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PART 1 SALATH (i)






Philosophy of worship

Preface

Creation of human being is done with the prepa-
ration and completion of two parts. One is appar-
ent which is the body structure and the other one
is the inner which is spiritual. In this blend of
the two types spiritual part is the supreme in
regard of humanity on which depends the faith,
belief, recognition and the intimate knowledge of
the creator and the practical manifestation of
faith and belief is done with the apparent body
structure.

The real purpose of the creation of human being
is to recognize the unity of God which means to
know and have faith in the creator of the uni-
verse. God has Himself quoted as saying in the
Holy Tradition (Hadith)

"l was a secret treasure, I wanted to be known S0
I ereated the creatures".

The Universe is created for the sole purpose of
recognizing and having faith in the unity of God.
The embodiment of knowledge and the power of
unity of God, has to be the perfect and prime
creature. The recognition of the Oneness of God
one needs to be complete, perfect and supreme,
The Holy tradition says "I was a hidden treasure.
| wanted to be known, so, O Muhammad ! |
‘created vou”,

It explains the creation of the universe and the



creation of human being. The purpose is the
knowledge and faith of the unity of God. The
recognition of the unity of God is possible through
the perfect knowledge of the reality of Muhammad
[F.E.UU H.). Whatever possibilities were there for
getting to know the qualities and perfeciness, the
creator of the worlds completely bestowed upon
his beloved prophet to make him a perfect role
model, and created the whole universe for him.
As the creation of the universe is with the pur-
pose of recognizing the unity of God, so recogni-
tion of God is the base of divine religion.

The leader of the believers Imarn Ali in one of his
addresses while introducing the unity of God
says,

"The reality and the base of religion is the faith
in the unity of God, and it is the perfect
knowledge to know and recognize the oneness
and the unity of God, and the reality of
Muhammed {P.B.1I.H.) is the most perfect pos-
sible revelation of the recognition of the existence
of God"

Due to this the heavenly reality and prophethood
of Muhammad (P.B.U.H.) are the inseparable parts
of the principles of religion. The recognition of
the participants of the heavenly reality of Muhammad
[P.B.U.H.) establishes as the principle of religion.
It means that having faith in the existence of God
and in His unity alongwith the belief in the
prophethood and leadership is the principle of
religion so without the knowledge and faith in
Muhaowned [P.B.U.H.} and his family neither faith
in God as the only one is complete nor the pur
pose of the creation of human being is achieved
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One who has faith. belief and the knowledge of
the unity of God. and the one who is void of all
these cannot be the same. Thus, it Is obligatory
for the revelation of justice and blessings, and for
the reward and punishment, to have faith in the
day of judgement. In this way the base and the
principles of Islam are five: faith in the oneness
of God, justice, prophethood and leadership and
the day of judgement.

The core and the purpose of the teachings of all
the messengers of God depended on the educa-
tion and propagation of the belief in the unity of
God. All prayers and actions {performanece) and
the validity of their acceptance are based on the
faith and belief. Thus, the final deliverance is
solely dependent on the right faith and belief.
The teachings of all the messengers of God-the
existence of Islam are ever alive due to the sac-
rifices made by the family of the prophet. The
love and affection of the family of the prophet as
a reward of the prophethood is obligatory on the
followers of the prophet and it serves as the
source of acceptance of prayers.

He iIs narrated in the 'Predicate of Ahmed Ibn
Hanbal’ and ‘witness to Revelation’ by Abu Qasim
Haskami as prophet saying.

"God has created all the messengers from differ-
ent trees of reality and 1 and Ali were created
from the one tree of reality. 1 am the root of the
tree and Ali is the branch, Fatima Is its flower,
Hasan and Hussain are fruit and Shaias {follow-
ers) are the leaves of the tree. Whoever is at-
tached to this tree he/she is blessed and whoso-
ever regrets them is gone astray forever. If a
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person undertakes the endeavor between Safa ad
Marwa (the two hills) and keeps on endeavoring
for thousand vears. and again for thousand years
until he/she becomes like a dry branch of date
tree due to excess worship but does not love the
family of the prophet, he/she will be pushed into
the hell and will fall face foremost into it".

it is narrated by Kawarzami in the Eulogy of the
imam (the leader) as the prophet saying, "If all
human beings had firm belief and love of Ali Bin

Ibe Talib God would have not created the hell”. .

Hence with the obligation and importance of the
worship in Islam, if love and affection of the
family of the prophet is not there, no worship is
accepted. Love and affection of the family of the
prophet is, therefore, the soul of all worship.
Prayers, the prime worship of all, is devoid of
blessing if it is not full of love and affection of the
family of the prophet, and will not be accepted by
God.

While reading this book one should keep in mind
the love and affection of the family of the prophet
alongwith the obligation. importance and useful-
ness of prayers because this love is the source of
acceptance of all prayers and is also the way to
salvation.

It is described in the papers of zararah as Imam
Muhammad Bagar saying “There are five basics
of Islam. 1. Prayer, 2. Fasting. 3. Zakath (alms
paid in Islam as a tax). 4. Pilgrimage and 5. the
guardianship of the family of the prophet which
is the supreme of all the five. This guardianship
of the family of the prophet is the key to success.
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All other four have flexibility but the guardian-
ship of the family of the prophet does not have
any flexibility in regard of its application. One
who does not have enough wealth he/she is
under no obligation of Zakat and pilgrimage.

Like wise, one who is sick can perform prayers
by sitting rather than troubling to stand for, and
the obligation of fasting is also waved in case of
sickness in the month of fasting. But the
guardianship of the family of the prophet is obligatory
in every situation, health or illhealth, haves or
have nots.

Al wasail and Ans-Bin Abdul Rehman requested
the Imam Jafer Sadiq that the guardianship and
love of the family of the prophet was his right on
them from God and that grace for them was far
better love than the love of mateiral weaith of this
world. The Imam was not pleased to hear that
and said, "You are wrong in your thinking be-
cause you are wrongfully comparing the wordly
things with our love. Worldly things are nothing
more than trivial and temporary, whereas our
love is of Prime importance, permanent and ev-
erlasting”.

IMPORTANCE OF CLEANLINESS

"For Allah loves these who turn to him constantly
and fove those who keep themselves pure and
clean.” [2:223)

The one and the onlv God has sent human beings
into this world of examination in a clean stock
and shape. and with a power to decide. The



apparent and the inner cleanliness is declared as
the way to the source of bounties, eternity and
closeness to love of Him as the right of the
servant. Therefore, as much the servant will get
cleanliness by getting free from faults and vices
that much closer, he/she will get to the Sustainer
it real. That is why the divine teachings and the
messenger of God has made the cleanliness as
the focal point on the base of which divine teach-
ings make it mandatory to have apparent and
inner cleanliness. Both the faith and deeds ac-
_cordingly are the two sides of a coin. The appar-
ent cleanliness serves as a step towards the
perfection for the inner cleanliness and that's
why in the teachings of Islam it is made manda-
tory to have the apparent cleanliness. The prophet
says, "The base of Islam is on purity and clean-
liness". He further says "Cleanliness is one half
of the faith. The Imam of the faithful says, "Clean
dress abates grief and pain, and it is also clean
for prayers”.

"Steps in Cleanliness"”
There are four stages of cleanliness:

1. Apparent cleanliness: Clean bedy and clean
dress.

2. Purity of the parts of body from crimes and
sins. No involvement of the body Parts In any
sin.

3. Cleanliness of heart and soul from all sins
like proudness. vanity. nalice, jealousy. pre-
tence. hyvpocrisy and greed.

4. Keeping the heart and soul clean from having
any concept of anvone else except Allah (Geod).
This is the stage of Prophets and ever truthfuls.
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In these stages, every step of cleanliness is hall
purity of the performance. Le. apparent cleanli-
ness and cleanliness of heart and soul from the
Impurity and inner cleanliness from the Lelief o
others than God's, is one half of the faith. Appar
ent cleanliness of body and dress is not aone half
of the faith. '

The apparent cleanliness is the preface to the
inner cleanliness and a source of expression of
its importance. 5o, aiong with the apparent clean-
liness the inner cleaning should he done with
repentance, remorse, sincerity and also with the
determination to restrain from the vice in future.
The inner is the point of attention and blessing
of God and this can only be had with the full
cleanliness of inner and devotion to God, A heart
cannot be an abode of both love of God and his
oponents. The prophet says, "God does not look
at your face. He looks into your heart". Thus, to
be in the presence of God needs complete clean-
liness of the inner alongwith the body and dress.
Prayer is not performed with unclean dress, then
how could it be possible if the heart and soul are
full of sins of proudness, jealousy, malice hypoersy
and prefection and prayer is perforrned with all
that, that prayer may show just following the
orders and can save from insubordination but it
should be void of usefulness, blessings. affec-
tions and love of God. As the praophet has said.
‘There are people whose prayvers are just labour
and nothing vise”. He further said. “If praver
cannot stop the performer from evil and impu-
dence he/she goes further away from God.” And
this is also said by the prophet, "His praver is nut
praver if he Is not performing it properly because
proper performance of pravers stops the per
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former from evil and shamelessness . One must
pay full attention to the inner cleanliness alongwith
the apparent cleanliness in performing of prayers.
Imam Jafar Sadiq says, "When you intend to
have cleanliness and ablution go towards water
as vou go to the blessings of God because God
has empowered water with His affections and
love, it is also the key of service and obedience
to God. And truly as blessings of God wash off
all the sins and purify His servants, so water
cleans apparent dirtiness and not the other way
round. God says, "It is Allah who sent winds as
happy tidings before His blessings, and We (Al-
lah) pour down clean water from the sky". And
God says, “we created the living ones from wa-
ter'. As God has given life to every thing of the
world from water similarly He has given life to
hearts through obedience by His blessings and
grace. We should think of the softness and
cleanliness of water: its cleanliness and holiness
and consider the delicate blending of it with
every thing. And the parts of body which are
asked to keep clean by God, use water to clean
them. And use it in prayers worship and in car-
rying out the duties of Allah and following the
traditions of the Prophet because there are ample
benedictions in the ways of cleanliness. When
vou will use it with dignity than others soon
streanis of benediction will let loose on you. Your
social adjustrment with the creation of God should
be like the blend of water with everyvthing whic
fulfills the right of everyvthing. And having faith
in the saving of the Holy Prophet and does not
change its meanings: the savings of prophet is,
"A faithful is like the pure water”, so vour clean
Iness and purity should be like a pure water in
the service of God, which God has sent from the
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sky and called it the pure. and while cleaning
vour parts of body keep your heart clean, and
pure with the faith and the helief.”

At another place Imam Jafar Sadig (A.5.) says.
"Truly, he is in comfort and peace who soul keeps
away his from the burden of impurity and gets
free from dirt and filth, and the believer gets
lesson from this and in the same way he keeps
himself far from the worldly things then he will
get freedom from worldly activities which will
keep him in comfort and peace. And to stop from
collecting and getting worldly things is to keep
him away from the dirth and filth, And ponder on
your respected soul and existence that when
trying to get the world how abase it is. So let it
he known that contentment elinging to piety is
the comforts of the two worlds. And Truly. the
real comfort is to avoid the lust of the world and
to get free from the profits acguisition and to
avoid the dirt of impurity is the real taste. Thus
after scorning the werld purify the soul from
proudness, Keep away from sins and indulge in
service, repentance and modesty. Try to get good
results and pure success in obeying God and the
orders by avolding inhibitions. Restrain your soul
with fear and patience from lust until you enter
into peace with the protection of God. Enjoy the
favour of God because the sould needs it. There
is nothing else than this. Think of the dirt made
due to the things which human being wishes to
eat and in which he is greedy. As much the food
will be tasteful that much it will have bad smell.
Be afraid of getting the things with foul means
which have greater punishment otherwise yvou
will be the vietim of eternal punishment.



Cleanliness of Dress
"0 children of Adam! we have indeed sent down
to you raiment to cover your shame and to be an
elegant dress, but the raiment of righteousness
- that is the best. That is (one) of the signs of
Allah, that they may remember (07-27)

Dress is to save from cold and heat alongwith
hiding the defects of the body. A good and clean
dress is also a source of beauty and respeect. A
clean dress is necessary for performing prayers
which means to be in the presence, of God, The
cleanliness of dress increases the reward of vir-
tue, #As the dress covers the defects of the body
and becomes the reason of beauty and respect.
Similarly the purity of the inner of human being
is the cause of respect and blessing in front of
God. A body should be kept beautiful with the
help of clean dress and the inner must be kept
clean f{dm sins ang vice with the help of the
water ofifear. repentance and modesty and be
dressed up with the belief. One should stand as
the guilty and criminal who is repenting and
ashamed servant with heads down in the pres-
ence of the Lord.

Imam Jafar Sadig says. "The most beautiful dress
for the believers is the dress of faith, and the big
prize is the prize of belief", as God says. "dressis
faith”. The apparent dress is the blessing of God
which covers the apparent defects of the son of
Adam. This s the blessing of God to the children
of Adam and which is not given to any one else,
This dress serves as a source for perﬁjrmjnn the
duties by the believers. The best dress is that

10
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dress which does not make vou forget God, rather
it brings you closer to God by remembering and
makes yvou thankful and obedient to God. The
dress should not incite you to rage, pretence,
degrace and boast, Because all these things are
catastrophic to religion and troubles to heart,
When vou dress up remember that God has cov-
ered your sins with His grace. Thus, as you have
dressed up apparently you must dress up your
inner with the dress of truth, so that your inner
be protected from sin due to truth and your
apparent be covered with obedience. Trust in the
blessings of God for the reasons creating dress to
covr up your apparent defects due to which He
has opened the doors for forgiveness, redress and
repentence so that through these things vour
inner defects of immorality and sins be covered.
Do not make someone to feel ashamed and dis-
graced. God has made secret your big sins. Be
thoughtful about the sins of your soul. Keep
away from useless things. Be afraid that your life
may not be spent in the service of others while
you have been doing business with the wealth of
others and you have killed your soul for that.
Truly, forgetting sins is one of the reasons for the
immediate punishment from God and also a rea-
son for a greater punishment in future. If ane is
busy to find out the sins of his soul in the service
of God, and keeps away from shameful things in
the religion of God, he is saved from the calami-
ties and remains in the deep ocean of the bless-
ings of God. He expresses the gems of intelligence
(wisdom) and expressions. Until and unless he is
not aware of his sins and remains ignorant of his
sins and thinks of his power and strength he is
TevVe'TrT su ['.i‘[’SS'r'I.J I.
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PRODUCTION AND MEANINGS OF
THE CALL FOR PRAYER (ADHAN)

Call for prayer (Adhan) is a religious announce-
ment which is revealed in revelation as described
in the exedesis of the Holy Quran by Munthor in
the fourth volume, "when the prophet went to the
sky on the occasion of the Holy Prophet's acces-
sion, there God revealed the call for prayer through
Gabriel.”- It is the law described in the some
exedesis of the Holy Quran as narrated by Adbullah
Ben Abbas,. "Prayer for call (Adhan) was revealed
to the prophet along with the obligatory prayers”.

[t is also described in the Adequate Prineciples
and Orders of Civilization, "when the prophet
reached the Inhibited House on the night of the
Prophet Accession prayer was performed in con-
gregation and the angels performed the praver
behind the prophet and Gabrel said the call for
prayer at the congregation and when Gabriel
brought the call for prayer and the call at the
time of congregation to the prophet in this werld,
the prophet's head was placed in the lap of Ali,
Gabriel said the call for prayer and the call for
congregation the leader of the believers also lis-
tened and then by the order of Prophet he taught
the call for prayer to Bilal”, It i1s described. for the
production of prayer for call in the sahi |bn e.
Maja. the Termizi, the Sahi Nissal, the sali Ibn-
e-Dawood and the Mishkat that Abu Mahzarah
says. "The prophet taught me the call for praver
and it consisted of nineteen words and there
were seventeen words in the call at the time of
congredation”
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Sunni call for prayer:

Allah is Great (4 times)

| testify that there is no God except Allah (2
tirnes)

I testify that Muhammad (P.B.U.H.) is the prophet
of Allah (2 times)

Come to Prayers (2 times)

Come to Benediction (2 times)

Allah is Great (2 times)

There is no god except Allah (1 Time)

Total words : 15

Shia call for prayer:

Allah is Great (4 times)

I testify that there is no God except Allah (2
times} ,.

I testify that Muhammad (P.B.U.H.] is the
messenger of God (2 times)

I testify that All is the guardian of Allah (1 time
is enough)

Come to prayers (2 times)

Come to benediction (2 times)

Come to better deeds (2 times)

Allah is Great (2 times)

There is no god except Allah (2 times)

Total words: 19 .

"Prayers are better than sleep” : It is narrated in
the Mishkat, Muta Imam Malik and Kunzal Aamal.
"One day in the morning, when Omar was sleep-
ing his servant. said these words "Prayers are
better than sleep”, to wake him up. After listen-
ing this he ordered to incorporate these words
into the call for prayer. It is narrated in Ned-al-
Otar Showkari Vol 1. "Prayers and better than
sleep” was incorporated in the call for prayer by
Omar and Abdullah bin Omar said that it was an
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innovation in religion and when Ali listened these
words he asked not Lo add these words in the call
for prayer beausc it was not prart of the call for
prayer. Kunzal Aamal Vol: 4 describes. "Prayers
are better than sleep” is a heresay and it would
have been better if it had been avoided by the
people”.

Tesheel Al Qari: commentary on Bukhari P:4:
guotes the saying of lmam Shafi, "Prayers are
better than sleep is unbecoming”.

Kunzal Aamal Vol. 4 and Hadia Awaleen describe
Mujahid as saying, "l was with Abdullah Bin
Omar. He listened one person saying 'prayers are
better than sleep’. He said take me immediately
away from this innavator, "come to better deeds”.
These words were included in the call for prayer
and the call at the time of congregation which
later were excluded and “prayers are better than
sleep” were included. It is described in Tibrani
Kabir that Bilal used to say, "come to better
deeds” in the call for prayer. Sanani Baih qui
says, "Abdullah Bin Omar often used to say 'Come
to better deeds’ in the call for prayer. lmam Zain-
ul-Abaideen Ali Ibnul Hasan said that ecall for
prayer was with the words of "come to better
deeds”.

"l testify that Al is the guardian of Allah": These
words remained part of call for prayer for some-
time after the announcement at pool "Happy tid-
ings” {Ailan-e-Gadir) but the unfaithful (hypocrates)
used to hurl stones secretly at Bilal at the time
of the ecall for Prayver. Shaikh Abdullah Maraghi
writes in his book: Salafa fi Amaral Khalipha,
"Saliman Farsi used to testify the gardianship
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and caliphate of Ali after testifying the unity of
God and faith in the prophet. A person reported
this to the prophet and the prophet replied that
whatever you had listened was better”. In the
same book it described, "one day a person re-
ported to the prophet that Q' prophet of Allah
Abuzar Ghafari used the words 'l testify that Ali
is the friend of Allah, after the words 'l testify
that Muhammad (P.B.U.H.) is the messenger of
God". The prophet said that was reality what you
had listened from Abuzar. Had you forgotten the
announcement at pool the "happy tidings" when
I myself announced the guardianship of Al *

THE MEANINGS OF CALL TO PRAYERS

All religions adopt different ways to call to prayers
hut they all do not explain the meanings of the
ways of prayers. Some blow a bugle to make a
call to prayers and some people ring bells as a
call to prayers. Bugles and bells do not corre-
spond to the times of prayers. They can be used
any time and these are also against the grace of
the call to prayers and do not explain the mean-
ings of the prayers. But in Islam prayers timings
are prescribed and the way of call to prayer is
laid down explaining the reality and meanings of
prayers and also the importance and zenith are
explained, that way is the way of call to prayers
which is the best. It explains the greatness and
highness of Allah and also explains Him as the
real worthy of worship and its proclamation is
better made by the call to prayers. Whatever is
described in the prayers in relation of religion
and belief, the same is described in the call to
pravers, God, the creator and lord of the uni-
verse, pravers and chedience belong to Him. The
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introduction of the unity of God and preaching of
religion of Allah and its laws is performed by the
prophet.

After the completion of Prophethood. the family
of the prophet became the protectors of Allah and
its laws by sacrificing their lives because of this
these three and their greatness are expressed in
the call to prayers. The pronouncement of the
call to prayers has the three: the unity, prophethood
and guardianship of the family of the prophet
and it bears the witness of the parts of the
prayers. "ALLAH IS GREAT"

The words announce the magnificence and great-
ness of Allah and this announcement is done five
times a day to attract.

“{ do bear witness that there is no god except
Allah”

The divinity of God is announced which heralds
that God is the only One to be worshiped alone
and He is independent and besought of all". 1 do
bear witness that Muhammad (P.B.U.H.) i§ the
apostle of Allah”.

This testifies and confesses that Muhammad
(P.B.U.H.) is the prophet and he introduces and
preaches religion and tHie laws and the unity of
God. "1 do bear witness that Ali is the guardian
of Allah”

This declares the protectors of the laws of Allah
after the completion of prophethood. It also ex-
presses the greatness of the guardians.
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Come to praver. "These words. now call for real
purpose of pravers”,

“Come to success”. It expresses that the praver
vou are called for is the way to salvation. "Come
to good deed”,

These words explain that one should leave EVery
good work and come to the praver which is the
best work of all.

"Allah is great” Again. the greatness and magnifi-
cence of God is declared.

‘There is no god except Allah”

It is announced again in the last that Allah is the
only one to be worshipped and He is worthy of
worshipping.

The listeners of the call to pravers should get
themselves ready sooner the better by responsing
apparently and from the inner remembering the
herald of the day of judgement. Quick responders
to the call are those who will be declared blessed
and favoured on the day of judgement. Thus, the
response to the call to pravers must be whole
heartedly. If the heart feels happy and receives
glad tidings and feels to make haste in responsing,
then let it be known that you will get herald of
your grace and glad tidings and success on the
day of Judgement, The prophet savs, "0, Bilall
make call to pravers to make us feel happy and
peaceful”. When vou listen the annocuncenient af
God's greatness think every thing of this world
trivial so that you should not fall shart of the
announcement. When the words., “There iz na
god but Allah” are heard one nmiust eject any
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concept of any one else from heart and think and
testify the prophethood and guardianship, He
must pay respect to the prophet and the imam
believing them omni present and omniscient. The
prophet says, "On the day of judgement there will
Le three people sitting on jet black hills who
would not be afraid of the judgement. They would
not be disturbed until the judgemnt is done, in
any way like others. The one will be who recited
the Holy Quran for the pleasure of God and
remained Imam of the people until they were
happy with him, the second persen is that who
called people towards prayers by making call to
prayers only for the pleasure and obedience of
God' the third is he who remained slave but the
slavery did not hinder his way to work for the
hereafter”,

Thus, people who are busy In the business of life
should try to be quick for the prayvers after lis-
tening the call. This c¢all must remind them of the
call of the doomsday. They must remember, while
getting out of their bed for the prayers in pres-
ence of God after listening the call in the morn-
ing, the way they would come out of their graves
and run to the resurrection ground after listen-
ing the call

Ablution: "O you who believe! when yvou prepare
for prayer, wash your faces and yvour hands to
the elbows, rub your heads (with water) and your
feet to the ankles”.

“If vou cannot find water. then take fine surface
sand and rub vour faces and vour hands with
some of it. "The presence in the court of the Lord
for the pravers and worship ablution, according
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to the order of the Lord, is necessary alongwith
the cleanliness of dress and body. Ablution can
only be done with pure and clean water. The
parts of the body and senses which take part in
the practical life of a person are included in
ablution. Hence, while doing ablution wisdom
and thinking should pay attention to get those
parts and senses clean the inner from sins be-
cause these parts and senses are involved in
every sort of worldly practice and woarks. Eyes
witness every sort of work of the world. Ears
listen every sort of talk in the world. Tongue is
used in every sort of worldly work, Hands and
feet are used in all worldly works. Thinking and
brain are occupied with the worldly works. Thus,
one should think of cleaning thinking, bLrain,
parts of body sand senses with water of repen-
tance, blessings and forgiveness of Allah. As we
clean these parts and senses with water to make
them able for the prayer and worship, in the
same way we should make ourselves able for the
closeness in the court of Lord by cleaning them
from the sins with God's blessings, repentance
and making ourselves regretted, abased and belittle.
Imam Raza says, "Truly, ablution is ordered to
make the servant purified when he satnds in
front of the Lord the omnipotent, for the prayers,
and obeys the orders of the Lord, and gets rid of
dirt and filth alongwith idleness and sleep. "He
should stand in front of the Lord, the omnipo-
tent, with a pure soul. Face and both hands and
head and feet are necessarily included in abha-
tion so that when he stands infront of the Laord,
the omnipotent, these parts are open. The parts
of the body that are apparent are included in
ablution and washing of them is ohligatory. It is
due to that the servant performs prospration and
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shows sincerity and hands are included in asking
a persoin expressing his willlngness, fair and setting
aside the world, his feet are used to stand and
<it. Bath is prescribed after intercourse and not
after the filth of toilet because intercourse is with
the body and the filth at that time comes out of
whole body where as the filth of tollet does not
come out of whele body and the food which goes
into the body through one way cOmes out from
another way.

Brushing teeth is the tradition of the prophet
before ablution and it emphasizes the impor-
_tance of purification and cleanliness. Theprophet
says. "Brushing teeth ghould be made necessary
because it keeps the mouth clean and gets plea-
sure of God. "He says again, "Had it not been
difficult for my people, 1 would have ordered it
necessary to brush teeth before every prayer’. He
says further, "one prayer which is performed
after brushing teeth is better than seve nty prayers
performed without brushing teeth”. And he says.
"performing ablution on being in the state of
earlier ablution is the light of lights”.

Recite, "In the name of Allah, the Beneficent, the
Merciful”, before starting ablution.
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Recite. "In the name of Allah. the Beneficent, the
Merciful”, before starting ablution. The Prophet
savs. “one who performs ablution with the reei-
tation of In the name of Allah. the Beneficent, the
Merciful, his whole body becomes purified. The
ablution to another ablution becomes redeemer
of sins. One who did not start his ablution with
the words”, In the name of Allah, "he got those
parts of body clean to which water was touched
and not the whole body, Imam Jafar Sadiq says,
"one who recited the words, In the name of Allah.
at the time of ablution it is as good as he has
taken a bath".

When rinsing the mouth with water at the time
of ablution one should recite, "0 God! help me in
reciting your holy book and remembering vou
more and more”. When putting water into the
nostrils one should recite. "0 God! give me com-
fort with the fragrance of the heaven when you
are pleased with me". When washing the face
these words should be recited. "O God! make my
face brighter with your miraculous light on the
day when your friends (favourites of God] will
have bright faces, and do not darken my face on
the day when vour foe will have darken faces”.
When putting water on the right arm one should
say”, O Allah! give me my book of accounts into
my right hand and be kind In my accountability”.
When putting water on the left arm one should
pray,” O Allah! take me into your protection while
giving me the book of my accounts in the left
hand or from the back”. When wiping {rubbing)
the head with water one should pray. "0 Allahl
cover me with your blessings and bestow vour
bounties on me and take me under the protection
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of vour throne when there will be no protection
except vours. “When washing (rubbing) the feet
it is to be =said, "0 Allah! guide my feet on the
right path the paradise path way and make them
firm on it on the day when the step will slip into
the fire".

Reality of Obedience/Worship of God

"The seven heavens and the earth and all beings
therein declare His glory. There is not a thing but
celebrates His praise and yet you understand not
their glorification surely, He is Forbearing, Most
forgiving (17:45)

"Have you not seen that it is Allah whose praises
all beings in the heavens and on the earth do
celebrate, and the birds (of the alr) with wings
out spread? Each one knows its own [mode of]
prayver and praise. And Allah knows well all that
they do". (24:42) @

The purpose of creation of human beings and of
the universe, and its beautification is to recog-
nize the ereator of nature and serve and obey
Him with the expression of His knowledge, His
being omnipotent, His greatness and His domi-
nation. All things of the universe, small and big,
from a small grain to the sun, the moon, with His
blessings of creation by observing the laws of
nature and serving the human beings are fulfill-
ing the purpose of their creation. They stand
witness to the faet that nothing is created useless
In the universe. Similarly, the master of the uni-
verse, human being the best creation of all, and
the summary of the universe is not created with
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out purpose. The purpose of his ereation (human
being} Is the most important, highest and the
greatest. The purpose of creation of human be-
ing, his respect and grace is the sign of recogni-
tion and service of the Creator of the universe,
the lord of the worlds. It is described in the Sura
Al-Dhariyat, "And | have not created Genii and
the men, but that they may worship Me". {51:57)

The creator of the natureshas created human
nature for the recognition of the Benefactor's
gratefulness. The intelligence (wisdom)
acknowledges that the real benefactor is the cre-
ator of the worlds. He has bestowed so much on
human beings that He says, "Even if all of you
together try to count my blessings, you will not
be sucecessful In deing so".

First, the real benefactor has bestowed existence
and life and shaped into human being and then
putting the light of wisdom blessed us as the
greatest greation of all. He filled the universe
with all the things in accordance with the out-
wardly and inwordly senses. He created beautiful
nature with its scenic beauty and meadows and
pastures to scothe our sight. Birds with their
melodious songs are created for listening. To
smell, He created beautiful flowers full of fra-
grance. Fruits and other things with sweet taste
are created for our sense of taste. Similarly, as
food for wisdom and thoughts He sent down
revelation, and inspiration, and arranged
knowledge and field of knowledge through the
verses of the uiverse. In this way He hestowed so
many blessings on human beings thal one can-
noet encompass them by his wisdom and thus
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cannot be completely grateful. But to recognize
the Benevolent who has bestowed so many bless-
ings and favours be thankful in accordance with
His blessings. One who is not thankful to his
Benefactor does not deserve to be called a human
being. It's clear that theGreatness and abun-
dance of blessings of the Benefactor are beyond
the perception of human wisdom. Due to this the
second important favour the real Benefactor has
blessed us with is to teach us the ways of service
and gratefulness. In this respect the perfect way
of expression of the thankfulness and service
with the confession and recognition of the Bene-
factor, is the prayer, and that's why prayer is the
best worship of all. Therefore, human beings
should recognize the real Benefactor and the
Creator and the Lord. He should be thankful to
Him, and try to fulfill the purpose of creation by
keeping safe his honour and dignity.

It is the law of nature that imperfect should bow
before the perfect and obey him. This rule is
applicable in the whole universe. Inorganie due
to the defect of being lifeless are deprived of
material progress, plants are capable of progress
because of being organic and they prosper and
spread. This vegetation and their progress help
to make the plants better than in-organic mate-
rials. This superiority enables them to make the
inorganics to serve them. When a seed grows in
the soil (earth), the forces in earth get busy in
service of it. In this way the earth Is serving.
without any diserimination. everv plant and veg-
etation like a duty, In the same way the plants
are inferior and serve animals who dominate
them and make their food ta any plant they like.
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Similarly animals are inferior due to being imper
fect and human beings due to the facully of
speech get superiority over all other creatures,
This has given him the right to control all other
things of the universe and enjoy their services,
This is also a law of nature that the inferior is not
wiped out by sacrificing him on the superior, He
prospers and progresses. The particles which sacrifice
themselves on the plants do progress from inor-
ganic to a superior status and similarly, the
plants which become the food of animals progress
and animals being the food of human beingds
become the part of human body and thus progress.
Likewise when a human being sacrifices himself
for the orders of Allah showing his utmost per-
fection in obedience to the Creator and the Lord.
he becomes immortal, rather he becomes the
part of the system of Allah and is known in the
words of Quran as Martyr. When human being is
superior and by virtue of this superiority he has
the control over everything of this universe, and
when every thing of this universe obeys his or-
ders and remains in his service, he should also
be the perfect servant and obedient to his Lord,
Creator and sustainer. This obedience and ser-
vice is called the worship of Allah. As plants and
other things which serve animals and human
beings alike have their value, in the same way he
has much more value, respect and importance
among other human beings who serve the Cre-
ator.

Stages in Worship

Sincerity and purification create few stages of
worshippers of Allah.
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Worship of thankful: These are the people who
worship the Creator due to His limitless bounties
and blessings.

Worship of Intimates: These are the people
who worship God in order to get as closer to
Him as they can possibly do. This closeness
is figurative, because human beings are crea-
ture and thus are imperfect and needy, where
as the Creator is indepndent and is forever
rich. There are character flaws a consequently
as much the servant tries to get rid of the
flaws of character that much he/she will get
closer to the Creator. It is said in Hadith.
"Equip yourselves with godly virtues as much
as possible”, This figurative closeness will
create a relation of love.

Worship of the People who feel shy to Allah:
These are the People who take a lead in obey-
ing by avoiding sins due to modesty which
comes from the faith in the Greatness,
Ommipotence, Blessings and Highness of the
Almighty Allah because of the knowledge of
conscience and the realities. The prophet says.
“Worship Allah as you are beholding Him and
if you are not seeing Him, surely, He is
watching you.” Lugman (AESOP) is quoted as
advising his children. "O sons, if you want to
disobey your Goed, then find out a place where
there is no God, and there is no place where
there is no God". .

Worship of the people who get pleasure (in

worshipl: These are the people who enjoy and
get taste in talking and serving the Creator as
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worldly people get pleasure with this world.
Imam Jafar Sadiq says, "God says, "0 my true
followers, gel the blessings of my worship
because that will enrich the hereafter’. The
prophet says, "He is better then the people
who loves to worhip and serve due to love of
worship: who keeps worship dearer than heart:
who gets his body free and mixes it with
waorship”. That type of person does care whether
his morning has started with poverty or pros-

perity.

5. Worship of the Beloved: These are the people
who have gone high in perfection of love with
Allah due to their worship and service. Allah
says, "Allah loves them and they love Allah".
The leader of the believer is talking to Allah
from this stage, "O the Real Lord! your pun-
ishment is patiently endured, but your leav-
ing us cannot be tolerated"”

6. Worship of Devout: These are the people whose
existence is depending only on worship. As
the Leader of the believers says, "O my Real
Lord! 1 worshipped and served you not with
the fear of hell, nor for the reward of paradise,
but I worship you Because | found You waor-
thy of worship".

Obligation and Utilitarianism of
Prayers

"Surely, prayer is made obligatory on the believ-
ers in prescribed time". [4:104)

The prophet says. "One who thinks prayer of no
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importance he is not included in my followers. By
Gaod he will not arrive at the pond of abundance”.

The pruphet says, "The biggest thief is one who
steals his prayers”. And On the day of judgement
the first thing to judge will be the prayers and if
accepted then other deeds will be considered. 1f
the prayers are not accepted other deeds will not
be considered, as well.

A person requested Imam Jafar Sadiq to give him -
a piece of advice. He said, "Do not avoid prayer
deliberately. One who does so Islam is disgusted
with him. "He said again, Prayer is the most
favourite work n the eyes of Allah. Prayer is the
last advice of the prophets. The Prophet while
advising a person said, "Perform your prayer like
you are performing it for the last time thinking
vou will not get a chance to come to it again”,

“Surely, | am Allah, there is no god but I, so
worship Me and to remember Me say your prayers”,
(20:15)

Imams Jafar Sadig was asked, "which action
takes people closer to Allah?" He said, "l do not
know any other action better than prayer after
the recognition of Allah. "Did not you hear the
sayving Jesus the son of Mariam, that he said.
"Until 1 am alive, God has instructed me to per-
form praver and Alms (Zakat)". The Prophet said.
"Praver has been made coolness for my eyes”
Leader of believers — Imam Ali Says, "Praver Is
the source of closeness to Allah for the believer”.

The Quran says. “Turn to Him. and fear Him. and
establish regular prayers and be not among those
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whao associale others with Allah". (30:32)

The Leader of the believers Imam Ali savs, “Allah,
Allah (do not forget prayers) because it is the
pillar of vour religion”. lmam Jafar Sadiq says,
"One who thinks prayer as unimportant and dis-
regard it, he will not get our blessings".

' The Holy Quran says:

“Establish prayer, for praver restrains from shameful
and unjust deeds. And remembering Allah has
great reward'.

The prophet says, "The One, whom his prayers
cannot stop from shameful and unjust deeds, he
is farther away from his God".

Again he says, "Till the children of Adam keep on
performig the five times prayers, Satan remains
away from them and when they loose their prayers,
the satan is encouraged and involves them intoe
big sins".

Imam Jafar Sadiq says, "If there live thousands
of people and if there is only one shia - the
follower-in a vicinity, and if some one comes in
and asks, "is there any honest, a performer of
prayers, and trustworhty man lives in and all the
residents point out him if it happens so then he
is our follower - Shia”.

The Holy Quran says, "And establish regular
pravers at the two ends of the day, and at the
appraoch of the night, for those things that are
good remove those that are evil. Be that the
words of remembrance to those who remember”.
(11:115)
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The prophet says, "O Alil for my nation the five
time prayers are like a stream which flows down
at the door of someone, and in which he washes
himself five times a day. What do you say, will it
leave any dirt on him?" "No” The prophet says,
"By God! the five prayers are like that”,

The leader of the believers Ali says, <'Une who
performed his prayers as they ought to be per-
formed, he is blessed”.

The leader of the believers Imam Ali asked the
people which verse of the Holy Book gave in their
view, more hope for deliverance. Some people
named the verse "Allah O La Yaghfr in yashrk"...

