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TO
THE SOUL OF MUHAMMAD

By the high dawn,
When the light of the sun is strong [

By the thick night,

When the darbness is deep and long |

He hath not forsook thee, nor hated |
By His Mercies, I say,

T he life which will come shall be better
Than the life of to-day.

HOLY QUR-AN (93—1 to 5), TRANSLATION
BY SIR EDWIN ARNOLD






“ Who Seeketh God shall find Him In the End."

“He who is Power, 18 Grace and Beauty too,
And Clemency, and Pity, and Pure Rest,

The Highest and the Ulttermost and Best.™
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FOREWORI

The ideas on which this boolk is based are easy to
understand, Whatever s man can think to be of the
highest worth or wvalue, bt it Goodness, Beauty,
Truth, Perfection, Harmony, Love, Energy, Holiness,
Majesty, Power, one and all of these values, or any
others that there may be, have their source in God
{or The Real) who is Infinite and Eternal and who
manifests them as, when, and how [le pleases, He is
the Vital Principle of the Universe. This book is
nothing but a eommentary on the first verse of the
Qur-gn;  * All praise belongs to God, Lord (or Vital
Prineiple) of all the worlds.” The word praise ineludes
all the values.

The next idea is that God is not Statie, He is ever
Active. But none of his activities arc in vain, He is
not like a potter who makes his pots and breaks them
as he pleases, He is not like a being who gives hirth
to others and these others become his equals, or
relations or partners, He is free from imperfections,
He is also not like a spadix {rom which life cmerges
and which itself ceases to exist. All such similitudes
are bound to fail in His ease, for we are finite and
cannot comprehend the Infinite. We have to be
content with the ideas of Eternity and Infinity in Him
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and believe that the Universe is a manifestation or
expansion of His Will,

But although we cannot define God ; if we put
otrselves into the run of God's ercation, wWe ean
understand or realize a great deal. This realization of
the nature of reality is common to all mankind. But
the quality and gquantity vary,

As soon as & human being has Love and Good-
ness he, or she, has realized a part of réality, The
same applies to all other values or virtues. We Ay
never be able to explain what Love is but we know
that it is a reality, We know that Beauty is a reality.
We know or realize that Goodness is a reality,  Great
men have greater vision than their less fortunste
brethren, but none is without his share, The highest
forms of such realization are ealled inspiration and reve-
lation and it is our business to learn from the examples
and teachings of great men. The greatest of these are
God’s messengers, i.¢,, men whom God has found fit to
communicate His Laws of Life and His Values.

The third idea is that although the universe seems
to run like & machine as far us matler is coneerned,
yet as soon as we begin to examine the processes of life,
mechanism pure and simple fuils to account for the
reality of life, We see that life is also able to transform
matter Lo follow its own impulse, Life seems to
Possess purposive activities, We see as a matter of
fact that these purposive activilics are sometimes
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progressive and sometimes retrogressive, There is a
general evolution towards some sim, and there iz also
a greal deal of fight going on against the highest
values, This latter tendeney in life is ealled evil. The
presence of evil cannot be denied. This evil cannot
altogether be explained away, and every attempt to
deny its reality only ends in [ailure.

Following the philosophy of the Qur-in we believe
it to be capsed by the choice or @il which God has
given to all men.

Men exercised this elivice and seem to do it in
various ways, some of these ways scem to be preferable
to others. Bul by the very nature of the gift, the
choice has to be exercised and the various ways
it iz exercised seemn to produce a eertain amount
of confusion, dissonance, dideord or evil,

The lourth idea is that God, who is not sitting
idle, is constantly correeting this confusion or error and
in fact He is producing Harmony out of every discord
snd the Final Coneord is yet to be, in a future state of
the existense of the soul.

This naturally leads us to the one underlying idea
of the whole book that man’s soul is not a matter of a
day, heur or moment. The evolution of this soul has
been going on ever since God said “ Be ” and the Uni-
verse © Became . But we helieve also that the * Be
is acontinuing affair and man’s sonl will last as long as
the heavens and the enrth do.  The soul is sometimes
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conscious and sometimes wunconscious of its own exis-
tence and in this respect differs from the Consclousness
of God which is hoth Infinite and Ever-lasting, never-
sleeping, never-tiring, never-dying,

The tranalations of the werses of the Qur-in
where neb otherwize indicated have been made by the
writer, from the original, without refercnce to any
previous translations— his own ineluded—and are, to o
certain extent, put in philosophical language but
generally they are as literal os possible,  The numbers
in Lirackets refer to chapters and verses of the Gur-jn.
Thus (958 —1 to 5} means: Qur-in, Chapter 98, verses
1 to 5.

The writer is & Muslim and makes no apology for
being one ; but prejudice is not a part of his faith.
He loves truth in all beoks, all religions and all philo-
sophies. I he has unwittingly said anything against
any man’s belief, the writer unhesitatingly withdraws
all such remarlks but §s not conscious of having said
anything against any religion or any philosophy except-
itig as it may naturally disagree wilh the philosophy
of the Qur-an.

An attempt has been made to treat philosophy
from & valional point of view only. There is no other
way of philesophizing. In this respect, again, if the
writer has sometimes been carried away by his impulse,
he must be excused because sfyle and philosophy are two
things in which no man can leave his impulse behind
hirn,
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One word more ; the writer’s natural tendeney is
to write as clearly and as plainly ag possible, and the
reader who finds that this book on philosophy is
devoid of philosophical terminologies must not be
surprised at that fact.  Ambiguities and [ights of
arguments by means of the conventional jargon of
philosophy are foreign to the nature of the writer.
The writer believes that philosophic thought need not
be ¢lothed in unintelligible language.  Anyhow, it is
foreign to the spivit of the Qur-in. Tarables and
metaphors are unaveidable but the complexities of
thought and argument generally indulged in by some
of the older writers on philosophy have been purposely
avoided, It is nol intended to cast any slur on any-
body. To each person his own philosophy. The
writer does not claim any merit,  Ie is merely inter-
preting the Qur-in as best as he can.

The writer finally wishes each rteader the same
happiness in the reading of this boek as it has been his
in its writing.

T4 has been & labour of love and (—

i Tnside the Waaba it matters naught

Whither men turn ; and in the seerel place

Of perfect love for God, words are as breath

And Will is all.”

{From the Masnawi of Maulana Jalalud-Din Rumi)
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Nofe.—In the following pages by Series (A) we
mean

1§ 1
L=}+-1+ i35 F g+ etenns

to inlinity,

By Series (B} is meant the general form of the
above series, miz,

11 1 1
@ Ek_}fl'_ Z"‘"-;T— g 4
to infinity which is true for all values of »,

In this Series (B), if n=0 it coincides with {A).

. 11 1 '

=0 thﬂt? =F =i=1=E+*-| A-l—EtE...
to infinily.

And the interpretation given to this series is that
the Universe is a part of the manifestation or eXpan.
sion of God’s Will and that in so expanding Himself
He: still remains a Perfect Whole, hecause it s a division
ol Himsell by Himsell or of Unity by Unity; but the
wonderful part of it is that while remaining Whole,
He shows us an Infinile series of existents which are n

part and parcel of His own Will and means of which
we can redlize Him.

LAHORF, :
H, G. SARWAR

20th June, 1938,



“ WORDS ARE AS BREATH AND WILL IS ALL.”

CHAPTER 1

Of all branches of konowledge, philesophy is the
most difficult beecause it is the most
nebulous, We must, therclore, hbe
extremely  palient in  our search
for what belongs to philosephy and when we have
reached the end of our investipations we pust still
not presume to have exhausted our inquiry. Let
as congider a few things that are not philosophy.
Anything will do—carpenlry, for example.

What is
Philosophy ¥

When a carpenter is asked fo make a table, a
" chair, an almirah or any other
article, he is provided with materials
to be used in the making of the
required article. Such materials consist of wood,
nails, hinges, screws, gums and paints. Al these
things are definite.

The art of
cRIPantry.

The instruments which the ecarpenter uses, such



@ PUILOSOMIY OF QUIL-A™

) as axes for cutting wood, saws for
:;I':é::;ﬁ’:;n“ dividing wood into parts, planes for
Rrg ready-made. smoothing surfaces, bores for mok-
ing holes, echisels (or carving and shaping  wood,
T-aquares for testing rectilinear angles, pairs of com-
passes for deseribing circles and ares of cireles,
sectors for measuring angles, rulers, pencils and
numerous other articles are also ready-made.

The article which is to be made by a earpenter
is also piven, either in the shape of
g;h:h:p:l‘tﬁ'll:i‘;’“ . specimen which he is to eopy, or
be made are w plan which he is to follow, The
fhven. varpenter  koows  belorehand  the
length, breadth and height of the article he is going
to muke. Tle also knows its shape and any ornament-

ation which he has to carve thereon or attach thereto,

The carpenter is also not a novice Lo his calling,
i G i I._[e generally unds,:rgues vears ol train-
a kil ing in making himsell compeient jn
workinaw, the use ol the Lools of his trade snd
in making the most economical and effective use of his
material.

And the product of the carpenter’s labour can be
The sagili ol judged or valued either by himself or
carpentry can be by someone who is competent to do
Judged or valued, )

82, In fact, all that relates to the art
of carpentry is definite. There is no vagueness abogt
either the man, the materials, the objeet of work-
manship or its value,
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The same remarks apply to the art of a jeweller.

The art of Only the jeweller has to be more
Jewellery- skilled than a ecarpenter, and the
making.

instrumerds he uses are much more
delicate than those of a carpenter. Suppose a man fs
given the making of a royal erown. HHe will have to
spend day4 and nights in mnaking the desigos of the
various parts of the evown. He will require extremely
mecurabe scales for weighing his metals. Hiz chisels
will be so fine and his skill most be so nzacly parfeet
as to make confiourations correcl to a handredth or a
thoasandth part of an inch. TLiks an expert billiacd
eneist he muost not make a single false stroke or the
whole of his worik might be irezirievably spoilt, Bat
in spite of all (ks difisulty, the work iz predetermined
and though theee is some risk of ils not eoming up
to the pattern absolutely correct in every detail, it
wan bz agcomplished te a very great degree of precision
and refinement.

Let us now proceed to the making of something
that is more dillicult still, say, a bridge
The art of over & deep and broad river, Tare,
enginaaring ] : : :
again, the engineer or ehgineers will
be oceupied for weeks in making, eorrectiog and
vevising the plans, The total weight of the bridge
inaterial must be calculated to & very approxim ite
figure. The foundations to support this weight must
be found or artificially constructed. Books of Togar
ithins and mathematical formule must be gone through
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to find oul the relative weights, tensions or pulls
which the warious parts of the bridge have to hear,
The bridge is like a chain as well as like a building.
1t the foundations are wealk the whole structure will
collapse under the weight that is put on the founda-
tions, And even if the foundations are strong but
the plan is defective or the construction and materials
used are not of the required quality, the chain will
break at its weakest point. The task is a hundred
times more difficult than thet of a jeweller but with
the help of mathematicians, manufacturers, skilled
arfisans, and the wonderful machines of modern ejvil-
ization the engineer-is alile to bridge some of the
widest rivers of the world, Why, or rather how ?
Beeause the men, the materials, the object to be
achieved and its value are all known and measurable,

What about painting ¥ A painter like a carpenter,
~a jeweller, or an engineer has to go
The art of through a difticult course of training,
pamnting. d : 3
The materials with which he works,
such as paints, brushes and canvas are alse given,
He also has a model which he 14 going to paint, or
some landscape or the glow of a sunset which he has
experienced, But here the analogy with the previously
described art comes to an end. There is no tape
measurs or mathematical formula to guide the painter
in achieving the desired end, If he is mervely ecopying
apother artist he may profit by rules of thumb but
we suppose that he is making an original picture.
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The indetstmis Apparently, his task is quite different
nacy of the artt  from that of a jeweller or an engineer.
SE iy There is less definiteness or determi-
nacy about his ark, Not till he has actually ecom-
pleted the picture can he or anyone else say whether
it is pood or bad, and even then opinions will
differ. Here is an clement of vagueness or nebulnsity
introduced into the avtist's achievement, Why?
Beeause the value of the achisvement is not known
and cannot be foretold, in contrast with the work of
a jeweller or an engineer, The painting of a picture
does not depend on physical measurements only.
True, the artist must know the quality of his paints
and brushes and the effect they are going to produce
on his canvas. But art does not consist merely of
putting paints on eanvas. Art consists in expressing
the artist's own experience of the bzautiful in nalure
or in man or both. There are no rules hy which he
can measure his experience ot its value, nor are theee
any rules which inform him how to communicate
that experience to a mind other than his own., The
painting is, or ought to be, as near.s creation of the
artist's own mind as% one ean imagine, Hence the
uncertainty about the result. It may exceed the
painter’s expectations or it may be disappointing. Its
value also is not to be measured by the strength and
uselulness of the article produced lile the table of
the earpenter, the crown ol the
The walue of a H ; ;
painting is solely jeweller, or the bridge of an engineer.
assthetic, The walue of a painting is entirely an
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aesthetic one, And the value can hardly be appreciated
by any two men in exactly the same way. It may he
of no value al all to u carvier of water or a hewer of
waod 3 whilst #ts value to s lover of beauty may be
beyond all his worldly means, o the artist, it My
amount to the erowning glory of his 1ilfe and its value
to him may be as much as his lif2 or even more,
People have been known to suerifice their lives in
the accomplishment or safeguarding of their artistio
schicvements. What does it malter if the man's
body dies? Hiz mind or soul lives in his art and
not only lives but cveates other wrtists.  All true art is
not only a ereation but a ereation that recreates,

The painter’s ereation is a kind of conden-

sation  of his ecxperience of the
The art of

ot beautiful in a single event, or a

series of combined events which
may be expressed as happening at a certain point
in the spae: time continuum. Tt is like the elimax of
a tragedy.  The poet goss a step further, He chonses
words as the medium of the expression of his experi-
ence of the beautiful. Like the painter he also
suggests a great deal move than he expresses,  But he
does it by means of melodious sounds in measured
feet and recurring rhymes. Sounds are far more
powerful in stirring human passions and human
feelings than is the sensation of sight. The proet, more-
over, is nol. eonfined to a single maymoent of time but is
at liberty to commuiicate the evolntion of his eXperi-
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ence in his own mind. Whilst a picture is a single
image, a poem is a series of images ; and being expressed
in language, has the advantage over a painting of
being more familiar and more expressive to mankind.
Mankind, in gsnecal, are more accustomed to being
communicated by the ear than by the cye, though
there are some to whom the appzal through the eye
is quite as elfective as the appeal through the ear. In
fact, the cultivation of one faculty more than i the
other iz at the bottom of the dillerence. Language has
the advantage over piectores; though, perhaps, a
combination of the two is the mosl vessonable way
of developing human mind : for the aesthetic appesl
through the eve is one of man’s most wonderful
schievements.

But that iz a digression, The point is that the
achievement of the production of &

The wvaluz of & .
poem is also poet and its walue are cven more
aesthetle. indeterminnte than those of &painter;
Not till the whale poem is eomposed can the poat
or his audience say whether it is good or bad or what
its worth 15, There are no ules which will enable a
poet to measure his own experience of the beautiful
which he is going to communicate to the wocld,
And opinions will differ, No two men will appreciaie a
poem in the same way. Some will be earried away by
its music.; to some the actual words used will be of
value only in so far as-they suggest something tran-
scendental which no words can express, The poetical
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appeal is an appeal from one beautiful soul to another
beautiful soul, The aim of postry is the ereation of
beatilul imiges. The poet lives in the minds of his
audience much more so than doss the painter, A poet
is born nod meade, e is a revelation.

Carpentry, jewellery-iaking, enginecring, painting
Philosophy fe and the J:{l't of poetry are IIEJ‘t philo-
indispensable sophy. Literally, however, philosophy
ve il ares, menns Lhe love of wisdom, Can a
carpenter, o jeweller, an engineer, o painter or a poet
succecd without being o lover [ql,l" wigdom £ Wisdom
means the possession of experience and knowledge
together with the power of applying themy eritically
or practically. Without the love of wisdom and, in
fact, the possession of wisdom no artist cin stcceed in
his art. He must have the requisite experience and
knowledge together with the power of applying them
eritically or practically. The earpenter, the jeweller,
the engincer must make their plans ; they must have
the knowledge and cxperienee of using the plans in
doing what is required of them ; they must possess the
eritiecal power of adopting means toends.  They must
be able to put & value on their work—a value not
in money which is only a nominal value—but a value
in the truthfulness of the article made, in its goodness
and finally in its appearance or beauty, No art ean
dispense with these ultimate wvalues and—goodness,
truth and beauty—of philosophy,
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When we come to the art of o painter or a poct we
realize that the wvalue of besuty dominates the other
two wvalues, Truth of form and goodness of material
are present in painting as well as in postry but it
is beauty which the poet and the painter are in pursuit
ol rather than goodness and truth,

Now, Goodness, Truth and Beauty are the acknow-
e ledged ultimate walues of philosophy.
values of And, fortonately, there iz Tittle or
Eﬂ::l?-g];i no eontlict on this point.  Some philo-
knowledge and sopherz add Adoration or Religious-
ARy ness a5 a fourth value, but it is hardly
necessary to do se.  From this point of view, philosophy
instead of being an alien lo other branches of knowledge
wnderlies them all and 15 in a sense the necegsary firsi
element in the achicvement of wll practical and theoretinal

accomplishment,

As a matter of faet, for centuries, science and
B philasaphy wm:c united together. In
philesophy used  the eourse of time, knowledge became
to be considersd g5 yust that it beeame impossible to

lump it together into one whole,
Philosophy hecame differentiated from Seicnee and
Seience became differentiated into many sciences,
Even philosophy beeame divided into many philoso-
phical studies, Differentistions, divisions and sub-
divisions and side-lines of knowledge have now
beecome so numerous that we have such things as
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Philosophy of Law, Philssophy of ITistor y and Philosa-
phy of Religion, It, therefore, hecames Very necessary
to define even ot the risl of being somewhat diffuse as
to what we mean by philasophy in this book and
philosaphy penerally at the present day,

Philosophy, we have nlrcady stuted in the oprning
The field of sentence of this boolt, is difficult be.
philosophical cause it is nebudons, Physies knows its
T In vens: function beeanse it deals with malter
in space or a space-time eontimaum; Muthematios
understands its role beeause it deals with abstractions
of space and numbers and so with the other selences—
Astronomy, ete, But philosophy with which we are
dealing in this book doss not veb realize itz exact
boundaries. It is ehasing all the other branches of
knowledge in the hope of getting at the bottom of
them all, but it has not found, and perhaps never can
find, its own bottom. Therein lies its dilliculty and its
nebulosity, Butit isnot a will-o'the-wisp., It iy Lhe
most important of all branches of knowledge and the
progress of mankind as well as of all seiences s bound
up with the progress of philosophy, Just as & man’s
desires dominate all his actions so does the philosophy
ofa civilization dominate all its course. And a ojvili-
zatinn without the guidance of a workable philesophy
is like a ship without a compass. The compnss has
nothing to do with the machinery which causes the
ship to move in water, or an asroplane in air, hut
without the guidance of a compass, or itsequivalent,
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the ship or the acroplane ein never go right exeept
by chanes, but no chance eun last for long,  Similarly,
the ship of seience must he guided by workable phila-
sophy or else all labour of navigating human kaowledge
must end in a shipwreck, What then is philosophy ¥

What iz its object ¥ What is its funetion ¥ What
iz the material it deals with? What
are its methods? 'These are all perti-
~nenk guestions and though the answer
be somewhat diffieult we must give a cursory review
of the suject before we begin to deal with it in detail,
so that both ourselves and the reader may have an idea
of the inquiry we are engaged upon to disouss. The
definitions given below are not our own, bt giving
reference to each author and quoting chapter and verse
is a tedious business and there 1= g0 much in common

What then is
philosophy ¢

that it would be misleading to identily any particular
author with any partienlar definition or deseription of
philosophy. The primary purpose of philosaphical
inquiry is to aseertain the nltimate character of reality:
And reality is existence which underlies all appearance,
but Reality is really an indefinable quality. [t is
Being or Existence.  If we could define Reality there
would be no need of philosophy, Philosophy is the
systematic study of the ultimate nature of reslity. L
am unable to distinguish between plulosophy and
religion,” says Dean Inge. “Philosophy is the
attempt at a rational in:e‘r'prc-.tatin'n of Reality as a
whole,” is the opinion of L, T. Hobhouse,



13 FHILOSOFHY OF QUR-AN

“Philosophers,” savs William Temple, “perpetu-
ally traee out a new route from the finite to the infinite,
from the apparent to the real, from the world to God ;
but then they stop ; they do not return to tell us how
their vision of God leads them to regard this world »
The chief object of this book is to inform the resder
how our vision of God leads us to regard this world
and therein lies the novelty of this book, *“Philo-
sophy,” says another author, “at all times, like soieneg,
has had its roots in man’s practical needs,”  *Behind
all philosophy lies human nature, and in every
philosophy there larks a man,” says F. C. §. Schiller,
Philosophy according to Aristotle is the thought of
thoughts and Fiehte says:  “The kind of philosophy a
man chooses depends on the kind of man he is.”

The difficulty of discussing philosophical subjects
now hecomes apparent, We have to deal with the
universe as a whole and try to investigate the nature
of Lhe Being underlying it everywhere and at all times
and under all civeumstanees. The subjeet is too vast
for any one man or for even a combination of men
to explore adequately. And when we look into the
history of the development of philosophy we find that
each phiiosopher has treated the subject in his own
peculiar way and one could hardly expeet him to do
otherwise,
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Science confines itself to the study of some

. aspects ol reality, whilst philosophy

Eaﬁtﬁ;:?a occupies itself with the wltimate nature

science and of reality. A few illustrations wil)
philosophy, ; b ¢ Aoy

explain what is meant by this differ-

entiation between science and philosophy,

Mathematices is one of the exact scienees and
inquires into abstractions of space and number.
Whether the Mathematies be Fuclidean or otherwise
all that is necessary is to postulale certain ideas or
concepts and adopt & language of symhnls and figares
to represent our concepfs., Having done this we
follow the logical consequences ur deductions of our
concepts and establish a system .of ready-made
measurements eoneerning numbers and spatial figures
whieh are extremely useful Lo us in the conduct of
our life and the investigation of all departments of
science, We become aware of the nature of the reality
of space and numbers in a manner that we could not
possibly have done otherwise, We establish such well.
cut systems of ealeulation that the results obtained are
little short of miracles. All this is possible beeause
we have, in Mathematies, invoked symbols and signs
to our aid and we condense logical reasoning to an
extent which is impossible in other sciences,

Malhematies i3 a seience of visible symbols and
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_— 85 near A mysticism as any geience
ﬂ‘iﬁiﬁﬁf&hﬁ:'ﬁ could be. But the whole of Mathe.
sciencewith oo is contained in the axioms,
Eiven hvpothesis,

postulates  and  other  truths {or
supposed truths) which we have posited beforehand,
The study of Matkematies reveals to us the nature of
the reality or the truth underlying space or numbers
i aecordance with the jdeas or coneeplts of spuce
and numbers we hape already taken for granted, [
these fdens or concepts happen not to be real but only
apparently real, all our deductions are equally appar-
ently real.  Mathematics iz a sart of intellectual jugalery
by means of wiich the Mathematician performs or seems
to perform mivacles of intellectual Jeats,  But he does not
and cannot reveal he ultima Le nature of the reality
of his ideas gp coneepts. A Ruclidean straight line
is supposed to he capable of being produced to an

infinite length and aceording to Buclid two straight

; lines cannot enclose a apace,  But in

Euclid's ¢ .

