc!me other reports, it is also clear, that this proper arrange-

‘ment and order of the ayiif was well known to the Companions

of the Prophet, and they were not prepared to tamper withit.

‘Narrated Ibn Az-Zubair: [ said to “Uthmin “This verse
which is in Sora al-Bagara: *those of you who die and
leave wives behind . . . without turning them out’” has
been abrogated by another verse. Why then do you write
it in the Qur'an?” ‘Uthman said: Leave it (where it is)
O son of my brother, for Twill not shift anything of it (i.e.
the Qur’an) from its original position."”

Similarly quite a number of reports mention the various

24 Ibn Hisham, p.o3l,

25 Itgdn, I, p.9%; Salih, p.69.

26 Jeffery, A.: Marerinls for the hisiory of the rext of the Qur'an, (incl. Kiah
al-masakif by Ibn AbP Dawid (abbr, as Ton AbT Dawid, mosahif), LEJ:IU1 95T,
p-3l.

27  Bukhin, VI Mo, 6.
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stirdt by their names or beginnings. Two examples may suffice
to m[uhc the point:

¢ Narrated Abio Huraira: The Prophet used 1o recite the
following in the Fajr prayer of Friday: Alif Lam Mim
Adanzil (Sajda) (32)-and Hal-ata ‘ala-I-Insaii-(al-daliry
\Tﬁ}\;“u._ AR, 8 —— .

Abu Huraira said: God's messenger recited in both rakas
of the dawn prayer: "“Say O unbehevers (99} and Say, He
is God, one God {112y, \

The order and arrangement was of course well known to the
Muslims due to the daily recitation of the Qur'in in the
prayers at the mosque of the Prophet and at other places.
Finally there are three ahadith in Sahih Bukhari, informin gus
that the Angel Gabriel used to recite the Qur'an with the
Prophet once a year, but he recited it twice with him in the
year he died. The Prophet used to stay in ‘itikdfforten days
cvery year (in the month of Ramadan), but in the year of his
death, he stayed in “itikaf for twenty days, ™

We can therefore distinguish the following measures which
ensured the collection of the revelation in writing during the
lifetime of the Prophet:

— Revelation used to be written down even in the very early
days of the Prophet's call,

~ In Madina, the Prophet had several persons who wrote
down revelation when it was revealed,

— The Prophet himsell instructed his scribes as to where the
different revealed verses should be placed, and thus
determined the order and arrangement.

— This order and arrangement was well known to the
Muslims and strictly observed by them.

— The Angel Gabriel went through all the revelation with
Muhammad each year in Ramadin, and went through it
twice in the year the Prophet died.

3% Bukhar, I, No. 16

20 Rebson, J. (tramsl, ); Mistkat of Marabik, Lahore, 1963, 1, pp.172-3; Tibrizi:
Mishkar al-masibih, Beirut, 1961, 1, No. 847,
M Bakhiri, VI, No, 520 see also Nos, 18, 514,
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There are numerous reports about the existence of the
written Qur’an —in the form of a book or piece of writing
(kitak) during the lifetime of the Prophet,

j_.‘l_:'i'hut did the Prophet leave behind?

>, “The way the material of revelation was left by the Prophet
' athisdeath was the most suitable for the Companions in that:

All parts of the revelation were available both in written
form and memorised by the Companions.

All pieces were available on loose writing material,
making it easy to arrange them in the proper order.

The order already fixed of the ayar within the sirat, in the
written form, as well as in the memory of the Companions,
and of the sirdr in the memory of the Companions.

What arrangement could have been better than to have
everything to hand in written form, as well as memorised by
the Muslims, and to have the order and arrangement already
determined, partially in the written form and completely in
the memories of the people?

it is for thesc reasons that a later scholar,al-Harith al-

_Mubhasabi, in his book kiw@b fakm al-Sunan, summarised the
first phase of tHe writien collectionsof the@ur 'anic material in
the following words:

‘Writing of the Qur'an was no novelty, for the Prophet
used to order that it be written down, but it was in
separate pieces, on scraps of leather, shoulder blades
and palm risp, and when (Abt Bakr) al Siddiq ordered
that it be copied from the (various) places to a common
place, which was in the shape of sheets, these (materials)
were found in the house of the Prophet in which the
Qur’an was spread out, and he gathered it all together
and tied it with a string so that nothing of it was lost.™'

It is obvious that the history of the CQur'anic text

A

Suwiti, dgan, 1, p.58,



(Textgeschichte) cannot be compared with that of other Holy
Scfi‘pi%ﬂ'c_s'. While the books of the Old and New Testaments,
for example, were written, edited and compiled over long
periods, sometimes centuries, the text of the Qur’in, once
revelation had ceased, has remained the same to this day.

Subuf and Mushaf

Both words are derived from the same root Safiifa'to write’,
The word suhuf also occurs in the Quran (87: 19) meaning
scripture or written sheets.

Suhuf (sg. sahifah) means loose pieces of writing material,
such as paper, skin, papyrus, ete. B

Mushaf (pl. magahif) means the collected suhuf, brought
together into a fixed order, such as between two covers, into a
volume.

In the history of the written text of the Quran, suhuf stands
for the sheets on which the Qur'in was collected in the time of
Abuo Bakr. In these suhuf the order of the @var within each
Stera was fixed, but the sheets with the sardr on them were still
in & loose arrangement, i.e. not bound into a volume,

Mushaf in the present context means the sheets on which
the Qur'an was collected in the time of *Uthman. Here both
the order of the @vdar within each sitra as well as the order of the
sheets were fixed,

Today we also call any copy of the Qur’an, which has both
order of dydt and sirat fixed. a mushay.

How the Subuf were made

Tradition informs us that at theBattle of Yamama (11/633),)
in the time of Abu Bakr, a number of Muslims, who had
memorised the Qur'an were killed. Hence it was feared that
unless a written copy of the Qur’an were prepared, a large
part of the revelation might be lost.

The following is the account in the Sahih Bukhiri:

Narrated Zaid bin Thabit Al-Ansari, one of the scribes
of the Revelation: Aba Bakr sent for me after the casual-
lies among the warriors (of the battle) of Yamima (where
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a great number of Qurra were killed). *Umar was present
with Abi Bakr who said: “‘Umar has come to me and
said, the People have suffered heavy casualties on the
day of (the battle of) Yamama, and I am afraid that there
will be some casualtics among the Qurra (those who
know the Qur'an by heart) at other places, whereby a
large part of the Qur’an may be lost, unless you collect it,
And I am of the opinion that you should collect the
Qur’an.” Abi Bakr added, ‘I said to ‘Umar, “How can |
do something which Allah’s Apostle has not done?”
‘Umar said (to me) “*By Allah, itis (really)a good thing”,
So ‘Umar kept on pressing trying to persuade me to
accept his proposal, till Allah opened my bosom for it
and I had the same opinion as ‘Umar’, (Zaid bin Thabit
added:) ‘Umar was sitting with him (Abl Bakr) and was
not speaking. Aba Bakr said (to me), “You are a wise
young man and we do not suspect you (of telling lies or of
forgetfulness); and you used to write the Divine Inspir-
ation for Allah’s Apostle. Therefore. look for the Our’an
and collect it (in one manuscript)’. By Allih, if he (Abo
Bakr) had ordered me to shift one of the mountains
(from its place) it would not have been harder for me
than what he had ordered me concerning the collection
of the Qur’an. [ said to both of them, ‘How dare youdoa
thing which the Prophet has not done? Abu Bakr said,
‘By Allah, itis (really) a good thing. So I kept on arguing
with him about it till Alldh opened my bosom for that
which He had opened the bosoms of Aba Bakr and
“Umar. So I started locating the Quranic material and
collecting it from parchments, scapula, leafstalks of date
palms and from the memories of men (who knew it by
heart). I found with Khuzaima two verses of Surat-at-
Tauba which I had not found with anybody else (and
they were):

‘Verily there has come to you an Apostle
(Muhammad) from among yourselves. It grieves
him that you should receive any injury or difficulty.
He (Muhammad) is ardently anxious over you (to
be rightly guided)’ (9: 128).
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The manuscript on which the Qur'an was collected, re-
mained with Aba Bakr till Allah took him unto Him, and then
with ‘Umar till Allah took him unto Him, and finally it re-
mained with Hafsa, ‘Umar's daughter. ™

Here we can distinguish the following steps, which led to
JJM: preparation of the suhuf:

I —ul* Zaid was instructed by Abu Bakr to collect the Qur'in,

f ".Zaid collected 1t from various woitten materials and the
i T ‘memories of people.

—  The sheets thus prepared were kept with Abo Bakr, then
[ ‘Umar, then Hafsa.

THE MASAHIF OF THE COMPANIONS

There are numerous indications in the literature of hadith
that several of the Companions of the Prophet had prepared
their own written collections of the revelations.™ The best-
known among these are from Thn Mas‘id, “Ubay bin Ka‘band
Zaid bin Thabit.*

A list of Companions of whom it is related that they had
their own written collections included the following: Thn
Mas'ud, "Ubay bin Ka‘b, Ali, Ibn Abbis, Aba Misa, Hafsa,
Anas bin Malik, ‘Umar, Zaid bin Thabit, Ibn Al-Zubair,
‘Abdullah ibn Amr ‘Aisha, Salim, Umm ‘mldma. ‘Ubaid bin
‘Umar, ™

Itis also known that ‘A'isha and Hafsa had their own seripts

32 DBukhard, VI, Mo, 200

A1 Byl Megpden, 1o pol,

61:.’::1 See Dodee. B The Fitveiseol ol Nadim, New York, 1970 (abbr. s s, .
A5 See Thn Abi Dawid: Masahf, p. 14, Ansarl, M, The Qurénic Foundations

aeted Sivwecire of Masiio Soviery, Karachi, 1973, drawing UPON VArious Sources, suys

(1, p.7h, nute 2) that there exl':t::.d at least 15 written copics of the Qur'in in the

Fraphels ifetime. [naddition to the fiss of 15 names quoted above, e includes A bi

Hakr. 'Uthmin, Mu'adh b Jabal, Abi Dards, Abi Ayyub Ansiri, “Ubdda b,

dl:Simit, Tamin Do This would add up 0 23 written copies of the Quran, which
exisled while the Py aphel was alive,
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written after the Prophet had died.’®

The following is a very brief description of some of the
masahif, which are attributed to the Companions of the
Prophet. All the information is based on classical sources *’

The Mushaf of Thn Mas‘id (d. 33/653)

He wrote a mushat, in which Sardf 1, 113 and 114 were not
included. Ibn al-Nadim® however said he had seen a copy of
the Qur'an from Thn Mas*ad which did contain al-fatiha (Sara
I) The arrangement of the sidrat differed from the ‘Uthmanic
text. Th:: following is 1h:, ::rrdcr attributed tgi_Ihn Mas*od's -

LI‘J_EE c e

72.4.3,7,6,5.10,9,16, 11, 12,17,21,23,26, 37, 33, 28, 24, 8,
19, 29, 30, 36, 25,22, 13, 34, 35, 14, 38, 47, 31, 35, 40, 43, 41,
46,45, 44, 48,57, 59, 32, 50, 65, 49, 67, 64, 63, 62, 61,72, 71,
58, 60, 66, 55, 53, 51, 52, 54, 69, 56, 68,79, 70, 73, 74, 83, 80,
76, 75,77, 78, 81, 82, 88, 87, 92, 89, 85, 84, 96, 90, 93, 94, 86,
100, 107, 101,98, 91, 95, 104, 105, 106, 102, 97, 110, 108, 109,

\\]1 1, 112, //
~FhisTist is obviously incomplete, Tt contains only 106 sirat
and not 110, as Ibn Nadim wrote.

In Stra al-bagara, which 1 take as an example, there arc a
total of 101 variants. Most of them concern spelling, some also
choice of words (synonyms), use of particles, etc.

Examples:

Pronunciation:

2:70 Ibn Mas*id reads al-bagira
in place of al-bagara

Spelling:

2:19 He reads fufla ma
in place of kullami

3 Rahimuddin, M. {transl. ): Mawaiee fmam Malik, Lahore, 1980, No. 307, 308;
Malik b. Anas; al-meewarnid’, Cairo, n.d,, p. 105,

37 For details see Thn AT Dawid, also fifrise and dedn.

38 Fihrist, |, pp. 57-8.

39 Fihris, 1, pp. 53-7.
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Synonyms:

2:68  Hereads sal (seek, beseech)
in place of ad'u (beseech)

Assuming that all these are reliable reports, the copy of Ibn
Mas'tid would then have been prepared for his personal use
and written before all 114 sirat were revealed.,

Nadim, whao lived in the tenth century (4th century Hijra)
also added: T have seen a number of Our'anic manuscripts,
which the transcribers recorded as manuseripts of Thn Mas'Gd,
No two of the Qur’anic copies were in agreement and most of
them were on badly etfaced parchment . . "™

This note indicates that the question of authentic manu-
scripts of Tbn Mas‘td needs to be treated with some caution.

The Mughal of Ubay bin Ka'b (d. 29 H/649)

He wrote a mushaf, in which two ‘additional sirar’ and
another ‘additional @ava’ were reportedly found.*!

a0 Fhrise, 1, p 57

&1 degan, 1o poAd; Thn AL Dawid, seagalf, pp. 18015 also Moeldeke, T, ef al,
Creschichie des Uorans, Leipaig, 1938 (abbr. as GAoy, T pp33H, The first
so-called sdra enritled al-ha{separation ), translates as Tollpws: 0 Allah, we seek
vour help and ask your forgiveness, and we praise gou and we do not dishelieve in
vou. We separate from and lesve who sins against vou '

The second so-called siara, entitled al-hafed (haste) translates as follows: 'O Allah,
we warship youand to you we pray and prostrace and to vou we run and hasten o
serve v, We hope for your mercy and we fear your punishment. Your punishment
will certainly reach the disbelievers.

Obwviously these two pieces comstitute so-called ‘qundt’, 1 e, supplications which
thie Pruphet sometimes said in the morning prayer of wae prayer afeer recitation of
sirdf fram the Cur'an, They are in fact identical to some pares of gudt reported in
the collections af hadidy. See: Mawawi, al-editker, Cuito, 1955, pp,37-8,

A to the single additional so-called dva, its translaton s ss follows: 'TF the son af
Addam was given a valley full of riches, he would wish o second one, and if le was
given two valleys full of riches, he would surely ask for a third ane. Nothing will fill
the belly of the son of Adem except dust, and Allah s fargiving (0 him whe is
repentant. '

Again this text is known to be o hadivh from the Prophet See Bukhin, V111, No.
A44-47. According to Thi ‘Abbas (Moo 445 and Ubay [ No: 446) this rext was al lmes
thought 1 be part of the Qur'an. However “Ubay himscIf clarifies that afler Sara
W22 1 kil been revealed, they (i.e. the sehiba) did nat consider the above to be part
af the Qur'an. See Bukhari. VITL, No. 448, This explanation of “Ubay tlso makes it
very clear that the Companions did not differ atall about what was part of the Chuitan
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The order of the sirdt is again different from ‘Uthman as
well as [bn Mas'ad.

The following is the order of sirar in the copy attributed to
‘Ubay b. Ka'b:*

1.2.4,3,6,7,5,10,8,9, 11,19, 26,22, 12, 18, 16, 33,17, 39,
45,20, 21, 24, 23, 40, 13, 28, 27, 37, 38, 36, 15, 42, 30, 43, 41,
14. 35, 48,47, 57,52,25,32, 71, 46, 50, 55, 56, 72, 53, 68, 69,
50. 60, 77. 78, 76, 75, 81, 79, 80, 83, 84, 95, 96, 49, 63, 62, 66,
80 67,92, 82,91, 85, 86, 87, 88, 747, 987, 61,93, 94, 101, 102,
657, 104,99, 100, 105, 7, 108, 97, 109, 110, 111, 106, 112, 113,
114.

Again, as in the casc of Tbn Mas'ad above this list is incom-
plete and does not contain all 114 saral of the Quran.

‘Ubay has a total of 93 variants in Sira al-bagara.™ Very
often. his readings are similar to those of lbn Mas'ad. For
example, he reads al-bagara in 2: 70 as al-bagira. So does Ibn
Mas‘id.

The Mushaf of Tbn ‘Abbas (d. 68H/687)

Ibn ‘Abbas also wrote a mushaf, which according to the
ltgan** also included the two additional sgrdt which ‘Ubay
had. Again his arrangement of the sird differed from the
other copies. In Sira al-bagara, he has a total of 21 variants,

note 41 continied
and what was not part of the Qur'an, when the revelation had ceased, and if e.g. this
hadith oceurred i the miushef of "Ubay, it wasa shalfor his own persenal use, in
other words, his private notebook, where he did not slways distinguish between
Curanic material and fradith, smee it was not meant for geperal use and he himself
krew well what to make of his own notes. The same i true of the other copiesal the
Chur'an, which some of the Companions had for their own personal use. Also those
whao transmitted to us the reports about these copies of the Que'in of the Companions
have only narrated o us the varinos differences which occurred there secording to
reports that reached them (e.g. the hadih in Bukhdd, VI, Nu. 446 thar “Uhay at
some eatly stage held this sentence o he part of the Our'dn). However the actaal
manuseripts of these copics of the Qur'an of the Companions have not come down to
us, since all of them agreed on the correctness and validity of the copies which
‘Uthmén had arranged to be weitten and distributed for peneral use. Hence their awn
personal notebooks became chaolele and were destroved,

42 Fihrise, 1, pp.58-60l,

43 Agpain taken as cxample anly 10 illustrate the point,

a4 1L pAS: Thn AbT Dawid, masshil, p 153
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some of them identical with Tbn Mas*id and ‘Ubay as well as
other Companions.

Some other Companions

According to the ftgan* the mushaf of Miisa al-Ash‘ari (d.
44H/664) contained the same material as ‘Ubay had.

There is only one variant reported from him in Sira al-
bagara, namely that he read Ibraham in place of Thrahim.

Hafsa (d. 45H/665) had three variants in the same sitra, and
Anas b. Malik (d, 91H/709) had five.

Examples:

To turther illustrate, here are 4 number of examples, They
have been taken, as far as possible, from well-known sarar,
While perhaps better examples exist to illustraie the points
under discussion, they might not be understood as casily by
readers less familiar with the Qur'anic text.

Difference in vowelling:

[bn ‘Abbas* is reported to have read in Sira 111: 4:
hamifatun al-khataba, in place of
hammalata-1-khatab

which could not be distinguished on the basis of the carly
written text, which omitted both haraka and alif. The actual
text must have looked something like this: Wbl Llea

Difference in spelling:

Ibn ‘Abbas* reportedly wrote in Sira 1: 6 as well as all other
places the word al-sirat as al -$Erl.

Some varants attributed to Thn Mas‘iid:**
1. in Sura al-fatika:

45 1, pdS; thn Abi Dawid, magihif, p.210.
A b, p 208,

47 ibid., p,195

4B ibid., p25.
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1:6 heread arshidna in place of ihdina
[ v ae e @l-ladhing
v s Ehaira il ghairi

2. in Stra al-bagara:

2:2 heread tanzilu-i-kitabi in placeof dhalika-l-kitabu
2:7 .. .. ghishwaan s ar as Ehishawatun
2:9%9 ., ,, yakhda'dna v ae s yukhadi'ana
2:14 .. ,, bi-shayafinihim ., ,, ,, ildshayatinihim

clc.

Variants on Sara Al-Tkhlas (112)

Verse IbnMasad® ‘Ubaid™ ‘Umar'' normal reading by
112:1 quf omittad qul quf ‘Al Ibn ‘Abbas,
omitted omitted Apg Misa, Hafsa.
al-wihid, in place Anas b. Malik,
of al-ahad Zaid b. Thabit,
Thn Al-Zubair,
Ibn ‘Aumr,
112:2  omitted
112:3  lam vulad wa lam ‘A'isha, Salim,

yulid, in place of
lam yalid wa lam

Ulmm Salama,
‘Uhaid b. “Umar

vilad

Even today the variants and synonyms are found in such
copies of the text as are attributed to the Companions and are
of some value 10 us in the sense that they may have served as

an early rudimentary form of tafsir. For example, according to

49 hid. p. 113,
S dbid. p 180
31 ibid., p.222.
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some reports the words “safat al-wusta’ (middle prayer) were
read and written by Hafsa,** “Ubay® and Ibn ‘Abbiis™ as ‘salat
al “asr' (i.e. afternoon prayer).

As long as the sahaba wrote their own copies Tor personal
use only, there was nothing wrong, if they did not strictly
adhere to the order of sirdr which was the order of the Qur’an,
Later on, when ‘Uthmén’s copy became the standard version,
the Companions adopted the order of this copy including Thn
Mas'ad who perhaps differed most.*

There were also, as indicated, some variant readings in
these copies,”™ when some words were pronounced and spelt
in slightly different ways, etc. However, it should be noted
that variant readings are usually reported by a single person
only, and occasionally by perhaps two or three while the
version called the "Uthmanic text is setawarir, i,¢. transmitted
by numerous people and is without doubt authentic.

THE MUSHAF OF ‘UTHMAN

During the time of ‘Uthman differences in reading the
Qur'an became obvious, and after consultation with the
Companions, ‘Uthmin had a standard copy prepared from
the sufiuf of AbiBakr that were kept with Hafsa at that time.

The following is the report transmitted in the Sahih Bukhari:

Iarrated Anas bin Malik: Hudhaila bin Al-Yamin came
to ‘Uthman at the time when the people of Sha'm and the
people of Traq were waging war to conquer Arminya and
Adharbijan, Hudhaifa was afraid of their (the people of
Sha'm and Iraq) differences in the recitation of the
Qur’an, so he said to ‘Uthmin, O chief of the Believers!
Save this nation before they differ about the Book

52 Muwuatd' Malik: Jeffery, p.214,

a3 Jleffery, p.li2.

34 leffery, p. 196,

55 Tba Abi [Dawid, po12: Salth, 50 Mabahid (7 elim aloguran, Beirt, 1964,
P83

56 See alse below. seven readimps and giva
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(Qur’an), as Jews and the Christians did before’. So
“‘Uthman sent a message to Hafsa saying, “Send us the
manuscripts of the Qur'an so that we may compile the
Qur’anic materials in perfect copies and return the
manuscripts to you'. Hafsa sent it to ‘Uthman. ‘Uthman
then ordered Zaid bin Thabit, ‘Abdullah bin Az-Zubair,
Sa'1d bin Al-As and ‘Abdur Rahman bin Harith hin
Hisham to rewrite the manuscripts in perfect copics.
‘Uthman said to the three Quraishi men, ‘In case you
disagree with Zaid bin Thabit on any point in the Qur’in,
then write it in the dialect of Quraish as the Qur’an was
revealed in their tongue’. They did so, and when they
had written many copies. ‘Uthman returned the original
manuscripts to Hafsa. ‘Uthman sent to every Muslim
province one copy of what they had copied, and ordered
that all the other Qur'anic materials whether written in
fragmentary manuscripts or whole copies, be burnt.
Zaid bin Thabit added. ‘A verse from Sioirat Ahzab was
missed by me when we copied the Qur'an and [ used to
hear Allah’s Apostle reciting it. So we searched for it and
found it with Khuzaima bin Thabit Al-Ansan’. (That
verse was): ‘Among the Believers are men who have
been true in their convenant with Allah’ (33: 23).%

The following events led to the preparation of the mushaf
of “Uthman:

Disputes had arisen among the Muslims about the correct
manner of reciting the Qur'an.

‘Uthmiin borrowed the suhuf, which were kept with
Hafsa.

‘UUthméan ordered four Companions, among them Zaid
bin Thabit, to rewrite the script in perfect copies,
‘Uthman sent these copies to the main centres of the
Muslims toreplace other materials that were incirculation.

57 Bukha@m, VI, Mo 31,
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What the Prophet left to the Muslims

The revelation, as left by the Prophet, was available both
orally and written on various materials, Its internal order was
known to the Muslims and strictly observed by them.

Abu Bakr collected these loose materials and had their
contents written on to sheets (suhuf).

The Difference hetween Abu Bakr's and ‘Uthman’s
Collection

Abt Bakr had made one single copy from the wvarious
verbal and written material. This copy was later kept by
‘Umar and then by his daughter Hafsa.

‘Uthman had many copies prepared from this copy and sent
them to various places in the Muslim world, while the original
suhuf were returned to Hafsa and remained with her until her
death, Later, Marwan b, Hakim (d. 65/684), according to a
report in Ibn Abi Dawad, collected it from her heirs and had it
destroyed, presumably fearing it might become the cause for
new disputes. ‘Uthman also kept one of the copies for himself.
This version of the text, also known as ‘Mushaf *Uthmant® in
[act constitutes the ijmad (consensus) of the sahaba, all of
whom agreed that it contained what Muhammad had brought
as revelation from Allah.™

The wide distribution of this text and its undisputed
authority can also be deduced from the reports on the battle of
Siffin (A.H. 37) 27 years after the death of the Prophet, and
five years after ‘Uthman’s copies were distributed,
Muawiya's troops fixed sheets from the Qurin on their
spears to interrupt the battle.™ However nobody accused
anyone else of using a “partisan’ version of the text, which
would have made a splendid accusation against the enemy.

3 According to Thn Abe Dawid (11781 eleven chinges were made under
al-HMajjap, among them cop 5098 whard won we minfidian’ oo shicatan W
ml'n.irri,-mr': 12043 andd atikeoret bri-ta wililed' into aeed cendobi e bi-fa wililed. These nro
agaim according ro [bo Abf Dawiad, mistakes which were made in the preparation of
Lithman's copy (pp 37-4%). The first version of 12:45 e.p. was the reading of *Ubay
[ifidd . po 138y and Thn Masad {ihid, | P39y, : J

3 Sew Royitl, Higtery af the Caliphy, trumsl, HO& Farroln, Baptist Misdion Press,
Caleuttn, 188F, p 177
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CHAPTER 3

The Qur’an in Manuscript and Print
THE QUR’ANIC SCRIPT

Writing, although not very widespread in pre-Tslamic time,
was well-known among the Arabs. The script used in the
seventh century, 1.e. during the lifetime of the Prophet
Muhammad, consisted of very basic symbols, which expressed
only the consonantal structure of a word, and even that with
much ambiguity.

While today letters such as ba, m, tha, ya, are easily
distinguished by points, this was not so in the early days and all
these letters used to be written simply as a straight line.

From this very basic system of writing there developed over
the ages, various types of script, such as Kaff, Maghribi,
Nagsh, etc., which spread all over the world.

The later invention of printing with standardised types has
contributed to formalising the writing.

However, as far as the actual script of the Qur’in is con-
cerned, there were two important steps which brought about
the forms in which we have the Qur'dnic text as it is today.
These were the introduction of:

—  Vowelling marks (tashkif).
—  Dacritical marks (a'jam).