The Imam said it was good but it was not that
verse. Some other people recited the verse: If any
one does evil or wrongs his own soul, " (4:110).
The Immam said it was a good guess but it was not
the verse. Some other people read the verse:
"Say! O my servants who have transgressed against
their souls! Despair not of the Mercy of Allah: for
Allah forgives all sins : for He is often forgiving,
Most Merciful (39:53). The Imam says that all
these verses do give us hope of the blessings of
Allah. All the attendants, then said that they did
not know that particular verse, The lmam said
that he had heard the beloved prophet of Allah
who said that the verse which gave us more hope
was: "And establish regular prayers at the two
ends of the day, and at the approaches of the
night for these things that are good, remove
those that are evil; be that the word of remember,
to those who remember (their Lord)”. "O Alil By
the lord who has rightly sent me as a pronouncer
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of glad tidings and the one who warns, whenever
someone stands for ablution the sins of his limbs
and orgahs are dropped and when he stands with
his face and heart facing the Qibla towards the
Kaba in Makka, for prayer, there remains no sins
on him until he completes his prayers and he
hecomes as innocent as one is on his natal day”.

A servant who is standing in the prayer with his
full involvement, inwardly and outwardly, should
have the highest part of his body, his head lean-
ing downward and his heart and the inner tender
with hospitality, humility and humbleness, and
pure of pride and sell esteem. This standing of
him should make him remember the standing
before Allah for guestions and answers on the
doomsday. He is standing for the accountability
before the Lord of the universe who knows the
inner and the secrets as He is Omniscient and
Omni Potent. He should stand before Him with
the concept of recognition of His Greatness and
Power, His parts of body should be at peace
which shows sincerity and cbedience. It should
be kept in mind that He knows the condition and
positlon of the inner and the sincerity and the
obeédience.

As He talked to His prophet and beloved in the
Sura Shu'ara: “Who sees vou when you stand up
{prayer after midnight Tahajjud), and your move-
ments among those who prostrate themselves”
(26:219 & 220)

The prophet savs, "When the servant stands for
pravers with his full heart attention to Allah,
then his sins are gone off as he was born this
very day”.
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Bowing Down (Ruku)

The. Holy Quran says, (To worship Allah) bow
down with the people who bow down.

The =servant. in the state of standing, in prayer
makes himself present. inwardly and outwardly,
in the court of the Real Lord to pray and praise.
When he observes His Beauty and Power he bows
down to express the recognition of His Greatness,
Power, Reverence and Sublimity and to make
confession of his abasement and humility. Thus,
in the state of bowing down one should feel and
think of his humility and needs, and the Sublim-
ity and Independence of the Lord, and that He is
the Greatest of any great. One must say "Allah
listens to him who gives praise”, When raising
the head from the state of howing down, this is
done with the hope of his Blessings and
Sublimity and with a thought that He listens
every praise and hymn being All-hearing and
Omniscient. .

Imam Jafar Sadiq Says, "When the Servant of
Allah really bows down for the pleasure of Allah,
then Allah blesses him with the light of respect
and honour and takes him into His shade of
Greatness and Magnificence, and covers him with
the sheet of righteousness (Light and fear). The
first is bowing down and the second is prostra-
tion. If the bowing down is performed well then
his prostration will be correct and gualitative.
There is respect in bowing down, and in prostra-
tion there is closeness of Allah. and one who does
not know how to respect he does not have the
ability of getting closeness of Allah, as well.
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Thus, be down like the one who bows down with
humility, and bow down with the heart which is
humble and bows down in front of the Greatness
and Power of Allah. Bow down the parts and
limbs in front of Him like the orie who is grieved
and afraid because of being deprived of the re-
ward of bowing down.

The Imam of the believer — Imam Ali was asked
to explain the meanings of spreading out ‘the
neck in bowing down he said, "O the real Lord!
I have faith in vou, even my neck is cut down".

Prostration (Sajda)

Sura’ Furqan describes the signs of spe-:iél Ser-
vants of Allah: Allah says. “They spent their night
in Prostration and in Standing for Allah".

Human being is the essence of the universe.
When he prostrates it means the whole universe
1s in Prostration. Prostration is the height of
prayer and it is the acme of the height of close-
ness to Allah by the Servant. The prostration of
the servant takes the world of material and the
mystic world, that is. the apparent world and the
hidden world, into prostration. The human mind
is the place where qualities of pride, arrogance,
glory and evil can be cultivated and, hence, can
make him insolent and disobedient. This un-
soundness of mind is the cause which makes him
phareoah and Nimrod. Thus, all these evil gquali-
ties and thoughts are extirpated with put down
the head and face on the' earth in prostration.
Therefore. it is necessary tfiat the innerself pros-
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trate too with humbleness and humility of the
body. One must say here "Glory to my Lord. the
Most High and with the praise” from the core of
the inner with confession of Allah's Greatness
and Magnificence. These words are to be re-
peated so that the conscience and the inner be
equal. The right of honour, eulogy and praise of
the Lord cannot be accomplished fully even after
Putting the forehead on the dust for the confes-
sion of one's abasement and needs, and for the
recognition of the Magnificence and Greatness of
Allah. So he must raise his head from the pros-
trate saying Takbir for the admission of His
Magnificence alongwith the apologies and repen-
tance for his defective service. It means, "0, the
Real Lord and the Lord of the universe! I could
not fulfill the due right of your praise and cus-
tody in accordance with the Greatness and Mag-
nificence of yours. Therefore, 1 apologize and
repent”. Then, keeping the concept of the sublim-
ity and power of Allah, go again into Prestration.

The door to the city of knowledge. All was asked
about the Prostration, he said, "The interpreta-
tion of Prostrtion s that, 'O Allah you have cre-
ated us from this earth, and the interpretation of
rising from prostration is that, O Allah you have
discharged us from the dust' and the interpreta-
tion of second prostration is that "O Allah you
will make us return to this earth again', and the
interpretation of raising head from the second
prostration is that, 'O Allah vou will again dis-
charge us from this earth”. -

Irnam Jafar Sadiq says. "By God. he is not in loss
and deficit who really performs his prostration
properlyv. though only one prostration is per-
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formed properly, in the whole life, He does not get
success and betterment who even having privacy

) and closeness of his Lord in the state of Prostra-

tion, remains involved in the illysion of his soul,
and ignorant and careless of the reward that
Allah has provided comfort and luxury in imme-
diate love, affection and closeness for those who
prostrate. The one who gets rightly in a better
way the claseness of Allah, he is never deprived
of the special blessings and closeness of Allah,
and a person never gets the closeness of Allah
who is disrespectful and looses the respect and
sacredness of Allah by attaching his heart to.
other than Allah in the state of Prostration”.

Therefore, prostrate to Allah with the sense of
yvour abasement and humility, and knowing that
He alone is the Lord and Creator of all the uni-
verse. One who gets closer to him, gets away from
others. He has created human being from the
dust and this whole universe in its existence and
life depends on Him and to Him is attracted. He
has ereated and planned human being from such
an essence which every one loaths. Human being
was not existing and only He created him. He
declared prostration with heart, soul and innerself
the cause of his closeness. So, one who gets
closer to Him. gets far away from others (not like
Him). Do not you see apparently that the State
of Prostration is different than all other states.
because in the state of prostration human being
ig in veil from all things. Whatever things the
eyes see he is shy of them too. Similarly. God has
intended to have the lnner command of him (i.e.
turn off from all the universe and attract to Him
only). If, in the state of prayver. the mind and
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heart of a person is towards other, he will be
closer to him and will be far away from the
reality which Allah wants in the state of prayer.

God says. "God has not placed two hearts inside
any person for him". The prophet says, “that God
savs, "when | turn to the condition of heart of a
servant and | find honesty and love of My obe-
dience for Me and the demand for My pleasure,

then I turn his standing and face of life towards.
Me, and whosoever remains involved in the con-
cept of other than Me in prayer, then he is one
of them who ridicule their consciences and his
name is written in the book of loosers”.

To create humility and hospitality from the hu-
miliation of conscience by prostration is one of
the important purpeses of worship, Thus, the
prophet said to his associates, "l do not find the
taste of worship in you. They asked what taste of
worship? The prophet said,” Hospitality and
humility".

The Prophet also said this for the hospitality and
humility. "One who remained hospitable to God,
God blessed him with height and one who was
proud, God debased him And one who remained
balanced in his economy and expenditures God
gave him more. And one who was spendthrift God
deprived him. And one who remembered death in
abundance God declared him beloved. And one
who remembered God in abundance. God took
him into the shade of His heavens’.

And the Prophet said this also, "Surely.
hospitality and humility increase the respect and
height of the servant. Therefore, perform hospi-
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tality and humility so that God may bless you
with special blessings.

Tashhud: (Testimony)

Tashhud is the testirnony of God's Lordship and
unity and the Prophethood of the Prophet. Bene-
diction (Durud): is the admission of the greatness
of Muhammad (P.B,U.H.) and his descendents. In
the Sura Al-Maarlf it is sald for the righteous
people, "And those who are upright in their
testmonies” (70:34) After standing, bowing and
prostration which mean to pray and praise the
Real Lord, and to admit His Greatness and Mag-
nificence, and the confession of one’s humility.
humbleness, degradation and needs, all this is
again admitted and expressed in Tushhud that
the real God, Allah, is only worthy of worship.
The orders and laws of God are expressed by the
" prophet an he is the one who makes to recognize
Allah, therefore, the obligation of admission of
his prophethood and service is made. As after the
completion of Prophethood, the holy descencdents
of the prophet have protected the laws of Allah
till the doomsday with their sacrifices, so they
are included in Durud with the Prophet to admit
their greatness. Imam Jafar Sadiq says, "Tashhud
is the Praise and eulogy of Allah. So, even in
secret condition you must be an obedient servant
of Him. And as you are expressing by tongue and
promising to be His servant and chedient, simi-
larly, be his servant and obedient servant through
vour actions. The truth of your tongue he
associated with the honest sincerity and
purification of vor inner-self because, Hehas ordered
you, after creating you as a servant. to obev and
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serve him with your heart, tongue and parts of
vour body so that your service to Him and His
Lordship to vou be proved and established. You
know that all creatures have their forehead in
His power and every moment and breath is due
to his power and will and all creatures are pow-
erless and incapable to perform the least deed
and practice in his kingdom without His order
and intention. God says, "Whatever God wishes,
He creates and selects whom He likes. The crea-
ture does not have any authority and interfer-
ence into His deed and practice, and God is pure
of associations of Polytheists and Higher. "So, be
a thankful servant to him with your sayings and
promise. Mix-up the truth of your tongue with
the purity of your innerself because only God has
created you. He is great and the most glorious to
compel someone with his previous intention and
will. S0, you should use the practice of service for
His pleasure with His wisdom and to perform his
order use the expression and use of worship. He
has ordered you to invoke Allah's blessings on
his beloved Muhammad, so mix up yvour benedic-
tions with the blessings of Allah and mix up the
obedience of the prophet with obedience of Allah.
Allah for your betterment has ordered and per-
mitted the Prophet to ask for mercy and interces-
sion for you. Whereas the prophet came to you
with orders. prohibitions, traditions and etiquettes
and you know the great status of the Prophet he
has with God".

Taslim The Benediction: In the sura Taha Allah

savs, Benediction of Allah is to those who fully
obeyv the orders.”
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In prayer. with the concept of presence in the
court gf Allah. and after the praise and eulogy,
with the concept of presence of the prophet,
Prophets religious leaders, saints and the pious
in the court of the Lord. first greet the Prophet
and then all Prophets and pious servants. In the
last all the attendants of the congregation of
unity collectively be greeted to accnmpllsh prayer
and worship.

Imam Jafar Sacllq says, "Benedictions at the end
of prayer means protection. One who has per-
formed and obeyed the orders of Allah and the
traditions of the prophet with fear and humble-
ness, for him is protection from the worldly ca-
lamity and deliverance and salvation from the
‘punishment of the doomsday. Peace is among the
names of God which He has blessed on His crea-
ture. So that they should use the meanings and
explanation in their affairs, trust, justice and
testify their relationship of friendship and com-
panionship and in the health of their social sys-
tem. If you wish to establish the benediction at
its place and say its meanings, then be scared of
God so that your religion, your heart and your
wisdom be saved, lest you darken them with the
darkness of your sins. And the angels who are
deputed to save you be saved from you, so that
you may not make them angry and sad. They
may not be scared of you because of your bad
treatment to them and veur friends and foes. If
the people nearer to you are not saved from you,
the people at far cannot be saved, as well. If
somecone s not keeping hencdiction {grectings)
on lts place then there is no benediction nor
obedience and he is a liar in his henediction
though apparently he dreets the creatures,
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Chapter of Issues
Issues of Bath : 1. Bath

-Jaﬂg:a Jurisprudence: To have bath in order is

obligatory, thus, If performed without order, it

will to be a bath In acecordance with the jurispru-
ence.

Hanafia Jurisprudence: There are three obliga-
tory acts: They are: 1, Gargle, 2, Putting water
into the nostrils, 3. Pouring water over the entire
body without any order. Thus, order (in bathing)

is not an obligation. Hambaliva Jurisprudence:

Pouring water on the entire body is obligatory

and order [in bath) is desirable. Shafivah Juris-
prudence: It is obligatory to pour water on the
entire body, and order (in bath) is desirable.

Malikiva Jurisprudence: Pouring water on the
whole body Is obligatory and order is desirable.

2. Performing ablutics: after Coifion Bath:

Jafariva Jurisprudence: Ablution after coffion
bath is not permissible Hanfiva Jurisprudence:

Ablution is necessary after the coifion bath.

Hambaliva Jurisprudence: Ablution is neces-
sary after the bath.

Shafivah Jurisprudence: Ablution is necessary

after the bath.

Malikys: Jurisprudence: Ablution is necessary
after the bath.
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3. Obligation of Bath
Jafrivah Jurisprudence: Bath is obligatory after

any kind of impurity Is ejaculated.

Hanafiva Jurisprudence: Bath is not obligatory
if any. kind of impurity for bath is ejaculated
without anxiety.

Hambaliva Jurisprudence: Baih is not an obll-
gation if any kind of impurity for bath is ejacu-
lated without erection.

Shafiya Jurisprudence: Bath is obligatory if there

is any kind of ejaculation of imprity for bath.

Malikiya Jurisprudence: If any impurity for bath
is ejaculated without anxiety, then bath is not
obligatory.

4. Bath after touching the Dead:

Jafariyah Jurisprudence: Bath is obligatory af-
ter touching the dead body before giving bath to
the dead.

Hanafiva Jurisprudence: Bath or ablution is not
obligatory after torching the dead body before
giving bath to the dead.

Hambaliva Jurisprudence: After touching the
dead body before its bath, bath is not obligatory.
vet it is desirable for the people who give the bath
to the dead body.

Shafivah Jurisprudence: Bath or ablution is not

obligatory after touching the dead body before its
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bath, yet it i% desirable to the washer of the dead.

5. Bath of dead body with water, with Jujube,
water with camphor, pure water:

Jafarivah Jurispradence: All three baths in order
are the act of diving institution (Farz)

Hanafiya Jurisprudence: Only one bath with
pure water Is enough. The two. others are desir-
able and order (step by step) is not a condition
but the last act is desirable with the water with
comphor.

Hambaliva Jurisprudence: As Hanfiya.
Shafiva Jurisprudence: .P;s Hanfiya

Malikiva Jurisprudence: .as Hanfiya

6. Can husband give bath to wife and wife to
hushand or not?:

Jafariya Jurisprudence: Both can give bath to
each other.

Hanfiya Jurisprudence: Husband ecannot give
bath to wife but wife can give bath to husband.

Hambaliva Jurisprudence: Husband aﬂd ,!mfls:
can give bath to each other.

Shafiyah Jurisprudence: Both can give bath to
each other. :

Malikiva Jurisprudence: Both can give bath to
each other.
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Issues of Ablution:

"0 you who believe!l when you stand up for prayver.
wash your face., and your hands up to the el
bows, rub your heads and your feet {with water)
[(05:07)

1. Componen{s of Ablution ¢

_a] How is it to take ablution with usurped water,
at usurped place or with usurped utensil?

Jafriya Jurisprudence: Not permissible.
Hanafiya Jurisprudence: Permissible
Hambaliya Jurisprudence: Permissible
Shafiva Jurisprudence: Permissible
ﬁalik.iya Jurisprudence: Permissible

b) Intention in Ablution:
Jafriya Jurisprudence: Intention is necessary.
Hanfiya Jurisprudence: Not necessary Prayer can
be performed after taking bath or ablution with

the intention of cleanliness or coolness.

Hambaliya Jurisprudence: Intention in Ablu-
tion Is necessanry.

Shafiya Jurisprudence: Intention is necessary.

Malikiya Jurisprudence: Intention is necessary

43



4. Washing face in Ablution
Jafariva Jurisprudence: from upside to down

side can be washed. From down side to upside is
not permissible and to wash once is obligatory.

Hanafiva Jurisprudence: Face can be washed in
any way from up side to down side or down side
to upside.

Hambaliva Jurisprudence: In any way, up to
down or down to up can be washed.

Shafiya Jurisprudence: Washing every way is
permissible.

Malikiva Jurisprudence: Washing every way is
permissible

4, Washing hands upto elbows:

Jafriya: Only washing down ward from elbow
can be done, other way round is not permissible.

Hanafiya: Alongwith elbows, can be washed in
any way fro down wards to up is better.

Hambaliva: Can be washed in any way.

Shafiva: Can be washed in any way.

Malikiva: Can be washed in any way.
5. Wiping of Head

Jafriva: | /4 (one fourth) of head is abligatory to
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be wiped/rubbed and with the wetness of ablu-
tion.

Hanfiya: 1/4 (one fourth) of head is obligatory to
be wiped, but with other water.

Hambaliva: Wiping of head and ears with other
water is obligatory.

Shafiya: Some parts to be rubbed with another
water and this is obligatory.

Malikiya: wiping of all head with other water is
obligatory.

Rubbing Water On Turban:

Jafariva: Touching turban or any other thing,
which comes in between water and head, with
water to perform the act of masah (wiping/rub-
bing/touch with water) is not permissible.

Hanfiva: In compulsion touching the turban with
water is permissible.

Hamhbaliva: If there is Tahatul Hanak then touching
the turban with water is permissible.

Shafiva: Under compulsion touching the turban
with water is permissible.

Malikiya: In compulsion touching turban with
water is permissible.

7. Rubbing water on feet or washing
feet:
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Jafriya Jurisprudene: If feet are clean then it is
not necessary to wash them, only rubbing of
water is obligatory and necessary,

Hanafiya Jurisprudence: Washing up to ankles
is obligatory.

Hambaliya Jurisprudence: As Hanfiya
Hambaliya Jurisprudence: As Hanfiva
Shafiya Jurisprudence: As Hanfiya
Malikya Jurisprudence: AS Hanfiya

8. Order in washing the parts for ab-
lution

Jafariya: Order is obligatory. without otder it is
not performed.

Hanfiya: Order In ablution is necessary
Hambaliya: Order in ablution is necessary
Shafiva: Order is necessary

Malikiya: Order is not obliagtory.

9, Cooperation — Performing Ablution
continuously without duration

Jafariyva: Mawalat cooperation i.e. continuation
i= not obligatory.

Hanaflya: Continuation is not obligatory.
Hambaliya: Continuation is not obligatory.
Shafiya: Contination is not obligatory
Malikiya: Continuation is obligatory to attrac-
tion.

Ineffectﬁa‘llty of Ablution:
1. Due to excrement of bowels and bladder
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and wind.

Jafariya: Ablution wiill be void.
Hanafiya: Alution will be void.

Hambliya: Ablution will be void
Shafiya: Ablutiop will be void |

2, Discharge of blood, pus or stone from the
place of impurity.

Jafariya: Ablution will be finished.
Hanfiya: Ablution will be finished

Hambliya: Ablution will be void
Shafiya: Ablution will be void.

3. Bleeding fream any other part of the body:

Jafriya: Bleeding does not render ablution null
and void.

Hanfiva: Bleeding will render ablution null and
void.

Hambaliyva: If the bleeding is much more then
ablution will be finished.

Shafiya: Ablution will not be void.

Malikiya: Ablution will not be finished.

4. If sleep takes over in State of Ablution:
Jafriya: Nap or deep sleep will void ablution.
Hanfiya: Sleeping on side or flat will void ablu-

tion. If slept in posture of standing or sitting then
ablution will not be void.

'
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Hambaliya: as in Hanfiya.

Shafiya: If sleeping resting buttocks on some
thing then ablution will not be void.

Malikiva: Not void in light sleep: void in deép
sleep.

%. Due to the down fall of wisdom and sanity:
If there is down fall of wisdom and sanity due to
intoxication, madness, unconciousness or epi-
lepsy ablution will be void in all jurisprudences
6. Vomiting:

Jafriva: Due to vomiting ablution. will not be
void.

Hanfiya: If vomiting mouthfully then ablution
will be wvoid.

Hambaliva: Vomiting will not render ablution
void. 3

Shafiya: Vomiting will not render ablution void.
Malikiya: Vomiting will not render ablution vold.
7. Bursting into laughter in prayer:

Jafriva: Ablution will not be void. only prayer
will be void. j

Hanfiya: Bursting into laughter in Prayer will
render ablution void.

Hambaliya: Prayer will be void. not the ablution
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Shafiva: Ahl-utim: will not be void

Malikiva: Ablution will not be void.

8. Touching other than close relative:
Jafriva: Only touching will not void ablution

Hanfiya: Touching other then the close relative
with anxiety will render the ablution void.

Hambliva: Touching stranger woman will render
ablution void.

Shafiya: Touching a stranger woman wthout any
obstacle will render ablution void.

9. Ejeculation of the matter which makes bath
an obligation, in the state of Ablution

Jafriya: Bath will be obligatery alongwith the
voldness of ablution.

Hanfiya: Ablution will be void.

Hambliva: Ablution will be void,

Bhafiva: Ablution will not be void.

Malikiva: Ablution will be void.

10.Flossing teeth due to the particles of meat:

Jafriva: Ablution will not be vaoid.
Hanfiva: Ablution will not he void.
Hambaliva: Ablution will be void.
Shafiva: Ablution will not be void.
Malikiva: Ablution will not be void,
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Issues of Prayer
Imperatives and Components:

Obligation and Fundamentals: Intention: ln all
sects determination of intention is a must. be-
cause the prophet says, "Surely deeds depend on
intentions.” Intention is to get the pleasure of the
Lord and to resolve for the compliance of the
orders of Allah.

1. Takbir-ul-Haram (to say, 'Allah is Great', for
intention)

Jafriya: 'Allah is Great' no other word or trans-
lation of Allah-o-Akbar' is permissible because
the prophet says, "Cleanliness is the key of praver,
and Takbir is the glorification of prayer, and
completion is benediction” Salam (Tirmizi).

Hanfiva: Allah-o-Akbar or its translation 'Allah
is Great' can be said for the intention of Prayer.
To say it in Arabic is 'Sunnatul Muakkadah —
the way the Prophet emphatically enjoined on his
followers.

Hambaliva: Nothing than Allah-o-Akbar 'Allah is
great’ or its translation is permissible.

Shafiva: Allah-o-Akbar or Allah Al-Akber can be

said It's translation or any other words are not
permissible.

Malikiya: No other word than Allah-o Akbar or
its translation is not permissible.

50



2. Standing in Prayer Qiyam

Jafriva: Being capable standing is imperative
and part of prayer. If avoided the prayer will be
void.

Hanfiva: Having power. standing is imperative
and part of prayer. If avoided it will render the
prayer void.

Hambaliva: If capable, standing Is imperative
and part of praver, avoiding will render praver
void.

Shafiva: If capable, standing is imperative and
part of prayer, avoiding it will render the prayer
void.

Malikiva: If capable, standing is imperative and
part of prayer, to avold it will render the praver
void.

3. Q@Qirat: |Reciting Sura Fatiha-Al-Hamd-in first
two Rakats):

Jafriva: Recitation of Al-Hamd in the first two
Rakaats of all prayers is imperative.

Hanfiya: Recitation of Al-Hamd is not necessary
in the first two Rakats of obligatory pravers. Any
verse and translation of any verse can be recited
(Kabir Razi)

Hambaliva: Recitation of Al-Hamd in all Rakaats
of obligatory Praver is imperative and essential
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Shafiva: Recitation of Al-Hamd in all Rakaats of-
uvbligatory Praver is hmperative and essential.

Malikiya: Recitation of Al-Hamd in all Rakaats of
gbligatory prayer is imperative and essential.

The Prophet says, "One who did no! recite sura
Fatiha, his prayer is not performed (Bukhari Muslim).

4. Recitation of any Sura or Ayat (verse) after
Al-Hamd in the first two Rakaats:

Jafriva: It is imperative to recite another sura
after Al-Hamd.

Hanfiya: Recitation of three small verses or one
big verse after Al-Hamd is obligatory.

Hambaliva: Reciting another Sura or verse after
Al-Hamd is desirable.

Shafiva: Recitation of another Sura or verse after
Al-Hamd is desirable.

5. Al-Hamd or Glorification of the Lord (Tasbihat)
in the third and fourth Rakaat:

Jafariya: There is a choice In reciting Al-Harnd
and saving the glorification of the Lord, To say
glorification of the Lord (Tasbihat] is better,

Hanfiva: There is a choice to recite Al-Hamd or
say glorification or be silent.

Hambaliya: Al-Hamd is imperative in all Rakaats.
Shafiya: Al Hamd is imperative in all Rakaats.
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Malikiva: Al-Hamd is imperative in all Rakaats.
6. Recitation of Supplication (Qunut)

Jafriva: Before bowing in the second rakaat sayving
suplication in all prayers is the tradition.

Hanfiva: Only in the Prayer of 'witr’ and odd
number of Rakaats which may be said after the
last prayer at night supplication is the tradition.

Hambliya: Supplicatlon is traditional only in the
praver of 'witr'.

Shafiva: After the second bowing of the second
Rakaat of the morning praver supplication is the
tradition.

Malikiva: Supplication 15 the tradition in the
Morning prayver.

Bowing: In sura Al-Hajj it is said, "O believers!
bow down and prostrate”, The prophet says, "Then,
if bowing down, bow down with peace. then,

Stand up, then, prostrate with satisfaction and
balance".

1. Position of bowing
Jafriva: Completely bhowing down is imperative

Hanfiva: Only bowing is imperative and essen-
tial,

Hambaliya: Baw, until the palms reach the knees,
is imperative and essential
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Shafiva: Bowing until the palms reach the Knees
is imperative and essential.

Malikiya: Bowing until the palms reach the knees
is imperative and essential.

2 Invocation of Allah in the
bowing:

Jafriya: Invoking Allah's name once in bowing is
imperative.

Hanfiva: Saying "Glery to my Lord, The Great” is
desirable in bowing..

Hambaliya: Invoking name of Allah in bowing is
ohligatory.

Shafiya;: Invoking name of Allah in bowing is the
tradition.

Malikiya: Invoking the name of Allah in bowing
is the tradition.

3. Peace in Bowing:
Jafriya: Peace is imperative.
Hanfiya: Peace is obligatory
Hambliya: Peace is imperative
Shafiva: Peace is imperative
Malikiva: Peace is imperative
4. Standing up after Bowing:

Jafriva: It is obligatory to stand up after bowing
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Hanfiva: It is not obligatory to stand up alter

bowing
Hambaliya: It is obligatory to stand up after
bowing
Shafiya: It is obligatory to stand up after bowing

5. Prostration

Jafriya: It is imperative to keep seven organs
down in prostration.

Hanfiya: It is imperative to put forehead in pros-
tration. Putting other parts is desirable.

Hambaliva: To put seven parts into prostration
is imperative and putting nose is necessary.

Shafiva: It is obligatory to put seven parts into
prostration.

Malikiya: Only putting forehead into prostration
is Imperative, To put other parts is desirable.

Ilbne Abbas narrates prophet as saying, "Pros-
trate with seven parts. It should not be covered
with hair and cloth, forehead. both hands, both
knees and both feet”, (Bukharil.

Invocation of Allah's name in prostration:

Jafriya: Saving "Glory to my Lord. the Most high
and with his praise” one tme is imperalive.

Hanfiva: Saving three supplications is the tradi-
Lo
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Hambaliva: Saying three Supplications is obliga-
tory.

Shafiva: Saying supplication in bowing and pros-
tration is desirable.

Malikiya: Saying supplication in bowing and
prostration is desirable.

7. Rest between the Prostration

Jafriya: Resf between the two prostrations is
obligatory. '

Hanfiya: Resting and sitting between the two
prostrations is the tradition.

Hambaliya: It is obligatory to rest between the
two prostrations. ]

Shafiya: It is obligatory to rest between the two
prostrations.

Malikiya: It is obligatory to rest between the two
prostrations.

8, To put hand in order to get up
" from the ground in Prayer:

Jafriva: It is better and natural to put hand on
the ground te get up from the ground in Prayers.

Hanfiva: It is better Lo get up from the ground
without putting hand on the ground in Pravers,

Hambliva: It is desirable to put hand on the
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ground to get up from the ground in Prayers.

Shafia: It is desirable to put hand on the ground
to get up from the ground in Pravers.

Malikiya: It is desirable to put hand on the
ground to get up from the ground in Prayers.

9. First Tashhud and to sit for it:

Jafriya: Tashhud and to sit for it are both im-
perative.

Hanfiva: Tashhud and to sit for it are obligatory

Hambaliya: Tashhud and to sit for it are obliga-
tory. :

Shafiya: Tashhud is obligatory and to sit for it
is the tradition.

Malikiya: Tashhud and to sit for it are obliga
Loy,

10. To Say Benediction in Prayer
(Salam):
Jafriva: First benediction (Salam) is included in
Tahhud. One in the last out of twao 1s optional
ohligatory.
Hanfiva: Last benediction [Salam towards right
cide is ohligatory and to the left side Is the

tradition,

Hambliva: Last benediction [Salam] an the right
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side is obligatory an left side is the tradition,

Shafiva: Last benediction (Salam) towards right
side is obligatory and towards left side is the
tradition.

Malikiya: Last benediction in the prayer is obligatory.
11. Peace in Prayer

Jafriva: Peace in Prayers is imperative
Hanfiya: Peace in Prayers is not imperative.
Hambaliya: Imperative in Prayers

Shafiya: Peace in Prayer is imperative.
Malikiva: There are two sayings on the peace in
prayer.

12. Loud or Secret reading

Jafriya: Reading loud the first two Rakaats of
moming. at sun set (Maghrib) and in the night
{iIshal Prayers is imperative.

Hanfiya: It is necessary to read the first two
Rakaats of Prayers of morning, sun set (Maghrib)
and night (Isha) loudly and the complete Prayers
of the afternoon and the evening (Zuhar and Asr)
secretly.

Hambaliya: It is desirable to read loud the Pravers
of morning (Fajr) Sun set (Maghrib) and the night
[Ishal.

Shafiya: It is imperative to read in the Pravers
of morning. sun set and the night loudly.
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Malikiya: It is desirable to read aloud the Prayers
of the morning, sun set and the night.

13. To Say Amen after Al-Hamd in
the Prayer

Jafriya: Prayer stands void if Amen said in the
prayer after Al-Hamd.

Hanfiva: It is desirable to say "Amen” After Al-
Hamd in Prayers.

Shafiva: It is desirable to say 'Amen’ after Al-
Hamd in Prayer.

Malikiva; It is a desirable to say 'Amen’ after Al-
Hamd in Prayer.

14. To fold or not to fold hands in
Prayer:

Jafriya: To keep hands open is imperative. Fold-
ing hands voids the prayer. .

Hanfiva: It is desirable to fold hands under the
navel. For woman folding of hands on her breast
is desirable and not obligatory.

Hambliva: [t is desirable for man and woman Lo
fold hands.

Shafiva: It is desirable for both man and waman
to fold their hands upen their navels.

Malikiya: To keep hands open in Praver is the
tradition.
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15. Prayer for the Deed: Prayers at
a Funeral

1. Are there four or five Takbirs in Prayer at a
Funeral?

Jafriva: Five Takbirs

Hanfiva: Fousr Takbirs

Hambaliya: Four Takbirs

Shafia: Four Takbirs

Malikiva : Four Takbirs

2. Raising Hands in Prayers for the Dead

Jafriva: lo all five Takbirs _

Hanfiva: In only first Takbir hands to be raised.
Hambaliva: Raising hands in all 4 Takbirs.
Shafiya: In all four Takbirs hands are to be
raised.

Malikiya: In all 4 Takbirs hands are to be raised.

Imam Jafar Sadig says, "The Lord of the worlds
have made five pravers imperative daily, due to
this five Takbirs are made necessary’.

Issues of Shortening the Prayers:
1. Prayer in Travelling

Jafriva: Cutting short is necessary.

Hanfiva: Cutting short is necessary.
Hambaliva: There is an option in cutting short
or performing in full.

Shafiya: Option in cutting or full

Malikiva: Optien in cutting or full
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2. Condition and kind of Travelling

Jafriya: If travelling is lawful then shortening of
praver is to be done.

Hanfiya: Travelling of any kind lawful or unlaw-
ful prayer is to be shortened.

Hambaliva: Cutting is only in lawful travelling.
Shafiya: Only in lawful

Malikiya: Cutting is for lawful travelling.

3. Distance of Travelling

Jafriva: 28 miles
Hanfiva: 58 miles
Hambaliya: 48 miles
Shafiya: 48 miles
Malikiva: 48 miles

4. Duration of stay in Travelling

Jafriva: Having intention to stay at some plau:f:
for ten days necessitates the cut.

Hanfiya: 15 days intention of stay fixes the cut.
Hambaliya: 4 days stay validates the cut.
Shafiva: 4 days stay fixes the cut,

Malikiya: 4 days stay fixes the cuts.

5. Being undecided on staying at
some place in travelling

Jafriva: Only thirty days cut is done then after
that perform in full.

Hanfiva: If there is not intention to stay and
yvears passed cut can be performed.
Hambaliva:

Shafiva: The cut is only for & days.
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Malikiya: If stays at a place and does not have
intention to stay then whatever period is passed
cut is performed.

Shortening of Prayer:

The Holy Quran says: "When you travel through
the earth, there is no blame on you if you shorten
your prayers, forbear the unbelievers may attack
yvou for the unbelievers are unto you open en-
emies” (04:101).

The creator and the Lord of this vast and large
universe is that who is free of any sort of defect
and needs, Every thing of this universe and every
grain of this world are following very strictly the
prescribed courses quite obediently given to them
by the Creator and the Lord. The sun, the moon.
the stars and the planets, whatever course they
are put on, are going on the paths. Every thing
from the smallest part to the largest stars.
Planets and galaxies is following the Law of na-
ture prescribed for them by the greatest Creator.
Every thing in its existence and life is dependent
on the Creator and the Lord. He has created this
vast universe for the service of human being.
Every grain of this universe is busy in the service
of human being, and He created human being for
His recognition, obedience and worship to make
him/her worthy of eternal reward. i.e.. eternal
comfort and resting place, paradise. The greatest
Creator is not in need of any one's worship. The
worhsip and obedience of human being can only
be useful and profitable for his cwn self. When
it is clear the Creator, the Lord and the Benefac-
tor Is the real One God. so in accordance with the
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human nature. He ordered the presence of him/
her in His court five times a day for worship and
gratefulness. This presence is to express the
subordination and gratefulness to show the
recogniiton of being a creature, dependent and
slave so that the creativity, Lordship and
sustainership be admitted and made explicit. It
is to establish the relationship of love and obe-
dience of the Creator and the Lord with the
servant, This is the reason why five times prayer
in a day (day and night) i.e. seventeen Rakaats
are made imperative so that neither the business
of life be interrupted nor it burdens the person
more than what he can tolerate. And in this way
the admission of the blessings of the Real Creator
be made and his own service be expressed. This
is again blessing of the creator of the worlds that
He has facilitated more by cutting the prayer to
four (4) Rakaats during the journey to come for
him more.

The Holy Quran says, "When you travel through
the earth, there is no blame on you if you shorten
your prayers (04:101)

In the commentary on this verse. Allama Razi,
writes in his "Tafseer-e-Kabir®, Abdullah lbne
Abbas said that the Creator of the worlds had
made four Rakaats in stay and two, two Rakaats
in the journey and one, one in the state of fear
imperative through the prophet”.

Sahi Nasai says, Yalla Ibn Umia Asked Umar why
to perform shorten prayer when we are saved and
at peace, when God says, "when you travel through
the earth. there is no blame on vou if vou shorten
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vour Prayers” Umar said. "The thing oen which
vou have expressed wonder, on the same thing |
expressed my wonder and asked the same gues-
tion to the Prophet, and he replied. "Shorten
Prayer in journey is a gift and grant. thus, accept
the grant of Allah. (Tafseer Kabir-Sahi Nasai).

Ahdullah 1bn-e-Abbas says, whenever the prophet
used to go on a journey he used to perform the
shorten prayer (Tafseer Kabir).

Allama Suyuti writes in regard of this verse In
Tafseer. Dur Mansoor, "Abdullah Ibn-e-Umar was
asked to express his view on the shortening of
Prayer. We do not find an explicit order of short-
ening prayer except in the Prayer of fear in the
book of Allah. Abdullah Ibn Umar said, "O nephew!
Allah sent Muhammad as His Prophet whereas
we did not know any thing. We used to do what
we used to see the Prophet doing. And the prophet
used to shorten the Prayers in travelling. And the
prophet called that his tradition and his way".