Eeometry anly  Pealily we know of no sueh straight

chprexmately  lings. We are living on a spherieal
ez,

or nearly spherieal body ealled the
carth and any line drawn anywhere on the surface
of this earth is bound to be the are of a circle,
The universe itself appears to be spherical and it
becomes dillicult to imagine straight lines in such o

universe which are able to conform to Huclid's ideas
uf a straight line,

Buclidean Geometry is not incorrect Subjeet
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to its own hypothesis it is absolutely ecorreet but
when we come to apply it to phenomens where
Euclidean definitions do not apply we find an clement
of error—an extremely minute elrment of error—
creeping into our ecaleulations, Fortunately, it is so
small that for all practical purposes it may be neglected.,
In Mathematics we get such quantities as the square
root of minus one, or /=1, a quantity which has no
existence except as a most useful symhbol, This and
similar other numbers which cannot be coneeived as
' being real are called “imaginary™.
;{”ﬁgi;]’l“;"%” These  “imaginaries” are so  useful
that without them the scicnce of
engineering and investigations into the working of
electrical eurrents would be well-nigh impossible, But,
they do not correspond to any veality that we can
posit, or any numbers that we can count. By well-
agreed algebrajeal convention, the square of anv mum-
ber whether positive or negative is always positive,
For example,

(45} X (+8) = 425,
(=5) x (=5) = +2s.

e |

The square root of 25 (ory/ 25) may bet5or—35,
but we cannot imagine any number whether positive
or negative which when mulliplied by itself would
give a negative result, Therelore, «/ =1 or the square
root of minus one is not and cannot he any real
number. It must be a fietion. And yet this fiction
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becomes extremely useful in fuctorisation and other
caleulations where the nature of forces is not. pmenable
to the erdinary methods of ealculation, We know by

experience that

a?—ht can be resolved into factors, which are
a-hand

a—b. So that

at—ht = {ab) x (a—h)

Rut what about ail-b?f Can we resolve this
quantity into factors not involving the product of &
and b? Dy the use of real symbols wercannob, But
by the use ol © imaginaries " we can, Thus:—

at pbi=af—(—b%) {1)
Put x* = —b? i x=b-|:.J—T¥
+ ib where i= -1
-, atbimat—x? ~latx) (a-%)  (2)

substitute the value of x in (2) and we get
cLoaltbt=ai— #2=l:ﬂ,-|—bJ.—T}+{ﬁ.—h =1

or representing of —1 by i we get
aitbt=(atib)(a—1 b) which is quite gimple to look
at and ahsolutely casy to work, Lt is in [act another
form of at— bi={a+b) (a—b).

Bul the point is that neither Algebea nor Geoms
etry do or can tell us anything about the ultimate
nalwre of numbers or space, The investigation of the
ultimate nature of reality belongs to philosophy.
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Let us take another science and compare its
;- investigations with those of Philo-
Biology : :
campared with sophy. Biology in the narrower and
Philosophy. stricter sense means the generalized
science of the nature, continusnce and evolution of
organisms. Like Mathematics, Biology is one of the
most useful sciences. Biology has been directly helpful
in inereasing and improving the food supply of
mankind, Within living memory it has improved the
brecding of live-stock such as cows, sheep and horses.
Il has so marvellously changed the quality and
quantity of such fruits az oranges and apples that it
may be said to he the science that has been most useful
to man and that hps studied the nature of life in a
way and to an extent which was undreamt of hefore.
Its investigations are leading to practical ways of seeur-
ing health and preventing disease by the help of
Nature herself and not merely by the use of drugs.
It is most certainly going to prolong human life, and,
other things being equal, life in the future would be
much happier than it has been in the past, In fact, life
is already much happier on the whole in the twentieth
century than it was ever before and the progress, in
spite of all setbacksis bound to continue. Riology
may, therefore, justly and with pride claim to have
investigated the nature of life as no other secience
has done or can do.

Philosophy itself is indebted to Biology, as it is
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to most other sciences, for its recent
E;i;';“"bt"'d" progress. The mechanistie theory of
philosopby of the universe hns received = check
gciencess from biological discoveries of organ-
jsms transcending determinism  and asserting their
own autonomy in recreating parts of their organisms
or organs which had been lost by meeident, In each
organism there is the presence of the child of the past
and the parent of the future. This subject will be
taken up again in later ehapters but suffice it to say
here that although the ultimate results of biclogieal
and philosophical investigations coalesce in  parts,
Philnsuphf has a much wider field of inguiry than
biology, Biology inquires into the nature of the
reality of organisms only ; philosophy has to search for
the ultimate nature of reality underlying everything
whether orpanie or inorganic. Moreover, biology can
hardly extend itself to heavenly bodies. It is confined
to life on this earth. Philosophy tries to embrace the
whole universe fetlurie and supra-tellurie,

Philosophy being concerned with the nature or the
i e ultimate nature ol t%ll:‘,' Universe as a
sweep of whole must necessarily pay attention
Fhilosophy. : .
to all branches of sciences, Philo-
sophical discussions include on the one hund questions
of detail, specially details of seiences, such as logiec and
PS}Tchumgy—-suitnces which deal with mental pheno.
mena—and on the other hand they include ultimate
problems concerning  all sciences, This immense

S———
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sweep of philosophical interests results in the produe-
tion of philosophies of various types and shades, Not
only are philosophers peculiarly liable to be affected by
their views on their pet sciences : arts, religion, politics
and social and other influences of their age but the
temperament and experience of each philosopher are
peculiar to himself. The result is an apparent eonglo-
meration of diverse and contradictory philosophies,

But a momoent’s refleetion will show us that-this
variely instead of being a loss is a direct gain to
philosophy. By the very nature of philosophical
inquiry this result might have been foretold. No one
individual or set of individusls in any age can
possibly lay claim to an all round familiarity with all
sides of life and cultuve, especially eulture of the
advanced type required by a philosopher, The diversity
and apparently contradictory nature of the views of
different philosophers represent the nature of reality
as they see from their respective positions and all are
right as long as they express what they really
experience. Tire only false philosophers, if aly, are
those who do not say what they mean or whe do not
mean What they say. The hypocrite and the liar have
no place in philosophy, Sometimes, however, men,
without being hypocrites, are so fond of high flown
language that it is difficult to understand what they
are driving at. On the other hand, there are those
who get so immersed in detsils that their study instead
of being philosophical degenerales into details of a
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particular science. “We fail too often,” says Viseount
Haldane, “not only to see the wood for the trees, but
the trees themselves, because of undue attention to
the bark, and even the bark itsell beeause of our
coneern over its specks.”  That is the danger of over-
specialization,

o] have an extreme dislike for vague, confused,
and oracular writing,” says C. D, Broad, “and I have
very little patience with authors who express them-
selves in this style. 1 belicve that what can be said ag
all can be said simply and clearly in any civilized
langnage or in a suitable system of symbols, and that
verbal obseurity is almost a sign of mental confusion
ver...8o0me wrilers....are struggling to express pro-
found idens in imperfect language.”

The REAL or GOD is concurrent with Nature
and all Natural phenomena, In the
anulytical treatment of sciences, the
whaole reality from which we start hag
to be left behind, Reality as & whole cannot be cut
up or snalysed, But for scientific argument such
cutting up or analysis is absolutely necessary. Science
deals with the particulars of knowledge, not its
universals. Hence the mnecessity of philosophy or
rather of philosophical synthesis, Philosophy thus tnter-
preted beeomes the complement of all seiences. It gathers
up the scattercd threads of all  seiences and
weaves them back again into the whole of whieh
they arc parts and where they always remain.

Analysiz and
Syntlesis



WHAT IS PHILOSOQOFHY 21

The scientific analysis of these threads of Reality is
merely a mental process. just as philosophy is. In
analytical knowledge Reality reveals ils various aspects
whereas in philosophieal synthesis it again shows itself
az awhole.

Whilst talking about the analysis of science and
Philosophy the synthesis of philosophy we must
must not imitate  guard against an error into which a
Selpnot great many philosophers are involyved
and in which we ourselves may be involved if we
do not clear it here once for ever. The approach of
seicnee Lo the investigation of the nature of reality is
and can only be by regarding its subject as a kind of
dead matter on which the intellect of man makes its
operations and finds out the reality it is seeking. For
example, when a 'biolﬂgist expmines organisms, he
studies them just az a physicist does matter, The
hiologist analyses life just as the physicist docs matter
-and in order to get at his results he can only proceed
in this way, There is no other way open to him,
Vivisection and a thousand other operations of the
doetor and the biologist are on the same footing as the
weighing, cutting and measuring of dead or inorganic
matter by the physicist. The doctor or the biologist
cannot be thinking of the feeling of his patient or
subject of operation. Tnless the philosopher rises
above the plane of the scientist he may go on in his
tnvestigations for a thousand years without finding
anything about the ultimate nature of the reality which
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governs the whole umiverse, That is where the
dilliculty and nebulosity of philosophy comes in.
Philosophy in this respect is like poetry of the sublimest
type, but again philosophy is not peetry. Poetry isa
play of imagination. Philosophy is strictly vational
though its premises are not ordinary matler or ordinary
organisms but the mystery which is in both and yet
beyond them both.

One eannot be wriling or talking like this without
beeoming a mystic and unintelligible but it is well to
point this out so that the reader may be prepared to
follow the aim of this book which is to discuss the
ultimate noture of the reality from within, making
reality itsell puide us and not our becoming its
censors and crities which iz exactly what a scientist
has to do.  The seientist has to consider himsell as an
individual superior to the subject he is investigating.
But there is nothing superior to or beyond Meality.
The wliimate nature of Reality can only be studicd by
identifuing ourselves with the eourse which Reality adopts
in ity various manifestations of organic and inorganic
matter and the innumerable combinations of both these.
Only in-this way can we make any progress in
philosophy and only in this sense can philosophy be a
guide to civilization as the compass is to a mariner,
The strain of such philosophizing is tremendous and
we must relax our sallics into the Real by occasional
walks in the domain of science but always intending
to come buck and be earried away by the live-current
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of the Real. And we must warn the reader that we
are only able to get glimpses of the Real and are not
ahle to stand in full view of the LIGHT that there
is—here, there, everywhere,

No one can see The Real, but He sees us. He is
always near, the Nearest One of all,

Like most other branches of knowledge which
y deal with reality, philosophy seldom
;rfh;h’,?ﬂ';f;]‘f; inquires into its own reality or neces-
sity and yet this inquiry is most per-
tinent, The neglect of this principle has led to results
which are”obviously harren. One defect has already
been pointed out in the last two paragraphs. Most
philosophers begin to analyse the whole of reality as
the scientist does, in his own particular branch of
study. In their study of reality, the individual
becomes the centre and the reality is made to revolve
round this centre. The whole of reality becomes an
“objective™ to this centre which then necessarily
becomes its “subjective™. DBut this is entirely wrong,
The individual is nothing but a transitory point in the
whole of reality and part of it, We cannot treat
reality as the scicntist does his particular branch of
knowledge. We must try to get outside our own
individual point in the universe and try to view it as
a whole from within itself. This is certainly very
diffieult and very nebulous but is the only right way
of philosophizing.
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We can dispense with philesopby no more than
we can do with our daily nourishment, We, as
human beings, having been born with the gifts of
imagination and reasoning or rationalizing, eannot help
philosophizing. Every child, on becoming conseious
of himself or herself, begins to ask guestions which
are truly philosophkical, We are born philosopliers
though we are not born scholars. We are not born
with knowledge ready poured into our minds but we
are born inguisitive, And philosophy is iﬂﬂlﬁing frust
inguiry. Bach human individueal is single.  But round
him are other men—his parents, brothers, strangers.
Then there are other apimals, some of them uvseful
and some of them harmful, He has alfo to take
account of heat, cold, rain, air and water. These
things are also very useful and somctimes very
hurtful to him. There 18 the whole world round
each single individual, Things do not exist indepen-
dently of each other. There is inter-connection of a
confusingly complex kind. The more does this human
individual grow, the greater his experience of the
world, the preater is this complexity ol inter-connee-
tions—eonnections between men and men ; between
men and animals; between animals as a whole and
inanimate matter. Then there are obvious conneclions
befween whal individual men, societies of men, animals
and groups of animals want for their living and above
#ll what human beings think and desire. The pro-
hlem increases in extent and complexity every

i L=
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moment of the individual’s existence, The human
being born with the rationaliving spirit seeks to find
some unity in this complexity—some single wiew
which will harmonize his own beipg with the rest
of the world, One does not need to be a scholar to
do this. Every child attempts it, but is generally
repressed by the single answer @ “ We don't ‘know ™
or “Don't ask such silly questions, ™ The man of the
world becomes wise, looks after his own business and
leaves all questioning to philosophers who generally
get little thanks for their pains, But whether a philoso-
" pher be right or wrong, as long as he is doing his work
honestly he is satisfying an inborn hunger after knowledge
—the most difficult knowledge of all—of the ultimafe
nature of reality,

The divisions and departments of philosophy are
extending every day but by general

%ﬁgﬂ;;:fs of agreement, three divisions are said to
be its main departments, These are :

(1) Onfology (fr. Gr. eimi be and Ingos word or
knowledge)— knowledge concerned with the essence
of things or being in the abstract, or the study of the
ultimate nature of being or reality.

{2) Epistemology (Gk. episteme, knowledge and
logos). Theory of the method or grounds of know-
ledpe, or the study of the ultimate nature, validity and
limitations of human knowledee,
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(8) Axiology (Gk. axioo hold worthy of).

Or the study of the ultimate nature, reality and
significance of values (goodness, beauty and truth).

Ontology and epistemology are grouped together
and called Metaphysies, |

Axiology is divided into (a) Ethics or Moral
Philosophy, the study of the ultimate. ideals and
iorms of conduct ;

(b) Aesthetics or the Philosophy of Beauty, the
study of the ultimate ideals and norms of ark.

Besides these departments, Logic or the study of
the gencral conditions of valid reasoning is preliminary
to all other studies. Logic (Gk. Logos) is the study
of knowledge in the abstract just as Mathematies is the
study of numbers and spatial figares in the abstract
but Logie underlics all reasoning and may be said to
be the mother of all sciences. The knowledge which
distinguishes man from other animals is Logic, A
man need not be o scholar to be a Logician,

Most books on philosophy are written either as
aids to University students to pass
examinations in Metaphysics and
Moral Philosophy or as a refutation
by one philosopher of the theorits of another or
others. In this way, books and systems multiply by
the score. To quote Frederic Harrison: Oxford
calls out to Edinhurgh, Birmingham challenges
Harvard, and Clasgow replies to Cambridge. And

The aim of
this Book.

e

-
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one and all appeal to Jena, Berlin, Tribinger. or
Bonn, Now the ery is—* Back to Kant!™: anon it
is—* Hegel to the rescue!**: and then there comes
to the front Neo-Schopenhauerianism, or the Pan.
passimism of Nietzsche, und the Pragpmatism of
Signor Papini. The ery 15 “still they come!™ (The
Philosophy of Common Sense, p. xviii).

This Babel of philosophies would not matter il
they were inlelligible, but most of them arve Greek
or Dutch to the reader of King's English. To quote
the same book onee again (p. xii}: * The modern
Metaphysical Tongue is [ar more bewildering to the
unlearned then either Feperanto or Volapik,”

The aim of this book is to state and interpret the
philosophy of the GQur-jn in as simple o language as
possible.

The philosophy of the Qur-gn is summed up in its
first sentenee which translated literally is as follows :

* The praise belongs to God Lord of worlds,”
Puaraphrased in proper Buglish this means :

All ‘goodoess, truth and beauty are part of the
Real (God) who is the souree, nourisher, and guide
of all that iz known."”

All the three depm'tmeﬁt.s of philosophy are can-
tained in this one sentence,
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Starting ot the end we got fivst Epidstemology : We
must find oul by perceptions apd conceptions oll that
the human mind can find out by itsell, That is the
Universe and all that which is known.

When we have done that we must realize that
with all that is known is its souree, nourisher and
puide called Rab in Arabic and Vital Principle in
this book. God is the Vital Principle of all the worlds
of minds and matter. The aim of all this knowledge
and all this acknowledgment of the Real is realization
of his values of Goodness, Beauty and Truth and the
cultivation of these values in ourselves,



CHAPTER 1II
The Nature of Unity or The Whole :
Infinity and Fero:

Every individual has a glimpse of God. It may be
& momentary one ; it may be lasting ; it may be hazy ;
or it may be clear ; it may be a recurring vision ; or
it may seem to vanish after the first appearance. The
mother with her first born on her knees has it ; the
father kissing his heir or his angel of a daughter
has it ; my eat rubbing his head against my cheeks has
it; my pigeon responding to my call has it. Nay,
the very stones and atoms of matter proclaim the glory
of God. There is nothing that exists or can exist
except by its existence in God.

Let us illustrate this by an arithmetical summation.

"'-'“fhl'ltg{'ﬁﬁﬂﬂl The following arithmetical equations
seties
eqxlmi,'inus. are sell-evident :
i = 14 (1)
1= A~ (2)
I 1
S= iy (3)
1 S
6~ 8718 #)
1 y I | "
8z~ 18 82 (3)

or B = g T aE €3]
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Where 9" =2wx 2% 2 multiplied n times. .

Now, gdd the columns both on the left hand and

right hand sides given above and we get :
1 1

1
141 l_ﬂ..—]-' -‘;.'._"’=1_ an

Now, suppose that we make n an infinitely lnrge
number, so large that even our imapgination eannot

: -1
reach it, then 7

almost zero compared with unity, In fact, after the
process of inercasing n has gone sufliciently long the
sum of all the end Lterms of the series will itsell be
little more than a zero compared with wnity, [We
must never forget the words compared with wnily, |

will, become  infinitely  small  or

We may, therefore, quite logically say that when
n is infinitely large, the serics—

S QIR USG90 TR AR T

Reasoning in the same way we can casily gemons-
trate that

1 1
t =+ ¥+ + m
LR to infinity
1 T
t = 3 + ia + @ t
(. TR A to infinity
1 1 1 1

= =T S el | ]
16 F 52 ' 64 + 125 b
7, S S to infinity



THE NATURE OV UNITY OR, WHOLE 31

1 1 1, 1 1

T6 ~ 83 Tes T Tamet

S s e ey to infinity
| 1 1
gn = g Tt

The result of the swnming given above proves
that.unity is equal to the sum of the following terms
viz,,

I 1
E) i’l '3{'1- l_ﬁ'--n.--.--l-n.q--.---u-2—|“- Wher] L

is infinite and that sach ferm in the sevies fs equol to
the sum of all those that follow it

This reasoning proves mathematically that a
whole may be expanded into & series of terms and
that this =zeries may be made into an infinite or finite
series as we please, beeause the eguafion :

P 4+ 1+ e £ ;I =1 = ;T
remoing bue for all velwes of *, But if n is made
infinite then the sum of any number of finite terms
at the end taken away from the whole makes no
appreciable change in the value of the whele, In
other words, an Inlinite series which is cqual to one
is such that the taking away of any number of ferms
from the lower side of the series makes no difference
to the whole,

This would mean that when n is infinitely large
in the above series the following sum, vz,
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1 1, 1
TR TR E S T

zero as compared twith unity for each term is itself

practically a zero and the adding of the above terms is

little more than saying that

4 &e. = vwery nearly

{ e 4] + (i J." ] -J;- 1] -ll- R PR U e ) . u.‘

But cach of these zeros is o sero only when ecowm-
pared with wnity. By itgell it is double the value of
ench following zcro, just as & is double of } and }is
double of } and so forth. Comparatively speaking
therefore, zevos also have values.

Phe series (A) given above is very simple but very
instiuetive. 1t demonstrates that a whole may be
eapanded into any aumber of terms and each term may
apain be expanded into any other number and that each
term is part of the whale bul the swhole is beyond all
serms and yet comprehends them all.  We do not say that
God or the Real is like this series or that he s already ex-
panded inte any series. It is suffivient to understand
that he can, if he so ghooses, give out any infinitely
small portion of his will and yet remain whole and
andiminished, Let the reader ponder over this series
and take his own time in comprehending all its im-
plications. This is nof the best illustration that we
could produce, If we were to bring in the services
of the Integral Calculus we eould give some very strik-
ing examples of the method and velue of caleulating
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infinitely small quantities, But the series (A) given
above is intelligible to every one end sufficient to
convey what we have in mind. According to this
method of reasoning, God has to say to —-;N-- of
matter or mind or bolh or of Beauty, Goodness and
Truth or all eombined to * BE  and it BECOMES,
Then this % goes on expanding itself bo—

1
A - A -L e, = K

gy T g T ogigs o

In this way, each higher fraction will have the
qualitics of each lower fraction, in itself without any
inconsisteney and each lower fraction combined with
all others lower than itsell will be the sum of the one
higher than itself. So that we have a double evolu-
tion existing in the series from higher to lower if we
run across the series from left to right ; and from
lower to higher if we run across the series from right
to left. This is exacily what we find in the Universe
whether we regard it & Universe of matter or mind
of both combined imto a bedy-soul or soul-body
existence. But more of this hereafter.

The inspiration of this book comes from the
Qur-an. But let not the reader think that we are
preaching any religion. We are vot. We are only
quoting the philosophieal expositions of the Qur-in
which are the common property of all mankind. The
Qur-in is not a moenopoly of the Arabs. It is a revela-
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tion to all mankind, nay, to the whole Universe of
rational beings. In giving our {ranslations we have
given the literal or the seientific meanings of the
original terms as it seemed most convenient ; but we
have kept the word God as it is.

The numbers in brackcts refer te chapters and
verses respectively.  The translations ave our own and
from the original text,

(1) * God's aflair is nothing but this :

When He wills a thing,
He says to it Be ¥
And it *¢ Becomes.” (36—82),

{2} * Our Word to a Lthing
When We will it is nothing but this :

We say to it * Be "
And it = Bevomes,'” {16—40),

{8) * The ease of Jesus with God is like the
Case of every human bheing (lit. Adam) =
God makes him out of dry earth
Then says to him * Be ™
And He ** Becomes.” {3—58).

-{4) ** IMe is the sonrce of life,
And He is the source of death.
%o that when He makes up His mind with
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regard to any affair,
He says to it ** Be ' ;
And it ¢ Becomes (4065},

There are muny other passayes similar to these but

let us be content with these four.

E;‘:ﬁf“;ﬁﬁtim‘ All these four passages refer to what

is commonly ealled * Creation.” The

first two refer to a * thing.” The Arabic word for
thing means  what is desired.”

The set of ereation with God is nothing but
Volition, This solves one of the
greatest puzzles of philosophy-<the
ultimate nature of reality, We have it here most
plainly that Valition is, if not the whole of the ultimate
nature of reality, certainly the most important part
thereof as far as we are concerned ; beeause it is by
Volition of The Real that all existence or universe
comes into being.

Walition.

The first two quotations piven ahove refer to
creation in general, the third refers to man (a being
in possession of mind) and the wverse iy quite clear
that man proceeds from the earth. We will, later on,
have something more to say about man's evolution
(chapters 5 and 8) but for the moment it is sufficient
to point out that he is no exception, He, like all ather
creation, #s & product of Volition on the part of the
The Read,
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The fourth verse quoted above refers to ™ affairs ™
themselves, not to ** things.” This is made clear by
the use of the words * When He makes np His mind
with regard to an affair,” The* affair * is o guestion
of mind in this case and the ¥ oreation ™ of mind i9
also governed by * Volition™ ** Volition,” therclore,
is unquestionably the ultimate nature of reality or purt
af that ultimate nature.

« The Truth praceeds {rom thy Vilal Principle (O
man !}

Therefore thou needst not quarrel.”  (8—59).

The word which we have rendered as Vital
Principle * is Rab in Arabic which means * one who
brings forth, ncurishes and carries a thing to its
suceessful termination,” Thatl is to say, it ig another
name fur Reality governing all eaisioned.

When God soys to a ™ thing " “ Be ™ and it

« Becomes,” is the thing outside God 7

?ﬂf—:;gﬁn? 4 or js it part of Himself? If it was
outside Himself, there would be

duality or phirality. On {his point, the Qur-in i
most explicit ; everything whether mental or moterial
is part of God, or as the Qur-4n says, * belongs to
God.” In the following translations the wonds
« Lelongs to ™ or ** belong 1O » are to be understood
in the sense of ** being part of.” The Arabic word for
“ thing " is * what is Jesired ** which again shows that
the Universe is * what is desired by God.” God is
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infinite and all His ereation is like the lower terms of
the series (A) given above, Fach term is a part of
the Whole or Unity and when God creates anything
finite He does not in any sense suffer any loss for
the simple reason that, whether infinitely small or
otherwise, all ereation (. £, any number of terms in
the series (A), are still part of the Whole. THE
UNIVERSE IS PART OF THE WILL OF GOL,

Each term %E—Df the series can again be expanded

into a series of its own without eausing any loss to
itsell or to the Whole, The evolution of God’s ereation
is certainly not so simple as the cxpansion of series
{A). The creation of God is beyond all imagination
most complex as far as oue limited minds can coneeive
it, but the illustration given above—serics (A)—malkes
us reslize more or less how this creation of God
may take place. But we must not digress. THE
POINT WE WISH TO MAKE OUT IS THAT
ACCORDING TO THE QUR-AN ALL “ CREA-
TION* 15 PART OF GOD AND NOT A DIs-
PARATE EXISTENCE.