Tashkil

Tashkil is the name for the signs indicating the vowels in
Arabic scripts. They were apparently unknown in pre-Tslamic
times. These signs help to determine the correct pronunciation
of the word and to avoid mistakes.
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Example:

Byt < Baitun =i

When more and more Muslims of non-Arab origin and also
many ignorant Arabs' studied the Qur’an, faulty pronunciation
and wrong readings bepan to increase. 1t is related that at the
time of Da‘ul (d, 69H/638) someone in Basra read the follow-
ing aya from the Qurian in a I"aulty way, which changed the

meaning completely: 355, wS,wJ-‘ o ,jy il ;i
“That God and his apostle dissolve obligations with the
pagans’ (9: 3},

‘That God dissolves thgdhunb with the pagans and the
apaostle.” gy 8N G e il )

The mistake occurred through wrongly reading rasafihi g
in place of rasluhu, 13, which could not be distinguished
from the writlen text, because there were no signs or accents
indicating the correct pronunciation. Unless someone had
memorised the correct version he could out of ignorance
easily commit such a mistake.” The signs or accents to prevent
such problems were introduced not long before the a'jam and
then got the shape they have to this day:®

Name Old Style New Style
Fatha k' o
Kasra e !
Dhamma .o &

For an example of the old style see plate 5

It has been sugpested that the ongin of fatha is alif, the
origin of kasra is ya (without dots as in early books), and the
origin of dhamma is waw. Hamza was previously written as 2
dots.*

I Yaqul reports in his book ieehdd that al-Hajjaj b, Yosul himself onee read
afabla i 24 wromgly s aftabbo see Gdo, 111, 124 note 6

2 Bee also filret, | pp. T,

3 Hughes, T, PoooA Dictionary of st London, 1895, p.6ET,

4 Abbow, N The Rive of the Noede Arabic Script and ity Kovande Developmend,
Chicagn, 19349 p, 39
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Afjam

The Arabic letters, as we know them today, are made up of
lines and points. The latter are called a‘jam. The ancient
Arabic scriptdid not have them, but consisted of strokes only,

The addition of a'jam to the plain writing of strokes helped
to distinguish the various letters which could be easily mixed

up.
Example: oy

Without a’jam this word cannot be easily recognised. With
a‘jam, the letters of this word can easily be distinguished.

Although the a‘jam were already known in pre-Islamic
times, they were rarely used. The very early copies of the
Qur’anic manuscripts (and Arabic writing in general) did not
have these signs. They were apparently introduced into the
Qur’anic script during the time of the fifth ‘Umayad Caliph,
‘Abd al-Malik al-Marwan (66-86H/685-705) and the gover-
norship of Al-Hajjaj in Iraq, when more and more Muslims
began to read and study the Qur'an, some of whom did not
know much of the Qur'an, and others were of non-Arab
origin. It is said of the well-known #bi* Al-Da‘li that he was
the first to introduce these points into the Qurinic text.

EARLY MANUSCRIPTS
Writing Material

Early manuscripts of the Qur'in were typically written on
ammal skin. We know that in the lifctime of the Prophet,
parts of the revelation were written on all kinds of materials,
such as bone, animal skin, palm risps. etc. The ink was pre-
pared from soot,

Script

All old Qur'anic script is completely without any diacritical
points or vowel signs as explained above. Also there are no
headings or separations between the sirar nor any other kind
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of division, nor even any formal indication of the end of a
verse, Scholars distinguish between two types of early wnting:

—  Kufi, which is fairly heavy and not very dense.

—  Hijazi, which is lighter, more dense and slightly inclined
towards the right.

Some believe that the Hijdzi is older than the Kafi, while
others say that both were in use at the same time, but that
Hifazi was the less formal style

Some Peculiarities of the Ancient Writing

Numerous copies of the Qur'an were made after the time of
the Prophet Muhammad and the Rightly-Guided Caliphs,
and the writers of these manuscripts strictly observed the
autography of the ‘Uthmanic Qur’an. There are, compared to
the usual Arabic spelling, some peculiarities. Here are a few
of them, only concerning the letters alif, vi, wiw, by way of
examples:®

— The letter alif is often written on top of a letter instead of

afterit, e.g. iaadall o5
—  The letter va (or alif) of the word is omitted, ¢.g.; Gl
— Some words have the letter waw in place of alif, e.g.: 1750

OLD MANUSCRIPTS OF THE QUR’AN

Most of the early original Qur'an manuscripts, complete or
in sizeable fragments, that are still available to us now, are not

3 This is the view of N, Abbow: “We cun no longer draw s cheanologicnl
demareation line hetwesn what are commonly termed the Kufi and the Saskhi
SCFIPES, nor can we consider the latter by o development of the fommer, This . . now
demands & more genceal recopmition, Our materials show (hat there were two
tendencies at wark simultaneously, both of them natural cnes' (Abbott, g, cif,,
P L0, See plates 5 and 6

& For more examples see Kamal, op. ot ppoA7-9  listof these peculiarities his
been provided by M. Hamidullah: "Orthographical Peculiarities in the text of the
Clur'an’, i fsfamie Seder, 3 (4), 1951, pp-72-Hn
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carlier than the second century after the Hijra. The earliest
copy, which was exhibited in the British Museum during the
1976 World of Islam Festival, dated from the late second
century.” However, there are also a number of odd fragments
of Qur'anic papyri available, which date from the first
century.”

There is a copy of the Qur'an in the Egyplian National
Library on parchment made from gazelle skin, which has been
dated 68 Hijra (688 A.D.), i.e. 58 years after the Prophet’s
death.

What happened to ‘Uthman's Copies?

Itis not known exactly how many copies of the Qur’in were
made at the time of ‘Uthman, but Suyati® says: ‘The well-
known ones are five’. This probably excludes the copy that
‘Uthman kept for himself. The cities of Makka, Damascus,
Kufa, Basra and Madina each received a copy. "

There are a number of references in the older Arabic liter-
ature on this topic which together with latest information
available may be summarised as follows:

The Damascus Manuscript

Al-Kindi (d. around 236/850) wrote in the early third century
that three out of four of the copies prepared for “‘Uthmin were
destroyed in fire and war, while the copy sent to Damascus
was still kept at his time at Malatja."!

Ibn Battita (779/1377) says he has scen copies or sheets
from the copies of the Qur'an prepared under ‘Uthman in
CGiranada, Marakesh, Basra and other cities, '?

Ibn Kathir (d. 774/1372) relates that he has seen a copy of

T Lings, M. and Y. H. Safadi; The Chur'ar, London, 1976, Na: 14 Seeakio plate
fi.

B Grobmann, A: ‘Ide Fnstehung des Koran und die dlesten Koren-
Handschriften', in: Bustan, [961, pp.33-8,

9 Makhdum, [: Twikh al-mushaf ol "Uthmaei § Fashgand, Tashkent 13917
1971, p.d7.

W Gdck, 116, Mot ],

11 Gdi}, I, 6, Nate 1

12 Safik, op. cit, p.83.
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the Qur'an attributed to ‘Uthman, which was brought to
Damascus in the year 518 Hijra from Tiberias (Palestine), He
said it was ‘very large, in beautiful clear strong writing with
strong ink, in pdrﬁhmeul I think, made of camel skin’."

Some believe that the copy later on went to Leningrad and
from there to England. After that nothing is known about it,
Others hold that this mushaf remained in the mosque of
Damascus, where it was last seen before the fire in the year
1310/1842."

The Egyptian Muanuscript

There is a copy of an old Qur'an kept in the mosque of
al-Hussain in Cairo, Its script is of the old style, although Kifr,
and it is quite possible that it was copied from the Mughaf of
‘Uthman.'”

The Madinz Manuoscript

Ibn Jubair (d. 614/1217) saw the manuscript in the mosque
of Madina in the vear 580/1184. Some say it remained in
Madina until the Turks took it from there in 1334/1915. 1t has
been reported that this copy was removed by the Turkish
authorities to Istanbul, from where it came to Berlin during
World War 1. The Treaty of Versailles, which concluded
World War I, contains the following clause:

‘Acrticle 246: Within six months from the coming into
force of the present Treaty, Germany will restore to His
Majesty, King of Hedjaz, the original Koran of Caliph
Othman, which was removed from Medina by the Tur-
kish authoritics and is stated to have been presented to
the ex-Emperor William 11,7°

13 dhid. | p.BE,

14 dhid., pB9; Muir, in “The Mameluke Dynasties’ alio writes tiat 1his munu-
SCTipl was burnt in Darascus in 1893 see Abbolt, op. cit., p.51,

15 Kamal, ap cit, | p.56

I dsrael, Fred L, (ec. ) Major Peaee Treaties of Modern Hixtory, Mew York,
Chelsea Touse Pub,, Vol 11, p 1418
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The manuscript then reached Istanbul, but not Madina."

The ‘Imam’ Manuscript

This is the name used for the copy which ‘Uthman kept
himself, and it is said he was killed while reading it.*®

According to some the Umayads took it to Andalusia, from
where it came to Fas (Morocco) and according to Thn Batita it
was there in the eighth century after the Hijra, and there were
traces of blood on it, From Moroceo, it might have found its
way Lo Samarkand.

The Samarkand Manuscript'®

This is the copy now kept in Tashkent (USSR). Tt may be
the fmam manuscript or one of the other copies made at the
time of ‘Uthman.

It came to Samarkand in 890 Hijra (1485) and remained
there tll 1868. Then it was taken to St. Petersburg by the
Russians in 1869. It remained there till 1917. A Russian
oricntalist gave a detailed description of it, saying that many
pages were damaged and some were missing. A facsimile,
some 50 copies, of this mushaf was produced by S. Pisareff in
1905. A copy was sent to the Ottoman Sultan ‘Abdul Hamid,
to the Shah of Iran, to the Amir of Bukhara, to Afghanistan,
to Fas and some important Muslim personalities. One copy is
now in the Columbia University Library (U.S. A ).

The manuscript was afterwards returned to its former place
and reached Tashkent in 1924, where it has remained since.
Apparently the Soviet authorities have made further copies,
which are presented from time to time to visiting Muslim

1T 'The same information ahowr this copy was published in § Cairo magasine in
L3R [(Makhdim, op. cir, p 193 Surprisingly the standard book Geschichte des
Corans, the third part of which was publiched in Germany in 1938, i,e. well after the
Trl.'!ﬂr_'p' of Versailles, although discussing the “Uthmianic Our'an and old manuser ipts
in detail, makes no reference whisoever Lo this event, Also, the writer of the Histary
af the Mustaf of ‘Uthmarn in Tashkent, indicates that he dues not know what to mgke
of this reference.

18 bn Sa‘d: al-tabagat al-kubra, Caira, n.d., Vol 1L {19, pp. 51-2.

19 Makhdim, ap. ¢t , p.22ff,

M The Musiim World, Vol 300(19400, pp.357-8.
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heads of state and other important personalities. In 1980,
photocopies of such a facsimile were produced in the United
States, with a two-page foreword by M. Hamidullah.

The writer of the History of the Mushaf of "Uthmdn in
Tashkent gives a number of reasons for the authenticity of the
manuscript. They are, excluding the various historical reports
which suggest this, as follows:

—  The fact that the mughaf is written in a script used in the
first half of the first century Hifra.

—  The fact that it is written on parchment from a gazelle,
while later Qur'ins are written on paper-like sheets.

—  The fact that it does not have any diacritical marks which
were introduced around the eighth decade of the first
century; hence the manuscript must have been written
before that.

—  The fact that it does not have the vowelling symbols
introduced by Da‘dli, who died in 68 Hijra; hence it is
garlier than this.

In other words: two of the copies of the Qur’an which were
originally prepared in the time of Caliph "Uthman, arc still
available to us today and their text and arrangement can be
compared, by anyone who cares to, with any other copy of the
Qur’in, be it in print or handwriting, from any place or period
of time. They will be found identical.

The ‘Al Manuscript

Some sources indicate that a copy of the Qur'an written by
the fourth Caliph ‘Ali is kept in Najaf, Irag, in the Dar
al-Kutub al-*Alawiya. It is written in Kefi script, and on it is
written: “Ali bin Abi Talib wrote it in the year 40 of the
Hijra® *!

21 Autar, D Mages ‘ulien al-guir'dne, Boirul 139501979, poL 16
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THE QUR’AN IN PRINT

From the sixteenth century, when the printing press with
movable type was first used in Europe and later in all parts of
the world, the pattern of writing and of printing the Qur'an
was further standardised.

There were already printed copies of the Qurian before
this, in the so-called block-print form, and some specimens
from as early as the tenth century, both of the actual wooden
blocks and the printed sheets, have come down to us.™

The first extant Qur’an for which movable type was used
was printed in Hamburg (Germany) in 1694, The text is fully
vocalised.” Probably the first Qur'an printed by Muslims is
the so-called "‘Mulay Usman edition’ of 1787, published in 5t.
Petersburg, Russia, followed by others in Kazan (1828),
Persia (1833) and Istanbul (1877).*

In 1838, the German erientalist Fluegel produced together
with & useful concordance the so-called *Fluegel edition’ of
the Qur’an, printed in Arabic, which has since been used by
generations of orientalists.”” The Fluegel edition has however
a very basic defect: its system of verse numbering is not in
accordance with general usage in the Muslim world. *®

The Egyptian Edition

The Qur’anic text in printed form now used widely in the
Muslim world and developing into a ‘standard version’, is the
so-called ‘Egyptian’ edition, also known as the King Fuad
edition, since it was introduced in Egypt under King Fu'ad.
This edition 1§ based on the reading of Hafs, as reported by
‘Asim, and was first printed in Cairo in 1925/1344 H. Numerous
copies have since been printed.

22 Grohmann, op. o, .38; Exhibition in the British Likravy, London,

23 ARCoranus, lex islamitica Mubhammedis, Officing Schulteie-Schillermns,
Hamburg, 1694 ; Exhikition Mo, 22

24 Blachére, R, frreaduction au Caran, Panis, 1947, p, 133,

25 Fluegel, Custav: Corani rextd Arabicuy. Leipzig, 1534

26 Scee.g. 7431, where he makes four verses cul ol one,
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The Said Nursi Copy

Finally, the Quran printed by the followers of Said Nursi
from Turkey should be mentioned as an example of combining
a hand-written beautifully illuminated text with modern offset
printing technology. The text was hand written by the Turkish
calligrapher Hamid al-‘Amidi. It was first printed in Istanbul
in 1947, but since 1976 has been produced in large numbers
and various sizes at the printing press run by the followers of
Said Nursi in West Berlin (Germany).



CHAPTER 4
~Form, Language and Style

DIVISIONS OF THE TEXT

Aya and Siira

Aya (pl. ayit) actually means ‘sign’. In technical langnage it
is the shortest division of the Qur’anic text, i.e. a phrase or
sentence. The revelation is guidance from God to mankind
and it is thereforc not at all surprising to find that its smallest
divisions arc called (puiding) *signs’. The term “verse’ is not
appropriate since the Cur'an is not poetry.

Sira (pl. sﬁr&f} means litemlh row’ or ‘fence’. In technical
ldngUdga it 1s the passage-wise division of the Qur’anic text,
1.e. a chapter or part, set apart from the preceding and follow-
ing text.

The Qur'an has 114 sardt of uncqual length, the shortest
consisting of four and the longest of 286 ayar,

All sirar (with the exception of Sdra 9) begin with the words

bismillahi-rahmani-rahim. This is not a later addition to the

text, but was already used, even before Muhammad’s call to
prophethood.’

All 114 sdrat in the Qur'an have names, which serve as a
sort of heading. The names are often derived from an import-
ant or distinguishing word in the text itself, such as ¢.g,
al-anfal (&) or al-bagara (2). In other cases itis one of the first
few words with which the sira begins e.g. fa-ha (20) or al-
Jurgan (25).

1 Sce Sira27:30.
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Ovrder and Arrangement

Both the order of the ayar within each sira and the arrange-
ment of the sardr were finally determined by the Prophet
under guidance from the Angel Gabriel in the year of his
death. when Gabriel twice came to revise the text with him.*

Scholars have also grouped the sirar into four kinds:
al-tiwal (long ones): 2-1(),
af-ta'tin: sarat with approximately 100 ayar: 10-35.
ef-muthana: siirat with Iess than 100 ayiar: 36-49,

al-mufassal: the last section of the Qur'an beginning with
Stira gaf: 50-114.

o i B e

(Mher Divisions of the Text

LTSN — o ———

[ Juz’ (pl. ajza’) literally means pari.,.nqgjtind. The Qur'in is
divided into{ 30 poitions of approximately equal length for
easy recitatiom during the thirty nights of a month, especially
of the month of Ramadan. Usually they are indicated by the
word and the number of it given alongside, (e.g. <=  juz’
30 beginning with Sara 78). i

Some copies of the Qur'an have the surat_divided into
_ paragraphs/called ruka’. They are indicated by the 5ym
£ | and the explanation of the Arabic numerals written
with cach is as follows, e.g. 2: 20:
— The top figure (2) indicates that this is the second com-
pleted ruki’in the respective sara (here Sara al-bagara).
— The middle figure (13) indicates that this completed
reefcit’ contains 13 @var.

— The lower figure (2) indicates that this is the second ruki’
in the respective juz’ (here first juz').

Copies of the Qur'an printed in the Middle East in particular
have each fuz’ subdivided into four hizb indicated by the sign
== e.g 2:74 s the beginning of the second Aizb of the

2 Besabove, fransmssion of the Cueankc revelanon, p 31,
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Qur’an, indicated by the figure2:  y R

Each hizh is again subdivided into guarters, indicated as
follows: -

o
—  First quarter of the hizh: oL |

A |
—  Half of the hizb: i |
— Third guarter of the hizb: % J'|

The Qur'anic text is also divided into seven parts of
approximately equal length, called manzil, for recitation over
seven days, indicated in some copies by the word manzil s
and the respective number in the margin. The following table
shows the division of the text into juz’ and manzil;®

Marnzil Juz’ Sira
| 1:1

2: 142
2:253
3:92 0193
g4:24

4: 148

5:1

5: 82 or 83
111

7: 88
7:286
8:41

9:93 or 94
10:1

11:6
12:53
13:15

-2
Y e B e e e SR B R R M

Jo ik i e
Gl L P e

3 Hamidulleh, Mubammad: fe Saint Corarn, Troaduction inlegrade e aotes, Paris;
Club Francais du Livre, nod., p. XLL
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14 15:1o0r2

14 16: 50
4 15 17:1
15 17: 109
16 18:75
16 19: 58
17 21:1
17 22: 18
17 23T
18 23:1
19 25:21
19 25: 60
3 19 271
19 2726
20 27+ 56 or 60
21 29:45 or 46
21 3215
22 33:31
i) 22 35:1 7
23 36:22 or 28
23 A8: 24 or25
24 39:32
24 41: 38
) 41: 47
26 Cd6:1
7 26 5001
27 51:31
27 33:62
28 SH: 1
29 67: 1
3 78:1
30 8d4:21
30 U6: 19

The ends of the various manzil according to Qatada are
4:76;8:36: 15:49:23: 118, 34: 54; 49: 18 and 114: 6.

4 [hn Abi Dawad, po118.
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LANGUAGE AND VOCABULARY .

The language of the Qur’an — as is well known - is Arabic.
The Qur’an itself gives some indication about its language:

“We have sent it down as an Arabic Qur'an in order that
ye may learn wisdom' (12: 2).

In another place the language of the Qur’an is called ‘pure
Arabic’ (‘arabivyun mubin):

‘This (tongue) is Arabic, pure and clear’ (16: 103).

The guestion that arises is: Why was the Qur’an revealed in
Arabic, and not in any other language? The first and perhaps
the most obvious reason is already referred to in the Qur'an,
narnely that because the messenger who was to announce this
message was an Arab, it is only natural that the message
should be announced in his language:

‘Had we sent this as a Qur’an (in a language ) other than
Arabic they could have said: Why are not its verses
explained in detail? What! (a book) not in Arabic and (a
messenger) an Arab? Say: It is a guide and a healing to
those who believe . . " (41:44).

Another important reason concerns the audience which
was to receive the message. The message had to be in a
language understood by the andience to whom it was first
addressed, i.e. the inhabitants of Makka and the surrounding
arcas:

“Thus we have sent by inspiration to thee an Arabic
Qur’an: that thou mayest warn the mother of the cities
and all around her — and warn (them) of the day of
assembly of which there is no doubt (when) some will be
in the garden and some in the blazing fire’ (42: 7).

The Qur’an Needed to be Understood
The Qur'an contains revelation from Allah and the troe
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nature of revelation is to guide mankind from darkness to
light:
‘A book which we have revealed unto thee in order that
thou mightest lead mankind out of the depths of darkness
into light — by the leave of thy Lord —to the way of (Him)
the exalted in power, worthy of all praise’ (14: 1).

The revelation came in the language of the messenger and
his people in order that it might be understood:

"We have made it 2 Qur'an in Arabic that ve may be able
to understand (and learn wisdom)' (43: 3).

In the process of understanding a messapge two steps are
essential:

— To receive the message correctly and completely, in this
case to receive its words correctly and completely.

—  To ‘decode’ it, 1o grasp the meanings of the message
received.,

Only the combination of the two elements, i.e. reception
and decoding, lead to proper understanding of the message.

To Understand the Qur’an

It is not correct to assume that understanding the Qur’an in
order to take guidance from it depends upon direct knowledge
of the Arabic language, since there are numerous Arabic-
speaking people who do not understand the message of the
Qur’an. Rather the Qur'an tells us that right puidance comes
only [rom Allah:

“This is the guidance of God: He giveth that guidance to
whom He pleaseth of His worshippers. . " (6: B8),

However, to understand the language of the Qur'an is a
prerequisite to fully grasp its meanings. Hence many Muslims
have learned this language. Others, who have not done so,
make use of translations, which for them is an indirect means
of knowing the language, as in the translations the meanings
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of the Qur’an have been rendered into their mother tongues
so that they may familiarise themselves with the message from
Allah.,

This message can be understood by all human beings who
are willing to listen, for the Qur’an is not difficult but casy:

“We have indeed made the Qur'an easy to remember:
but is there any that remembers it? (54: 17).

Non-Arabic Words in the Qur'an

There is some difference of opinion among scholars whether
the language of the Qur’an includes expressions which are not
Arabic. Some {among them Tabari and Baqillani) hold thatall
in the Qur'in is Arabic and that words of non-Arabic origin
found in the Qur'an were nevertheless part of Arabic speech.
Although these words were of non-Arab origin the Arabs
used and observed them and they became genuinely integrated
in the Arabic language.

However, it is conceded that there are non-Arabic proper
names in the Qur'an, such as Isra'il, lmran, Nuh, etc.

Others have said that the Qur'an does contain words not
used in the Arabic language, suchase.g..

~ —  al-Qistas (17:35), derived from the Greek language.

— al-Sijil (15: 74), derived from the Persian language.

— al-Ghassag (78: 25), derived from the Turkish language.
— al-Tur (2:63), derived from the Syriac language.

—  al-Kifi (57: 28), derived from the Abyssinian language.

Some scholars have written books on the topic of *foreign
vocabulary in the Quran’, e.g. Suyiti, who compiled a
small book with a list of 118 expressions in different
languages.®

L)

5 The Mutawakkidi af Al-Suyuti, trans. by William Y, Bell, Yale University
Dizscriations, 1924, see also frgan
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LITERARY FORMS AND STYLE

The Qur’an is the revelation from Allah for the puidance of
mankind and not poetry or literature. Nevertheless it is ex-
pressed verbally and in written form, and hence its literary
forms and style may be considered here briefly.

Broadly speaking there are two main literary forms:

—  Prose.
— Poetry:

By prose is meant a way of expression close to the everyday
spoken language, and distinct from poctry insofar as it lacks
any conspicuous artifice of rhythm and rhyme.

The Qur’an is not Poetry

Not only European orientalists have described some
passages of the Qur'an as more ‘poetic’ than others: the
opponents of Muhammad had already used this argument,
accusing him of being a poet or u soothsayer. This is refuted by
the Qur’an itself:

‘It is not the word of a poet; little it is ye believe! Nor is it
the word of a soothsayer: little admonition it is ye receive.
(This is) a message sent down from the Lord of the
worlds’ (69: 40-3).

The accusations against Muhammad refuted in the above
passage are based on the usage of a particular style, employed
in the Qur'in, which is said to be like saj* or close to it.

T'he word saj’ is usually translated as ‘rhymed prose’, i.e. a
literary form with some emphasis on rhythm and rhyme, but
distinet from poetry. Saj* is not really as sophisticated as
poetry, but has been employed by Arab pocts, and is the best
known of the pre-Islamic Arab prosodies. It is distinct from
poetry in its lack of metre, i.e, it has no consistent rhythmic
pattern, and it shares with poetry the element of rhyme,"
though in many cases somewhat irregularly employed.

& Called fsila (pl. fawaal) when osed for the Ouran.
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The Difference hetween Literature and the Qur’an

Ibn Khaldiin (d. 809H/1406), the well-known author of the
mugaddima pointed out in a passage on the literature of the
Arabs the difference between literature and the Qur'an in
general and between saf' and the Qur’an in particular:

‘It should be known that the Arabic language and Arab
speech are divided into two branches. One of them is
rhymed poetry . . . The other branch is prose, that is,
non-metrical speech . . . The Qur'an is in prose. However,
it does not belong in either of the two categories. It can
neither be called straight prose nor rhymed prose. It is
divided into verses. One reaches breaks where taste tells
one that the speech stops. It is then resumed and
“repeated” in the next verse. (Rhyme) letters, which
would make that (type of speech) thymed prose are not
abligatory, nor do rhymes (as used in poetry) occur. This
situation 1s what is meant by the verse of the Qur'an:
‘God revealed the best story, a book harmoniously
arranged with repeated verses . . .’ (39:23).7

| Examples:

A good example for a sej"-like passage in the Qur'an would
be Sira al-ikhias (112: 1-4). It is somewhal irregular in its
rhythm, and it has a thyme ending with the syllable ad:

Oud huwa lldhu ahad  Say: Heis God the One and Only

Allahu samad God the Eternal, Absolute

Lam yalid wa lam He begetteth not nor is He
yiilad begotten >

wa fam yakun lahu  And there is none e
kufuwan ahad like unto Him. e

] y

Of the many passages more like plain prose, although not
quite identical to it, as the kind of end-rhyme indicates, the
following may serve as an example:

7 Ibn Khaldun: The Mugeddima, Princeron, 1967, Vol 3, p.268; Thn Khaldun:
Mugaddima, Cairo, n.d,, p.424,
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‘Inna auhaina ilaika kama We have sent thee inspiration
auhaing ild ndhin wa nabiyina as we sent it to Noah and the
min ba'dihi wa auhaina il messengers after him: we sent

ibrahima wa isma'‘ila wa inspiration to Abraham,
ishiqga wa va'qiba Ismail, Isaac, Jacob and the
wa-l-asbafi wa 'isd wa ayyiba tribes, to Jesus, Job, Jonah,
wa yinusa wa hardana wa Aaron, and Solomon, and to
sulaimana wa ataing dawida  David we gave the psalms. Of
zabira. Wa rusulan gad some apostles we have already
gqasasndahum ‘alaika min told thee the story, of others
gabfu wa rusulan lam we have not. And to Moses
nagsushum ‘alaika wa God spoke direct. Apostles
kallama Hahu miisa takfima.  who gave pood news as well as
Rusulan mubashiring wa warning that mankind after
mundhirinag ialla yakina (the coming) of the apostles
li-nasi ‘ala Hahi hujfatun should have no plea against
ba'da rusuli wa kana Hahu God: for God is exalted in
‘azizan hukima (4: 163-5). pOWwer, wise.

STYLE

Narrative in the Qur'an
The Qur'an contains many narratives (gasds, 52 qissa),
referred to in the Qur'an itself;

‘We do relate unto thee the most beautiful of stories, in
that We reveal to thee this (portion of the) Qur'an, . .°
(12:3).