Tafseer Al Burhan writes that Zararah and
Marhammad Ibn Muslim asked Imam-e-Baqar about
the Prayer in journey. The Imam said that Allah
has ordered, "When you travel through the earth,
there is no blame on you if you shorten your
prayers’. Thus, shorten prayer is imperative in
journey, as in stay full prayer is imperative. Both
said, O son of the Prophet, in this verse Allah
says, "If you shorten your Prayer there is not
bhlame on vou", and Allah has not explicitly or-
dered "You shorten your prayer’. Then why to
shorten?” The Imam said that same type of order
i« there to endeavour (i.e. to run between Safa
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and Marwa). 7If some one endeavour between the
two (Safa and Marrwa) there is no blame on liin.
although to endeavour between the Safa and the
Marwa is imperative and God has ordered to do
it in His book and His Prophet did it. Similarly.
Shorten Prayer is ordered in journey which is
mentioned in His book by Allah and the Prophet
Practised it". Then. he was asked, what is the
order if some one has said full four Rakaats? The
Imam said, "In journey, every imperative Prayer
is of two Rakaats except the prayer after sun set
{maghrib). It does not have the cut. The Proghet
performed it in full in stay and in journey”.

It is wirtten In the Sahi Bkhari vol-2 that Anas
Sahabi and Abdullah Ibne Masood said. “we went
with the Prophet from Madina to Makkah he kept
on offering Shorten Prayer till returning to Madina.

In the ninth explanation Muslim Vel 5 it is writ-
ten, "Abdullah Ibn Umar savs that | happened to
be mostly with the prophet in travelling. Until his
death he performed shorten prayer in travelling.

And then | remmained in travelling with Abu Bakar.
He also performed Shorten prayer in travelling.
And then [ also travelled with Umar. he also
performed shorten prayver in travelling. Allah savs.
“The Prophet of Allah is the perfect model for
vou’,

In Sahi Muslim Vo. 1, it is mentioned that Abdullah
Ibhne Umar said. "I performed shorten prayer with
the prophet at Mina. then with Abubakar, then
with Umar 1 said sharten Praver at Mina. and
then with Usman. in the early period of caliph-



ate. but then after Osman started saying his
pravers in full at Mina. '

in Sahl Muslim Abdullah Rehman narrates that
when Osman said his Prayers in full at Mina and
when it was reported to Abdullah Tbhn Mascod,
ABdullah said, "Surely, to Allah we belong and to
Him shall (we) return’. 1 perforined shorten Prayer
with the prophet of Allah at Mina, then with Abu
Bakar, and then with Umar 1 prayed shorten
Praver at Mina. 1 wish that inatead of 4 Rakaats
2 Rakaats Praver which is accepted and right had
been performed then it would have been better”.

Sahi Muslim Vo. 1 Arwoh narrates "Ayaisha said
that in journey and In stay prayer was imperative
in two and two Rakaats which were retained in
travelling and increased in Stay. So Zahri asked
Arwoh "why does Ayaisha pray full prayer in
travelling? Arwoh said that Ayaisha gave the same
interpretation which Osman did”.

Taisair Alwas of Shaibani vo.. 12 says that Omar
performed shorten prayer in Makah with people
and said. O people of Makkah say your prayers
in full. we are travellers”.

in Sahi Nisai and Sahi Ibne Majah and Al-Mahli
Ibne Hazam vol 2 It is mentioned. "Omar says
that Juma Prayer is of two Rakaats, and Eid-ul-
Adha and Eid-ul-Fitr Prayers are of two and two
Rakaats, and for travellers Prayer is of two Rakaats
which iz a complete prayer. and it is from your
prophet and one who imputates is In loss".

The time of setting of the sun includes the mid
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day Prayer and the afternoon Prayer (Zuhar &
Asr) and bath of the night means darkness of the
night includes the evening prayer and the night
praver, and coming of the morning means time
of morning prayer (Fajr).

Sahi Bukhari narrates that Omar [bne Dinar
says, "l listened from Jabar Ibne Zaid that Abdullah
Ibne Abbas used to say, The Prophet the evening
Prayér and the night prayer seven Rakaats.

Adding together the prayers: (At the setting of the
sun say prayer together of the midday prayer and
the afternoon prayer Zuhar & Asr] (After sun set
saying Prayer together of the evening and the
night, Maghrib and Ishal cbserve prayer at the
declining and Paling of the sun to the darkness
of the night. (midday Zhuar, Afternoon, Asr, Evening
Maghrib and the night Isha) and the prayer at
dawn (fajr). The Holy Quran: Bani Israel.

The Creator of the worlds have made five prayers
imperative on every muslim in the night and the
day, Two Rakaats before the sun-rise are offered
s0 that the practical life should start with the
worship and remembrance of Allah. And when
the sun goes down the head then the four Rakaats
as the midday {(Zuhar) and then four Rakaats as
the afterncon Prayer (Asr) are made imperative.
Similarly, after the sun setting three Rakaats of
evening (Maghrib) and then four Rakaats as the
night (Isha) pravers are made imperative.-In this
way five Prayvers are divided into three times.
From the time of ascending of the sun to the time
of the sun setting, two pravers time is combined,
and then after the sun setting to mide night.
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praver time for the evening prayer and the night
praver is together. This is the reason that in the
timie of Haj - Pilgrimage. all pilgrims perform
pravers together — the pravers of the midday and
the afternoon (Zuhar and Asr) and then Prayers
of the evening and the prayers of the night i.e.
(Maghrib and Isha). The Holy Quran has also
indicated towards it , as the Creator of the worlds
says in Sura Bani Israel. "Observe Prayer at the
declining and paling of the sun on to the dakness
of the night. and at dawn" [117:79).

In the explanation of this verse Allama Razi says
in Tafseer Kabir, "from this sura it is understood
that the midday (Zuhar] and the afternoon (Asr)
prayers have one time, and there is one time for
the prayers of Maghrib and Isha - evening and
night”.

Allama Bughwi writes in regard of this verse in
Tafseer Maalam Al-Tanzeel, "Means that the two
prayers are to be said together and there is no
duration or pause between the two prayers”.

Sahi Bukharl says that Usman Bin Zaid says,
"In the time of Haj. the Prophet said his prayers
of the midday (Zuhar ( and the afternoon (Asr)
and the evening (Maghrib) at Arfat and Muzdalfa.
Sohail Ibne Hanif says that he listened Abu Imama
saying "When we came out after performing our.
midday prayer (Zuhar) with Omar Ibne Abdul
Aziz we saw that Anas Bin Malik was performing
the praver of Asr, So | asked, "O Uncle! what kind
of praver is this one. Then Anas said O! Abu
Imama this is the praver of the afternoon [Asr)
and this is the only prayer by the Praophet which
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we used to perform with the Prophet (Anas Sahabi
was the door man of the Prophet). Sahi Bukharl.

It is narrated in Sahi Muslim by Abdullah Ibn
Abbas that man said to him that there was the
time of Prayer but Ibn Abbass did not reply. The
person repeated the same words, and lbn Abbas
did not reply again when it was said the third
time then Ibne Abbas said, "You are reminding
us of praver. You do not know that we used to
say two and two prayers together and together at
one time".

It is narrated by Abdullah Ibn Abbas in Sahi
Tirmizi and Sahi Muslim "The prophet said his
midday (Zuhar} prayer and the afternoon prayer
Asr) together in one time and the evening prayer
(Maghrib) and the night prayer {Isha) together in
one time without any reason of fear and of rain
in Madina (Moata: Imam Malik].

In Neei-al-Ottar Allama Shokant Quotes Ahadith
- traditions about performing the prayers of the
midday (Zuhar]} and the afternoon (Asr) and the
evening (Maghrib) and the night (Isha) together.
He says, "Let it should not be secret that this
(performing two prayers together) is right and if
people do not practice it does not become reason
of repealing the Hadith-tradition and it does not
become neécessary that this Hadith of collection
{performing prayer together) serve as the source
of reasoning because some people of knowledge
have made use of it".

It is in the Neel-al-Otta Shokani "The Prophet has
performed the midday (Zuhar) and the afternoon
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{#sr) praver with one call to prayer and two calls
for congregation, and the prayers of the evening
" (Maghrib) and thie night {Isha) with one call for
praver and two calls for congregation”. It is de-
scribed in Moata Imam Maltk, "Umar issued written
orders during his regime that no one should
perform two prayers together, and whosoever does,
will be deserving the big sin”, L

Shah Waliullah says in Hajjatul Allah-al-Bapogha
"There are, in real, three timings of prayer morn-
ing, midday (Fajr and Zuhar) and the dark time
of the night and this is the meaning of this
Allah's saying, "Establish regular prayers at the
sun decline, and till the darkness of night”, it is
due to this that the time of the midday Prayer
(Zuhar) is extended upto the sun set. There is no
distance between the Prayers of the midday (Zuhar)
and the afterncon [Asr). Due to this, even at the
time of need the prayers of the midday (Zuhar)
and the afterncon (Asr) and the Prayers of the
evening [Maghrib) and the night (Isha) are per-
missible to be performed together".

Prayer at Funeral

Islam has made it imperative to say Prayer at the
funeral after the death of a muslim after perform-
ing the bath and shroud ceremony to pray for his
salvation and deliverance and to bear witness of
him being a muslim. As this performance of Prayer
is in a form of Prayer so ablution is not made
necessary for it. and as five prayers daily are
made, imperative on every muslim. so prayer at
the funeral is made imperative on the dead body
of a believer with five Takbirs to represent the
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five dally imperative prayers. This was the tradi-
tion of the holy prophet that he used to perform
the prayer at funeral with five Takbirs. In the
praver at funeral, after the first Takbir witness is
given after the second takbir Durud-supplication
— is said, after the third Takhir Prayers are made
for the deliverance of all {common) believers and
after the fourth Takbir particuldr prayver for de-
liverance for the dead (especially} is made. There-
fore, it is narrated by Abdul Rehman Ibne Abul
ath in Sahi Ibne-Majja and Sahl Muslim. "The
associate of the Prophet Zaid Bin Urgum used to
say five Takbirs at a funeral prayer.

Kanzul Aamal narrates, "Ali and Abbas said flve
Takbirs on the funeral of the Holy Prophet of
God. and Omar ordered to say four Takbirs at the
funeral in his days of Caliphate” (Tarikhul Khulfa).

Imam Jafar Sadiq says, "when Adam died then
Seth, the third son of Adam a prophet) said to
Gabriel, O you, who is sent frorn God step for-
ward and say prayers for the prophet, Gabriel
said that God gave us order to prostate in front
of yvour father and how could we take a lead on
you. You go ahead and say five Takbirs"

The associate of the Prophet Hazifa sald funeral
prayer with five Takbirs at a funeral and tutning
towards the people he said. "I have not fargotten
nor I am in doubt. T said as much takbirs at
funeral as much the Prophet used to say, and the
Holy Prophet used to say five Takbirs at a fu-
neral”.

Musnad Ahmed Bin Hambal vol. 4 savs. "Abdul
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Ala said that | said funeral prayers after (as
following in congregation) Zaid Bin Urqum and
he said five Takbirs. After the prayer was over)
Alirdul Rehman Bin Ibi Laila said to him by hold-
ing his hand, 'did you forget?' Zaid said, 'no 1 did
not forget rather 1 said the funeral prayer with
five Takbirs after (following in Prayer at congre- .
gation) my sincere friend, thefather of Qasim (a
family name given to the Prophet due to his son
Qasim who died in infancy) the Prophet of Allab
which [ will never abandon”

It is written in Musnad Ibne Hambal Vel. 5 that
Yahva Ibne Abdullah Ibne Jabbar says, "l said
funeral prayer in following (in congregation) Essa
the slave of Hazifa (the associate of the Prophet)
in Madian. He said five Takbirs and then after
turning towards us he said that neither | was in
doubt nor | had forgetten. 1 said the Takbirs in
the same way as | saw my master the guardian
of favour - Hazifa Bin Yaman at a funeral. He
said the funeral prayer with five Takbirs, and
then after turning tewards us he sald, 'meither 1
have forgotten nor | have any doubt, | said the
Takbirs in the same way as | saw the prophet of
Allah saying”.



PART 1 FASTING (0.2/)






In the Name of Allah The Most Beneficient
and the Most Merciful

Surah: Al-Bagra Verse No. 183. Quotes:
"0 you whe believe!

Fasting is prescribed for vou.

As it was prescribed for those

before you; so as that vou may

guard (against evil):

Ya-layyuhal Lazeena. Aamanoo,

Kuteba Alaikumul Siama, Kama

Kuteba, Alal Lazeena Min Oablikum

La alla kum Tattagoon. (Arabic Verse No. [83)

The Importance and the Origin
of Rooza

Kindness and mercy of Allah on the creation has
been manifested in it. It has two things there in.
An obedience to Allah and mercy and kindness to
the people at a time.. A small pay money for
breaking fast has been imposed compulsorily for
the acceptance of that fastings.

A man by nature is bound to certain habbits and
necessities of life; some times numerous and plenty
with no limits. All such bare necessities comes Lo
an end on eating and drinking. It is must; without



which no existence is possible. Every activity of
life and struggles comes to stand still. No body,
will work and go 1o earning and the charm of life
and living has no mecaning. A man becomes an
angel for having no needs and eatings and drink-
ing. Eating and drinking is for living in this world.
All world is in search of food and means of get-
ting food for living. Islam puts stop on eating and
drinking for a certain time in a day, and orders to
be away from eating and drinking from sun-rising
upto sun-setting to please Almighty Allah. A self
restriction on man by order of Islam is rooza.

The Imam Jaffer Sadiq said. A fasting means not
to eat and drink for a certain timings; but be away
from all follies and bad of life during that period.
i.c. do not tell lie, do not gaze girls and women
and smile at them, do not be a jealous to others,
and envy on them, do not blame anyone, do not
fight with each other with loud voice, do not take
false oaths, do not abuse and defame to others, do
not show dis-respect, do not be harsh and angry
to the defaulters, do not be a miser, Be truthful to
Allah in counting Allah's name in remembrance of
Almighty Allah and be thankful to Him that Allah
has given them chance of life to be present in the
sacred month of ramzan to hold and observe fastings
during this month. Be truthful. honest and merci-
ful to others. Be always dreadful and fearful to
Allah and seek Allah's blessings and mercy by



doing good to fellowmen, poor and needy. Be
afraid of the Day of Judgement coming in after-
life. Hazrat Qaim Aaley Mohammad, who will be
coming after have faith in him and be hopeful to
be blessed in after life. Be prepared fur the last
travel from this world, and made arrangements for
the after life requirements before hand. Be humble,
and polite in lif< to others, and as pure and clean
in habits and characters, morals and treatments
and behaviours to others; so that people like you,
respect you as good man. a true and a pious slave
of Lord. Be hopeful and trust worthy for the re-
sults of after life.

Every momin faster, who observe ramzan fasting
sincerely in true spirit lo please Allah should be
clean and pure with in his inner-heart and self
devotion to Allah. Be away from all bads and ills
of life's affairs.

What has been said by the Imam above if anyone
has acted upon it in full adherence and devotion,
then he observance ramzan in true spirit and meanings;
obeyed Allah in full and got the pleasure and
blessings of Allah.

One who has not come to that standard of the true
observe of fasting, then he loses what he is ex-
pected.



The Imam with the reference of his father said that
the prophet of Allah had described that a certain
woman, while she was observing fast scolding 1o
one of her slave girl for some fault, the Prophet
of Allah, asked for food and said the fasting woman
to eat it. The woman said "Oh the Prophet of Allah
I am holding my fast, how can | take food".

The Prophet said how can you be helding a fast
while you are angry to your slave girl and scold-
ing her in fasting. You are eating and defiling
fasting. Fasting do not allow all these things. You
must be away from all forbidden things and ac-
tions in fasting. Fasting covers and conceal all bad
in a man and teaches a faster to be in practice and
habits to be away from bads and ills. The Imam
commented how many are less in number who
holds fast in true sense and many more are hungry
and not observing fasting in true spirit.

A man's spirit is motivated with the actions of the
body. A physical defect and ill in a body will act
reverse on the health, mind and moral of a man
and he becomes bad tempered and irritated to
others. Some times angry which shattered all his
norms and tender feelings and made gloomy. He
saild, it is but natural physical temperament is
quite different to the spiritual conditions of every
man; physical developments in body is always
towards making in every man and woman from




the very boyhood upto their youth hood and up to
advanced age. But spirit is not changing. A man
is composed of body and spirit. In a religion ter-
minology, one who is successful that one who
keep up balancing between these two with justice
and equivality. Life give a chance for advancing
to certain qualities and images to achieve.

In fasting there is a close relationship and a good
combination of body and spirit. The inner purity
and piousness and the outer prohibitions of badily
. requirements both acts at a time on the personality
of a man at a standard level of religion. A fasting
is favourable and good to both body and spirit. So
a fasting is natural requirement of a man from
every point of view as well as religious duty.

The Origin of Fasting

Al-Quran declares openly the fasting is binding as
a duty on every muslim in faith as was before on
the believers of Allah. Because Islam is a natural
religion from every point of view religious or
moral basis, so it is duty to equally binding on
every one according to badily requirements. The
origin of Adam when it took start out of heaven
and pul on to earth in default, Adam observe three
days in fasting to rectify that mistake which he
committed alongwith his partner in life in heaven.
Allah accepted it and made it a law from that time,



binding on the coming generation of Adam to
follow that action of fasting for three days. When-
ever they committed a mistake in routine. The law
once framed by Allah is binding on everyone for
the good and betierment of the life of a man.
From that day up to the rise of Islam the fasting
is popular and is in practice. Every religion before
the rise of Islam was observing fasting in their
own style and their own pattern and is still it is
continuing, besides Islam in other religions.

Rooza considered always a means and source 1o
clean and pure one's innerself. Religious devotees,
hermits used to observe fasting for inner purity for
divine messages from un-seen. So also history
quotes since five hundred B.C. that Goutum Buddah
had abandoned his food and pleasures all tastes
for purification of self. The followers of Bud-
dhism still observe fastings in different days. In
the hinduism fasting is in practice. The jews and
christians observe fasting in different ways and on
different days and occasions even today. Hindu
name it to observe "Brat" not lo take any cook
food during day time except lemon and waler.
Hermits and devotes observe fasting, by not talk-
ing to anyone during that period. Chinese do not
take any cook food for many days. The Jews
observe fasting, and do not take any food for
twenty four hours continuously, but take very little
at sun set (Iftar). If any one was sleeping at Iftar



timings and not break his fast at that time, then he
will not be allowed to take any thing after
that time and will continue it for the next timing
of iftar (sun-set).

When the Prophet of Islam migrated to the city of
Madina from Mecca. The Jews were in practice of
fasting there and enjoy with great eagerness and
‘rejoicing the fasting on the tenth date of the month
of Muharram (Aashoora)

The people of Mecca on the tenth of the Muharram
manth i.e. the day of Aashoora. Change the cloth
cover of the Kabaa as a practice.

The Quran quotes that the Prophet Moosa was
ordered to keep fasting for one month of the Zie
Qada continuously before the award of the book
"Tourah' in honour of respect and glory of the
divine book. He was ordered to extend the fasting
ten days more up to forty days a Chilla. He was
awarded first the ten commandments of the Toorah
in which the fasting day of the tenth of the Muharram
was mentioned.

The prophet of Allah had ordered his companions
to observe fasting of the Aashoora in line with the
Jjews of the community to show respect and obe-
dience to Allah's commands to Jews and made it
optional to muslims. Christians observe fasting



for atonement and repentence for a religious mis-
take and to expiate for sins or for their own pur-
poses.

On the day of the issue of the Jesus the mother
Bibi Marium observe fasting of silence not to talk
any one as commanded by the Lord through the
angel.

The Jesus before the award of the divine book.
Injeel kept fasting for forty days in the wood and
asked his companions (Hawaries) to observe fast-
ing with true sense and in meanings and not merely
to show the people. But not in the style of the jews
who pretended people by false show. The jesus
ordered that they will put oil in their hairs and
heads, clean their faces to look as fresh and thank-
ful to the Lord. Father who is un-seen and hidden.
Lord knows well who observed fasting and will be
rewarded equally.

In Injeel Mata, the Jesus advised, on some occa-
sion, to his followers Bn their questioning that
how could th&y be relieved from the dirtiness of
the dirty spirits.

The Jesus told them with the praying to Allah is
the only way to be relieved.

Injeel Mata quotes, when the comrades asked the



jesus that why the fasting was not made compul-
sory to.your companions. The Jesus replied that
when the bridgeroom is presented in multitude of
a marriage procession. then what is necessary for
them to be hungry and not to take and taste,
anything and observe starvation. When [ will be
no more with them, then they will observe fasting.

The Imam Hassan said that onge a jew came to the
Praphet of the Islam and put some guestions. One
was about the fasting of one whole month of thirty
days. Which were not the practice in other reli-
gion of the past. The Prophet of Allah answered
that the first Adam, who plucked and ate the first
fruit tree in heaven was enough and full to him
for thirty days equal fooding. So Allah ordered the
chain of the Adam to keep fasting for thirty days
in the practice of their old grand grand father
Adam. In observance to that occasion the thrity
days of fasting were made compulsery in Islam
during Ramzan month. Al-Quran quotes in the
verse "Kuteeba Alaikum Siame” in acknowledgement
of.

The jew put ancther question about the reward
and wage of that fasting.

The prophet of Allah said. One who observe fast-
ing will be awarded with a seven benefits of good
1.e.,



ii)

iii)

iv)

v)

vi)

vii)

What wrong and evil food he swallowed be-
fore fasting period all will be desolved and
gone with this fasting.

He will be come closser and nearer to their
Lord by obeying the command of Islam.

The act of fasting will replace the wrong of
Adam which he committed in the heaven by
eating the forbidden fruii of the tree there.

The hardships of death wil be eased and less-
ened.

One the Day of the Resurrection, the hunger
and the thirst of that day will be no more.

The fire of that day and hntncss' will be re-
moved from him on way entrance of heaven.

He will be rewarded the benefits of heaven as
being an obedient of Alladh and Islam, due to
this fasting.

Hazrat Imam Jaffer Sadiq said that fasting was not
made compulsory to the followers of all the mes-
sengers and Prophets of Allah, but only 1o the
messenger and Prophet of Allah. But the followers
of the Islam were awarded to this benefit as a
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specidal honour.

The Prophet of Allah said, One who observe fast-
ing will be awarded with seven benefits of good

i.e.

1)

ii)

iii)

V)

v)

Vi)

vii)

What wrong and evil food he wallowed be-
fore fasting period all will be disolved and
gone with this fasting.

He will be came closer and nearer to their
Lord by obeying this command of Islam.

The act of fasting will replace the: wrong of
Adam which he commiited in the heaven by
eating the forbidden fruit of tree there.

The hardships of death will be ease and les-
soned.

One the Day of the Resurrection, the hunger
ad the thirst of that day will be no more.

The fire of that day ad hotness will be re-
moved from him on way entrance of heaven.

He will be rewarded the benefits of heaven as

being an obedient of Allah and Islam. due
this fasling.
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Hazrat Imam Jaffer Sadiq said that fasting was not
made compulsory to the followers of all the mes-
sengers and prophet of Allah, but only to the
messenger and propht of Allah. But the followers
of the Islam were awarded to this benefit as a
special honour.

- The Benefits of Fastings

A man is composed of two things, material body
and spirit Islam treats both through services and
prayings of Allah. Spirit is superior and immor-
tal, so its treatment and purity is, considered first
to make a man more superior; sublime and best of
all the creatures on this earth, Allah has made
certain orders to do and not to obey and put
certain restrictions on man for not to do and com-
mit. In real; man has been composed of body flesh
with ambitions, many desires in full to the brim.
Every man is fond of having those ambitions and
desires to be fulfilled by anyway right or wrong
only to get it achieved and enjoyed. Thus he in-
dulged in wrongs and follies and sins of all kinds
in his achievements. No one could checked and
stopped him by doing so. Except the fear of Allah
only can check and stop a man. and religion can
help and to save him and put restrictions and
checks from inside through his mind and heart.
This 1s called 'Taqwa’ special name: terminology.
It is the base of the religion of Islam. Fear of Lord
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or lone or Love of Lord, glory to Allah, the only
essence of [slamic teachings and treatment.

The real benefit of fasting is to make pure and
clean inner and outer of a man with true feeling
and fear of Allah, Who is the Seer and Listener
and Knower.

A man has a sense and inner force to control his
inner passions and desires within the body and has
every power hidden to avoid all which is against
the rule of fastings. Ewery action and feeling
gathered together to achieve the real ainrand pur-
pose of fasting.

Fasting really builds a man's characters, morals
and feelings of religion-hood and Allah's fearing
in mind.

The whole month's fasting is sufficient to make a
man empowered to control over himself internally
and externally on a religious track of patience
tolerance and for-bearance. This is the spirit of
fasting to control himself bodily and keep away
from human wishes and desires.

Fasting builds human characters’ morals and
behaviours. A man’s lust and self both are within
his control, not to wink and to gaze at a4 woman
and all evils desires intentionally. He helds full
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control over his speaking and talking; can check
the out comings of his tongues, and his activities
of other parts of the body.

Fasting make cleans and pure his thinkings and
houghts as well as visions from bad and ills. It
teaches human service as well as the services of
religion, obedience to Allah and fulfilments of
Commandments.

In arabic, fasting means to check ad stop from
what is prohibitted temporarily for a certain time
as obligatory in religion. To stop eating and drink-
ing for a certain prescribed period at their own
will in compliance to a duty.

To stop a routine lunch on a special order is called
‘Saiem'. Lunch time is said a Saiem time in arabs.
This time when the sun is stopped at its zerith for
a time. A half day (Nisfun-Nihar). Similarly the
time before dawn is named the begining of the
dawn moments from which fasting starts; and all
eatings and drinkings are stopped forthwith; till
the sun-setting of that day. The distance period in
between the two turnings is fasting time (rooza)
SOWm.

Every fasting has put three bindings voluntarily

on a faster to siop eating and drinking, to keep
away all bodily movements from bad and ills and
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un-pleasants affairs. The third is to have pure and
Allah's fearing thoughts and thinkings with in
himself, and keep himself busy in prayers and
rememberance of Allah. In real this service is
prescribed for the performance of Allah's messen-
gers, prophets, siddigeen, and devotes etc. but it
was extended upto the believers of Islam as a
special favour to make them closer and nearer to
Allah's mercy.

The Ameerul Momineen saying; fasting of heart
keeps oneself away from sins and ills thinkings
and doings. A bodily self imposed check on man
and his inner passions and desires.

The Prophet of Allah said. Allah never likes a man
who observe fasting as duty; but never checked
himself from bads and ills, wrongs and mis-deeds.
The fasting is not for him. How many are; we find
who keep fasting in the sense of stopping their
three times food, eatings and drinking only are do
not observe other requirements of fasting in its
real meanings.

The first real benefit of the fasting is:

— Full control over his inner bodily actions human
passions and desires of lust. He should be a
master of his inner desires and actions and
not a slave,
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— Fasting demands three things. The first is the
food, which is the daily requirement and a
necessity of living.

_~  The second is the human desires, lust and
passions of sex to get and satisfied.

—  The third is the comfort and ease which is a
bodily requirement.

These three demands of life are natural and cage
in which every human being is tied up within and
this is life and enjoyment. These are the main
instincts which spoils the human greatness and
supreme quality of a man. All defects in man and
follies of his actions are due to these three de-
mands and are in its fulfilments. Every man makés
his own efforts and struggles in life to achieve
those demands of a body where as religion and
fasting checks it and put a man abstained tempo-
rarily from meeting those demands by imposing
fasting.

Religion checks and stop certain activities of a
man which leads him lower to lower to human
stadard in life. A man is made great and higher
privileged than other cseations.

The Iman Jaffer .Sadiq said, When you observe
fasting. You must check your eyes, ears, from bad
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and un-lawful. Do not quarrel and dispute to oth-
ers. Do not order anything to your slave; who
observe fasting daily. Observe ramzan month as
fasting days. On other time, the Imam said, when
you are in fast all the parts ad parcels of your
bodily limbs, hairs are involved in it as if they are
also fastings. So they may be keep alone and a
part from bad and sins: disconnected from all
prohibitions.

The Imam Sadiq said the real aim of the fasting
is not to avoid eatng and drinking, So, when you
observe fasting keep hold of your tongues, watch
your visions and sight from looking at women. Do
not strife; and not envied to others.

Once the Prophet of Allah saw a fasting woman.
Who was scolding her maid. He said to her, put
her food to eat, she is not fasting, where as she
thinks herself in fasting. The Prophet of Allah said
to her. How you are a faster, when you are scold-
ing your maid. Remember fasting means to be
kind to others and helpful to needy, behave nicely
and gentle to all. Simply avoiding foods and drinks
is not fasting in Islam.

The Imam Ali Raza said in his speech that fasting
reminds the faster the trouble and prohibitions of
foods and drinks of a hungry and thirsty man who
needs food. It creats humbleness in man and checks
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his proudness. He should know and understand
the feelings and search of his food. The tolerance
and far bearance patience of a hungry man, a
human sympathy which brings a reward and wages
By the Almighty Allah in after life.

The other benefits of the fasting is to conquered
the human passions and desires and bodily daily
requirements with strong will-power and religions
force. It is a guidance towards a right path in the
teachings in Islam.

Rooza i.e., fasting is a strong hold of checks to
human passions and desires and a safe-guard from
the fire of the hell in our after-life.

A man is the pivot and centre of all the human
worldly passions and desires within himself. He is
bestowed with human feelings, force and powers
of a sexsuality, lust selfishness and animal life,
anger and revenge to control his natural instincts;
but checks and put bindings on his actions feel-
ings, thoughts and beliefs. Do not make him free
out of control from humanity. A man is great and
superior to all; all his actions, behaviours should
be distinctive from animal life and bounds. Reli-
gion put a circle round a man to act within the
frame work of religion under certain bonafide
rules of law. Fasting is one of the part of prayer
in Islam. Fasting builds human behaviours and
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characters by imposing self checks within oneself.
It is an elevation, and exaltation of man from
lower to higher growth or promation from bedy to
spiritual gain.

The presence of Al-mighty Allah is above from all
materialistic bounties and qualities and references.
pure and purify from all, so as to attain the plea-
sure and will of the Lord means to be pure and
purify oneself from all human passions and de-
sires of material world. Pure in faith and belief as
well as in action and deeds with inner heart to
achieve the pleasure of Allah and closeness to
Allah's Will and Wish. Fasting has all its benefits
and treatments to guide and lead a faster to the
closeness of Allah.

In the case of the prophet Moses the Lord asked
him to come closer and nearer to Him by fasting
of forty continuous days to enable him to get the
entitlement of the heavenly book Toorah. It was
the highest reward for a prophet of Allah to get the
book. The place was mountain height of Toor in
the valley of ‘Towa' a witness to the reward.

So also in the case of the prophet of Islam. The
same exercise was applied for before revelation of

the Book in the Hira Cave.

The Prophet of Islam used to go to that cave and
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keep fasting during the day. Fasting is the ladder
stair case to the closeness of Al-mighty Allah.

Soon afler migration of Islam from Mecca to Madina
city. fasting was commanded as a part action of
Islam after salath Prayer. All the believers in faith
of Islam were ordered to observe the month of
ramzan as fasting month as a second pillar of
Islam. The prophet of Islam said. If the satan was
not permitted by Allah to attack the hearts of
human beings. Then a man can watch the jurisdic-
tions of sky and the upper atmosphere from this
earth.

The prophet of Allah also said. No doubt, the
satan enters in human bodies as drops of the blood
cells; in order to check those tracks fasting is
made compulsory as a necessity of human body to
check those tracks fasting made compulsory as a
necessity of human body to chedk and stop human
passions of lust and animal instincts in all minds
and hearts. Fasting controls human passions and
desires thus stop Satan entrance within oneself,
Fasting makes a man favourite of Allah and drags
him closer to Allah.

Fasting is must for building human characters and
religions treatment to check human passions of
lust and animal instinct deires of a man. This is
not an individual requirement of a mushim in faith:
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but it builds a collective community of equality
helpfulness, sympathy, service of feeding to fasters,
specially poor and deprived of foods to please
Allah by breaking their fastings. Fasting is made
compulsory duty on every believer in Islam dur-

ing ramzan month. No one is allowed exempted to

that duty, even old, weak and ill are not let loose
from this duty. They have to pay poor money,
repentance. charge by giving equivallent food to
any poor and needy in their fasting.

Islam'is a deen of nature, It is a remedy of a man
both bodily physically religiously and spiritually
to treat both and made equally good to both. It
gives power force and health to both. When a man
becomes an 1ll he losts his hunger and desire of
taking food himself, during that duration. All kinds
of checks of eatings are imposed on him as rem-
edy and for treatment of the disease. All ills should
be rectified within the body in itself al natural
process and working within the body. This is the
law of cure: but natural treatment. Accordingly
Allah declared one month's fasting during the one
whole year 1s compulsory for the treatment of the
inner body of a man; both bodily and spiritually
within the frame work of Islam. All ills and dirty
refuses of*every body should have-their natural
treatment within their body, due to this excerise of
thirty days fasting. The prophet of Islam rightly
said "Soomo le Tashahoo" Keep and observe fast-
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ing for the healthy body and good health. '

All parts of stomach and other necessary parts of
digestions. enzimes work continuously daily with-
out pause and stop. An interval is necessary' for
the inner body parts at least parts atleast once a
year by way of fasting. It is better to increase the
efficiency of the stomach working and hiver func-
tioning once a year. All defects, and follies arises
from the stomach working and invite diseases of
all sorts of health imbalance. It should be checked
and put to right in.good order. It is necessary for
‘the health and vigour of a man. The Imam Jaffer
Sadig .said, Every faster meets two enjoyments
once at the time of the breaking fast and the other
at the time of the presence before Al-mighty Allah
on the day of judgement, when all his good deeds
will be counted and weighed.

ECELLENCE; FACILITY AND
PROBLEMS OF FASTING

Arabic verses from the Surah Al-Bagra quotes:

V-184 Famon Kana Minkum Marzan
Aow Ala Safrin, Fa-ldda Tun
min Ayamil ukher

English version:



V-184

Arabic:

Arabic:

Arabic
V-187

For a certdin number of days; -but, who-
ever, among you is sick or on a journey,

“then (he shall fast) a (like) number of

other days;

Farmon Shahida minkum shahra.
Fal usumhuo

Who ever of you is present in the month,

he shall fast therein;

Summa Attimus Siama
elal lailie wa la tuba......

English version

V-184

Then complete the fast till night and
have not contact with...

1) And who ever is sick or upon a
journey, then (he shall fast) a (like)
number of other days; and those who
are not able to do it, may effect a
redemption by feeding a poor man;
so who ever, does good spontane-
ously it is better for him and that
you fast’is better for you, if you

_ know.

2}  One who of you meet the month of

23



V-187

3)

ramzan he shall fast therein; and
who ever is sick on upon a journey,
then (he shall fast) a like number of
other days. Allah desires ease for
you Allah does not desire for your
difficulty. Allah wish that you should
complete the numbers. ’

Compilete the fast till the night. All
the commandments of Islam and the
shariah fulfilments should be in ac-
cordance with human nature and
behaviours. So that the performance
should be natural and at ease. It
should not be a binding and put in
to difficulties and hardship to a man.
Allah does not wish to put any one
in to difficulty Allah does not want
and needy for any worship of a man
to Him. What Allah wish, that a
man must be obedient and dutiful to
Allah and fear of Allah in him. Allah
15 Al-mighty and great; need not
anything.

Nothing will less to the glory and greatness of
Allah; if all the creatures will not low before their
Lord. and worshipped to Allah. Fasting made com-
pulsory on every believers in Islam for the whole
month of ramzan in the prime interest of man
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accordig to the appearance of the ramzan moon.
No matter what ever be the season of that period;
summer or winter, in east or west. Where ever a
man may be, he should fast on the appearance of
the ramzan moon if he is a believer.

It is according to the nature of a man and not
according to the seasonal change of the cycle. It
is in the interest and benefits of a man. For a
traveller who is on journey he is permitted to cut
short his daily prayer into half, while on journey
and postponed fastings during the journey. Simi-
larly a sick and ill is allowed to complete the
period of fasting in other days when he is strong
and healthy. Every facility has been extended to
a faster in Islamic Law.

Allah has pointed out the timings of the fasting;
when to start and when to break fast in clear
wordings in the Al-Quran in the above verses. In
places where sun sets late or where the length of
day and night is six month duration that is ex-
empted; but the fast should be completed till night
and not at sun-set. Worship is a duty abide by the
command of Allah. So also fasting is the worship
to please Allah and seek Allah's Mercy. So there
is no distinction whether a man is at home or at
journey or at duty anywhere. Every convenience
and facility is extended to a man according to his
work. So that it may be easy to him and not to put
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him in difficulty. There is no place or an excuse
for non-obedience in Islam. Now a days journey
on air travel has every facility to a believer'to
observe fasting, even then he does not observe
fasting on journey. Islam allow it under the rules
of journey this is the gift of Islamic shariah accept
this gift (Tafseer Kabeer).

The prophet of Islam once passed by through the
company of his friends during a journey, and saw
one of them was resting under the shade of a tree.
On questioning, who he was. It was told that he
is faster and taking rest. The Prophet of Allah said
he was not allowed to observe fasting during a
journey. (Tafseer Kabeer). '

In the Tafseer Mansoor Abdullah bin Umer was
saying to some one on his questioning that Allah
has permitted the faciity to a faster to postpone
fasting, then why a man deny that benefit given by
Allah. It means he committed a dis-obedience as
heavy as the mount of Arafat.