% (God is the Maker of all things,
And He is the custodian over them all.

To HMim belong the Keys of all the heavenly
bodies and this earth.” (39—62 & 63).
¢ And to God belong the Hast and the West,

Therefore, whichever way you turn
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You will find God's Being there 3

Surely God is Vast {Inlinite), Enowing,

W And they say : “ God has taken u son."”
{Free from all defects is He).

Nay, ta Him belongs whatever s in the heavenly
bodies and this earth,

All are bound to His will,"™ (2—115 & 114).

“ To God belongs whatever there is in the heaven-
ly bodies,

And whatever there is on this earth ;

And whether you disclose what is in your minds
or eoneeal it.

He hasa record of it all,”™  {2—284).

As a matter of fact, the whole Qur-gn is full of
sueh verses, Nothing does exist or can exist except its
being in God. Just as every term of the series,

1 i 1 1

o by T e g =1 (A}
is o port of the whole, so is every atom, or electron
of matter, anything bigger or smaller than an eleetron,
part of God. Similarly every soul and spirit, every

mind or intelleet, is parl of God Himself,

“ Whichever way you turn you will find God’s
Being there,” These words are very significant, They
jmply an aetivity on the part of man, not merely a
passive or stalic attitude. Whichever way man
exercises his mind, whether on matter or mind,
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whether on logic or spiritualizin, whether on Mathemea-
tics or Biology, whether on chess or billiards, whether
on painting or poetry, whether on musie or senlpture,
man shall find God's Being present governing all
phenomena,

“ Say : Surely my spiritusl devotions (/if. prayers)
and my bodily performances and my principle of life
and my principle of death all belong to God who
iz the Vital Principle of the Universe,”  (8—183).

We see, therefore, that whether man is made after
the image of God or not, man’s life on this earth and
his journey hereafter are a part and pareel of God
Himself, He ¢an no more divorce himsell from Uni-
verse; reality which poverns the whole than can the
term %-cxist without its being a part of Unity or
the Whole, The fraction means nothing but that it
is that portion of unity which is conceived by dividing
unity by a4 number equal to 2 mulliplied by itsell n
times,

Why does God spread Himself out in such infinite
The Goodness series T_ Why tIl:_-es H? niot cnnten.ip-
2f God appeers  late His own being without bothering
A2y N orky, Himsell with other beings so finite
Eumpau'ﬂi:l with Himself ¥ He may well do so, Plato,
long ago, with Lhe intuition of & genivs said that it
must be because God was Good.  But when we speak
of the Goodness of God we must not confound it
with the moral comduet of man., Goodness in God
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implies beneficence, blessing and bestowing a gift,
Volition belongs entirely to Him but cut of His
prace, He spreads it out and crentes other beings
endowead with a finite portion of His Infinite Will.

* To Him belong the keys of the treasures of the
heavenly bodics and this earth ; He spreads His pro-
visions for whomsoever e pleases and He hes o
proportion, Surcly e knows everything,™ (42-—12),

The unphilosophical reader of the Qur-in takes
this and other similar verses to refer to material provi-
sions and material treasures only, but that is not the
whole truth,  The reference is a general one and the
spiritual significance of these verses is the more import-
ant of the two. The verse means that the source
of all goodness, truth and beauty (and these values
dominate the heavens and the earth) is with God and
that He out of IMis bounty bestows these values on
those who nre able to make use of them and He knows
in what propurtion to make His gifts, To one He gives

T};”f His Goodness or Love, to another He gives

;t- and so forth. To each being

He has given what is good for it, To gi!.re1 4 being
more than it can earry would be to destroy it, whilst
to give it less would be niggardly. Thus He combines
merey (in the larger sense of henevolence) with justice
(correct mensurement),

—2%.,,— and to a third:
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“Say: if you had the controlling power over
the treasures of the benevolence of my Vital Principle
you would have withheld the dispensing thereof
fearing to exhaust them,” (17T —100),

This verse clearly shows that by “treasures  in
other verses God means His Goeodness or Benevolence
and not merely food and clothes for the body,
God*s treasures of Goodness are so vast that there is no
fenr of their being exhausted. DButb man being limited
in his reseurees thinks that he will be a loser by
being bountiful. God’s resources are unlimited but He
provides each being according to its capacity to enjoy
His favours,

“0r is it thal they (mankind) are in possession of
the treasures of the Goodness of the Vital Prineiple
who is all-Mighty, all-Bountiful ¥ (35—0),

This is & question which suggests » negalive answer,
Mankind are not in possession of infinite Goodness,
but God is, and He gives it to whom He pleases and
nz He pleases. *Or is it that they (mankind} have
possession of the treasures of thy Vital Principle or is
it that they arethe controllers of the distribulion
thereof ¥

Again the answer is in the negative. God alone is
the Master and the Controller of the treasures ol Ilis
Goodness,

“And there is not a thing in existence but We
have (immense) treasures thereof, but We give to each
only & certain proportion thereof.™ {15-21),
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This life is a schooling and a discipline. - Each hu-
man being has a history and a heredity
which he carries along with him add-
ing to it his own shere of increase or
decrease of goodness,  Some revert back to a condition
ol spirflual beastliness, some stagnate, whilst olhers
make progress, Comparalively a few rise to great
heights of spiritual glory and see visions of The Real
which their less fortunate fellows never do. But God
is Just, as well as Bountilul, and gives to each being his
due, Men like Abraham, Moses, Jesus and Muham-
mad see vislons of The Real and have peeps into
Iis Firmament of Light and Loveliness such as are not
possible for the rest of us in this life, The kingdom
of the heavens and the earth and its secrets belong to
God and are no seerets to Him at all and Te shows
az much of these ns He pleases awd to whom He
pleases ; but like the Mathematician of space und
numbers cach sces only as much ns he is capable of
and for what he has worked.,  Mathematicians perfarm
wonders of skill with signs and symbols represcoting
spalial quantities and the man of spiritual Mathematics
similarly performs wonders in solving spiritual pro-
blems.

God s Bountiful
and Jest,

“And in this way, We showed Abraham the

The working of  Working of the kingdom ol the

God's kingdom  heavens and the carth so that he
knewn enly ta ! i o
those who strive  became sure of its existence,

to know, [ﬁ_ll?'n}r
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A poet is born, not made, i.e., every person cannot
become 5 poet; the poetical gift muast come into
existence with the poet’s own existence in this world,
The bent of & poet’s mind s different from thal of
other people, DBut even with this gift, very fow poets,
if any, are known to have suddenly budded and
blossomed into great poets. Asa rule, the greator the
poet the more painstaking he is.  He studies the poetry
of his predecessors and learns by the usual method of
“‘trial pnd crror ** Lill by perseverance he is able Lo pro-
duce something of his own. Lven then he has to wait,
and to cultivate the ground of poctry ill it brings
forth its fruit unte him.

¢ And it is & fact that for man there is only that
which he strives for,

And his striving for shall be scrutinized §
Then he shall be rewarded his reward in full ;

And towards thy Vita] Principle is the end of all
ambitions.” (58—80 to 43).

This means that each being is given the oppor-
tunity to exercise and develop the gifts of God given
to him and each being will reap the full benefit of
his effarts in spiritunl progrezs, This life is only the
beginning of tf:_a._a_ exercise of summggl_w
amidst much that appears to be obstructive and
opposite to the development of goodness in man, but_
that on the whole the balanee is greatly in favour
of such development. Those who are not fully
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vonscious of the absolute goodness of God waver and

are lost. But the reason for their loss is that God

has given His gift of goodness to be used. When that
gift is not used, it is taken away and man is left
waude:mg in dn.rhnesﬁ ﬂuf]s gifts are truth und
goodness ; hghl: and love ; grace ani beauty. These,
and not food and clothin g, are the ultimate realities.

Our dogs, cats, cows and camels sce the same
universe as we do. But the cat, cow and camel do
not see the universe with the same eves as does man
and no two men have the same eyes either, whether
they be puects, philosophers or prophets. No two
clements of chemistry act alike. In the inflnite serics
irte which God has spread Himself, each lerm has dts
pin valwue,

Before we proceed any further in our search of
the ultimate nature of reality we
must settle one question, piz, *Is
God Static?® Many philosophers and most religious
people have conceived God to be so. It is not our
business to find fault wilh their conceptions. Some
of the greatest geniuses of the world have considered
God to be Static and the Universe to he s * block
universe,” made once for ever as it iz and as it shall
remain for ever. To them the idea of a Progressive
God amounts to blasphemy,

Is Gad Static ?

The iden of a Static God is so consoling to static
minds that they cannot think otherwise, and it would

.
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be worse than folly to quarrel with them. Tt is said
that God has made man after His own image but it
also appears that man is never tired of making God
alter his (man's) own image. And thiz image is very
often a reflection of man’s ewn self in the mivror of his
pin mind. And as Fichte has said: ¢ The kind
of philosophy that a man chooses depends upon the
I-:_?ﬂr_:]_if_man that heis.” And as, moreover, extremes
meet in infinity, there is after all not much to guarrel
with those who believe God to be Static and the
universe to be a * block universe.” As a concept
thizs “block universe™ is muech easier lo consider
than a progressive and expansive universe in which
The Heal is ever expanding Himself and never letting
us rest—we who are so finite and so fond of residing
within the prizon of our own minds. DBut to one
who thinks seriously over this matter, the idea of a
Static God is the very negation of all knowledge
that we possess about either ourselves or the material
universe. Ewven those who believe in a Statiec God
are constrained to believe in the “fux of events®

But they say that whilst everything else changes God
remains what He is,

Let us once again turn to the Qur-in ond see what
it says, We first quote lwo wverses on which the
holders of the Static view of God rely :(—

“And call not in your spiritual invocations on
any deity with God ;
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He is the only Deity:

Everything is going to decay (or perish) exeept Tlis
Being.

To Him belongs the decision and towards Him do
you refurn,* (28—18),

*“ Everyone on this carth is passing away. And
there abides (or endures [or ever) the Being of your
Vital Principle who is possessor of infinite Glory und
infinite Monour,™ (53—26 & 27).

From these verses it is inferred that all creation
passes away or perishes and that God remains Statie.
But this logic is not quite correct, ¢ we say that A
dies but B lives for ever, it does not mean that B is
static.  On the contrary, B a living being must go on
living.  Life means continuity, activity, progress. The
verses mean the very reverse of what the Static view
of God takes for granted, We : see that & flower blos-
soms to-day and withers tu~_r:norinw__ﬂll its benuty of
form and smell that tascinates us so much is gone after
& while. The handsomest man and the prettiest maid

come to th_e_i; _ngc_a.nd death, or some-
gf;ﬁff}f:s not  times early decay and carly death. Tt
ts-,nta:]ir::l]od is is the same with the rest of creation,

The moon s alrendy cold, the earth
is semi-cold and the sun may some day be no hotter
than our earth, All ereation is subject to decay and
death as we understand these terms. What the two
(or rather three) verses quoted above mean is that
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we must not judpe God as we judpe gurselves, God

abides for ever, The rest abide in time, If He was not

eontinuously putting forth new life He would be a

stagrant God, But He iz not. He ds soer active and i

iz His activity which abides. The sctivity in His crea-
tures is subject to time but His activity is ever young,

We have many other verses which direcily aseribe.
continuous activity to God,

The wery next verse after the ome just quoled
above says clearly that God is engaged in a new
ereation or new cvolution every moment of His
Eternity,

“All who are in the heavenly bodies and on this
earth are in need of Him :

Every moment He is in an affair of some kind *
(55—29),
Lane®s Arabie-English Lexicon translates the Jast
sentence as “Every day He is employing Himself in
an-aflair of some kind.”

Tt is obvious that if Ged is {m‘j_ljl,ﬂr"‘[g Himsell im
an affair of some kind every moment {or day) of
Mis Eternity He eannol be said to be s Static God,
The word Shaanin which is translated as uan affair of
some kind means something that keeps one busy and
the in at the end of Shean is to denote that the noun
is an indefinite noun, 1.¢., any affair, an aifaic of any
kind, an affair that is new.
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We now proceed to quote verses that show that
God goes on creating for ever new ereations or new
forms of old ones ;—

“Have they not considered this fact that God
Who makes the heavenly bodies and this earth and
is not tired with their making is capable of causing
the dead to live again? Yea, He is capable of doing
all e pleases,” {46—a8).

It is quite plain [rom this verse that the recreation
of the dead is considered as a small inatter eompared
with the making of the heavens and the earth which
od poes on making and is not tived of doing so,
Take three more verses :—

“And man sets forth parables for Us (God) and
forgets his own making, He says: “Who will give
life to thes¢ bones when they have become decom-
posed 17

“Anawer thou—IIe will put life into them who
evolved them the first time,”” For He knows all
makes, He who makes for vou fire cut of green free
which you burn, Ts not He who mokes the heavenly
bodies and this earth ecapable of making their likes?
Yen, for Te is the most excellent Maker and full of
Knowledge. (B6—TT to BO),

These verses not only state that God creates and
recreabes but pives an exomple which everyone can
see for himself, The carbon contained in the wood of
the green tree and all plants is burnt by mankind
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cither in their ovens or in their own bodics el
cscapes as carbon dioxide into the air, The ashes of
the wood sre thrown away into the earth, But the
chlorophyll of plants seting under the power of the
light ol the sun and with the help of the water and
salts or ashes sucked up by the roots of the plants
~catches carbon from the carbon dioxide of the air and
converts it into wood and starches and sets DXYEen
free for men and animals to breathe, In this way both
plants and animals are being daily recreated.

Animals and men seem to live one life from
birth to death but it is only the

There are p o 4 -
sy Ktk vital principle which Temaing  con-
;‘;Stf:_”!’ tinuous in our bodies, otherwise with
every effort of mind and body millions
upon millions of eells of the body (which are all living
organisms) are being killed, Their place is daily and
hourly being taken by new cells made by our bodies
without our being conscious of all the wonderful
processes that go on inside our bodies. Bones, muscles,
nerves, arteries, capillaries, veins, hair, skin, brain and
all the other innumerable organisms of the body
are composed of billions upon billions of cells, And
the life of an animal is a continuous process of births
and deaths and rebirths of these cells. This daily
evolution is going on and that is why God says, e
~will put life into them (bones) who evolved them the
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first time.” The vital principle is working with us

all the time and evolving our bodies,
E;;‘:ﬁ:ii And but for this vitel principle neither
working with food nor drink would be of the least
us plways. . x . - f

use, . It is the activity of God which
eauses us to live, which means not ouly assimilation of
food and the expulsiom of poisons but also the work-
ing of the mind—the will employed in doing any
F&Iticula‘r work ; the colusniousneés ol an aim or obhject
for which such work is done ; and above all the
enjoyment which the exercise of the mental, moral,
spiritual and bodily functions brings with it.

Poets, preachers and philosophers, like the mathe-
matician, have to use & language of symbols because
ordinary language is incapable of conveying the full
meaning which is to be conveyed.

The soul or spirit of man is like the chlorophyll
of the plant. With the help of earthly wuter, ie,
life and earthly salts, ie., knowledge it sucks the Light
of Geod and stores it in its spiritual boady to be liberated
at some [uture date and meanwhile it is liberating
the oxygen of the Goodness of CGod for the ereation
and reereation of move goodness, Thus does the
Goodness of (od go on ever progressing and ever
evolying itself without suffering any loss or damage,

Even those who take the static view of the
Absolute agree with us that Ged's Goodness is
Infinite and that there is no decrease or inerease
therein but that eau‘h manifestation of the whole in
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what appear to be new phases of Reality to our eyes, is
a manifestation of the Infinite Goodness that is latent
in Reality. So that whichever view we hold we come
back to the same conclusion with regard to the
Goodness of God that is concurrent with, all ILis
creation including overselves. But He repeatedly warns
us in the Qur-an that He ean take away what He has
made and replace it of something clse,

“If He please, He may de away with you and bring
@ new creation,
And all this eosts Ilim nothing.” (85—18, 17).

Every act of creation is a mere act of Volition on
the part of God and He does not

g}’éﬁi‘g’m‘my produce anything in vain or wills
Creation, anything that is contrary to or irre-

concilable with what He has already willed b2 His
power  of willing is in ne way restricted by His oun
Activity or the aotivities of those He has ereated.

In the spiritual realm this process of regeneration
! is always going on and although the

The regeneiation . | ; .
of peoples is individuals composing nations do pot
also going on. all die out, the political, moral apd
- spiritual supremacy ol mankind is always passing from
those that are less fitted to those that are better fitted
to carry on the Will of God, The nature of reality
manifests itsell in individuals as well as in nations and
communities and God {s not partial 0 any dndividual or
any naiion. The Egyptians, Persians, Greeks, Romans
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anid Araba have had their periods of rise of power,
Fach manifested some goodness of God and when the
power of carsying on thai goodness wae exhausted the
nation ceased to fuwe s supremacy, Generally speaking,
the politieal, moral and spiritual progress all go hand
in hand but it is possible that one nation may be in
advance of the other in any particular respect, For
the last three hundred years Burope (including Furo-
pean colonies in other continents) has been politically
supreme and especially so within the last 50 years but
unless this politieal power i9 accompanied by moral and
spiritual awakening it will go the way of previous
pivilizations and anyone who doubts that lias only to
study the history of Spain since the Saracens were
driven out of it. For nearly eight hundred years
Spain under the Saracens was the puiding star of
Furopean civilization bub though Spain became  the
mest powerful monarehy in the world after the
discovery of America by Columbus, her power soon
decayed, for there was no moral or spiritual life behind
Spanish conguests in Burope and America. There
seems to be no maral or spiritual foree behind Furo-
pean eonquests in Asia and  Afriea either, but there
are awakenings of such force and it is possible that
Kurope may still be saved the fate of the monarchies
of Spain and Russia, All this may seem to be a digres-
sion but it is a point most pertinent to the investiga-
tion we are engaged upon. Says Lhe Qur-in ;

“ And your Vital Principle is Self-Suflicient,
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Possessor of great bencvolence,

If He please, He may do away with you and cause
B succeed after you whom He please, just as He
evolved you from the seed of another peaple.”
: (B—134).
The point to note is that this change of sucoession
amongst nations i an act of God's Goodness as iz
explained in the opening words by reference to God
being “Possessor of great benevolence,” If 11e did not
do so the whole world would beenme porrupt and
“degenerate. The degencration which set in hefore the
Roman Empire fell, is well known to all—a degenera-
tion 4o sordid that it hoasted of feasts where whole
dishes were prepared of peacocks’ tongues and other
luxuries were indulged in, which had no rhyme or
reason. For Grod to have sat quiet and let the world
rot under the deeay of the Roman Empire would
have meant that God was either incapable of fresh
activity or that His activity had gone to sleep. Rut
God is never asleep.

“Lnd 1s,

There is no deity, but He is,

The Ever-Living, All-Sustaining,

Slumber overtakes Him not, nor does sleep.,,
(2—235),

The fact, however, is (hal there are two greal
Two great [allacies which econsciously or uncon-
fallacies sciously most scientists, philosophers
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and holders of different religions views fall inte. The
first of these is the conception of God or The Real as

Transcendant- heing above and beyond the Universe.
elism and . §
Pbieh sk, The second fallacy is the opposite of

this and is known as Pantheism which regards God
and Universe as synonymous terms,

We have heard some religious people affirm that
(iod appears to do nothing, If it were really so, it
would amount to saying that after having established
His Kingdom, God had abdicated His Throne for a

certain lerm.

S0 confusing and so contradictory are the views
of philosaphers and religious people about God that it
is extremely difficult to find one’s way through their
labyrinths. Man is always fond of coneceiving God after
his (man’s) own image and thus lands himself in trouble
from which there is no escape. Is God personal? Is
(sod impersonal 7 Is God Statie and above the world ?
1s God Lhe same as the Universe 7 Is the Universe a
creation of God in the sense of a potter making his pots
and breaking them and remaking them as he pleases?
1s the universe an emanation of God as light eman-
ates (rom a lamp ?  Or is ereation, again, like a spadix
of a fruitful tree bursting out into blossom nnd fruit as
Bergson has it? Is God Immanent in Nature? Is
God Immanent as well a8 Transcendant ?

These and scores of such other guestions have
been asked and discussed by various authorities at
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various times and anvone who likes to go through
the puzzle again ean look over the article “The Idea
of God™ by W. R, Mathews in “An Outline of
Modern Knowledge,”

If God is Personal, say the critics, there must be
something that is ““not self™ to set off His Selll
Professor A. N. Whitchead has been led to postu-
lste & God as nepessary for the being of the world, and
at the same time & world as necessary for the being of
God,

This would be making two Realities and not one
And how do they manage their relations ?

“1f there was any deity but God in the heavenly
bodies and the earth (lit. in the two of them) both
would have pone out of order.

But God the Vital Principle of the whole Universe
is free from what they attribute to Him,”  (21—-22).

“He has not taken any child nor is there any
deity wlongside Ilim. Iad it been so, cach would have
carried away what it had created and some of them
(the deities) would have dominated the others.

God is free from whak they attribute to Him (of
other deities).”” (28—51),

The logic of this argument is unanswerable, There
cannot be two supreme powers in the Universe, All
ward are due to contest of power, 1f there had been
more than one deity there must have been conlusion
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in the Universe. We all know that it is an orderly
universe, 10 seicnce has tought us anything it has
taught us at least this. To go back on the orderliness
of the universe is to deny human resson and deny
everylhing.

Pantheisio gets over the difficulty by identifying
i , God with the world, This is eertainly
antheism ]
is oaly half an improvement on  having many
the fruth, deitics. The only difliculty is that
seience and reasoning both point to the world being
finite and a God who is finite does not recommend
itsell to our ideas of the deity. If He be finite He
rannot create any more. Creation is finished, In
fact il the creation and the creator are one how did

any treation ever take place? ?nnthemm is, therefore,
hound to deny creation,

But, our conception of God or The Real briefly is
that the Universe, including mind
Reality is always - . . =Ty
wosking fram therein, is an expansgion or manifesta-
within man tion of God and has its being or
i mateer, i it bt
existenee in God. For the snke of
clarity we say that both man and matter dwell in God
and vet, as we have demonstrated by the series (A):

(zad remaing Whele, He is the souree of it and
yvet His Wholeness is not affecled by the existence of
man and matter, This coneeption of God is neither
Pantheistie nor that of a Personal Being sitting apart
irom His ereation,
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Creation according to our conceplion is an Erpansion
of The Beal Himselfl. And this Expansion takes ploce
through the Volition of The Real. In other words, it
ig nothing but Velition, Eachact of Volition means
that God releases so much of His Will to expand
itsell.

We must remember that each term of the series
{A) is eapable of expansion in the same way as A itsell

1 1 1
gn T gt T ogigs

+&e.  to inflnity (B)

The reader ean put *=1, "=2, #=38 &e, and see
that the series remains true for all values of n. In
future we will eall this general form of series (A) as
series (B). When we put *=0 in (B) the series (A) and
(B) become identieal, thus

1 1 1

e i et + to infloity,

1
T

Any number raised to the power zero=1 .. 2"'=1,

And unity divided by ilself still vemains wunity, This
further illustrates our thesis of the expansion of God
into His ereation, When He does so He iz merely divid-
ing Himsell’ by Himself and siill remain.  Whaole but the
division produces the millions of manifestations of His own
Self, That which produces the manifestation is division,
The opposite process of addition is the rolling back or
pathering up of this manifestation into unity. Thus,
manifestation of reality means Heality expanding itself,
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The opposite process is integrotion. Both processes
are continuously going on in the Universe without
beginning and without end as far as we are concerned.
Beyond that we cannot penetrate nor is jt any use
doing so, for that would be nothing but a phantasy,
and philosophy 'is eoncerned with thoughts that are
rational, It is this stricf adherence to rational methods
that distinguishes philosophy from poetry.