These narratives, which illustrate and underline important
aspects of the Qur'anic message, fulfil their functions in a
varicty of ways. The following are some of the more common
patterns:

— Explanation of the general message of Islam.
— General guidance and reminder,

— Strengthening the conviction of the Prophet and the
believers.

— Reminder of the earlier prophets and their struggle.
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Indication for the continuity and truth of Muhammad’s
message.

Providing arguments against some opponents of Islam,
such as e.g. Jews and Christians.

As far as the contents of these narratives are concerned,

one may, broadly speaking, distinguish between the following
three kinds:

Stories of the Prophets of Allah, their peoples, their
message, their call, their persecution, ete.; such as e.g.
the narratives about Nah (Sura 26), Musa (Sum 28), ‘Isa
(Sura 19) and many others.

Other Qur’anic narratives about past people or events,
such as the narratives about the Companions of the cave,
or about Dhi-l-garnain (Sira 18).

References to events that took place during the lifetime
of the Prophet Muhammad, such as the battle of Badr
(3: 13), the battle of Uhud (3: 121-8). the battle of Ahzab
(33:9-27), the isra (17: 1), ete.

Similes in the Qur'an

The Qur'in also employs similes (amhal, sg, mithl) in many
places to explain certain truths or to drive home important
points of the message, by likening it to something well known
or describing it in a pictorial manner.”

Example:

‘He sends down water from the skies and the channels
flow, each according to its measure; but the torrents bear
away the foam that mounts up to the surface. Even so,

. from that (ore) which they heat in the fire to make

ornaments or utensils therewith there is scum likewise,
thus doth God (by parable) show forth the truth and
vanity, for the scum disappears like froth cast out; while
that which is for the good of mankind remains on the
garth. Thus doth God set forth parables’ (13: 17).

8 Seu e ]ﬁ """I'G
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Passages with Qul

More than 200 passages in the Qur'in open with the word
‘Qul’ (say:), which is an instruction to the Prophet Muhammad
to address the words following this introduction to his audience
In & particular situation, such as e.g. in reply to 4 question that
has been raised, or as an assertion of a matter of belicf, or
announcement of a legal ruling, ete,

Examples:

“Say: Nothing will happen to us except what God has
decreed for us: He is our Protector. . ." (9: 51).

“Say: O people of the book. Do ye disapprove of us for
no other reason than that we believe in God, and the
revelation that has come to us and that which has come

before (us) and perhaps that most of you are rebellious
and disobedient?” (5: 62).

“They ask thee concerning (things taken as) spoils of war,
Say: (Such) spoils are at the disposal of God and the
apostle: for fear God and keep straight the relation
between vourselves: obey God and His apastle, if ye do
believe’ (8: 1),

Oaths in the Qur’an

In a number of places the Qur’an employs oath-like
expressions (agsam, sp. gasarn).” Their function is o
strengthen and support an argument, and to disperse doubts
in the mind of the listener. In the Arabic text these passages

are often opened by the word ‘wa’ or the phrase ‘la ugsimu’
(indeed I swear).

Examples:
Sometimes an oath is taken by Allah himself:

‘But no, by thy Lord, they can have no real faith until
they make thee judge in all disputes between them and

9 For u bricf discussion sec also Abdullah Yusul Ali, op. i, App. XIV,
pruATRA-T
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find in their souls no resistance against thy decisions but
accept them with fullest conviction’ (4: 63).

Other oaths are taken by Allah’s creation:

‘By the sun and his (glorious) splendour, by the moon as
she follows him, by the day as it shows up (the sun’s)
glory, by the night as it conceals it; by the firmament and
its (wonderful) structure, by the earth and its (wide)
expanse, by the soul and the proportion and order given
tit. .7 {91: 1-7).

‘I do call to witness this city. . ." (90:1).

Man should only take an oath by Allah, the creator, but not
by anything created. -

AHKAM AND MUTASHABIHAT

The word ahkam (sg. hukm) is derived from the root
‘hakama’ which means to decide between two things. Itisa
verbal noun in the plural, meaning judgements, decisions and
in technical language refers to all clearly decided verses of the
Qur’an, mostly those concerning legal rulings, but also to
other clear definitions such as between truth and falsehood
ete. This is what is meant by “general ahtkam’.

Mutashabihat (sg. mutashabiha) is derived from the root
‘shubbiha’ meaning ‘to be doubtful’. It is a verbal noun in the
plural, meaning the uncertain or doubtful things. In technical
language it refers to those verses of the Qur'an the meanings
of which are not clear or not completely agreed upon, but
open to two or more interpretations.

Example of ahkdm:

‘0 ymi who believe! When ye deal with each other, in
_ transactions involving future obligations, in a fixed
" period of time, reduce them to writing. Let a scribe write
" down faithfully as between the parties. . ." (2: 282},
\ :
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Example of mutashabihar:
(God) Most Gracious is firmly established on the throne
(of authonty)® (20: 5).

Note that the words in brackets have been added by the
translator in an attempt to interpret this dya.

(
The Qur'an on Ahkam and Mutashibihat

The Qur’an says of itself that it contains two kinds of ayat,
both of which are fundamental components of the book, and
both of which must be accepted:

‘He it is who has sent down to thee the Book: in it are
verses basic or [undamental (of established meaning);

v—they are the foundation of the book: others are allegori-
cal, that is those in whose hearts is perversity follow the
part thereof that is allegorical, seeking discord and
searching for its hidden meanings, but no one knows its
hidden meanings except God and those who are firmly
grounded in knowledge say: “We believe in the book:
the whole of it is from our Lord;” and none will grasp the
message except men of understanding’ (3: 7).

Here ahkam and mutashabihat are described as follows:
ahkam:
—  Something of which knowledge was desired.
~—  Something with only one dimension.

— Something sufficient in meaning, requiring no further
explanation.

miutashabihai:

— Something known to Allah only.

— Something with more than one dimension.
— Something requiring further explanation.

_ Hence in the Qur'an those ayeit dealing with Aafal and
fiaram, punishments, inheritance, promise and threat, etc.
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belong to the ahkarm, while those concerning the attributes of
Allah, the true nature of the resurrection, judgement and life
after death etc. belong to the mutashabihat.

(eneral and Specific t

Some verses o tﬁn:/(;ur’ﬁn are of a very wide, general
application (gL_ﬁéQ.«E: g. including all human beings, or all
Muslims etc. Other ayar are restricted in their application to
certain special circumstances only (gl-khds)—= ¢

Example:
/ ‘Every soul shall have a taste of death’ (3: 185)

| ‘Let there be no obscenity, nor wickedness nor wrangling
|| in the Hajj’ (2: 187).

‘. J_,z‘-‘lj ‘Grod (thus) directs you as regards your children (inherit-
WP | ance) (4:11).

LFurthermore one also distinguishes between ‘general verses’
which remain general, and others which intend a specific
meaning.

Example:
‘Pilgrimage thereto is a duty man owes to God — those
who can afford the journey' (3: 97).

Of the ‘special meanings’ there are several vanieties. Usually
some kind of condition or limitation is specified.
Example:

—

S

“Your step-daughters under your guardianship, born of '/

your wives fo whom you have gone in’ (4:23).

‘It is prescribed when death approaches any one of you,
if vou leave any goods that he make a beqguest to parents
and next of kin’ (2: 180).

‘So keep away from the women in their courses. and do
not approach them ung! they are clean’ (2: 222).

a1
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‘Free' and ‘Bound” Verses

Some of the ahkam verses are valid, ‘free’ (mutlag) from

any conditions or circumstances, while Gtliers ‘bound’
(mugayyead)to special conditions or situations, and apply only
thersin,

Examples:

B g h"-_” If it is beyond your means, fast for three days, that is
VS | expiation £ ath ye ha '(5:92
4 | expiation for the wrath ye have sworn’ (5:92).
3 e
1 . . = :
e 1t is free, i.e. left to one’s discretion whether to fast three
- days consecutively or with interruptions.

- =

- ‘And if ye find no water then take yourselves clean sand
«\© orcarthand rub therewith your faces and hands’ (5: 6).""

“Literal’ and ‘Understood’ Meanings

~The meaning of certain aydt is derived from the literal
" ~wording (mangig) while that-of others is derived from whal s
oAy understood (maffgm) by them:

' Of the fiteral understanding there are several kinds, The
first concerns a clear text, i.e. a text clear and without ambig-
uity. B
" Example: o)
A

‘But if he cannot afford it, he should fast three days
during the Hajj and seven days on his return, makin gten
daysin all' (2: 196).

In other cases the text may be somewhat ambiguous in its
expression but obvious as far as the meaning is concerned,
L

Example:

L

‘And do not approach them until they are clean’ (2: 222).

The Arabic word tatahtharna may refer to the end of the

L Some say this @ve is ‘hound’, as the same @i mentioning wudii” insteogts
washing of the hands ‘1o the elhaws'; others siay it is free’,
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woman's menstrual period, or the completion of the bath
after the period; the second being more obvious,''

Still other verses imply a meaning through the context,
although the wording itself is not clear.

Example:

‘And out of kindness reward to them the wing of humility’
(17:24).

This applies to parents, and not to all human beings in
general, as the context of this verse suggests.

Al Mugatta‘at

The so-called ‘abbreviated letters’ are an important section
of the mutashabihar" insofar as their meanings are not known.
The word is derived from the root ‘gafa’s’ — to cut, and means
‘what is cut’, and also *what is abbreviated’.

In technical language the word is used for certain letters
found at the beginning of several sirat of the Qur’an, called
‘the abbreviated letters’.

Their Jccurrence

There are fourteen such letters occurring in various combi-
nations at the beginning of 29 sirar. The following is a list of
their oceurrence and distribution in the Qur'an:

Alif Lam Rah: 10, 11, 12, 14, 15.
Alif Lam Mim: 2, 3, 29, 30, 31, 32.

Ll Crattan, M. snabdbith [t wlGe al-gur'dn, Riyadh, 1971,

12 Tegan, 11, p 8 1. A sumemary of the ordentalists” effarts an this topic isin Jeffery,
Arthur: The Myssic Legtees of e Qur'dn, MW, 14 [1924), pp, 247-60. Some of the
orientalists sugpested that the letters are abhreviations of the names of the various
Companions who used to write the Cuean for Mubammad, S6ll others sy that the
letters are simply symbols employved to distinguish the séee from others before the
now common names were introduced. Sdre T HE would be 2 case in point. This is
also bused on some Muslin scholars’ views (fgan, 11, p 10). Watt, the Edinhargh
prisst-oricntaiist, writes “We end where we bepan; the letters anc myaterions, and
have so far baffled interpretetion’ (Watt, M.: Bell's fntrroducion o the Ouran,
Edinburgh, 1977, p.64).
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Alif Lam Mim Ra: 13,

Alif Lam Mim $ad: 7.

Ha Mim: 40, 41, 43, 44, 45, 40.

Sad: 38.

Ta Sin: 27.

Ta Sin Mim: 26, 28,

Ta Ha: 20,

Qaf: 50.

kaf Ha Ya '‘Ain Sad: 19,

MNun: 68,

Ya 5in: 36,

Variety of Explanations

The meaning and purpose of these letters is uncertain.
There have been a variety of explanations offered by Muslim
scholars throughout the ages. Among them are: '

— These letters might be abbreviations for certain sentences
and words, such as e.g. Alif Lam Mim meaning Ana llahu
A'lam; or Niin meaning Nir (light), etc.

— These letters are not abbreviations but symbols and
names of Allah, or something else '

— These letters have some numerical significance, as the
semitic letters also have numencal value.,

— These letters were used to attract the attention of the
Prophet (and later his audience) for the revelation to
follow,

/ There are also many other explanations which cannot be
/ o referred to here. The ‘abbreviated letters’ are part of the
Qur’anic message, revealed to the Prophet Muhammad and
therefore included in the text of the Qur'an. They are to be
recited and read as part of the si@rat where they occur. They
are a good example for one kind of mutashabihat which is
referred to in the Quran itself, (3: 7), the meaning of which is

13 Seeitgdn, 11, pp-a-11

14 kg the leter nn standing for ‘fish’, which eccurs in every siire that has adn as
‘shbreviated lefter’ in front, or & standing for soake, as every sire with @ ay
‘abbreviated letter in front contains the story of Musé and the snake
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known to Allah. The Qur’an says of them: °. . . these are the
symbols of the perspicuous book’ (12: 1).
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CHAFPTERS
Understanding the Text
MAKKAN AND MADINAN REVELATIONS

The growth and development of the Muslim wmma is
marked by two great phases:

— The period in Makka, before the Aijra (A.D. 622).
— The pericd in Madina, after the hijra.

Naturally the revelation from Allah to guide the Muslims
also responded, to some extent, to these particular situations.

The Makkan Phase |

The Makkan phase of the revelation lasted about 13 years,

_from the first revelation up to the hqm

This phase is determined by the prime task of the Prophet
to call people to Islam. 'The main themes c:t this call, based on
the Qur’anic revelation are: i
— Allah and His unity (tawhid). &~
— The coming resurrection and judgement.

— Righteous conduct.

The role of the Prophet in this phase is in n pa rtlcular that of

an announcer and warner.
dn anno

The Madinan Phase
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Makkan phase remain, the factor of the Muslims' growing
together into a community and the formation of the umma,
now makes its presence clearly felt,

In Madina, there are four groups of people to be met:

—  The :rﬁuhﬁjirlia_{b who migrated from Makka to Madina.

— Theansar, who originated from Madina and helped the
muchdjirdn.

—  The munafigiin, who are from Madina and pretended to
support the Muslims,

— The ahl al-kitab) i.c. Jews and Christians, with their
respective scriptures.

In addition to these the Qur'an also continued to address
al-nas, ‘mankind’ i.e. all people, and referred to the dis-
believers and ignorant ones.

Makkan and Madinan Sorat

Suardt of the Qur'an have also been classified, according to
their origin, into Makkan and Madinan siarar,

A sira is said to be of Makkan origin, when its beginning
was revealed in the Makkan phase, even if it contains verses
from Mddi.l‘l:l

) e

the Makkdn penﬂd in its text,
The following 85 sarat are, according to Zarkashi,® of
Makkan origin: =St

96, 68, 73, 74, 111, B1, 87, 92, 89, 93, 94, 103, 100, 108, 102,
107, 109, 105, 113, 114, 112,53, 80,97, 91, 85, 95, 106, 101, 75,
104, 77, 50, 90, 86, 54, 38, 7,72, 36, 25, 35, 19, 20, 56, 26, 27,
28,17,10, 11,12, 15,6,37,31.34, 39, 40, 41, 42, 43, 44, 45, 46,
51, 88, 18, 16, 71, 14, 21,23, 32, 52, 67, 69, 70, 78, 79, 82, 84,
30,

| Maban, m GdQ 1, pat
2 Farkashi, B Al-burhan 7 ulim al-queae, Cairo, 1958, Yol |, p, 193,
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There is a difference of opinion as to what was last revealed
in Makka. Some say, following [bn ‘Abbas, that it was Sira 29
(al-‘ankabit); others say Sira 23 (al-mu’minin); still others
say Sara 83 (al-mutaffifin). Some believe that Sara 83 is
actually Madinan.

The following 29 Sarat are, according to Zarkashi,’ of
Madinan origin: -

2,8,3,33, 60, 4, 99, 57, 47, 13, 55, 76, 65, 98, 59, 110, 24, 22,
63, 58,49, 66, 61, 62, 64,48, 9. 5,

Some hold that Sira 1 (al-fatiha) is of Makkan, others that
it is of Madinan, origin.
The Makkan sizrdt constitute about 11, and the Madinan

it dd Sl gy

about 19 juz’ of the text.

From the above division it is obvious that the Madinan sirat
are the longer ones and comprise a much larger part of the
Our’an.

Chronology

According to a list based upon Nu‘man b, Bashir and given
in the fihrist of al-Nadim,* the chronological order of the
revelation of the sdrat is as follows:

96, 68, 73, 74, 111, 81, 94, 103, 89, 93, 92, 100, 108, 102, 107,
109, 105, 112, 113, 114, 53, 80,97, 91, 85, 95, 106, 101, 75, 104,
77,50,90,55,72,36,7,25, 35, 19, 20, 56, 26,27, 28, 17. 11, 12,
10, 15, 37,31, 23, 34, 21, 37, 40, 41, 47, 43, 44, 45, 46, 51, 88,
18,6, 16,71, 14,32, 52,67, 69, 70, 78,79, 82, 84, 30, 29, 83, 54,
86.

Why is it important to know the chronology of the surdt and
verses, although the Qur’an is not arranged in chronological
order?

To know the origin and order of some of the revelation is
important for understanding its meaning which can often be
more easily grasped if one knows the time and circumstances

F Zarkashi, Vol. 1, p.194. For anather listsee i, 1, ppoS2-3.
4 Fihreis, 1 ppo 40252,
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that relate to it. For instance, many dydr from the Makkan
period may be especially meaningful to Muslims living in a
strongly un-Islamic environment, while some of the Madinan
period would appeal much to Muslims who are in the process
of formation of the wmma. In some cases, unless one knows
which of two or more related verses was revealed first, ong
cannot decide which legal ruling is now binding upon the
Muslims. Here knowledge of the chronology is directly linked
with the issue of @l-ndsikh wa al-mansaich.” It is also important
to know the chronology of verses in order to understand the
gradual development of many Muslim practices, attitudes and
laws such as e.g. towards prohibition of alcohol, towards
fighting, etc. and to see how these matters developed historic-
ally, i.e. during the lifetime of the Prophet in order to under-
stand their full implications.®

Knowledge about the Makkan and Madinan sirar is derived
from the $ahaba and tabi‘an and nothing is said about this by
the Prophet himself.” This is because at his time everyone was
a witness and well aware of the occasions of revelation.

Often there is internal evidence, as to which part of the
revelation is Makkan or Madinan. There are a number of
guiding criteria, which help to distinguish between them:

— The theme. Does it belong to the Makkan or Madinan
period? e.g. verses about warfare (9: 5) are only revealed
after hijra.

— Sometimes there is a direct reference, such as e.g. to Abi
Lahabin Stra 111, or to the Battle of Badr in Siara 3: 123,

The length. Makkan dyatare often short, Madinan ones
lunger e.g.: Sura al-shu'ara (26) is Makkan. It has 227 dyar.
Stira al-anfal (8) is Madinan. It has (only) 75 @yat.

Makkan sirdt arc usually short, Madinan ones longer, e.g. :

5 See below for details,

fi For cxample as far a2 fighting the enemy is concerned, the fivst verse revesled
om this particular suliject is from Sdra al-haif (22} This verse is from the Madinan
period and it becomes clear from this that Muslims were not drawn to fight against
the non-Muslims before the hifre. This has important implications for oor own
planning and thinking, e.p. 0 decide when Islam has 1o be defended today with
verbai and when with physical means,

7 al-Bagillan. n Oattan, op. it .33,
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Juz’' 301is overwhelmingly Makkan. It has 543 (Makkan) ayat.

Juz’ 18 is overwhelmingly Madinan. It has (only) 117
{Madinan) dyqt.

There are however exceptions in both cases.

— The form of address. Often the address: ‘O ye who
belieye’, and ‘C_]_Le(?gl;,o[-ehfbmk’ indicates a Madinan
origin, while the addresses ‘O Mankind® and ‘O People’
are usually of Makkan urigin

— The theme. Among the Makkan themes are tawhid,

shirk, day of resurrection, moral corruption, stories-of
the Pmphe.ta. These topics are also found in Madinan
saral, but usually only touched upon briefly. Madinan
themes which are not found in Malkkan.revelations are of
social .and legal implications, -concerning marnage
(]wurc_;:,.mh&ntance pumﬁhm&nl elc.

—  There are 19 sirat with so-called humf tahyi (such as alif,
lam, mim, cte.). All these strat are Makkan, except Sira
al- buqara (2 dlld .41 Trnran (3).

— | All s@rdt containing sajda ; dl’eM.dkkﬁn

—  Most of the sarar of the group mufassal, beginning with
Siira gaf (50) in the latter part of the Qur'an are Makkan.

—  All references to the munafigin are fromMadina (except
Stira ankabir (29). Its verse 11 is Makkan.

Sumymary

of the lmpqrtant hranch-:s of ‘ulim a!—qm’ an. Ttis not merely
ol historical interest, but particularly important for the under-
standing and interpretation of the respective verses,

Many sirdt of the Qur'an do contain material from both
periods of revelation, and in some cases there exists difference
of opinion among scholars concerning the classification of a
particular passage. However, on the whole, it is a well-
established distinction, fully employed in the science of tafsir
and best derived from the internal evidence of the text of the
Qur'an itself. ”



ASBAB AL-NUZUL

The Qur'an has been revealed for guidance, for all times
and situations to come. However, various ayvaf were revealed
at a particular time in history and in pa rticular circumstances.
The Arabic word sabab (pl. asbab) means reason, cause and
‘ma'rifa asbab al-nuzal’ is the knowledge about the reasons of
the revelations, i.e. the knowled ge about the particular events
and circumstances in history that are related to the revelation
of particular passages from the Qurian.

Its Importance

Wahidi (d. 468/1075), one of the best classical scholars in
this field wrote: “The knowledge about fafsir of the ayar is not
possible without occupying onesell with their stories and
explanation of (the reasons) for their revelation.™

Knowledge about the asbab al-nuzil helps one to under-
stand the circumstances in which a particular revelation

- occurred, which sheds light on its implications and gives
' guiddncc-, to the explanation (tafsir) and application of the aya

in qUEbll{}ﬂ {or other situations.
In particular, knowledge about the ashal al-nuzaf helps one
to understand:

—  The direct and immediate meaning and implication of an
@ya, as it can be seen within its original context.

—  The imminent reason underlying a legal ruling.

—  The original intent of the aya.

— Whether the meaning of an dya is specific or of general
application, and if so, under which circumstances it is to
be applied.

—  The historical situation at the time of the Prophet and the
development of the early Mushm community.

Example:

‘To God belong the East and the West: whithersoever ye

H o Ashab al-nuzdd, by al-Wihadh al-MNisabon, Cairo, 1968, 04,
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turn, there is the presence of God, for God is all-
pervading, all-knowing’ (2: 115).

Without knowing the sabab (reason), one might easily con-
clude that this revelation permits the Muslim to face any
direction when performing prayer, while it is well known that
to face gibla is one of the conditions without which prayer
becomes invalid. The circumstances in which this revelation
occurred explains its implications:

According to Wahidi” a group of Muslims travelled on a dark
night and they did not know where the gibla was, so they later
realised that they had prayed in the wrong direction. They
asked the Prophet about it and he kept silent until the above
verse was revealed. ' Taking into account this reason for the
revelation one cannot come to the wrong conclusion that it is
unimportant where to turn in prayer. The scholars say how-
ever that this verse excuses the mistake of those who un-
willingly and under adverse circumstances fail to observe the
correct gibla.

How it is Known

The well-known asbab al-nuzil have been related to us by
the reliable Companions of the Prophet Muhammad. Only

W api, ppad-1
10 Based on o report from Jabir b, ‘Abdalidh. Wikdi also informs us about
some other situations when the va reportedly applied:
— That one may pray voluntiry praver on one's riding camel, in whichever
alirection it may turn (based on Ibn Umar).

— That the Companions of the Frophet asked why they were ardered o pray for
the dead Negus of Abyssinia, who had praved twwards a different gibla than
their own (buased on Thn A bbas and A6},

— That the Jews asked, why the geblu of the Muslims had becn changed from bait
al-miggelis [hased on Thn Abi'Talhal

See Wihidi, op.cir, p.21. All this suppurts the view (1o which in particular K.
Murad drew my attention) of Suyiit based on Zarkashi (Suyati, Lutab an-nugal,
Tunis, 1981, £.7.) that when the sofdba of the Prophet spoke ahoul an dve of the
Clur'dn, saying “It was revealed concerning, | | (yezala (7 kadhd) thev do not restrict
themselves wo narrating a single ‘cawse’ for the revelation of an aya but rether refer 1o
the ‘situistions’ to which particular verses where found applicable during the lifetime
of the Prophet while the occasion of the first revelation of the dve may have been
much earlier, In this lie great avennes for understanding and mfEe of the Our'dnic
message.
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“reports which are sahih can be considered fully reliable, as is
the case in the science of hadith generally. A particular
condition here is also that the person who relates it should
have been present at the time and occasion of the event (the
revelation).'! Reports from tabi'dan only, not going back to the
Prophet and his Companions are to be considered weak
(da‘if). Hence one cannot accept the mere opinion of writers
or people that such and such verse might have been revealed
on such and such occasion. Rather one needs to know exactly
who related this incident, whether he himself was present, and
who transmitted it to us.

Kinds of Reports

There are two kinds of reports on ashab al-nuzil:
— Definite repnrt-s.- -
— Probable reports,

In the first kind {definite) the narrator clearly indicates that
the event he relates is the sabab al-nuzil.

Example:

Narrated Ibn ‘Abbas: the verse '‘Obey Allah and obey
the apostle and those of you (Muslims) who are in
authority. . ." (4:59) was revealed in connection with
‘Abdullah bin Hudafa bin Qais bin ‘Adi when the Prophet
appointed him as the commander of a sariyya (army
detachment)."™

In the second kind (probable) the narrator does not indicate
clearly that the event narrated is the sabab al-nuzal, but
suggests this probability.

Example:

Narrated "Urwa: Az-Zubair quarrelied with a man from
the Ansar because of a natural mountainous stream at
Al-Harra, The Prophet said; O Zubair, irrigate (your

11 Wihidi, pod
12 Buokhiri W1, Mo, 108
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land) and then let the water flow to your neighbour. The
Ansar said: O Allah’s apostle (this is because) he is your
cousin? At that the Prophet’s face became red (with
anger) and he said: O Zubair. Irrigate (your land) and
then withhold the water till it fills the land up to the walls
and then let if flow to your neighbour. So the Prophet
enabled Az-Zubair to take his full right after the Ansan
provoked his anger.

The Prophet had previously given an order that was in
favour of both of them. Az-Zubair said: ‘I don’t think
but this verse was revealed in this connection: But no, by
your Lord, they can have no faith, until they make you
judge in all disputes between them’ (4: 65). "2

_r——

T

Kmds of Reasnns

Th:::re are_three kinds of ‘reasons” which are connected with

revelation of particular passages from the Our’an:

1 Revelation in response to an n:w:nt Or a peneral mtuutmm &

" 2 Revelation in response to a pﬂI‘LILI.ILLl' question that has. Lz
been asked by someone. .

3 Revelation for other reasons, known or not known to us.

Examples:

Response to an Eveni

13
14

Narrated Ibn ‘Abbas: The Prophet went out towards
Al-Batha' and ascended the mountain and shouted: 'O
Sabahah’, so the Quraish people gathered around him.
He said: ‘Do you see? If I tell you that an enemy is going
to attack you in the morning or in the evening, will you
believe me?” They replied: “Yes'. He said: “Then Tam a
plain warner to you of a coming severe punishment’,
Abu Lahab said: °Is it for this reason that you have
gathered us? May you perish!” Then Allah revealed
‘Perish the hands of Aba Lahab’ (Sira 111: verse 1).'*

Bukhan, VI, No. 105,
Bukhin, VI, No. 496,
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The sira concerning Abu Lahab was revealed in response

to this event, when Abu uhah'ﬁﬁimjg__wr

Response to a Particular Situation

Sura 2: 158 concerning Safi and Marwi was revealed in
response to a particular situation in Makka during the time of
the Prophet.