The Saich Nisaie and in the Saich Ibne Majolh
Abdur Rehman Bin Aouf a companion of the prophet
says, with reference to the prophet of Allah. one
who observe fasting during the month of ramzan
is as good as a man at his home eating and drink -

ing.
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In the Tafseer Durr-e-Mansoor. A, man observe
fasting during a journey. Hazrath Umer told him
to postponed it. It is a saying through Lady Aaisha.
The Prophet of Allah said, Allah has awarded a
greal generosity and kindness to a traveller as well
as weak and ill, sick man, by allowing this excuse
of not fasting.

In the verse Alal Lazeena Yuteeqoonahuo persons
who has no strength and health to bear the fasting;
the Imam Sadiq said that it means such a man who
has now become old and weak and has no courage
and. physic and health to observe fasting and un-
able to do. they are permitted facility and allowed
to pay the ransom in exchange of the fasting to the
extent of grain, flour or any food upto a measure-
ment of 16 grams or one Kilo to any poor momin.

At another occasion Abu Baseer had put a ques-
tion to the Imam Hazrat Sadiq about the fasting
during an illness upto its limits.

The Imam said it is upto that man who feels ill and
weak. It is upto him to feel healthy and strong, ill
or weak for fasting purposes.

Imam Jaffer Sadig says. If a man aveides fasting
due to his ill health the whole month of ramzan
passed away and he becomes head and strong, he
should rectify the duty of fasiing ull the new
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moon of ramzan appeared. He did not completed
the days of fasting, then he is liable to feed a
momin and miskeen a ransom day money for every
day of fasting. If the man was to then he will not
to pay any ransom for the left over fastings which
were omitted by him. '

Excellence

The Prophet of Allah said to Jaber Ansari that the
man who observe fasting during a day and prayer
to Allah during night hours. and kept himself
away and aloof from the company of other women
as well as his tongue during the whole month of
ramzan. He will come clean and pure out of the
swamp of sins. Jaber took it true and satisfied. The
condition was very strong and hard. The Prophet
of Allah said, the month of ramzan is far better
and more in excellence than other months of the
moon year, due to fasting. It is equal to seventy
months worship to Allah. This is a month of kindess,
sympathy (o humanity and to feeding poor. Allah
increases food to everyone in this month and give
more and more to eat. One who help and feed to
break a fast, it is equivallent 10 make free one
slave from his master. All his sins and ills will be
pardoned. One asked the prophet that if some ohe
nothing Lo feed the other, then what he should do.
The Prophet said, no matter to feed the poor in
full; but a small one date only or a small piece of
cheese can be useful for breaking a fast with

28



sincere heart. He wll be rewarded by Allah. One
who granted a leave to his servant during this
month. He will be awarded by Allah for this per-
mission. In this month a special reward is allowed
in the begining; start is the mercy in the middle
is the pardon and at the end the forgiveness from
all his sins and ills totally and relievance from the
fire of the hell.

In this sacred month of ramzan the Al-Quran re-
vealed from heaven. The anniversary of the Al-
Quran month has great significence and great honour
to every muslim in faith. Masoom says everything
has its own bloom the glory of Al-Quran is the
recitation of the quran in the month of ramzan.

The Imam Jaffer Sadiq said: This is a month of
forgiveness to everyone. If any one fails to get rid-
off from his follies and sins in this month, then he
is un-lucky up to the arrival of the next ramzan.
The only chance for him, if he can go and reach
to the mount of Arafat and pray for it. Beware;
save your self from every bad and un-lawful and
do not break your fasting with an un-lawful bit of
a morsel. '

The Ameerul Momineen said; most of the [asters
have their share in starving and depriving them-
selves [rom eating and drinking. But are no shar-
ing in fasting. Similarly most of the pray-worship-
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pers are such which indulge in body exercise and
put themselves in trouble in the real meaning.
Only wise and sage can perform their duties in
true meanings. Hazrat Sadiq says that a faster if
sleeps in a day time is worth to pray worshipper
and deserving the wage and reward of Prayer.
Hazrat Bagar says: Islam has five basic things.
salath (Prayer) Zakath pay money. Hajj Fasting
and guardian ship of (the family of the Aaley
Mohammad). Hazrat sadiq also said this that the
sleep of a faster is prayer. The quietness of a faster
is counting of beeds of tasbeeh. Every action of
faster is an acceptance and every prayer is an
acceptable.

The Prophet of Allah said Allah wish a faster is
acceptable to Him fasting is a special prayer for
me alone. 1 myself will reward for it (special
reward). Every faster has two enjoyments within
self. One is at the time of breaking his fast and the
another is the meeting with Allah on the Final
Day. By sweaing the life of the Mohammad
(P.B.U.H.) the smell of the mouth piece of a faster
is so pure and sweet, full of perfume that no
perfume other than eugal to it smell.
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~The Serman of the Prophet of
Allah about the importance and
excellence of the Ramzan.

Ameerul Momineen quotes-that the Prophet the
great once said in his sermon.

Oh People! Ramzan came to you as a holy month
with excellence and full mercy and a chance of
forgiveness to every one of you, This scared month
i5 the most excellence to Allah rather than the rest
of the other month's and prominent and in great-
ness. Every dawn and every day and every evening
and night are greater than the other timing of the
other days and nights. Every moment of time and
hour is great and excellent than other timing of the
other days. You people have been invited by Al-
mighty Allah for a good feasting in this month.

You have been declared as holders of Allah's
mercy and glory honour and respect in this holy
month. In this month every breath of your inha-
lation, incoming and outgoing is in the praising of
Allah like a rosary. The sleep and slumber of the
day and night is as good as worshipping 1o Allah
and payable to its wages and rewards by Allah.

In this month every prayer is acceptable and every
praying has pre-acceptance, you pray for your
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forgiveness. Purity and of your'deeds and actions.
Purity and cleanness of your innerself and heart
and mind to Allah. So that Allah may accept you
and grant you that guidance help and power o
observe Islam and ramzan month with full adhearance
that you may observe fasting, recitation of the
Quran daily and learn from it.

Surely, un-lucky and un-just is he who got this
holy month; but be deprived off from the bless-
ings and benefits and excellence of this sacred
month. Be away from the mercy and orgiveness
of Allah. : :

The hunger and the thirst of the day of the judge-
ment will be most dreadful and hard than the
hunger and thirst of the hot days of the ramzan
month. No one can imagine to it. Be kind and
sympathetic to your orphans widows poor and
deserving relations. Pay alams and money to them
feed them in their fastings two times regularly.
Treat them nicely.

This is the month in which every your action has
a value and count: use it for the betterment of you
and forgiveness of your all ills and sins. Turn
towards good and virtue and be attentive to Allah.
Observe five time regular prayers of the day with
timings and pray to Allah by raising both your
hands and beg pardon and goodness of the life
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hereafter. The prayer time is the best time for the
acceptance and admittance of prayers Allah and
His angels give special preference to such prayers
and listen to the call of every caller and begger
and award accceptance. _

Oh! men believe, your life is mortgaged to Allah
all your every action is under the vision and count
of Allah; get it free from your good deeds and best
actions of obedience to Allah. Your necks are
bound in heaviness of your sins and ills; get it free
by prostrations in long numbers and obedience.
Allah has pledged to give pardeon and forgiveness
in this special mofith to those who fast and pray
and prostrate to Him in utter obedience and ser-
vice. He promised to all to freeness and pardon
and will not sent them to hell fire on the Day of
Judgement.

Oh! men observe this month with full devotion
and duty, and pray to Allah and observe fasting:
give food to poor, give relievance to your servants
and get them free from your services. Allah will
make you free from sins and ills and hell of fire.
Some one asked; Oh! the Prophet of Allah. We are
poor people have nothing with us so much to feed
any. The Prophet replied never mind if you have
a small date with you or a bit of it; then give 1t
to your brother in Islam to break his fast: that is
counted and is enough. Allah sees your faith and
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belief, and not your material and resources: even
you offer a drop of water or a-ghlp in a pipe that
is counted. The forgiveness and pardon of Allah
is uncounted and immense Oh men! one who purifies
his morals and characters clean and good, he will
pass through easily over the bridge pass into para-
dise. Where as; the steps shiver over for every
passer by Allah will ease and extend every uc-
count of him in His book for those who give
relievance and pardon to their home servants, One
who show respect to any orphan and help him;
Allah will show help and respect to that man. One
who is kind and friendly to his kith and kins and
close relations in this world. Allah on the Day of
Judgement will reward with kind mercy. One who
is cruel and cut relations to their family relatives
and near and dear Allah will remove him from
mercy and Kind treaiments and put him in troubles.

One who offer prayers in great member in order
to please Allah Allah will award him and put him
away from hell fire and trouble. In the month of
fasting the reward and wages increased up to sev-
enty times than the wages of the ordinary months
services. Similarily one who counted the name of
Allah and His Prophet so many times Allah will
reward him in exchange a bundle of virtues and
rewards. In this month of ramzan the reward and
regard of a reciter of the quran increases many
folds and the doors of heaven open to him to enter




therein.

Oh men, make haste to get this opportunity and
benefits of ramzan through fasting and doing good
and virtues-and prayers, so that may Allah shut
down the entry of hell and fire on you; pray and
request to Allah that the Iblees, Satan remain
captured and in confinement so that he may not
disturb you and mislead you.

The first of the spoken words of the prophet of
Allah sermonize during ramzan month about the
rewards of the fastings are:-

i.  Allah forgive sins and show collective par-
don to my umma since the appearance of the
ramzan moon and make their positions and
presitges high and sublime.

ii. Forthe second fasting, for every step of walking
towards mosques he will be rewarded the
benefits of prayers of one full year and ben-
efits of fastings of one full year.

ii. For the third fasting day a reward of every
hair of the man who observe fasting will be
paid equal to the white pearls which are deco-
rated under the dome arches of heaven full of
heavenly light, where are put immense lumi-
nous houses and luminous thrones. Where



V1.

angel's duties changes every day, will come
to him.

For the fourth fasting day he will be awarded
seventy thousand palaces of the jannatal Khuld
Every palace has seventy thousands houses
and every house has fifty thousands thrones
and every throne has a seat of one lady Hur
with thousand maids to serve her and every
maid will be better than this worldly beauty.

For the fifth fasting day a reward of the Jannatul
Mawa: wherein thousands of cities; and in
every city seventy thousands homes; and in
every home seventy thousand food-spreads;
and on every food-spread seventy thousands
trays and in every tray seventy thousands
delicious food which are similar to look at,
but different in taste.

For the sixth fasting a reward of the Jannat
Daras Salam; where in one laks of cities. In
every city one lakh commuities; in every
community one lack houses, in every house
one lakh golden thrones, and the length of
every throne one tousand yard, On every throne
sitting a beautiful Hur whose hair style stud-
ded with pearl and ruby.

vii. For the seventh fasting day a reward of the
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V1il.

XI.

xii,

Xill,

Xiv.

“Jannatul Naiem" with benefits of sixty thou-
sands devotees and worshippers.

For the eighth day of fasting a reward of the
“Jannatul Naiem" wherein forty thousands
martyrs and Siddiques.

For the ninth fasting day a reward of the
thousands of learned and fighters mujahids.

For the tenth of the fast day the reward is the
Allah will accept seventy thousands demands,
and every creature on the earth and under the
depth of the sea will pray for him fargive-
ness.

The eleventh day of the fasting is equal to the
grant of four hajjs and umras alongwith the
company of the Prophet of Allah.

The twelveth day the reward of the fasting is,
Allah will pardon total sins and ills and in-
crease thousand times his virtues.

The thirteenth day of the fast the reward will
be given equal to all the prayers within the
“Harmain Shariff performance”.

The fourteen day of the fast the reward is to

the paying of visiting all the messengers of
Allah from Nooh to hazrat Moosa.
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xv. The fifteen fast brings acceptance to all the
demands and wants of the world and the world
here-after.

xvi. The Sixteen day of fasting is in exchange of
heaven with sixty robes and shelters of clouds
over their heads to safe from the hotness of
the Day of the Judgement.

xvii.The seventeen fast wil be in exchange into
the forgiveness of himself and his father and
forefather from the hardship trouble day of
the last day.

xviiiThe eighteen day of the fasting will be in
exchange into the benefits of the martyrs of
the Bader. All the angels in heaven will pray
for him till the arrival of the second ramzan
month.

xix The nineteen fast will be in exchange to the
visitng of angels from heaven bringing to him
the gifts and cold drinks of Tahoor to his
grave.

xx The twentieth day will be regarded as the
benefits of hundred years fasting, seventy
thousands angels will guard him from wrongs
of satan. The reward equal to the four divine
books of Allah will be given to him and he
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xX1

XXII.

XX11]

XXV

KKV

will be rewarded to the recitation the virgins
of the paradise black eyed nymphs promised
in the second world.

Allah will extend his grave to thousands miles
and he will be away from the darkness and
horror of his grave: his face will shine like
the face of Yousuf the prophet of Allah.

The angel of death will come to him and will
take easy. Allah will relieve him from the
torture and the questionings of his grave.

He will be accompanied alongwith the mes-
sengers and prophet of Allah while passing
through the pul-sirath bridge of heaven. He
will be awarded the clothing and feeding of
all the orphans and needy men of Islam.

The twenty fourth fast will bring the reward
of migration benefits of thousands mens and
benefits of thousand slaves freedom in the
way of Allah, as well as, his last residence
in heaven.

The twnety fifth fasting will bring him a
reward of constructing thousand domes of
green under the God's throne. A tent pitched
over it with light and speaks. I swear my
greatness pomp and dignity that [ will re-
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ward you thousand Ighting crowns over your
and will ride you on a lightening camel and
send you into heaven. All the creations will
be surprised to see you.

The twenty sixth day of ramzan fasting will
he in exchange into relievance and pardon of
seventy-six killings of will-ful murders and
general massacre as well as seventy
accountablegreat sins.

xxvii The twenty seventh day of fasting the reward

will be an equal to clothing the one thousand
naked muslims and benefits of recitation of
all the heavenly books and servicing of the
thousand mujahideen of Islam.

xxviii The twenty eighth day will be rewarded

XXX

with and will get one lakh cities of light in
the Jannatul Khuld and one lakh silver pal-
aces in the Jannatul Mawa" and one lakh
golden palaces in the “Jannatul Firdous" where
in, thousands of room will be accomodated.

The twenty ninth day of ramzan will be m
exchange with thousand palaces In every palace
will be a white throne transparent. On every
throne there will have velvet re and green
brocade with golden tissues covering spreads
over them. On every pavement carpetting
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floor-clothing in which sitting virgin of paradise,
whose decorated beauty and make up in thou-
sand hair-styles studded with pearls Jade and
ruby in it

«xx The thirticth and the last day of fasting, the
benefit and reward of that day will be very
great and valuable, than the rest of the days
of the passing month of ramzan. It is Collec-
tive Wealth of all the fasting days of the
passing. A reward equal to thousand martyrs
and siddiques in piousness and greatness.
There is a door in heaven named "Rian"
through which will pass only the observers
of the fastings of the month of ramzan:(Biharul
Anwar Vol. 3)

1. PROBLEMS OF FASTINGS

A prayer formula to determine to do is called
'Niyyat i.e. intention or design, aim to act and to
work etc. One can determined and aimed to have
a fast in any day, On the first appearance of
ramzan moon one intends and determines to ob-
cerve the whele month of ramzan in fasting, that
is enough. The good thing is that this determiation
and design to complete the whole months inten-
ion and aim. If any body dies in between the
period: he will get automatically the benefits and
rewards of the whole month's duration.
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In religious prayers and fastings the "determina-
tion and aim is most important and counts. The
determination starts with the occasion of it on the
spot, before its action. It can be during the month
or at each date when the fasting starts.

2. THINGS THAT FALSIFY THE
FASTING

I. Internationally with knowing and sensing doing
wrong i.e., eating and drinking and taking
anything to swallow inside, that makes the
fast null and void.

2.  To inhale smoke and other 'ﬂying elements
during fasting will spoil the fasting.

3. To injecting a vitamin hqumd for vigour and
encrgy will cancel fasting; but for treatment
of an ill; it is permissible, but better to avoid
but a syringe and aenema is not permissible
that will revoke the fasting.

4. To indulge in a sex and sexual enjoyment
during which the sperm matter ejeculate from
the hidden parts of the body that make false
and absurd. While at sleep, if ejection occurs
un-knowingly and un-intentionally it will have
no effect,



At night meeting of a female. the bathing
become compulsory. He should came out
from pollution immediately soon after, till
the early dawn. If he fails: then it become
useless, He should have to rectify that mis-
take by observing another fasting on another
day. If the compulsion was such that inspite
of his best efforts he could not find water for
bath: then he should make himself purity
with sand or dust for a while, and then took
a bath to save the fasting.

During fasting to dive into water deep to
passify the fasting that makes futile.

Messengers, saints and learned men of reli-
gious posts; if they lie, that make the fasting
ineffectual.

CASES UNDER NON-FASTING

Old, weak, and ill man and woman who are
permanently not in a position to observe fasting;
then they are permitted to pay the equal amount
of their food and drinks to any poor man or
woman who observe fastings.

Pregnant woman at full stage or a woman
have a sucking body, if she takes relief and
leave, she may be allowed, but she should



cover the period left over on other days to
complete the count as well as she should pay
poor-money reward to poor.

If one intends to go on a journey, before the
noon. He should not observe fasting during
travel. He should break his fast soon after
crossing the municipal limits of his home
city. But he should not break his fasting at

‘home before the start of his journey. He is

answerable and to pay a penalty as well as
another fast both. If some one travels after
the noon timing and have passed half day at
hom a and then starts s journey, then he
should observe his fasting till the time of its
break.

If any one comes back from a journey before
the noon time at home; then he should ob-
serve fasting and not to take any thing till the
breaking of the fasting.

All the left-over fastings avoided during the
month of ramzan, if not been completed, till
the next moon of ramzan appearance without
any genuine excuse or good reasons. Then in
penalty thereof he should first complete it as
well as pay poor money in kind of grain flour
to any poor and needy.



ENCOUNTERING PROBLEMS OF
FASTING

To determine to do about fasting. In the
fiqua jafferia (Niyyat) intention and aim to
do is the main thing. It 15 must.

In the figa Hanafia: determination is must
that could be determined upto the noon of
the day; and not afternoon.

In the figua Malikia; intention and aim is the
part of the fasting that could be determined
at night before the starting of the fast.

In the figua Shafia intention is a part of the
fasting.

In the figua Humbilia intention and aim is to

compulsory that can be determined upto noon,
and not after that.

Atonement and expiation for non observing
fast.

In the fiqua Jaffaria; expiation and paying
after the missed one again both is compul-
sory.

In the fiqgua Hanafia; the same order.
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In the fiqua Malikia: the same order.

In the fiqua Shafia; only paying it again after
the due time thene.

In the fiquia Humblia; no atonement for it

Eating and drinking in mistake while observ-
ing fasting.

In the fiquia Jafferia; There is no mistake,
fasting will not spoil, so no atonement and

penance and saying it again.

In the fiquia Hanafia; It is all right there 1s
nothing wrong and no penalty.

In the fiquia Malikia; There is no penance
only to do it again after passing the due date.

In the figuia Shafia; The fasting is all right,
nothing t pay and to do.

In the figuia Humblia; The same.
Eating and drinking and having the conjugal
relation with wife during fasting knowingly

with intention.

In the fiquia Jaffaria; penance and doing it
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again, after passing that time both are com-
pulsory.

In the fiquia Hanafia; The same instructions.
In the fiquia Malikia; the same

In the ﬁqula Shafia; penance and performing
again both are compulsory.

In the fiquia Humblia; In any case both the
penalties are liable 1o pay.

During fasting having conjugal relation by
mistake or un-knowingly.

In the fiquia Jaffaria; It is all right, nothing
wrong if by mistake.

In the fiquia Hanafia; The same instructions.
In the figua Malikia spoiling the fast. It should
be performed again.

In the fiquia Shafia; fasting is good and all
right in the fiqua Hamblia

In the fiquia Jaffaria; vomiting in full will

spoil fasting. It should be done again there
1s penance for it.

47



In the fiquia Hanafia; only to perform it
again.

In the fiquia Malika; There is no atonement,
only to perform it again.

In the fiquia Shafia; The same instructions

In the fiquia Humblia; The same instruc-
Lions.

Pregnant or having a suckling baby woman,
if fasting is harmful to her health then:

In the fiquia Jaffaria; she could postpone it;
but should pay one time food during ramzan
period nearly one kilogram to any poOr.

In the figuia Hanafia; only the postponcment
is enough, and nothing to pay to anyone.

In the figuia Malika; for a pregnant woman
there is no atonment, only postponement.
For a suckling mother both penance and doing
it again in after days is compulsory.

In the fiquia Shifa; The same instructions.

To Vomit during fasting un-intentionally



10.

1.

In the fiquia Jaffaria: Nething wrong in all
the fiquas of the other Imams.

To face smoke and dirt inhalaiion during
fasting;

In the fiquia Jaffaria: It will spoil the fasting.

In the fiquia Hanafia; In the fiqua Hanafia
can be performed again, nothing wrong to
fasting.

In the fiquia Malika; only postponed is enough.

In the fiquia Shafia; and Hamblia the same
instructions.

In the fiquia Jafferia without religious law-
ful, excuse to remain un-bathed after conju-
gal relations with a woman upto the time
limit of early dawning, both the penalties of
postponing the fast for other day and paying
of penance is compulsory.

In the figua Hanafia; it is permissible and
nothing wrong to the fasting. Similar are the

instructions in other thoughts of schools.

To dip into water with full body and head,
the fasting will go wrong and it should be
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performed again in after days under the fiquia
Jaffaria.In other schools of thoughts nothing
will wrong.

In the case of anema and entering the syringe
into body, it will do wrong to fasting and
break it, under the figuia Jaffaria postpone-
ment will become necessary.

In the other schools of thoughts the same
instructions are followed.

To utter a falsehood on Allah and the Prophet
of Allah during fasting.

In the fiquia Jaffaria, it is a sin it will break
the fast, and liable to atonement and post-
ponement both the penalties. similar is the
observations of the other religious schools of
thoughts.

To cast off to flow loss of sperma, or ppllu-
tion of intercourse during fasting

In the fiquia Jaffaria; postponement and penance
both will be liable to do.

In the figuia Hanafia; It is postponement but

no atonement if the ejaculation there is only
an ¢jection of pollution.
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In the fiquia Shafia; the same instructions.

In the figuia Hamblia: Both the penalties are
to be performed.

If pollution comes out without inter course
to a woman with sexual pleasure:

In the figuia Jafferia; It will spoil the fasting,
another fasting becomes compulsory in ex-
change.

In the figuia Hanafia; The same instructions

In the fiquia Malikia; post-ponement and
penance both are liable to do

In the figuia Shafia; Only to perform it again
in exchange No penance.

In the fiquia Hamblia; Both the punishment.
In the case of kneading of two women help-
ing together in ejoyment of sexual pleasure

without other sex then:

In the fiquia Jaffaria; Both atonment and the
postponement of fasting is compulsory.

In the fiquia Hanafia; If pollution does nol
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evacuated from the body, then the fasting is
all right. If pollution comes out then both
penance and postponement will liable to do. '

In the fiquia Malika; is the same.

In the fiquia Shaifia; only postponement is
allowed. No atonement for it; if there no pull
out of the pellution.

In the fiquia Hamblia; The same instruc-
tions.

To apply Collyrium to the eye bids during
the fasting;

In the fiquia Jafferia; it is unpleased and
obscene during fasting, but do not harm it.

In the fiquia Hanifia; it tastes to the throat it
will spoil the fasting.

In the fiquia of Malikia and Shafia & Hambilia;
it is all right but it is unpleasant obscence.

The old and weak who do not fast

In the fiquia Jaffaria; he should pay money
to poor in default of his fasting to that extent.
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In the figuia Hanafia, Malika, Shafia; Is the

same.

In the Hamblia; the pay money is payable
obligatory, but not compulsory.

Hajj seasonal days i.e., 11th and |12th and
13th of Zil Hajj

In the fiquia Jaffaria; Observing fast during
these days is not permissibe.

In the fiquia Hanafia; is the same order.

In the fiquia Malikia; only 11th and 12th Zil
Hajj one can observe fasting. besides this
fsasting unlawful in other days.

In the fiquia Shafia; no fasting is permissible
during and after Haj period.

In the figquia Hamblia; It is not unlawful to
observe fasting in these days; but it is unlaw-
ful to observe in days other than Hajj days.

Not observing ramzan left over fasting till
the appearance of the new moon of ramzan
month, without any religious lawful excuse
Or Vise Versa:
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In the figuia Jaffaria; Left over during the
permissible period, completing it after due
dates, he should do it alongwith extra food
or equivalent grain, flour to any poor. If it is
due to lawful excuse allowed, then he should
rectify that mistake only by paying poor money
or food or grain to any poor in exchange.
There is no completion of left over on him.

In the fiquia Hanafia; He is excused for the
left over as well as payment of poor money
to anyone.

In the fiquia Malikia; The same instructions
with the condition of genuine lawful excuse
with him for not observing fasting during
ramzan month.-

In the fiquia Shafia; He should complete the
left over as well as pay poor money provided
that he has no lawful excuse with him. In the
case of any lawful excuse then he is par-
doned.

In the fiquia Hamblia; Intentionally defaulter
and disobedient; he is liable to both to com-
plete the left over as well as pay money 1o |
poor in default. He is also excused if he has
religious lawful inabilities and excuses with
him.
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Avoiding the left over intentionally, and
knowingly as well breaking fast intention-
ally during and the beginning of the ramzan

month.

In the figuia Jaffaria; He gan break his fast
before noon of the day. In the breaking fast
afternoon. he should pay default money to
the extent of feeding ten poor people, if not
be should complete thirty fastings in exchange
of the defaylt and intenliunh; mistake.

In other schools of thoughts there is no such
things for defaulters.

Pay money (Koffara) for defaulters: if he
breaks fasting knowingly

In the figua Jaffaria; He should free one
slave in exchange of any default fasting or
pay poor money (Kaffora) equvalent to feed-
ing sixty poor man or sixty fastings in other
days.

In the fiqua Hanafia; There is no order pre-
scribed for paying the poor money in ex-
change of any defaull. 1st to make free one
slave from your slavery. If not possible then
feed sixty poor. If that one is not possible
tohim then he himself observe sixty days
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12.

fasting continuously. Similr are the instruc-
tions in other religious schools of thoughts.

During journey/travelling the distance “of

_ mileage on which fasting is prohibitted and

allowed to completed it on another days.

In the fiquia Jaffaria; The limits boundary is
28 miles away from his residence, where he
should start journey before noon time.

In the fiqua Hanafia: A traveller on camel
ride or on foot the rhileage distance should
be more than three days and nights.

In the fiquia Malikia and the other Shafia
and Hamblia; The distance prescribed fifty
six miles coverage after that he should post-
poned his fast. The travelling should start
before the noon.

Mode of Journey;

In fiquia Jaffaria; Permissible journey where
the prayer and fasting are allowed to make
shorten to that extent. He is supposed to
returned back to his original place from where
he started his journey. No shorten is allowed
on journeys not permissible under Islam,
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13.

in the fiquia Hanafia; The same instructions
on a un-lawful journey a faster is allowed 1o
break his fast.

In the other fiquias, the same instructions
followed.

A traveller during his journey takes restring
and waits till the period, on which the demi
prayer and fasting will not be allowed:

In the fiqua Jaffaria; Ten days stay on a
certain place or more than that period’no
benefit of half is allowed. When he is not
sure of this stay and perplexing position to
stay or travel and could not decides till one
month. He is permissible to make shorten,
then after one month there is no concession
of fifty percent to him.

In the fiqua Hanafia; Fifteen days limit is
permissible or more than that no concessionof
half is allowed. He should for one year in
case of perplexity and un-decided position.
He is allowed.

In the fiquia Malikia; There is no concession
and permission to a traveller upto four days
journey stay. After the fourth day he is not
allowed to avail the benefit of hall.
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In the fiquia Shafia; The same instructions.

In the figuia Hamblia; Permission of twenty
prayer period i.e, four days and nights after
that period he is not permitted the half.

Fasting during Travelling:

In the fiquia Jaffaria: A Traveller is free
from the fasting during ramzan month.

In the fiquia Hanafia; It is upto the degision
and will of the travelling person to decide
and observe fast as himself.

In the figuia Shafia; The same instruction

In the fiquia Malikia; It is depended in the
condition and facilities of the journey and
the mode of travel,

In the Hamblia; One can break his fast if the
necessily arise during travelling.

Intentionally to break a fast:

In the fiquia Jaffaria; Intentionally knowing
and without any genuine lawful reason, there
is penalty on both, to complete left over on
other days and pay poor money to that extent
of food 1o any one.
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All the schools of thoughts have the same
instructions to follow unanimously in the
case. It is written in the book "Mouta” of the
Imam Malik a man who is observing his fast
during ramzan indulged with a sexual inter-
course with 2 woman. and found himself
guilty and defaulter of the fasting. He came
to the prophet of Allah and asked the remedy
of it. The prophet of Allah told him that he
should get free one slave from his slavery at
once, if not able to do so, he should ob-
served extra two months continuous fasting
or feed to sixty deserving people in exchange
of that fult and sin. The poor man, said his
inability to any of the three remedial mea-
sures. At the same time some one has brought
a tray full of dates to the prophet as a present.
The prophet of Allah said to the man, take
this tray and distribute the date among the
presents there in exchange of that fault He
was allowed the remaining date for him and
his family (Sahaie-SITTA)

A resident who starts on a journey on the
first of the ramzan month:

In the fiquia Jaffaria; If he starts before noon
and gone beyond the municipal limits of the
city before noon; he has no fasting. In case
he starts his journey in the afternoon. then he
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17.

should observe the fasting of the day of start-
ing journey.

In the fiquia Hanafia; A traveller who starts
on a journey on the first of ramzan he should
complete is fasting of the day. He should not
break his fast on account of journey.

In the other fiquia Malikia and Shafia are the
same instructions to follow.

In the figuia Hamblia: A traveller need not
to keep fasiing on the first day of the start of
his journey. He can break the fast. There 1s
such a practical example of the prophet of
Allah on the first of ramzan he took his
journey before noon time and on the next
stop karaie Ghameem he borke his fast.

To break a fast during the jburney while he
is fasting;

In the figia Jaffaria; It is not permissible to
keep fasting during a travel.

In the fiquia Hanafia; An ill and weakman or
traveller who have observed for and deter-
mined to complete it at night. Next morning
hefore down he never intended to break it on
journey taking: then he should complete it
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In case he breaks the fast during the dZay of
journey he is liable to complete it on the next
time as left over penalty, there is-no ransom
for it, If he was not determined the fasting at
night and took journey in the next day. He is
at liberty to keep it or break it.

In the fiquia Malakia; A traveller or an ill,
weak man observing fasting and willing to
go on a journey; then he should complete his
fasting and should not break it. It is un-
lawful.

In the figuia Shafia and in Fiquia Hamblia;
The same instruction are followed.
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PHILOSOPHY OF HAJJ

In ihe name of Allah, the Mervciful, the
Compassionate

Oue of the instinsic worships in Ishunic prayer is
pilgrimage 1o House of God. In Mecea, the city of Hejus
(Arshin) of this twemestral globe, there s a central sl
vriginal House of God the Qibla of all the Muslims in the
world living in any country. All the Muslims of the world
olfer prayers [acing towards that House, People of every
caste and creed have some places which they regard as
sacred from their religious point of view angl which ane
worthy of respect because of their association with their
leaders. (Islam has also given a place of honour and respect
s this House and mude it a duty lor performing pilgrimage,
1o which is attached divine representation for the guidance
and instrtctions of the world and humanity.) Hazral Adioan
(A.5.) was the st w construct this House ad the entire
humanity orginate from his lineage. After him, Harat
Abnthim and [slanul (A.S.) constructed this House, Hivrat
Moses, (A.S.), Essa (A.5.) and the Holy Prophet of Ishun
{S.A.) came [rom these lincage. ;

The Juduism the Christianity and the Islamism, the
three religions existing in the world. This is the foremost
House of Gowd which has been a place ol pilgrimiage [or all
the prophets. Hazeat Ali (ALS.) the Gate of Knowledge says
that Godd. hefore the creation of carth, ereated a substance
and viewed it angnly, it become walery. He than blew wind
which waved water and foam therefrom was collected al i
central place, that foam was made hard and thus carth was
spread over the surface of water beneath the foam. Tht
Central plave where foam was colleeted is the very place of
the forenust House of God (Kaaha), where millions off
Muslims Trom every part of the world assemble for the
perfoviance o Haj, lmam Ali Reza (AS) was asked
regarding Holy Kaaha, he said that when God moved Hazrat
Adim (A5 Trom Heaven e Mount “Abu Qubais®, he
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complained tolGadtar porpledily . MRa ek 1id Was hearing
I Hustyen Do e Juoh g gows Gl ihn, o Jrusg-tike
red gem which was fixed at ‘the place of Kaabi Thize
Adum (A.S.) used 1o/ gd fnnd it 4l bire! phace uptoewhich s
light and glare reached wis called Hars (Ala) Sheeai ) Hajj
the Islamic rtual §s comected with this Howse and D, hueep,

mude obligatory on every Muslin whosepn affond, Tisalsg,

i fact that in every Islamic worship thes essence o huinan

ntellectual. mentaland praciical - instrctions awe iddens

thercin, may they be prayer s istings Hajoor Zakan cach ol

these rituals bear internal sreen Reations and . ponilentivns.
hlli]ding-uf mature s fmwers, all Ihgw.m.'u]jljuh iy o o

determiped as spirit ol worship P these worships e void, of

their advantages, these, will he Jike @ liickess ._tn1:jj.'-...1}1:

Islamiic: prayer, Haj as that prayer an wilboch summeenent, Js
heen, mude sl every step Jae e inbermal purilicia
rectilication of deoloay. G has created huan Pzl

live togcther mooa watural way, and the speial il is

cennpleted on avcotnt of these nitural feclings. The hman,

beings-haing sellish socinorder o protect them Trom the
. dhanger of times, dispute in their secial lives or completion
of their desire, 0o make social lives peacelul and as also 1o
safeguand the rights of the people, God on His own accond
his  been revealing  Shariah (canon faws) thidngh - His
imnueenl creatores, so that they nuy ahide by his laws and
purify social lives and organisation from vice, there by, nay
also establish justice. equity, ity sul - noble social
lives.

Accomdinly, Ishany, with. a view o protect lnoman righis.

wnd congregatiomad and secial like Jrom oppression . sand
tyranny, has made complete amangemnt for exhibiton of
winly, love and frateenity; sacrifive and as also training and
instruction among  the Muslims, It now, rests with the

Muslims as 1o how e they gain advantage om ol thesg

Ishamic orders and prayers, Ty this manmer Islam has onited

the Mushims ol the whole world on the Fith of pwonotheism. |

siolurly i expects unity from themesin other -Gt ol



prayensd Lslang is e, universal. religion and s message s
wyol universaly henee inonder: o, estahlish . unity Ui the .
Ishanaie! culture, ivhas doranged: ebaily mu;g‘la..;gﬂ!irrml MFaycrs.
andh i Friday | prayery  on  Fridays: simi i;irlyf.-il s produced
practicildemonstration by congregation-of workds” Mustins
cyveny yearal woenteal placeion (huocession of Hajj and hy
altachipg ! then wigether: in pwental and prictical “unity, 1
displays, universal Islamic brotherhood. Thesinhabitants of
virious, gountnicy assemhle @ theic religious centres on the
oceasion; of Hajj, In this: agey the world™s mations have
strngly,, felt the. necessity, of . human (ralernity, | Bat some
thynsamls of years back. this congeption. way prosenied by
Hasral  [heahim (A8 in the initial stase  which wis
subseqguinly- revived by the Prophet Mulsmmel (5.AL)
Today United - Nations has been established - for - madional
unity bt Islame some centursies: before, has fermred - United
Mation Assembly in the <hape oF Hag) Hajl s responsible
fow dhe unity | of Ishamie culture, religion hlﬁpilaﬂiy--mul
prachcad - lide, owhere  mhwbilants ol varows  donnines
ussenihle and inlorm cach other, coomomic, soesal, political
and peligions conditions of their countries and so can-decide
comumonissues for the propagation smd solidanty of Islamic
mission. They can take eflective steps jointly to promwie the
ccemomie and political problems of the Muslim world. Hagg
is that worship where people:of varons countncs assium
like one pation and one Saily, they belong o dilferem
citivs, thir civilisation is separate, thaeir Linguage el dress
ares dilferent.

lnspite  of =0 mwny mitoral differoees,  they
acknowledge only vie house as their centre and Qibla amd
mave. rednd U and while accepting Holy Mecea as the
Central Home, for-suking all social; cultural. rsce and colour
and ather differences and adopting as one Gunily ' members
in pne home land, one mationality, ane social life amlin one
Arabic language can o upiledly present cworkd - Istamic
fraternity and  hrotherhood, - These  give elfeet ' W stron
conception of unily. This uniy-ds such i swhich the workd
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matiom  alter  joining  severe sl differences  between
mationality, colour, race, poaor and nich, sre attached 1o
Islamic Iraternity and equality and converse with their
Creator in one single language. In this way Islam gives
practical prool of its being universal. 1t i pity that Muslims
Lo forgotten this essential objecl of Hajj and have fimited
themselves o the performemnee of some decds and ignoned
its vital amportance, although Islimic  worship  reforms
idividual and congregational lile is also intellectuaal
conveplion. When mankind in it daily pravers prostrate
before Gid with this Torchead on carth, then name with the
expression of his submission 10 G, acknowledzes Him ax
Creator, Lowd and Cherisher, simultancously the intention is
o remove ol pride from beart and produce the guality of
submission so that on account of pride and superiority,
disgrace and depravity in the society may end compeletely.
In like manner, one month’s Gisting i a vear has been
obligatory so that, where one may feel the value of divine
lfonr due o hunger and thrst, he should also feel the distress
of the hungry creatures and showld come out 1o help them.
Those people, who can meet Hajj expenditire are reguired
1o perlorm Hajj at least onee in life, where alter reaching the
central Honse of o and witlunst :-m; distinetion wearing
the sume colour and style of dress and performing one form
of worship and gaining practical of Islamic equality, the will
and desire ol bowing down the head before G, he is also
enlightened. Besides this Iskim being the religion ol peace,
where it has issued Laws for the stability of peace, it has also
arranged Tor its cdueation in difTerent worships.

