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TRANSLITERATION KEY
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#%&—Mentioned after the Prophet Muhammad’s 4 name and translated as
“may Allah bless him and grant him peace.”

*—Mentioned after the names of the prophets and translated as “peace be
upon him.”

& —Mentioned after the names of the Companions and righteous scholars
and translated as “may Allah be pleased with him.”

1. Adistinctive glottal stop made at the bottom of the throat. Itis also used to indicate the
running of two words into one, e. g., bismi'Llah.

Should be pronounced like the th in think.

Ahard b sound made at the Adam’s apple in the middle of the throat.
Pronounced like the ¢k in Scottish loch.

Should be pronounced like the th in this.

Aslightly trilled r made behind the front teeth which is trilled not more than once or
twice.
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7. Anemphatics pronounced behind the upper front teeth.

8. Anemphaticd-like sound made by pressing the entire tongue against the upper palate. -

9. Anemphatictsound produced behind the front teeth.

ro. Anemphatic th sound, like the ¢k in this, made behind the front teeth.

11. Adistinctive Semitic sound made in the middle throarand sounding toa Western ear
more like a vowel than a consonant.

12. Aguttural sound made at the top of the throat resembling the untrilled German and
Frenchr.

13. Ahard ksound produced at the back of the palate.

14. Thissound islike the English b but has more body. It is made at the very bottom of the
throatand pronounced at the beginning, middle, and ends of words.
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PUBLISHER'S PROLOGUE

Imam Ibn Rajab, may Allah have mercy on him, achieves in this
book two major triumphs that speak to the modern Muslim intel-
lectual condition. First, The Heirs of the Prophets deeply inspires
in the serious reader—like very few books of human origin—the
love and desire to gain true knowledge. It enlightens a people as to
what realm of knowledge holds firm sovereignty over all the rest
and is most vital for a true Islamic renaissance and revival. In
recent years, Muslims have come to easily proffer that the benefi-
cial knowledge praised by Allah and His Messenger admits any
expertise that people attain to, including commerce, medicine,
engineering, economics, and the like (regardless of one’s inten-
tions). These sciences are important, and many righteous scholars
have commended them. However, they do not compare to that
learning which leads men and women to the pleasure of Allah and
salvation in the Hereafter. What worldly expertise can possibly
compensate for the loss of knowledge concerning divine guidance
to and along the straight path? What possible intellectual success
can cover up for an ignorance that lures people into darkness and
moral morass in this life and Hellfire in the next? The answers to
these questions are obvious, but apparently not to everyone.
Muslim countries, for example, continue to have universities that
harshly tax their societies by placing their brightest students in the
physical sciences and by relegating its mediocre students in “lesser
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fields,” like Islamic studies. The shame of this is manifest, and its
subtle impact on the minds of young men and women in the
Muslim east is not minor. The Heirs of the Prophets is an eloquent
and persuasive advocate of restoring our sense of priority when it
comes to the acquisition of knowledge and, as a consequence, the
conduct of our lives.

As for the second achievement, The Heirs of the Prophets
unabashedly strips away any pretension as to what measures as
true scholarship within the realm of Islamic learning itself. These
pretensions have had uninterrupted breeding seasons over the
years, to the point that it is difficult for most people today to dis-
tinguish between a preacher and a scholar, between technique and
deep comprehension. For obvious reasons, this speaks especially
to Muslims raised in English-speaking milieus, men and women
who are vulnerable to being overly impressionable, on one hand,
and vulnerable to overstating their own engagement with the
Islamic sciences, on the other.

Ibn Rajab, in this very book, has fired a silver bullet that slays
the superficiality that stubbornly persists. He says, “The unin-
formed person ... cannot conceptualize the essence of knowledge
nor its sublimity.... One who fails to conceptualize something, its
significance will never become rooted in the heart.” The Heirs of
the Propbets is a push-start to conceptualizing the utter importance
of gaining beneficial knowledge so that it can be rooted in the heart
of the Muslim body.

By translating this work, Imam Zaid Shakir has done, by Allah’s
grace, an important service to English-speaking Muslims who now
have another opportunity to peer into the world of fine Islamic
scholarship and be inspired to take the long and difficult path to
attaining it.



TRANSLATOR'S INTRODUCTION

This modest project began in 1995, when I was blessed to obtain a
copy of Ibn Rajab’s commentary on a hadith narrated by Aba
Darda’, Al-‘Ulama’ Warathatu’l-Anbiya’ (“The Scholars are the
Heirs of the Prophets™). Having spent more than two years giving a
series of addresses based primarily on Ibn Rajab’s explanation of
Imam Nawawt’s al-Arba‘in (Forty Hadith), 1 was no stranger to Ibn
Rajab’s expansive exposition of a hadith’s salient points. But there
was something particularly moving and timely about Ibn Rajab’s
treatment of the famous hadith narrated by Abia Darda’. I was
inspired to translate the work into English, which I hastily did dur-
ing the summer of 1995. My intention was to share a work that had
touched me deeply with those brothers and sisters unable to read
the original Arabic text. Unfortunately, the translation was quite
bad, and it quickly found its way to the bottom of a stack of articles
and personal papers I would transport with me during my travels
between Syria and the United States.

During my years studying in Syria, the reasons that Ibn Rajab’s
commentary impacted me so greatly began to manifest themselves.
Living around and studying with men who exemplified what Ibn
Rajab was talking about in his book reinforced the importance of its
major themes. Islam, as I was being taught, was an organic whole,
comprised, at its most fundamental level, of three integrated com-
ponents: al-islam (essential worship), al-iman (faith), and al-ibsan
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(inner excellence). My teachers brought these concepts to life. For
they were men most scrupulous in their worship, imbued with a
deep and living faith, and most importantly, men who werefirmly
committed to upholding the torch of inner excellence in a way that
made those around them believe that if they could not see Allah,
they certainly were well mindful of His surveillance of their every
breath—which is a level of cognizance that defines ibsan.