Narrated ‘Urwa: I asked ‘Alisha (regarding the Sa'l be-
tween As-Safa and Al-Marwa). She said: ‘Out of rever-
ence to the idol Manat which was placed in Al-Mushallal
those who used to assume lhram in its name, used not to
perform SaT between As-Safa and Al-Marwia (because
there were two other idols between these two hills). So
Allih revealed: Verily As-Safa and Al-Marwa are among
the symbols of Allah." Thereupon Allah's apostle and
the Muslims used to perform Sa7 (between themj
Sufyan said: The (idel) Manat was at Al-Mushallal in
Qudaid. ‘A'isha added: ‘The verse was revealed in
connection with the Ansar. They and (the tribe of)
Ghassan used to assume lhram in the name of Manat
before they embraced Islam’. ‘A’isha added “There were
men from the Ansar who used to assume Thram in the
name of Manat which was an idol between Makka and
Medina. They said, O Allah's Apostle! We used not to
perform the Tawaf (sa'l) between As-Safa and Al-
Marwa out of reverence to Manat.”?

In response to this situation 2: 158 was revealed.

Question to the Prophet

On many occasions the Muslims addressed questions to the
Prophet concerning Islamic beliefs and the Islamic way of life.
An example of the many occasions when a revelation was
revealed in response to such a question posed to the Prophet is
Surad: 11:

15 Bukhari, V1, No, 3835 akso Moy, 22,35,
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Narrated Jabir: The Prophet and Abu Bakr came on foot
to pay me a visit (during my illness) at Banu Salama’s
{dwellings). The Prophet found me unconscious, so he
asked for water and performed the ablution from it and
sprinkled some water over me, T came to my senses and
said O Allah’s apostle! What do you order me to do as
regards my wealth?

So there was revealed ‘Allah commands you as regards
your children’s (inheritance)’ (4: 11)."°

The verse in question is concerned with inheritance and
explains the rules of inheritance for children as follows:

God (thus) directs you as regards your children’s (inheri-
tance):

“T'o the male a portion equal to that of two females: if
only daughters, two or more, their share is two-thirds of
the inheritance. If only one, her share is half. . ."(4: 11).

Duestion by the Prophet

On other occasions, the Prophet himself asked questions.
Siira 19: 64 was revealed in response to such a question by the
Prophet Muhammad:

Narrated Ibn ‘Abbas: The Prophet said to the Angel
(abriel, What prevents you [rom visiting us more often
than you visit us now? So there was revealed: ‘And we
{angels) descend not but by the command of your Lord.
To him belongs what is before us and what is behind us
(190 64).7

Response to 'a General Question

There are numerouns occasions when revelation was sent
down providing guidance concerning general questions that
had arisen in the Muslim community.

16 Bukhan, V1, Mo, [
i7 Bukhiri, VI, Mo, 255,
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Thabit narrated from Anas: Among the Jews, when a
woman menstruated, they did not dine with her, nor did
they live with them in their houses; so the Companions of
the apostle (may peace be upon him) asked the apostle
(may peace be upon him) and Allah the Exalted revealed:

‘And they ask you about menstruation: say it is a pollu-
tion, so keep away from women during menstruation’ to
the end (Qur’an 2: 222),

The messenger of Allah (may peace be upon him) said:
Do everything except intercourse. . "'

This report is also a pood example of how the Prophet
himself explained the meanings of the revelation when such
questions arose.

Particular Persons

Often a general rule which became part of the Qur'anic
revelation, was first revealed in response to the circumstances
or needs ol a particular person, e.g. Stira 2: 196:

. Andifany of you is ill, or has an ailment in his scalp
(necessitating shaving) he should in compensation either
fast or [eed the poor or offer sacrifice. . . Ka'b bin *Ujra
said this verse — and if one of you is il or has an ailment in
his sealp, - was revealed concerning me. | had lice on my
head and I mentioned this to the Prophet and he said:
Shave (your head) and compensate by fasting three days
or a sacrifice or feed six poor, for each poor one Si*,'*

This is again an example of the Prophet himself explaining
the revelation in detail. At other times such revelation could
not be applicd but to the respective person. The best example
ot such a revelation is Siira Lakab (111) already referred to
above, Other examples are references to the Prophet
Muhammad in the Qur'in, such as e.g. Sara 75: 16:

18 Mushim, 1, No, 592
9 Muslim, 11, Mus. 2735, 7718, 27530 Wihidh, oprcit, p 30 One 5@ s 8 cubic
measure of sppiey. 26k
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Narrated Ibn ‘Abbas (as regards Allah's statement)
‘Move not your tongue concerning (the Qur'an) to make
haste therewith’ (75: 16).

When the Angel Gabriel revealed the divine inspiration
to Allah's Apostlc he moved his tongue and lips, and that
stage used 1o be very hard for him, and that movement
indicated that revelation was taking place. So Allah
revealed in Sira al-givama which begins: 'l do swear by
the Day of Resurrection .. '

The Verses: ‘Move nol your tongue concerning (the
Qur’in) to make haste therewith. It is [or us to collect it

(Qur'an) in your mind and give vou the ability to recite it
by heart’ (75; 16-17),™

Several Ashab a!!d One Revelation

From the reports of the safiaba it appears that particular
passages of the Qur'an were revealed In response (o more
than one event, situation or question, or that the application
of a particular passage of the Qur'an was for more than one
particular occasion, as pointed out above.

Examples:

Stra al-ikhlay (112) firstly responds Lo the mushrikan in Malklka
belore thchira, and secondly to the ahl ol-kitdh encountered
in Madina after the hijra.™

Another example is Swra 9: 113:

This @va was revealed firstly in connection with the death ot
the Prophet’s uncle Abua Talib, where Mubammad said ‘T will
keep on asking (Allah for) forgiveness for vou unless 1 am
farhidden to do so’, Then there was revealed: it is not fitting
for the Prophet and those who believe that they should pray
for [orgiveness for pagans, even though they be of kin, after it
has become clear to them that they are the companions of the
Fire.*

X Bukbari, V1, Moo 451
2 frgde, Lo 35 Wahidt, gpecit, pp.262-3
22 Bukhana, V1, Mo, 147,
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The other occasion reported is when the Companions and
in particular ‘Umar b, al-Khattab found the Prophet shedding
tears when he visited the graveyard. The Prophet explained
thut he had visited his mother’s grave and that he had asked
his Lord’s permission to visit it which had been granted to him
and that he had also asked his Lord's permission to pray for
her forgiveness which had not been granted 10 him and the
above dya had been revealed. ™

i

Several Revelations and One Sabab

|

A well-known example for several revelations, which are
connected with one particular circumstance, are tht'ue verses
which according to reliable reports. came down in mpnmr., : to
the question of Umm Salama. whether or why only the men
had been referred to in the Qur’an, as being rewarded.
According to Al-Hakim and Tirmidhi the verses 3: 195, 4: 32
and 33: 35 were revealed in response to this question:

‘And their Lord has accepted of them and answered
them: Never will I suffer to be lost the work of any of vou
be he male or female: Ye are members, one of another:
those who have left their homes, or have been driven out
therefrom, or suffered harm in My cause, or fought or
been slain — verily I will blot out from them their
iniquities and admit them into gardens with rivers flow-
ing benecath; a reward from the presence of God and
from His presence is the best of rewards’ (3: 193),

And in no wise covet those things in which God has
bestowed His gifts more freely on some of you than on
others; to men is allotted what they earn and to women
what they earn: but ask God of His bounty for God has
full knowledge of all things' (4: 32).

‘For Muslim men and women - for believing men and
women — for devoul men and women, lor true men and
women, for men and women who are patient and con-
stant, for men and women who humble themselves, for

23 Wiilud. eprir., p 152
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men and women who give in charity, for men and women
who [ast, [or men and women who guard their chastity,
and for men and women who engage much in God’s
praise — for them has God prepared forgiveness and
great reward’ (33:35).%

Several Views on Sabab al-Nuzal

It also oceurs that the Companions of the Prophet when
mentioning a revelation, differed in their views about its
sabab al-nuzil. This is due to the fact that as already shown
above there have heen various asbab for one particular reve-
lation, and each of the persons reporting the circumstances
had been present only on one of the various occasions.

Otherwise several views about the same revelation have to
be judged on their merits according to the rules of “ulim
al-hadith, and one of them will be found to be stronger than
the others.

Example:
There are two reports concerning the revelation of Sura 17: 85:

According to Tbn ‘Abbas, as reported in Tirmidhi, the Quraish
asked the Jews 1o give them something they could ask the
Prophet about and they were advised to ask about the Spirit
(al-rith). Then the dva 17: 85 was revealed.

From Ibn Masid, as reported in Bukhari, it is related that
he said:

While I was in the company of the Prophet on a farm,
and he was reclining on a palm leaf stalk, some Jews
passed by. Some of them said to the others: Ask him
about the Spirit. Some of them said: What urges you to
ask him about it. Others said: (Don’t) lest he should give
you a reply which you dislike, but they said, Ask him. So
they asked him about the Spirit. The Prophet kept quict
and did not give them any answer, | knew that he was
being divinely inspired so T stayed at my place. When the

24 Sabih.op.cin, p.l4E.
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divine inspiration had been revealed, the Prophet said
"They ask vou (O Muhammad) concerning the Spirit.
Say: “the Spirtt”, its knowledge is with my Lord and
from the knowledge itis only a little that has been given
to vou (mankind)' (17: 85).

The second report, although the first one has been declared
sahitl by Tirmidhi, is considered to be stronger because it
comes from Ibn Mas id, who says that he was present on the
accasion of the revelation, while the report from Tbn ‘Abbis in
Tirmidhi does not contain this information,

Specific or General?

Another guestion leads directly to the field of ffsir, but is
stll connected with asbab al-nuzid. When one knows about
the sabab al-nuzol, it 1s still to be decided whether the reve-
lation has 4 specific implication for the particular oceasion it
wis connected with, or whether it is of general implication
and needs to be applied by all Muslims at all times,

Example:

‘As to the thiel, male or female. cut off his or her hands: a
punishment by way of example, from God, for their
crime: and God is exalted in power” (5:41).

This verse although it was revealed concerning a specific
person who had stolen a piece of armour and had been pun-
ished accordingly, 1s of general application,*

What is not Asbib al-Nuzul

In some cases scholars have provided us with the back-
ground of certain events that have been narrated in the
Qur'an. Obviously, however, such information does not
belong Lo the field of asbiab al-nuzal. Although it may help to
understand the message of the revelation, it is not related in a

I

23 SeeBalih, op.cit., pp. t45.6; Bukhard, ¥1, No, 245
26 See Walndi, op_cit., po | 1L also Tafsic Phn Bawed, Beiru, 1064, Yal, Ik, 348

[z



direct and reliable way, showing immediate reason for or the
occasion of the revelation.

Example:

*Seest thou not how thy Lord dealt with the companions
of the elephant?” (105: 1).

The following passage from a book of afsir, although it
contains mmformation about the background of the event
narrated in the sdre, does not belong to the field of ashab
al-nuzil:

(The companions of the elephant) had come from the
Yemen and wanted to destroy the Ka'ba (they were)
from Abyssimia and their leader was Abrahah al-Ashram,
the Abyssimian.”’

Summary

al- nuzu_fgﬂnuf the muz-! 1mpuran4rws u[ kncrw lczdgL for
the proper understanding and :."cplcmalmn of the Qur’anic
revelation. The message of the Qur'an is puidance [or all
fmes. However its dvar were revealed at particular points of
time in history andin ]Jdl’ilLLI.]EcH' clrcumstances.

One of the most crucial steps in meaningful interpratation is
to distinguish between that part which is attached solely to the
historical event and that part, which, althoug gh attached to the
historical event, also. h.d&rmlt;.LJIﬂphLdHUIl‘\ [’F} F]::wlcdgc
of asbab al-nuzil helps to distinguish between these two by:

5 Clarifying the events and circumstances, which are con-
nected with the revelation of certain @yai.

— _IMlustrating the application of such ayar by referring to
“Situations, when the Companions of the Prophet found
them proper and applicable.

2T Tupkn, mudchiasar in rafsie al-Tabar?, Caieo, 1990, 11, p 324
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AL-NASIKH WA AL-MANSUKH

The revelations from Allah as found in the Qur'an touch on
a varicty of subjects, among them beliefs, history, tales of the
prophets, day of judgement, Paradise and Hell, and many
others. Particularly important are the ek {legal rulings),
because they |:-:f:q:.r|ht. the manner of legal relationships
hetween people, as Allah wishes them to be abserved.

While the basic message of Islam remains always the same,
the legal rulings have varied throughout the ages. and many
prophets before Muhammad brought particular codes of law
(shari’a) for their respective communities.

The Arabic words “nasikh” and “mapsukh’ are both dLriUEd
from the same root wm"fﬁﬁ* Which carriés meéinings
such as *fo abolish, to replace. to withdraw, to abrogate

“The word nasikh (an active participle}-means—the abrn—
gating’. while mansikh (passive) means "the abrogated’. In’
technical language these terms refer to certain parts of the
Qur’inic revelation, which have been “abrogated’ by others.
Nalturally the abrogated passage is the one called mumukh
while the dhmgatmg one is called mmfc.f: -

The Qur’an on Naskh

The principle of naskh (abrogation) is referred to in the
Quran itself and is nota later historical development:

‘None of our revelations do we abrogate or cause it to be

forgotten, but we substitute something better or similar:

knowest thou nat that God has power over all things?’
(2: 106).%

How it came abonot

When the message of Islam was presented to the Arabs as
something new, and different [rom their way of life, it was

IHSome however say that this refers o the cevelations before the Qur'in, which
hivve now heen substituted by the urtin isell, See Mawdidi, The Meaning of dhe
uran, Lihore, 1967, Vaol, |, po 102, note 100,
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introduced in stages. The Quran brought important changes
gradually, to allow the people to adjust to the new prescrip-
tions.

Example:

There are three verses in the Qur'an concerning the drinking
of wine. Wine drinking was very widespread in pre-lIslamic
times and, although a social evil, highly esteemed., The three
verses which finally led to the prohibition ol intoxicating
substances were revealed in stages (4:43, 2:219; 5: 93-4).

Why it is important

Knowledge of al-nasikh wa al-manstikh is important
because it concerns the correct and exact application of the
laws of Allah. Itis specifically concerned with legal revelations:

— It is one of the important pre-conditions for explanation

. [(tafstr) of the Cur’an.

L It is onc of the important pre-conditions for under-
standing and application of the Islamic law (hukm,
shari'a).

~ It sheds light on the historical development of the [slamic

legal code.

-~ It helps to understand the immediate meaning of the ayar

© concerned.

Tafsir (explanation of the Qur'an) or legal ruling is not
acceptable from a person who does not have such knowledge.

How do we know it?

As in the field of asbab al-nuzal, the information about
al-nasikh wa al-mansikh cannot be accepted upon mere
personal opinion, guesswork or hearsay, but must be based on
reliable ri a::pnrhH dELU]’d]ﬂ}:, la rhc mfﬁm mr J’mdrrh, and shﬂuhl
—The repurl must alwciear]y state whu.h palt of the revelation
is ndasikh and which is mansilkh,
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Some scholars say that there are three ways of knowing
about al-nasikh wa al-mansiikh:

I Report from the Prophet or Companions.

2 ) tima@' (consensus of the wrma upon what is agsikf and
what mrransikh), T

3 Knowledge about which part of the Qur'an preceded
another parl in the history of revelation. ™

Example:
Narrated Mujahid (regarding the verse):

Those of you who die and leave wives behind, they (their
wives) shall await (as regards their marriage) for four
months and ten days (2; 234).

The widow, according to this verse, was to spend this
pertod of waiting with her hushand’s family, so Allah
revealed: Those of you who die and leave wives (i.e.
widows) should bequeath for their wives, a year’s main-
tenance and residence without turning them out, but if
they leave (their residence) there is no blame on you for
what they do with themselves, provided it is honourable
(.. lawful marriage) (2: 240).

S0 Allah entitled the widow 1o be bequeathed exira
maintenance lor seven months and 24 nights and that is
the completion of one vear. If she wished, she could slay
(in her husband’s home) according to the will, and she
could leave it if she wished, a5 Allah suys: Without
turning them out, but if they leave (the residence) there
is no blame on you.

So the idea (i.e. four months and ten diays) is obligatory
for her.

“Ata’ said; Ibn Abbas said: This verse i.e. the statement
of Allah . . . withoul turning one out . , . cancelled the
obligation of staying for the waiting period in her late
husband's house, and she can complete this period
wherever she likes.

20 Qattin. opoei, po1B9
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‘Ala’ said: If she wished, she could complete her idda by
staying in her late husband’s residence according to the
will or leave it according to Allah’s statement:

“There is no blame on you for what they do with them-
selves.’

“Ala added: Later the regulations of inhentance came
and abrogated the order of the dwelling of the widow (in
her dead husband’s house) so she could complete the
idda wherever she likes. And it was no longer necessary
to provide her with a residence.

Ibn Abbas said: This verse abrogated her (i.e, the
widow's) dwelling in her dead husband’s house and she
could complete the idda (i.e. four months and ten days)
wherever she hked, as Allah’s statement says:
CSwithout turning them out, | ™"

This report explains clearly which part of the revelation is
ntasikh and which is mansakh. Mujahid was one of the well-
known tabi'dn and Ibn ‘Abbis was a Companion ol the
Prophet.

What is Abrogated?

According (o some scholars the Qur'an.abrogates only the
Qur’an. They base their view on Sgrat 2: 106-and - 16: 101,
According to them the Qur'an docs not abrogate the sunna
nor does the sunna abrogate the Qur’an, This is, in particular,
the view held by Shafii.”

Others are of the opinion that the Qur'an may abrogate the
Qur'an aswell as-the sunna. They base their view on Siara 53

3-4.

There is also the view that there are four classes of naskh:

1 Qur'an abrogates Qur'in.

——_——

EH
i) |

Bukhan, V1, Moo 54 _
For details see Kiah al-risdfa, Caivn, nods, ppo 373, English ramslation by

M. Khadduri, epocit., pp.123-43 for a briel summary of Ash-ShafiTs views see ulses
Semaan, K., Ash-Shji'Ts Bisal, Lahore, 961, pp.52-85
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Qur’an abrogates sunna.

Sunna abrogates sunna, ™

L g

In this discussion, we shall only consider the abrogation in
the Qur'an, and leave aside the abrogation in the sunna,

Three Kinds of Naskh in the Qur’an*!

The scholars have divided abrogation into three kinds:

1) Abrogation of 1hel._req_:itcg:_i__.j;xscrsa}=-lugflh§fsyﬂl|]_m§ Jﬂg:il |
~  ruling: S———

2 Abrogation of the iegg I ruling %}fithnu it Lﬁkggem:d.u_qﬁg}_]l
3 Abrogation of the recited (verse) without the legal ruling,
Examples: o

For abrogation of the recited (verse) together with its legal
ruling;

Aisha (Allah be pleased with her) reported that it had
been revealed in the Holy Qur'an that ten clear sucklings
make the marriage unlawftul, then it was abrogated (and
substituted) by five sucklings and Allah’s apostle {may
peace be upon him) died and it was before that time
(found) in the Holy Qur'an (and recited by the
Muslims).**

For abrogation of a legal ruling without the recited (verse):

‘O Prophet! We have made lawful to thee thy wives to
whom thou has paid their dowers: and those whom thy
right hand possesses out of the prisoners of war whom
Ciod has assigned to thee; and daughters of thy paternal
uncles and aunts and daughters of thy maternal uncles
and aunts, who migrated (from Makka) with thee: and
any believing woman who dedicates her soul to the

32 Oautan, opoerr., pp. 2 -2
33 Ton Salima, al-n@skh wi wl-mansath, Cadro, 1906, p.§
3 Muslim, 11, Moo 3421,
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Prophet if the Prophet wishes to wed her; — this only for
thee and not for the believers (at large): we know what
we have appointed for them as to their wives and the

there should be no difficulty for thee and God s oft-
forgiving, most merciful’ (33: 50).

‘It is not lawful for thee (to marry more) women after
this, nor to change them for (other) wives, even though
their beauty attract thee, except any thy right hand
should possess (as handmaidens); and God doth watch
over all things” (33: 52).

This is one of the few very clear examples of naskh. though
only concerning the Prophet specifically, since for Muslims in
general the number of wives has been restricted to four. (S#ra
4:3).

For abrogation of the recited (verse) without the legal ruling:

‘Abdullah bin ‘Abbas reported that *Umar bin Khattab
sat on the pulpit of Allah’s messenger (may peace be
upon him) and said: Verily Allah sent Muhammad (may
peace be upon him) with truth and he sent down the
book upon him, and the verse of stoning was included in
what was sent down to him. We recited it, retained it in
our memory and understood it. Allah’s messenger (may
peace be upon him) awarded the punishment of stoning
to death (to the married adulterer and adulteress) and
after him, we also awarded the punishment of stoning. 1
am afraid that with the lapse of time, the people (may
forget it) and may say: We do not find the punishment of
stoning in the book of Allah, and thus go astray by
abandoning this duty prescribed by Allah. Stoning is a
duty laid down in Allah’s book for married men and
women who commit adultery when proof is established,
or if there is pregnancy or a confession.™

The punishment of stoning for adultery by married people

iy Mushim, TR, Mo, 4194 Bukhan, VIIL Mo, 816,
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has been retained in the sunna, while it is not included in the
Crur'an,

The Abrogated Verses

There are, according 1o Ibn Salama,™ a well-known
dulhur on the subject:

- i-lhum! with ne1th ??.HHHT or mansiaki,
- -ﬁ-‘mm!mlh i'gm'f no ransiakh.

- —i[] mm! wilh ?nansu.fch ut no nasikh.
- ”5 Surarw ith | b:JLh nasu’-:h .uu.! mansi U:

Acmrding o Sll}’ﬂ[:l_'ﬁ frgan there are 21 instances in the
Qur’an, where a revelation has been abrogated by another.
He also indicates that there is a difference of opinion about
some of these: e.g. 4: 8. 24: 58, ete.”

sSome scholars have attempted to reduce the number of
abrogations in the Qurian even further, by explaining the
relationships between the verses in some special ways, e g, by
pointing out that no legal abrogation is involved, or that for
certain reasons the naskh is not genuine.

Shah Waliullah (d. 1759) the great Mushim scholar from
India only retained the following 5 out of Suynti’'s 21 cases as
Fenuine;

Manxakh 2: 180 rdasikeh 44011, 12
Mansitkh 22 240 nasilch 20234,
Muansiikh 8: 65 rasihll 862,
Muarsikh 30: 50 ndsilch 33: 52,
Mansalh 53812 ndsikh 5813,
Example:

A case listed by Suvalr, which has no direct legal implication is
the following:

MNarrated [bn ‘Abbids: When the verse: ‘If there are 2()
amongst you, patient and persevering, they will over-

I Chpoeir, sec pp - for the names of these surdr.
37 fegde, 1 pp 20-3; Kamil, opeoeit,, pp. -9 gk gives Suyin's complete lisg,
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come two hundred’, was revealed, it became hard on the
Muslims, when it became compulsory that one Muslim
ought not to flee betore 10 (non-Muslims) so Allah
lightened the order by revealing: ‘but now Allah has
lightened your (task) for he knows that there is weakness
in you. But (even so) if there are 11 amongst you who
are patient and persevering, they will overcome 200
(non-Muslims)' (8: 66).

So when Allah reduced the number of enemies that
Mushlims should withstand, their patience and persever-
ence against the enemy decreased as much as their task
was lightened for them.™

Still others hold that there are no genuine (Safith) reports
available on this issue, going back to the Prophet, while those
going back to the Companions contradict each other ™
Therefore to them the issue of nasikh wa al-mansakh is per-
haps not of great importance. However, it is clear from the
Our'dn itself, (e.g. in the case of inheritance. 2: 180, 4: 74,
etc. ) that abrogation occurred occasionally. Hence it is wrong
to completely ignore the subject.

Abrogation and Specification

There is of course a dilference between abrogation and
specification. By the latter is meant that onc revelation

A6 Bukhari, VI, Moo1ie

39 Al MM, The Religon of Bdem, Lahore, 1936, p.320 1t may be podied oot
thit Ali's treatment of the subject is ool very thorough. OF the three exampltes he
cites in SUpport af his apinion {*in most cuses, where o report is traceable o one
Compamion who held a certain verse to have beenabrogated, there is anather report
traceable toanother Companion, through the fact that the verse was not abrogated’ -
p.33) two are definitely notin his Bvaur, while the third cun be casily explained. His
first case concerns Sirg 20180 (inheritance], It has certainly been superseded by
other verses, e.p 4079 and that i probably all that is meant, when saving il i
mansikh. Al's second case; ‘20184, i= considersd by Thn ‘Uimar as baving been
abrogated while Tbn A bbds savs itwas not’. See below, where [ have quoted this very
hadith from Thn ‘Abbds {Bukbd, VI, No32) where [bo ‘Abbas himselt explainy
Wiy D1 does not hold |l as brogared, The third case is, ke the first one, definiely
not insupport of Aliz *2: 240 was abrogated according to Ibn Zubair, while Mujihid
says it was nat’, This is wrong, see Sofih Bukhan, V1, Mos 53 andd 34, where hoth
Ihn Zubair and Mujihid hald the verse 1o he ahrogated. Furthermoers! bath Thn
Zubair and Mujihid are sdbidn, and not Compaions (sufidbea)
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explains in more detail or according to specific circumstances
how another revelation should be understood.,

Example:

Sdra 2: 183 says O you who believe, fasting is prescribed to
v, L

Narrated ‘Ata’ that he heard Ibn Abbis reciting the
Divine verse ‘for those who can do it is 4 ransom, the
teeding of one that is indigent’ (2: 184).

Ibn "Abbas said “This verse is not abrogated but it is
meant for old men and old women who have no strength
to fast, so they should teed one poor person for cach day
of fasting (instead of fasting). ™

It 1s quite clear that the second verse (2: 184) does not
abrogate the rule of fasting from the first verse (2: 183) but
explains that in a specific case, that of feeble old people, there
1s a way ol making up for the loss of fast.

In the same way the verses concerning intoxicating drinks
can be understood as specifications rather than abrogations
{seed:43; 2 219; 5:93-4),

summmsary

The Quriin, in 2:106, refers to the concept of naskh,
However, there is a difference of opinion about the extent to
which al-nasikh wa-al mansikh does in fact occur in the text of
the Qur'in, The information concerning al-nasikh wa-al
mansitkh must be treated with great caution as, for all reports
concermng the text of the Qur'an, two independent witnesses
are required, Many of the examples which the scholars have
drawn upon to illustrate this question (and 1 have quoted
them for the same purpose) are based on one witness anly,
Alisha alone reported that 10 or 5 sucklings had been part of
the Qurinic recitation. and only ‘Umar reported that the
‘verse of stoning’ had been included in the Qur'anic text,
These legal rulings are nor included in the Qur'an precisely
because they were not considered reliable, being based on

40 Dukhkard, V1. No. 32,

11z



one witness only. Similarly, other examples about masich,
based on the words of Ibn ‘Abbas or Mujahid alone, are to be
judged by the same measure.,

However, as mentioned there remain a small number of
verses which, as [ar as can be ascertained from the internal
evidence of the Qur’an, have been superseded by other verses
in the Qur’in.