In Hajj pilgrimage specially maintenance ol peace is
mquiru;l I he stricl ly whserved, bocanse from lime of
wearing Hajj attire, till the discharge of Hajj pilgrimage, no
Hajj should Kill cven the small animals and birds and hunt
iny ol them, be cannot also itch his Fody harshly which may
catse bleeding., violation of these orders will have (o he
compensated.  Similarly, the instructions for  maintaining
puace compared 0 every Haji during the course of Hajj




B8

pilgrimage is that when he returns back 10 his homeland and
tries to establish peace there, obviously, therefor, the entire
sociely can abstain from (yranny and evil. Hajj measns,
follow the foolsteps of two respectable creatures and bow
down heads before God, in recognition of submission amd
obedience o0 Him. The devotion 1o God should be offered in
a way as some thousands of year back these two respectahle
creatures  offered  devolion, wmd  were rewanded  with
innumerahle favours. This is Abraham’ sversion, this is neal
Islam and this is that interpal feclings which the Hajis
display with beart and soul during pilgrimage. that s
wearing (wo unstitehed garments, place obliation belore gl
like Hazrat bsmail. As Hazrat Abraham and Hazrat Ismail
aller three days dusty joumey reached House of god, in the
like manner Hajis reach the House of God in an unstiichad
altire feaving all sorts of embellishment and utier “Lub -
buik -Allah - Humma - Lub - Baik® wherever Hazral
Ihruhim and lsmail stepped. Besides this. duning Hajj the
intention is to repent for wicked deeds before God and
please Him so that His innumerable favours and generosity
may furn towards him. Accordingly, the Prophet (5.A.) has
said, "Hajj purifics sin in such a manner @5 furance cleans
alloy from metals, gold and silver.” Further more, the
memories of primary days of Islan are attached 1o holy land
of Meeea. From Hazral Adam 1o Thrahiny and Ismail (ALS.)
and from Hazrat Ismail (A.S.) (o0 Prophet of Istam whatever
was done for human guidance all these relate 10 holy land of
. Mecea, specially the mountain and desert of the Lind of
Harant Adam (AS.) lived here and built a bouse under the
canopy of sky. Hazral Hood (A.S.) had taken refuge here.
Hazrat Ibeahim migrated here, Hazrat Ismiail also lived here
and his oblation was presented here, The Prophet of Islam
‘was born here. Here are mount Sats amd Marwa which
remind Harral Hajra. Zam Zam is also here, the thirst of
Huzral Ismail (A.S.) was quenched through this waler and
here is the House, the wall of which wis raised by Hazral
Ihrahim (A.S.) and Ismail (AS.band here is the sacred hlack
stone from Heaven. This as the place from where Islam was
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spresl. Here is that Cave where the verse was [irst revealed
and here is the first and foremost House ol God which is the
centre of His blessings and favours where the rays of His
kindness and mercy reflect and enlishien tlwe'universe. This
is the centre where truthliulness amd equity Tourished wnd
salurated the entire world.

Thix is the spiritual place which brightened every
practicle of carth. Here is that geographicaal point in which
all the descendaanis of Thraham (ALS.) are tied. In short, in
Hagj such Facts of homan history areg Indden which have
granted splendour to the philosophy of mankind. Imam Jalar
Sadig (ALS)) in his statement, while describing the reslity
and philosophy of Hajj fteal, has drawn attention. of the
humsm mimd fo §is vital importance. I every Muslim obtains
these objects, naturally there can be mental and practical
change which can turn the hunan society into paradise. The
Imam said, "when yon intend o perform pilgrimage. then
empty your heast and mind rom all sorts of reveries, and
impediment amd for God entrust all your problems to Him.
Trust God in all the activities which you display. Bow your
head hefore the honour and orders of god. Bid adicn o the
world, combort and all crespures amd clear all your debis
which yon owe o them. Do oot depend only on your
juurney expenses, conveyance, companion. strength, health
and wealth, Gawd forbid, these may ool become your
crenrcs, conveydance.  companion,  streongih, health amd
wealthe God Torbid, these niay mol become your cnemics
and put you in trouble. Because he who cluims o pass on
the will of God but depends on other than God, then Goud
declares that rivaal as his enemy so that mankind may know
that the strength, proposal and endeavour of anybody other
than God without His power, assistance and protection have
no value, Hence when you prepare for pifganuge then
prepare like the one who intends not o return.. Make god
sowiety and companion. The time [or performing divine
dutics amd the practice of His Prophet should be regarded.
Respect and honour, paticnce and gratitude. alTection and
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generosity and the emotion of saerificing provisions and
property which are essential for you, should be fully
vhserved. (Al the time of bathing) wpash your sin alter
bathing with the pure waler, and (a the time of weanng
unstitehed attire) wear the dress of sincerity and devotion
and al the moment anything which preciudes you. from
divine prayer and subnussion, the keep all of from these
things. Keep yoursell in touch with the strong rope of divine
religion and respond o Gad inyour utteranee ol *Lub-Balk”
with pority. Sincerity amd clanty. At the lime of moving
round House of God ( Kastha), move round the sky with the
angels, with heant and mind in such a way, as il you are
physically moving round the House of God (Kaaha) with the
Muslims. (Between mount Sala and Marwa), Move guietly
in such a way, as il you are leeing away from your sexual
desires and wishing 1o get rid of these feelings with all your
might. God o Minali in such o way, as if you are coming ol
from vour negligence and ervor, Do not desire such things
which are not legitinsite for you and for which you arc nol
entitleel.  After  reaching  "Arafal”,  acknowledge  your
omissions and renovate, commitment of monotheism: and
gain His zal and aflinity. When you reach Muzdalla then
adopt Gowl's picty. AL the tinwe of climbing "Mount
Rohlimat”, be elevated alongwith your spirit lowards superior
power and at the time of oblation leave behind avanee ad
sexual desires. At the tme of stoning the signs of Satan,
reject sexual lust, mean and evil gualities and at the time ol
dressing the hair of your head, wipe ont your internal and
external defects. Al the time of going into the enclosure of
Kaaha, enter into the kindness and safety of God. Perlorm
pilgrimage of the House with due revelation and honour of
the greatness and dignity of the Lord of the House. Kiss the
Black Stone contenting ~the division by God and as also
exhibiting helplessness before His power wnd dignity, and at
the time of final movement round the holy shrine at Mecea,
take leave from every hody except God.

During race. when you pause on mount Salah turn your
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beart and sonl towards Ged an sich o mammer as vou will
attend 1o Him on doonpsdhiy, and when vou stay at moum
Marvah. punly your virues amd deads from hypoerisy fir
God and remain stable in fullilling the promise and
aconchitien of pilzrimaeee which you mude with God wiw will
also mecomplish on fhe day of pdgement.

And you should koow that  god, while muking
pilgrimage as duty bound and out of His worships aml
devotiions mamed and reserved i towaeds His sell in the
. Quraanic dircctives, and His Prophet (S.A.) legislating on
His hohall the acis of pilgrinmage according 1o Iklanic
cannem has arrneed and deseribed in sach 2 way thit in the
acts of pilgrinsge there may be indication and inclivation
towards deatly and grave, doomsday and getting up alive on
the day of resurrection. Men of prudence witiessing the acts
ol pilgrintagze rom start to Gnish, prepare themselves for the
last journcy in the manner that  heavenly people
recognition of pilgnnsage may man parsdise and disobedicnt
andd despotic may be put imao hell.

fn short, both nsderial and spinival advaniages for
mankind arc hidden in . Hajj prayer. The intention for
incurnng expenditure on pilznmage s md only o reove
miscry but also o guit for a short period material enjoyment
and all sors of embellishment and  gain allection  and
allinity and God through His devotion wholcheartedly both
oniwardly and inwardly. With a view o have close allinity
of God it is essential o forsake camest material desires and
enfoyments and be comtented with the bare necessitics of
life: and entire self should he diverted wwards divine grace,
and aim and object of his actions and deeds should be
reserved for God. Accordingly, in ancient religions the
‘pricsts and devotees retiiing themselves from the creatunes,
used 1o reside on mountain peaks sod caves and were busy
in worshipping God there. these devotees for the sake of
gaining affection and afMinity of God used o lesave behind
all th prescm enjoyments wnd put thenselves in trouble for
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their prosperity in the day of judgement. tne Boly: Qs has
praised some of these devotees, There is @ directive in
Surs-c-Maidi. “In them there are some learmed amd devotees
also and verily they do not have sclf-praise and pride in
them!. But due to length of time this spisil and seal for
devotion almost camie (o an end, and the people emzmied
themselves in following the muterial and sexual destees
they desisicd separation whach, they undertook [or gaining
worslip of God and His affinity and liking. When the
Proplet of lam (S.A) was senl for the renewal ol the
methind of day of resurrcction. he revived the methed of his
predicessors. Hence when  religious people asked im
regarding asceticismn, he said, God has granted us Hajj in
liem of asceticism.™ Duriog Hajj period, the Hafs leaving
asiche all sorts of worldly enjoyments and embellishment
content themselves with simiple short dress and food, A the
time of pilgrimage, where material and sexual pleasure is
beft for a few days, there also through this temporary contat
and as through exchange of trade between these countries
the world Muslims® intention 5 to secure permaneil contict
with them, %o thal ascctisism may not surmount and a0 the
same lime advantages of Hajj may expand. Tram Jular
Sudiyg (A.S.) on all occasion has explained this view, He said
"Verly. as God had wished, He produeed His crcatures
likewise, Tor a limited period and in religions amd worldly
affuirs He ordered them 1o do certain things sl abstain
[rom doing other things as expedient. On the oceasion of
Hajj, the people of cast and west assemble al one place so
that they may be familiar with cach other and carry on irde
and harter and gain profit out of such busmess, at the same
tme they should remember the Holy Prophet (S.AL) and
should not forget,

If all the nations renin conlinad in their respective
native lund, they might have been nrined and the advantages
there of would have come tooanend feaving the nation in
vhseraily.
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Date of Pilgrimage

From the very ontset when humanity came  into
existence on the curth, from then on, the devation to
pilgrimage is continuing. Imam Jaler Sadig (A.S.) in one of
his specches, explaining this said, "When God wished 1o
give His consent 1o the aceeptance of Adam’s repentane, He
senl Gabrial w him who came and said, O Adam, the
enduring in his calamity and repentant lrom his error. God
has sent mé 1o explain o you that deeds through which, He
will accept your repentance, Then Gabrial ook Hearat
Adam 1o the place of House of God, at that momenet 3
fragment of cloud came over him from the sky which
covercd hin 'Gabriel told Haerat Adam (AS.) o mark with
lis leg upto the extent the cloud has casted shadow over
him, and afier drawing line of House of god, a line of
enclosire of the Houase was drawn, Gabriel then ook Harrat
Adam ton Minah where a photographic view ol mosgoe at
Minah was exhibited to him, Hazrat Adam drew a line of
mosgue there. There alter Gabriel took Hazrat Ackun o lield
of Arafiat where he was asked o pause and Turther said w
him that when the sun s set, e should conless his ermoes
seven times. These very actions were determined as rtuls
for the ol springs of Hagrat Adan In the Geld of Arafat,
the Hajis acknowledge their ommissions in the manner as
Harrat Adam had acknowledged and repent 1o Geod Tor the
vmmissions as Adam had done, Gabriel then regiesied
Hazrat Adam to depart from Aralat. Hazrat Adim passed
througl seven hills and repeated “Allaho Akbar® four tines
on cach hill as per instructions rom Gabnel. Gabricl took
him to Muzdalfa where he performed evening and nigly
prayers jointly, hence this plice has been pamed as Lo’
dand according 1o the directive of Gabricl Havrat Adum
stayed there for the whole night and early in the morning he
mwwved o Muzdatti hill and with the rising of the sun,
confessid his errors, and ereved mercy and [orgiveness from
God  lor woven times, Both these confessions were
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determifined as rituals among the ofT spring of Hazrat Adam
(A.S.). He who did not get Aralin bt got Muzdalfa, he
completed  pilgrimage. Hirrat Adum (AS) then started
from Muzdalla and reached Minah at dawn, Gabriel then
asked him to perform prayer two Rikats in Minah Mosgue
amdd for the sake of divine aftinity offer oblation so that Geud
may aceeplt your oblation and it may be confirmed thit God
has coneeded o your repentance and this oblatiom oo will
he ritual on your offsprings. Hayral Adam oflered oblation
and God by way of aceeptance sent fire from heaven which
burnt the ohlation. Gabriel then said that God has done
favour to you, hence in token of humility and submission
dress your lair, Harrat Adam (A5 Tor the sake of Tis
divine humiliation had the hair cot, Gabriel then took Adam
{A.S.) owards Honse of God.,

In the way ncar Jamra Agha, e mel Satan who
enguircd from him as w0 where he was ntending 10 zo.
Gabricl wld Hazrae Adam (A.S.) to pelt seven pebblex (o
Satan (Lanat) and repeat "Allaho Akbar” at every pelting.
Hizrat Adam (A.S) did aceordingly and Sitan (- )
vanished from there. Next day Gabriel along with Hazrat
Adam came 1o Jamra the first destimation, the Satan (L)
appeared again, Gabriel asked Hazral Adam (AS.) 10 pelt
seven pehbless as uspal, the Satan then disappearcd. Hazrai
Adam  procecded  further st the sceond destination of
Jumirith, the Satan (L) appeared again, but Hazrat Adam
(A.S.) pehied Satan (L) as wsual and he disappeared amd al
the third destination, Satan (L) appeatred again but this time
also Tl 1o disappear alter pelting stones. The samie events
vecured on the third and fourth day.”

Abu Humza Sumali asked Imam Zainul Abedin (A.S.)
the circumstances under which people move ronnd the
House of God seven times Tmam Said when Gid declarcd
Huzrat Adam {AS.) as His Caliph before the Angels, they
then, gave vhiectionable reply, hence they were deprived ol
the divine riys or Hght and because of s they renained
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disappointed for some weven thousand years amd were
moving rowd the heaven during ihe suid period, Goud
however ook pity en them and accepted their repenlancy
and buill a howse (Baitwl-Mamoor) for them s the livirth
sky and declned it as 2 place of refuge and rewar, wnd
house  of Guod  (Kaaba)  was  designed  just  helow
Baitul-Mamoor which was also regarded as a place of
refuge and reward and nade vhligatory o His ereature o
mrewve ronmd it once every thousand year.

Alter the demise of Harrat Adam (AS.) the Prophets
alicr him used w perform pilgrimage of this Honse. Harrat
Ibrahim (A.S.) along with his son Hazrt lsmail (AS.)
performed pilgrimage alter its construction. This honse was
regarded as venerable in the Arab world, before Prophet of
Bslam (5.A)) the Arabs used o move rotnd 30 The Prophet of
Islam while giving oul detailed instruction of Hajj minde it
an important part of lslm.

Philosophy o klajj:

Alter the philosophy and date of Haj. | discuss here the
reality, advisibility and advantage of all the parts of
pilgrimage scparately so that alier explaining its advantage
and importance, where the intention is o express the
magnificance of Islamic devolion o other nations, there is
also an idea that well-to-do persons may not feel shackness
in the discharge of these dutics, It s incumbent, for the
people going to pilgrimage of central house of God (Kasba)
that first of all, they should st rid of all sorts of secular
thoughts and material love from their heart and mind, and
there should not also be conception of hypocraaey and
sell-praise  bhecuase these  conceptions are against  the
advanlages oipilerimage, rather intentions should be o gain
will and obedience to Goudl that s procurement of reward
and protection from punishment, They should break off all
comnections from every body exeept Geod and  devole
themselves whoele heartedly towards Hin. As they are going
wilh & view o acquire real o Wity they should oo
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repenting their sins, shonld pay off the debts of the people,
which they owe o them and shoudd arrange lor the
preparation of pilarinegze, keeping in view that they will not
retien. Hence they should make declaration with their
Family members and bid them adicu as i7 they will not come
hack, that is they should prepare like List jourmey becanse in
pilariniige also they apper beline God, leaving beliind
everyihing and learn all seerets of journey. Accordingly,
jotimey to pilarimage should be regarded as diflerent from
nornwl journey, Hence the provision ol this journey should
he copious and pure, these should not be ill-gotten and
should not also be such out of which the nights of Ged.

‘

His Prophet amd creatures Bave nol been Tulfilled
otherwise the pilgrimage shall not be valid. The provision of
journey should be copious and they should not be nuser in
this regand, because (o incur expendilure  concerning
pilgrimage tantamonnts (o incur expendituee in the path of
Gl and one Dirham is eguivalent to seventy dirhams, The
Prophet (S.AL) has said. "The dignity of mankind is that
when he proceeds Tor journey his provision [or journey
shiowld be pure”. Tnnam Jatar Sadig (ALS.) has stated. "When
vour travel, your table cloth should be wide, that s, you
should not be miser in incurring expenditure on enfitled
peesoins, "When youn et out Tor pilerimage, the dignity,
Iwwwrr and lowve of House of God and the Protector should
prevail in your heart and pind, and  this process ol
pilzrimage should be regarded as splendid deed, it should he
kept in mind that pilgrimage to this house s a great dignity
and hononr which God has bestowed upon him, 1T per
chanee he dies i the way even then he will be reckoned
wnong the pilgrim. As he has physically left behind
cveryihing and altended  towards the House ol G,
similarly he alter removing all kinds of thonghts, ideas and
alfections both inwardly and mentally, shonld turn his mind
lowsrds the Lord of His Honse, and bear in nand that e 1s
coing o pilerimage with external vision bul actually and
whole heartedly be s gomg on pilgrimage for the dignity
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and elegance of House of Ged, heoncessie shonld improse bas
hehaviour and habits, be polite i wond and alk ad
essenee of humiliation shonld surmount. He should refranm
freuns bad manners abusive laingoage and barsh tone, nemain
alool from every indecent Gk and setion, quarrel and
dispute, Tn sur CBagarah® there is a0 God's divective,
Purng days of the pilgrimage (Hajil, doonot go e v
wormen, do mot commut sin and doonot guarrel”,

The holy Prophet (S.A0 has Stated, “The et of
popular pilzrimage s parsdise only, 10 was inguired g5 o
whit is the advantage of pilgrimage. o which the proplhel
replicd, the advantage lies in Gar talk wd lecling”. While
aoing to pilgrinuee Tom start w finish one shonld avond :il
sorts ol embellishment sothat he may nob be taken as one ol
the croists, Where he can walk on Toon, be may do so. s
thitt humility ney come and sehl-prase may die, 10 walking
o foot renders a0 man werk then it is better 1o have o ride.
Accordingly Prophet (S.A) s said, “Your riding is o zreal
pleasure Lo me, because i this way the manking keeps
control over klessing and devotion™. I due to jourmney bair
buecomes dusty, then let il renain as it is that s while
performing the dutics of pilgrimage, it may be seen thait the
incoming travellers from Far distant being neghgent ol his
comfort and embellishment s deeply  oceupied o the
elegance of monothensn.

Migqat (place for wearing unstitched attire):

When Hajis procesd towards Migat, al tnt monment.
they should remember when they will leave the world
soeel g alse remember the peril and danger Facine
hetween death and dooms-day and on reaching Migat when
ey wear white and unstitehed eloth, then at that monent
thev shonld remember themselves covered in shrowd. When
very soon they will appear before Grod covereel i simlar
white unstitched cloth, As Pilgrinuge o the Hotse of God s
being performed in other than normal conditions aod deess,
stmilarly they will face the Lord of the House inintssl
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dress and conditions. As shrowd s unstitched, white and
simple, like-wise the dress for Pilgrimage is also unstitched,
white sl simple. Alter bathing for Ebraluam, perform two
Rakat, prayers it may be imagined that similar prayer is
olfered o the dead hody after Funeral. in the like manner
two Rukats praver i required o0 he performed  for
pilzrinyage alter hathing and Ehraam. At the tlime of hathing
tor Ehraam, clean dust Trom the body and wash oui sins and
ommissions with repentance and - forgiveness. . While
wenrmz white smd pure dress, have picty in your heart.
While zoing Trom Midins, Ehrsam s lastencd a1 Mosque
Shajra, 1o pilerimage, lam Jalar Sadig (A8, ) was
regiesterd o infinae the reason for ftening Ehraam from
Vowmge Shagra s also the reason under which Prophet
15400 Bisted Ehrunm at the said mosgue and why not from
vilier place. hmam Said, there was o tree at that place from
where Prophiet 9S.A. ) proceeded Tor Mairaj.

W hen Prophet (8.A.) reached that tree, a sound echoed.
01, Mulsimmad (S.A) He said ‘1 am at thy disposal®
Lah-bank. Again a voice cchoed “you being an omphan, did |
nol gpve youn shelter, did not introdoee you when you were
nnkiown™? Aceondingly Prophet (S.A)) fastened Ehraam
o mwosgue - Shajra “Further in Migat alter fastening
Pl when these said  words are repeated  with
I ubk-baik . 3t shonld then he kept in mind that these are in
reply o divine echo and should expect that in this, reply
sl be seeepied, and an clement of fear should also prevail
that the reply nury he rejected, that is a condition prevailing
i between bope and fear bul igmoring his streagth, e
shionled rely on the merey and Kindness of God.

When after fastening Ehrmam,. he advapees saying
Lab-baik. he should bear in mind that as he has been
advincing towards House of God from Migat, similarly. on
doomsday alter blowing of clanon. people from every
corner will come ont of graves and move owards the
doomisday feld, for attending before God, Tmam Jalar Sadiy
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(A.S.) in one of his communds while deseribing the reason
tor Talhiah® said that Gewd alter the construetion of Kasba
asked Hazrat Ebraham o call people Tor Pilgrimage. When
Hazrat Ehraam (A.S.) called them they responded saying
Labbaik from far ofT, hence Hajis say ‘Lab-haik’.

Entrance in Mecca

When Haji enters into Hauram (Kaaba), he should then
cxpeet that he has been secured from divine punishment and
this hope of divine favour shonld remain liem teoughont s
His grace and favour is gencral without any distinction and
the reputation of the House is also very great. hence pilgrim
has necessanly to he obliged. When the House is sighted,
the dignity of the Lord of the House should nranifest in the
heat and mind and becanse of the pilzrimage of this House,
he should expect formal countenance of the Lovd ol the
House and should thank Ged for oblaiming opportunity of
performing Pilgrimage.

Tawaf:

It is essential for every Haji 1o g0 round holy shrine al
Mecca (Kaxzha) for seven times. As God Alnugluy has bl
a house. “Baitul Mamoor” on the fourth sky lor the Angel.
to go round it, similarly on earth just below Baitul Mamoor,
a House (Kaaha) has been built for the people on earth. For
the frst time Hazrat Adam went round  Kaaba and
performed Pilgnmage. As the Angels go ronnd the Heaven
aridd Baitul Mamoor, in the like manner. mankind on earth.
alter going romwd the holy shrine resemble Angels in matters
relating W their actions and devotions. This view has heen
cxplained by lmam Jafur Sadig (AS) in one ol his
commandments, ‘while physically you go round the holy
shrine with Muslims. but intellectually you go rownd the
shrine with the Angels,” Becanse this House is o symbol of
dhivine court and God is mysierions. He cannot be perecived
by the naked eyes. Hence at the ime ol soing round Kisaba,
it should be kept in mind that as by is apparently going
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somied this Howse, simiban e sonl il mind are s moang
ronind, the digmity. clegance ad tlmmly of the Lowd oo the
Phomrse, that s at the tinwe ol going’ v vund Kaabi, e bady
il be offering sacrifice o the Hotse of God and soml b
e Lol of House, While going round the holy shrine. he
shonildd he full oo hope sl allectiom, Becanse at the tme of
mne round the holy shrine, he resembles Angels, who o
v the heavens:

Kissing of Black Stone:

Black stone is that on which Haze Adam while on
curtl, used pa sit over itand perform divine worship. When
et Adam (A.S.) came ont of Paradise, he brought with
him this stone. This stone was snowy white bui due o
mishandling by the infidels and the siners rom thowsands
ol years. it rned black, Tmam Jatar Sadig (AS.) has said,
“The block wis milky white but due to impurity of e days
of igporance. its colour i changed”

Allama Gizali in Ahya-nl-oloom: s mentioned that
Hazrat Omer kissed Black Stone while cellebrating Haj and
wpidd, that il is a stone, it neither gives dis-udvantiage oor
advantage, had 1 not seen Prophet (5.A.) kissing it 1 would
never have kissed it Hierat Ali (AS) was present there
who said it does give disadvantage. Havrat Omer siicd, Tevw
iUis? Harrat Al said when God ook an agreement of Hix
divinity from the offspring of Hazrat Adam. the a wriling
was hidden in this stone. The stone will give evidence lor
the fulfitment of agreement by the pions and for breach of
aereement by the u‘.luluh Al Ghazali further writes,
Uit the words which the Hajis express st the time of Kissing
of Black Stone have the same meaning which Huazoal Al
(AS) has said. Fyvery Hap oat the time of Kissing Black
Stome siavs, 1 have Teawired my promise amd whatever |
Baaed mgred, | BT B0 s tyat at oy st s witness Tor
e When Blick stone is kissed i should be ke ||1 mimd
thiert 11 Basdtannneonngs fes an Ol v om earth amd the I‘».-iTl'Il-.- T
e sttt shothd be to s al Ty amd al feetivn ol The Hotse



i

aimd Lowd oof thwe Thosise,

Sai:

Tov v weveen timges between Sada and Marwa hills, Sata
and Marwa are two hills amd vy e las o seven
times between theme T Hazea Jatar Sadiq s, 20
that when Harrat Emealam (AN lett away Thvnn Hajra
ancd P Isimmasdl (ACK) in Mo, Haerat Tsouil weas then
an inlant and he fel thiray. Hazeat Hages placing the infan
under the <hadow of 8 ee orowing between Sala and
Marwa, went i search of waner om Sala hill and said, “1s
there anybody who weosthd come 10 help,” bt s po
response. She then came o mount Marwis and repeaded the
samie word bot there was none o respond. B Has way she

Y
ved xeven U

W Siddenty when hoer sigh fell on Hagea
I*-ll!:lll (AS.) she saw that a water-Tountain has apscared due
tor rubbing of his heel. She came down instantly uﬂd with a
View o stop Tow of wale,r she sccunmubated sand around 1
Itis called Zam Zam water. Seven times endeavour made hy
Hazrat Hajra between Safi snd Marwa was wermed by Lo
of the Universe as a Iundamental item of Pilgnmage and
determined this action as compulsory on all pilgnms nll
doomsday. In endeavour, where on the one hand there is an
indication for the creature to bow down I.'I:P\:alh.:l.ﬂj' on the
threshold of real Lowd, on the other land. there s ol am
indication to avoil safimic and sensual desires, As Tnsoan
Mubimimad Bagar (A5 has said, “In your endeavonr 1o g0
round repeatedly is o met od of all your desires amd
strength.” Trion Jatar Sadig (ACS.) has said, *God loves very
much the place of endeavouar because every oppressor s
rebell have been humilizted there,

The intention is o obtain attention of divine blessings
through endeavours, repeated attendance on the door of Real
Lord and service and sincerity. Since repeated attendamee
Mty il any i divert His merey towards him.
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Stav in Aralat:

The reason behnd the mame of the Arafin Feld s
seen deseribed by Haec Towon Jalie 650 s thus,
“Cabricl came o Hazral BEhesinon (A onon s bwlony
Zil-Hij at the tme when the sun was deciining nad ahoed
him the ackmssiedze lus omission and recopnise his Hag
Ceétehrations, henee according 1o the saving of Gabriel o

was amicd as Arafal.”

Al the time of staying in Aralal Held when they e
people in congregation having different lnguages, orying
for heneediction, exclamation and forgivencss, and all of
them are busy in the performiance of Hij celehrations and
worship under the suidance ol ther respective leaders. Al
that moment they remember the seene of doomsday. when
people ol every communiy il Lkowase, oy B Uwe
Sorgiveness under the gmdince of their respective Frophets
and Imams and wall be indigent for their reconmmendations,
In Aralat while in the process of praying and fecling anxicty
over its accepiance and rejection should b inchned pras ing”
fowards God but should be strongly  hopeful of  His
forziveness and blessing so that their pilgnnuge may b
accepted and be reckoned among those who are eeimed as
suceessiul and adorned with special blessing, People from
different corners assemble here whose hearts attemd lowsards
God, their  endeavour  and  courage  concentrale  on
benediction and reguest from God sod their hands are rascd
before Him, Aralat field is a ficld of blessing. Such a place
never repaing vacant with helicvers, sober and prons peaple
Hence it is not strange 11 God does shower blessings to all
present because of the holy and noble peopie. Aceordingly it
should not he considered that all their hopes will e
frustrated and clfors wasted away, and w2l nol be blessed
hecanse of their separation [rom their pative people as the
sea of blessing is fairly spacious. The Prophiet (540 has
satie, *I1 is @ grave sin tha while in Aradal, the proses ey
that Gosd s ol formven o

L
il
:
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Mash-a-Rul-1laram (Muzdalifa):

Duwing the sty i Muzdabila, the g shestdd think 1t
thie o i antentin e o b w lile He woas i attentive o lum
abl Bl trned lum oot trean His dosr, He las iow
permtted i doc enter e Hlis ot and by srming
alfimty amd seones Troom punishment aml ST
deternones b ke aorelatvee snd heavenls people becinise
Musdieal Haram s also o Hariun, Hoase iam Safar Sacliy
(AN bas stted. I Muzdalita have piety trome G sud
while climbing the il zo 0y wowards the highest peak”

Rami-ul Jamarat:

(Peltimg of Stones Haazn Ehrabim 0 AS0 when he was
takmg s son Hazrat bamail tor obligion s per onder sof
Croul. then while oo the s, Satan appeared a three plices
smd wanted oo vitene e octeen ol Hoern Fhrahan, 1A S
whooin all three plwves pelied stones ot Satan as orderald by
Ganl. Accordimgly every Hin bas been ordered that when he
reaches there he shonhd pelr siones at the plices where Satin
Dl appeared and me s way he should ollow, Hasra
Ehrahanm tACK) sk the o and obiect should be that e is
Hunufiating Satan ol rubbing his nose,

Hazrat T Jaline Sinhg (ACS)) has siid, "Havernt Adiaim
wats {irst o pelt ad then Hizent Ebralam (A S pelied
soes sl Satan becamse ab that ume Satan had phsically
come 1o it Cthe intention. at the e of peliing stone,
shunald b 1 hl.tlﬂﬂl'ﬂll.: Satan e disconrige Satame fechngs
and keep himy o from lus sonl, Apparently be shall he
peltimg stones at pillars, b mvisibly e shall be pelting s
internal mmperous Torce amd wild desires as Hazrat T
Jatar Sadig (A S0 i said, AL e time of peliing shone,
Bk el Tt bod gpiadimes amd dels
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Obhlation in Minah:

Every Haji in the ficld of Minah. wilh o view Lo express
his wrdent desire of sacrifice, offers oblation ol annnal
hefire God, Some thousands of years helore, the friend and
Prophict of G, Huzrat Abralam (A.S.) had, out of divine
love, offered oblation ol s son lsmail. Ged then had
replaced s ram in plice of Tl which was slaghtercd and
Tantil wars ssved, Haerat Abrahim (AS) aller sacrilieing
his Teclings sd love clevated the pessition vl Prophet ad
Pramal. Hazrat Jalar Sadig (ALS.) said, AL the timwe ol
shavghiering the animil. Kill vemr avanee aid sentimonts s
woell © Huzrat Imam Sadig (A8 sad, Goed Das il
ohltion essential so it poor niay aol feel ndigence henee
feed them with the oblation mwat,” Tir preserve the
pbligation wffered by Hazril Abpaluinn, God's decree 1ill
doomsday Tor every Hagi 1s it oblation is compulbsory and
Tor Mustiim communily it is ritaal. 1Uis also evident that all
inspiring religions which are the followers ol the respeetive
prophets, are the offsprings of Hiwrrat Ebralvam, avcordingly
ahlation in one form o other is Ate nrall religions. It is als
cviden that persons ol every gommunity  and religion
commemorate with - great  pomp and - pleasure, the
anniversary ol their respective henelactors and during ther
hirth aned death anniversarics, with @ view t express Ui
joy and griel, spend millions of mpees which is a provl ul
their love towards their patrons, and also it gives a change o
introdice their actions and deeds 0 the new eneriions,
therehy awakening the matiomal minds amd Teclings. Every
mation of the world spends unlimited wealth oves the
celehrations of the days of anniversary of their refommers
and national independence days and shserving  nalional
holiday  bear the loss of millions of rupees over these
functions. T ineur heavy expenditure pver the preservition
ol memory of the henelactors 1s nual extravemint. Like wise
o persons wh D been the benettors and relornuers

i
o e T workd e whese wacrilioe Tl P therr
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puide, the wealth spent over the establishment ol thear
memorial is not wrmed as extravagance. Some thousand
years during the time of Hazrt Ebraham (A.S.) the Prophet
aned Triend of God. the numkind ised 10 consider themselves
as highly clevated when they plwed their issues as an
ohliion before selEnide iduls, however, when they nsed
take their children towards the alier. then those young
children who were to he presenteq lor sacrifice. were also s
accompany them and with the knile baving on the meck ol
the idal, kil the child and apply the blood on the forchead of
vther chilidren as a0 sign of honour, such |"I‘I‘-'|IL‘Ii.L'1..'- is st
customary anmong Hindus, Hareat Ebralam protested (o the
pation amninst this practice, smd when under mstruetion rom
God ancd oot of His Tove, e placed his sonin the Tield o
Minah and meoved knife over his neck. but the son was
savied and was replaced by ram which was slaughtered The
aetion indicates that oblation of hwman hie s not acceptahle
o0 G, Tt is am obligmtion on human beings thin Hasral
Abrabam by offerine sacrifice of his son has abolished dll
doomsday the worst rital of uman sacalice. Nommlly the
ritwal of ohlation from the religions point of View is ven
ancicnt like the history of human waorld. For the first time,
the two soms of Adam placed oblation of animal and ran.
After that the practice continned in different forms anwmg
e of springs of Adiwn (AS.) The custom o vihiain the wall
of Gl throngh oblation of animal s prevadent amdng most
of the religions, During the days of lgnorance. the Arab
tribes wsed 1 sacrifice animals after the name of wdols md
redden the walls of the temple with its blood. The Jews used
to burn the Mesh w oblation, therr Tath was that oblaton 1~

the present of God. In some of the religions. the esh of

such animals was thrown awiay 1o other animals, Kites amud
cows, Islan abolished all these absurd . metheds id
thoughis, it tatight that in Fecl sacrifice is, W support justice
and truth, 1o end of oppression and evils amd on the will and
fonvce of real Lord amd Ginally 1o ssentice all dear gosuds on
His onder. The eblation of animals is a4 means of expression
of this leeling and this is the spirit of oblation, il rennds
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every Muslim that his death. life, goods, property amu issues
are all for God, which are heing expressed through the
benediction given therein and is recited ail the tme of
slanghtering animal for oblation. Islam dees not like svanice
andd timidity, henee it has disconraged with Tull force these
evil qualities. The sacrifice offered by Hazrat  Abraliam
(A.S.) wus the sacrilice of all affection in the path ol Gl
The sacrifice before God was sacrilice of all feclings,
desires, supplications and leanings. This wies sacri fice of all
intentions and wishes before the order of God. This was
unparallel sight of God's devotion and ubedicnee, This wis
a test of complements. will, patience and gratitncle. withom
the completion of which, guidance ol e worked contld not be
achicved. Hazrat Abraham (A8 by sacrilicing s son,
made known 1o the human world tin Tslam devetes
undonditional ohedicnce 1e Gl Islam is the name of
saerificing every thing over the will s allection of Cual,
Ll is the manwe of forsaking all workdly love, commweations
amd meeds and join relations with Gol Islam s ihe e of
werificing the precious e on the will of G,
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FORMALITY OF HAJJ

According 1o Quranic injunctions (AAL-E-IMRAN-97)
“Those who have capacity and power are duty bond to
perform Hajj of Kaba for the sake of divine will and those.
who adopted atheism, they should know that GOD is
besought of all the universe”. sy g

Alier deseribing the philosophy of Hajj, we now give
its importance and virtues as under:-

It is obligatory on every sensible and mature Muslim in
Istam to perform Hajj once in life. The Prophet (p.b.w.h.) has
stated, ‘He who is well-lo-do and has no hinderances
whatsoever, comes has o perform Hajj, is not suffenng
from such discase which may preclude him in the
performance and as no financial difficulties, has been
imposed on him in spite of this if he fails to perform Hajj,
his death will then be like the death of Jews and Christians”.