When we say that the Vital Principle expands itself

into a series of wital principle which
The Vitai

Poined ple arc attached to each being, however
anid its
eXpansions small or great, we do not mean that

are one whole:  God creates so many minor deities

just the opposite, According to our theory everything
is God’s manifestation and cach manifestation is part
of the series (A) of which God is the one Whole,
Nothing is or could be separated from Him., We say
everything is in Him. Similarly, the small fractions of
the Vital Principle are part of the whole of the Vital
Principle itsell and not disparate from it, The language
of philosophy is highly symbolical, The reader must
not take our explanation of the expansion of the Vital
Principle too literally or too arithmetically. The
arithmetic is & mere symbol to express something far
more complex than a mere addition of fractions, But
it is & great help to thought.
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CHAPTER III

THE ATTRIBUTES OF 0OD ANTD OTHER MATTERS
CONNECTED THREREWITH

If Metaphysicians eould agree on some notion of
time, other things woeuld become

T}‘ET.C"'“”!‘U““ easier of comprehension, The dis-
o lme.,

¢ussion has become still more difficult
since the acceptance of Winstein's theory of Relativity
in which the Universal continuum is not the three-
dimensioned space, but is a space-tim= continuum
which curves upon itself and is finite. This theory
has made matters easier for the scientists, but for the
philosophers the difficulty has become greater than
ever, The terms which require explanation are (1)
Time, (2) Eternity, (3) Duration and (4) Interval,

Time, as mankind understands it, has its notion in
the diurnal rotation of the earth round its own axis,
and the annual motion of the earth in its orbit round
the sun.
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These two motions, together with other astro-
nomical molions, are the foundations

The motions of all our caleulations and notions of
of the earth : i ;

are the origin time, In measuring the distances of
of human

time, the stars from one another we use

light years. But a light year means
the distance which light travels in one year moving at
the rate of 186,000 miles per second, Thus again, the
year and the tecond come into our enleulation and hoth
these relate to the motions of the earth, Our elocks
also record nothing but fractions of the time the earth
takes to move round its own axis once in 24 hours,
53 * % ® E}E of this unit, Time
iz @ measure of motion,

We can never get rid of this reality of time.
Other beings on other plancts (whether belonging to
the solar system or outside it) must have other notions
of time.

If we suppose the electron of hydrogen going
round its proton to be a conscious being (for the sake
of argument) then its standard or unit of time may

Thus a second =

1 , . .
L ooogth of 4 seeond. To it the motions of the

earth round its own axis would appear to be miser-
able crawl. Similarly if we suppose other beings whose
unit of time is the time it takes the solar system from
its inception o the stage when it will all become as
cold as the moon, the daily rotation of the earth must
appear to be an insignificant moment of time hardly
worlh considering,
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Even we human beings have different notions of
time during our dreams as compared with our waking
hours and even in our waking hours it depends on how
our minds are occupied. When the mind is secupicd
with itsell, time does nob appear to alloet it at all,
Hours pass away as they do in dreamless sleep.  This
has led some people to believe that there is no such
thiog as time at all. That it is purely an invention,
But it must be remembered that if it is an invention,
it is a ! natural ineradicable * invention and one ® that
‘will last as long as the human mind * (Bergson), An
thvention like this iy as much @ realily as the kuman mind
and if we are not going to believe in the existence of the
human mind we might as well shut our eyes and ears,
and li¢ speechless and motionless till the bacilli make

‘pomething else of our bodies. But we are nolb ercated
-to do so, nor are Lhe earth, moon, sun or stars §

“It is e who has made the sun a light-producing
body,

And the moon to shine
And He has measured out their journcys,

So that youw may be able fo know the counting of the
years and mathematics ;

God has made all this as a truth,

He explains these Communications for the benefit
of those who wish to know.” {10—5}.

It is quite elear that the motions of the earth, zun
and moon are at the root of all ideas of time as far as
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we human beinge are concerned and time is o fact,
What is then Eteraity and what 15 its relation to time?

In the last chapter we quoted three passages from
the Qur-in (28—88) and (55—26, 27)
saying that all things pass or perish
exeept the Being of God (Rab or The
Vital Principle as He calls Himsell}). The meaning of
those passages is that God exists in Eternity which has
no beginning or end but Lthat all other things have a
beginning and an end, That is why they are said to
be passing or perishing, Eternity (Ar, Duhr, Time Ever-
Fiasnicy ian lasting) 1s therefore an atiribute of God

éttdﬂhum of onfy. ‘The Heal has no beginning and
ad.

What is
Erernity.

noend. All other realities which are
parts of The Real exist in time which is finite. I'rom
this it follows thet God does not caleulate time as we
do, * Ina day (or moment) the measure of which i3
like & thousand years of your counting,”

BEven this is merely 4 way of making us unders
stand that our ecaleulation of time and of the
motions of hbodies are not the same as those of
God, Our conceptions of time, matler, motion and
mind are ours, They are real but realfly appears fo
different beinge in differernt ways, We now come to
the definilions of interval and doration, Henry
Bergson has written several hooks on philosophy of
which the main burden is that Duration is the chiel

. leature of Reality, His book ** Creative
E'L]_laaf._[];n_ Evolution ™ deals mainly with this

theme and the following quotations
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are taken from the authorised English translation by
Arthur Mitchell, Ph. D. (1911},

“Duration is the continuous progress of the past
which gnaws into the [uture and which swells as it
advances, And as the past gnaws without ccasing, so
also thereis no limit to its preservation™ (p, 5).

“Heal duration is that duration which gnaws on
things, and leaves on them the mark of its tooth., If
everything is in time, everything changes inwardly,
and the same conerete reality never recurs’ (p. 48).

According to Bergson duration is an active agent
of evolution. “Even so with regard to the moments of
our life of which we are the artisans. Each of them iz g
kind of creation.”

The strength of the conception of duration hag
earricd Bergson so far that Lile, Reality and Evolution
are inextricably mixed up in his mind in the one jdes
of duration. Says he: “Tor, as soon as we gre.con-
fronted with true duration, we see that it means erea-
tion, and that if thal whieh is being unmade endures
it can only be because it is inseparably bound to H’hut.:
is making itsell. Thus will appear the necessity of g
continual growth of the universe, of a life of the real.
And thus will be seen in a new light the Iife
which we find on the surface of our planet, a life
directed the same way as that of the universe, and
inversely of materiality. To intellect, in short, there
will be added intuition™ (p. 862),
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To use his own phrase which he says is denied by
the scientist (p. 868)—*duration is a dilution of
eternity.”

Duration according to Bergson has an absolute
existence (p. 217). And it is duration *“that puts
spokes in its wheels,” By “its” he means the “de-
ductive method™ a8 applied to sciences,

* This long analysis,” says he, “has heen necessary
to show thal a self-sufficient reality is not necessarily a
reality foreign to duration” (p, 814). The italics are his.

** Then the Absnlute is revealed very near us and,
in a certain measure, in us, Tt is of psychological and
not of mathematical cssence. It lives with us, Like
us, but in certain aspeets infinitely more coneentrated
and more gathered up in itself, it endwres’ (p. 815).

That is the erux of DBergson’s philosophy of dura-
tion. It is a dilution of eternity
What is i y ¥
Lnterval. abiding with us as well as with every-
thing else, Tle might have called it
the attribute of the pital principle in us just as Eternity
is the attribute of the Vital Prineiple of the universe,
The *interval’ is real time or that which flows on
between any two given moments of time. {Bergson,
P 23).

This subject is eapable of being enlarged to any
extent. What has been said above is sulficient for the
time being. According to the Qur-an, God or The
Heal iz Ever-Living, All-Sustaining not liable to sleep,




THE ATTRIBEUTES OF GoD G5

fatigue or death, riding over the limitations of space,
time and matter.  All things exist in Him and Cvery-
thing created has a ferm, 4, 2., has a beginning and an
end, It does not follow that alter the term is over
the thing comes to nothing, All that 1s meant is that
nothing except God is Eternal in its flow.  When the
ferm or duration of a thing iz over God reereates if,
pechaps, in another and subtler form, Here are a few
passages throwing light on these matters. The atlri-
butes of God are geperally given in pairs (exceptin a
few pussages of greal importance), Each individual
attribute is complementary to the other.

“He is the First and the Last, the Appavent and
the Hidden.

And He knows all things, (67—8).

The first pair of attributes are easily explained by
what has been said with regard to
Eternity,  They (the two attributes
the Fivst and fhe Last) mean that God is Eternal. ile is
the First and the Last and all els abides in Flin.

Fod = Etamel.

The se md pair of attributes, 4z, “He is the
Apparcnt 2 d the Hiﬂli{:r:n " is more o 'leult to explain,
Commenta ws explain it by saying that He knows
what is ap arent and what is hidden,  But this is not
the meaniug of the term uscd in the original text,  If
we refer back to the series (A) of Chapter I as an
illustration, we sce that whatever God wills becomes
His manifestalion, and that each manilestation, us far
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as we can realise it is part of Himsell and in that sense
He is Apparent to us. We say this of our own
experience that when the light of the sun shines on a
great diamond and is refracled therchy and meets our
eye, and our mind catches a glimpse thereof, it is a case
of the light of God being realised by the light of God.
We cannot carry the metaphor any further, 1Tt is the
same with an electric current running through wires,
being obstructed by other wires and being transformed
into light and heat and becoming visible to our eyes.

It is the same with & musician playing on a harp

or violin or piano und the sounds be-

i:g_m“ be ing transformed into melodies in our
minds. This is what is meant by God’s

Goodness.  He gives us minds and gives us means to
realize our minds. We are not gods or God, but we

share His Goodness aud beecome beautiful,  We realize
G,

As to God being Hidden, we know from series
(A} that the parts He manifests in us
are finite whilst He is  Infinite,
Theretore He vemains Hidden from
ug, When the Qur-an says that God is all-Hearing
all-5ceing ete., it does not mean that Ile i3 a person
having big ears and big eyes, God is all-Hearing and
all-Sceing wilhout the aid of ears and eyes, He has
full knowledge, a part of which only is acquired by
mankind through the agency of the senses,

Gud may also
not be seen.

“His case is not like anything else,
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For He is all-Hearing, all.-Seging ™ {4‘2—!‘1}..
* He is the One God,
God Unique (not in need of Anyone) :
He gives not hirth ;

And He iz not born

And there iz no one like Him whatzoever ™

(Chapter 112).

In this passage, plurality of gods or of Realities s
Creation denied ; God is described to be above
is-mof an all want, whilst all Ilis mianilcstations
SRl depend upon Him, His Unigqueness
is against Tis having children or purents or other rela-
tions whirh are the attributes of His creatures, The
most impor ant point to notice in this passage is that
the theory of Creatism bheing an cmergence of God ig
indivectly refused here,

Bergson's thevry of ereation Being an el errenen
from reality jusi as a spadix produces fruit is directly
denied for that would be giving birth lo creation. We
can only suppose thal with Bergson and other Fu, OpEan
writers the theory of emergence of ereation lrom
Godhead is an unconseious expression of the sonship
of Jesus though they would hotly deny holding any
such view, Bui the upeonssious and sub-conseionsg
parts of our minds are always playing iricks with us
and exhibiting Lhemselves in most wieXpected  sit-
ations, We are, however, valy concerned with the
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‘nature of reality and the Quranie view is that ereation
i not an emergense of God in the sense that it
wmerges {rom the tree or children from parents, The
Real s free from all 2uch necessity.  He erponds Himself
by @ pure act of Velition.  * When He will & thing, all
He Las got to say e it iz Be ™ and it * Becomes™.

Muslim writers have sclected 99 Attributes of God
which with lhe word Alleh or God made up 100
Asmanl-llusna or Beagtifnl Names of God or His
Altributes. These have been transluted by Sir Kdwin
Arneld, wilh eonmementarios inko Tnglish verse.

The book is called : Pearls of the Fuith, or the
lslam's Hosary, first pabiished in 1882, L is & trans-
Intion i poetic form ol the composition of an
Lodian Musabnann,  The author says in the preface
tlest Mubhammnd  established  oncder the name of
Adinh Talulnh, *God the most High " —* the oneness
wl the oeigin, governincat, and lile ol the niverse ™
This agrecs with oo i.I:-l.:'l‘jll':'l!.'li'J'.U]'! ol the phil.usnph_u,r
vl the Gur-in,

Both Sir Edwin Arncld and hia Mosbim coadjutor
hove done nothing but translated the verses of lhe
Gur-an with a few myths and stores thrown in to
niake the book poetical, Fvery lover of the philosophy
ol the Quran shonld carcfully study * Pearls ol the
Fuith”, We give a few typical verses below (—

“nside the Kaabal IE mallers naught
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Whither men turn ; and in the seeret place
Of perfect love for God, words are as breath
And will js all”

(Translation from the Wasnani of M, Jalaluddin'

“Al-Basir! O Thou Seer 1 great and small

Live in Thy vision, which embraccth all.”

' Tender Tis anawers arer—
. i{The * Chapler of the Star™ [No. 52) gl
Thirty-third} : The heavens and sartl
To Us pertaing, and We
Will deal, assuredly
Well with the good, hut with the it in wrath
Fet not for ench offencs,
Errors of flesh or sense.
Shall there be judgment, children of Lhe loum
Our merey reacheth Car,
We know ve what ve are,
And knew ye while ye lay clots in the womb
Sin, awd be sorry, and amend ;
Who secketh God shall find Him in {he end.’
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* He whao is Power, is Grace and Beauly too,
And Clemeney, and Pity, and Pure TRest,
The Highest and the Uttermost and Best,™

Space docs not permit usg to go move fully into a
God 55 thia disenssion of these attributes but as
Vital Princinle  they direetly concern the nmature of
of the Universe. ;
reality  they cannot be passed ower
cursorily,  The Qur-dn  ealls a world by the word
Aalom which menns “all that which is cognized.”
Therefore there is not ane dslam or world or undverse
recagnized by the Qur-in bul dalamine or worlds in
the plural. This not only refers to many stellar and
nebular universes but the universe of mind is a universe
by itself, In fact, cach reality cognized by the mind of
man is a world or universe. What velation does then
The Real hold to each such world ¥ The Qur-an says,
He is the Rab ol ull the worlds,  As to the root mean-
ing of the word Rl Dane’s Arabic-Enplish Lexiecon
published in 1867 suys (p. 1002): Eab-bal-amara, ©* He
put the affuir into o right, or proper, state ; adjusted it,
arranged i, ordered it, or rightly disposed it ; and
established it firmly, cte, God {or The Real, being Rab
of all the worlds (which s wusually translated as
« Lord of all the worlds ), therefore, means in Full
“UOne who puts all the worlds into a right, or
proper sinte ;. ndjusts them, arranges them, orders them,
or rightly disposes of them: and establishes them
firmly, ete.” We have translated the word Kab when
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applied to God ag the Fital Principle, The reader ean
see how eloge the ideas of Reb and Vital Principle ave.
The usual Eaglish {ranslation iz “Lord of all the
worlds.” © Lord ** conveys the ideas of ownership and
nourishment but it does not go far enough ; for to Rab
athing in Arabic means to so conduct it in every way
that it shall be maintained, ordered, nourished and
looked after till it reaches its destination as it should,
This ean be done by the Vital Principle only. So thal
the whole universe and each part thereof has its vifal
principle supplied therewith which accompanies it Lo
its ferm ov duration sz explained above, But this is nol
all. The Qur-in begins (after the usual formula, We
commence with the Name ol God the most Benevolent
and most Compassionate) with this verse, ** All praise
belongs to God, Lord of all the worlds. ™

This when translated into philosophical lanpuage
MEANS :— '

“All Goodness, Truth and Beauly unlimited by
any restriction whatsoever reside in and are part of the
Being of The Heal who is the Vital Principle of the
Universe and who sees to it that the whole universe
and every part of it as His manifestation is nourished,
ordered, arranged, adjusted and carried to a successful
issue, ete, ete,

Philosophieally  and  practically spesking, the

Values which belong to God are of
LT]{IE:'?::;E even greater importance to usthan are
His abstract attributes, for to bhe
philosophers we must study and cultivate these Values
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rather than he concerned with an academic diseussion
of the attributes of iernity and Infinity which are of
mallematical mportance only.  Philosophy is diveelly
coneerned with these values. Tt is nol a metaphor to
say that God or The Beal is Good, Beautilul and the
Truth., Gods Goodness consists in giving [reely ol
what ITe i3 possessed of,

One may ask why should a philosopher not be
content with the work heing  done

Valupee are s A ;

{ 5 .

not of much by the seientist ¥ The answer is that

gnlnl'mn{‘e the work of the acientist s confined
the .

Bz IR to meastrement and all his laws are

laws of measurement only. He makes
a great many diseoveries of practical use but when all is
said and done, the scienfist  remaing as indifferent
to the weal Tife of man of the universe as he waz before
he started on his investigation. Neither the laws of
Motion as ennneiated by Newton, nor the theory of
Finstein has the least inlluence one way or the other
with tegard tn the inner life of man. The scientist
has no need of God. e takes the Universe as it
15 and as long as il goeson according to his way of
thinking he is satisficed, His ‘laws' pre-exist in
the universe with which he deals. All he hns to do
is to diseover those laws and when diseovered to satisfy
himself that he is not deceived by hiz own reasoning,
He has nothing to do with the sowree of those laws,
Like the Panticist his universe is sufficient unto him,
He has limited his inquiry to the sphere of that which
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his senses can  pereeive and his mind ean conceive
without any outside nid.  When a seientist is using
a telezseope or a microscope or a pholographic film he is
still using hiseyes, It is good that the seientist docs so
eonfine his inquiry. Tt adds usefulness and definiteness
to his reasoning and helps his investigation. Withou!
Rt aid the plilogopher woould be nowhere af oll,  And it
is not necessary that the philosopher and the seientist
musl always be separate individualities. The same
individuality may eontain the seientist and the philosa-
pher in one being as happened to be the case with
Newton, Leibnits and many other eminent men bul
the seientist and the philosopher even when they exist
in the same individual must not be mixed together
unless knowledge advances go far that the seientist can
be satisfied that his work s a scientist is [nished and
he must merge his knowledee asa scientist into that of
the phi!uscr;..'nher. Even then, it is a merger and not
a minlwre of sclence-and philosophy. When Napoleon
asked Laplace, the great seientist, as to how God warked
i the Mechanism of the eelestial bodies Laplace

replied, “Sire, I have no need of that

ﬁziﬂi‘*ﬂi‘; i h}'pnt}ilt‘.'iis." This is not a denial of
of God, the existence of God but merely an

acknowledgment that seleptifie inguiry
is confined to given data and works according to thess,
To introduce speculative principles  into scientifle
inguiry would be to ruin the validity ol scientific *Taws™
and scientific discoveries, Everyone was satisfied {and is
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satisfied within limits) with the laws of gravitation as
enuneciated by Newton 1511 Binstein enunciated & better
theory but if Newton and Einstein were to mix up
their laws with the theory of religion one would not
know what to say about their laws.

Recent  philosophical thinking has clearly proved
that “determinism™ cannot aceount for all the facts
even within the sphere of the scientist’s domain. In
fact, the secientist cannot explain his own laws.
Bargson in Franee, Croee in Italy, Sorley and Eddington
in England have taken up the cudgels for “indeter-
minacy™ or “contingency™ and some biologists like J,
Arthur Thomson in Fuogland and H, Driesch on the
continent of Kurope have turned into philosophers of
the new type.

. ; Driesch is the leader of Vitalism or
i:l??dll:;;f New Vitalism as apainst the Mechanistic
“determinisin™  yheory of the universe and of life,

Mechanistic theories worl more or less satisfac
torily when we are dealing with dead matter, though
even there clectrons are showing a tendency towards
“indelerminacy™, but when we come to deal with “life’,
mechanism tails to explain the facts, If the dynamo of
a motor car goes wrong, we do not expect the plugs to
take upon themsclves the function of the dynamo, If
one wheel in a wateh or clock is removed or becomes
functionless we do not expect the rest of the mechan-
istn to undertake its work, But in life itis different.
Life has its mechanism but when one organ becomes
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defeetive, life attempts to substifide some other organ
to do its work or ereate new organs,  In fact, spelition
af life itself iz unintelligible on purely mechanistic theories.
The Vital Impulse or Vital Principle {(as we call it) is
always trving new experiments in life and it is by
means of these new experiments that man himself has
come into being, To produce evi.
dences in support of this thesis would
require & whole volume., But we give
zome examples of which we have personal knowledge.
We find thal under certain ecircumstances man's
kidneys become incapable of functoning as they should,
piz., the excrelion of waste products from the blood.
These waste products consist of different substances,
such as urea, ereatin, urie acid and its salts in solution;
When the kidneys beeome incapable of exereling the
waste products, great pain and ineonvenienee are the
result and if the Vifal Principle were not to come to
man’s help death would follow., But in o thoosand
ditferent ways “life” beging to work and eure the
trouble,

Life iz its cwn
manufacturer,

One of the ways is that ‘life’ ealls upon the
fskin” to undertake part of the work done by kidneys
and if the patient helps nature by keeping the skin
and its pores open by frequent baths and massage,
the recovery of the kidney trouble iz expedited.
When the kidneys are working normally again, the
skin gives up the extra work imposed upon it. There
are persons known to us {and one is o doctor) who



T PHILOSOPHY OF QUR-AN

have only onc lung working,  Yet life is being carried
on. Tl it was a motor ear and one of the four wheels
brolke down the motor car could not move,  Life does
make such changes ol its own aeeerd, Therein lies
the difference between “life™ and a ¥ machine’, A
maching, no matter how perfect, cannot prodoce
its life as it goes on performing its assipned function,
Life goes on perlorming its assipned functions and
producing its * likes", and when it cannot do so or it is
not necessary to do 50, it produces substitutes,

The skin as we have already stated takes upon
it part of the [unelion of kidneys: it will similarly
come to the help of langs, stomach and brain,  In facl
the main value of most of the Spas is that they help
the skin to do more worl and better worle than it
does normally snd thus relicve other congested organs,

To come back to exnmples ol substitution, it

is known that if part of the brain of

S EamIoH a living animul is removed, then after

of the

function of some time its [unclions are eseried
one |31rp::1|11£|11 ¥
fay annther. on by aonother part of the brain.

A person having eyes in good working
condition would never think that it was possible to
tell colours by touch and yet this mirscle has been
performed by some blind men. The senze of touch in
the blind takes the place, to o certain extent, of the
sense of sight,

A eomplete organism can be developed from an
incomplete epg. Any one cell of a two-, four- or
eight-celled segmented ovum can produce a complete
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embryo. Henee some special vital [actor must be
operative to produce such effects, Tt i beyond
mechanizm, Similarly, in the case of the sermented
ovim of the sea-urchin which is normally formed by .
the division of the egg, any one cell, or group of cells,
can  function instead of the whole egg, These
examples are given by H. Dricsch who is himself a
great biologist and they are well known. There are
humerous other examples,  If the leg of a young crub
is cut off it will develop a new one in its place, But
the examples of sueh new productions and substitu-
tions are numerous in our own bodjes and those of
other animals. Dogs and eats broughl. from Russia
to hobt countrics, in tme, begin to lose their thick
hair, Children who have been carrjed away lo the
Jungle by animals besin to produce thick hair and
erawl on all fours Lo adapt themselves to their new
lives.  As said before, evolution becomes mexplicahle
unless the Vital Prineiple is given & free hand in not
only adapting the body to new surroundings but in
bending new surroundings to its own Purposes,

In this and numerous other ways, scicnee itself

15 pointing to the need of a new

Eﬂ?nii::hy philosophy but this new philosophy
is as old as the heavens and is

contained in the verse of the Qur-in already quoted,
“Bvery moment He is engaged in 2 new affair of
some kind." {55 —29),

All that we have to remember is that the il



T8 MUILOSOPEY OF QUR-AN

Frinciple iz nol sitting aport from ws somemfere on the
sevendh Heaven i is working with ws every moment of our
bives and that we ave part and parcel of His will, Only
He is Infinite and we are fnite.  He is Eternal, and
- we are time-bound.  As soon as we try tb separate
ourselves from Him, our spiritual progress stops or
decays, though our bodies go on to their span of
existenere.  Man is born to rise to the highest of the
high amongst God’s Creation, bot there is the liberky
ol disbelieving given to-man,

“ surely We make man in the most  beaotiful
form,

Then {when he clianges) We change him to he
the lowest of the low ;

But those who believe in Teality and do good, for
them is a continuous reward, ™
The beauty
of man. (97 —4 Lo 8).