VARIETY OF MODIES

What is the meaning of al-ahrif al-sab'a? .

The word .E'aﬁ'a means f_;;_ggﬂ_z{ﬁd alriifis the plural form of
fhx_q_d,...“-'ﬁ’fch has many meanings, among them ‘edge” border,
letter, word’, ete. In technical language it describes the variety
of modes of the Qur'an lransmittcd-to-us, also expressed in
various forms of writing the text.

Example:

Read the two versions of Sara 2:9 given on plates 7 and 8.
Disregard the difference in style of writing. The first cxample
is from a Qur'an from North Africa. the second from a Qur'an
from Jordan. In the North African version, the word
Yukhadi'ing' (they deceive) is used twice, while in the
Jordan version, the word occurs as ‘yukhda'Gna' in the
seccond instant. Both are correct and accepted readings, since
they have been transmitted to us. Alse there is no objection
from the viewpoint of grammar or correct language and the
writing without vowel signs can carry both readings.

The Language of the Quraish

In the time of the Prophet Muhammad when the Qur'an
wias revealed, the Arab tribes scattered all over the peninsula,
spoke a number of dialects, each containing peculiar words
and idioms.

The language of the Quraish had developed into a form of
‘high Arabic’ due to the many influences it absorbed, being
spoken at the main centre of trade and pilgrimage in Arabia.
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Hence this language was obviously the most suitable 1o CHTTY
the messages of revelation which were to reach all peoples and
not be restricted to a particular tribe.

The Seven Modes

The hadith veports tell us that the Qurlan was actually
revealed inoseven maodes (al-afiriaf al-sab'a). This has been
narrated by more than ten of the Prophet's Companions,
among them Abu Bakr, *Umar, "Uthman, Ibn Mas'ad, Thn
Abbas and others. "'

The following is the fadith in Bukhari:

Narrated ‘Abdullih bin ‘Abbas: Allah’s apostle said:
Gabriel recited the Qurian to me in one way. Then |
requested him (Lo read it in another way), and continued
asking him to recite it in other ways, and he recited it in
several wavs till he vltimately recited it in seven differcnt
"I-'L'Li:'.-'S-.“

On another oceasion, *Umar complained to the Prophet
that Hisham had recited Sira al-furgin in a way different from
what "Umar had heard [rom the Prophet, but the Prophet said:

. this Qur'an has been revealed to be recited in seven
ditferent wavs, so recite of it whichever is easier for you'.*

Salman is reported to have said that he read a passage from
22 in the presence of the Prophet in the following two
versions, the first of which is now in the Qur'iinic text, while
the second constitutes a variant readi ng according to *Ubay b.
Ka'b:*

dhalika bi-anra minhum gissising wa ruhbana.

|
2 dhalika bi-anna ninhim siddigina wa ruhtbana

Muslim scholars have put forward a number of explanations
and benefits for the Muslim wmma deriving from the revelition

1 dgdn, 1, 41,

42 Bukhirf, VI, Nao, 513
43 Bukhird, VI, M. 514
4 Ihn A Diwid, p, 129,
45 thid,, p103
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of the Qur'anic message in several modes. Among these the
following are most imporlant:

#— To make the reading, pronunciation and memorisation

" maore easy, as many people were illiterate in the Prophet’s
time.

— To unite the new Muslim community on the basis of one

——common languape, the Arabic of the Quraish, with minor

variaiions accepled, according to spoken language.

—  Toshow something of the unique nature of the Qur'an, in
the realm of language,

— Toshow something of the unique nature of the Qur'dn, in
the realm of meaning and legal rulings.

—  Toexplain a legal ruling in more detail.

Scholars Diifer

There is a difference of opinion among classical Muslim
scholars on the subject of the ‘seven modes’, to the extent that
one of them was able to say: ‘the degree of difference of
:1piniun (thutal) among the scholars is to the extent of 33
sayings'.*"

Some of these different opinions are that the ‘seven modes’
are:

— t\le[Ll'bl'll languages (dialects) current among the Arabs
at the time of revelation, such as e.g. Quraish, Hudhil,

Tamin. etc., who had different ways of pronunciation,
which could even alfect the spelling, e.g.
al-tabuh and al-tabir, (2: 248)7
or: hivaka for ivaka (1:5),
or; aitd for hara (12: 35).

— It may also be the usage of words from the different
languages in the Qurtan (this is considered one of the
meost sound views),

—  Usage of synonyms in the Qur'an, ie. that a variety of

46 fgan, 1, p45.
47 See Kamal, op. o, pdi
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expressions describe one and the same concept. A well-
known example is Sara 101: 5, which reads as ' Ka-I-'ifni-
f-manfish’, but in another version *Ka-s-sifi-l-manfish’
both meaning “like carded wool'. The word irshadnd was
read in place of dhding (Sdra 1: 6), ete. ™

—  Ditferent aspects of the revelation, such as e.p. order,
prohibitions, promise, narrations, gic.

— Seven differences, such as possible ways of reading words
and structures in the Qur'an, e.g. the word “trusts’ in 23; 8
which can be read both “trust’ (sg.) or ‘trusts” (pl. ) accord-
ing to the plain text without vowels: li-amanatihim or
li-amanatifiim,

—  Slightly different wordings of a particular passage, such
as e.g.in Y 102 *Gardens under which rivers flow’ which
some read as “Gardens rom under which rivers flow’,
adding the word “trom” (min) to the text.

— Different wayvs of pronunciation as they have been ex-
plained in great detail by the scholars of gird’a (recitation)
such as ¢.g. imala, idgham, cte ¥

However, even non-Muslim orientalists concede that *no
major differences of doctrines can be constructed on the basis
of the parallel readings based on the ‘Uthmanic consonantal
outlineg, vet ascribed (o mushafs other than his. All the rival
readimgs unquestionably represent one and the same text.
They are substantially agreed in what they transmit. . .*.%

Summary

From these different opmions, of which only some have
been listed above, by way of illustration, a generally-accepted
conclusion is that the ‘seven modes’ are at the basis of several
distinct ways of reciting the Qur'an, reflecting the different
usage at the time of revelation, comprising variations in pro-

4% Both exsmples from T Mus'ad, This view is also very close ta the sdea of
varns dinlects, and many scholars tend o accept such wsage of synonyms, as
meaning the “seven maodes’

A This view has also been favoured by many, beciuse it does nor cavse much
confraversy,

S Buarton, Ao P Callection af tie (r'dn, Cambridge, 1977, p. 171
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nunciation and even minor differences in wording. The ‘seven
‘afirif are however, not identical with the well-known *seven
readings’. Thesc came about in a later age. Although much of
what the *seven readings’ contain is also found in the seven
afirdf, there are some differences, which will be explained
when discussing the seven readings.

Only a few examples for ‘alirif” have been transmitted to
us, They are ol importance for fafsir, rather than gird'a,

Seven Modes in the Qur’an

While some scholars™ hold that the written Qur'an now
includes only one of the ‘seven modes’, and the others are
transmitted orally to us, there is some évidence also for the
view that the text of the Qur’an, as we have it in tront of us,
may include all these “seven modes’ because:

— Mo one would change the Qur’an.

— The present text was writlen upon the basis of the sahaba
testimonies, both orally and wnitten, going back directly
ta the Prophet.

—  The Cur’an is protected by Allah.

THE VARIOUS READINGS

Al-gird’a (pl. gird'at) is derived from the word gara'a,
‘reading, reciting’; from which also the word Qur'an is derived.
It 15 a verbal noun, meaning recitation. In technical language
it describes the oral recitation of the Qur'dn as well as the
punctuation of the written text, which corresponds to the oral
recilation.

Examples:

51 eg. Tahari, Sami' af-bapdn ‘e fa'wil @il atgue'dn, Caro, 1963, See
inrrodoction to this sfyir. Zarkashi. Vol 1, p.212 savs most scholars areol the first
view, and thas the last double-reading of the Qur'an by Mubammud in the pressnoe
of the Angel Cabriel served, among others, the purpose of shiminating the other s
maodes.
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Mawdudi* has very convincingly explained the proper under-
standing of some accepted difference in reading. He wrote
thatin al-fatiha (1:3):

both describe one of the attributes of Allah,
and there is absolutely no contradiction
Between ‘sovereipn' and ‘master’ of the day of
Judgement, but "these two readings make the
meaning of the verse all the more clear’.

—mmaliki
— ik

Similarly 518 arjulakmn®™  and  arjulikem®™  carry two
meanings:

— e } yiour feet

- Wipe ’

Both are indeed correct, for under normal circumstances g
man will wash his feet, while some other person e.g. « traveller
may wipe them. Here the text of the Qur'an carries both
meanings at the same time, This is indeed a unique feature of
the revelation from Allah.

Readers among the Sahaba

Reading and reciting of the Quran has been done since
revelation began. and the Prophet was the first to recite. This
has already been discussed in the section on transmission of
the text. After his death, the recitation continued through his
Companions. Among the famous readers from whom many of
the rabi'n learned, were ‘Ubay bin Ka'b, ‘Ali, Zaid bin
Thahit, Ibn Mas'ad. Musa al-Ash*arm and many others.

Later Development

Later on, with Muslims settling in many parts of the world,
the Quran was recited in a variety of ways, some of which
were not in accordance with the accepted text and the trans-
mitted readings from the Prophet and the Companions. This

32 hwrodiecticn w e Stady of dhe Ouean, Dielhl, 1971, P2
5% Readingol Nah', Hats ‘an ‘Aum, Kisa' )
S Rending of Thn Kathiv, Aba Amr. Ahi Bakra ‘we ‘Asim, Hamea
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necessitated a thorough screening and distinction between
what is safith (sound) and what is shadh (exceptional).

The Seven Readings

The ‘seven readings” were standardised in the second/eighth
century, Ibn Mujahid. a ninth-century Muslim scholar, wrote
a book entitled The Seven Keadings. in which he selected
seven of the prevailing modes of recitation as the best trans-
mitted and most reliable. Others were subsequently dis-
favoured and even opposed, among them the readings of Thn
Mas'ad and ‘Ubay bin Ka'b, However, this is not 1o say that
one must restrict oneself to one of these seven readings, or to
all of them. Below are listed the local origin of the seven
readings and the names of readers™ and some transmitters
(rawis) connected with them:

Place Reader Transmitter

1 Madina dalit (169/785) Warsh (197/812)
2 Makka Ibn Kathir (120/737)

3 Damascus Ibn ‘Amir (118/736)

4 Basra Abu Amr (148/770)

5 Kufa Asim (127/744) Hafs ( 180/ 7496)
6 Kufa Hamza (156,772)

7 Kuta Al-Kisa'i (189/804) Dyari (246/8610)

Readings No. 1 and 5 are of particular importance: the
reading transmitted by Warsh is widespread in Alrica, except
Egypt, where. as now in almost all other parts of the Muslim
world, the reading transmitted by Hafs is observed.

Oiher Views

Later on other views emerged, making ten or fourteen
well-known readings. In addition to the seven above, the
following make up the ten and the fourteen readers:

55 For their shart mographies see i, 1 paadit,
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®  Madina  Abu Ja'far (130/747)

9 Basra Ya'qub (205/820)
10 Kufa Khalaf (229/843)
|1 Basra Hasan al Basn (110/728)
12 Makka  Ibn Muhaisin (123/744)
13 Basra Yahyi al-Yazidi (202/817)
14 Kufa al-A'mash (145/7635)

The readings are also divided as follows:™
—  The mutawatir (transmitlied by many: they include the
seven well-known readings).

—  The ahad (transmitted by one: they number three, going
back to the sahaba and together with the seven make up
the ten).

— The shadh (exceptional; they go back to the wbi ‘in
only).

Muslim scholars have laid down three criteria for the accep-
tunce of any gira'a and three criteria for preferring some over
others. The best transmission was of course mutawatir. The
three criteria tor acceptance of other readings are:

— Correctness according to Arabic grammar.
— Agreement with the written text of ‘Uthman.
—  Traced back reliably to the Prophet.

The three criteria for preference are:

Correctness according to Arabic grammar.
— Agreement with the wrirtten tex! of "“Uthmin.
—  Reported/preferred by many {(majority).

Summary

The best summary on this topic is perhaps contained in the
words of the scholar Abu-I-Khair bin al-Tazir (d. 833/1429),
who wrote:

W Suyadn, e, | pd7
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‘Every reading in accordance with Arabic (grammar)
even if (only) in some way, and in accordance with one of
the magahif of ‘Uthman, even if {only) probable, and
with sound chain of transmission, is a correct (sahik)
reading, which must not be rejected, and may not be
denied, but it belongs to the seven modes {afirdf) accord-
ing to which the Qur’an was revealed, and the people are
obliged to accept it, no matter whether it is from the
seven fmams. or the ten or from other accepted fmams,
but when one of these three conditions is not fulfilled, it
must be rejected as weak (da'if) or exceptional (shadh)
or void (haril), no matter whether it is from the seven or
from one who is older than them.™’

L

-d

Suyith, agan, 1, p75,
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CHAFTER &
Interpreting the Text
TAFSIR, ITS KINDS AND PRINCIPLES

Tafsir (exegesis) of the Qur’an is the most important science
for Muslims: All matters concerning the Islamic way of life are
connected to it in one sense or another since the right applica-
tion of Islam is based on proper understanding of the guidance
from Allah. Without tafsir there would be no right under-
standing of various passages of the (}ur an,

Tafsir and Ta‘wil

The word tafsir is derived from the root {fassara’ — 10
f Xplain, TJ expound. Tt means “¢xplanation” or mferprcmhnn .
il technical language the word tefsir is used for explanation,
interpretation and commentary on the Qur'an, comprising all
ways of obtaining knuwledg& which L:‘:nlrlbl!LL,b to the proper
undcrsldndmg of it, explains its meanings and clarifies its legal
implications.' The word mufassir (pl.mufassirtin) is the term
used for the person doing the tafsir, i.e. the Exeqetc or

Lumment ator’. -
“The word ta'wif, which is also used in this connection, 'rs
derwed from the root ‘wwwale’ and also means ‘explanation,
m terpretation’,
In technical language it similarly refers o explanation and
inlerpretatinn of the Qur’an.

Tufwr in_the language of the scholars means explanation
anc!

arlﬁualmn. It aims at knanEﬂg& anﬂnﬂ&rﬂdﬂng

1 See Zarkash, opooid,, Lopa L3,
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its legal rulings and grasp its underlying reasons. Tafsir
explains the “outer’ (zahir) meanings of the Qur'an, Ta'wilis
considered by some to mean the explanation of the inner and
concealed meanings of the Qur’an, as far asa knuwladgcahl:.
person can have access to them. Others are of the opinion that
}hr..,rt., is no difference between tafsir and ta‘wil.

‘Why is it Important?

There are a number of reasons why tafsir is of great impor-
tance, but the basic reason is the following: Allah has sent the
Our'iinasa book of gmidance to mankind, Man’ S purpose is to
worship Allah, i.e. to seek His pleasure by living the way of
life Allah has invited him to adopt. He can do so within the
[ramework of the guidance that Allah has revealed concerning
this, but he can do so only if he properly und erstands its
meanings and implications.

A Warning

some Muslim scholars have warned against fafsir, Ahmad
b, Hanbal, e.g. has said: “Three matters have no basis: tafsir,
J'mrfn:rﬁrrm(tdlea of eschatological nature) and mﬂgf‘iazt (tales af
the bdlllt‘.’i}

By this is meant that there is much exaggeration and un-
sound material in these ficlds, but it does not mean that
neither of them ought to be considered. This is clear from
another version of the same verdict, in which the wnrd.nnnd is
used for “basis’,

Basic Conditions

Muslim scholars have laid down certain hasic conditions for
sound fefsir, Any tafstr, which disregards these principles
must be viewed with great caution, if not rejected altogether.
The most important among these conditions are the following:

The mufassir must:

k

2 Abm Taimieya, treepeelelira {1 unidd ol lsiv, Kuweait, 1971, p.50.
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— Be sound in belief (‘agida).

—  Well-grounded in the knowledge of Arabic and its rules
as a language.

— Well-grounded in other sciences that are connected with
the study of the Qur'an (e.g. 'ilm al-riwaya).

— Have the ability for precise comprehension.

— Abstain from the use of mere opinion,

— Begin the wafstr of the Qur'an with the Qur'an.

— Seck guidance from the words and explanations of the
Prophet,

— Refer to the reports from the sahaba. |,

— Consider the reports from thff':&m":ln-. A

—  Consult the opinions of other eminent scholars.

Grades of Sources’

The best tafsir is the explanation of the Qurian by the

The next best is the explanation of the Qurian by the
Prophet Muhammad. who, as Shafi 7 explained, acted accord-
ing to what he understood from the Qur'an.

If nothing can be found in the Qur'an nor in the sunna of the
Prophet, one turns to the reports from the sahdaba. *

If nothing can be found in the Qur’in, the sunaa and the
reports from the sehaba, one turns 10 the reports from the
tihi‘in.®

However, nothing can match the explanation of the Qur'an
by the Qur’an and the explanation of the Qur'an by the
Prophet.

Kinds of Tafsir

— Tafsir may be divided into three basic groups:®

Sce Thn Taimiya, ap.ci, p3

fhid, | pus;

g, p 02,

This classtfication has been borrowed from Sabini. #hvan, p63, See also
Chattan, ap.cif., section 25,

f= IR SR

125



—  Tafsir bi-l-riwaya (by transmission). also known as tafsir
bi-l-rma’thir,

—  Tafsir bi-f-ray’ (by sound opinion; also known as tafsir
bi-l-diraya, by knowledge).
Tafsir bi-l-tshira (by indication, from signs),

Tﬂfsir bi-l-riwaya

I:’n,' this 1s meant all explanations of the Qur'an which can be
trac r:l'.l back through a Lhrjll’}l of transmission to a sound source.
Lo

f'hu Qur’in isell.

—  The explanation of the Prophet,

—  The explanation by Compinions of the Prophet (to some
extent),

Naturally, the explanation of the Qur'iin by the Qur’an and
the explanation of the Qurian by the Prophet are the two
highest sources for fafsir. which cannot be matched nor super-
seded by any other source. Next to these rank the explanations
by the sahaba, since the sahdaba were witnesses to the reve-
lations, were educated and trained by the Prophet himself and
were closest to the period of the first Muslim amma, Of course
all reports of explanations by the Prophet or by a safiabi must
be sound according o the science of riwdya as in ‘wlim al-
frezelinh .

The Qur'an explained by the Qur’an, The interpretation of
the Qurian by the Qur'an is the highest source of tafsir. Many of
the questions which may arise out of a certain passage of the
Qur'an have their explanation in other parts of the very same
book, and often there is no need to turn to any sources other
than the word of Allah, which in itself contains tafsir, To seek
to explain an @va from the Qur'an by referring to another ava
from the Qur’an is the first and foremost duty of the mufassir,
D}!ly if this does not suffice. he will refer 1o other sources of
fafsir,”

T hgdn 1, ppl I B1-2.
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Examples:

A case in point is the detailed explanation of 5:2 by 5:4,
concerning permissible and prohibited meat. Another
example of explanation of one d@ya in the Qur’an by another
concerns a question which might arise from Sgra 44:3. Tt is
explained in Sira Y7: 1;

"We sent it down during a blessed night’ (44: 3).

Which night is this blessed night, in which the Qur'in was
sent down?

‘We have indeed revealed this in the faflar al-gadr’ (97: 1).

A third example is the explanation of Sira 2: 37 by Sira
T3

‘Then learnt Adam from his Lord words of inspiration,
and his Lord turned towards him. for He is Oft-
Returning, Most Merciful® (2: 37),

These ‘words of inspiration’ are explained by the Qur'an as
follows:

‘Our Lord! We have wronged our own souls. If Thou
forgive us not, and bestow not upon us Thy mercy, we
shall certainly be lost’ (7; 23).

The Qur’an explained by the Prophet. There are numerous
cxamples of explanation of the Qur’an by the Prophet, who
cither himself asked the Angel Gabriel for explanation of
malters not clear to him, or who was asked by the Companions
about the Qur'an. Suyat has given a long list of explanations
of the Qur'an by the Prophet siira by sara .’

Here onc example may suffice:

‘And eat and drink until the white thread of dawn
appears to you distinet from its black thread. . " (2: 187).

Narrated ‘Adi b, Hatim: I said: "0 Allah's Apostle! What

B figgde, 11, pp.191-205,
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is the meaning of the white thread distinet from the black
thread? Are these two threads?” He said: “You are not
intelligent, if you watch the two threads’. He then added,
‘No, it is the darkness of the night and the whiteness of
the day'.”

Tafsir by Sahaba.'" Next, after explanation of the Qur’an by
the Qur'an and of the Qur'dn by the Prophet himself, ranks
the explanation of the Quran by the sahaba. Among them,
the following were best known for their knowledge of and
contribution to the field of tafsir: Abo Bakr, "Umar, "Uthman,
‘Ali (not much has been reported from them), Ibn Mas'od,
[bn ‘Abbas, ‘Ubay b. Ka'b. Zaid b. Thabit, Abu Miusa al-
Ashtar, ‘Abdullih b. Zubair.

Thn ‘Abbas. Abdullah b. *Abbas (d. 68/687) 15 considered to
be the most knowledgeable of the Companions in tafsin "' He
has heen called ‘tarjuman al-qur'an’, the interpreter of the
Our'an. Since he was related to the Prophet, being his cousin,
and his sister Maimuna being one of the Prophet’s wives, he
was very close to the Prophet Muhammad and learnt much
about the revelation. It is said that he saw the Angel Gabriel
twice. Apart from his detailed knowledge of everything con-
cerning fafyir, he is also given the credit for having emphasised
one of the basic principles of ‘thrral-tafsir which has remained
important to this day, namely, that the meaning of words,
especially of unusual words in the Qur’an ought to be traced
back to their usage in the language of pre-Islamic poectry.
There is a long list of such explanations quoted by Suyati, ™

Fxample:

The following is an example of fafsir from a yahabi, namely
Ibn ‘Abbas, confirmed by ‘Umar;

G fegan 11, pp 191-245,

[ Fora brief summary an carly safsir, see al Swwwaf, Farly Tafsr', i Alead,
[ and & 10 Andari: fslamie Perspeciives, Leicester, 1979, pp. [ 3545

11 A book entitled dawiy al-migbas min tafiir N Abhds (Beirul, nad. ) ois e
complete fafsir of the Ouran. sl explanabions of which are said to ao back to Thi
“Mlrlsns, O the question of puthenticity, sce wl-Swwwal . op it p AL,

12 figée, L, pp EHI-53,
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‘S0 celebrate the praises of your Lord, and ask for His
forgiveness. Verily! He is the one who accepts the
repentance and forgives’ (110:3).

Narrated lbn ‘Abbas: ‘Umar used to make me sit with
the elderly men who had fought in the battle of Badr.
Some of them felt it (did not like that) and said to “Umar:
‘Why do you bring in this boy to sit with us, while we
have sons like him?*

‘Umar replied ‘Because of what yvou know of his
position’ (i.e. his religious knowledge).

One day "Umar called me and made me sit in the
gathering of those people, and I think that he called me
just to show them (my religious knowledge). “Umar then
asked them in my presence: "What do you say about the
inlerpretation of the statement of Allah’.

“‘When comes help of Alldh, and the conguest . | .
(110:1).

Some of them said: “We are ordered to praise Allah and
ask for His forgiveness, when Allah’s help and the
conquest {of Makka) comes to us’, Some others kept
quiet and did not say anything, On that ‘Umar asked me:
‘Do you say the same, O Lbn ‘Abbas? [ replied: ‘No’. He
said: “What do you say then?” I replied: ‘That is the sign
of the dearh of Allah’s apostle which Allah informed him
of. Allah said:

YO Mubhammad) when comes the help of Allih (to you
against vour enemies) and the conquest (of Makka)
(which is the sign of your death) — vou should celebrate
the praises ol your Lord and ask for His forgiveness, and
He is the One who accepts the repentance and forgives’
(110: 1-3). On that ‘Umar said: T do not know anything
about it other than what you have said’. "

Another shortexample is:
Marrated ‘Ata’; When Ibn ‘Abbhas heard:

13 Bukham, VI, Mo, 4094,
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‘Have you not seen those who have changed the favour
ol Allah into disbelief?” (14: 28).

He said: “Those were the disbelieving pagans of
Makka.™"

Tafsir by Tabitan. There are many more persons from
among the @bi'an known for their preoccupation with fafsir,
because many more people had embraced Islam and the need
for knowledge about the Qur'an had increased manifold.
Also, the Prophet himself and many of his Companions were
no longer available to give this guidance, and therefore
greater e¢fforts had 1o be made to satisfy this need for proper
understanding of the book of Allah.

Of the mufassiriin from among the tabi‘tin one distinguishes
three groups, according to their origin and area of activity:

—  Those rom Makka,
—  Those from Madina.
—  Those from Iraq.

The Makkan Group. According to many scholars, this
group of mufassiran from among the tabi'in are the most
knowledgeable in fafsir, because they learnt about it from
‘Abdullah b. ‘Abbas. They are many in number, and among
the best known out of many others are Mujihid (d.104/722),
Ata’ (d.114/732) and ‘Tkrama (d. 105/723),

Mujahid, the best known ameng them, is reported to have
gone through the Qur'an thrice with Ibn ‘Abbis and to have
asked him about the *when’ and ‘how” of each verse that had
been revealed. '

A complete book of tafsir by Mujihid has been published.
It 15 based on a manuscript from the 6th Hijra century and is
cdited by Surti.'®

Example:

Humaid b. Qais Makki reported: I was with Mujahid and
14 Bukhiri, VI No. 222
[5  Taimiya, p 102,
L6 Surir, A Tafsie Mujdhid, 2 vols,, Beiral, n,d.
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we were circumambulating the house (Ka'ba), A man
came and asked whether the fasts of penalty of an oath
should be observed continuously or severally,. Humaid
replied that if he liked he could observe them severally
too! But Mujahid said: Not severally, for the reading of
‘Ubayy b. Ka'h is thalathi ayyamin mutatabi’at, i.e. to
fast three days continuously’,"”

The Madinan Group. The mufassiran among the fabi'sn
from Madina had many Companions as their teachers, among
the best known being “Ubayy b. Ka'b. The following are some
of the well-known Qur’an exegetes among them: Muhammad
b. Ka'b al-Qarzi (d.117/735), Abi-l ‘Alliva al-Rivahi (d.90/
T08) and Zaid b. Aslam (d.130/747).

The Iraq Group. There were also many mrufassiviin among
the tabi‘iin in Irag. Their principal teacher was Ibn Mas‘ad.
Their main centres were Basra and Kufa, The best known
among them are: Al-Hasan al-Basti (d,121/738), Masrig b,
al-‘Ajda’ (d.63/682) and Ibrahim al-Nakha'i (d.95/713).

Summary

Nothing can excel the fafsir of the Qur'an by the Qur’in.
This is followed by sound reports about the Prophet’s
explanation of the revelation,

Whatever is sound and genuine in the explanation of the
Cur'in by the safiaba and the tabi‘an may notbe rejected, but
the following principles are to be observed:

—  Sound reports must be distinguished from unsound ones,
for many views have been falsely attributed to some
Sohiaba and mabitin (especially to Ibn ‘Abbds and
Mujahid, the most renowned ones among them), which
cannot be traced back to them when the é&nad is
investigated. Those reports must of course be rejected.

— Material from the ahi-al-kitab, in particular the JTewish
traditions (fsra‘tlivat)'® must be sorted out and evaluated.