While explaining the meaning of capacity, Imam Jalfer
Sadiq (A.S.) said, “If anybody has only journey expenditure
and conveyance and nothing is available 10 meet his farmly
expenditure and be safe, from the impoverishments of others
and when he returns from the pilgrimage he should not
stretch his hand before them and if in these 23, 1988
circumstances he performs  Hajj, it means he is
unscrupulous.” The questioner enguired what capacity
denote, the Holy Imam said, *What is meant by the word
capacity?. the Imam continued, “the income should be
enough to meet the expenditure of both Hajj and his family
requirements, because even GOD has fixed Zakal on two
hundred dirhams’.

. When a man has capacity 1o perform Hajj without any
religious restrictions, he shionld then do s0 as soon #s
possible because nobody knows what will happen in future
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over death. the Prophet (pbhaah) has said, ‘Perform Haij
yvour earliest lest you should fail’. He bas also said, “ofTer
prayers on all the five occasions, observe fasting during
Ramazhan, pay Zakat out of your wealth and perform Hajj
so-that you may step in Divine paradise’. He has also said,
‘Those who perform Hajj and Umra are Divine guests. If
they ask anything form GOD, He grants them. If they
request  Him, He says ‘Labbaik’ and accepts
recommendations of anybody made to him. If then he
remains silent, He gives without any demand put to him and
if they open one dirham in the cause of GOD, He grants
thousands of dirhams in return’.

The Holy Prophet (p.b.u.h.) has also said, ‘A time will
come when wealthy people among my followers will
perform Hajj as a matter of pride, the middle class aill
pecform Hajj as a matler of pride, the middle class will
perform Hajj from the commercial point of view, reciter for
the sake of hypocrisy and the poor for the sake of begging'.

Tmam Muhammad Bagar (A.S.) said, ‘One receives the
retum of three things in this world and the hereafter. Haj
which removes human poverty, charity which removes
incoming misfortunes, and gentle treatment with the people
which increases lifetime’. Imam Jaffer Al-Sadiq (A.S.)
further said, ‘the countenance of Hajj remains enlighlened
till he commits sins again’.

Once Imam Jaffer al-sadiq (A.S.) was sitting in Masjid
Al-Haram (Kaaba) when be was asked who was the most
sinner. The Holy Imam said, ‘*he who stays in Arafat and
Masjid Al-Haram, endeavour between Salfa and Marwa,
and after moving round kaaba offer prayer’s al Abraham's
house and after these performances if he thinks GOD has
nol pardoned him then such a man is the most sinper’.

Haji is compulsory to all learncd, mature and
independent Muslims provided they have the means o meet,
travelling expenses both ways of Hajj, megg the expenses of
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those persons who are dependent on them and  their
sustenance is their responsibility, journcy is safe without any

danger of life, property and house, are not suffering form
any such discase which will make them unable to bear the

hardship of journcy, means of caring livelihood is not
defeated, should not be inclined 1o do religions work during
Hajj and should not give up those rightful works which,
according to Shariat are more auspicious than Hajj. IT 2 man
cannot fulfill his reguirement without a personal house, he

.cannot perform Hajj unless he has separate amount for the

house. i

If Khums or Zakat stands payable by any body and
aftec paying if off, sufficient amount could not be left to
meet Hajj expenditure then first 1o all Khums or Zakat
should be paid off otherwise Hajj will not be valid if a
woman has sufficient capital after performing Hajj she can
return home but if she apprehends that on her return her
hushand will become indignant, or he will not meet her
houschold expenses or she will pass life in poverty then in
that case Hajj is not valid for her. I anybody has no-for
means to incur expenditure in performing Hajj and
somebody else provides him the required expenditure and
also gives household expenditure for his family members
and he is satisfied with this offer, he is then obliged to
perform Hajj and if after that he gets capital, he is not
required to perform Hajj again. If anybody offers Hajj
expenditure 1o certain person on the condition that he will
serve him during the journey, the performance of Hajj by
the person conditionally will not be valid.

If anybody takes wages on behall of others and
proceeds for Hajj, he then cannot send any third person for
Hajj ou' of his wages without the permission of the person
giving wages.

If anybody has full capacity w perform Hajj but fails 10
do su and subsequently he becomes poor. he should then iry
to perform Hajj through legitimate way.
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IF anybody fails to perform Hajj, althoungh he has
capacity to do s, and thereatter due w illness or old age he
fails to do so, in that case he should send o representative w
perform Hajj. If Hajj is compulsory on anybody and he dies
without performing it, then the expenditure likely o be
incurred on this account should be kept separate out of his
property and somehoxdy representing him should be sent for
Hajj. No body of his heir can elainy this amount.

If e reaches Jeddah for carrying on his business and on
the occasion of Hajj, and if he can perform, he should do so
and Hajj is not compulsory again il he gets capital
subsequently.

It 15 essential for the people who perform Hajj through
other sources to accomplish Tawalun-nisa, if he forgets o
do so and remembers while on way, he should return and
perform the same. If however he is unable to go hack, he
should complete it through his representative. If such person
lails, his wife will be illegal, this however will not affect the
person giving wages.

MANNER OF HAJJ

There are 3 kinds of Hajj. Two ofthem, i.e. Hajj Ifrnd
and Hajj Quran relate to those people who reside within 48
miles fom Mecca and for those who reside beyond 48 miles
from Mecca is Hajj Tamta, the details of which are as under

Hajj Tamia consists of 2 parts. 1) Omra Tamta 2) Hajj
Tamta. Period of Omra Tamta and Hajj Tamtu- Omira
Tanua is a part of Hajj. It can be performed anybody
between 10th of Zeqad and 9th of Zilhaj. Hajj Tamta beging
from 9th Zilhaj and ends on 12th or 13th Zilhaj.

=%

=]
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Procedure of Omra Tamta:- Omea of Hajj Tamia is
different [rom that Omra which is performed in nornml
days. Omra performed other than the period of Hajj is called
solidarity Omra. Five things are necessary in Omra Tamta.
1} To wear unstitehed attire from Migat. 2) To go roumd
Kaaba. 3) To perform 2 rakats prayer. 4) To endeavour 7
tinies between Salia and Marwa. 33 To dress haicor nail.

Illustrations of 5 parts of Omra Tamatto:-

1) 1o wear unstitched attire from Migat. It cannoi be
done from every place rather it can be done from certain
fixed place. These fixed places are called Migat and are ¥ in
mitmbers,

a) Masjid Sharjah - This place is fixed for the peaple
going to Hajj from Madina and it is also called Zulhalifa.
The unstitched attire should be worn inside Masjid Shajrah.
In case of impurity and monthly course the unstitched attire
should be worn while passing through that mosque: If &
person is impure and has no tme to lake & bath, he should
miake Taimun and wear unstitehed ature in the mosgue after
staying there for sometime. If a woman in course cannot
wail tll the perdexd is over she may dress near the mosgue
and due 1o sickness the deess cannot be put off and the
unstitched dress cannot be worm then in the present
circumstances. She should express Talbih with the intention
of performing Omra Tamita and afler cure she should wear
the unstitched dress. Jeddah is not Migat. T it is intended o
ro lo Mecea from Jeddah then make the intention that "I
tike an obligation that [ will wear attire for Omra Tamita
from Jeddah in the name of God”". After the intent, the
unstitehed attire can be put on from any place other than
Migat but on reaching Migal or belore entering Mecea the
dress will be put on again.

by Agig valley is Migm for the people of Irag and Najal.

¢} Qurmal Manazil is Migat for the people of Taif.
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Yalmalam is Migat [or the people of Yemen. ¢) Jahla is
Mgt for the people coming from Syria.

Omra Tamatto-e-Ehram:-
Three things are necessary in this regard.
1} Intent
2}  To wear the unstitched cloth,
3) Recitation of Talbih.

Ablution or bath is not neeessary [or wedring the
unstitched cloth; both ure however practice of Prophet. Also
the prayer of two Rakats that is before wearing the dress for
Omra Tamia, he should bathe as a matter of practice and if
there is time for prayer it is practicable to wear dress alter
performing prayer and if there be no time for prayer, then
offer two Rakats prayer as a matter of pracfice and after
weanng unstitched cloth determine this "I wear unstiiched
dress for performing Omra Tamta in the name of God™. 1t
should be specified in the detecmination wilether the Ehram
is for Hajj or Omra as also this is [or his own Hajj.or his on
behalf of others. I this is nol pointed out in the intention
then pilgrimage will not be valid and sincerity and affinity is
essential in the intention.

)  Ehram costume:

Two unstitched picces of cloth are necessary 1o wear
Ehrain. One picce of cloth should be such as to cover {rom
waisl 10 knee, the other picce should be such as when put
over the September 23, 1988 shoulder, it should cover hoth
the shoulders. As for women, it is not essential for them 10
wear lwo picces of unstitched cloth mather it is virtue. They
can however wear picces of unstitched cloth over their
ordinary dress. It is necessary Uit the dress of Ehram

17 should be clean,
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3)  should not be of skin or hair of profanc animal
D st bevg thin tharthe betly is visible.

At the lime of wearing the dress the ncamess of God
should be kept in view. The dress can be changed il
necessary, it can be put off at the time of bathing and if at
any time the dress becomes impure, it should at once be’
cleancd.

¢} Talbiha:

Recitation of Talbih is the third important item of
Ehram of Omra Tamta. After cladding the Ehram with the
intention of performing Omra Tamta, il is essential to recite
Talbih at the moment. The recitation should be made
correctly in Arabic. With the expression of these words,
Ehram becomes complete. It is advised 1o recite these words
of Talbih 1ill the houses of Mecca arc sighted. Certain things
become irreligious after dressing for Omra Tamta and Hajj,
these will be discussed after describing the principles of
Hajj. ' -

2. Going round Kaaba:

The sccond important item of -Omra Tamta aflter
dressing Ahram is (o go round Kaaba 7 times with this intent
" po round Kaaba 7 times in the name of God for
performing Onwra Tamta”. This can be done after reaching
and making arrangements for stay there.

Conditions of Tawaf:

Pcrson moving round Kaaba should be in ablutions.
The body and cloth should be neat and clean, private parts
should be covered. Tiwwal should be in the name of God.
Man should be circumeised. Tawal should commenee from
Ihack stone and end at the same place and black stone and
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Hajur Ismail should include in this practice. During Tawal’
left shoulder should be towards Kauba, During Tawal over
all distance from Kaaba should be eqgual 10 that of place of
Ahram. Tawaf should be done seven times, [f due to'rush of
multitude of people one moves round Kaaba hastily, then it
will not be valid as Tawall There is a platform near Kaaba,
it-is essential Lo include this also while going round because
that also is a part of Kaaba, if moved from above.it, then it
will not be termed as Tawaf. Al the time of perlorming
Tawafl one can see towards right, lefL and backwarnds but the
left shoulder should be lowards Kaaba, The passage lor
Hajar Ismail is narrow for-tawaf and only siz and a half feet
passage is available for Tawafl hence it is necessary that
Tawal should be performud within these limits. and' Hajar
Ismail should be included in the Tawal If mmdvertently
forgotten to do so, Hajj will net be valid. The distance
between Kaaba and place of Abrahafm is twenty six and a
half fect Hence one eshould kecp within that It
throuzhout around Kaaba 1T however-that limit is deviated
* due to rush of the people, it will not matter and the Fawaf
will be completed. During the course of performing Eawal,
if in the fourth round ablutipns become void, then ablutions
should be made at once and Tawaf should be commenced
from the very place where it was left. If this happens before
the fourth round then Tawafl should continue without
ablutions and after completion, ablutions™ should be done
again and Tawaf completed. If Tawaf is performed in the
case of impurity, or without ablutions due to forgetfulness or
due to ignorance of principles then that Tawal is woid. IT
during the course of performing Tawal, body or dress
becomes impure, then these should be eleaned instanty and
alter coming back, Tawil should commesce lrom the very
place where 1t was left to make it complete.

If a woman having a monthly course is in Mecea and
cannot stay there Gl the period s over, in that case she
showld arrange a representative o perform Tawal® amd
Namae Tawal soon on ber behall and should nerform
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rest hersel£. After Tawaf all doubts relating to it are futile. A
wonman in monthly course cun perform Tawal without
having a bath.

3) Namaz-e-Tawaf:

After the Tawafl of Omra Tamta, performance of 2
rakat namaz is compulsory with the intention ‘1 perform two
rakats prayer for Tawaf of Omra with the solemn request to
God’. This prayer will be performed like the morning
prayer. If a doubt anses in the counting of the rakats of
Tawaf prayer, the prayer will then be void, and will have 10
bc performed again. As soon as Tawaf finishes, Tawafl
prayer should be offered behind Abrahaii’s place. Tawafl
prayer should, as far as possible, be offcr2d near Abraham's
place, if that is notl possible the tawal pryer should be
offered near to that place either in the midst of both sides or
in the rear.

4) Endeavour:
To run 7 times between Safa and Marwa.

This is the 4th item of Omra Tamta. It's intention is
thus: I resolve in the name of Allah to endeavour 7 times
between Safa and Marwa. To move between Safa and
Marwa is counted as one run and again 1o go from Marwa lo
Safa will be counted as 2nd nun. Ablution, bath or Taimum
arce not required for endeavour and neither body or dress is
required o be purified. It is however better to be in
ablutions and cleanliness. Endeavour can also be performed
on caimiage. At the time of performing endeavour (Saai)

- between Safa and Marwa, it is necessary to place fool on

Safu and Marwa. One can sit for « while due 1o weariness

felt during the course of performing endeavour. It is
necessary 1o perform endeavour afier Tawal and Tawal
prajyer.
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5) Taqsir:

After endeavour, Tagsir is the last item of Omra Tamta,
that is to tim the few hair on the head or beard and
moustache and nail and for that the intention is thus: °1
perform Tagsir in the name of Allah with a view 10 liberate
Ahram ol Omra Tamta'. After Tagsir the clothes of Ahram
should be put off. Now all those things which were
forbidden due to Ahram will be valid, but certain things will
have to be observed.

1) Ttis not valid to trim the hair of the head.

23 One should not move out of hMecen unnecessarily till he
is wearing Ahram of Hajj.

3) Hunting and cutting of tree should be avoided.
Tawaf-un-nisa is not compulsory in Omra Tamta.

MANNER OF HAJJ

After describing the object of Omra Tamta, (the first
part of Hajj Tamalto) detailed instructions of second part of
Hajj Tamalto are as under:-

Duties of Hajj Tamauto: There are 13 points necessary
in Hajj Tamatto.

(i) Towear Ahram.
(it} To stay in Arafat on Gth Zilhaj.

(ii1) To stay in Muzdalfa on the nighi preceding the 10th
zilhaj.

(iv) During Id day 1o pelt pebbles on the sign of big Satan in
Meeca.

(v) To perform ablitions alter pelting pebbles in Mecea,
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(vi) Afler ablutions to tim hatr.

(vii) To perform Tawal in Mecea.

{viii)To perform two rakats prayer afler Tawaf.

(ix) To perform endeavour between Sala and Marwa.
(x) To perform Tawaf-un-nisa. '

(xi) To perform two rakats Tawaf-un-nisa prayer.

(xii) To stay in Mina on the night of 11th and 12th Zilhaj.

(xiii)To pelt pebbles on 3 Saians on 11th and 12th Zilhaj.
Hajj becomes complete after performing these duties.
Explanations of these 13 (performances) duties are given as
under:-

a) To wear Ehram:

Ahram of Hajj Tamta can be womn from any place in
Mecca and three essential points are necessary even in this
case. (i) To wear two unstitched clothes. (i) Intention of
Hajj Tamta thus ‘I wear Ahram for Hajj Tamta in the name
of God’. (iii) Talbil, that is after wearing Alram, Talbih
should be recited correctly. - Ahram is completed afier
recitation of these words All those things which were
‘forbidden after wearing Ahram of Omra apply mutaus
mutandis in this case as well.

b) To stay in Arafat:

After wearing Ahram of Hajj Tamta onc should move
to Arafat valley which is at a distance of 14 miles from
Mecea where it is compulsory to stay from mid-day 1o
sunset on the 9th of Zilhaj. Afier reaching Aralat and at the
time of descent of the sun declare solemnly thus °T in the
name of Allah stay in Arafat from mid-day (o sunset for
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Hajj Tamta’. Tt is compulsory only Lo halt at Arafat.

c) To stay in Muzdalefa:

Afier staying in Arafat till sunsct on the 9th of Zilhaj,
and from there 10 go to Mashrul Harum remain there for the
whole night and before dawn of the day one should
determine this *[ in the name of Allsh stay in Marshanul
Haram from dawn of the day to the nsing of sun’. One
should remain there ll the rising of sun and cennot go out
before that. It is better 1o collect pebbies from Masharul
Haram. If women, old men and the sick cannol stay there,
they can go out from there belore sunrise,

d) To go to Mina:

Afier staying in Mushrul Haram till sunrise, that is on
the Id day with the rising of sun, one should go to Mina
‘Maidan. Three things are compulsory to perform there, on
that very Id day. (i) To pelt pebbles (ii) To perform ablution.
(iii) To trim the hair. After reaching Mina, first of all is W
pelt seven pebbles to big Satan with tltis intention *Lin the
name of Allah pelt seven pebbles to big Satan for Hajj
Tamta'. All the pebbles should be new and not seized, On
the 10th of zilhaj or 12th day pebbles can be pelied any time
from sunrise to sunset and every pebble should reach the
sign of Satan, the pebbles which might not reach will not be
taken into account, seven pebbles should be complete,
neither less or more. Pebbles should be pelied by turn and
every pebble should reach the mark without knocking
against anylhing. If under certain circunmstances one is
upable 1o thrust pebbles, some other representative can do
this on his/her behalf. On the 10th of Zilhaj, pebbles will be
pelied on the big Satan only. ablutions or cleanliness are not
necessary for peling pebbles. One who cannot  thrust
pebbles during day, he can do so even in the nught.
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2) To perform Ablution:

After thrusting pebbles in Mina during 1d, the second
item is 1o perform ablution. The animal Inr sacrifice should
fulfill the following conditions:

a) Camel or cow, sheep or goat would be required for
ablutions. No animal other than these can be sacrificed. Age
limits of these animals are as thus: Camel should be in the
6th year. Cow and goat shonld be in the 3rd year and sheep
should be in the second year. Animal for slaughter should
not be very old, sick, castrated, one eved, lame or defective
rather the animal should be hail and healthy. Ablution
should be done on Id day in Mina after pelting pebbles 1o
biz Satan with the inienton thus °1 in the name of Alldh
perform ablution for Hajj Tanuta’. Every person should offer
ablutions individually. Anybody ecan slaughter animal. The
flesh of this animal should be divided into 3 parts. One part
should be kept for self use, the second part for the pious
people and friends and the third part should be given to poor
religious people. In case such people are not available in
Mina then one third of the value should be given to them
whenever and wherever they become available even when
they return to their home. One person can sacrilice several
ammals.

3) Trimming of hair:

The 3rd item after sacrificing in Mina dunng Id day is
to tnm the few hair of hear, beard or moustache or to cut
nail. Women will not trim the hair they can however cut
their nails or 4 few hair, With this determination ‘T with a
view to discharge from Ahram of Hajj Tamta, tim my hair
in the mime of God'. He who is performing Hajj for the first
time, will have to trim his entire hair, I5 he is hairless then i
is sullicient to move razor only over his head. This action
shoold be performed in Mina. Alter this action all those
things that were Torbidden previously become legalised but
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lwirting wile and perfume will remain forbidden as usual. So
long as Tawal Iua,!—[ul; }‘ll\l_.!r.;.ri.l.’\}’iﬂ‘-}.lilli]_lbiili are perfurmed
these will not be valid. Afier performing these esseatial
items in Mind (pelting of pebbles; 'sitrifice anddfimming of
hair), Haji is relioved of Ahrm hence he shold came back
in his tent and putoff clothes of AL o owe Dot aln [

DPuring Td day alter performing ull the three comptlsory,
iiems in Minig, i he: has sufficient time o ge 10 Meoewantd
perforny Tawaf and tawal prayer, Endeavour, Tawilsun-aisg
and Tawaf-un-nisa prayer and can ‘aguingretunl; 1o, Ming
befora: sunset, he should then:go: to. Mecea ‘periomm) thesis
rituals and’ come Back: I he cannot come back: to. Moy
before sunset, he'should then afler passing e 1 Libuinight of
Zillaj thiene go te Micea any tinie the' next day and afier
performing the said rituals come back to Mina befare siinset
because it is essential to'stay: there from sunsct to sunrise. I
he cannot 2o (o' Mecea on the day of 12th Zithaj them om the
12th of the month e should pelt-pebbles: to-all the:three
Satans and then come to Metca and the said rituals that is
Tawaf, Endeavour and Tawal-un-nisa should be perfonmed.,
During the ime of stay in Mina, it is compulsory to pelt the
pebbles 1o the three Satans on the day of 1ith and 126
Zilhaj, it 15 essential to pelt 7 pebbles eachito all the 3
Jamiras with the determination *I pelt pebbles for Hajj Tanata
and Jamra Only, Jamra Wasta and Jamraa Agaba in the
name of Allah”. Pebbles should be pelted sérially that is
firstly Jamra Only, secondly Jamrea Wasta and Yhirdly Janra
Agaba. Pebbles should be pelted between sunrise and
sunsel, If under forced circumstances, pebbles cannot be
pelted during the day, this can be done during night. Tn this
afternoon of 12th of Zilhaj hut béfore the sunset, move out
from Mina to Mecca, 1 could hot move ull sunset, then 13th
night of zilhaj will hive 10 pass in Mina. On 13th of Zilhaj
after pelting pebhles 1o all the 3 Satans during the day, mqwﬁ
to Mecea and perform the rtuals there. These nitvals are (i)
perform Tawal of Kiaba with the determipation thus 1
perfoem Tawal o Hajj Tamita in the mone ol God®, (1)
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perform Tawal priyer twosrakdis saying thus 1 pesforny twor
rakats prisyer o Tuwaf Hajj Tambi i the name of God', (i),
Sai: Aﬂu’ Tawafl praycr walk szven limes as fust as possible
MWLLn iihl"'i :md‘ Martwa saying that Y pq:rl'ﬂ'h‘iﬁui fﬂr-’ Hajj’
Tatnta in fhe b narme of God™. To come frony'Safa‘to Mariwa.
will be reckoned #s one'time dnd: gmng from' Marwa to Safic
will be rebi’onnd as’ second ' time, 'in ‘this 'wity complete it
SEVED times. fv) TdWH.[lII!—'I‘HS'-’I. “Aftér pérfornfinee of Sai, it
is cumpufsury lo perform Tawaf of Kaaba, this perfornidice
3 ls calind T.lWaﬁm—mm and say this “T'in the name'ol Alfah
: -:er Tawafin-nisa’. Alter this purfumlanm after two’
rakafs Tawaf' prh}'r:r at lJin: place of ' Abrahaim or sormiewhiere’
near that place and intent thus ‘T in the name of Allah!
perform two rakats Tawalun-nisa prayer of Hajj Tamta.

After Taw::!.u:l =nisi and ils pmy:.r husband and wife are
pmmlmd 1o mix —:rn-:.h other- md Hﬂ.ﬂ_ h!..':t:um—::-‘. mniple .

'I'h:: fuﬂuwmw are smmly prﬂlﬁbﬂ’ud aﬂer w::annﬂ
Ahram of Dnn‘aorﬁag. L

1} Hun[in,, of animals or assmtmg hunters or t-mpmﬂ pr.y
in possession. All these are forbidden for those whe wear
Ahrant but hunting of fiah is' pmﬂnsmhIc The hunting of
wild birds whach are prohibited then its cgzs and ynnnw ones
are also pmhlbﬂ:ﬂ. Similarly hunting of il:n:usts is dl:.::r
pmlubﬂud '

2)  Sexnal enjoyment: Sexual m_;uym:nl; between husband
and wife, to commil obscene ucls or to look with mental
emotion is also forbidden. If due to ignorance of religious
problems commits sexual acts, then one camel will have to
be: cxpiau..d

1} To arcange Nikah with any woman or to stand wilness
o Nikah or to recite Nikah is forbidden, In case of
ipnorance of religious rule, if somebody arranged Nikah
with a woman then that woman will be illegitimate 1o him
forever.
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4) Istamna: To cmit sperm by any method is [orbidden, if
so done, then atonement of one camel is compulsory.

5) To use perfume: Use of any kind of perfime on body or
clothes is forbidden. If dress is perfumed before Alram aml
its scent would last after Ahram, then it is not valid 16 put on
such dress. Similarly, that food cannot be taken if it is mixed
with scented things such as saffron ete. Bul under constraint
circumstances perfumed dress can be used and scented food
can be taken, but at the lime of taking food, keep a cloth on
the nose and at the same time a ram should be atoned.
Cinnamon, ginger, cardoman etc. should not be used in the
food. "

6) Woearing of ready made cloth for male is not suitable.
Machine made or woven cloth is not also suitable (o him.
Stitched belt for keeping mdney is however permissible but
it is better that it should be without knot. In case of exireme
necessity stitched cloth can be worn but a ram will have fo
be expiated. 1f both the clothes are stitched then two rams
will have to be expiated. the dress of Ehram should be
without knot. Women can wear stitched cloth but cannot
wear gloves. unstitched cloth is however best for them,,

7) To apply colyrium: This is not legitimate both for male
and female. If colynum is applied, atonement will be
necessary. In casc of perfumed collyrium, one ram will be
atoned.

8) To look in the mirror or mimror-like shining things
which reflect elear picture, cannot be seen. Use of spectacle
is also prohibited.

9}  Use of socks: Use of socks is also prohibited. Male
person cannot use such thing which might cover the upper
portion of his leg.

10) To speak lie, w abuse and boasting are highly
ohjectionsble. These habits warmml atonement, repeniness
and [oreiveness,
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1) To take fictitious oath: 1! real oath is taken two times,
monement is nol required but i such oath is taken two
times, atonement is not required but il such oath is taken
three times, one ram will have 10 be expiated. If fictitious
oath is taken for the first time, expiation is one ram, if tiken
two times, atonement is one camel, defective aniimal is also
permissible.

12) Living lice or bug which takes birth in himan body can
neither be killed or removed from the body and thrown
away. All these should be cleared before Ehram.

14) Women cannot wear ornament: It is npot essentisl for
them to put off those ornaments which they are accustomed
to put on before Ehram bul they cunnot display those
ornaments belore any person even befure their husbands.

15) Massage or caused 1o be massaged oil in the body is not

er. Massage of oil before Ehram the smell of which
might ‘last even after Ehram is also not legitimate. Scented
oil cannol also be used in the food, if such oil is used in the
food then one ram will have to be atoned or compensalte it
with three fastings. -

16) To remove hair of the body: After Ehram it is improper
to remove or clear hair of one’s or others body. In the case
of extreme circumstances this can be done bul then
atonement of onc ram will be necessary. At the tine of
ablution, it matters little il the hair falls automatically. If hair
is removed from both the armpits, then atonement for two
rams should be given. IT moving of hands on head or beard
results in the fall of a few hair then a handful of grain is
sufficient for atonement.

17) To cover head with anything by the man: The man
cannot cover his head with the cloth or cap, mehodi or carth
not even with both hands. He cannot dip his head in the
water or in any running thing. He can cover his face at the
time of sleeping and for protection from mosguito, can tise
mosquito net, can bathe under shower but cannol hathe



%5
under stich water=fall which may COVEF The Stivd leadl, I'is
slso not proper 1o dry Head Wit dpiced of loth. 19 Head is
covered then one mb Will hiave o' bé éompefisated. But'in
the cuse of ignorance of theé réligivis 'nilés érfonotisly
covers his head, nd contpensation s necésdary. T s 'not
legitimate Tor 4 woman 10 put cloth ‘onher face. “She 'éin
place her head on a pillow at the time of sledping Wi
essential lor her o egver her |l.k-ld al prayer time. It is also
:,nmmll-mry for her 1o cover some parts of 'hut' f‘u:t.. &qu:r
priyer fuce shmlldm once h:. unm\rum’l She can I'.I'.'I\"l..f nose
and chin rather upto neck if necessary with a view to ka&p
herself behind the strangers but the vuul c:lﬂduhmlld be 'kqﬂ.
off by jhnml : i

I8) Itis nﬂt ,]t.,_.J[imﬂtc for men to keep head um;lcc shaduw‘

“This restriction is not for women and children. During the
course of joumey and while in the state of Ehram,” men
cannot keep their heads’ onder shadow. But if 'they. stay
somewhere or remain in Ming, then they can move under
shadow and is also nol objectionable lo use umbrella,
During the period of stay in Mina, wmbrcHacan-he used
while going out for ablution or for pelting pebbles, iti3s
pennissible to travel under shadow during night provided
they should redch destmation that- very ' night. 17 with the
intention of putting on EHram from places otlier than Migat
and-travelled from that place after putting on Eliram, the
journey performed ﬂh'p‘lﬁ'ﬂ: or on conveyance having toof
thien in that ‘case one rim will have to be atoned, If- l,mlrhE]'f
is perfornediduring mght and r-.m:hcs Meéccd 't plice b m.swr
1o ‘thiat 1]1;.1! rio mmp:.mah-i.‘-n will hn n:qum:i. i

r. i

19 Tu dﬂw hlmd fmm hﬂdy To ﬂilﬂu.t hIm‘I'Imm one"s:
budy or from others body is llh.g:umdh: and even Lo draw &
féw dfops ‘of 'blood Trom' thie Body Ts fine valid? r Blood

ndm..wury has to- come otit from ' pimple ‘or sore' or 'diié 1

mu.r:lmn., |J1L“I1 it is ll..glli.’llmlt_ Scr'm:hmﬂ r:-l‘ ﬁdﬁhhh‘.‘h due lﬁ
lmuhIL is ru.nnlsslhli. wl.n lf’ hlm}d mlmt oL s o I'I.!'al'l"

|1I

2‘:’-'} To.covnail: It is nov In.gmrrmimm.ul t'-ﬂmll..- oF .nmlim"

e
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wl gmatld e penb wnfuese sefls Lo KTFY STy ET0Y T
of il IF nail has been cut l.’r.f_'m__t!,.r.iuftsx.r.li:'m;ﬁnsw;.s.}h#p one
M (shout, L4 chytak) groin, will be given as compensation
and nail.of all ten fngers has been cut then one mm will he

HYSRAY SHPEIOn, 7 L

yuwr lgwsg T 1ed: : i : ;

21) To extraet tosth while' in Ehram is also not legitimate
CVERTT 16 blood comes out. e AT

et | i -.|.'--":: LA s VTR BT a4 : e P i Telreet |
22); Ir:is, illegitimate. (o et treé or mow grass grown in

Harany, Forgiveness is. the compensation. for scraping grass
of Harani and-a-ram has to be; compensated for-cutting trec
or - grass.. Fruit beaning  trees | are ‘exempted  from this
restriction. If &' new; pan of - tree has been -cul_-_lhcn
according to the value of free, the cast of that part will be

given as compensation.
23) To go with arms war material is not legitimate. In case
of emergeney it is permissible, - !

Omra Mafradah: Omra is of two kinds

(1) Omra Tamatto which is perfurnﬁ for Hajj Tamatio
during Hajj pilgriming before Hajj Tmatto and is a part of
that Hajj. (2) '

Omra Mufrada which can be performed any time of the
Yyear beyond the period of Hajj.

To fasten Ehram from Miqgat is not a condition. Ehram
for Omra Mafrada can be fastened from any place. It is
better to fasten Ehram from Hudabi, Tanim or Jarana or the
place from where the boundaries of Haram begins, Ehram
may be fastened before these limits. All the performances
required for Omra Mafracda with the exception of Migat are
similar 0 that of Omra Tamatto. The addition s
Tawalun-nisa and its prayer.

Determination: the place from where the Ehram has



®7

heen fastened, and after wearing Jress of Ehram, the
determination of Omra Mufrada should be thus °1 fasten
Ehram for Omra Mufrada in the name of God®. After this
Tawal of Kasba should be performed with this
determination as thus ‘1 perform Tawafl for Omra Mufrada
in the name of God': After Tawal, 1w rakat Tawaf praycr
should be performed with this inichtion ‘3 perform two
rakats Tawaf prayer for Omra Mufrada in the name of God'.
Afier that seven times Sai (Endeavour) should be performed
beiween Safa and Marwa with'this intention ‘1 perform Sui
for Omra Mufrada in the namé; of God'. Affter endeavour a
few hair of head or beard should be cut with this intention 1
perform Tagsir for Omra Mufrada in the name of God. Alter
Tagsir, Tawaf of Kaaba should again be performed, this is
called Tawafun-nisa with this intention ‘1 perform
Tawafun-nisa in the name of God.
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HUMAN RELATIONSHIP
Zakath and Sadqgat

Islam is the deen of human hindness and a message
of nobility to all Islam is the deen of mercy and a
message ol brother-hood to all nations of the world
A religion of love and affection to evervone _[slam
i1s the deen of manners, politeness and a message ol
peace to the whole world. Islam is the deen of
selflessness and sacrifice. and is & message of liberty
and freedom. The mission of Islam is to live and lel
live others,

The Creator of this universe who created this world
with elegance and pleasingness created the man most
superior of all the creations. In the same manner He
made man most gentle and noble of all things of the
creations. For this aim to authenticate the humaniry,
Islam produces two main basic principles which are
considered to be the pillars of the Islam The first
the obedience and service to Allah the Almighty, the
other to serve the humanity and fellowmen and be



kind and svmpathetic to all. Allah being not the needy
ot anv servicing of man and obedience 1o Him.
wishes the purity and the cleanliness of beliefs and
thoughts. servicing and sincerity in obedience and
pravers 0 Him, so that a man may build the most
honourable characters and morals as holder of a
muslim taith and belief

Every action and movement of a man is the
embodiment of s will, speech, action and inner-
sell” feelings and thoughts and thinkings as well as
feehngs Heis the carrier of fine sentiments and faith
and beliels m oall his actions and deeds.

I'he very purpose and aim of all the services and
dutes of Islam 15 to make a man pure and clean and
clartlied in lus mner self from all bads and all ills,
so that a man may stand before his Lord full clean
and clarified i faith and belief in Allah and may
closer and nearer to him through his purity and
:1'|n|:1_:1'it}' '

All services and duties with pure sincerity and
cleanliness arc acceptable in Islamic teachings and
considered valuable in its weights and measures.

Islam builds & good and grand society of men and
women on the standard of the best principles of
(Tiendship, kindness and human values of nobility
and gentlengss For this achievements a man or a
woman should be taught and trained in purity and
cleanliness of their inner-selves, characters and
behaviours.
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The teachings of Islam first builds a man and a
woman. then a sgciety of them. For this purpose
servicing i1s the main thing. Service to Allah alone
and belief'in Allah un-seen. There is a saying of the
Prophet of Allah through the wordings of the Quran
where Allah quotes Al the creation is my fumily
cired relations, One whe is more kind and beneficial
1oy velations T wdl be move closer to b ™

The saving of the Prophet of Islam is that the "
whe ix the mast prominent and vererable 1o me iy
onte wha serve peaple and show help and benefits
to peaple. similarly the worse and wretched
tferior fo ome who harm oand mischievous (o

irdfies

The purpose of Islamic teachings and services 1s to
mike clean and pure internally and to build human
behaviours and characters of a man, without which
no service and praver 15 acceptable to the Lord

One man asked the Imam Jaffer Sadiq that how
should 1 know my sell’ that my hajj 1s granied
acceptance by Allah. The Imam told him that before
the performance ol that prayer and after completion
of your Hajj how would you feel yourself, satisfied
and aceeptance or otherwise. That is the test within
vourself for every prayer, If you are sincere and true
with fear of Allah in the perlformance of your duty
and praver to Allah and to please Allah and complete
your duty that is enough for good. That is the
philosophy 1o 1est the services and duty and pleasure.

i



Imam Jafler Sadiq said do not be disguised on the
umbers of the prayers ot a man, and depend on it,
because praver and services have been become
habits and exercises for a man. They have nothing
to do any other services. so they keep themselves
busy themselves in prayers at long hours. The truth
and venuineness should be tested. Ist test is to find
out whether that men is sincere and true in faith and
beliet 1 Allah-un-seen. has a fear of Allah always
in his heart and mind Is he honest and sincere in
performance of his duties regularly and with
punctuality to obey the command. Whether he is
humble and polite 1 his morals and behaviours to
others Whether he is pure and clean in his earnings
anid dealings with lawful means and resources of
living and dealings whether he is contended and have
patience and tolerance whatever happened and
whatever position he has acquired with lawful
means Is he rely on Allah and trust in Allah and can
sacrifice his own interest in the way of Allah for
other, with good morals and sincere passions to
please Allah. Allah do accept such sincere services
of selflessness and tolerance, for bearance of man
Allah will forgive and give high position to people
believing to Allah

Islam is a deen of humanity, kindness and nobility.
on this reasons in all the prayers and services of
man these qualities of human greatness should be
transparent {rom every action of that man.