The whole universe is a manifestation of God's
Will. Goodness is the molive of this Volition. This
Goodness has its vision in man, but man being
endowed with will has the power to say whether he
will aceept this gift of Goodness or refuse, Some
people (in fact a large number) do refuse it, They
think that Ly giving freely of what they have (know-
ledge, wealth, health, advice, life itself) they will be
the losers. They do not believe that giving reely in this
case means increase, Henee what is piven to them is
taken away and given to someone else,  And those
who refuse the gilt of God become the lowest of Lhe
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low. Having risen to the top of Mount Everest of
God’s glory, they shut their eves and are hurled back
down to the depth of the Pacifie of Darkness, This is
the meaning of the verse of the Qur-in guoted just
above. Tlhis s the near philosophy—a belisf in the good-
ness of the Vital Prineiply working with and through the
soul which believes itself to be above the mechanism of
the world and above the determinism of the scientist and
which ig s own guide. But as soon as we refuse its
hﬂl.p, down we go, for the Vital Principle of Goodness
is not going to waste itself oo an undessryving object,
From the Mount Everest of God’s Goodness we have
the choice of rising to heaven itself, if we will. Right
philosophy is needed to guide us in our progress. Man
has many falls and many rises and cach fall and each
rise is in proportion to his faith in the Goodness of
God working through his own soul. When the ey
of the soul are opened man sees that—

“All the heavenly bodies and {his earth and all
rational beings who have their existence in the midst
of these manifest His Beauty., And indeed there is
nothing that does not manifest His Beauty and His
Goodness,™ (1T ],

But the eyes of the soul are required to see this
Beauty, and right Consciousness is required to under-
stand this Goodness ; otherwise the verse continues
when we fail (in our choice)., “But you understand
not this manifestution of Beauty ”

In spite of our defects or finiteness, however, “He
is Gentle, Forbearing.”
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The nbove teanslution of verse 44 of Chapter 17

is o philosophical but at the same time a correct render-
ing of the orginal.

I is not one fall that will bring down man to the

fowest of the low., There are many brakes on the

downward path as there are obstacles on the upward
ani man has always o chonee of rodeeming himsell,

“0) ye I'my servants ! whao Imvr- hern extravagnnt
—
paainst your own souls, dhp Nir 11nl of the Goodness of

Cod” (80—353),

The Vitad Principle will not broole any  definnes
btk 3% iz nlwaws ready to help when man thinks hetter
of himsell and each (resh recognition of the Beauty of
God washes away the darkness of past mistales,

—

Aurcly Beanlilil visions eause disappearance
“Jurely Beautiful visions ennse the disappearanc

of ugly apparitions ™ (11—11},
“Surely God forgives all lapses.” [H0—5a).

And man’s vise nnd fall 12 not S0 cumbersome as
the bodily elimbing of the imalayas,

How to maintzin - Iy one moment, the vision may come

the HAscent bo
Beauty. and man may rvise bub the main-

tenance of Lhe spiritual position is
Far more diffieult than keeping Lhe bodily Lalanee on
a peak., Daily and hourly communication with the
Beauty and Goodness of the Vital Principle is necessary
for the soul to maintain its consciousness of the Truth,
Beanty and Goodness of GGod,  Low is this balance to
be maintained 7 The soul must know the spirit of
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Reality of which it is a part. Forgetfulness 18 the
enemy of the soul. The struggle of maintaining its
position often brings fatigue and weariness to the soul
and it thinks the downward path to he easy. But as
long as it does not wish to go down, it keeps its posi.
tion. The alehemy which will keep it up is contain-

ed in the following prescription of The Real, Says
He :

* Remember Me, I will remembor you
And have comfort in Me and do not wish to dere
Me,” (2—152),

God is gracions, and short of God making man
His equal, God is Bounteous in satisfying man’s good
wishes, for these good wishes have their SOUTCE in
God, There are some indeed who see A& visioh of
their being finally merged in God Himself, so that they
go over {o the left side of series (A) and sre no more,
This is the Nirvana of Budha —an utler annililation
of the soul of man in Lhe Soul of God, ur, 8y the
Muslim mystics have it, the unification of Gzod and
man. Philosophy, however, must be rational an
avold the mists of mysticiem as well us the grinding
edpes of the wheel of mechanism.

“And do not tie your hands to your necks noy
stretel them forth, sucl a stretehing forth that Four ape
eansed to sil down blamed, insolvent,® {17—29),

“And do not be too loud in vour  spirifual
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invocations nor too low and seek a via media.'”
o T {1 =110).

These passages must be construed philosophically,
Too great an ambition In approaching
;lfh:ﬁh‘:;: the reality and exhausting of the funds
of resson in search of even Beauly
and Goodness will end by making us morally and
spiritually bankrupt.  Similarly, making high-sounding
cluims in spiritual progress is as bad ag making no
claims at all. The golden mean is the best, even in
search of such Values as Beauty and Goodness, because
being too boisterous we end in insolvency and being
too miggardly we gain nothing at all, A steady
recognition of our position in God’s universe and a
reasonable use of our resources is the best way of
progress both materially and spiritually.

The views Which we have been cexpounding are
shared by a preat many fellow-thinkers ; beeause Truth
is not a monopoly of the East er the West. God, out
of 1lis Goodness, causes His Values to prevail every-
where and it is only the thoughtless who fail to
recognize them. We make the following somewhat
long quotation [rom Professor W. R Sorley (Con-
temporary British Philosophy—second series, p. 265)
# A1l these difficulties arise from various forms of
npposition between the one and the many ; and both
Pluralism and Monism strive in vain to meet them.
Hut they can be solved in principle if we regard the
unity of the universe as consisting not of impersonal
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order or of ‘bloodless eategories,” but as a Supreme
Mind to whom finite minds and their environment
ywe their reality. The Supreme Mind or God will be
onceived not mercly as a Creator but as the essence
ind source of all the free minds who owe Lheir being
bo Him. The whole visible world may be regarded as
in jmage of the Elernal @ but it is a temporal imusge,
1ot a photograph,  TL is only in time and by 1he kind
apency that time mukes possible that finite minds can
attain to the values of which they are capable; and, if
freedom  itself is a value or heightens other values,
Lhey must achieve these values by the slow process of
trial and error in the midst of an cnvironment which
does not make the way too easy for them.

¥ Clearly. & view ol this sort assumes the validity
of such conceptions as those of purpose and freedom,
and a defence of these postulates cannot be entered
upon here, though i has been attempted elsewhere,
Even with these postulates it is not contended thut
the events of the world and the careers of particular
minds can all be explained and ‘justified”. We have
for too little knowledge of existence and its finul issue
to make possible anything more than a general principle
of interpretation ; aod it would be presumptuous to
imagine that the purpose of the existing universe is
exhaosted in the fortunes of the humen race.”

This exposition of Professor Sorley’s is very much
on the same lines as we have been putting lorward in
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this book. But we have not quoted him to show that
we agree with him or he agrees with us. We are
merely acting as interpreters of the Quranie philosophy
aceording to our own knowledge and experience, and
agreement or disagreement with any partioular sehoal
of philosophers is not our aim, We only quote Pro-
fessor Sorley to show that Trulh is common to all
mankind ; but sometimes when two philosophers are
apparently most opposite to each other they may really
both be equally right for extremes meet in God 3 and
he who thinks thal his owa vetw af Glad s the only correct
one is probably the last man to be correct, Tiven our
interpretation of the Qur-in may not agree with that
of olher students and we should be the last to funrrel
with them, Bul harmony is most pleasing to human
mind and we cannot resist the temptation of making
one more quotation from the same book  (Confempo-
rary British Philesophy, pp. 208 and 269 @ Agliole by
J. Ellis MeTaggrart, first series),

“* What can we say of value in the universe if our
theory of the nature of the universe is true § Peaple
do not agree as to what qualities of the existent frive it
value, Bul I think there would be general agreement
that they would not inelude anything not included in
the following list : knowledge, virtue, the possession

of eerlain emotions, happiness, extent aud intensity of
vonscioustess, and harmony,

“There is, then, a state of very pgood and
unmixed good, which sub speeie temporis must be
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regarded as lying in the future, and as being reached in
a finite time while it is itsclf endless. But the time
required to reach it may have any finite length, how-
ever great, and we do not know how much evil may
wwait us during that period. What we do know, if
ur conelusions are correet, is that all the evils of the
uture and the past are surpassed in value by the good
vhich lies at the end of time."

We must repeat once again and with preat em-
phasis that our interpretation of the

:El‘::ﬂ““ cnce Quranic principle of Creation s
i neither emergence nor the giving birth
¥ God to something new, nor again is it God's
etivity on some previously existing substance. The
ur-dn distinetly and repeatedly saye that all Creation
r manifestation of God's Will. Whatever He wills
mnes into being for a duration or terin, and as we have
ied to show, this process of manilestation and fold-
gup and remanifestation goes on endlessly,  Fach
'w creation most probably being one of higher degree
an the last. By higher degres we mean sharing
ore of the manifestation of Divine Will. With
gard to Purpose or Finality of the whole of creation
. we know very little except that it is
i # Manifestation of Volition., But that
can hardly be called an aim or pur-

se. It is the starting point or beginning of all
ation. It may also be its end as God is the First and
¢ Last, But to dogmatize on a paint like this is to
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elaim more than human knowl dge is alle to falhom
at present ; and mere faneiful speculation is no part
of philosophy.  One of God's attributes is that He is
Self-sullicient, and il all mankind chose to exercise
their wills in denying the Reality or xistence of God,
it would make no diffoence to Him, MNeither His
Whaoleness nor His Values would suller in the least,

“And said Moses to his people: “If you and all
rational beings on this carth joined together in denying
Gad it wonld make no difference to God for e is
surcly Sell-sufficient. Ml of Goodness? '

"0 ye men! You are sl in need of God,
God is Seli- but as lo God, He is Self-sullicient,
suificient, full of Goodness,
If He please He wonld do away with you and
bring a new erealion,
And this would not cost Him anything at all™,
{35—15 to 17),

I He: ean do so with man, 1le ean do so with the
real of ereation bul He never creatés in vain, His
will being 115, cannot be eontradicted and He Timself
is free from all defeets.  Te is the most Beautiful, the
Best, the Truth. Contradiction, defeel, falsehood
and [orgetfulness are unimaginable in His case,

#* Baid (Pharaoch) Whao thenis  your

3RSt vt Lord  {the Vital Principle), O
Lord ? FI"L'.!H{!H ? L]
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“ (Moses) replied : Our Lord is He Who gives to
everything its form (or creation) then guides it on its
course,

* (Pharach) said again : What then about the
previous generation 7

“ Snid (Moses) : The knowledge thereof is with
my Lord in a Becord :

My Lord neither loses His way nor ever does lle
forget,” {20—40 to 32}

Therefore although God has the power to do away
with any of His ereation He does that which is in
harmony with what He has done already, and He
never forgets. The verses just quoted above are im-
portant as defining “Lord” or the Vital Principle as
“ one who gives everything its form and then guides it
on its course,” So that the vital principle of man or
matter is always working with him or it for the whole
period of his or its exislence; or term, or duration,

Another point to note is that God is full of
Goodness both in manifesting Iis Will and in f{olding
it bock unto Himself to muake another manifestation
thereof,

And this process goes on. The series He has

summed up has not been in vain. In

Manifestation all these mathematical illustrations we
nof 4 meTe ;
addition or must not suppose that the reality acts
subtraction. : Z . v
so simply as an arithmetical addition.

Man is composed of bones, museles, blood, ete., but no
‘artificial aecumulation of these things can act like man.
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Twao atoms of hydrogen and one stom of OXygen
may exist together in any quantity for any length of
time but they will not net as water (H,0) does till
there has heen a chemieal union, The composilion of
a living being is much more wonderful than a chemical
union of ¢lements, In this way, the Summing wp of
@ series which we have put as a symbol for the eoolution in
ereation is a process which has #s pn qtality in eneh
particular ease, and is not to be confounded with a
mere putting of things in a heap as graing of wheal are
gathered up in a barm.  That is not our idea.  Under
each element and under each combination of elements
anid each special pattern of such eormbinations there
are other qualities imposed on such tombinations,
forms and patterns which belong to the wital principle
ol cach substance and each combination of substances
till there is no end to this variety.  Forms, colours,
quantities; extents, ebe., are mere outward appearances
of the manilestations of veality.  The zeality in which
all these things exist is Goodness or Beauty or both
together. In the Qur-in the sams word Husn or Hasn
means beanty and goodness, Beauty and Goodness
Viemselves are manilestations of God's Will ot rether
Valition {the act of Willing).  Will may exist without
becoming active.  Valition is Will in action,

Action means molion, so that gl treation meang

God's Will being set in motion, The

The elements. first manifestation of the Real is
of Crastion, 5 i ¥ .

Motion, But if motion remained pure
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metion there would be only one creation, viz, Puare
Motion. And in fact science proves to us absolntely
. conclusively that all matter is waves or motion,

Matter is continuously being changed into motion
and the reverse must also he true
What is .
Makter. thongh we donot yet see it so clearly
as we da the transformation of matter
into motion, Heat, light, electricity, magnetism. ete.,
are nothing hut waves and every atom of matter is
capable of being transformed into waves and so dis-
appearing as matter, Matter must have been waves to
start with, Something has been withdrawn from
motion to ehange it into matter.  And what else can it
be than motion # Steam, cooled dewn, becomes waler :
and water, cooled down, becomes jce: and so ik iz
with all forms of matter. Matter is, thevefore, quite
apparently nothing but motion made less mobile, At
278°C all matter becomes solid and eold. This temper-
ature iz therefore called the Absolute 7ero,  We human
beings are eold creatures living just a little over 3007
Absolute whilst the temperature inside the body of the
sun may rmun up to a million degrees Absolute The
highest speed known to ws is the velocity of light,
186,000 miles per second, Sclence can conceive of no
greater velocity, But that does not mean that there
is no greater speed,  There may be, but if there is, we
are incapable of rationally realizing it. There is no
restriction to our imagining higher speeds, God who
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i ‘Inlinite’ and whose Will is also Infinite has a Motion
of His own of which we can have no conception, To
those who are a little mathematically minded, the
propuosition that Infinite speed and rest are alike would
not sound strange. We.are able to ealoulate the
spred of moving bodies only because some are moving
faster than others and berause they are moving in
different directions.  That is to say Motion 15 ].{P]ﬂl;i'l:fﬂ,
If everything moved in the same divection at o uniform
vate, no motion wanld he noticed at all. Similarly, if motion
is s infinitely fast that the thing which moves is eapahble
of reaching ull limits instantancously it will not differ
from the appearance of absolute rest,  Abyolude rest and
Infinite motion are thevefove the same and, as we said
bofore, Ertremes meet in all-Infinity or God,

To vome back to the ereation of maifer, we have

made it clear that matter is nothing but motion made less

mobile, This may be mathematically represented.
Suppose Unily {or 1) represents God’s own Motion.
Then His Manifestalions mean some motion less than
Tis own for no one but e THimsell is capable of realis-
ing Tis own Motion, This may be represented by
equations as follows :

-} = 4
=1 = i
1) = )

DI 1
== 16~ 1

eto., ete,
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5o that
1_1_1&1____1__ _l__

o T PR T R an
all values of %, When n is infinite, we may suppose
this to be matfer at absolute zere or some lower
degres of temperature where cven the elecirons cease
to move round their protons. Every higher degree of
temperature or movement (the two are the =ame]
means & higher manifestation till at 186,000 miles per
seeond all watter changes into motion pure and
simple as far as we can know.,

is true for

From what we have said above it follows that

All Crention ig motion af different levels.

We may conceive of motion at absolute zero as

Metion & being rest.  Everything above that is
{“H'T'E“f motion. The first slage is matter. And
BEYals,

matter itsell has different degrees of
motion and may therefore be said to have different
stoges of life. Matter at 278°C is compuratively dead.
Matter al about 37'C is one of its manifestations in
¢he shape of human blood. Between

i d
fﬁ?;i:s the absolute zero and a speed of
mensures of 186,000 miles per second, matter is
motion.

alive in wvarious forms and wvarious
stages. Time is a measure of motion only. So is space.
Whilst Time may be said to be the gualitafive measure
of motion, space is its quantitative measure. Therefore,
space and time cannot be separated when messure-
ments of matter are coneerned, for in order to measure’
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matter ab all, we must have its quaddity or spaee and
also its quality or time.

Mind also is motion, In meassuring minds, how-
ever, we have this difficulty that we
have no standard by which to measure
thera, Minds being motion must
have both their guality and quantily but it is only a
higher mind that can measure a lower mind. Tn order
to weigh a pound’s muss of matter we must posscss
weights amounting to at least one pound, If we do
not possess weights totulling one pound in all, we
will never be able to weigh a pound, In the case of
minds, the quality of mind that is to say its measure in
time secms so predominant over its irantily or measure
in space that a proper balancing of minds is s very
diffienlt thing. ¥wven in the case of matter it is jts
measure in space that we are mostly conscious of, f.e.,
we know matter mostly by its gty

We do not know God (or The Real) as He is.
That is an impossibility, But we do

Mind =_EIJEIC|
is maticn,

The Supremes

Mindis know He manifests Himsell as Motion
duprame at varioug levels. There is an infinity
Mation,

of levels, The lowest level may he
called matter at rest.  Detween that and 186,000 miles
per second is matter at various levels,

In the case of man and living beings, including

Combination plants, w¢ have a manifestation of

of various mind and matter in the same individual,
motions. ; 7 :
' That is to say man is neither matter
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alone nor mind alone, Man is certainly mindmatter
or mattermind (we intentionally make one word of
these two), So are all living beings, for after the
discoveries of Dr, Bose of Caleutts it is impossible
to belicve that plants do nol possess minds. The
body of man, like the body ofany other living being, is
composed of matter butl governing this matter there is
something else which we eall life which dominates
matter and is also to a eertain extent limited by matter.
In this book, we have ealled this mind in man and in
all other things (even in matter) as a part of the
Living Principle of God. We spell it wital prineiple
in talking about the creation of God and Vital
Prineiple when referring to Him,

Just as all matter is now demonstrated to be one,
and composed ol atoms, and different atoms them.
selves as being different patterns of electrons and
protons, so may be all minds, But just as in the case
of matter, dillerent patterns form different elements,
having separate specilie gravilies, so do different minde,

Just also in the same way as H; O {two atoms

of hydrogen and one atom of

Minds are oxygen) form water which is quite

e different from either hydrogen or
oxygen in its qualities, and as are all other chemical

compounds (thousands in number), so are the

various combinations of mattermind or mindmatter,

This accounts for the variety in the realm of

minds  ov  spirits, as do the combinations of
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atoms in the realm of matter.  And the most wonder-

ful and yet best established pact of it is that all is
one.

It is in some such ecombination of molions of
S 'l.'m'irl':us levele—motions of mind and
WoE MeasuTe maotions of matter—that we human
‘;-;d‘:':"" beings,. [ind ourselves to be what, we

are Human minds being of a higher
lewel than inorganic matter or even organic malter
such as plants and animals, which exist on this earth,
find it comparatively easy to study such organie wnd
inorganic matter but when it comes to studying our
own minds we find greal difficelty in doing so. We
cannot weigh ourselves with our own weights. We
gro on aflivming or denying realities without ever gitling
anywhere near the truth, Our ease i3 like that of a
man sitting elosed in the cabin of his ship trying to
measure the speed of his ship without any reference to
the outside world, The thing is an impossibility, T'he
speed of our ship ean only be measured in two ways :

(1) Ry an outsider who is relatively at rest.

(2) By us relerring to the speed of something
which is relatively at rest but which svems to us Lo be
MOving,

Henee it follows that all human ressoning about
human mind is either o mere fancy and no reasoning
at all, or it is al the best a reasoning whout other minds

anil other: matters which appear to move in o way
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opposite to ours. A man sitting in a {rain may take a
watch in his hand and see how many miles the train
has passed in wn hour, e palls this the speed of the
train but it is from his point of view the number of
miles of ground which have passed him in an hour,
To a person standing outside a moving train, it is the
train that is passing, To the observer inside, it is the
land  which is passing him. The same reasoning
applics to our mental phenomena, e Judge ouwrselies
by our opposites.  True philosophy can only come to us
by The Beal revealing to us what He thinks of us,
Even then the difliculty is not got rid of, because He
can spenk to us only in our own lunmuage, olherwise
He becomes incomprehensible ; and when He is speak-
ing ahout Himself, He has to express Higher Yalues of
His own in terms of the lower values of our knowing,

The anly way of muking any intelligible compre.
hension of the wltimate nature of Teality
The value -

of g tis is to cho'se a language of symbols
Ejﬁﬂ%mﬁ and to give to these symbols imagi.
nary  values—values thal are far
higher than any of which we have an experience,
Fortunately for us, we have some men of genius whose
minds are of a very much higher level than are
ordinary minds and judging by their analogy and
bringing in the services of tle God-given gitt of
imaginalion we are able to make some sort of Iinage
ol The Real and of the nature of our Minds, Spirits or
Souls.
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We have watehed an expert billiard player making
his brakes of hundreds and somctimes of theusands of
points. If we were to sit down and solve all the
problems mathematically, with pen and ink which
an expert cueist solves successfully in a single hrake of
1000 points, it would take us years to do so. At each
strake, the cucist has to decide the amount of side [if
any) which e has to put on his hand-ball ; the exaet
spot on the surface of his ball that he is going to touch
with his cue ; the exact spot his hand-ball i going to
meet the object ball ; the kind of motion he is going
to put on his eue, whether il is to be o Howing motion
for a “follow on' or g jerky hit for a “screw’ and
so forth ; the exact amount of foree he is going to put
on his ball and so on and so on. And all these
questions have to be decided with reference to me.
tions and destinations of the hand-ball, the ohjeat
ball and sometimes the third ball as well, in ease of
cannons, In “close cannons” the cueist must be
accurate to the thousandth part of an inch and the
delicacy of his toueh has to be seen to be believed.
There arc, perhaps, a 100 expert eueists in the world,
certainly not more at any one time ; and out of these
also there are generally only hall.a.dozen who deserve to
be ealled geniuses. The same argument applies to poets,
painters and sculptors ; also musicians and chegs-
players. A Morphy or an Alekhine are not born
every day. These geniuses are able to tell you the
shorteomings of their inferiors but it is difficult for
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them even to explain their own methods to others as
they can those of other men, It may be that the
layman has not the ability to understand them, as
he cerfainly has not the ability to compete with them.
There are thousands of expert mathematicians in the
world but there has been only one Newton snd there
is only one Einstein, though others have belped to
make what Newton and Einstein have risen to be.
For these reasons, the experiences of great artists,
poets, philosophers and prophets should always be
received with the appreciation that is their due,—
especially, in matters whieh are within their special
ken, The experience of a great poet with regard to
financial matters may be worse than useless and a
painter may or may not know anything of mathema-
tics, just as a chess champion may or may not know
anything of philosophy. And if a philosopher was
put at the head of an opera company he may not be a
successful manager. The chances are that, never
having any previous cxpericnee of the vagaries of
actors, he will not beé a suecessful manager, That is
why we have chosen the Qur-jn to be
our pguide in philosophy. It gives
us the expericnces of all the great
Prophets as to God or The Real—Prophets guch as
Noah, Abraham, Moses, Jesus and Mubammad. Wa
make no apology for choosing a religious book as our
suide in philosophy, firstly, because we know this book
vetter than any other, and, secondly, bocause the

‘he Prophets
8 exemplars,
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theoretical problems of philosophy and religion are
¢he same, The approach to reality may be different

in the two eases but the reality is the same in botly
CHSEN,

Auguste Comie, and his two great disciples in
England—George  Henry  Lewes

Priwi 5 i .
Pairchrism, 1 and Frederie Harrison—who base

the calt of
Humanity. their philosophy on experience, are
an enthusisstic in their worship of the cult of
Humanity as any Muslim was or is in the worship
of God.  Science may detach itsell [rom religion, but
philosophy never can, unless it ceases to be philosoply.
"The Positivists do not deny that there are problems
beyond the reach of seience but they either leave them
slome as did Auguste Comte or they detaeh the
seientific part of such preblems and treat them
scientifieally as did G, H. Lewes, But recent advanoes
in the seientifie theory of matter and Kinstein's eon-
peptions of time and space have made Positivist
Philosophy somewhat out of date.