17 Mewama' Malik, Moo 617,
18 Fordetuls, see below, p, 135,
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— Material which crept in due to theological, philosophical.
political and other considerations. must be sorted out
and evaluated (such as e.g, some Shi'a attributions to
‘Al or ‘Abbasid attributions to Ibn ‘Abbas, etc.).

— False material purposely introduced by the enemies of
Islam must be distinguished from sound material,

Tafsir bi-l-ray’

The second Kind of tafsir, after tafsir bi-l-riwiva, is the
so-called tafsir bi-l-ray’. It is not based directly on
transmission of knowledge by the predecessors, but on the use
of reason and fitthad.

Fafstr bi-f-ray’ does not mean ‘interpretation by mere
opinion’. but deriving an opinion through ijithad based on
sound sources. While the former has been condemned already
in the fadith, the latter is recommendable, when used in its
proper place as sound ijtifiad, and was also approved by the
Prophet, ¢.g. when he sent Mu'ddh bin Jabal to Yemen. "

Fafstr bi-l-ray’ on the other hand has been declared faram
on the basis of the following hadith:

‘From Ibn Abbas: Allah’s messenger said: “He who says
(something) concerning the Qur'an without knowledge,
he has taken his seat of fire™”,**

However this hadith has been explained in two ways:

—  That no one should say of the Qur’an whatis not from the
sahaba or labi‘an.

— That no une should say of the Qur’in what he knows to
be otherwise.”'

"T'he obvious meaning of the Aadith is that one should not
say something about the Qur'an without having the proper
knowledge, the sources of which have dlready  been
explained. ™

LD Miskkds ol -masabif, op.cin, 1, 7949 { Arabic), Val, 2 Na, 3737

M Taimiya, p 108, from Tiemidhi, whe savs it is fusan anhily,

21 Sabini, thydn, 174,

I3 The Dur'an cxplained by the Curtin, by the Prophet, by the Companions, by
the wabiin, by sound iitifad,
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Two Kinds of tafsir bi-l-ray’. In view of this, it is obvious
that tafsir bi-l-ray’ should not be rejected in toto, but is
acceptable if based on sound ijiihdd . Scholars have therefore
erouped tafsir bi-l-ray’ into two kinds:

—  Tafsir mahmid (praiseworthy), which is in agreement
with the sources of fafsir, the rules of sharf'a and the
Arabic language.

—  Tafsir madhmim (blameworthy), which is done without
proper knowledge of the sources of tafsir, shari'a and the
Arabic language. It is therefore based on mere opinion
and must be rejected.

Sababa and Tabi‘en shun mere opinion. While the afsir
bi-l-ray’ based on sound sources was accepied, it is reported
that from the outset the sahabae had refused to involve
themselves in giving explanations based on mere opinion:

I is reported that a man asked Thn *Abbas about the day
(mentioned in the Qur'an) which measures 50 years, and
Ibn ‘Abbas replied: ‘They are 2 days which Allah has
mentioned in His book, and Allah knows best aboul
them’, and he disliked that he should say concerning the
book of Allah, what he did not know *

The same attitude is also found among the tabr'fin:

“We used to ask Sa‘id b, al-Musayyib about halal and
haram. and he was the most learned man, but when we
asked him about tafsir of a verse of the Qur’an, he kept
silent, as though he did not hear,™*

Summary

Some scholars have said that fafsir bi-f-ray’ is not allowed.
since it cannot be traced back to the Prophet or his

23 Someons who practises tafsie Se-Gray” must have sound knowledge in the
following fields: "W al-balagha, “im sl al-figh, ma'rife ashdh al-nuzal, ma'rifa
al-nasikh wa-Leansakh, il al-ginda, Also, he must be inclined towands faith,
which is o pift from Allah, and nota skill to be acquired

24 Taimniya, p. 110, based on Tabari.

25 Taimiya, p.112, based on Tabari.
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Companions directly. Others, who form the majority, say that
it 1s permissible under the conditions described briefly above,
because it is done by (itifidad, based on sound sources, which is
a permissible means of obtaining knowledge.

Tafsir bi-l-ishara

By this 1s meant the interpretation of the Qur'an bevond its
outer meanings, and the people practising il concern them-
selves with meanings attached to verses of the Qur’an, which
are not visible to anyone, but only to him whose heart Allah
has opened. This kind of tafsir is often found with mystically-
inclined authors. While it must not be denied that Allah
guides Lo the understanding of the Qur'an whom He pleases
and as He wills, it has to be said that tafsir bi-l-ishira is not a
matter of science and scientific principles, which may be
acquired and then used, as are the other branches of ‘wltim
al-gquer'an and of tafsir. Some scholars have therefore rejected
it from the viewpomt of general acceptability and said it is
based on mere opinion.”® However 1bn al-Qayyim™ is reported
to have said that results achieved by fafsir bi-l-ishdra are
permissible and constitute good findings. if the following four
principles are jointly apphied:

—  That there 1s no disagreement with the plain meaning of
the verse,

— Thatitis a sound meaning in itself,

— That in the wording there is some indication towards it.

— That there are close connections between it and the plain

Meaning.

Differences in Tafsir

In some cases the mufassiriin do not agree on the interpre-
tation of a given verse from the Qur’in. There are a number of
reascns tor this. the most important ones are the following:

2 Hgdn 1, p 174

27 Oulian,; oo, ppoMii-10
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—  External: Disregard for isndd.
Use of unsound materials. such as dsrd'iliyar,.**

Conscious misrepresentation, based on a pre-
conceived belief or other ulterior motives.

— Internal: Genuine mistake in comprehension.
Interpretation based on unconscious precon-
ceived notion,

Multiplicity of meanings in the revelation from
Allah.

The main cause however is, in the view of Ibn Taimiya, that
the people introduced false innovation (bid'a) and ‘twisted
the speech (of God) from its actual position, and interpreted
the speech of Allah and His apostle(s) other than it is meant,
and explained it other than it should be explained;™

Isea‘iliyat™

This word, meaning 'of Jewish origin’ refers to explanations
derived from non-Muslim sources and especially from the
Jewish tradition. but also including other ahl al-kitah in
general, Such material was used very little by the safuiba, but
more by the tabi'tin and even more by later generations.
There are many aspects of the Qur'an which can be explained
by referring to such sources, when there is common ground
between the OQur’an and the other traditions. However, the
information taken from such sources must be used with great
caution and cannot be ¢onsidered sound according (o the
standards of ‘ilm al-hadith, unless traced back to the Prophet
himself and his Companions, The Prophet has already cau-
tioned Muslims against this source of knowledge:

Narrated Abu Huraira: The people of the scripture
(Jews) used to recite the Torah in Hebrew and they used
to explain it in Arabic to the Muslims, On that Allah’s
apostle said: “Do not believe the people of the scripture

28 See bélow.
2 Taimiya, apcilf,, p2
0 Seo Tammivi, o clf,, ppeSo-d
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or disbelicve them. but say: “*“We believe in Allah and
what is revealed 1o us™ (2: 136).

Similarly Ibn Mas‘ad, the well-known Companion, is
reported to have said: ‘Do not ask the ahl al-kitab about
anything (in tafsir), for they cannot guide you and are them-
selves in error. . !

Hence one distinguishes three kinds of the so-called
israilivéi:
— Those known to be true because the revelation to the
Prophet Muhammad confirms them.

— Those known to be false, because the revelation (o the
Prophet Muhammad rejects them.

— Those not known to be true or false, and we do not say
they are true or false,
Summary

A concise but useful summary of the vast field of fafsir can
be found in the following words said to be from Ibn ‘Abbas:*

“Tafsiv has four aspects:

the aspect the Arabs knew because of its language, ™
tafsir, tor ignorance of which no one will be excused, ™
tatfsir, which the scholars know,

tafsir, which no one knows except Allah’.

THE TAFSIR LITERATURE
Some Important Books of Tafsir

Numerous books have been written by Muslim scholars on

3 Tatmayw, opocil,, pS7,

32 Tammva, po 15, based on Tabarg
33 i limpwistic matters

3 e eoncorning faraes and foidl
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the subject of rafsir*® The oldest text available is attributed to
Ibn ‘Abbas (d.68/687) although some doubt its authenticity.
Other old books of rafsir, still available to us, include the
works of Zaid bin “Al (d.122/740) and Mujahid, the famous
tabi' (d.104/722).*

However it is generally accepted that the magrum opus
among the early books of tafsir, which have come down 1o us
is the mfsir al-Tabari.

Tafsir al-Tabari. This book was written by Ibn Jarir al-
Taban (d.310/922) under the title jami* al-bayan fi tafsir af
gur'an. It belongs to the most famous books in fafsir and is
perhaps the most voluminous work we have on the subject. It
belongs to the class of tafsiy bi-l-riwava and is based on the
reports from the Prophet, the sahaba and the t@bi‘ian, giving
the various chains of transmission and evaluating them, How-
ever, it also contains reports that are not sound, without
clearly indicating this. including so-called isrd‘ilivdr, Jabar
also says in some places that one cannot know about certain
things and that not to know about them does not do any harm.
In spite. of all this the book is nevertheless one of the most
important works in tafsir referred o by almost every subse-
quent scholar. It has been printed twice in Egyp!t (in 1203 and
1911) in 30 volumes, while a third edition begun in 1954 has
reached volume 15. No Enghish translation is available.

Other Well-Known Books of Tafsir

— Tafsir al Samargandi, by Abu al-Laith al-Samargand
(d.373/983) under the title bahr al ‘wldm with many
reports [rom the sahaba and tabi'in, but without sanad.

— Tafsir al Tha'labi, by Ahmad hin Ibrahim al Tha'labi al
Nisabun (d.383/993) under the title af kashf wa-[-bayan
‘an tafsir al-qur'an with some sanad and some unsound
tales and stories.

Tafsir al-Baghwi, by Haussan bin Mas'od al-Baghwi

35 For extracts from the classical books of fafse translaied inio English sec
Gaelye, Ho: The (Jur'an and ix Evegeses, London, 1976,
36 See Sawwal, ap.eit., pp. 13545,
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(d.510/1116) under the title ma'@lim al-tanzi being an
abridgement of Tha'labi with its weaknesses but with
more emphasis on soundness of hadith,

Latsir Tbn Kathir, by Ismal bin ‘Amr bin Kathir al
Dimashqi (d.774/1372) under the title tafsir al-qur'in
al-azim, one of the better-known books an fafsir, perhaps
sccond to Tabar, with more emphasis on soundness of
reports, in particular rejection of all foreign influences
such as iyra‘iiyar, discussing the sanad of various reports
often in detail. which makes it one of the more valuable
books of mfsir. Makes much use of afsir al-qgur'an bi-l
gur'an, referring a reader to other relevant avar on the
topic discussed. This book has been printed on various
occasions (in R volumes) and an abridged version
(rrkhitasar) has been edited by Sabuni. No English
translation available. This book although of greatest
importance 10 Muslims has been widely ignored by the
orientalists,

Talsir al-Suyuti, by Jalal al-Din al-Suvati (d.911/1505)
under the title aldurr al-manthir fi-i-tafsir bi-l-ma‘thar.

Some important books from the class of tafsir bi-l-ray’ are
as follows;

a7

Al-kashshaf, by Ahu-1-Oasim Mahmud Ibn ‘Umar al
Zamakhshari (d.539/1144). one of the well-known books
of tafsir based on a mu'tazila approach und considered 10
be the standard work of  pudtazila tafsir, with much
emphasis on Arabic grammar and lexicography as i
means of interpretation with less attention given 1o
sard,

Mafaih al-ghaib, by Muhammad bin Amr al Hussain
al-Raz (d.606/1209). One of the most comprehensive
works of dafsir bi-l-ray’ covering many areas often beyond
the actual field of exegesis, also known as the fafsir al-
kabir.

See g, Giaetje, gpeit, who doss not oven mention (o Kathic's name, Also

Gioldeiher. 1.2 Die Richiungen dev islamischen Korandegang, Leiden, 1970, s silent
Akt him,
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—  Anwar al-tanzil, by ‘Abd Alldh bin ‘Umar al-Baidhawi
(d.685/1286), a summary of Zamakhshar with additional
material to counterbalance the mu'tazila stance of the
kashshdaf.

—  Rah al ma'ani, by Shihab al-Din Mubammad al-Alusi
al-Baghdadi (d.669/1270). criticises unsound reports;
considered to be among the best of tafsir bi-l-ray’.

—  Tafsir al-Jalalain, by Jalal al-Din al-Mahalli (d.864/1459)
and Jalal al-Din al-Suyati (d.911/1505), a handy book of
tafsir, containing only brief notes on various passages of
the Qur'an.

None of these important books have ever been translated
into any European language. **

To conclude, here is an example from the tafsir al-
Jalalain:*

‘About the Hypocrites:

Among men are those who say, we believe in God and in
the Last Day — (that is the Day of Resurrection, because
it is the last of days): but they are not believers, They
endeavour o deceive God and those who have believed,
by making a show of the reverse of the infidelity that they
conceal; but they deceive not any except themselves: for
the punishment of their deceit shall come upon them,
and they shall be disgraced in this world. in consequence
of God's acquainting His Prophet with that which they
conceal, and shall be punished in the world to come; and
they know not that they deceive themselves. In their
hearts is a discase. Doubts and hypocrisy in this order

% There are, however, a few extracts available in English, which may help the
reader gain some idea of this importent field of study: See Guetje, op.cit.

10 [ ane, Edward William: Seleciion from the Kuran . with a0 internwoven
commentary, London, Madden, 1843, This i a moest interesting though very rare
book, Apart from a lengthy introduction (96 pages) almost whally fram Sale, i
conlainsselections from the Ouran, translated into English with commentary taken
from the tafsir al-lakslain. It therefore pives some idea of what this ffs s like The
selections reflecting the translator™s culteral and historical millien radier than the
miessage of the Dur'an are on the frllowing lopics: Ciod and His ‘Works, Predesti-
nation. Angels and Jinn, Vardous Prophets and Boaks, Messish, Mubamimaud and
the Curan, Believers and Unbelievers, Paradise and Hell
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them; and God has increased their disease by what he
has revealed in the Kur-an, because they disbelieve it;
and for them (is ordained) a painful punishment because
they have charged with falsehood the Prophet of God
and when it is said to them: corrupt not in the earth by
infidelity and hindering others from embracing the faith
— they reply, we are all only rectifiers— assuredly they are
the corrupters: but they are not sensible thereof and
when it 18 said unto them, believe ye as other men, the
Companions of the Prophet, have believed — they say,
shall we believe as the fools have believed? — assuredly
they are the fools; but they know it not. And when they
meet those who have believed they say, we believe; — but
when they retire privately to their devils (that is, their
chiefs), they say, we agree with you in religion: we only
mock at them by making a show of their faith — God will
mock at them. He will requite them for their mockery
and continue them in their exceeding wickedness,
wandering about in perplexity. These are they who have
purchased errorin exchange for right direction, and their
traffic has not been profitable; on the contrary, they have
incurred loss; for their transit is to the external fire: and
they have not been rightly directed in that which they
have done’ (2: 7-15).*°

Contemporary Tafsir Literature’

Among numerous books on tafsir that have been written in
the twenticth century, three are outstanding, They have
greatly influenced the thinking of Muslims all over the world,
and are bricfly introduced here. They are:

Tafsir al-manr.
Fi zilal al-gur'an.
Tafhim al-gur'an,

{1
11

Lane, pp.285-7
For a survey of the modern lafidr literature as perceived by the orientalists, see

Baljon, 1. M. S Modern Micilern Koran interpresation, Leiden, 1968, and lansen, J,

1. Cha

e Inierpretavion of the Qwr'an ie Maders Egepl. Leiden, 1974,
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Tafsir al-manar. The actual title of this book is tafsir al-
gqur'an al-hakim. It was compiled by Muhammad Rashid
Rida (d.1354/1935), the well-known disciple of Mubammad
‘Abduh (d.1323/1905), and published in Egypt. It is called
tafsir al-manar since some of its parts had been serialised in
the periodical al-mandr. The tafsir covers the first 12 juz’ of the
Qur’an. The influence of the "Mandar School of Thought® on
Muslims all over the world since the turn of the ¢century has
been tremendous, although today, after several decades,
some of the attempts to harmonise contemporary scicntific as
well as social development with the teachings of the Our’an
seem rather inappropriate. For example, the commentary on
Sara 1: 276, where Jinns are explained as microbes causing
diseases, or on 4: 3 where polygamy is ‘prohibited” according
to the fafsir al-mandr, because justice cannot be done between
two or more wives, However the basic notion of the *Manar
School of Thought’ was that Islam is different and has to be
seen as different from all Western philosophies and must
regain its original position, This view, underlying the fafsir
al-mandr continues to be voiced by many later Muslim scholars
and leaders alike.™

Fi zilal al-qur'an. This book, covering the complete
Qur’anic text in 4 volumes, with the title In the Shade of the
Qur'an has preatly influenced numerous Mushms especially
the younger generations, and particularly in the Middle Fast.
It was written by the well-known author Sayid Qutb (d. 1386/
1966), mostly during his imprisonment (1954-64), and com-
pleted before he was executed by the Egyptian government
because of his association with the ikhwan al-muslimiin.

Quth’s aim, with this commentary on the Qurian was o
explain the true nature of Islam to contemporary Muslims, so
as to mvite them to join the struggle for the establishment of
Islam both on the mdividual as well as the social level. He
cmphasised in particular the differences that exist between
Islam and the non-Islamic systemns, as well as the need for
Muslims to strive for the establishment of a movement for

42 Also juz’ ‘am has been published. Wo English translation availuble, For o
short cxtract on Sira 4: 3, sce Gactje op.oir,, pp. 2480
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Islam.*

Tafhim al-gur'an.* Written in Urdu, and first published in
article form, from 1943, in the journal farjuman al-qur'an, this
tafsir, covering the complete Qur'inic text was completed in
1973, It is of great importance for contemporary Muslim
thinking, particularly in the Indian subcontinent (Pakistan,
India, Bangladesh, Ceylon), but has also, by means of trans.
lation, reached a much wider audience.** This tafsir, entitled
Understanding of the Qur'an was written by the well-known
tounder of the Jama'at-i-Islami in Pakistan, Abul A'E Maw-
dudi (d.1400/1979). Addressed primarily to a non-Arabic
speaking audience this fsir places great emphasis on the
thorough explanation of basic Qur'anic conecepts, such as iaf,
rabh, ‘ibada and din, and the Qur'an as a ‘book of guidance’,
not least containing puidance for a movement of Islamic re-
construction and the Islamic way of life. Numerous notes add
to the usefulness of this aid to understanding the Qur'an. It is
particularly suitable for the young educated Muslim with no
direct access to the Arabic original.

Summary

There is a common factor in these three contempaorary
books. Tafsir al-manar for the first time in modern history
attempied to relate. to some extent, the Qur'inic message to
the actual situation of the Muslim wmma in the contemporary
world, and here, for the first time for centurics, tafsir s no
longer restricted to purely academic exercise and intellectual
stimulus. but regains social and political significance. This iy
upheld and further elaborated in the two other books referred
to.

Apart from these three main books of tafsir, numerous
other attempts have been made to interpret the Qur'ian for the
contemporary age. All efforts of fafsir are however. apart

43 The fast juz’ of this Book is now availihle i English: Chuth, Sayvid: fn e
Shule af the Cur'in (Val, 30y, MWH Publishers, Landan, 19749,

44 See Ahmad, Khurshid: “Some thuughts on & new Urdu tafsie’, in Acies du
XX Xe Congrey Irniernation des Creientufintes, 1, 1, Paris., 1425, pp. 17,

45 LEnglish tramslation, so far nipe violumes, up b Sire 26, piblished under the
ttle The Meaning of the Qar'in, Tslamic Publicatinns L., Lahore, [9A7-74,
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from their varying degrees of utility and reliability, only
human efforts to present the Quranic message in accordance
with the needs and requirements of the ape, and therefore in
the final analysis can be only faint reflections of the Qur’an as
the word of God, against which all human efforts are inade-
quate, incomplele and of only limited validity, This basic
principle, which all miufassirin make the starting point of
their work, should also be well remembered by the readers ot
the books of fafsir, so as to remain aware of the actual book
from Allah, the Qurian, upon which all exegesis and explan-
ation rests.

TRANSLATION OF THE QUR'AN

By translation (tarjama) of the Qur’an is meant the expres-
sion of the meaning of its textin a language different from the
language of the Qur'an, in order that those not familiar with it
may know about it and understand Allah's guidance and will.

There is agreement among Muslim scholars that it is impos-
sible to transfer the onginal Qur'an word by word in an
identical fashion into another language. This is due to several
reasons:

—  Words of ditferent languages do not express all the shades
of meanings of their counterparts, though they may
express specific concepts.

— The narrowing down of the meaning of the Qur'in to
specific concepts in a foreign language would mean miss-
ing out other important dimensions.

— The presentation of the Qur’an in a different language
would therefore result in confusion and misguidance.

However, there is no doubt that translations of the meanings
of the Qur'an had already been made at the time of the
Prophet Muhammad as a solution for those who did not
understand the language of the Qur'in:

When Heraclius, the Byzantine emperor received the
message Muhammad had sent to him by messenger, the
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verses of the Qur'in therein, together with the message, had
to be translated, and the report by Abu Sufvin on this
malter* states expressis verbis that translators were called for
the conversation between the emperor and Abu Sufyin and
that the message from the Prophet included a passage from the
Cur’an, namely Sira 3: 64,

Similarly, translation from a passage from Sira Maryvam
(19), which was recited by the Muslims in front of the Negus of
Abyssinia™ must have occurred. Tt might even be taken as
indicating that the Muslims carried with them written extracts
from the Qur'an in case the Negas questioned them, before
one of them recited from the Qur'an: do you have something
with you from what he brought from Allah'?*

There is also some reference to the Persian language:

‘Some Iranians — one is not certain whether they were from
Yemen or Bahrain, Oman or elsewhere — were converted to
Islam and applied for permission to say their prayers
temporarily in their mother tongue. The Persian Salmin al
Farsi translated the first chapter (Sura al-fatha) and sent it to
one of them. ™

Translation of the Meanings

A word-by-word translation of the Quran into another
language would not be adequate. Therefore good translators
have always aimed at first determining the meaning of a
passage and then rendering it into the other language. Hence
translations of the Qur'an are actually cxpressions of
meanings of the Qur'an in other languapes. M. Pickthall, one
of the well-known English Quriin translators opened his
Foreword with the following lines:

40 Bukhim, Y1, No 75

47 See lbe Hishiim, p.152.

Al ma'aka e jo'n biki ‘an oli@ht min shai see (b Hisham, Arabic |,
p224

49 Hamidullieh, Munabhih, p. 19 also: Le Sawme Coran, Py see nlso: ‘s the
Crur'an translatable? Early Muslim Opinian’, in: Tibawd, 4. L,, Avabic gnd Fsfeic
Mheees, Luzic, London, 1974, pp, 7285, here p.73
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‘The aim of this work is to present to English readers
what Muslims the world over hold to be the meaning of
the words of the Qur'an and the nature of that Book . ..
The Qur'én cannot be translated, That is the belief of old
fashioned Sheikhs and the view of the present writer.
The book i1s here rendered almost literally and every
effort has been made to choose befitting language. But
the result is not the glorious Quriin, that inimitable
symphony the very sounds of which move men to tears
and ecstasy. It is only an attempt to present the meaning
of the Qur'an — and peradventure something of the
charm - in English, ™"

Limitations of Translation

The Qur'an is the word of Allah. Scholars say that since the
Qur’an has been revealed in the Arabic language any trans-
lation of it would not be the word of Allah. Furthermore, the
concept of the uniqueness and inimitability of the Qur'an (ifdz
al-gur'@n) is, in the mind of these scholars, closely linked to1ls
expression in the Arabic language. This would become
immaterial in translation. Lastly, because of the different
meanings that words carry in different languages. the trans-
lation waould never adequately express all the meanings of the
Qur'an carried by the original text,

Importance of Translations and their Benefits

The translations of the meanings of the Qur’an are of great
importance for two reasons:

— To present the message of Islam to non-Muslims and
invite them to ponder over the Qur’in.

—  Topoint out to Muslims the revealed guidance and will of
Allah to be observed by them.

Without translations of the Qur’an today there is no way of
effective da'wa either to non-Mushims or to Muslims them-

S0 Pickthall, M. M. The Meanng of the Cilorious Koran, Mew Yark, 1903,
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selves since those familiar with the language of the Qur'an are
few in number, and the vast majority of people have no
opportunity to become acquainted with the meaning of the
Qur'an unless it be rendered into their mother tongue,

Translations of the meanings of the Qur'an therefore are
not only permissible but a duty and obligation upon Muslims !
and the practical basis for the extension of the Islamic da’'wa
to other peoples all over the world.

Translation in 8ala?*

There is a difference of opinion as to whether the translated
meanings of the Qur'anic verse could be recited during prayer.
Some scholars (in particular some Hanafites) say that someone
not familiar with the Qur'anic language may recite short
passapges in his mother tongue until he has learnt them in the
Qur’anic language,™ The majority of scholars say that this
would render the prayer invalid and only recitation of the
Our’an in its revealed form is permissible.

Which Translation?

The first translation of the Qurian, from Arabic into Latin,
made in Europe was done under the instructions of Peter the
Venerable, Abbot of Cluny, in 1143, It was an attempl at the
dawn of crusades and to equip the ‘reconquerors’ for mission
among Muslims and refutation af Istam, and since then many
other trunslations have followed.

Here we are however only concerned with translations into
the English language. Borrowing from the field of tafsir (and
translation, as we have seen is certainly some kind of tafsir,
since the expression of its meaning in another language require
tafsir) the conditions which need to be fulfilled would be:

— The translation must be done by someone with the correct
behef, i.¢. by a Muslim,

51 Sahani, nhyan, p 232

2 Seg Qatldn, opoal., pp..272-0
53 besalso GdQ, LT poln,
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—  The translation must be done by someone with adequate
knowledge of both the language of the Quriin and the
language for the translation.

—  The translation must be done by someone well acquainted
with the related sciences, such as hadith, afsir, etc.

From the above principles it is obvious that all such transla-
tions by missionaries and their help-mates, the orientalists
(even if excellent with regard to their English idiom )*' should
be rejected. This also applics to all non-Muslim translators
and to those holding beliefs other than those based on the
Qur'an and sunna.

Authors well grounded in Islam but proposing explanations
not i conformily with the consensus should be read with
caution.

Translations by persons with insufficient knowledge ol
either language, or with insufficient educational background,
poor knowledge of related sciences, ete., are of httle use and
may confuse, if not mispresent, the meanings of the Qur'an.

There remain only a few translations into English which ean
be recommended. Among them the following two seem most
useful:

) Abdullah Yusul Al This is a book of mixed value, since
the translation in places is a little far from the text. The
numerous footnotes provide helpful explanations and
backeround information but some of them seem odd if
not unacceptable.

— | Marmaduke Pickthall: This is a mere translation with no
explanation and footnotes which makes it perhaps more
difficult for the beginner. The author took great care to
give as far as possible a literal translation.

54 Suchasep Arberry, Ao 1 The Korae Duerpreted, London, 1964
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CHAPITER 7
Some Related Issues

THE QUR'AN AS A MIRACLE .

ljaz al-Qur’an

Why do we call the Qur'an a miracle? The Qurlan has
certain features which make it unique and of inimitable quality.
This inimitability is called faz al-gur'an, the ‘miraculous
nature’ of the Qur’an.