Prayer is the embodiment of purity and cleanliness
of inner thoughts, faith and belief of a man. The inner
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self should be pure and clean. Bodily and with
clothings. He should bathed if he is un-clean and
under dirtiness and impurity Ablution is must before
offering a prayer as prescribed. The place where
the prayer is performed should be clean and pure.
The direction of the prayer should be on the point of
Kabbatullah These are the preconditions of every
praver in Islam Then a prayer should be performed
in & central place or a mosque in groups together in
collective from. so that human relations and brother-
hood bonds should be strengthened on every prayer
performance

Similarly fasting s prescribed to know a man his
abedience and pleasure of Allah through this duty

Service to Allah and Service to human beings 15 the
motte of Islam. (One months continuous fasting
throughout one calender moon year is compuisory
so that every muslim in fast may feel and know the
hardship and teelings of a poor hungry man who has
no food to eat Allah accept with more close and
mercy to a faster. who observe last as duty ol Allah.
Apart food. a small sum of money as poor-pay is
also preseribed for every faster on completion of
one months fastings for every faster on completion
ol one months fasting  Allah accept that duty as well
as that money poor-pay with rewards and wages
unknown

Fasting is like pravers duty which treats and trained
a faster to be humbie. polite and be abstained to all
other ills and bads, dirty habits and behaviours while
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fasting. specially to feed others, poor and needy in
this month has a great regard and reward, Islam due
to 1ts services and duties of obedience builds the
mind and heart of a mushm taith to feel sympathy
and brother hood to poor and needy practically. Islam
builds a society of good women and men within the
society even at every home and in every individual
to feel feanng to almighty Allah. There 13 no other
checks except beliel and faith and fear of Allah.

In the barttle of Yarmook tour mujahids were
wounded and were in troubles 1 then wounds
restlessly. One mujahid came there with a bag of
water with him to look after them. One of them was
more thirsty when he saw water there shouted for
waler The Waterman came to him, meanwhile
anuther wounded called tor water then and there

I'he very lirst caller sacrificed in favour of the
second caller and asked him to go there and first
served him No sooner the man with water came near
tor him, a third voice of water came from behind them

The second man said to the helper that go to the third
one first and serve him When the helper came close
o him. another weak voice of water calling was
there he third mujahid refused to take water himself’
and sacriticed that water for the fourth mujahid who
wis calling water there. The helper soon turned
towards lim. but he had gone and dead The helper
trned towards the third mujahid, he was no more
alive The man came to the second. he was dead. He
trned back to the first one who was his relative
alse but he was dead meantime without water. Such
was the spirit of sacrilice in Islam among muslims
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who were trained and raught by the Prophet of Islam
in religious teachings.

The Imam Jaffer Sadiq was going around the house
of Kaba (Tawat) A man came to him during making
the circuit and said to him something in quictness
The Imam duning making the circuit round the Kaba.
went along with him and then came back to start the
break completion of it. Somebody asked him the
reason of stopping the tawal and then making it
comtinuing again till its completion from the very
same spot The Imam said to the man who came 1o
him taking his necessity wants to me he was in need
ol my help. so | went along with him and stopped
my prlurimagze 1 did not like to make the needy man
in waiting of me ' The help is more preferable than
the duty of Allah It 15 equal to seventy times
pilgrimage

luman assistance and needv help. creating
brotherhood, spirit in man 15 the aim of Islamic
teachines. [slam builds a society of muslim brother-
hood in faith in making a good refined muslim
societv, The Imam Jaffer Sadig said that Allah has
created such a wroup of men who have been selected
e help a Shia society needs and wants. Men, who
are meluded there in have been promised a reward
of heaven. So if you like to be included in that group
then make haste.

lmam Jatfer Sadiq said, when a momin when
approach to any other momin by taking his needs
and wants, he deems 1t a blessing of Allah to him
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and tahe it eranted. and help the needy and poor, I
any one did not lelp him and 1gnored the demands
where as he was capable to fulfill his demands; then
he was deprived off the blessings and the mercy of
Allak,

limam latfer Sadiq also said that surely there are the
best creations of men on this earth, who fulfill the
Prophet s demands and wants and help the needy in
thewr hard time. and take pleasure in it. Allah will
wive them reward of shelter and safety on the Day of
Judzment Allah will be pleased to him with His gifts
ol heavens %9

lam laller Sadig sad, ' 1 am to go to help to any
momin. il he is in need of me, then I will surely go
to hinn tor help and-assistance. It 1s better than to go
m the way of Allal with thousand slaves and servants
with thousand cavalry of horses without their reins,
tridles and saddles. It 1s the deen of Allah the most
bencticent and most merciful Islam is a peace and
a rranguility. So one who 1s kind, beneficial and
merciful to human beings will be regarded and
rewarded i the sight of Allah. If any unbeliever
Kafer will do and show such kindness and mercy to
any man. he will also be rewarded and regarded as
the same by the Creator and hable to be pardoned.

There was a niend and follower of the Prophet
Moses named Samirl. He migrated to Palestine from
Eavpt along with Moses and his followers. When
Maoses vone to the mount Toor, in his absence Samin
i something avainst the teachings of the Moses.

8



he composed a statue of a calt and put it before the
people taking as their idol to worship He did a
mischief against the unity of Allah and misled the
followers ol Moses. When the Moses came back and
made known all about his fellowmen, he was in full
rage and fury. he wanted to punish the Samini The
divine revelation came to him saving “Oh' Muoses
leave him, pardon him. he will face rhe
censegnences in the afterworld . The Moses asked
the reason of 1t, Allah said, “thus man Samiri is a
wenerous and very kind 1o my creation and people ™
The Prophet of 1slam said "A guilty and stmer who
is wenerons and kind 1o men he is loved by Allah
more than an old worstuper, bt a miser man ™.

The Prophet also said “accerding to faith and belief
of Isfam the best one of you is that one whosé hatd
is apen and extended to kelp for others™. The Imam
Jaffer Sadig said, in our group of Shia; if anyone
came to any momin for help and assistance and the
man is in & position to help him and did anything for
him for his needs ihen Allah will heep him to who is
fallen and put into our enemies. and he will be asked
tor and put into torture,

The Prophet of Allah said that “one who go to help
of any momin brother and busy day and might to
serve the peedy and help, whether it wonld he
sccessful or ned, bt the effort will count and is
superior and equivalent to two months retirements
Jor Alfah s worship in o mosgne "

The Imam Jafter Sadiq said. one who make eflorts
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and make a way for help to a needy momin brother
to help and to solve his problems at his level best.
Allah will pay his regard and that wages would be
equivalent 1o one Hajj and Umra in the books of
Allah. and two maonths fastings as well as the
rewards of lwo months retirement in worship of
Allah n the sacred mosque of the Kabbah, In spite
of best efforts that may not brought any fruitful results
in his best attempts, that efforts will be accounted
tor at every stage and reward equivalent to one Hajj,
so yvou do help and make haste in assistance of your
men and women.

The Imam Baqar is of the saying “One who is a miser
and narrow in helping and assistance to [ulfill the
needs and wants of his fellow creed, then he will be
im@h'ed and fallen into help of any sinner and
defaulter. wherein nothing will get except sins, and
blames. without rewards”.

The Imam Jaffer Sadiq is of the sayings “One who
withhold any such benefits, that will go to help and
assistance to other momin: who was in need of it,
where as the man bas himself that power and no
ability to do by himself alone Allah will count and
put him on the day of the judgment to stand with pale
looking dark with long neck and vellowish eyes, his
hands tied behind as culprit. He will be asked for
and addressed as unfaithful to Allah cheated Allah
and Allah's messenger he will be ordered to go to
hell fire”

The Prophet of Allah said, that on the day of re-
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surrection such persons will be produced before him,
whose works and deeds were immense like heap of
mountaimns: but those men will be ordered to go 10
hell. Asked about, whether those men were not the
regular praver. or worshipers, The Prophet said they
were. but all that prayers and services, fastings and
daily tahajjud prayer at the late, last hours of their
nights were in worship, but they were greedy men
of the worldly things and fond of matenial world.

Islam is a deen of sacrifice and to help and show
assistance to others in their needs and demands. The
momin's whole life and style should be an
embodiment of it, selflessness and free of inner
wishes and feelings of ills. He 15 away from worldly
material wealth and riches scarifying all his wishes
and wants s every effort 15 to please Allah and to
uain Allah’s pleasure by showing help 1o needy and
poors. A true follower of Islam in teachings and
treatments who helps others.

Accordingly the definition of a momin is he, who
love Allah and Allah's messenger ut-most-loving
more than his own's life, wife and son’s and wealth.

There is a saying of the Prophet of Allah in this
regards. Sacrifice all your wealth, hife, wife and sons
and daughters in exchange of the love of Allah and
Allah’s messenger and Ahley-Bait. On this basis,
all rights and responsibilities of services of virtues,
(Sadqat - Khairats), alms giving and paying poor-
money to others are the means and matenals to a
testing of love to Allah and the messenger of Allah
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and the Ahley Baith

This 1s clear that all sorts of troubles, hardship,
lyranny. massacars un-justices, vices, ills and bads
in the human society, all crimes, selfishness, love of
wealth and materials all are due to fonds and love
of this material world. The world 15 too much with
us our wives, sons and daughters go against the will
ol their husbands and parents, brother stand against
his own real brother in material gain and do
imustces to each others. All ills and evils in the
present day society of this world are due to selfish
motives and to earn material gains, bribery.
adulteration, hoarding, earming by fowl, and unfair
mieans, looting and cheatings wicked vices are all
due to this world only No one s afraid of Allah and
believe 1a the after world destined in after-life. All
lcads away fromsfaith and belief in Allah and
teachings ot Allah's messenger.

Islam is the deen of Allah’s fearing and fear from
accountability on the last day of the judgment: where
all the actions and deeds and works wall be weighed
and paid accordingly. The life is short and himited
in its age. It is mortal, every thing will have to
abolish and will be no more. The other aspect of the
religion Islam is to teach brother-hood in Islam,
respect and tove to humanity and to serve man
sincerely and please Allah. The third aspect is to
Lthe life benelils given Lo a man is the gift of Allah to
offer thanktulness to Allah, and be obedient to
Allah’s duty and services. It leads a man on a nght
path of Islam, i.e how to earn money and whom 1o
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spend it. How to live happily with fulfilling all his
duties and responsibilities to Allah and service te
human beings.

The fourth aspect is the mortality of this material
world and regards to Allah’s love and love of
Allah’s prophet in following him to get eternal goods
and gains in after life. The fifth aspect is to get and
make to reach a momin on the high altitude of human
soodness and superiority, nobility and relevance
from the tyranny and slavery of this material world
through virtues of spendings of our money in alms,
aiving poor-money, financial help, and showing free
loan to others for help and assistance according to
the teachings of 1slam.

The Imam Jaffer Sadiq said all kind acts of paying
wages, loans, and financial assistance to others,
alms, paying poor-money all taken are to remove
the poorness, poverty and help life towards good
living. The Imam Jaffer Sadiq also said to pay
someone with your own hand is to save him from
bad death and to avoiding seventy ills and desolation
and keep away from seventy satanic forces. who
stood against such acts and checks it not to come.
The Imam Jaffer Sadiq also said that pay the alms
giving and financial help to poor by the hands of ills
and weak, that will be a remedy for ills and diseases.
Prayer is also good for it to remove such bads, ills
and troubles through alms giving. To pay poor money
alms giving is the source to increase one’s income
and gain food.
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There is Satan present always in your way to check
and stop such kindness in great number The acts of
alims giving paying poor money with our own hand
sincerely only to please Allah will get acceptance
immediately then and there before the movement of
your hand and actions. The Imam Jaffer Sadiq also
said. start alms giving from the start of the day break.
You will be under shade and cover of mercy all day
under the protection of Allah and Allah’s angels. All
the day from the morning to the evening all kinds of
ills and bads, calamities, misfortunes, dreadful
coming down from the sky and going up from the
earth, so you may be away and safer by alms giving
from those calamities and misfortunes.

At one occasion the Ameerual momineen said 1o the
people to save yoursell from those sins and ills and
come under the shade of the Allah’s mercy and help
demanding. due 1o which calamities came nearer and
taster. Then Ibne Kuwa said. what are those sins and
ills. The Ameerul momineen said “that to break off
relations, separation from relatives and kith and kins.
Surely in one collective family all members, who
may be wicked and sinners but mixed together in a
family and helping to each other, then Allah 15
pleased with them lor this union and increase their
wealth and income daily, whereas a pious, religious
family the obedient and dutiful members of Allah,
who live alone, separated to each other, have
difference of their own among each other coming
the'close relations, Allah put them into hardships of
their earmngs and income.
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In Islamic teachings services, and duty bounds means
to manifest and make bright the inner-self purity of
a man which is the essence of human behaviour and
virtue through this daily services and acts. The
regularity and the punctuality of time have a good
healthy effect on human workings and
responsibilities of a day.

Islam 15 not binding to any one, and use no force in
its teachings It 1s open to appeal to the heart and
mind of an individual to think, belief and act it is to
pav zakath or the one fifth of one income in the way
of Allah it is a human behaviour of kindness and
sympathy to pay financial help to show matenal help
and to assist a poor or needy man. 1t is a religion of
human culture and behaviour, first to build a mind
and heart of a single man and to compose a human
sociely on the principles of financial and material
help in the way of Islam to please Allah, A service
to humanity and to relieve a man who is unlucky from
his troubles and hardships of life, A universal
brother-hood message throughout the world to help
and assist and solve problems of a deserted man in
a sociely, where ever he lives. 1slam relieve a man
from the slavery and tyranny of a man to man. A man
is born free and has every night of a free man to live
and act upon. All respect and superiority to a men is
due to his kinds acts, human behavior and good
feelings of heart and mind

The Ameerul momineen in Madina city sent a needy
family person five kilo dates as help, some other
person asked, sir the man did not ask for help to
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you, whereas you send him such a big quantity to
him, one kilo may be enough.

I'he Ameerul momineen replied, may Allah did not
increase in number like such men in momineen. { am
the sender while you are the denier and showing
misery: may Allah help you. “One who expects from
me, if I help him on putting his demands and needs
to me there is nothing in giving: paying on demand
means paying in return.| made the man attentive to
me for demands. The man may turn to Allah who1s
the great Paver and Giver. 1 took to him and gave
without his asking to me, it is showing kindness and
help to a muslim brother. 1 know the benefits and
returns of that kind acts of service from Allah with
the return of heaven and hope hereafter. A man came
to the Imam Mohammad Bagar and said one of my
friend is in need of help and he is in hardship, but
ashamed of taking any alms and zakath money from
any, tell me shall | help him and pay money without
naming the amount as it is. The lmam said yes help
him without mentioning the amount, the aim s to help
a needy man in any way, service is great, do not let
down your muslim brother

16



DIVINE COMMAND DUTY
(Zakath)

“Wa Agimus Salath wa outuzakath war kawoo
ma-al Raki-yeen.™ (Al-Quran).

Keep your daily prayer regularly, and pay poor
money (o others and obey along with other obedients
It was the second yvear of the hijra calender of moon
before the appearance of the ramzan moon this divine
duty imposed on every muslim, who 1s up to the
standard to pay it In the Quran Kareem there are
more than thirty times this duty is prescribed along
with the prayer order side by side only to show the
importance of the zakath, In other meanings the
grealness of human sympathetic values of humanity
has been shown.

The meanings of Zakath is cleanliness and purity of
vour wealth which you holds. The payment of zakath
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is to pav the rights of other poor deserving men in
the mushm society. The divine duty payment has two
folds benefits, first is to lessen the love and desire
of ones own money by way of payment to needy in
the way of Allah. This has been explained in the
surah No. 9@ Repentance ( Touba) quotes:

“Kuz min Amwalalum Sadya to taharrilinm wa
to tuzakkilim” (V-103)

Oh! the Prophét do accept saddaga from the
defaulters people in repentance of their mistake
which they committed umntentionally to make them
pure from their wrongs.

The Imam jaffer Sadiq said The payment of zakath
money for rich and wealthy 1s a testing by Allah by
way of this oerder and financial help to the needy
and poor Ifrich and wealthy people in Islam do pay
this divine duty honestly, then there will be no poor
and needy in the muslim society. They will be happy
and wealthy, in this way by the divine command of
Allah. On the other hand the rich and wealthy will
be pure and clean of their ills and sins through this
duty. Allah warns those who do not abide by this
divine command and withheld this tax that Allah will
check their foods and with-held their richness. The
lmant swear in the name of the Creator of the creation
who extend food to every living creature on this earth
and beneath the depth of the sea, and says whatever
1s wone and wasted in this world is due to not-
fulfilling the order of the zakath, whoever among the
creatures of the land and sea who were caught as
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prey to other hands is due to discontinuing the praver
of Allah and Tasbeeh in Allah’s name. The one who
i¢ most favourite and loving to Allah who with his
own hand spend sadqat and zakath and poor-money
to others, he is generous. (Generous meais, one who
pav his money to others by way of zakath and sadqat
and share with poor people in their assistance and
help The Prophet of Allah said when the zakath
paymient is stopped and remain unpaid, the earth
withheld its own blessings and growth.

he Imam Bagar said sure, Allah has mixed up the
twir separate duty together and enjoined them to show
the importance of both duties and necessities.

Ihe lmam Jafler Sadiq says. there is no praise for a

sakath paver. because apparently he is safe and sound

by pavment of this duty, he 1s called a muslim in
faith. His daily prayer is accepted. Apart from this

divine duty Payment from your wealth and

resonrces. there are other rights and privileges to

observe and to pay. Asked what are those. The Imam

quoted Quranic verse Wil Lazeena e am walthin

hargaar maloom lex suila wal mahroom.” (Al-

Mewerrty surah)

Those men in whose wealth and money are reserved
the payments of others. whether, they beg or not. they
are deserving Asked about the definition of deprived
one, and known one; who have their rights on wealthy
and rich. The Imam replied. surely, this is known to
all. what he paid to his mother, today or tomorrow,
on Iriday in a month, how much he paid and how

|9



less he paid and is continuing monthly or daily
paviment to s mother "

Allah savs in one surah “Wa yamnawoonal
mayvawoor. " means the daily routine things of daily
needs and help. They deny it. There is an order to
pay loans to needv This is a kindness which is shown
toeothers as financial help. A questioner asked about
his neighbour. whenever he needs any things of daily
use we give them. when it comes back to us as in
broken and spoiled condition. what is the use of such
servicing, what is a reward in return. The Imam said
you may stopped it. and may be informed to him.
The Imam Jaffer Sadig said, Allah has made a
compulsory hard divine duty nothing more than a
sakath payment. There is a ruin and destruction for
the common

The Imam Jaffer Sadigq said whenever the Qaiam
Aaley Mohammad will appear, he will cut the neck
of the defaulters of zakath payment. The saying of
the Prophet of Allah in this regard. when who
withhold a zakath from his silver and gold Allah,
will definitely punish that man on the day of judgment
and on a {lat land. Poisonous snakes and serpents
will be thrown on him, when he will run away from
them, they follow him and will swallow him and
will hang round his neck. just as the saying of Allah
“Wala yahsahannal luzeena vubh khaloona

sa va tita i goota ma bagiloo behi. yon mal
(licimmerta (Al-Imrean).

Those men who paid to Allah from their rich and
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gold to others needy and poor, do not withheld any
thing and should know niggardliness that on the day
of the judgment the wealth money and gold to which
they were avaricious will put to hang round their
necks. The Imam Jaffer Sadiq said. one who withhold
zakath payment even one qirat {minimum), and kepi
it with him, neither he is a muslim nor a momin. It is
in the verse of the Quran The man on the Last Day
will request Allah to send him back again in this
world for rectification, a chance again to do good
nice work.

Measurement principle
for which zakath is paid.

The scale of gold is fixed twenty denar. Only half
dinar is payable to zakath. On every forty denars
increase and excess the fortieth part of it payable
zakath i.e one dinar, Similar is the scale of silver
coins. On the total of too hundred silver coins zakath
is pavable five dirhams; on evérg,r increase and
excess of forty dirhams only one dirham is paid. This
is the scale fixed for silver and gold, when it is in
comns and cash Besides there 1s no zakath payable
on ornaments of gold and silver

The condition for silver and golden coins 1s to be of
eleven months old in a year. During one whole year
of twelve month, the scale of zakath payment is fixed.
If'less than twelve months there is no zakath payable
in it The ownership should complete twelve months
for payvment of zakath duty. If 11 15 spent during the
period, or any more is increased during that period
21



thal will not counted for the scale. No zakath duty.

Fhe sage and learned of [slam have passed the
verdict according to the judicial decree There is
no zakath on paper currency. According to the
wording and sense of the Quran, where zakath duty
has been mentioned more than thirty place along with
praver duty enjoining to show the importance of
pavment of zakath duty If the paper currency I8
included in the scale of fixing the zakath duty that is
well and good for the satisfaction of every one for
rewards as well.

Al the time of the original orders there was only
silver and gold in circalation for payment of wages

It was lixved first as scale for the fixation and payment
ol zakath duty The paper currency is the circulation
of our modern system, so the scale of fixation of the
sakath will be determined accordingly the face value
of the currency is guaranieed by the government,
under Yhe cover of the goid to that extent and
measurement’ otherwise there is no value of'a paper
note, it s just like a rotten waste with no value,

Problems of the Zakath

Conditions

Zakath is payable on every man and woman adult.
[Fee believer in Islam, provided he owns the property
“or wealth and cash up to the scale on which zakath
is fixed There are nine things on which zakath duty
is fived Camel. Cow, Bafallo, Goat and Sheep
Grain. Dates, Grapes, Gold and Silver
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Scale

The limit and extent of property or wealth which is
accounted for the fixation of zakath duty. The period
fixed is twelve month in a calendar year. For
eleventh months duration there 1s no payment, more
than eleven months it is liable to account for. If the
property of wealth is changing, spending and earning
during the year in different positions and
circulations, there is no zakath duty payable onit. In
case of a4 cultivated land and its produced there is
no such binding of the period and year, For every
produced of every production there isa zakath duty

Loy Py
S

Silver and Gold Scale

[n Imamia only for currency of silver and gold zakath
is payable, The scale fixed twenty dinars. On twenty
dinars half dinar is zakath to pay After every
increase of four dinars up and above twenty the
fortieth part is zakath payable

In the case of silver coins, the limit scale 18 two
hundred dirhams. Only five dirhams is to pay as
sakath After that every forty ditham ncrease as
accounted for one dirham only,

Silver and gold currency according to scale; if it
completes a full year of twelve month period in
custody with no change in its position and stands still
it is accounted for the zakath duty All the schools of
thoughts of other creeds Hanafia. Imamia, Malikia.
Shafia and Humblia all are of the same opinion.
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Zakath.on Aoricultnral
and Garden Products

All the schools of thoughts are agreeing with and
umited that all the agricultural produces whether
relating. 1o raining on canal forming water
management. on every produce the tenth part of it is
liable 1o zakath duty If it 15 from other sources of
well and hand trearments, then the twenteth part of
the total produce is hable to pay as zakath duty Al
are agrecing with to it except: Hanafia. In the case
of fruits of garden products and agnculture products
their scales should be according to the total quantity
but in Hanalia there is change for more or less in
accountmg to zakath duty

In the Hanafia, Imamia and other than Imamia the
scales of zakath deduction on garden produce and
agricultural is fixed for five wasaqa. One wasaqga
is equal to sixty sad, and in one saa three kilo grmas,
and one kilogram 1s equal to one thousand grams. In
this way 200 kilo produce is payable zakth duty and
there is no zakath duty on less than that

In Hanatia every produce of agncultural product and
fruits from the Tand is payable duty at the rate of one
tenth usher In Malikia and Shafia whatever is
producefl from the land and hoardings for human
necessities i.e. wheat, jawar, rice, dates etc. is
payable for zakath duty.

In Hamblia, whatever produce from the land fruits
and others. should be weigh first and accordingly
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accountable for pavment ot zakath duty. In Imamia
only erain means wheat and on fruits zakath is
pasable On other materials is not, but if paid that 1s
aood

{ amel Scale

The Imam Jaffer Sadiq said there is no zakath duty
on cattles less than five in number If there is five
camels. one goat is pavable in zakath In Imamia and
other than Imamia all are in agreement with that. there
is no zakath accountable on less than five number of
camels. For camels, cow, goat. and sheep all should
be the property of one person for the whole calender
vear Ifanydecrease in this period or increase during
the vear all should not be accounted for the payment
of the zakath duty at the end of the year. Besides this
all kinds of cattle are different in their numbers will
not be counted’ if number of each one is less than
five All are not zood for fixing a scale for zakath
duty Everv group should be according 1o its scale
of numbers mdividually. There is no zakath duty on
horses and asses and mules. 11, it 1s for sale purposes.
then it is payable tor zakath duty.

In Hanafia horse, ass and mule, if they are m pairs
and numbers of scale their zakath duty is payable
whether it is personal use or for sale. For agriculture
purposes, and for other commercial purposes of
conveyance, carrage and transport, there is no zakath
duty on them.

The scale prescribed is as this.
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14

11

(l-rom 10 to 14 camels) two goats of one year
each is pavable as zakath duty.

(l-rom 13 to 19 camels )} 3 goats zakath duty,
(From 200 to 24 camels) 4 goats zakath duty.
(From 25 camels) 5 goats.

fliram 26 1o 33 camels) One she camel who
completes one year age.

(l'rom 36 to 43 camels) One she camel
completing {wo years age.

(from 46 ta 60 camels) One camel of
completing three years age

(lrom 61 o 73 camelsy One camel of four
vears of age.

(From "6 to 91 camels) Two she camels who
have completed two vears of age.

(lrom 91 fa 120 camels) Two camels who
have four complete years of age.

(lrrom 121 10 129 camels) Three she camels
of completing 40 years of age each.

(lrom 130 1o 139 camels) Two she camels of
advanced age and one camel of fifiy years.

(From 140 to 149 camels) Two camels of fifty
years and one she camel of forty years of age.
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14 (Frem 150 to 139 camels) Three camels

I5  (For 160} Four camels of fifty years. or she
camels of forty years)

16 (lor 200 and ahove) Four camels of fifty years
and five she camels of forty years).

Cattles Cow and Balallow

There are two scales. If they are in groups i three
number. then one cow of one complete year. The
other scale for cow and bafallow, if both are in forty
numbers. then,one cow of completing 1wo years of
age is payable in zakath duty

The scale fixed in collective number of thirty and
forty for paying zakath duty.

For forty there is ane cow of two complete years.
For more than forty up to 59 there is no zakath extra,
and for sixty there is zakath of two calfs, campleting
one years of age each. Similarly on seventy number
one calf of one year and one calf of two years of
age.

Goats and Sheep

There are five catesories of scale. The Imam Taffer
Sadiq said there 1s no zakath duty on number less
than forty.

(1st Seale)  From 40 upto |20 goats and sheep
{ e gorcal,
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(2nd Scale) From 121 upto 200 goats
fwo gFoats.

(3rd Scale)  From 201 upto 300 goats
lhree goats.

- (4th Scale)  From 301 upto 400 goats
Four goats.

(5th Scale)  On 400 and above one hundred
Fonr goats and one goal extra al
cach hundred.

In all scales the penod of twelve complete months
propefty will be determined; if they are not in the
private home grazing and feeding. If they are open
for field grazing throughout the year then zakath is
liable 1o pay

For Silver and Gold

Ciold and silver in coins are payable for zakath. The
scale of gold is fixed twenty dinars and the scale of
silver 1s fixed two hundred dirhams on which zakath
dutv is pavable On twenty dinar the zakath duty is
il dinar payable. and in the two hundred dirhams
onlv hive dirhams. In each case the total period
should be twelve complete mo..ths in custody and
property of own. There is no zakath duty on
urnaments of gold and silver in use,

Apart Imamia the other four schools of thoughts
twenty misgal gold and two hundred dirham silver
15 pavable tor zakath duty at the rate of one to each
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forty. Provided the period with the complete twelve
months Silver and gold both are liable for zakath
duty, in all the figas but on ornaments in use there is
a difference among them.

Deservings for Zakath

Al-Quran quotes "Innamal sadgar bil fugraie wal
masakeen - All the schools of thoughts are in
agreement with on this order and is of the opinion
that Syed 1s not a nightful person for payment of
zakath Other than Syed calling are pernmssible; but
the Syed caller 1s not; is not, neither they himself,
nor their children and chain is deserving for that
payment Neither wife nor the husband are the
rightful persons

In the figa Malikia the grand mother, the grand
daughter and their chain if deserving in that category
of miskeen they are payable

All family closely related brothers, sisters, uncle,
uncle’s sisters, mother’s sisters and other distant
relations are liable for the payment of zakath duty.
Another point to be in mind. that the city and part of
the city from where zakath collection and deduction
are made, should be taken into distribution among
the needy and deserving persons of that part and
portion of the city. In Hanafia and Imamia they are
of the view that if there are more deserving persons
in other places and cities deserving. then the zakath
duty may be distnbuted there. The Malikia and
Shafia are not in favour of that view and are against
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the transter of the zakath In Hamblia distance is fixed
for the distribution of zakath duty.

T the Quranic surah No 9 - Repentance (Touba) the
" members of deserving candidates for payment of
zakath duty are named 1o eight in number. Beggars,
poor, miskeen, servants of the collections of zakath
duty. indebtors to others, slaves, prisoners to stand
surety for slaves and to pay for their freedom,
travelers who becomes penny less during their travel
journey el

Poor, Beggars and Massakeen

There is a little difference among each Fageer means,
one who has no means of earnings and nothing with
him to fulfill the necessary demands of living with
him throughout a year He may have a shelter and a
cattle of his daily support for him and his family.
Whatever is less and wanting to him and his family
to that extent, he is entitled get it from zakath duty.
Miskeen means who has no resource and no capacity
of earning of his livelihood and needy for his family.
The Imam JafTer Sadiq said faqeer is, he who never
demands and no begging, whereas the miskeen is,
not in good financial position, he needs money and
beg for it, from others to feed his family.

The man who is good in physic and health and can
carn and do job, but idle and unemployed he is not
entitled to any thing from zakath funds.

The Imam Jaffer Sadiq said Fugra means not begging
and not borrowing from any one, whereas they are
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needy and helpless There was four hundred such
men who were in waiting and sittings on the door of
Maspd Nabvi on the mat floor called * Ashab-Suffa”
who were poor and needy for the food; but never
asked from anv one. For them Quran says “Lif
fugrarel lazeena ehsiroo fie sabeelil lahi —
Sadgat and alms giving is payable to such persons
who were waiting in the way of Allah to learn the
teachings of the Prophet of Allah. Confined to one
place and do not go here and there roaming _ In this
catesory, the blind the lame, weak and ill who could
move and able to do any job, woman, man, old and
boys all are included in this.

Samia had put a question to Masoom about the zakath
fund The Imam replied. it is payable to those
deserving under the meanings of the Quranic verses
and defines there in. The man who has one hundred
dirhams and more than that is not entitled to get any
thing from zakath funds. If he has a family demands
which do not suffice for him he can draw. If he 1s
alone, then he can not draw. He should work and
find a job

Assistant’s and workers
under zakath collection

In the meaning of "Wal aamileena aletha™ means
workers deputed under arrangements made for the
collection of zakath funds, men who perform duty
and services daily and spend their time and labour
are entitled to get their wages and share from zakath
fund
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Muwallifat Quloob or
As a Gesture of Goodwill

There are persons are not connected to any creed
and cost and belief, but are needy and wanting for
their daily needs. poor and helpless. but do not
demand and beg. Allah has mentioned their share in
sadqat and zakath by way of having sympathy with
them. The Imam Jaffer Sadig sdaid. men who were
witnessed to Islam, and had belief in the messenger-
ship of the Prophet of Islam, but away from the faith
and belief of Islam in truth, in order to make them
believe and turn them towards [slam and to achieve
their moral sympathy and heart. financial assistance
and help made necessary for them. They were
recommended.

In the time of the rising of early Islam there was
many who had kept hidden in their mind Islam due
to fear of their masters and great leaders of their
strong tribes; openly they could not embrace Islam
but had their minds and hearts towards [slam. Allah
knows well the inside of their hearts and minds of
every person and ordered to keep in mind such
persons for sadagat and zakath, and pay a part of it
to turn their minds, thoughts and feelings towards
Islam.

According to the Tafseer-Kabeer sometimes in nine

hijra when in the battle of Hunain a good member of

war-booty and great numbers of cattles wealth and

weapons came captured under the grip of mujahideen

of tslam, the Prophet of Islam in order to make turn
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the heart of same tribes who were not accepted Islam
ull that time. paid to fifteen tribes some part of it as
a westure of good-will, gift and favour to them.
Among them was their famous leader the leader Abu
Sulyvan Agra bin Habis Tamimi Aaina bin Haris
Fazari Abdul urba Amri, Suhail bin Amroo bin
Amri. Haris bin Hasham Maghzoomi, Abu Sanabil,
Algama Amri. Tai. Sagfiete and many more. The
Prophet gave each one; one hundred camels as good
will gesture. The return was very favourable many
tribes who were deadly against the prophet of Allah
now become much more pleased and rich enough,

The Quran has included these people in the booty of
anfal in the verses; and it will continue forever. The
Imam Hasan said, people who are weak and doubtful
in faith of Islam should be sympathised and show a
good will gesture, so that their mind and heart turn
towards Islam ( Durre-Mansoor). Allama Razi in his
Tatseer Kabeer writes that it is the duty of Imam to
advocate and advance such acts of kindness to others

Razi accepted the existence of the Imam in all rimes,
s0 that he may call and attract their attention towards
Islam. 1t is the Imam who can achieve and conquer
fund the inner hearts feelings of the men, who
centered around him. Hazrath Omer has abandoned
and given up such acts of good will gestures to others
after the demise of the Prophet,

Walir Rigab

Men who are under the captivity and the grip of
slavery who were purchased as slave Allah has
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svmpathy tor such men and commands to make them
tree and 1o pay for them for their freedom. A part of
the zakath monev 15 reserved and mentioned under
fundamentals of zakath payments Islam makes a man
free from slavery of all kinds.

Algharimeen

Muslims who are under debt burdens of others
should be given relieved from zakath funds. It is
another kind of slavery and exploitation of man

A Fi-subeel Allah

In the way and for the cause and pleasure of Allah
every muslim is bound to help each other in Islam.
There are may ways to help a man, a family of need
and community, by collective etforts and institutions
to help 1 ¢ hospitals, schools, orphanage digging
wells for needy to support weak and helpless people
with food and shelter and to look after them. Refia
he-Aam functions etc

Wa Ibne-Sabeel

Travelers on journey, sometimes becomes in
hardship and troubles on their way home, The
become penny-less and needs some help of money
for their travel expenses, food and clothings etc

They should be paid from zakath money, Islam is a
deen of human welfare, help and care and always
help in needs and wants. To help the men in need is
to please Allah and spend our own. money which js,
maost dear to us, spending in the help of others is to .
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spend in the way of Allah. Money is most important
for every one Every thing can be purchased by it.
soevery man has every care of us money in hoarding
it sate To spend money for others without any
material gain and benefit in this world is something
This is a test for a man to spend our own money for
others only to please Allah and to fulfill Allah’s
arder and to gain best rewards in the life here-aller
death, Allah is the purchaser of will of a man in
exchange of future un-seen promises of the heaven,
What & good bargain prescribed between the master
and a slave.

There have been three categories of men who believe
in true Faith in Islam and fove Allah.

I} Men who believe sincerely within their inner-
hearts and mind un-seen and are sure to stand witness
in the unity of Allah, and acted upon practically to
complete their pledge within Allah Their wealth.
money and lile all is pledged in their belief, faith in
Allah; rotally surrendered as is quoted in the Quran
“lell tham i the faith of thrabim thar survely afl
e praving afid my o services o Allah, my it aned
my death all ts for Allah and 10 His will reseroed
cnied surrendered.”