These men were the righteous scholars Ibn Rajab was talking
about. They were scholars who possessed both experiential knowl-
edge of Allah and knowledge of Allah’s commandments. They were
scholars whose hearts were detached from the world; scholars
whose erudition didn’t prevent them from walking through the
cold streets of Damascus immediately after Dawn Prayer to arrive
at the homes of recently arrived students to teach them the most
rudimentary aspects of tajwid (proper Quran recitation) and
jurisprudence. These men were truly heirs of the prophets. They
were the type of scholar we so desperately need in North America,
and they were the type of scholar we pray that Allah the Exalted
blesses us to eventually become.

Being in the presence of such men stirred me to share my trans-
lation of Ibn Rajab’s work with a few of my fellow students. The
encouraging response of two of them, Ibrahim Osi-Efa and Osama
Osman, led me to undertake the gradual overhaul of the original
translation. When Osama left Syria to start a publishing house, 1
made an informal agreement to finish the revision of the transla-
tion so that it could be published as one of the initial projects of
the fledgling Starlatch Press. The volume in your hands is the cul-
mination of that process.

As I have previously mentioned, this work is particularly timely.
As Dr. Abdal Hakim Murad mentions in the introduction to his
recently published Selections From Fath al-Bari by lbn Hajar al-
‘Asqalant, the genre of hadith commentary has been largely neglect-
ed by English translators of Islamic literature. Ibn Rajab would cer-
tainly rank as one of the masters of this copious body of literature.
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Translator’s Introduction

His commentary on Imam Nawawi’s al-Arba‘in is considered by
most scholars to be the best and certainly the most expansive. In
addition to his unmatched treatment of Imam Tirmidhi’s ‘Ilal
(Hidden Defects in hadith), he has written a commentary on
Tirmidht’s Jami‘ (The Compendium), much of which has unfortu-
nately been lost, as well as an incomplete commentary on Sahibh al-
Bukhari recently published by Mu’assasa al-Risala of Beirut.

His expositions of individual hadith, such as the hadith of Aba
Dard@’, illustrate the breath of his erudition, the depth of his reflec-
tion, and his mastery of all of the major Islamic sciences, especially
the science of hadith, an area where he was described by Ibn Hajar
al-‘Asqalani as the “Master of his age in ascertaining hidden defects
in hadith and investigating divergent chains of transmission.”

Another of Ibn Rajab’s salient qualities, which emerges in his
commentary on Aba Darda’s hadith and other writings, such as
Lata’if al-Ma‘arif (The Subtleties of Knowledge), is his deep “spir-
itual” inclination. Like all of the scholars of his era, Ibn Rajab was
well-versed in the science of Tasawwuf, that is, Sufism. Although
his writings in this regard would clearly be categorized as “‘amalr,
or nonphilosophical, he is exacting in his usage of the nomencla-
ture of this science. His confident usage of terms, such as ma‘rifa
(experiential knowledge), zubd (complete indifference towards the
world), “ilm al-zahir wa'l-batin (outer and inner knowledge), and
similar expressions, is done with the mastery of a person deeply
convinced as to the validity of the ideas he is expounding,

Despite his manifest Sufi tendencies, in today’s highly polarized
and overly polemical Muslim world, Ibn Rajab would more likely
be categorized as a salafi. Herein lies the greatest reason for the
timeliness of this small volume. There are enemies of Islam who
are striving their utmost to split the historical unity of Abl al-Sunna
wa’l-Jama‘a (the community of Islamic orthodoxy). This unity has
been predicated on the acceptance of four juridical schools, Malikr,
Hanafi, Shafi‘i, and Hanbali, and fostered by the acceptance of an
approach in creedal matters that holds reason subordinate to divine
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revelation (waby), although scholars in the three former schools
eventually came to accept the validity of applying reason and
philosophical formulations as means to defend and prove the truth
of revelation.

This position was generally respected by the Hanbalfs, except
during infrequent periods of irrational intolerance. Similarly, the
scholars of the three former schools respected the general inclina-
tion of the Hanbalts in matters of creed (‘agida) to cling doggedly
to the textually informed approach of the people of hadith, even
though this approach generally discouraged the use of rational
proofs and philosophical formulations in matters of creed, thereby
limiting the ability of its advocates to respond to the attacks and
arguments of the proponents of deviant and alien creeds.

This dominant sunni paradigm also was informed by an accept-
ance of Tasawwuf as a valid Islamic science. This doesn’t mean that
anything bearing the label Tasawwuf is beyond reproach. Ibn
Khaldiin has shown in his Mugaddima how elements from Isma‘ilt
doctrine and aspects of alien philosophies were introduced into the
compilation of teachings contemporarily known as Tasawwuf.
However, there has always been a basic corpus of doctrines and
ideas that provided the foundations for a science of spiritual purifi-
cation and character reformation which was accepted by all four of
the juridical schools.

In this regard, the Hanbalis are no exception. The most wide-
spread of all the schools of Tasawwuf, the Qadiriyya, was found-
ed by the great Hanbalf jurist, ‘Abd al-Qadir al-Jilani. His influ-
ence on subsequent major figures in the Hanbali school, as George
Makdisi has clearly shown, was to reach the great, if controversial °
scholar, Ibn Taymiyya, his student Ibn Qayyim al-Jawziyya, and
his student Ibn Rajab. Their acceptance of the basic foundations
of this science and their veneration for its early exponents helped
to foster, even in this occasionally controversial area, mutual
respect between the four schools Islamic jurisprudence.

This mutual respect, in turn, fostered a unified “paradigm”
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