The word fjaz is derived from the root ‘ajaza’ which has
various meanings, ranging from ‘to be incapable, to make
powerless’, to “to be impossible, (o be inimitable’.

In technical language it means the inimitable and unigue
nature of the Qur'an which leaves its opponents powerless or
incapable of meeting the challenge which the revelation poses
to them. It is also said that the Qur'an is the mu'iza, (he
miracle of Muhammad:

‘Narrated Abi Huraira: The Prophet said “Every
prophet was piven miracles because of which people
believed but what | have been given is divine inspiration
which Allah has revealed to me so T hope that my [ollow-
ers will outnumber the followers of the other prophets on
the Day of Resurrection™,”

What is a Miracle?®

According to Muslim scholars the following five conditions

1 Bukhari, VI, Moo 504,
2 Sabomi, dhvdn, ple.
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must be met before an event can be accepted as a miracle from
Allah:

— That no one else apart from Allah the Master of the
world is able to do it.

— That it breaks the usual norms and differs from the laws
of nature (not the laws of Allah. but the way nature
normally is).

—  That it serves as proof for the truth and claim of the
MESSCIEeT,

That it happens in accordance with the messenger’s claim.

— That the event happens through the messenger and no
one else.

The Tahaddi

Muhammad was an unlettered man (wme) but proclaimed
a recited message. The challenge (tahaddi) to others to imitate
the Qur’in has been posed by the revelation itself on various
occasions and in various ways:

‘Say: Then bring ye a book from God which is a better
guide than either of them that I may follow it if ye are
truthful® (28: 49).

However, the Qur'an declares that no one could possibly
bring such a book, not even if man and jinn combined their
efforts (17: 9i)).

This challenge is repeated more than once: the enemies of
the Prophet should produce ten sirdt, if their disbelief was
justitied (11 16) or only one sura (10: 39).

‘If you are in doubt as to what We have revealed from
time to time to Our servant, then produce a sura like
therceunto and call vour witnesses or helpers besides God
il your {doubts) are true but if ve cannot — and of surety
you cannot — then fear the fire, whose fuel is men and

stones — which is prepared for those who reject faith’
(2:23-4).
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This challenge posed by the Qur’an has never been met.
precisely because of the reason the Qur'an itself gives: that it
cannol be done. If at any point in time, whether during the
lifetime of the Prophet Muhammad or at any other time
someone had met this challenge, the opponents of Islam
would certainly have made full use of it, but among the
manifold attacks which have becn, and are still being
launched against Islam, none has been or is in this particular
line. The tahaddr. which has not been met and, as the Qurian
says, cannot be met. is one of the main aspects of the unigue
and inimitable nature of the Qur’an called ijaz.

Various Aspects of Ijaz

The Muslim scholar al-Ourtubi (d.656/1258) in his com-
mentary on the Qur’an has indicated the [ollowing ten aspects
of the ijaz al-qur'an:

— Its language excels all other Arabic lanpuage.
—  lis style excels all other Arabic style.

—  Its comprehensiveness cannot be matched.
—  Its legislation cannot be surpassed.

— Its parrations about the unknown can only result from
revelation.

—  Its lack of contradiction with the sound natural seiences.

—  Its fulfilment of all that it promises, both good tidings and
threat.

— The knowledge it comprises (both legal and concerning
the creation).

—  I1s fulfilment of human needs.
—  Its effect on the hearts of men.

Others, such as al-Bagillani (d.403/1013) in his book ijazdt-
al-qur'an’ have discussed the following three aspects:

1 The unlettered Prophet. Prophet Mubammad has been
called “wmmr, unlettered. Some say that Mubammad could

3 Printed on the margin of Suynir’s igan
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neither read nor write at all, but wemmi may also mean that he
belonged to an uneducated people. Perhaps he did read or
write a little or perhaps not. This does not affect his basic
situation as wrwni. He was not a scholar and not a historian,
neither was he a philosopher nor a priest and the commaon
view is that he did not even read or write but he proclaimed
the Qlur'an and recited its many sirdf and aydr in which he
informed about the earlier prophets, earlier seriptures and
carher events, all in spite of his belonging to an uneducated
people, in one of the most remote parts of the world and far
away from the centres of civilisation and culture. In this also is
one of the aspects of faz al-gur'an.

2 The unseen world. Another aspect of the ijaz al-qur'an
are the prophesies it contains which are only possible with
knowledge of the unseen world. The best-known such pro-
phecy concerns the historical victory of the Romans over the
Persians, shortly after the Romans had been defeated by the
Persians and this prophecy was fulfilled during the Prophet’s
litetime. when the enemies of Islam could themselves be
witnesses to it

‘The Roman Empire has been defeated in a land close
by: but they (even) after (this) defeat of theirs will soon
be victorious within a few yvears” (30: 2-3).

The defeat of the Romans had taken place in 614715, when
Jerusalem was taken by the Persians, while the defeat of the
Persians began only seven vears later, when the Romans won
the battle at Issus in 622.

Another prophecy is the victory of Tslam over all other
religions (9: 33; 24: 54).

3  No contradictions. The message of the Qur'an revealed
over o period of 23 years in both short and longer parts, on
nurmerous occasions and in a variety of circumstances is never-
theless free of any contradictions, If the Qur’in had been
written by a human being then certainly some contradiction
would be there and could be discerned. Already the Qur'in
has pomted out this fact:
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‘Do they not consider the Qur'an? Had it been from
other than God they would surely have found therein
much discrepancy’ (4: 82).

The Literary Aspect

Scholars have also pointed out that there does not exist a
piece of literature that can match the Qur'an, with respect
either to style and form or to content.

The Sarrafa

Some scholars have suggested that it should normally be
possible to imitate the Qur’an for there is nothing inimitable
in it, bul that it was Allah’s ‘aversion’ (sarrafa) which
prevented the enemies of Islam from doing so.

Other scholars have disagreed with this, saying that this
contradicts the view of holding the Qur'an iself to be a
miracle, while the ‘aversion-view’ suggests that the miracle
lics in Allah’s interference preventing the opponents of Islam
from producing something like the Qur’an.

The Qur'an and a Computer Study

In Sara 74: 30 the following dya has sometimes perturbed
the interpreters: “‘Over il are 19",

A computer study made in the U.S. A. by a Mushm scientist
revealed that the fgure 19 is of some significance to the
composition of the text,”

The computer data reportedly revealed that the numbers of
certain letters in various sirdr are always multiples of 19, e.g.
that the Stra gaf containg the letter gaf 57 times which s a
multiple of 19 (3 times 19), and that the formula Bissmedlah 15
composed of 1Y letters and that this formula occurs 114 times
in the Chur'an which is 19 times 6 (namely in front of each stra
except Sura 9 (= 113) but one more time in Sra 27: 30 (= 113
plus 1)), and that each of the four words in the formula occurs
in multiples of 19 in the Qur'an ete. However, this latter claim

4 See Khalifa, R The Perpetieal Miracle of Mubammad, Tacson, 1978, alaa
Deedat, A Al-Qurae the Likdmaite Mirocle, Durban, 1979,
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is not correct, as a simple count with the help of ‘Abd al-Bagi's
concordance shows.*

From these findings the researcher has concluded that it is
not humanly possible 10 compose a text of the size. form and
content of the Qur'an, with these underlying features. To him
this 15 the ‘mathematical proof for the unique nature of the
(Cur’an.

The Miracle of the Qur'an

While there may be, and in fact is, some difference of
opinion with regard to the relevance of all the mdications
given for the daz of the Qurian including both the oldest
classical scholars’ views as well as the latest computer studies -
the real unique feature of the Qur'an is seen by all Muslims as
being Allah's guidance for mankind, and there is no other and
no better guidance than this. This makes the Qur'an unigue
and mimitable, "The miraclte of the Qur’an lies in its being the
hiddava (guidance).” This is what is claimed by the Qur’an. 'Say
(unto them): Then bring a scripture (&itah) from the presence
of Allah that gives clearer guidance (ahdg) than those so
(that) T may follow it, if you are truthful’ (al-gasas 28: 49).
Here Lies the uniqueness, miraculousness and supremacy of
the Qur’an over all other writings. Herein lies the miracle of
the Qur'an. The claim is evident. The content of the hidava is
evident, No single person, whether human or jinn, can
produce a better idiava than the Qur’an . . . the Qur’an, by
claiming to be ‘unigque guidance’ transcends all superficial
charactenistics assigned to il by a finite human mind. The
message of the Qur'an is extremely simple, remarkably clear:
‘Anyone who will seek fudaya (guidance) with an open mind,
a nomn-coloured vision and unbiased ears will reach the truth’.*

S ad-m fueer al-enetfakeas B-alf@s al-gur'dn al-kavim, Cairo

f Ahmad, A The Miracle called Chir'gn at the merey of Charlatuns’, in
a-’.:lr-.fn!ini.r!&,l'-ll, .|"|;|:IJI| 1978, pp.-—‘s-ﬁz. here H11-2. This articlealsd contains o beiel seview
of the classical views on digs,
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THE QUR'AN AND SCIENCE

Science could be broadly defined as knowledge — as far as it
is available — about the material universe, described as accur-
ately as possible. Scientific rescarch is the attempt to obtain
such knowledge, and a scientific truth or a scientific fact is the
result of this research. Science as knowledge about things is
also considered to be a branch of truth, but the important
aspect of this is thal scientific truths are not ultimate but
change continuously. The continuousness of scientific research
and discovery means that the scientific truth of today will be
seen in a different light tomorrow, as new elemenis of know-
ledge become available. Lastly, being an endeavour of the
human mind with all its faculties as well as limitations, scien-
tific facts do constitute a Auman perspective with all its variety
and limitations, on the true nature of things.

Science and the Qur'in

The classical scholars while dealing with the unique nature
of the Qur'an (ijaz al-qur'dn) had alrcady pointed out that the
Our’an contains information about the nature of things, the
material environment, etc.” and that this information is notin
conflict with man’s perspective and expericnce. Furthermore,
the development of science and its immediate effect upon the
lives and societies of Muslims, ¢specially during the last and in
the present century, have led many Muslims to look at science
against the background of the Qurian, and they have made
numerous suggestions about the correct description in the
Qur'an of certain scientific facts.

Among some of the very important aspects of this line of
thought, i.e. that the Qur'an contains information on scientific
facts which are in perfect agreement with the findings of man’s
scientific pursuits, are the following:*

T Secabove, gazal-gurdn.

8 Bucaille's approsch inchis hook The Sifbde, the Char' @ and Science, Indianapolis,
1978, s more cautous, He wreites: "The e did not conteina sin gle statement thii
wias assailahle from the modern scientific pomt of view™ {Intraduction, p.viiil
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— That the earth was previously part of the sun and only
after separation from it became a habitable place for
mankind (21: 307,

— That all life originated from water (21 30).

—  That the universe was i the shape of a fiery gas (which
the Qur'an calls dukhdn) (41: 11).

—  That matter is made up of minute particles (10:62).

— That the oxygen content of the air is reduced at higher
altitudes (6: 125).

— That in nature everything consisls of complementary
elements, not only man and animals, but also plants and
ever inorganic matter (36; 36).

— That the embryo in the womb is enclosed by three cover-
ings (39 6).

—  That fertilisation of certain plants 5 done by the wind
(15:22),

Thal microscopic organisms exist that are nol visible to
the naked eye. such as spermatozoon (96: 1),

— T'hat each human being has permanent individual finger-

prints, (75:4).

These are just a few of many examples.”

All these matters which are in agreement with scientific
findings could not, it is argued, have been known to any
human being at the time of the revelation of the Qur'an. They
were only discovered many centuries later after intense
scientific research. Hence their inclusion in the Qur'an shows
the heavenly origin of the book. This heavenly origin is further
corroborated, the argument continues, by the correctness of
the description of the scientific facts.

Science or the Qur'in?

The basic question that needs to be raised here despite the

L . T S:"lhl‘ll‘ll‘. thyan, pp 3T for mare examples and detailed discussion, see
alsoy Hueaille, M, oo,
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very attractive evidence presented by the scholars and writers
from the field of science, is: If & scientific fact which is held to
be valid, since it presents the latest result of scientific research,
is in agreement with the Qur'an today and if one is convinced
solely by this argument of the heavenly origin of the Qur'an,
what will be one's attitude, when or if, after more intensive
research, the very same scientific fact is seen in a new light and
perhaps differs from what one previously accepted as the
Qur'an’s position on the matter? Should this discrepancy then
convince us of the human origin of the Qur’an, and so refute
its heavenly origin? In other words, until very recently, very
many scientific facts were in utter disagreement with today’s
scientific truths — and if today’s scientific truths are in agree-
ment with the Qur'an, this means that perhaps a lew decades
or a century ago no believer in scicnce could have been
convinced of the heavenly origin of the Qur'an. Similarly, a
few decades or a century from now, science, which is after all
the human perspective on the true nature of things, might
describe its findings entirely differently from the way it pre-
sents its “truths” today.

Science and scientific truths, therefore, cannot be generally
accepted as criteria for the genuineness or non-human origin
of the Qur’'an, although at this point in time there are perhaps
many good examples to be cited for the concordance between
science and the Qur’dan on certain gquestions. However, the
Qur’an is a book of guidance for mankind and not a book of
science nor a mine of cryptic notes on scientific facts.

Muslims believe the Qur'an to be guidance from Allah,
while science is a human endeavour and we believe the Qur'an
to be guidance from Allah under any circumstances irrespee-
tive of whether science, which changes continuously, scems to
be m support of it or not."”

1 Inmy view, even Bucaille’s attempt at qualificatiom is unsatsluctory, Bucaille
says he wishes 0 use “data definitely established . . . incontrovertible facts und even il
science cam anly provide meomplete data, they will nevertheless be subficiently
well-established 1o be wsed without fear of ercar’ (Infroduction, podil. His case m
point is: ‘It bas been established that the earth revolves aroonid the sun snd the moon
around the earth and this fact will not be subject 0 revision” (p.123), But it is
precisely this point which led to the preat Copernican controversy only a few
centuries agoand previously it wasas stuunchly asserted that the sunrevolves around
the earth! Whal guarantes is there that no new perspective in scicnee will completely
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THE QUR'AN AND THE ORIENTALISTS

One of the main preoccupations of the few orientalists who
have ever seriously studied the Qur’an has been to investigate
whalt they conceived to be the original order of the Qur'inic
text, since to them the ‘chronological arrangement is of
fundamental importance for the understanding of the text', "

This effort resulted in a number of studies of the text of the
Qur’an as well as several translations of the Qur'an with a
‘tearrangement’ of the surar.

Strangely enough, although during the past two centurics of
more intense orientalist study of Islam perhaps tens of thou-
sands of books on Islam have been written and published by
the orientalists, the original studies on the Qur’an, which are
the sale basis of all rescarch on Islam, number not more than
hall a dozen or so, Fora quick overview follow brief reviews of
the original works by onentalists on the Qur'an - apart from
translations — published during the present century.

Geschichte des Qorans." This ‘History of the Qur'an’ pro-
duced by four German orientalists, deals in three parts with
“The Origin of the Quran’, “The Collection of the Qur'an’ and
the “History of the Qur'anic Text', The complete book naturally
reflects the different approaches and types of scholarship of
the various authors. Noeldeke's bias against [slam can still be

fale M eoniinued

alter dur present view? This i the best example 10 show that we should not accept
seientific facts as absolute tuths, They are rither wii| we presently knoow abour
them,

L1 Siaeier Encyclopucidio of fstam, Leiden, 1961, p.284,

12 Al wrientallsts classified the séein o several periods, some Makkan anid
s Mudinan. The most oniginal contribution here is Weil, €5, 0 Historiseh- K ritfet
Einleimng tredan Kargn, Bielefeld and Leiprig, 1878, Sec also Muir, W The Coran,
i cewnpensitton and teaching, Loudon, 1878, and especiully Noeldeke, Th.- Geschich
ches (horeans, upon which is based Rodwell, A : The Coran, transiition with the Stras
arvanged in chrosslogieal order, London, 176 Other such resirranged translotions
are: Bell, B The Quran wanslied with o eritical reaeranpement of the Suweay,
Edinbuirgh, 1937 wnd Blachere, B Le Coran, Traducion acnvelfe; Paris, 1940.50),
Maturally the transiations had 1o po even further in the 4ilem pat ‘re-classification”
by allotting = particular place 1o gach verse and cannot restrict themselves to leanking,
ar swrdd only

13 MNocldeke, T, et al: (Teschiche des Dordns, Leipzig, 190238, in 3 parts.
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clearly discerned, although he later renounced some of his
views regarding the history of the Qur'an, "

"The main substance of the first volume is its second part ‘On
the Origin of the Various Parts of the Quran’. Here, on the
basis of Noeldeke’s earlicr work, the sirat have been arranged
in four periods, three Makkan and one Madinan, depending
heavily on Muslim sources, especially on Suyiiti's itgdn and
Tabari. Due to this, the material presented is, apart from the
usual biased comments. a good cross-section of classical
Muslim writings on the subject. Incidentally, Pickthall (the
well-known Qur'an translator), relicd heavily on this for his
remarks on chronology in his translation. '

There is a final section on ‘Revelation not included in the
Qur’an’ discussed on the basis of various ehadith and other
SOUTCES,

The second volume, dealing with the collection, is almost
completely based on Muslim sources (again itgan dominates)
and presents a calm discussion of the ‘ruling tradition’ vis-g-vis
other reports aboul the collection of the Qur'in, Schwally,
after presenting the material and his reflection on it, comes to
conclusions very close to the Muslim classical views, namely
that ‘the shape of the Qur’an, as we have it now, was com-
pleted two Lo three years after the death of Muhammad, since
the *Uthmanic edition is only a copy of Hafsa's piece, the
editorial work of which had been completed under Abu Bakr,
or at latest under ‘Umar. This editorial work however probably
only concerned the compositions of the sirar and ther
arrangement. As far as the various pieces of revelation are
concerned, we may be confident that their text has been
generally transmitted exactly as it was found in the Prophet's

legacy’.'®
Volume three is mostly concerned with the written text of
the Qur’an and the various readings. It 1s once more a sober

presentation of information derived basically from Muslim

14 See Part I p. 76 and his Preface to the 2rd edition, about his former view thiat
the “abbreviated letters' found al the beginning of certain sirdd are the initials of 1he
seriles or owners of the manuscripts. '

15 Bee the varieus short introdiections o the sdeae g po3 0, noee 2 p 32, note 1
p-7i, note 25 ete. in Pickthall, M. op.cit

1 GaCh I po 120,
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sources, Bergstraesser has dealt mainly with the written form
of the ‘Uthmanic Qurin, the variant readings, as contained in
the masahif of Ibn Mas‘ad and ‘Ubay. He then introduces the
historical development of the gird‘a.

Pretzl presents the various readings, emphasising the
famous ‘seven readings’, describes the Muslim literature on
gird'a and finally deals very briefly with the palaeography and
decorative designs of old Qur'anic manuscripts. As in volume
two, the main sources are classical Muslim authors, especially
Suyiiti, Mabani. Jazarl and vanious writers on géirg’'a. Until
today, Noeldeke/Schwally is the most comprehensive — if not
the sole — senous attempt by orientilists to deal with the
Cur’an — at least in a descriptive manner, For this is what the
later authors - not so much Noeldeke - had in view: to collect
the available material on the subject and to present it. While
some of the authors’ comments and conclusions would not be
welcomed by Muslims, the vast area that has been covered
and the presentation based on the classical Mushm literature
on the topic are of a merit that has to be acknowledged,”

Especially in the latter two volumes, there is surprisingly
little that Muslims might find derogatory in style, and indeed
the basic presentation is nol unlike the classical Muslim litera-
lure on the subject. '

Materials for the History of the Text of the Qur'an." The
author was one of the few orientalists, who concentrated at all

17 Hence it is not sirprising w find that Yusof AL, the well-known translator ol
the Crur'an into English, did not=uy more ghout thisbook (when he knew i, valume
theee was not oven pubilishedd ) thim simply: A Crerman cssay on the chronology of the
Cur'sn. s eriticisms and conclusions arc from @ non-Mushm point of view and 1o us
not always scceptable. thowgh ot by practically the Tst word of European schalarship
oet the subdject’. The Haly (ue'an, Luhore, 1934 (Introduction, poxivi,

in o Blachere's Infroadciion (Blachive, R fdrodicion an Coran, Pans, 1947,
tevwhich 54lil has often referred when refuling the orientalists’ views, is nel much
more thian a French summary of Moeldeke-Schwally. Rlachére freely admils that he
owrs miuch o them {p XXX, bul seems to be less detachied than bis Germun
predecessors. He often makes quile anfitling suggestions and ruises questions
itempling to cast doubt upen matters accepred amaong Mushms, and elso ot
refuted by Mocldeke-Schwally. I this he is cleser to Noeldeke's originud work than
th revised version of Sesehiche dey Qorans. Also, his constant reference o the
Lithmdnic texl as the vwdpate’ indicstes how difficult it must be Tor him o lonk
heyond the harizon of his Western-Christian tradition,

[ Teifery, Arthur: Marerals S the Histeey af the Toxr of e Qurin, The ald
codices, Leulen, 1957
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seriously on the subject of Qur’anic studies, and perhaps until
very recently the only English-speaking scholar in this field.
As the title suggests, this book was intended ‘as a contribution
to the problem of the history of the Qur’an text’ with the chief
aim to finally ‘write the history of the development of the
Qur'danic text’,*

Jeffery has combined in this volume the edition of an Arabic
manuscript entitled Kitab al-masahif by Ibn Abi Dawud
(d.316/928) with a long list of so-called ‘variant readings’ of
the Arabic text of the Qur'in, By ‘variant readings’ are meant
the differences between the Quriinic text as we have it today
and the oldest sources about the written text of the Quran.
auch differences had occurred in the persomally writlen
collections of the Qur'anic text. which some of the
Companions of the Prophet and their followers had prepared
for their personal use before the Caliph ‘Uthman had several
copies of the Qur'an prepared and sent to various Muslim
Tegions.

Jeffery’s suggestion is of course that the text of the Qur'an,
as we have it today, is not the “original’ or “correct’ version.
but has been tampered with, if not by many hands, then at
least by “Uthman and/or Abl Bakr, who were involved with
the collection of the material of the Qur'an. Only such an
assumption could justify the objective of the orientalists to
collect as much information on the *pre-‘Uthmanic codices’
(i.e. written collections of the Qur'an) in order to relate such
information to the present text, and thus prepare a ‘critical
apparatus’ as has been done, e.g., with the Bible. Neverthe-
less, this voluminous study appears to be a usetul collection of
information on such variant readings, from a total of 28 collec-
tions attributed to the Companions of the Prophet and their
Tollowers,

Jeffery's attempt to ‘re-construct’ a critical text of the Qur'an
has apparently not been successful, since it was never pub-
lished.™

Secondly, and this to me is of much greater importance: all
the variants — or probably most of them —listed in the classical

0 ibid., p.vii.
21 ibid,, p.17.
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works from which Jeffery has drawn his information, must be
supplied with an isnad, showing how the information about
the particular variant reading has been obtained and trans-
mitted. Perhaps Jeffery might have thought it useless to study
the isnad — since orientalists usually assume that they are
fabricated anyway. But if this is so, from where then does the
confidence arise that his collection can be of any use for a
critical text of the Qur'an? However, in my view, the isndd
needs to be scrutinised carefully in each and every case to see
which of the reports on variant readings are indeed probable
or improbable, and among the probable ones, which are
sound and which arc not. All this, it is true, can still be done.
but Jeftery’s collection is only of limited use for such a study,

The Collection of the Qur'an. John Burton’s book The
Collection of the Qur'an® is the latest attempt by a Western
oricntalist to rewrite the history of the Qur'anic text. Burton
attempts to cast doubt upon all the @hddith in connection with
the history of the Qur'anic text. He simply adopts the
‘method” of Goeldziher and Schacht, who have argued that
many, if not all, ahddith are the result of second and third
century forgery.®

In particular, Burton suggests that the legal scholars of the
seeond/third century adopted some practices not based on the
Qur’an. In order to support these they invented the theory of
al nasiki wa al-mansikh 7 as well as the various reports about
the collection of the Qur’anic text. In particular they attributed
o number of variant readings to several Companions of the
Prophet, supposedly strengthening their argument.

Their opponents, according to Burton, therefore invented
the dominant version of the history of the collection of the
Qur’in al the time of "Uthman to strengthen their case.*

22 Cam hrll.'lgl: Limiver sty Press, Cambir i:1g¢:,,. 19T,

23 Introductian, pp.A-f,

24 Sugpesting thal such prastices are based on verses of the revelation, the
wording of which was abrogated but the legal ruling of which remained intact {naskh
al-tilaw durg al-fuek ), pad.

I3 M

I pp. 96T



All reports about the collection of the Qur'an are therefore
contradictory and inventions.™

At the end of his book, Burton maintains that the text of the
Qur’an we now have in our hands is ‘the text which has come
down 1o us in the form in which it was organised and approved
by the Prophet. . . What we have today in our hands is the
muskaf of Muhammad®

Burton’s account, though fascinating in its conclusions, is
weak in several instances: The Goldziher-Schacht perspective
has already been refuted. ™ Hence toadopt itand o apply it to
the history of the Qur’an cannot be convincing,

Burton’s instances o prove that ‘certain debated topics’
among the legal scholars motivated the invention of reports
and attribution of varant collections of the Qur'an text to a
number of Companions. are in fact only two.™ This is not
sufficient proof for such a grave accusation.

The collections of the Companions’' which according to
Burton were ‘invented’ together with their variant readings do
not contain any such verses which could be used to support the
lcgal views of some alleped parties. In fact. none of these
Companions has either of the two verses (stoning verse, suck-
ling verse) differing from “Uthman’s text.™

Burton developed a new theory, based partly on his pre-
decessors among the orientalists, but differing from their
presentation and conclusions.™ He lailed to substantiate some

&7 podds

25 pp.23s-30,

29 In padtcular by schobirs who praved that afidadivh bad Leen wittten dowi i
the first century, To propose that they wers fabricited (e secondsthind century
means W reject this evidence (see, for exemple; Seegm, Fuad: Geschichie der
Avabizchen Liergiur, Lewden, 1997, Volume 1) Hamidalleh, Muhammad: Sefeffa
fhn Munabbil, Parls, 197%)

3 The so-called “verse of staning” (p 7210 and the so-called verse of suckling”
{-p 86T,

F1 Such as Ubay, Ibn Masod and Ka'b

32 Bee pd20 where Burton himself deseribes the aclual diflerences belwees
them and “Lithmian s e,

35 A study of the book suggests also thit his particulal claim - 0 ppen new
avenues becanse of accoss tooseveral manuscnpls nol known ta his predecessors -
cannot b accepted, Although he cites seven manuscerpts in s bibliogragphy, nameof
them apparently features prominently in his presentation or docamentation, Also
Burton himsell does not indicate where these manuwscripts shed new light upon the
subjectand they rather seem to express what other sources alio contained.
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of the most important of his claims, such as e.g. that the
‘collections’ of the Companions were invented to support the
legal usage concerning punishment of adultery or the practice
of suckling, for none of these ‘collections’ by the Companions
differ in these matters from the text of *Uthman, which is the
Qurianic text we read today, and the text of the revelation
Muhammad proclaimed.
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CHAPTER 8
Reading and Studying the Qur’an

ETIQUETTE WITH THE QUR'AN'
Cleanliness

The Holy Qur'an is the word of Allah addressed to us, and
we should therefore treat it with due respect. One of the
prime conditions for handling the Qur'in has been set in the
book itself:

‘A book well guarded which none shall touch but those
who are clean’ (56: 78-9).