These lovers of Allah do not depend on others and
worldly resources, neither payment of Khums or
zakath, but only for Allah and in His name. The Imam
laffer Sadiq said, on two hundred dirham only five
dirham zakath is payable; but for the people of Allah
all is payable in the name of Allah, It is their example
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ol loving Allah Due to this philosophy of high faith
and pure belief in Allah. the order is the same for
all momineen, while paying zakath duty. not to be
stick up to the scale and measure of zakath, but pay
it more and more to vour momin brothers as much as
vou can do for their needs and help in sacrificing
v needs

(2)  The other category are those men who reserved
the nghts of other people from their own money and
wealth. besides that they keep it pending till to earn
the extra monmitory benefits from their reserve funds
and keep it in circulation until a good profit is earned
mat Whenever any such chance and occasion comes
e then notee they spent ot happily more than the
demand 1o the needy and wants of the deserving
persons

i) The third are those who da it to the point to
point. not less, and not much. They are not aware
the philosophy of their wealth and its payments only
o collect as much as they can They are weak in
thewr faith and belief and in Islamic teachings

Fohums, zakath, sadagat and alms giving which are
nol only the services of thanks wiving 1o Allah and
expression of their duties and services performance.
but a1 b also to aware one sell to be away from the
waorldly love desires and love of wealth and money
ihis is nothing and has no value in the love of Allah.
and Allah’s obedience. Whatever you serve and put
Lo spend in the name of Allah, it will be repaid to
voul by Allah in other forms and the world hereatier
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It is of no value and very little which vou pay in the
cause of Allah

The hmam Jatfer Sadig said. T have seen every good
and virtie. which s not free from three things. first
tov think o hide and then o pay it hidden from others
and the secomd is toy make hasre in payment When
vou think the pavment is very httle tor the cause of
Allab Allah with knowing vour inner leelings of
sincerity make 11 a great in number to the man to
whom vou pay it When vou pay hiddenly only to
please 1w Allah you done vour duty simcerity. When
vou mike 1t haste m pavment vou fulfilled the aim ol
the paviment good

Allah is the mosi beneticent and the most merciful
to man, knowing the nature and temperament of man
as being selfish. Allah has made it a compulsory duty
lor men to pay zakath. alms. sadagat to fulfill the
rights and privileces ol others in Islam. Atleast once
in a vear they should pay and depart some thing
from their own wealth and money lor others

A Muslim community is composed of so many
catesories of men and woimen and every mushm and
momin has a right of his own to help and look alter
another. help and sacrifice for others in their needs
and on their demands. In the city of Madina soon
alter hijrat the Prophet of Allah formed a muslim
society on broad based princples of brother-hood
im Islam. The host residents of the city Madina came
torward for help of every kind to their guest mahajirs
ol Mecca in early days of Islam. There was a real
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spirit which they shown by dividing two homes, two
gardens and fifty cattles to the new comers. If any
had only one he made it half and divided. If he had
two maid servants. he handed over one to his brother
in lslam This was the spirit and training of the
Prophet to the men in Islam This spirit and feeling,
could not be achieved and reached success untill
sineere duty and service in Islam can not be
performed honestly to please Allah Financial help
and payment of financial rights of others is great and
comsiderable 1t should be paid first to the welfare
of the needy momineen and muslimeen,

I'he lmam Jatter Sadiq said, the deservings of zakath
are those weak and poor men of the Aal-e-
Mohammad and Ahley-bait Rasool Shia, who may
he weak in looking but may be strong in faith
iternally, to their lmams and saipts in the guardian-
ship beliefs Thev are at distant and far away from
their opponents in faith, who are against them in faith
and beliels. They are the right persons and beautiful,
having the same faith and beliel among each others,
help them with paviment of zakath and sadqat to them,
because they are from vou and among you have
relations with them in faith and belief of the same.
Men who are against you, who made distinction in
the fathers and mothers. faith and belief, keep away
from them and do not pay any thing from zakath and
saclagat. 11 is prohibited to pay them. Try to keep
them away as possible as you can. Do you like to
throw vou dirt and dust on others who do not lik'e
you. The Ameerual Momineen said to pay one dirham
with sincere spirit of help and service is better than
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the help and services of twenty dirhams, help to
relations and closely related first with sincere help
lo please Allah is berter than hundred dirhams to
others Loving and trealing one’s own relations well
Is more important then to pay one hundrd dirhams to
any brother in Islam on to anv poer it is more than
ten times. If you pay any loan to them it is 18 times
more rewarding. IFyou treat them nicely it is twenty
times more rewarding.

(1) For the Pavment of Zakath

(In the figa hanafio)
Adult and sensible 15 must

(In the figa Malika)
It is not necessary that a man may be adult and wise.

(1 the figa Shafia and in Hamblia)
The same ruling

(Tn the figa Jafferia)
It is compulsory to be an adult and sensible.

(2) Zakath Payment to a non-Muslim
Living in Islamic State

(in figer Hemedi)
There is no payment of zakath for non-muslim.

i figa Malikier
It is payable to a non-muslim.

{n figa Shafia and Hamblia)
It is no payment for a non-muslim,
39,



(i figa Jaffria)
It is pavable to a non-muslim

(3) According to the Scale no Zakath
as well a debtor

it frga Harafia)
Firstly he should pay the debt to a debtor. Zakath is
liable to pay :

(la tiga Malikia)
No zakath for a debtor, but material wealth of cattles
and avuncaltural produce.

(T figa Shafia)
Zakath 1s payable in case of a debtor.

{fo figer Heamblic)
Nu zakath for a debtor.

(I figper Safferia)

Zakath is pavable even in the case of a debtor. He
was in a position to re-pay the loan on having wealth
and money throughout the year No excuse

(4) Zakath on Precious Stones
besides Gold and Silver

(i ficper Heanafic)
There is no payment of zakth

(o figa Malikia, fige Shafia and figa Jajferia)
The same rulings.
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(5) Zakath on Ornaments

(In figa Hanafia)
There is no payment

(In figa malikia, Shafia, Humblia and Jafferia)
The same rulings.

(6) Zakath on the Currency,
Coins ‘of Gold and Silver

(In the figa Hanafia)
Zakath is payable on all kinds of cash’ currecny and
paper and coins)

(In figa Malikia, Shafia, Hamblia)
The same rulings.

(In figa Jafferia)
There is no zakath payable on paper currency notes.
It is payable only gold and silver coins,

(7) House holds goods, Furn itures, Motors,
Books and other Decorations

There is no zakath payment on house hold materials,
goods. furnitures and fixtures, books, transporation
of daily use, etc.

(8) Is There any Payment Reserved

for a Good will Gesture?

(In figa Hanafia)
It was finished after the demise of the Prophet.
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A Prophet of Allah can make.

(e figa Humblia)
It is continuing according to the wording of the
Quramc verses Nothing is abrogated.

fln the figa Jafferia)
I'he same order

(%) Zakath on Slave
There i1s no order for payment of zakath for a slave.

(10} LThe Condition of Ownership of One Year

(e fige Hanafia)

There is no such condition applicable for payment.
If it is upto the scale at the time of payment, it should
be paid.

(in figu Malikia)

Z.akath is not payable on the total wealth and money
if it is not upto the scale throughout the year and
remain unspent for twelve complete months
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FIFTH PROBLEM (KHUMS)

Reality and Significance
ANFaA ‘L4t 1. Az ol B G Rt i1 342Y
“Wa amaloo annama ganimium min shaien, fo
inna lillaha khoum suhu — ©

Be ware, surely when you get an advantage of any
thing, then take from it one fifth in the name of Allah
and His messenger and the relations of the Prophet
in-which included poor, helpless, orphans and needy
as well as traveler stranded during their journey.

Boon is a lawful profit, the root of the word is booty
or plunder, a prize. all meanings is for benefits;
blessings. good fo:wune, a God-send. The word in
Arauic “Shaun” means any thing and every thing man
and material livings and not living that come in to
hand in fight against an enemy of Islam.

The thing which come into hand without any struggle,



ﬁghl battle, war-fare without any hardship that is
in the meaning of the word “Faey” This is the
difference between, boon and “Faey”

Zawil Qurba means near and dear of relations: Kith
and kins near and distant relatives. Yateem means
orphan. plural meaning orphans who have lost their
tather and mother in his infancy. Masakeen is plural
of single miskeen, a poor and needy, who have their
demands and wantings Ibnas-Sabeel a-traveler on
lourney who is looted or stranded during the
traveling, and needs help.

The Revelation of This Verse
Khums (Fifth)

I'he Tmam laffer Sadiq said this was revealed in the
|9th of ramzag month. most mufassireen are in
aureement wrth it, and some have other opinion. so
Waqidi a learned scholar writes that in the battle of
Badr. The necessity arose in and after in the passing
dway one month three days and after twenty month
to hijrat from Mecca to Medina in the months of
Shawal at the ime of fighting with the Jewish tribes
Bano Qaingha. This verse came from the heaven,
where as Kalbi another comprade of the Prophet says
this was revealed at the battle of Badr

Meaning and Sense of Ganimata

Ganimata as already described in the opening is used
in the sense of profit, lawful and legally obtained it
has a very large sense to extend its meanings. The
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arrival of mahajireen in Madina, who were living
in poverty and were in frugal living, nothing was
with them: mean while the danger of fighting with
the apponents of 1slam was gret to them The first
fight came upon them. In the battle of Badr Allah
made them conquered and successful as a result. a
lot of booty in goods, materials, weapons, camels
as well as captives captured came in to their hands.
This was the booty of the battle ganimata and it was
for the first time treated as legal and lawful to obtain’
for the fighters. Allama Razi in the “Tafseer Kabeer”
writks whatever is achieved as a result of war is
good and is alawful to get as ganimata

Allama (Qartabi another scholar in his explanation
ol this word ganimata says every thing that is gol by
any group of army or [ighters during a declared war
with their own efforts and struggles In the “Tafseer
Minar™ it is the same, a profit and benefit of war
came (o hand as a result of war In the “Talseer
Roohul Maani™ is the same all benefits and profits
as a result of war Allama Shaik Mufied writes,
hooty and sanimata means all that every thing which
comes tohand as a result of war from the enemy,
that includes all the produce of that cultivated land,
sarden’s fruits and products, all mining benefits of
that place occupied from the enemy as well as men
and artisan, tillers, workers, fighters and their wives
and old and young all

All the sainst and Imamains of the Ah-ley-Baiths is
of the view according to the sayings of the lmam
Jaffer Sadiq that daily benefits and wages of a day



if earned lawfully with hard labour and struggle, that
15 counted towards earnings that is legal benefits
(ganimzdta)

The Imam Moosa Kazim explains the meanings of
panimata to a guestioner that whatever one earns
little or more, he should deduct one fifth of it as
Khums

(One man wrote to lmam Ali Naqi asking him.
whether khums is applicable on all the earnings of a
person. Is the property income is included in it. The
Inmam wrote in reply, Yes. All is included afier
deducnons of a man’s needs and wants and duty and
expenditure. Whatever remain as balance khums 1s
liable to pay.

Another man asked the Imam Ali Nagi about a
cultivated land produced 100 Kur wheat tenth part
ot'itie 10 Khur 1s deducted as zakath and 30 Kur
as wages to labour and other over head expenses
then remains 60 kurs with him How much Khums
is. pavable on the balance. The Imam replied
whatever is extra after payment of necessary
expenditure, there 's a Khums payable in it.

Ali Ibne Maher-yar said to the Imam Al Naqi, that
according to this order when 1 said to people for the
payment of Khums according to the traditions and
legal right and privileges to shia community to pay
directly or indirectly for the Imam of the time, then
the people questioned me, what is the right of the
Imam? So I want to know about it. The Imam said
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Khums is pavable. The man asked on what thing
Khum is pavable The Imam said whatever they earn,
after deducting the necessary expenditures what
remains as balance and extra,-khums is payable on it.

According to the sayings of the Imamian of the Ahley-
Baith ganimata means the profits and benefits which
15 acquired through every rightful, lawful means.
Accordimgly the Ahley Baith who have been taught
and trained in the view points of the messengership
are of the opinion-that alltrades, agriculture,
industries, services and duties whatever may be the
sources of income of a man, after taking out and all
lns necessarv expenditure and spendings required
tor lite and hving, that which remains as net profit
to him. Khum is payable on it.

In the same way in the battlefield and jehad whatever
i5 acquired and got hold of the remains of war booty
from the opponents of the Islam and idol worshipers
and jews and Christians that is all 1s the profit of
the field of jehad. It may be a movable or immovable
property, land, gardens, cultivated lands and
buildings etc one fifth of khums is payable on it
Similarly on mines and fields of precious stones,
eold. whatever it may be. all is included in profit.

Mohammad Ibne Muslim once asked from the Imam
Mohd, Bagar about silver, gold and gems, iron and
other material digout from fields. The Imam said all
the benetits and profits that is taken out, khums is
liable to pay Another question about the sea waler.
through which salt 1s acquired as well as gas and



petrol, oils etc. all are included for the payment of
khums.

It is clear from the above rulings and sayings. All
profits and benefits one has got his own property,
atter deducting all necessary expenditure what
remains as balance and pet result;, khums is payable
if it comes up to and under the scale of payment of
khums i.e. tothe extent of tw.a-.rvf:nn,r dinars red then it’s
(fifth) is payable.

Similarly a Kafer, unbeliever, Zimme, and one who
is the resident of an Islamic state purchase a house
or property from a muslim, then that property and
land is to be included in the scale of paying khums
after payment. Similarly in any lawful profit and
benefit, if any unlawful is included in the benefit
and profit increased, then the scale of khums is
applicable to pay on that benefits. without payment
of the one fifth that benefits will not be lawful and
right for use

In the same way, whatever is obtained or gam from
other means and sources in a year, after taking out
all expenses and expenditure deductions whatever
remaining. khums is payable on it.

The Necessity and Importance
uf the Fifth

1slam is a complete code of life and a strength to the
truth of faith and belief to form and to build an
[slamic society of good men, who are dutiful,



obedients and true follower of Islam, who know
well, what to do as lawful and what is unlawful and
not to do in Islam. It is a religion of thought and
belief as well as religion of practical living on best-
footing. Islam builds a healthy and wealthy society
to evade the poverty of men and to raise the sladus
of man from law to high up and make them happy
and well to do in the human society.

Because the poorness and poverty, needs and wants
of a man, leads to him towards crimes and ills and
put all weakness in their thinkings and thoughts of
religious virtues. The Prophet of Islam said; it 1s
possible the poorness and poverty may lead a mushm
to the unbelieving of Tslam . it is a darkness of human
society. In order to remove that weakness and ills,
[slam teaches a man purity and cleanliness in living.
thinking and earning so that physically and spintually
a men’s thinking may bg clean and pure, to lead mm
a pure life of simple living and high thinking through
Islamic services and dulies to Allah. Islam gives a
frame-work, how to live and how to earn, lawfully
for maintenance physical and the spiritual
requirements of religious teachings and paying to
others, so that there should be no distinction and
imbalance from man to man No poverty and no
poorness, no richness and-hoardiness of wealth in
Islamic society Money should remain in circulation
tom hand to hand. To achieve, this goal sadagat.
zakath, one fifth have been imposed as duly to pay
to- others, needy and poor To look after others and
be serviceable to them. Similarly one fifth have been
ordered to the familv of the Propher of Allah, and to
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help to the Ahley Baith among their needy poverty
and poorness and weak in monitory position. Another
aspect of such payment is to fulfill the demands of
duty religiously and spiritually in order to make a
believer pure in their thoughts and believes, to
respect to their Imams and learned and pay regards
to them,

The general public in 1slam are mostly poor people,
weak in monitory position and are not from high ups
and well to do families, so their financial help is
necessary. Fithra, zakath, sadqa, alms giving poor-
money are different sources prescribed in Islam and
imposed as duty on rich and wealthy persons to pay
for the Ffellowmen in Islam and muslim brothers in
faith and belief. This is the way to overcome poverty
and poorness in Islamic society. If all the believers
in Islam pay promptly and rightly one fifth of their
benefits and profits to the family of Ahley-Baith and
Sved breed, who are mostly poor and financially
weah. then they may be able to teach Islam and treat
rehgiously to others in their comforts.

Ahley-Baith and their descendant have been
prohibited not to accept sadaqat, zakath and fithra
money from other muslim brothers as being “Syed”
and belonged to their family, So one fifth, khums has
been prescribed for them as lawful to get from non-
Sved, and for Ahley-Baith to remove their poverty
and poorness and to overcome to their financial
hardships. It is in Islam and humanity. In
acknowledgement of the services to Ahley-Baith to
Islam and humanity in the past. 11 is an expression of
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love and regards to the Ahley-Baith and made a
compulsory duty to pay

Importance of Khums

One Irani trader wrote to the Imam Ali Raza to give
him an excuse for the payment of khums. The Imam
wrote to him. “In the name of Allah the most
Reneficent and the most Merciful. Allah Almighty
is more giver and kind, giving the rewards and
regards to those who do good to others_ and punishes
those who harm and go against Him. Every earning
and profit becomes lawful and legal in the same way
as Allah defines it and order for it Surely fifth is a

religious call and to pay it to meet the homely

expenses of the Ahley Baith Rasool and thetr
financial help and assistance. So do not go against
it: and do not make yourself away and be deprived
of our pleasures and. pray for your as much as
possible, To pay khum is to increase your wealth
and richness in gaining profits and benefits from
Allah. 1t is a key of it. It is a relief from all your sins
and ills. It is your good virtue to pay. It will reward
you in return in all your needs. Muslim is he. who
pay and obey his pledge. He is not a muslim who
disobey and have a diverse policy, saying through.
the tongue and doing nothing from their action and
mind was salam.

A band from Khurasan asked an excuse from payment
of Khums from the Imam Ali Raza. The Imam said.
How funny and treacherous it is, that you people
claim verbal love falsely in our favour which is
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reserved for us only and we are the claimant only,
You people go beyond this to other side denying the
khums. We do not forgive you to show any excuse.

The Imam Jaffer said to Abdullah bin Sannan
whenever any man earns some profit and benefit of
his earnings he should share in it the right and share
of Bibi Fatima and their family the Imams, which
has a lawful claim in it. Khums is the right of them.
They are at liberty to spend it where they like.
because sadqa and zakath is banned and prohibited
10 them. It is to pay to such an extent, if any tailor
earns five coins as wages of a tailoring suit from
any, he should pay one coin in a khums, our share.
We can excuse any one Lo pay, provided that the shia
may be from the lawlul chain and Syed breeding
family, so that on the day of judgment the low born
and vicious will be asked for it. The accountability
of that will be very hard, only the payer of the khums
only stand by his side and will be witness to the
claim saying Oh Allah ask these peoples with whom
their brother married.

The Imam laffer Sadiq said, when Allah has
restricted sadga on us as unlawful, then allowed
khums, one fifth as lawful and right to zawil qurba,
or having relations and copnection of blood,
individually or collectively in order to show the
relation-ship and connections as being of the deputy
and show assistants to the prophet’s family, that is
an argument of Allah and a proof of the Imam
universality zawil qurba meaning relations with the
Prophet the great i.e. Banu Hashim, Banu Abul

10
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Muttalib. As had been happened at the occasion of
the distrilgition of the booty of the victory of Khyber

The Prophet of Allah called for, their relatives and
distributed among them the fifth of it in the family of
Banu Abdul Mutallib. O this, Jubeer Ibne-Mutyim
and Hazrath Usmain. who hails from the tribes of
Abdus-Shams came to the Prophet and said that they
did not disagree the rights and privileges of the Banu
Abdul Mutallib and Banu Hashim, because they were
one of them, they had the right to be given the share
1o their brothers and creed, close relations, but the
prophet had ignored them when they were also
included with them and were equal to have their
shares.

The Prophet of Allah said surely you were, as Banu
_Hashim and’ Banoo Mutallib, both were one and
equal we were all were mixed together as were
during the pre-Islamic days and during the Islamic
period we all were one and the same and never
separated, close with each other by saying he showed
his hand fingers mixing together said we were still
one and the same.

(Tafseer Kabeer Saieh Muslmrey

Abdullah Ibne-Abbas said we are the relations of
the Prophet of Allah, but our people have denied us
and said all the Qureshi tribles are in relations with
to each others

(Saieh Muslim and Termizi)

Abdullah Ibne Abbas 1s quoting that the
Prophet of Allah said that 1 have turned your faces



trom the washed water of the peoples hand, because
khums is the fifth part of the benefit is enough for you .
{ Tatseer Mawbib u -Rahman)

The Imam Shafaie said zawil qurba means the Banoo
Hashim and the Banoo Mutallib both
(Razi Tafseer Kabeer)

The Imam Abu-Hanifa said zawil qurba meaning
Aale-AlL Jaffer Aqeel and Aaley Abbas and the
tamily sons of Harass bin Abdul Mut,alhb
(Tafseer Kabeer)

He also said afier the demise of the Prophet the share
of the Prophet had been banned and cancelled and
turned towards the umma. Because the great four
khalifas had done and made that division.

{Tafseer Mawahib). -

Talseer Roohul Bayan quotes the Abbas bin Abul
Mutallib, inspite of that he was rich and wealthy,
but the Prophet gave him most as much as he could
ask. He got the help of others support in getting and
handling the weight of that benefits.

The Imam Abu-Hanifa said all the alms giving
sadaqat zakath are liable to pay to the Banoo Hashim
This was the practice from the days of the Prophet.
They were entitled to get the fifth portion of the
benefits during his life time. After the Prophet the
fifth cancelled and banned to them; but other duty
remained payable to them like sadagat etc.
(Tafseer Roohul Bayan)
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Mamoon Rasheed Abbasi was in the court the
Imiam Al Reza defined the relation-ship of the Bibi
Fatima and their descendants and other umma, and
explaining the difference between the two he said
Allah says “Wa Aamaloo aunnama ganimleen min
shain —— means Allah mixed together the share of
the Prophet relations along with Him and the Prophet,
It is due to that difference. The relations of the
Prophert are superior to others and have a privilege
of regards and respect to it Because Allah made
them a separate category and separated them from
others. The family of the Bibi Fatima is accepted by
Allah and made them Mustafa. Firstly Allah
preferred for Him alone; and then praised the Prophet
and then mentioned the part of zawil qurba of the
Prophet. Allah preferred the benefits for them in
khums and Faiy and ganimata to them. The saying of

. Allah is the night and truth which Allah likes. The

truth saying. Wa Amaloo annama ganimieen min
shain”

It is an emphasis pressure to confirm in wording in
the speaking book and will remain the same up to
the last day as it is, as an order and command of
Allah enforced, and there is nothing in the speaking
book any word against it to cancel it. Tt is a revelation
from the heaven, as a word of Allah “wal yatama
wal masakeen” is commen for all.

An orphan when gone away from the definition of
an orphanage then he will gone away from the
definition and looses all rights and privileges of the
benefits and booty. He has no right and share in it.

13



Similarly a miskeen, poor when gone away from
poorness and poverty then he has no place and part
in the poverty and poorness and looses his rights
and privileges in the poverty. But the relations and
relatives of the prophet is a special case. whether
rich or poor up to the end of this world they have
their rights and privileges in share in distribution:
I'here is no one rich and wealthy except Allah and
His Prophet Allah has every right and share for
Himselt and share for His messenger: whatever is
the right part and share of Allah and Allah’s Prophet
that is the part and share of the relations and relatives
of the Prophet 1t is the privilege of the relations
given by Allah. Similarly m the benefits of the Faty,
that is also for Allah and Allah’s messenger that is
well and good for the relations of the Prophet; and
in the booty of benefits they have their share included
in it. The beginning is in the name of Allah, then in
the name of the Prophet. and then in the name of the
relations of the Prophet. The part @nd portion of the
relations has been mixed up together with Allah and
Allah’s messenger. In this way zawil qurba and
relations has been entered in meanings and to
services Of the obedience. As quotes:-

-

“Ya iypuhal lazeen amano atienllah-wa-atie ur
Rasool wa woulil amra minkum”

Oh! the people of faith do obey and serve Allah and
His prophet and those who were selected and
included among them as their Imam.

Allah has started the obedience and service first from

14
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His ewn Himself, then after, obey and serve the
prophet of Allah and then after the family of the
prophet of Allah and Aahley-Baith, and in the same
order guotes in the verse “Innama wallukum u Allah
wa Rasool” Allah has been included along with the
obedience of the Rasool, and the obedience of the
Rasool have been included along with His own
obediance. In the same order and the way in the booty
of war and the Faiy His own share have been mixed
up and included in the share of the Rasool Allah
has shower down all His mercy and blessings on to
the house and for the family of the Rasool. Whenever
the chance of alms giving and sadagat came into
practice Allah had been discluded Himself and His
Prophet from it and the relations of the Prophet also
from it, by saying, it is payable ‘only to poor and
helpless “Innamas sadaqat lilfugiraie” Allah Kept
Himself alone and His Prophet and the Aahley-Baith
Rasool away [rom it and kept them as pure and clean
from sadagat alms and free from every dirt and filth,
What Allah accepted for Himself that was also
accepted for them and what Allah did not accepted
for Himself was not accepted for them. When asked
for from the Ammerul Mominecn about the persons
included in the verse of the khums as yatama and
massakeen, who were they, The Ameerul said that
“those are our own men and people poors and
orphans.”

The Ameerual Momineen also said by God zawil
qurba means we the people to whom Allah has
included them within Him and His Prophet attached
and said “ma afa-Allah ala Rasoolhi min ahlul qura,

15



Ea lillahi wa lil Rasool, wal lizil qurba=——" Allah
has not mentioned sadagat for us and to our men,
because Allah has honoured us and respected to His
messenger as well as to the family Aahley Baith
Rasool and save them from the filth and dirt of the
people with respect and with honour.

Problems and Demands of Khums

The wealth and property from which the one fifth of
the khums have been taken out and. what remains
after that, throughout the year with you, then there
upon is no khums to pay on it again. When any person
for the first time, pay the khums he has not to include
all the benefits and profits of that wealth and
property. but it is necessary for him to determine
first roughly. which and what one are exira to him
for use. The extra things out of the necessities of
life; just as house and property and other things are
liable to pay khums on it.

if the khums has not been paid for many years and he
did not know the real and exact value of those things;
then he should pay khums at random;, estimated
amount or something extra to be sure to himself,

Luxury items, just as taken into account as extra froms
the necessities of life: for instance radio, T.V,, VCR
and other items, the amount which was spent on it
for purchasing will be taken into account only.
Khums is also payable on the income and profit
which is invested in any business or commercial
scheme to increase their monthly earnings.



If a man purchase some thing extra to his needs, apart
from the daily necessary use: that also will be
included in the paying of the khums Similarly if a
person builds a luxurious comfortable house for his
living. apart from his own residence or decorations
extra for his private old residence to improve his
said status and position of standard, then he should
pay khums on that extra spendings.

It your social status and society position changes
and raised up from low to higher and life become
more expensive and demands exira expenditures for
living to that standard; then the khums is not hable
to pay on that status and position.

Suppose a person living in a village and goes to city
always for business and he purchased a residence
in the city for living there for business purposes,
then he needs not to pay any extra khums on the city
residence there, that is exempted from khums.

There is no khums liable to pay on this 1o residential
buildings. [urniture and fixtures, but the f"urnit,ure and
decorations which are extra to the daily needs, it is
accounted for, for the payment of the khums. The
extra items which are purchased to improve and
increase the status and standards of livings and are
extra to the needs, khums is liable to pay onit. There
is no khums payable on the extra furniture and
decorations pieces which were not purchased at a
time, but collected slowly during the past many years
according to the needs of living there.
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Khums is payable on the money invested in the
Govt's Bonds and saving schemes for business
purposes, or in bank savings accounts, or in any
scheme for collection of dowries for the matnmony
of the daughters. The amount which is spent on the
occasion of the marriage is exempted from the khums,

If any thing and amount is saved for any purpose
after taking out all necessary expenditures of the
daily life for future use then khums is payable on
that savings

People used to save something from their income
for Hajj and Ziarat purposes months to months.
Khums is payable on it The clothings which were
purchased on eid occasion or matrimonial occasions
there is no khums payable on it.

The dowry which is given to a woman on her
marriage, ornaments, clothings and gifts etc. are
exempted from paying khums, similarly what is gifted
to a woman as cattle, house, buildings in marriage
from parents and brothers as gifts, is also exempted
Irem khums.

The income and profit, benefits on such gifts obtained
to a woman is liable to pay khums on it. All the
property of a woman which is given to her from her
parents in heritage and in heirship any income and
profit on it is liable to pay the khums. If their home
needs and family expenses needs that income for
their personal use and nothing is safe for them, then
there is no khums on it

18




Ifa woman is self sufficient and well-to-do and earns
an income extra, then she is liable to pay khums. If
she is a working woman and is in service and earns
to help her husband in daily life, there is no khums
for her to pay. -

1)

3)

Khurs is pavable on the booty of a war and
fith between a believer and a non-Muslim all
the schools of thought are in agreement with it

All the pmduces of.the lands and mines are
liable to pay khums in 1l i e iron, gold, silver,
gas, oil, gems etc

in the Imamia figa scale is fixed on the produce
of mines 4t the scale of silver and gold. If the
price of the mines produces is up to twenty
dinars red gold. and at par of two hundred
dirhams of silver then khum is to pay, where
as in the Hanafia there is no khums liable to
pav at the rate of that scale All is payable as
khums at the rate of one fifth of it In the fiqa
Malikia and Shafia scale is fixed; if it 15, less
than the scale there is no khums to pay.

The digout of a land, a hidden treasure of land
hoardings. having no ownership is found 1t is
up to the scale of khums is payable (Imamia)
11 Hanafia, Malikia and Shafia, Humblia khums
is payable at the rate of one fifth.

Pearls and valuables found from the rivers and
seas. after deducting all the expenses of divings
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o)

7)

5)

o)

and dippings khums is pavable at the rate of
one dinar red of its price

Income and, profit obtained through lawful
means and business deals. and agricultural
sales and deeds. property sales and deeds
monthly or vearly income after deductions of
all the expenses. the net income is hable to
pay for khums,

If unlawtul is included and mixedup in the
lawful earnings and profits; and not known the
ratio of it, in order to make it pure and clean,
the whole quantity-and number should be taken
e account and tull vear payment of khums is
[iable to pay on the whole.

In an Islamic state where Islamic shara rules
are applicable, if a resident of an Islamic state
sells his property or land to an unbeliever or
non-Muslim, the unbeliever is liable to pay
khums of that land and property.

The Shafia and Hamblia are of the view that
all the gams and income of war booty should
be divided into five parts. One fifth is for the
Prophet of Allah which 15 reserved for the
welfare of the muslims and for their goods. The
other part is 1o go to zawil qurba ie to Bano
Hashim and to their relations, poor and
orphans. The other three parts of dividends
should be distributed among others in general
to poor, orphans, widows and needy, and
travelers captives and indebtors etc
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"HANAFIA says the portion and part of the Prophet
of Allah has been discontinued after the demise of
the Prophet and is no more. Among the defimtion of
the zawil qurba, there is no speciality for Bano
Hashim, all are equal and the same in the sense and
meanmings of poor, orphans, widows dnd needy in
Islam. All will be treated alike and equal.

MALIKIA says khums is to be decided by the Imam.
The Imam has the authority to pay it.

IMAMIA says all the distribution of the portions of
Allah. and Prophet and zawil qurba is reserved for
‘Imam. Two parts and portions for him and the
remaining three are for bano Hashim, orphans, widows,
poor and needy and no other is included in it,

Disbursement and Disposal
of the Khums

In the wording of the verse of the khums, it is divided
into six parts in which Allah and His Prophet and
Rasool s relations zawil qurba are specialised first
Three parts are reserved for the Prophet and for his
liome and Aahley-Baith Rasool, The Prophet used it
for himsell and his family affairs, as well as for
others needy and poor of the ummata: The other part
is for the family widows, orphans, needy of the
famity of the Prophet and relations, during his life
rime Alter the demise of the Prophet the reserved
parts and portions of the khums will be given 1o the
nominated and constituted deputies and Imams. The
three parts and portions given to the family of the
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Prophet’s Sadat orphans. massakeen and needy
travelers etc. Astimes passed on, due to the custom
and the Ipraciice of the period, the men at the helm-
of-affairs used to cutdown the rights and privileges
of their opponents and make them to become poor
and needy in the eatnings of livelihood and tried to
leave them behind. It was the same situation with
the Aahley Baith Rasool. The same happened to
them. The authority of the power holders made the
khums which was the right and privilege of the
Prophet and Prophet’s home and family, and was the
right part of their nominated deputies and
constituency heritage-ship Imams and Aahley-Baith
all were deprived of it from taking khum and faiy
The helm of affairs incauthority knowing well that
the Prophet and other family members, Aahley Baith
who were themselves hungry and needy, but they
cacrificed for others. feed them first and help those
first by postponing their own needs and
requirements. If they were given their due shares in
khums and faiy and made it special as their rights;
they will also distribute it to others to common
muslims needy and will not keep it for themselves;
and thus will be raised themselves high up in duty
and dignity: spintually and in the eyes of other
people They did not like it; so it was better [or them
Lo first cut down this right, leaving aside them and
ienoring all Quranic wording verses and
instructions. The Aahley-Baith were deprived
totally. They draw their own explanation and
interpretation from the verses of their own thinkings
and thoughts and made it declared to all. Although
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the right of all booty of the war is ‘ganimata’ in the
battle field and all the fighting mujahids are the
legitimate claimant of it. Whatever i3 obtained as
profit, gain and benefit. The khums is hable to pay
on it

In the least invisible absence of the twelve Imams,
there were four constituted deputies through whom
all orders received to us. After the least absence up
to the appearance of the Imam Mehdi all the religious
teachings and responsibilities of dividend of their
properties, profits and other benefits were rested
with the learned scholars, devotees, pioys God-
fearings of Islam, and it was their responsibilities
to perform such functions and duties enforced
throughout the fourteen countries. During this period;
when there was a good opposition against the Ah-
lev Baith Risalat literally and orally both with full
forces, then in that situation the responsibilities and
duties of the sympathisers of Ahley-Baith have gone
much more. They should help and protect their creeds
and breed and their beliefs and faiths, as much as
they can. They should come forward and establish
their own institutions and teach and train their own
men of their faith and beliefs according to their
teachings and thoughts of school. Among the two
parts of the khums; whatever is the legitimate claim
of the sadat is prescribed, that much should be paid
to them.

Sadat are poor, and miskeen dependent on Allah and
His help. The needy men in Islam should be looked
after and should get their share. If there is any short
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coming in it. the whole responsibility will be upon
muslims. Similar is the case of the second portion
and part of share for Imam and his right. It should be
spent in such a way through which the Imam is happy
and pleased The right and privilege of Imam is for
the spreading of Allah’s Deen Islam, If men who grab
the khums of Imam and share money and profit with
the help of the interpreters of their learned scholars
for their own interests and benefits and leading a
luxurious lite, providing them living in high plazas
and grand palaces with costly conveyance of pomp
and show, purchasing lands and buildings of lakhs
to (he marrying more and more wives, holding the
grabbed money of the Imamais for their own luxury
and self satisfactions; then they will not be safe and
free from their own responsibilities, as well as, those
who permitted them by passing such orders and
rulings.

So the responsibility of paying the dividends and
their fair distributions is very great, it is also their
own responsibility to be sure and to question and Lo
look and see whether the khums money were rightly
be distributed to the deserving persons and where it
was spent and utilized by them. There is no choice
of their own and their sweet will in the distribution
of money of the khums under the right#of the khum
payment and expenditure. There should be the
clearance of the will and wish of Allah and Allah’s
messenger and the pleasure of the Imam and their
assurance and satisfaction. -

If the payer of the khums is a Sadat himself, then in
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this case he should first look and pav to himself. the
Ylty percent of it. and then for the distributions of
poor and needy in his own family members wh. are
deserving of it. 1t there is no such poor and need
within the tamily. then he should distribute it to his
neighbors, tribes. friends and needy, poor and
deserving men and women. For a Sadat there is no
restriction and binding on him to get orders from
amy other in case of spending his khums share money
he is free. Neither it is binding on him to mention
the name of those to whom he distributed the money
tar the distributors

The other half of the khums the share of the Imam
should be got received through the rightful person
and it is their responsibility to be sure himself’ The
share of Imam to be given to a right personto convey
it to the Imam; their honesty and probity should be
trusted and be sure of it Because he was the
trustworthy and guardian of the share monev of the
Imam. the security of the depositor should be sure
o entrust him, because he is the trustee of the khums
money of the Imam. If the middle man took awav it
and spend it for their own benefits and luxury without
the permission and consent of the Imam, he will be
answerable and dishonest and called a treacherous.
The man who employed the middle man will be held
responsible for payment that money to the Imam. He
himself hable to pay. In the same way if anv one
give the khums of the Imam to any publishing azency
on his behalf. who publishes a deceitful wrong
herature and papers to beguile and de-lame the
learned scholars of the Ahlev-baith in the false name



ol investizations and new research ete . then such
case nol 1o pav the khums money and the so called
shave of Imam is the disgrace and contempt of Imams
and Lo encourage people to insult their own Imam:
is well as the responsibility of the payment of Imam
rests with them

Not o pay the share of the Ahley Baith rightly is a
caputal offense in the same way to confiscate the
share money of the Ahley Baith is to seize and
plunder their right and enjoy it un-lawfully for their
wwn benefits and luxury that is also a capital offense

It vou find anv such personalities in the guise of
wiapping themselves i learned scholarly figures

and fook and appearance of devotees, pious holiness:
whe at one time preach religion and give sermon of

prousness and piety. goodness and honesty, patience
and rolerance in Islam and lecture on the characters
and conduct ofthe Ahlev-Baith, and on the other side
vour find them mdulged i Jooting and deceiving

crdinary people through unfair means in the auise of

plousness and priest-hood in the name of fear of
punishment of the Last Day, and through such
deliverance, take away the right share of the Imam
and benelits. and utilise it for their own luxury and
benelits These unj.ust practices and fictitious
cheaters and deceitful grabbers of sacred funds
shoull not be trusted and relied upon and nothing
should pav to them in disguise.

Be mindful in the shades of invisible world the un-
seen authonity of Allah who is the Seer and the
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Looker is watching every action of every individual
within their hidden determinations and secret actions
and pretence performances. So through such schools
or religious institution you find any such publishing
materials. prints and signs doubtlul literature against
the supreme dienified personalities of Mohammad
and Aaley Mohammad dignitv. against their respect
and honours holiness of high respect figures above
the human personalities and to create wrong
impression of doubts and suspects in their excellence
and superiority, It 15 a unsuccessful, hated odious
etfort against the friends and servants of the Ahley-
baith We should be aware of them and be careful to
them and save our new chain and children from them
their all designs and fatal influences and illnatured
societv It 1s the saying of the Imam Zainul-Abideen
“lhere s o gisas law of retaliation. punishment for
vrery murder. but there is another murder which 1s
more urealer than that, one who is murdered like this.
but there 1s no retaliation for it and no return and no
reward for it and nothing equal to it, neither he will
uctanuther ife forever™, People asked him, Oh' the
un ol the Rasool kindly explam it The Imam said
the murder s to sav something against the high digniry
andd super personality of the Mohammad (PB U H )
and his messenger-ship and made other men doubtiul
and suspected mit To blame the high dignity, sanctiry
and respect of Al and his guardianship, and to make
others suspected and doubtful This is the murder
case the murderer shall always be in the hell fire
(Ehtemr Tibn)
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