The eult of Humanity founded on Posilivism
will, we hope, in the future be found to be po differs
ent from that of the great religious revealed books—
Judaism, Christianity and lslam. And all those who
wish to be true philesophers must find eomfort not
only in the theories of great men but in their actual
Lives,

Says Frederic Hamison (The Philosophy  of
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Commonsense, p, 197) .

*All positive methods of treating man of 5
What dies comiprehengive kind adapt to the ful
Frederic .all that has ever been said about the
Haszigon say, dignity of man’s moral anil s;:-r'u‘itual
lite, and treat these Phenomena as distinet from the
intellectunl and pbysical life. These methods also
recognize the unity of consciotisness, the facts df con-
science, the senge of identity, and the lnnging for the
prerpetuation of that identity. They decline 1o explain
these phenomena by popular hypotheses : but they nej-
ther deny their existence nop lessen their importanee_
Man, they argue, has = complex existence, made up
of the phenomena of his physical organs, of his inte]-
lectual powers, of his moral faculties, crowned and
harmanised ultimately by his religious sympathicg.—
love, gratitude, veneralion, submission towards the

dominant force by which he finds himself surroyng.
'Ed.”

No one ean say  how thig complex existence

The Scientist known o U= as man iS_ capable ﬂf
“innot measure  deriving syl wonderful  moral and
e, spiritual powers out of mere matter
il' he is no more than a physico-chemieal combination
of some of the 92 elements of chemistry, Nop can
anyone else say, if man has something more than the
mere eombinations of elements, where this Smﬁething
more comes from, where it resides dnd what h_appm_é
toit after death. We call this something as * Soul”
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and we say that it is “ Jmmortal”. But judging
ourselves by ourselves we can come to no conclusion
at all. If we do so, we are no better than the man
vonfined in 8 ship®s cabin trying to measure the speed
of the ship without reference to any outside object,

The scientist pure and simple who mensures things
by his perceptions can honestly come to only one
eonclusion, piz., that the soul is a function of the bodily
organs just as the motion of & elock is the lunction of
the mechanism of & elock.

But the mechanistic theory of life foils even to
aceount for the facts of Biology as we showed by quot-
ing Driesch. The real difficulty at the present moment
is the prejudice of linguistic wsage. Just as we speak of
the sun rising and the sun sctting every day although
really the sun neither rises nor sets, so we have been
speaking for 2000 years and more of maiter as being o

dead entity and of senl being some-

é‘:‘]fn“hi';:ﬂm thing separate ana having an existence
of mobilities. of its own and heing immorial, ‘But

every prriicle of maller is tmperisheble, Nothing, that
we know of, can ever ccase to be. The prineciple of
the Conservation of Matter and Force which is now
more correctly called the principle of the Conservation of
Energy is the best established fact of human experience
and we are to thank science for it. Energy is the last
entity we come across everywhere, We cannot pet
hevond it. Heat, light, clectricity, magunetism, atoms
{in which this cnergy sleeps) are forms of encrgy,
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We have tried to show that Mind itself is Motion.
Mind and Matter are not two separate realities but the
same reality with more or less of mobility. The Vitat
Frinciple exists everywhere and everything exists in
it and nothing can be without it, In man there is a
combination of mobilities and hence we eall him
mindinatter or mattermind, Really we should coin
a new word for the manifestation of reality in
living bodies, But if we do so we will later find
out—we are finding out even now—that there is no
dividing line between living and non-living bodies and
that on the border line they both meet and become
indistinguishable. So to he correet we have to fall
back on a common denominator [or the whole of
reality. Science calls it Energy and science s
perfectly justified in doing so. We know nothing

beyond energy. We call Real as Infinite
Godis Infinite  Energy It is the same thing as Tnfinite
Bhetats Will manifesting itself in Motion, We
prefer to call The Real by the descriptive title of the
Vital Principle (or Lord) of all the worlds. This Vital
Prineiple is the Truth, { &, it ia The Heal. Tt exists, It
cannot be denied, or said not to exist. We have
further tried to show from the passages of the Qur-au
that the whole of the Universe iz a manifestation of
the Beauty and Goodness inherent in this Vifal
Principle and this manifestation goes on without begin-
ning and without end, that the atm of philosophy is the
eaposition of thiz Beauly and this Gaodness in all reality,



102 PHILOSOTPHY OF QUR-AW

What is the aim of Life? Nothing but the de-

velopment of this Beauty and this

What is the Goodness without restriction s
s without any thought of falling back,

Philosophy that dicusses Greek Ideals and Idealism
or- that talks about the Absolute without ecoming
down to the realities of life in general and human life
in, particular is nothing but ploughing the sands of
human brain, “ There is no more fruitless endeavour
than this same, which the Metaphysician proper toils
in ; to eduee Convietion of Negation, How, hy mercly
testing and rejecting what is nef, shall we ever attuin
lenowledge of what ¢ ?......Consider it well
Metaphysies is the attempt of the mind to rise nbove
the mind ; to environ or shut in, or, as We may sav,
camprehend the mmd. Mopeless strugele, for the
wisest, as for the foolishest ! What strength of sinew,
or athletic skill will enable the stoutest athlete to
fold his own body in his arms and, by lifting, lift up
hdmself 37 —(Carlyle),

Quite true, vet man has learnt Lo fly in spite ol
Carlyle’s jibes and although a man eannol put his
own arms round his own body, he can put a piece of
tape and measure his roundness. In the same way
wilh the help of the vital principle which is with us and
which is the universe or rather in which we and the
universe exist we ean lift up ourselves hoth physically
ani .spiritualiy_ There iz something greater than
vurselves that is willing to be of use to us—to serve us
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in fact. The photographic film sees a great deal more
than docs the eyve and in the speetroscope of the
astronomer is a picture of the inner life of stars and
matter itself., It tells him what materials there gre in
the distant stars, whether they are in a solid, liguid oz
gaseous state, It tells him of the velocities they are
teavelling away fromn us or towards us, It tells us most
of what we know about the atom and its constitution
and structure,
“ That the spectrozcope will detect -the millionth
of & millipgram of matter, and on that

What does the 5 .
i aceount has discovered new e]ements,l
da, eommands our adrmiration ; but when

we find in addition that it will detect the nature of
forms of mutter billions of miles away, and moreover,
that it will measure the veloeities with which these
forms of matter are moving with an absurdly small per
cent of possible error, we can easily acquicsee in the
staternent thatl it is the greatest instrument ever devised
hy the brain and hand of man " (haline of Seience,
p 7). And again (pp, 28 & 24) ¢ ¢ The light of about
2 quarter of a million stars has been analysed in the
pectroscope, and it is Tound that they fall into about
v dozen classes which generally correspond to stages in
heir evolution.™

Is there, then, no microscope, no {elescope, no
_ speclrascope lor the spirvitual reality
#:a?ﬁéﬁsafi of man to help it to educe itself as
e Spiritual these instruments have helped to

PECtTOSCOes. .
educe matter billions of miles away



104 PHILOSOPHAY OF QU R=AN

from us in the millionth part of a milligram 7 There
are such instruments and they are to be found in the
records of the achievements of great minds and great
spirits, It i with the help of these records that we
can to some extent eomprehend even our own minds
Just a8 we can measure the speed of a train from
within, with the help of a elock and the milestones
ready placed for us by our predecessors or fellow
workers. One of such instruments for the illumina.
tion if not the measurement, of our minds is the

Qur-in and we proceed to look through it at the whole
universe of Mind and Matter,

“ Know ye Allah’s law is love,
Yiewed from Allah’s Throne ahbove. "

{* Tslam’s Rosary,” p. 19%2).



CHAPTER IV

THE UNIVERSE : LIFE ; MAN—HIS EVOLUTION,

“In everything on this earth God has made

The Universe a use for you.”
s Ready to
serve Man {E—EQ‘].

Oceans and rivers ; mountzins and Aatlands;
trees, plants and vegetables ; air, water, wood, coal,
fruits, ecreals, fish, birds, domestieated and wild ani.
mals; copper, silver, pold, iron, lead, phosphorus, oxy-
gen, hydrogen, earbon, nitrogen, chlorine, potassium,
magnesium, iodine, bromine, aluminium : uranium,
radium, helium and all the other elements with the
thousands upon thousands of chemieal compound ; the
sea and air currents; ships, motor cars, aeroplanes, sub-
marines, steam-engines and all other man-manufactured
wonders ; cotton, wool, hides, furs and skins of sea
and land animals, oils, meats, nuts, herbs, roots, barks,
musks, spices, milks of animals and trees,” juices of
plants and of animal glands; arsenic, strychnine,
quinine and seores of other poisons and alkaloids ; fire,
light, heat, eleetricity, gound, magnetism; colours and
qualities of material objects; languages, arts and
millions of beautiful objects such as flowers, feathers
and leaves ; railways, roads, streams and all the other

TR e — — S
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channels of transport ; books, pictures, potteries, earv-
ings on wood and metaly, buildings, monuments,
bridges, wells and eanals ; horses, eamels, elephants,
giraffes, ostriches und other animals kept for beauty or
for carrving loads; whales, sea-Hons, cods, selmon and a
thousand ather sea-crealures ; sand, earths, stones,
grasses on land and sea ; limes, cements and resing ;
paper, pens, pencils, and all the other material
for making records ; knowledge, virtue, beauty, good-
ness, truth, personality, consciousness, pride, fear,
submission, eourage, the sense of vuriosity, thought,
Faney, imasination, sight, ‘hearing, touch, taste, life,
death, waking. sleeping, wishing, striving, resting
loving, and all other experience whatsoever—each
and all have their uses for mankind,

“And if you were to count the gifts of God, you
would not be able to number them. Surely God is
Forgiving, Compassionate,” |16 - 18}

What about the earth itecif ¥ What about the
sun, the moon and the stars 7 '

“And He has made the night and day subject 1o
an order for your use, 5o also the sun and the moon.
And the stars are subject to an order by Tlis
Command, : .
In this there are signy for those who are able to:
‘understand,” ' (16—12).,

* Do you not consider that Cod has made all that.
15 in the heavenly bodies and all that is in this earth
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subject to an order (or law) for your use, and He has
riven. you life full of the blessings that are apparent
aind those that are hidden 7 (31—20).

There are scores of other. passages in the same
strain,  Without the alternation of day and night, life
would soon come to an end ; without the light, heat
and other energy coming from the sun, we would not
xist at all ; without the moon and the tides caused by
ts gravitation the seas would seon stagnate ; without
he guidance of the stars the mariners of old eould
iever have known their way on sea, or travellers on
and ; the cosmie rays are coming to us from all diree-
ions of space and the study of the heavenly hodies
mder the guidance of the telescope, the photographie
late, the spectroscope is lifting up our minds in
pite of Carlyle’s taunts. There is a most rosy future
or seience and philosophy. This harmony of the
miverse with the mindmatter of man is the most
lirect evidenee of the oneness of Nature—man
nd all ineluded therein, No subtleties of thought,
r males of logic are necessary here. The proof goes
lirect to the heart or rather to the soul, just as good
ood assimilates itsell’ to our bodies., It iz not neces-
ary to seek for the Nirvanae of the Buddhist or the
mifleation of the mystic with Godhead. The Nirpana
nd the unificatian can be realized withou! our riving
p the ghost; in faet, by keeping it alive in the com-
any of the Great Vital Prineiple itself of which we are
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a part, A whole bnok may be written on this subject
of the Oneness of the Universe,

We have already stated that the Universe is n
How is the maniflestation of God’s Vaolition, This
fuugj::;ue Volition manifests itsell in Motion.

' By reducing the mebility of motion
God transforms motion into matter. At first the
motion is immaterinl and invisible,

Then by substraction of mobility from original
motion, matter comes into existence but it is as yet in
a nebulous form, The spectroscope of the astronomer
proves this most conclusively for us. Of recent years
hundreds of thousands of nebulae have been revealed
by the telescope and the existence of millions of such
nebulae is not only possible but most probable. Stars
arc of all ages, some are still nebular in constitution,
others have become so old that they are altogether
dark, Those arc called * dead " stars to distinguish
them from light giving stars. Our own sun was once a
nebula. Tt is now somewhere middle-aged. The
moon may be considered to be a dead star on a very
gmall seale. PBut there iz no doubt that the solar
sysiem was once o mere gaseous MAass, The Qur-in is
quite definite about it :

s Then He directed His Will towards this and it
WwaR & Fas.

Then He said to it and the earth * Come ye both,
willingly or unwillingly 1 ™



THE UNIVERSE ; LIFE 1o%
They replied : * We both eome willingly ! ™
“ Then He settled it into seven (main) heavenly
bodies each having two periods (day and night) and in
cach of these seven bodies Ie put a (special) duty of
its own ; and We (God) embellished the space of this
earth by means of lamps and as a safeguard.

# This is the determination of the All-Mighty, All-
Knowing." (41—11, 12).

The passage just before these two states that the
earth wag similarly ordained into a day and night
period, The seven main bodies are apparently the
seven planets. This is further made clear by the
following verse :

« (God iz One who has made the seven heavenly
bodies (seven main planets of the solar system) and
this earth like them." (65—12).

How could ‘Muhammad who was not a man of
letters find out all about the solar system being a gas
unless we believe that the truth iz somehow revealed
to him by The Real?

But more wonderful still is the reference to the
planets and the earth at one time being one body
and that they divided afterwards and that life was
produced by the ageney of water,

« Have not those who deny God considered this
that the heavenly bodies and this earth were one
mass. then we fissured them: and We made every-
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thing living by the agency of {fif, from) water ? Wil
they not belicve even now? ™ (21—30),

There are numecrous other passages dealing with
the course of the sun, the moon, the rotation of the
carth by which day and night are caused on this earth

and 50 forth, But it is not our object to go into the
details of these matters.

What is most important to note is the gradual
Production cooling down of the earth and the
of Life on other heavenly bodies and the pro-
this aarth. ; 2 ;

duction of life only when motion has
gone ddwn to the level of water,

We all know that the motion of fire is on a very
much higher level than that of water, We have g
definite statement in the passage just quoted that [ife,
as we understand it, is possible only when there is
waler and that life comes out of water,

This settles the question whether life comes from
outside. The Qur-in decisively says that it comes out
of water not from outside. Water is the most essenlinl
component of life, This to a great extint helps
the theories of physico-chemists but jt must  be
remembered that the Qur-4n nowhere says that life is
a mechanism pure and simple. That it is governed by
lnw i= not denjed by the Qur-gn, In fact, the Qur-in
says that it is governed by law but it does not say.that
the law is altogether mechanistic,—choice and will are
part of the law of life. But the gature of the reality

S
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of life is very mueh like that of a chemical compound
though the factors that guide and govern it are not
chemical, This only means that there is a vital prin-
ciple (part of the Great Vital Principle of the'Univnrsa}
governing life just as therc is a vital principle with
everything clse,

We have stated over and over again that each
manifestation of God is a parl of His awn reality,
however finite it may be. We have also quoted a
verse of the Qur-gn.

That God is the Tidden and the Apparent. We
mag aoif in the same way that cach manifestation of Gad
partakes of this complementary nature of the fwo phenp-
mend or one phenamenon o two parts —the hidden and
the apparent.

Part of vach manifestation of God is hidden and
part Is appdrent.

The part which is apparent may be called for the
Y et suke of convenicnce the subsignce of
wo phases in manifestation and the part which is
vervthing, i N 2 e

hidden and which is guiding, govern-
ing and completing the destiny of the substance is its
Rab or vital principle.

It is the same with life. The substance of life or
he apparent part of it is chemical, the vital principle
which is governing and guiding it is hidden,

Thus from the very beginning of all creation
hese twﬁ_nqmplgpcnh&r; parts run together. Where
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stbstance prevails we seem to realize existence nas
matier, where the vifal prineciple is predominant we call
it a spiril,

The fact that living and dead bodies are not
essentinlly different from each other

1 iving and : :

Deed matrer is emphasised in at least a dozen differ-
;;:cﬂ:::ﬂuy ent passages of the GQur-in and by
cifferent. implication in more than one hand-

red. Everywhere God speaks of bringing forth or
producing (not creating or making) the dead out of
living and the living out of the dead., Take the
following :

Say : “Thou {0 God !) eausest the night to
merge into the day and Thou causest the day to
merge into the night ; and Thou causest the production
of the living from the dead and Thou ecausest the
production of the dead from the living."” (B—24),

The analogy of day and night, and the living and
the dead is itsell significant, The running of life into
death and death into life is like the merging of day

into night and night into day. Both are natural
phenomena.  There is no mystery about them.  When
the sun dawns on this earth night disappears and
when the sun sets the day merges into the night. The
earth is the hody on which Day and Night appear.
The earth in the Qur-in is compared to everything
that is dead and is eapable of becoming alive, When
God's light shines on man he becomes alive, When

e S T "™
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the Tight is withdrawn he dies. This light is the wital
privnciple. There iy 4 spivitual as well as a material vital
principle,  When both are present man is alive hoth
spiritunlly and miterially, If the spiritusl part of the
oital privciple is taken away from him man may be alive
but he is alive like o beast or worse than a beast. But
the stulf which becomes glive or dead is originally
from the same source. In this way all difficulties
about the nature of the soul are sulved immediately,

“God, surely, causes the grain and the seed stone
to sprout. He ecauses the production of the living .
from the dead, and He is the Producer of the dend
from the living. This is God (¥ye menl). Where do
you wander [ (i—ut).

Here, lile's produetion is compared to the SpTouting
of the grain and the stone,

The plant or tree which produced the zrain or the

stone may be called dead hut new Jife

The dead do springs out of parts of this tree.
we.

- Sirnilarly man may be dead or he may
be living. His good or evil deeds are reproducing him.
A man may leave no children but no man (unless he
die an infant who is not yet conscious of the nature
of his deeds) is without an inheritance of deeds,
These deeds go on springing snd never die;

** He causes the production of the living from the
dead and the production of the dead from the living,

and He caused the earth to revive after it has been
clead . !
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« And it is in this way that you (mankind) shall be
revived also.” (88 —19),

The reference to the earth is most probably to its
state before there was any water on it, Et was hot and
dead, When it beeame cooled, life nppeared on it out
ol its own matter, not from outside space, The same
applies to all human beings, They will all die but
their actions (geod or bad) do not die and go on
Jiving, And according to the Qurgn there is a
balance to be struck hereafter, And we do hold most
strongly on rational philosophical grounds that man's
actions do not die, It is a natural conseguence that
God being just and benevolent must let those actions
go on, He says in the Qur-in dozens of times that
good actions shall be multiplied and bad actions be
dealt with as they descrve, and that God is never
unjust to anyone, We will quote only one passage
and then pass on to more pressing matter. The pas-
sage 9ays

« Whoever does a good deed shall have ten like
that, but whoever does wrong, he shall have no more
than its like ; and no one shall be deslt with unjustly.”™

(6—161).

The number fen, like seven, in Arabic, often stands
for a very large number, What the passage means is
that he who does good shall have his good actions
multiplicd immensely but he who does wrong shall
st suffer more than the single recompense which his
artion deserves. bl
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Having dealt with life and death very briefly and

having referred to Food and had

What is Good :  getiong Jet us examine as to what the
Whae is Evil, ¥

Gur.in means by good, The word

which has been translated as goad deeds is al-hasanati

{good or beautiful in the abstract). What we have

translated as “wrong ' is  the VOry opposite of gf.

hasanati. Tt might be translated ugliness —in word,
deed and thought,

All evil is, therefore, nothing but an ugly waord,
. an  ugly deed or an ugly thought,
:;Tf”ﬂ,:“'ﬂ;'};’;f And in the end all upliness proceeds
of ewil. from ugly thoughts, ~ Whence eomes
the power te man to conceive ugly thoughts? The
answer to this is that God by His own free-will has
Ziven man a certain amount of choice.  Man has the
choice of denying Beauty and Goodness {(Arabic Husn).
He sometimes does so and the consequence is that he
becomes spiritually weak. But as soon as he thinks
better of himself the sprivitual vital principle is ready to
help him, It washes his slate clean apd starts hiz
equation of good and bad once more, But a man
may abuse his choice so frequently that he may be left
with very little strength of recovering his balance and
sometimes the spiritual slate is broken and the man’s
good thought is sealed for ever. In that case his
balance is already struck on the wrong side, T

The point of the arpument, however, is that
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B .
sty (ioodness and Benuty are the ultimate

Cioodnessare  nature of spiritual reality, and that
the ultimate

natime of man is intended to wind up as 8
i‘;ﬁﬁ;ﬂ spiritually beautiful and good being,

and not as a beast or worse than
Lenst—a materialistic being who has no share in the
Jife- which God has reserved for him,  If man declares
against Beauty and Goodness he must go back to the
fiery condition of matter before there was any wnter
on this carth. Those who lose their right to live must
go back to this fiery condition of matter with the
somsciousness thot they were onee better off and could
have lived with those who loved Heauty and Good-
ness, The law of God seems to be ** Give that you
may be given more; Love that you may be loved
more”. But we sometimes think that we shall become
poot by following such a law and we do become poor
by disobeying it.

< The Evil One holds oot to you poverty (if you

Wisdom i follow God’s Haw) and he suppgests to
immense , .
goodness. you what is heinous.

“ And God holds out to you protection (or for-
giveness) from Himself and riches

« And God is Vast, Knowing. He gives wisdom to
one who wishes it {or whom He wishes to give it}.

“And he who is given wisdom has been given
immense yood ;

“ And none realise this exeept the philosophers.”

(2— 268, 269)’



THE UNIVERSE ; LIFE 117

We have thus come to an inference which we had
intended to reserve for the end of the book but as it
has come out naturally we arve glad to expound it now.

The justification for philosophy in veligion iy dontained
in the above verse. Al] the good that

Religion a man can do, the help he can render
without 7 P

philosophy to his fellow beings;the love he ean
:-Ea:;'th:jp“ bestow on his fellow men and dumb

animals is with the object that he may
aequire wisdom. Thus wisdom is not only the start-
ing point of religious life but also its main ebjeet. It
is through wisdom and wisdom alone that & man by
cultivating the sense of Beauty in ol things and the
charm of Goodness in all deeds and thoughts can
become Happy. Aund beyond Happiness there is no-
thing but further Happiness and Harmony in the rea-
lizgntion of self in the presence of The Renl.

In the midst of war and pestilences ; in the midst
of social and political upheavals; in the midst of
personal bereavements and misfortunes for one to be
able to keep one’s balance of mind and to seck for
nothing but Beauty and Goodness—this is the great
achievement. Religion without Philosophy is an empty
shell,

“And there is no equality between goodness

{or beauty) snd that which is had
E:I‘ii]l:’ﬂ:-';ﬁ A for ugly); return the .Iatter by the

former, so that he who is your eremy
ghall beeome your warmest friend.
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“But none attain to this except those who are
persevering and none attain to this except those who
possezs great good fortune,™

The heginning of all wisdom is the education of self
and its end is sclf-realization. We have our being in
God and when we forget our own being we are
separated from the spiritunl vifal principle.

The Universe is, as we have said before, at first
. nothing but motion; then this motion
The hireh of ¥ 2
Men. is made less mobile or what we call
matter, The mutter goes on cooling
and cooling till water appears and thence life. It has
been so with our earth which is part of the matter
that has been separated from the sun, The earth
is between 1000 million to 2000 million years old.
Man ean hardly be more than a million years old
on this earth,—probably miuch less than 500,000 years.
Water may have been on this earth for 500 to 1000
million years. Hefore water there was no life, as we
understand the term,  And man is one of the latest
manifestations of life,

Ti the Qur.an man's birth is carried back to the birth
of life on this earth and all Hving beings are considered as
part of the life of man, But civilized man is spoken -
of a8 Adam, and Adam’s birth is comparatively recent.