This means that in order to touch the Qur’an one needs to
be in a state of ritual purity (tahdra) to be obtained through
wudhit’ or ghus!, as the case may he.?

The Right Niyya

When taking up the Qur'an for study, recitation and reflec-
tion it must be done with the intention to seek Allah’s pleasure.
Although worldly gain may be found in the revelation from
Allah, as may be derived from practices in religion and I[slam,
the true servant of Allah is concerned with the world to come
and considers his actions here and now as preparation for the
life to come.

In a hadith reported by ‘Ubaida al-Maliki the Prophet
Muhammad said:

I Sec also the following paragraphs on ‘Reciing the Qur'an’, ‘Memaorisation”
and "How re study the Our’an’.

2 As o reciiing from the Our'in, (without touching i) there s mdication from
the hgdith that the Prophet recited with or without widfi’, bul oot in the state of
impurity after sexual intercourse. Women alse donot recite while menstruating,
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"0 ve who believe in the Qur'an, do not make it a pillow,
but correctly recite it day and night and popularise its
recitation. Pronounce its words correctly and whatever is
said in the Qur'an you should think over it to take
guidance from it that you may become suceessful and
never think of gaining worldly benefits through it but
recite it just to secure God's pleasure’.”

There are a number of points in this advice from the Prophet
which we necd to consider:

— Recite it day and night: this mmplies a regidarity of
Qurianie recitation which should be a continuous pre-
occupation,

— Populirise it; this implies that one should firstly observe
the instruction to recite regularly and sccondly invite and
give encouragement (o others to do so, such as one’s
tamily members, relatives, triends, ete.

—  Pronounce its words correctly: this implies that one needs
to pay allenhon to correct pronunciation both of the
various letters as well as words, length, pauses, etc.

— Think over it; this implies the need to understand what
one recites, Although mere recitation of words is also of
some benefit, the Prophet’s instruction is unmistakably
clear that one should reflect, seek guidance and hence act
upon whal one recites. This is indeed a very important
point, especially in the present state of Muslims, where
hardly anyone reflects upon the Qur'an and acts upon it *

Of course the Prophet’s emphasis on reflecting and acting is
based upon Allah's instruction in the Holy Qur’in itself:

‘(Here is) a book which we have sent dawn unto thee,
tull of blessings, that they may meditate on its signs, and

3 Hashimi, BooA Craele i Moral Rectituede, Dhelbi, PO72. pp. 114-5

A For tewdany many Muslims do not understand the Arabic of the e G, and even
the averige Arab ol wday has fitthe access tothe Qurinic language, Hence the grest
nesd 10 encourape sl Muoshmes,: cspecially the younge:s generition, o atlempt W
learn the Tanpuage of the Ouc'an and toconstantiy refer to refinble ranslations of the
Qur'am in ane's mesther fongue as lang as one Bis nol el progressed m e anic
Arabic,
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that men of understanding may receive admonition’
(38: 29),

— Recite (and reflect, seek guidance from and act upon) for
the sake of Allah alone.

Etiquette of Reading and Reciting

— Keep the Qur’an in a clean place,

—  Seek only Allah’s pleasure not any worldly gain.

—  Concentrate fully and leave aside all other preoccupations.
— Beritually clean, and sit on clean ground.

—  Preferably sit facing the gibla.

— Ibn Mas‘id read the Qur’'an in the mosque while kneeling
on both knees.?

—  Observe humility, tranquility and respect.
—  Begin with a'tdhu bi-llahi . . . and basmala.
— Read with a good voice.

— Ask Allah’s blessing when reading a verse which contains
a promise, and ask Allah’s help when reading a verse
which contains a threat.

— Repeat important verses many times.

—  Say ‘saddaqa llahu-l-azim’ at the end of the recitation,
and close with a du'd that Allah may accept it from you.

Also:

Let no day pass without reading the Chur’an.
— Do not read in a manner that disturbs others.

—  Sometimes read alone, sometimes in a group (vour family
too!).

— Reply, if someone gives safam while you read.
— Interrupt, when you hear the adhan.

—  Observe sajda al-tilawa.

— Memorise as much as you can.

5 Abu Dawid, sce Kamal, op-cit., p. 114
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Sajda al-Tilawa

There are fourteen (or fifteen) @yar in the Qur'an, which
require you to perform a prostration, when you read (or hear)
these avdt. In them it is mentioned that Allah’s servants and
creation bow betore their Lord. These ayar are the following:
70206, 13: 15; 16: 49/50; 17: 109, 19; 58:22: 18; (22:77); 25: 60;
27:25/26;32: 15, 38: 24/25; 41: 38, 53: 62 84: 20/21: 96: 19,

The sajda al-tildwa is performed as follows:

Form nivya.

Face the gibla (standing or sitting).

Say rakbir,

‘Touch the ground in prostration with toes, knees, palms,
nose and forchead.

While in sajda recite any words to glorify Allah. such as:
subhana rabi-al-a'la, or other similar words.

Rise, saying rakbir,

Prostration for recitation (sajda el-tilawa) is not a new
practice but has been ordered and observed by the Prophet
Muhammad himself:

Ibn ‘Umar reported: The messenger of Allah while re-
citing the Qur’an recited its sura containing sajda, and he
performed prostration and we also prostrated along with
him (but we were so overcrowded) that some of us could
not find a place for our forehead (when prostrating our-
selves).”

RECITING THE QUR’AN’

The very first revelation to the Prophet Muhammad
instructs him to recite the Qur'in:

fi

Sahih Muoslin, 1, p. 287, Mo, 118%

T Suyati, dgde, [op 990 for an mteresting hackground study of historicad
development and ‘musical” aspects see Fordgi, in fsfoeic Perspectives, opooil..
pp.105-1%
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‘Read, in the name of thy Lord . . .7 (96: 1),

and soon afterwards in Sgra al-muzzammil he is told to
observe a particular manner of recitation, which has since
become the common form among Muslims of reading the
Qur'an:

‘And recite the OQur'dn in slow, measured rhythmic
tones’ (73: 4).

This manner of reading (tilawa) the Qur'an is achieved by
observing the rules of fajwid.

The word fajwid is derived [rom the Arabic root ‘jawwada’,
which means ‘to make well', or “toimprove’, [t means ‘making
good’. In technical language it carrics two distinet meanings:
— Correct and good pronunciation mn recitation.

— A mode of recitation of medium speed.

Tajwid and (Jira’a

The knowledge of recitation ('i/m al-gird'a), includes three
main branches, one of which is tafwid:

—  Knowledge about fajwid, i.e. correct and good prenun-
ciation.
— Knowledge about the various readings (see under gird'a).
— Knowledge about the various modes of recitation,
among them:
—  hadr, i.c. at normal talking speed.
— tariil, 1.e. slow, for reading and reflection.

—  taywid tahgig, i.e. like tariil, but with greatest care,
for the purpose of teaching and learning.

—  fajwid (also known as tadwir), between hadr and

tartil,
The Importance of Tajwid

Since fajwid is a basic part of the knowledge of gird'a, its
importance is obvious. One of its great advantages is that
proper knowledge about tafwid — which is not difficult to
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acquire — will lead to the correct recitation of the Our'in,
rrespective of whether one knows the language of the Qurian
01 not.

Basic Rules

Basically, ‘ilm al-tajwid. the knowledge about tajwid, is of
two branches:

—  The correet pronunciation of various letters in different
places.

— The correct length and emphasis given to the vowels
under different circumstances.

An outline of the main principles is given helow:

Nun Sakin and Tanwin. The letter nian & with sukin S s
called nitn sakin e g in the word min 5=, while the symbuols
foran= _in_ un” are called tanwin. as ¢.g. in the word
ghafirun 4

Full Assimilation. When cither of the two letters ra » or
lam | Tollow min sakin or tan wier, there occurs full assimi-
lation (idgham) of the n-sound to the letter after il, e.g.:
(midr-rabbihum) 2.5 e (wa lam yakun lahu kufuwan afiad)

A di

Nasal Assimitation. When one of the letters Vi o, onan G,
munt ¢, waw 3, follow a ndn sakin or tan wier, there ocours
assimilation with nasalisation (idgham bi-l-ghunna) of the
n-sound (o the letter afrer it, e.g. :

{rrear-ya'rnal) R i
(vawma idltin-na‘im) O dael Xag

(rasffun-min gabii) S s Jids

(rahimun-waclvid) 3 Wy ke

There are four exceptions to this rule, where the adn sakin
occurs within the word: o L :

17
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Substitution. The n-sound of nin sakin or anwin, followed
by the I-::tt:,r bﬂ is substituted (iglab) by m, e.p.: {wm LiFH-
bastr) ‘i e

All other letters, following nun sakin or tanwin, do not

modily and are not modified, but are clearly pronounced
(ighdr).

Mim Sakin. The letter mim © with sukan = is called mim
sikin as e.g. in the word Za

When followed by either the letter ba — or mim 2 |
assimilation to the m-sound takes place. ase.g.:

o - It 4 s : & - 2 L '

(Wa mue hom-bi mu'mining - o oe e et e g

(irr keertrermr-mun minin) & uu}'n ,mS L,.'

Intensification. The [ollowing five letters when with stkin,

require some intensification (galgala) in pronunciation: gafl’ 3
ta bodal o fim ¢ baw, eg.:

(subhdarna llah) w Al sl
(kharajna) r LA
(al-gadr) o Suh
(firratn) L Siks
(khalagna) 3 LSl

(There is no galgala for dal with swkun, if followed by the
letter i@ L ortd =.)

Slight Assimilation. Nian sakin or tanmwin, followed by ome of
the 15 letters given below is concealed (ififa’) by slight assimi-
lation, e.g.;

Funtum o s

min thamarat & ol o
ﬂ" ~
it akem c opsels

‘tndahim 4 padie
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’ + i i e
i ik O Bage

yanza'u R
gatlan sadidan v 1_1:|...'|.|.u Vs
miin sha'a’irt llah gl silaa v
Vanstiru 0= - L=
mandiid W pre 3L
kalimatin tayviba L 4_u.1._. LE
VaHIUrL kS ",L_.f
anfirt G L
min qablilim G el Ga
man kana g HEL

Further Assimilations, Assimilation of the first to the second
letter also oceurs, as in the examples given below, when the
first letter is with sukdn:

o

qeael tabayyana

= 4 i i
athgalat da'awa ORI 5 1
harmat 1a'ifa Loow ket
idh zalamtum B 3 [,,mf;, il
yalhath dhalik ook ey egh
nakhlughkum od 5 asafds
qul-rabbi Y T

The Letter Lam. The letter lam J will be pronounced lightly,
when preceded by a letter with kasra e.g. bismi-llah f| i

It will be pronounced strongly, when preceded by a letter
with fatha or dhamma, e.g. qul huwwa-llabhu ahad b din s B

The Letter Ra. The letter rd > will be pronounced lightly in
connection with the i-sound, i.e. when preceded by a letter
with kasra or by va sakin (s or itself carries a kasra, with or
without tashdid, e.p.:
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abgir ol

khabir pas
rizg 300
min sharri e

It is pronounced strongly in connection with the a- and
u-sounds, i.c. when it carries fatha or dhamma with or without
tashdrid, or carries sukin:

ardda Hahu alll 41,0
"
bargun 35

laisa-1-birra 5.1 L]

Prolongation. The three vowels alif | waw 3 ya & have
different prolongation (madd) in different places. The mea-
sure of prolongation is called ‘one alif’, which is the normal
length of pronouncing aléf.

Neatural Prolongation (maodd tabr’). The vowel is read at the
length of two alifs, e.g.: maliki yaumi-din .41 45 ol

Prolongation against Sukan (madd al-"arid li-sukdn). This
occurs when the vowel is the second last letter of a word, and
one wishes to pause alter this particular word. In such a case
prolongation of the length of two or more @fifs 1s required.,
.c.gl : i s LA e ¥ L .

wa lahu ‘altmun-bi-dhalimin JJ-LEJL' pale 4l

Prolongation of Hamza (madd al-hamz). There are two
kinds of such prolongations. The first one oceurs when a word
ends with a vowel and the following word hegins with hamza.
The required length of the vowel sound would be two 1o six
alifs, e.g.

wa idha aradna 155 131

The other case is the hamza within a word alter a vowel,

e.g.:
al-malad'ika fL':..ui
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Compuldsory Prolongation (madd lazim). This is prolon-
gation of any vowel followed by a letter with sukan or tashdid.
1ts length would be two alifs, ¢.p.:

gaf wa-l-que'ani-l-majid - asll SN, 3

ap "

al-hagau dalall

Reading Signs in the Text. Most copies of the printed Qurian
have a4 number of additional signs, which help, in addition to
the rules of rafwrd, with correct recitation. The two most
important of these are;

fam alif ¥ meaning no stop allowed, and
mint £ meaning stop compulsory,

The meaning of these symbols arc as follows:
Stop
o end of an dava

o wagf lazim, compulsory stop: reading on will
change meaning e.g. in Sura 2: 8-9;

‘But they do not (really) believe. Fain would
they deceive God, |

Without stop this would suggest that the
helievers deceive God.

B gif, pause.
Stop Preferred
= waqfel-mutlag, at the end of a sentence or though
& waqfala’iz, permissible, recommended stop,
Pause

<SS 0r e sakta short pause, without taking breath,
iy longer pause. without taking breath,

No Stop

¥ e yugafu —in the middle of the line, i.e. no
stop. at the end of an aya, i.e, optional no stop.
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No Stop Preferred
o wagf al-mujawwaz
S sali, connect.
o= wagf al-muralchkhas,; permissible stop, if taking
breath is required.
Adter such a stop repetition from a previous
stop 1s required.

Other Signs

o kadhalik, as before, i.e. observe here as the
previous sign.
& qad gila. it has been said (to stop) optional.
33 gila Id, it has been said not to (stop); optional,
«ilss or &= observe either first or second sign onlv as e.g.
im Srera 2 2.
u==where more than ane sign occurs,
£ usnally the topmost one 1s preferred.
Sl a8y wagf al-ghufran; said 1o be meritous 1o stop here.
ikl sy wagf al-munazzal, or
wagf jibril; where the Angel Gabriel is said to
have stopped.
il Las; wagf al-nabr; where the Prophet is said to have
stopped.
Eoruki’.
= hizb (see under ‘Divisions of the Text'.)
eha fHI
s pmranzil,
fiaew sajda (see under ‘Etiquette with the Qur'an’, }
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MEMORISATION OF THE QUR'AN

Memorisation (hifz, rahfiz) of the Qur'in was the earliest
form of transmission of the text" and has been practised by
Muslims since the revelation began. The Qur'an is perhaps
the only book in human history that has such an outstanding
tradition of oral transmission which can be traced back to the
Prophet Muhammad himself. Although many Muslims
known as hafiz (pl. fuffaz) have memorised the complete
Qur'in, it i1s an obligation for each Muslim to memorise as
much of it as he is capable of doing. It is reported from Ibn
Abbas that Allah’s messenger said:

‘He in whose heart there 1s no part of the Qur'an is like
unto a deserted house'.”

While in the past memorisation of the Qur'an used to be the
basis of all sound Muslim education, today there is less em-
phasis on it due to changes in the educational system of the
Muslims. However, memorisation of passages from the
Qur'dn is still required from all Muslims particularly because
of the following reasons:

—  Memorisation was the sunna of the Prophet and observed
by the Companions and fabi'@n and all pious Muslims.

— Recitation of passages from memory is required for the
correct performance of prayer.

— Passages memorised are useful in practical da'wa work.

— Memaorisation and repetition of the Qur’'an leads to more
rernembrance and awareness of Allah and His message.

—  Memorisation of the alikam passages leads to more con-
sciousness and determination.

— Memorisation leads to a deeper understanding of and
deeper faith in the message of the Qur’an.

A See abiwe.
B Tiemidhi, in: Kandahlavi, M.Z., Virtees of the Healy Chur'dn, Multan, 1968, Mo,
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How to Memorise Passages from the Qur'an

The following practical suggestions are aimed at helping

you to memorise more passages from the Holy Qur'an:

— Make memorisation a part of your daily routine, Do a
little at a time but do it regularly.

— Choose a passage which is particularly meaningful to
you. It should not be very long,

— Read this passage aloud a few times.

—  Write this passage on a small piece of paper.

— Memorise it.

— Read it from memory.

—  Ask someone to read it for you from the mushaf.

—  Write down what he has read.

— Recite the portion in your prayers.

— After you have memorised the passage, repeat it on

many occasions (such as during prayer. etc.) which will
deeply éngrave it into your memory (‘overlearning’).

— Choeose another passage and do likewise.

THE QUR’AN ON RECORDS, TAPES
AND CASSETTES

Aids for the Layman

While the Qur’an has been somewhat standardised in prac-
tical terms, as far as the writing is concerned, through the
distribution of printed copies, the recited Qur'an has had to
face, through the advancement of technology, a similar
development. Recordings of the recited Qur’an in passages
have been made since the 1920s. Today both recording and
replay equipment are much more advanced, Replay devices
{gramophones, recorders) are widespread. More important
even, radio broadcasts have reached virtually every corner of
the world, and the recited Qur'an, often from recordings and
not always in a live broadcast, reaches many ears and minds.
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Indeed today students are able to memorise pa ssages from the
Qur'an using recordings, The benefit for the untrained is
obvious: the recited Qur'in is available anywhere, anytime,
without the physical presence of a hafiz,

Problems for the Scholar

Along with the benefit for the untrained goes a particular
problem: the Qur'an is available in a number of ways of
recitation (the seven afirdf) but of course a recording can
present only one of the several aceepted readings.

The reading presently available in recorded versions is the
one by Hals. which therefore has become cxtremely popular
and widespread, while other readings, such as the North
Alrican style. (Warsh) are — at least in the public
consciousness — pushed somewhat into the background,

In Egypt a plan has been developed 10 record the recitation
of the Qurian also in the other aceepted readings. It is not
known how far this has been implemented,'?

Well-Known Reciters

Presently there are a number of recitations of the Qur'in
available on cassette tapes, the better known among them
being:

—  Sheikh "Abd al-Khayyat, 22 cassettes {very fast speed).

—  Sheikh Mahmad Khalil, al-Hussari, 22 cassettes {(medium
speed, pood for learning),

— Sheikh ‘Abd al-Basit ‘Abd al-Samad, 44 cassettes (slow
speed).

There are numcrous other Qur'an readers available on
cassettes, not only from the Middle East but from all over the
Muslim world.

The best-known lady reader seems to be Nur Asiah Djamil
from Indonesia,

111 Sr;r: Sa'd al-Labib: m’-an.:r.mf.'_i"m'-.-n.'erru.r-rn'__f?uircs, 1957, partly trunskated jnio
Enghsh; Herger, M., Faul, A, Weiss, B The Recorded Lurfan, Princeton, 1974,
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Qur’an Reading Competitions

Events, where several readers participate, take place all
over the Muslim world. These have been specially popularised
in Malaysia, where it has been an annual event in ramadan
since 1961 to invite the best local readers and readers from
other countries to recite in public. While the idea of compe-
tition or contest is unsuitable to the recitation of the Qur'an,
the programme does help to some extent to popularise the
recitation of the Qur’in,

Recent attempls in Saudi Arabia to offer cash prizes for the
memorisation and recitation of the Qur'in must be seen as
one of the more unfortunate attempts o cope with a serious
decline in the art of recitation, probably due to the Western-
isation ol educational systems all over the Muslim world, in
which the memorisation and recital of the Qur’an is no longer
considered important.

HOW TO STUDY THE QUR'AN

‘I'he demands which the Qur'an puts on every Muslim are
summarised as follows: !
— A Muslim is required to believe in the Quran.
— Heisrequired o read it

He is required 1o understand it.

— Heisrequired (o act upon its teachings.
— He isrequired to convey its teachings to others.

It is obvious that perhaps only one of these five obligations

could be fulfilled without understanding the Qur'in, and
proper understanding of it is derived from its study.

Read and Reflect

The Our’an itself emphasises that mere reading or reciting

11 See Ahmad, lirar: The Obligaiions Mushize Chwe wo e Curan. Markazi
Anjuman Khoddam-ul-guran, Lahare, 19749, p.5
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of it is insutficient. To do justice to the Qur'in one needs 0
reflect upon what one reads, and then act upon it:

‘(Here is) a Book which we have sent down unto thee.
full of blessings, that they may meditate on its signs, and
that men of understanding may receive admonition’
(38:29).

‘Do they not then earnestly seek to understand the
Qur’an or are their hearts locked up by them?® (47: 24:
see also 4: 82; 23: 68).

Similarly the Prophet instructed Muslims to recite the
Qur’an as well as to reflect upon it

‘0O ve who believe in the Qur'an, do not make it a
pillow, but correctly recite it day and night and
popularise its recitation. Pronounce its words correctly
and whatever is said in the Qur'iin you should think over
it to take guidance from it that you may become
successful and never think of gaining worldly benefits
through it but recite it just to secure God's pleasure”.”?

What Approach?

To derive a proper understanding of the Qur'an from

your study, you need to adopt the correct approach. A clear
outline of how the Qur’an should be approached for reflection
and study has been given by K. Murad, His essay on The Way
to the Qur'an' is most commendable, A brief outline of its
main features is given below:

Observe the basic prerequisites for the fruitful study of the
CDur'an:

Be fully convinced that it is Allah’s revelation.
Read it to seck the pleasure of Allah alone.
Accept its guidance fully and completely.
Mould yourself according to its guidance.

12

i3

Hashimi, B.: A Guide w0 Moral Reciinude, Delhi, 1972, pr.l14-5,
Publishied topether with the Our'an translation by A& ¥, Al Letcester, 1978,
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Seek refuge with Allah, seek His help for the study, and
praise and glorify Him for His blessings through the
Qur'an.

Strengthen and maintain the ‘presence of the heart™:

Be aware that you are always in Allah's presence.

Feel, as though you hear the Qur'an from Allah,

Feel, as though the Qur'an addresses you directly,
Observe the proper outward posture, and punty yourself
inwardly and outwardly.

Eeflect over the Qur’an and strive to understand it:

Consider cach dva as relevant today, not as a thing of the
past.

Read the whole of the Qur'an (using a translation if
necessary) for an overview,

Avoid lengthy commentaries in the beginning of your
study.

Learn the language of the Qur’an.

Reflect deeply upon what you read, and recite in a slow
harmonious mode (tanid).

Strive for tull inner participation in your study:

Remember how the Prophet and his Companions reacted
to the Qur'an,

Take each passage of the revelation as addressed to vou.
Develop an inner response to the @yvar, and express it by
praising Allah, seeking His forgiveness, ete.

Strive to live by the teachings of the Qur'an, since it is
Allah’s guidance for mankind. This is the way to get close to
the Quran and to grasp its meanings. To know about the
Qur'an in application, observe in everyday life the way of the
Prophet Muhammad, who was described by ‘A’isha, his wife,
as ‘the living Qur’an’. Also recite the Qurin daily and memo-
rise what you can.
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Same useful hints for thg study of the Qur'an have also been
given by Abul A'la Mawduadi' for those who seek guidance
from the Book of Allah:

—  Read the Qur'an with a mind free from bias and precon-
ceived ideas, as otherwise you will read your own notions
into the book.

— Read the book more than once to get a sound insight.

— Note down whatever questions arise, while you read and
note down their answers, which you will come across in
other passages ol the Cur'an as you read on.

[nvestigale in particular, while you read, which way of
life the Qur'an suggests o you,

—  Undertake more detailed studies alter such introductory
readings, and mguire about the vanous aspects of Islam
and how it ought to be apphied.

— Do not forget that the real key to understanding the
Qur’dn is the practical application of its meaning.

‘. in spite of all these devices, one cannot grasp the
inspiring spirit of the Qur'in, unless one practically starts the
work for the accomplishment of the mission for which it was
revealed . ., One cannot possibly grasp the truths contained in
the Qur'an by the mere recitation of its words, For this pur-
pose one must take active part in the conflict between belief
and unbehef, Islam and un-Islam, truth and falsehood’.'®

11 Sco ‘Supgesticns for Study”, in Al ALY The Holy Char'an, Letcester, 1978,
. xxi-xh
15 ihid,, plii
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Plates 1-8






Plate 1 Jabal al-ndr {Mount of Light) near Makka, with the cave of Tira',
where the Frophet received the first revelation, (Siee 96:1-5.) See p. 24,



Flate 2 Copy of the Holy Ouwan, Trom the tme of the Caliph “Uthmdn,
kKeptin the Topkap Museum, [stanbel Sce p, 62.
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Plate 4 Ancther page from the copy of the Holy Cwian, from the ime of
the Caliph “Uthmin, kept in Tashkent. (Siva 7:86-87; take your own
Qur'an and compare!} See ., 63



Plate 5 Partofa Qur'in-manuscript in so-called Kufic writing, with tashbil
(vowcl-marks) in the old style, {$ira 26:210-11.) See p. 58.
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Flate 7 A page from a printed Qur'an from North Africa in maghribi-
seript. The text is vowelled according 1o the reading of Warsh. (Sira
2:4-15.) See p. 119,
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The development of disciplines and branches of knowledge which were
related o the onderstanding of the Qur'in and are considered necessary for
this purpose — whut we call ‘wffier al-gue'in — began in the lifetime of the
Prophet himsel. peice and Blegsings be apon him. Numenous books have
sinee been wotten on this, in most Mushim Lingaages, However antil now
there was no book in English linguage on this subject. The author hny
therelore remdered o great service by compiling the first English book,
which Alls o very serwous and deeply-Tell gap. An average English ceader
who hos ne aceess to an Arabic text like al-irgda had nothing 1w help bim in
vnelerstanding the Our'fn, This ook shoukd mow provide valoable assst-
ance o o ip bis task, Toas precsse, brief, vet guite comprebensive, 18 deals
with the traditional subjects such as meaning of revelation, histery and
trinsmission of the wext, aybal al~muzil, exegests, ole, oy well as ssues ol
mire recent origing ke recordmes of the Qurtin, orientilists” views, trans-
lntienrs and others: The concluding chapter has valuoble practical asdvece fuo
reailing and stodying of the Holy Book of D8k,
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Secinl Anthropology at the University of Mainz. He joined The slamic
Foundation as Resénrch Fellow i 1978, Publications mclude: A Bebfio
graphy of Literature on Hadith i Evwrepean Languages; a German irans:
Lation of Mawawi™s Forty Haddith; A Day with the Praphet, in both Eoglish
and Grerman; and fstur for Clrildren,

HE [SLAMIC FOUNDATION is an cducational and research organ-
mmaticon devobed o make Tshrm a Tiving reality in our age. For this purpose, il
gims at improving human communication and developing a better under-
standing of [slim among all people of the world, Muslim and non-Muslim,
so as o gnlbvamise man o the message and ideal of Oroe God and the anity of
mankind, as brought by all the Prophets of God throughout the ages. last of
wham warg the Prophet Mishomimed (Blesstngs of Allab and peace be upon
him ). An important aspecl of the Foundation's multifarious activities is the
puldication of literature on Islam.
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