Civilized man may not have existed for more than
10,000 years on this earth.  Civilized man means man
when he is conscious of his own self and able to exercise
his choice between good and bad. Only man in such
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a stale of civilization is responsible for the use of his choire.
Man’s life starts from the original fire of sun's matter
and is & progress towards a spiritual illumination,
Man has to pass from fire to solids, from solids to
liquids, from liquids to vegetation, from vegetation to
animal life of a million species towards his present
civilization and hence to godliness in which he shall
have left all his obstacles behind and be free to flv
in the kingdom of heaven towards still greater progress
undreamt of and unimaginable at the present moment.
Students of the Qur-in have recognized this evolution
for over a thousand years, and Western science is now
talling into line with this Kastern thought, And this
advance of the Fast is due solely to the teaching of the

Qur-in.

A whaole encyclopedia would be required to go
) into the works of Muslim writers,
E;}‘f_”';;‘:fm”f Many such encyclopedias on a small
inorganic matter seale have existed as the works of
to spiritual ey i
reality, individual writers or of a group, of
writers, We shall not attempt anv
summary of their views here, For an extremely brief
summary the reader may refer to the late Syed Ameer
Ali's' book *“ The Spirit of Islam™, chapters X and XTI
on * Rational and Philosophieal Spirit ™ and * The
Mystical and Idealistic Spirit * respectively,

We quote only one paragraph to show the trend
of Muslim philosophy :
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“The doctrine of evolution and progressive de.
velopment to which these philosophers adhered most
strongly has been propounded most elearly in terms by
one of their prominent respresentatives. the famous
AlHazen. The philozsophiral notions on this subject
may be summarised thus : ¢ In the region of existing
matter, the mineral kingdom eomes the lowest, then
vomes the vegetable kingdom, then the amimal, and
finally the human being, By his body he belongs to
the material world, but by his soul he appertains to
the spiritunl or immaterial. Above him are only the
spiritual bLeings—the angels—above whom s God:
thus the lowest is eombined by a chain of progress to
the highest, But the human soul perpetually strives
to east off the bonds of matter, and becoming free, it
suars upwards to God [rom whom it emanated '

“And these notions found ' expression in the
Masnavi (nome of a poem) of Maulana Jalal-ud-din,
whose “orthodoxy ™ can hardly be guestioned—[Here
Swed Ameer Ali quotes 5 couplets from the Masnavi
v Persian which he translates ;|

* Dying from the inorganic we developed into the
vegetable kingdomm, Dying from the vepetable we
rose to the animal, And leaving the animal we be.
came men,  Then what fear that death will lower us?
The next transition will make us angels, From the
angels wie shall rise and become what no mind ean
conceive ; we shall merge in Infinity as in the beginning
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Have we not been told, Al of us will return unto
Him ¥ ** (pp. 424 & 425).

The passages relating to man's evolution in the
Qur-an are so numerous that it is a bit embarrassing
which to quote and which to leave out. They all
have a general resemblanee to one another. DBut we
must first note a small distinetion. There are two
words used for man in the Qur-an, The first is Insan
{H:inj and the second is Adam, the same word as used
in the Old Testament but with quite a new import.
By [Insan is meant Mankind generally, the man in
evolution as just explained above—man as he is evol-
ved from primordial substance to the perfect man, It
includes all his stages, but especially so, his existence
on this earth. By ddam, or children of Adam, is
meant man who has become self-conscious, civilized
and sble to bear the burden of moral and spiritual
responsibility which had been laid upon him from the
very beginning of his existence as an animul on this
earth but the ability to bear which became manifest
only when Insan reached the stage of Adam.

Bome thinkers, however, say that Insan means
¢ivilized man and Jinn means uncivilized man, But
there are stages of Ifnsan. Insan having reached the
staoe of Adam still continues to be Insen and will end
by being greater and better than ddam,

Butk, before man appesred on the stage of lifs, thare
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= : were and still are other existents in
S o the strict philosophical sense. Two
P, of these are important. One are the

fiery spirits called Jan (plural of Jinn). The others are
“angels” or messenger-spirits. Jan are made of fire,
whilst the angels are wholly made of light, In fact,
they are the spirits of light and darkness. Roth these
act entirely on the mind of man, The one sutomatically
excludes the other.

As soon as man secks the pursuit of selfishness,
ugliness, niggardliness, the helping angels forsake him
and the devils take hold of his existence and vice versa.
So this drama goes on from the age of self-consciousness 4l
death. The anpels and devils standing by, both when
man is awake and when man is asleep. There is one
state in which the angels are altogether withdrawn,
That state is the denial of the existence of God or
The Real. When man aflirms there is no Whole or
God of which he is a part, man has become his own
deity and is lost till he returns to the right path onece
more, If man lives and dies like that, man has for-
feited his sowl. He has relapsed into the stuff of
which devils are made of—and its name is Fire or
Hell. Man’s evil desires are the devils that sometimes
rule him,

“ Have you considered the case of one who has
taken his own evil desires as his deity and God then
causes him to be lost on account of the knowledge
which God possesses, ete, 7 ™ {45~—28).
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But that is o digression. We are now congidering
the stages of man’s evolution, The first stage is said
by the Qur-an tobe * death " itself. This may sound
strange to some people but nevertheless it is true.
Man has been present in the universe from beginning and
shall remain to the end., His first stage is comparable
to nothing better than ** death”,

¢ How can vou deny God—you were in a state
of death, then He gave you life ; then
State of death

the First Stage  He causes you to die, then He will
of Man's

; cause vou to live again and then will
existence. 4

return to Him 1 ** f2—28).

“They (the souls in hell) will say: “0 our

Lard! Twice hast Thou caused us to die and twice

hast Thou caused us to live, We acknowledge our
lapses. 1Is there then any way out of this fire? ™

These two passsges quite clearly affirm that the
first stage of man before life on this earth was a state
of death. The explanation of this is that man is not
a new eonception of God or The Real but when He
said to the Universe © Be ™ and it  Became”, man was
part and parcel of that © Be™ as we have already
quoted in Chapter 3, verse 58.

We know that this view is a news to most people
who have not ecarefully pondered
over the inward import of the verses
of the Qur-an but it is nevertheless
the correct view sud puts the seal of Divine Will on

The mystic's
mistake,
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the onepess of man and the Universe, Dy eneness we
dao net mean identity and wo one showld tean 48, That
is the mistake into which mysties foll. They think
that by being one with God they actually become
God,

The gecond stage 13 clearly the watery stape. As
The Second soon 45 this earth after having separ-
Stage in Mazn's ated from the nebulous mass of the
i sun cooled down sufficiently to the
temperatiure of water, some form of life came into
existence, The molecules of parbon dissolved sea-
water coming in contact with the various sal® and
elerments necessary for life somehow imbibed the
light of the sun just as the chlorophyll of the green
leaf and sea moss does now and living cells were the
result. Onece o living cell was formed it had the
innate power to reproduce itself.

o And We formed evervthing living through the
agency of water.” (21—80},

The sea is the cradle of all life and still remaing
its preatest rescrvoir,

The third stage in life is when sea creatures have

. taken to the muddy seashere, the

ll;tﬁ,;_r ]E:.];_riﬁg_ swamps where sea and rain water
form wet earth or mud,

# He iz the One who has made you {men} from
wet earth, then He settled o term and the term is
known to Him but you go on belng sceptics.” (8—2).
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' “And surely We have made mankind (Insan)
from oozing, blaock, bad-smelling mud.

# And the Jan (pl. of Jinn) We made, before We
made man, from intensely flery hot breezes.”
(15—25, 27).

“ The oozing, black, bad-smelling mud” ean he -
peen in any tropieal or semi-tropical country where
at every low ebh Malay, Chinese and other fishermen
can be seen to wade knee deep and hunt for means of
subsistenee,

This is the * Origin of Species,” and * The
Descent of Man™ related in the Qur-in long belore
Darwin had ever noticed it.

u ‘ﬁ'e ha.i.re made Lhem {m:mklnd} of sticky mud,”

T e (87—11),
[ “And surely We have made man from an extract
of wet clay (or mud).”” (28—12),

“He who has made everything in a most beautilful
form and who began man's making from wet clay
' {or mud).” (82—4),

“¥When your Lord said to the messenger-spirits,
r Surely I am going Lo make o mortal from wet clay *.”"
(BE—T1),

The point to note in all verses and in the guota-
tion from Syed Ameer Ali is that i is man or mankind
which is being spoken of and not the ancestors of man.
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Western writers speak of man as he is now and
of his ancestors who were not men ; but that is not so
in the Qur-jn, Man in the Qur-an is coeval with the
that is how we conceive the
malter to be.  And he will remnin coeval with it

(Chapter 11—106 to 108),

Lile from acean, mud and stream goes on to dry

Iand. Not much spiritual progress
gi;fﬁ-'ﬁl;ih ean be made in oozing, black, bad-

smelling mud. So out on dry earth
we come as repliles, birds, inseets and mammalzs, The
waord for wet elay in all above passages is (Ar.) Teen,
The word for dry earth is Turab ==

* The ease of Jesus with God is like the ease of ;
Adam. He made him from dry earth and said to him "
* Be " and he * Became °, {3—58), ‘

* His eompanions said to him and they were con-
versing together : ¢ Do you deny Him who has made
you from dry earth, then from a sperm-ovum and then
lormed you a perfect man ¥ ° (18—a87), = I

Here again two éivilized men are speaking together
and the reference of their birth is to dry land on
which they live, Tt may be that the next stage of
man is going to be & life in the air altogether,

“And one of His signs is that He makes you from
dry carth, then lo! you are human beings scattered all
over the carth.”
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| & sperm, ete.’ (85—11).
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" And Go:l mar.kes vou from dry earth, then from

We are in this fourth stage or il we exclude
the state of death before life, we may call it the third
stage or if we combine the two watery stages into ane
we may call our present stage as the second stage of life

Fvolotionists have been very careful to peint ot
—— the princip}e of Recapitulation in evo-
Recapitalation  lution and it is really the greatest dis-
SRR covery of evolutionary seience, What
does Recapitulation mean ? It is a long story but very
birefly it means that the embryo of a human heing in the
course of its nine months’ stay in the mother’s womb
repeats its past history of development which has taken
it millions of vears to reach its present stage, First itis

" the eaoked food we take. It is organic matter but gpene-

rally without life as we swallow it. The body assimi-
lates this food and makes eells of thousands of kinds
which are like primitive life-cells in the sea. One of
these single cells the ovum coalesces with another single
cell called the sperm which fertilizes the eoum in the

womb, In this cell about ]—;—5 inch in diameter is con-

densed the inheritanee of millions of years which it then
begins to diselose by growth and nourishment. This
is the embryo of a human being. And the embryo
possess all the stages of all the embryos through which
man passed in his course of life. At one time the

- human embryo of & little fish at a corresponding stage :
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at another, it is like the embryo of a little reptile, then
like that of a primitive mammal;, then like that of a
monkey,

Fach stage of the human embryo, starting with a
single eell like that of an amocba, corresponds to a
similar stage in the embryos of all the animals that man
has been. In short, in the mother's womb, but the
human embryo is what the Qur-gn calls it—man from a

cell in water to man with the brain of a perfect man.
Of course, there are degrees.

This Recapitulation is expressed in the Qur-anin a
language which is at once scientifie, philosophical and
poctical. It is a synopsis or synthesis of human evolu-
tion.  The verses are again so numerous that it is em-
barrassing which to quote and which to leave out. The
opening parts of some have already been given. Differ.

ent passages relate to different stages according to the
necessities of text, Here are a lew :

“0 ye mankind ! If you are in doubt as to your
resuscitation, then consider this—We have made you °
from dry earth, then from a spevmiovum, then from a
clot, then from a lump of flesh, symmetrical and un-

symimetrical that We may make it clear to you what
happens :

“ And We establish you in the wombs as We plense
for a known duration (or term), then We bring you
forth in a state of childhood, then vou reach your full
manly strength, and some of vou die (during this
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progress) and some of you are carried back to your
dotage when you forget what vou had lknown, cle,
(22—5)
* And surely We have made man from an exiract
ol wet clay,

Then We put him as a sperm-ovam in a seeure
place. :

Then We make (or develop) the sperm-ovium into a
elot and the elotinto a lump of Aesh, and the lump of
flesh into bones, then We cover the bones with muscles .
then We evolve him into a new make,

Therefore full of blessings is God the most Beauti-
ful Maker,” (28—12 to 14)

The philasophical importance of all these quota-
tions is that lifc is innate in natare, thatit i not a priit=
ting in of something from another star, With regard
to the soul of man or his sell-tonseivusness, that also iy
inherent in life, In fact, the whole developmen! of
life is with the ohject to develop this soul, That is the
ratson d'efre of man'ys evolution,

** And when your Lord { Vilal Principle) said to the
messenger-spirils—T am going to make
& human being from oozing, black, bad-
smielling mud ;

Wlan and Con-
SClOUEness .

So that when I have completed his formation and
breathed My Spirit into lim, then be ready to bow
down to him, cte {15—27 to 20)
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This Spirit of God breathed into man, which e
gomes manifest at this late stage, is God's gift of Good-
ness. Out of His own grace He takes a bit of Hiz owon Voli-
siom and makes @ present of it to a being whom we call
mat. This gift has not been given except to man (nsan).
The material bodies, be they stars or planets, are with-
out it. When we say they are without it we mean
that it is not manifest in them, They are the conduit
pipes, which earry on this gift till mean is ready to take
itup. Man is as we have deseribed him—all life on
this earth. But the full manifestation of this gift does
not take place till man has become a highly developed
maramal, the master key on the surface of this earth.
T one word when man has become Adam, And each
individual human being becomes an Adam when he becomes
self-conscious and able to use hia choice belween good and
had,

s Read these what thine own deeds have written ;
thysell by thysel shall be judged.” (Qur-an, 17—14)



CHAPTER v

MAN 2 14 WILL ; HIs ENOWLREDMGR AND OIHER
MATTERS RELATED THERETO

We made a present of Oup Trust ta the heagenly

badies and this earth and afl salids
The Heavenly

Bodies and (thereon) but they declined to BArrY jtg
Mian, responsibility and they werd afrajg to
carry it but man carvied it, cte,” (F—72
What is the Trust mentioned in thig Passage ¥ T;
is the Divine Gift of Chodee. The

The Truar ] i
or whicl choice is not an unlimited one buf, g5
et T we have already explained, Gog has

put & use in everything on thjg earth
for man and even the heavenly bodies ape EVETY mn.
ment of their existencs of some use to him, The ahpjee
rivel to man is how h¢ is going to dispoze of thege free
ervices of all created things, Is Lie going to say {and
e hag g choire) that these things belong to him and
ave not been given to him 7 For example, God hag
iven him the gift of knowledge. What is he going tg
o with it ? God has given him health. What use is he
oing to make of j¢ 9 God has given man the gifts of
iaking hegutiful things and doing beantify deeds,
'hat is he going to do with these gifts }
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Above all, God has given man the gift of beeom
ing Conscious of His Own Being. Ts man going to bed
eome Lonscious of God er is he going to deny Him ¥
Man has the choice, The denial leads to the taking
away of the gift but it is man's own business. God is
Self-Suffieient, He has said “Be" and He is nol gaing
to say “Un-Be.”  So this drama goes on, It is o most
wonderful, most mysterious drama, We know that
it exists. We do ‘not knew why it does. That is
kuown 1o God only., Perhaps He will let us have an
inkling of it in the hereafter. But man is going Lo Lust
as long as the heavens and the earth last, and we have
net seen more than the First Aet of this deoma.

Angels and devils have not understood it. The
devils are openly hostile and the angels
,Fl,—,].'ﬁ,.tlf]!:imim have been obliged to God to serve man
we hostile —* Be ready to bow down to him.”
bl They have bowed down but the disap.
peinted devils have not, and so the strugele continues,
Man 18 lord over both angels and devils, 11 he ealls the
angels to his help he rises above she angels. I he lets
th:; devils ruls him he soon loses his birth-right and is
hurled back to the dark abysmal depths of perdition.
This drama of Paradisc Lost and Puradise Gained is
soing on,  Man is the aetor on the slage, The others
are mere subsidinries—servants to earry out Lis behests, |
Even the devils act the role of slaves, How does
philosophy help us¥  The answer is contained in two

words, “Know Lhyself.,™
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fes matler ‘Enow what it % No. Do the

Knoweldge s angels know themselves ¥ We don’t
Man's choef
aim in e, khow,

The angels and the devils are automata, Do we
men know of our own existence ¥ Yes and No, And
herein lies our whole history, Iere is man's parva-
e, :

* And when your Lord (the Fital Principle) of the
Universe suid to the angels L am going to plaee a sue-
eessol (a sort of ruler over Lhe rest of creation) in this
earth,” thev replied, ‘Art Thou going to place one
therein . who eommits disorder therein aud  sheds
blood * (the angels had seen man’s doings whilst he
was nothing but s beast or snimal) “and we (the
angels) sing Thy beautitl Praises and declare 1hat
Thow art Holy.!  God said : I know what you do not
know.'

“And God taught Adam all the names (guali-
ties of things) and then presented them to the angels
and said, * Let Me know the names (qualities) of these if
you speak the truth.

“ They replied : “Beautiful art Thou! We have no
knowledge except what Thou hast taught us. Thou
art surely all-Knowing, all-Wise.”

“ He [God) said : O Adam, let these (angels) know
what are Lheir qualities.”

“ 5o that when he (Adam) had informed them
about their names, (qualifics or laws)
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“Ceod said 2 * Did 1 not say to you that I surely
know the seerets of the heavens and the earth and 1
know what you (angels) are disclosing and what you
are keeping back 7 °

“And remember, ve mankind | When We gaid te
the angels—* Bow down to Adam.” Then they 'all
bowed down but the disappointed ones—* devils " — did
nol bow down. They refused ‘and made much of
themselves. And they became deniers of God.”

(2—50 to 84)

Books and volumes have been filled with interpreta-
tion of this parable, But for good or for bad man has
become knowing. The tree of knowledge, nccording
to the Qur-an, was not the tree forbidden to Adam.
It was the tree of discbhedience whose fruit he was [or-
bidden to taste but he has tasted that alse.

We see very clearly that God has preferred Man
or Adam nbove the rest of ITis ereation in this respect.
He has imparted knowledge to man which He did not
do to angels or devils,  What can this knowledge be ?
Seli-Consciousness, the place of man in Lthe Universe,
and Philosophy—ahe scarch for ultimafe nature of reali-
ty itselt. This is the ABC of the Philosophy of the
Qur-in.  HMow is man equipped to acquire knowledge ¥
Is there a limit to such knowledge ? What are the uses
to which man ean put his knowledge ?

The question about the validity of knowledge has

] e LT T | W

——
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already been answered in the affirma-
:;f;;gﬁ]?"dge tive. Man does know something. We

have the example of the prophets—
Muhammad for example, telling us over 1300 years ago
that man was born out of * ozing, black, bad-smelling
mud.” He has also told us about the earth and the
planets being a nehulous gas, People say there is no-
thing new in the Qur-in, Granted, How did those whn
preceded Muhammad know all about these things ?
Who told them : ** In the beginning there was Light ™
Scientists now tell us that that is the truth. Who re-
veuled that truth to the Prophet if not The Real ?
Muhammad was illiterate and no prose book had ever
before been eomposed in the Arabic language. Some
of his eontemporaries and predecessors were very great
poets and orators. They boasted of their prowess
in the concourses of Arabs at the annual Tla i-
Yet when Muhammad challenged them to produce
the like of a single chapter of the Qur-in (and some
chapters consist of barvely 20 words) none could do
it and nobody is willing to take up the challenge
even now or has ever taken it up. Neither the
language nor the spirit of the Qur-in can be imitated,
They are a masterpiece defying all imitation and repro-
duction. We are only concerned with the fact that
God has undertaken td teach man and He is doing so

visibly and invisibly.

* God has given you your full of His blessings
both open and hidden (81—20)
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There is knowledge thal comes to us by the use
of pen and books ; there is knowledge that comes to
us we lkoow not wherefrom, we call it inspivatinn ;
there is knowledge (and the greatest part of it) that
comes bo us by vur divect, experience of the universe
by means of our senses, We onll these pereeptions,
But even the photographie plate and the gramophane
records ean reeeive impressions which ean be recarded
and reproduced,  What about oy perceptions ¥ Are
they recorded 7 Yes. Can they he reproduced T Yes,
In what way are then our perceptions different fram

the impressions of the photographic
saow. e plate and the gramophene records ¥
know things, f 3

In this. We can, not only perecive
and reproduce; but we ean eonecive or make a picture of
the thing in our minds, which gives us our perceptions,
The photographic plate has no coneeption about the
objeet which hus provided the photographic plate with
its impression,  We have. In the BAM way we are
superior to Lhe gramophone record, We are morc
than machines,

We not only have pereeplions and coneeive things
but we ean use (hese pereeptions awd coneeplions and
praduce new images which do not exist outslde oup-
own beings. We, from being mere copying recordp
hecore  originators and ereators of
Qur Percentions

and Conceptions  thoughts which have no existenve

anul o 5 , -
e outside ourselves, Surely there is

something in us not possessed by the
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angels or devils or mere matter. We have minds or
apirits which can work their own machines. No other
machine can do that.

Seepliciam is the view which throws doubt on the
pnssﬂlit::'l.}' of real knowledge, The [{p.r_aan iz mosl
emphatieally against this kind of scepticism and con-
demns it os o ¢ denial of reality.’

“Donot be one of the doubters " is a frequent
warning to man, Doubl and sceptivism az to the
existenee of reality or as to man's ability to make real
progress or his powers to acquire real knowledoe are
spirilual suicides, A man may hegikate to aeeepf what
is oflered to him as the troth. In fact, being over-
creculous leads to superstition,  Dut il o man belioves
that no real knowledge 15 possible then that negative
belief 1 the end of man’s spiritual existence.

A question i often asked whether man s born

with the :'.]iﬂﬁw!m]gr: of good and evil,

The Senses and

the Mind are Whilst there is no doubt that a
the means of all B :

human newly born human being, like ather
knowledge.

: animala, hag instinets of its own ne-
cessary to carry om its existence, it has no real know-
ledge either of the universe or of itself.  All sueh
knowledge is acquired by perceptions gained through-
ot life by means of the senses and by the experience
gained and accumulated by the humao mind, O the
senses, hearing and sight are the most important,
Says the Qur-an
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' Has not there passed upon man (Insan) a long
period of time, part of eternity itself, when he had no
self-realisation of any kind 7

We (then) made him from a hall of sperm-ovum
which- We' went on evolving and unfolding till it
became hearing and seeing,” ' (T6—1,2)

The idea expressed in these two short passages is
that there has been a long peried of time before man’s
Sperm-ovum was evalved and during that long term of
preparation, man was not able to speak, arpue, think
and become conscious. Then the sperm-ovim  be-
came a jelly-like substance ang went on rolling on
itself, developing and dividing and growing till it
aequired the senses of hiearing and seeing.

* Livery human being (says the Outling of Science,
p. 114) beging his or her life as o single cell—a fertilig-
ed egg-cell, a treasure-house of a] the apes™ (as men-
tioned in the Qur-gn).

* For in this living microcosm, only a small frac-

tion {]—;‘5 of an inch in diameter) there is condens.
ed-—who can imagine how ?—all the natural inher;.
tance of man, all the legaey of his parentage, of hig
ancestry, of his long pre-human pedigree,”

['This is the meaning of the words * long period of
time part of eternity ™ in the Qur-jn].

Darwin called the pinhead brain of the ant the
most marvellous atom of matter in the waorld, but the

human ovum is more marvellous still. 1¢ has more
i

il

1
i,
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possibilities in it than any other thing, vet without
fertilisation it will die. The fertilised ovum divides
and redivides, there results a4 ball of cells and a sack
of vells, (The word amshajin used in the Qur-in
exnclly deseribes this jelly-like ball),

“There is a laying down of nervous system and
food canal, muscular system and skeleton, ete.” This
is the beginning of hearing, sight and mind. as
mentioned in the Qur-zn,

All these processes have alread ¥ been hriefly
deseribed in the passages quoted in
Knowledge this and the previous chapter of this
comes last,
book (Qur-an, 22—5 and 28—12 to 14).

The point, however, here is that man passes
through vast periods of time before he becomes eapable
of acquiring peal knowledge, [t {5 the last thing fo
eome but it does come through the agency of the Senses,
especially those of sight and hearing—and, ahove all, of the
mind of man, Man even as a human bieing is not born
with knowledge. He is born with the caparity to
acquire knowledge but not with knowledge  itself
ready poured into him,

** And God brings you out of your mother’s womlb
whilst you know nothing; And He makes for you
hearing and sight and mind that ¥ou may find eomfort
in Him,*” (16-——78)

“To find comfort in the Real® js the greatesg
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happiness.  Abraham, Moses,  Jesus

Only hy

ineans of and  Muhammad — had ENOTITONS
E':I?]tl:?:ﬁfﬁkg dillicullics to m]:tund. with ; the very
4ny pragress, people whom they tried to save from

spiritual annihilation tortured them but they found
“eomlort in Ged.' But even Mubammad is com-
manded o invoke the help of God in increasing his
knowledge, * Say : 0 my Vital Principle, inerease me in
knowledge. ™ (20—114)

The word « knowledge ™ oceurs at least eighty
times in the Qur-an and its derivatives shout $00 Limes,
Whilst the other ntLrIl}utﬁfi of mind such as  ynder-
standing,” “remembering," « thinking,”" * judging,”
“eollocating,™ ¢ reasoning, ' efn,, r-.I--:;,__ and their deri-
vatives arc numerous, Tt ig only the learned who ean
" know the law of God and be prepared to meet themn,
(B5—28)

“And these are parables whieh we ecoin for the use
of mankind but none reason them out exeept the
learned,” (29—13)

The gualifications for a king are set out as strength
in body and vastness of knowledge., The Isralites
abjected to Sanl being mnde king over them because
he was not rich but said their prophet

“And surely God has chosen him {Saul) over you
because He has given him an abundanes of knowledge
and good physique,” (2—247)
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The animal part of the body of man does live on
bread and butter but the latest and highest develop-
ment of him lives on knowledge alone—real knowledge
about the reality in all things. Without this knowledge
men are worse than beasts :

“They have hearts but Lhey  understand not
therewith,

They have eyes but they see not therewith,

And they have ears hut they hear not therewith -

They are like beasts of burden or worse -

They are neglipent,” (T—176)

Bul suppose o man uses his eyes and ears on all the
things of the world and alss hig

The galden mind ; he will eertainly know the

ni&aEn 1o .

knowladge value of the things of this wirld
i ; e

;T‘Ei'éﬂ’ Fo but it he neglect the Great Heality

itself, he will still pot profil  his
spirit. e would be, gaining the kingdom of this
world but he would be losing his own soul
He would be like one who dives o search pearls al the
bottom of an estuary but who neglects to see thal he
can salely come up again, The Qurein . inculeates the
polden mean in all things and  defines it as being
the capavity of cach particular individual in each parti-
cular case, )
. . * God does not burden any soul but to the extent
ol its ability to hear that burden,
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For cach soul is what it earng of good ;
And against cach soul is what it earns of the con-
trary.” (2—u88)
And again
* God desires for you lreedom.
And He does not desire for you restraint.”

“He has chosen you and He has not put any
embarrassments in the law of your lives.” (22 —TH)

“The law of your lives ** or Din in the oviginal
The philasaphy Imeans decision, Judgment, jurisdiction
vtthe Quranis  gpngd everything relating to law tempo-
Compre hensive, . s
ral, moral and spiritual,

It is sometimey objected against the Qur-an that it
18 NOt merely a relizious baak bt one which interferes
with man’s social, polities] and maral relations as well,
The objection as far as it says that the Qur-in interferes
with man’s activities is quito false but nevertheless itis
quite true that the Qur-gn claims ta luy doven the prinei-
ples governing all vital actipities of man in every sphere of
life. In faoct, everything that conecerns the life of man
whether as an individual, or as m=mber of society ;
whether relating to temporal allairs only or whether

concerning spiritual matters is within the porview of
the Qur-gn,

The springs of all activities lie in the souls of men,
Man has passed the stage of the mineral, the vegetable
and the animal kingdoms, He st]l] has his legacies of
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these kingdoms which he earries with his body, but
something else fur superior to these is now awake in man
and his future depends on the care he devotes to the devefog.
ment of this new light now made manifest, To neslect
this is to retrogress and unfortunately some men do res
trogress. That is also quite apparent, But the Qur-an
provides a sure guide to those who wish to advance and
meet The Real. When we say meet The Real we mean
realize Him with the spirit, otherwise The Real is
everywhere and all things exist in Him,

" Solet him who aspires to the realization of his
Vital Principle do dzeds that are good and let him not
pay the reverence due to the Vital Principle to anything
elas (LE—10)

And says The Real ;

* I have not made the Jinn and men cxcept that
they should reverence Me,

I desire not any nourishment from therm :

Nor do I desire that they should feed Me,™
(51—58, 57)

The above is 4 literal translation but its meaning 19
quite clear, The laws which are preseribed for feeding
the poor, for charity, for brotherly love, for self-sacrifice
on the part of human beings are not prescribed because
God is in need of any help but simply in order that
man should cultivate the spirit of reversnce and duty
towards The Heal who has made man what he is. Man
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has the choice of using God’s gifts. If he uses them as
God wishes he should do, man is reverent towards
God, If he does otherwise, he loses those gifts for
EVET, )

*Iull of blessings is e in whose hand is the
This Iife isa great Kingdom and who is Capable of
sehodling, doing all He wishes.

“Ue has made life and death that e may
diseipline you,

“ Which of vou doe 8 beautiful deeds ? " (07—1,2)
“And He is the One who has. made the heavenly
bodies and the earth into six periods (day and might
and Lhe four seasons),

“And His throne extends over all living creatures
{rit. over all water),

¥ 8o that He moy dtsupime you, wlnmh of you
does beaulilul deeds ¢ (11—7)

Angels have no responsibility, They are command-
¢d to do certain things and they. cannot do otherwise
but with men it is differcnt,  Men are told to do that
which is good and to think that which is beautiful
but they have a choice and the proper exercise of this
choive involves a certain smount of painstaking. This
life is a grert schooling.  Who will learn his lesson and
pass his trials with credity W ho will fail therein ¥ The
sun, the moon, the stars and Lh:, carth have their fizxcd
courses and they have no choice therein, The earth
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does not one day revolve round its axis from west o
east and in the epposite way the next'day. The moon
does not reverse its motions nor does the sun, . But we
see every day from our cxperience and from the
experience of other people that we do not keep to one
ccurse,  We do things that we know or think to he
wrong. All civilized men know that. lying, cheating
and dishonesty are bad Vet knowing all this, they, or
a good many of them, go on telling lies and are guilty
of dishonesty. They make agreements and break them,
They profess to be patriots and philanthropists yet the
action of some of them belie theiy professiong.

But the fact that vast majority of mankind have
virtually agreed on truth, health, happiness, honesty,
love, poodness, manliness, courage, reverenee for Gad,
kindness, charity ds desirable things to schicve and to
keep is itself a great achievement, '

The Vitel Principls knows our deficicncies and
allows for them and we are not going 1o be punished
for what we cannot help, The one thing which He
makes a condition of His allowanee for DUr Weakniesses
5 that we do not deny Him, That js the sine i fion
of His Blessing,

The denial of the Great Reality is a sin which Cad

is not willing to overlook, If [Ie did
;:ﬂ;i;m’ 5o He would be denying His. own
any His own Reality. That is an impossibility, So
T that, as long as a man is strong enough
» reist the temptation of asserting his own d sitiship,
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man has hape of self-realization, But as soon as man
says: “1do not believe in God, I believe in myself,”
that moment the man is lost, But God is Gracious and
a thousand lapses are forgiven provided man does not
live and die in that state. And life is very uncer-
tain, so why should man ever risk losing his soul? True
philosophy and real wisdom consist in a frm
acknowledgment of the truth of The Heal and an
unwavering adherence to this acknowledgment,

God, again, out of His own Wisdom, has made the
task of man to depend on man’s own choice and He
has alvo put obstacles in this race which man has 1o run,
But He has pointed the way to get over those obstacles
and He also promises help as long 05 man is willing to
be helped. Why has God done, what He has done is
beyond our knowledge. To ask that gquestion is to
assert our superiority over. The Real and a denial of
Ilim, He may tell usall about it when we have Tun
the race, have had our thousands of falls snd yet not
denied Him but before the race is finished the asking
of this question in a deflant spirit is rebellion against
God. Man has the choice, let each one do geeording
to his light. The question is between God and each
individusal soul and it would be jmpudent for anyone
to interfere, so we content ourselves with quoting
God's Word.

The prophets and the honest philosophers are the

S ———
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true helpers of mankind. There are
Philosaphy . :
it 4 few agnosties and atheists amongst
E’;ﬂmr;;fuc philosophers but the large majority
' are firm believers in The Real and
in the Oneness of The Real,

They differ as to details but Plate, Aristotle, Kant,
Hegel, Ne wton, Leibnitz, Wallace, Bacon, Coleridge,
Viscount Haldane, Spinoza, Auguste Comte and BCOTes
of others have believed in The Real.

They hiave differed injthe details of His attributes
and as to what they mean by realizing Him,

Some people may say that Herbert Spencer, Haecke!
and other evolutionists are atheists but from what we
know of the philosophy of the Qur-an they seem to us
to be nearer the truth than many so-called Theists,
Many are dubbed “atheists” because they deny the
plurslity, trinity or duality of Godhead. If that be sn,
then every believer in the truth of the Qur-an would
be in the company of such philosophers who deny
plurality, trinity or duality of Godhead, It is the
fate of the phitesophers to be misunderstood. But for
philosophy, the moral and spiritual currents of human
thought would long ago have stagnated and become
poisoned.  Philosophers also do make their mistakes
but the mistake of a philosopher who is true to himself
is worth more than & thousand correct things done or
said by lesser men. The pursuit of philosophy, in spite
of the philosopher’s mistakes, is the only thing that can
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save. mankind, and religion itself from ultimate ervor,
Moreover, if one philosopher’ goes wrong, there are
generally ten others to correct him and in this mutual
contest of finding out the truth lies the value of phil.
osophy. . ,

In religious controversies, tempers are heated much
more quickly than in purely philosophical investiga-
tions. In religion, each person starts with axioms and
postulates which he believes to be true and which he
is not willing to relinquish..  Tn philosophy, there is o
real search for reality though here also the inquiry
becomes tainted with the individual’s inclinations and
Fichte's saving (already twice quoted), about the kind
of philesephy that a man-chooses depending upon the
kind of man he'is, is{rue. But the very neknowledg-
ment of this truth shows the broad-mindedness of
philosophy. Hecently, morcover, there has been a
tendency 1o harmonize and synthetize various kinds of
philosopiics into a synoptic whole,

Many attempts have been made to make philosophy
. a harmonized whole science in itself

Vhilasophy _ I
jrself must be a and the mers enumeration of the
whole. Jdifferent thethods would mnke a book
by itself. The easiest and erudest way is to synthetize
all seiences into ene; to take the
ILE::::;:. hr.umi principles of all seiences and
]i:hlil];;‘i%?&; find & unity in. them somewhet in the
way of Herbert Spencer’s * First

Prineiples.’
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Bergson very rightly condemns Herbert Spencer’s
philosophy as no philosophy at all. Herbert Spencer
takes the Universe as it is, euts it up into: what he
calls simple and homogencous bodies.and then begins to
reconstruet these into compler and heterogencous hodics.
Science has conclusively proved that his simple and
homogeneous bodies are not at all so simple and homo-
Leneous as he supposes them to be and whatever they
are, his method does not diselose anything that he does
not presume beforehand. He goes round in a cirele of
his own drawing, Tlis philosophy is very defective
but his researches and expositions are very useful,

A better and more improved method s
C.E.M. Jasd that of C. E_.M. “Toad, who tries to
and R.F. Alired harmonize various kinds  of Phil.
e jaecphies) Sl sk g Vitalism,
Philoaophy, Pluralism, Vital Impulse, Neo-Realism'
and Teleology into one consistent whole,' Each theary
has an element of truth in it and Joad tries to expound
it and fitit into his scheme of philosophy.  His phil-
osophy is, in fact, Plato’s Symposium reconstructed on
modern lines. The ultimate purpose of thought iz the
element of permanence and perfection in the Universe,
Says he :

“T further conceive that life in its carlier stages of
development is unconscious of this ultimate purpese,
but that at a certain evolutionary level there * is
emergent, to use Professor Lloyd Morgan’s term,
awareness of the goal which the process of evolution
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is seeking tareach, Emerging at a comparatively lnte
stage of evolutionary development, this awareness takes
the form of an intimation of the permanent reality
towards a complete consciousness of which the life
foree is struggling. Such intimations have been the
special privilege and possession of mystics of all agea."”

Contemporary British Philosophy, p. 187
(2nd Series.)

Haoernle, on the other hand, is out for “speculative
philosophy.” e conezives the universe as an “order
of phenomena in which each kind of phenomenon
has its distinetive and irreducible character and place ™
“And all phenomens, focussed in one phenemenon,
mind, which can approach itsell as well as others,
‘seem to me, for a synoptic view, t0 point to a universe
permitting such a union of insight and feeling us
Spinoza has embodizd for us in his memorable phrase—
Amor intellectualis dei.” (P, 138 ahove),



CHAPTER Y1

THE 80UL

Thers is greater difference of opinion amongst
- : philosophers about the existence and
Ebpg:loﬂ:edsiﬁi nature of the reality of the soul than
there is about God. The existence of
The Real, or God, can hardly be denied though His
attributes may not be agreed upon, Even the so-called
atheist believes in some principle underlying all Reality.
Herbert Spencer and Haeekel, two of the greatest
evolutionists, have both agreed to acknowledge the
existence of the Great Unknown. It does not really
matter very much whether we call Him the Unknown,
the Absolute, The Beal, the Vits]l Principle, the Soul
of the Universe, or God. These and other words,
uzed in naming the ultimate Heality, do not matter so
much, for words are words. Theé great fact is the
acknowledgment of His existence. And this is denied
by few, The dispute about God generally is as to what
each man thinks Him to be.

But as to the Soul, there arenot a8 few who deny
its existence altogether, And the difference of opinion
as to its nature is quite as vast as about that of God.
And, in this discussion, the common people take as
great a share as do the philosophers, And the reason.
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is quite plain, It concerns evervhody, the pood as well
a5 the bad,

When liars, hypoerites, theives, robbers, murd erers,
kilnappers, marauders, gamblers, swindlers, breakers
af agreements, cheats, perjurers, fornicators  and
denicrs of the values of Guodness, Beauty and Truth
dre told that they are doing harm to themselves for
+ which they are responsible, what is easjer for them

than to deny the existence of the Soul and finish the
whole argument? If there is no one to punish them
in this world, or, if they can eseape such 'punishmenl:.
the denial of the Uvahues”, “hereafter”, or “futupe’
beeomes a very handy tool in their trental armoury.
The most cunning as well as the most dangerons
mothod, hbwever, {g to make a verbal profession of the
belief but to deny it in heart, and to aet as if it did
not exist.  The philusrnph'er of the Qur-in must be
~prepared: for it, and aveid the net spread for him by
. the Hypoerites. No lesson of the philosophy of the
Qur-an is tnore important than this -

“And there are gunic men who say, “We he-
Wha are the lieve in God and the hereafter,’
Spiritual lepers, but they believe not." (2—8)

These are the hypocrites who would fain deceive
God and the believers but they deceive none except
themselves, Their hearts are diseased and the disease
goes on increasing day by doy. Open opposition can
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be met and provided for, but such covert enmity is
most dangerons to a 'Iu'lf.pr of truth and wisdom, Tt is
treason to the truth. Hypoerisy is the leprosy of the
soul. Samiri, the misleader of the Tsraelites who made
the Golden Calf for I:iljlicrn to worship, knowing full
well that he was wrong, and in order simply to satisty

the vanity of his own heart, was such a leper and he is
told by Moses : '

“Get thee gone, for'surely for thee in this life shall
be the motto “Touch-me-nat™ and in the heareafter
a still worse fale which will not be pul off.” {20—07)

The hypocrites are the white ants or termites of
society, They eat away the heart of all that is good
‘whilst nothing appears on the surface, They work
underground and dig. tunnels and work by night,
The moral lepers do ot wish to be seen and spiritual
darkness is their greatest ally, Therefore evervone who
wishes to safeguard his soul-agsinst hypocrisy and
hypoerites inust be alWways on the look-nut not only
for what is apparently false but for falsehood covered
with the appearanee of truth. We must also save
oursclves from our own hypoerisy,

“And cbhey not the denievs of Reality and the

Opposition hypuerites and repel their mischief
i:d)uhﬂj;ﬁns? and invoke the aid of God (in repelling
them)™. : s (88—458)

The Philosophers of the Qur-in must not let their

v - = F o i e
e - -E——
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e souls be nttacked by the leprosy of
re 18 a i
spiritual hypoerisy in themselves of others. All
:E‘;“fﬂ;tmh the spiritual and physical manifestations
of God in our hodies and souls must be
invoked against the sly invasions of lies, hypocrisies and
denials of Reality. There is no peace possible with
moral lepers. Peace with such termites of the soul means
death. There is a * spiritual struggle for existence ' as
well as a physical one, * Therefore, obey not the
deniers of Reality and struggle apainst them a mighty”
struggle with the help of this Qur-4n." {25—52)

We spoke of this life being a schooling in the last
At el chapter. This is the meaning thereof.
of the fittest. The aim of life is the evolution of soul
by means of spiritual struggle here.
Without a struggle against hypocrisy the souls that are
to strive would not be so strong as they would be after
such = struggle. There is then a prineiple of the survival
of the fittest as well as a strugple for existence in the
realn of spirits. By spirits we here mean human sonls
only and the struggle is between those who believe in
the Reality and those who deny it, Itisnota struggle
by the sword and the dagger but by spiritual exertion,
The prenter part of the struggle iz within our own
souls. Hypoerisy lurks in our own souls and we must
fight against it.

“ When the hypocrites come to thee (O Muham-
mad 1) they say: “We testify that thou art surely
God's messenger :
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“And God knows that thou surely art His Messen-
ger:

“ And God testifies that the hyprocrites are liars.”
(B8—1)
Such are the cunning pharisees of this world. They

wish to confound the truth but they confound none
except themselves, And we must look within our own

souls and see that we are not being deceived by
ourselves,

There are others who are less cunning but still
equally obstinate, When their evil

;hj.:ﬁzﬂﬂ:f:“ deeds such as robberies, rapes and
in the existence  murders are reproached and they are

he 5 . : i &
e, told not to roin their future what is
easier for them than to say :

“ Who will put life into (dead) bones when they
are decomposed ? " {B6—78)
Or thus : '

" What ! when we are dead and have become dust

and bones, are we really then going to be subjected to
the Judgment (of God)? " (37—353)

Some are more explicit in their deoaial -
They say :

*There is only this one death and we are not going
to be raised up again.

And if you are right, then bring our forefathrrs
back to life.” {44—385, 36)
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They do not eonsider that even the recurrence of
day and night have their term. On the 2nd of June in
a tropical country if a denier of reality was asked to
bring back the sun to the Fast after it had set in
the West he could not do it, The same is the case
with the souls. They have their recurrence of birth
and death and an interval between the two events,
The ignorant  people are impaticnt. They wish to
change the Will of The Real but no one can do it.

* And were it not that a word (the word * Be )
had proceeded from thy Vital Principle fixing a known
duration, the matter would have been settled ninongst
them,™ (42—14)

The third class are more philosophical and

The third they say: There iz nothing but

elass of the life of this world : We ljve
: :’ﬁg f&:;ﬁm and we die, and nothing kills us
of the Soul. but Time ! ™

“ But,” (says God), ** they have no real knowledge

of this, they merely guess,” {45—24)
The earliest and commonest theory about the

Philosophical goul is that it consists of a very thin

theories and subtle fluid-like substance which

‘about the

existence of permeates the whole hody. It is

the Soul.

supposed to ‘be, according to this
theory, a real though extremely airy substanee which
is capable of extension and contraction, It is supposed
to have existed belore birth and is said to eontinue

__jl.‘."mw.;-
S b e

el Wl

.|



to exist after the death of the body and might appear
as a thin vapoury ghost. Even during the life of the
body this ghost is supposed to be capable of leaving the
body, as in sleep or trances, and s said to be capable
of withdrawing itsell from the body and wandering
about. Theosophists ‘and spiritualists of Europe and
America are fond of depicting the soul as some such
existence and a few great men of science like the
late Sir Conan Doyle and 'Sir Oliver Lodge are suppor-
ters of this view of the soul. Sir Oliver Lodge is one of
the greatest exponents of this theory of the soul and
has written a book about the doings of the soul of his
son (Raymond) who died in the Great War, Carcful
study of this book, in spite of our great sympathy
with Sir Oliver Lodge and our profound admiration
for his diseoverics as a scientist, leaves us quite
unconvineed about this fantastie activity of the soul
affer death.  We think he has been imposed upon by
the media he emplayed in interpreting the doings of
the soul of his son,

Plato, as onc of the preatest philosophers: of

; Greece, did not agree with the view

L’;ﬁ’f‘;ﬁ&ﬁ‘?”’ that the soul was like a thin Vapoury

' body or ghost.  He considered that it

was impossible to perceive the soul by the senses—in

fact that is not a-material body in any sense,  We

could only grasp the existence of the soul by the
intellect,

Hut; aceording to Plato, our sense perceptions of
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all things whether mental or material are of a lower
kind of cognition. Real knowledge, sccording  to
Plato, was concerned with the “ Ideas” or with the
world of cternal Being. Everything that existed here
down below was a kind of “imitation" of the “idea”
which existed in the eternal Being of the world of
“Ideas.” The soul, therefore, according to him could
not possibly be a material substance, But he believed
in its existence after the death of the body,

Aristotle, the greatest of Plato’s successors, amd a

Ao maodel to all scientists and philoso-
Tiato

th.e:nryuf phers of later ages, also rejected the
the Soul.

common or vulgar theory of the soul,
He has written & treatise on “ The Soul™ Aristotle to

a certain oxtent reversed the theory of Plato. Plato re.
garded experience and concepts as the “imitation” or
recalling of “Tdeas.” Aristotle held experience to be the
true source of concepts and that “Ideas” did not pre-
cede concepts but followed them, ' Plato was an essen-
tially deductive philosopher whilst Avistotle preferred
induction to deduction, Life aecording to Aristotle is
self-movement of which the soul is the principal.
Strange to say, however, that the soul sccording to
Aristotle is not merely synonymous with consciousness
or mind hut includes every kind of vital process—
nutrition. movement, sensation and thought. The
soul is to the body, what the form of a statue is tothe
substance of the statue, But although soul and body
are conceived of as two things, they are really one, as



in the enge of the statue whose form and substance are
one body or thing, not two. Man is a single unit, not
one being made of two separate existences—the soul
and body, According to this theory the souls of
plants, animals and men are essentially of the same
kind in an ascending series, the higher developing
from, and including, the lower, He approached Plato
in assigning an “internal sense” ecorresponding to
each “ cxternal sense.”” Man alone has the power of
recollection snd construction. But the soul is both
immaterial and immortal,

Above all other activities of the soul is the will.

We see in this extremely short summary of Aris-
totle’s theory of the soul snd his exposition of the
science of psychology that what has been added to it
since is hardly more than a commentary, Aristotle has
dealt with the subject of psychelogy and his method
is metaphysical. He has the great virtue of basing his
ideas on facts and building his theories on prineiple.
His vital processes are the nearest approach to the vital
priciple as expounded in this book, Aristotle starts
with the objective point of view and having laid his
foundations on observation and experience he proceeds
to develop and evolve the subjective point of view at
great length and in barmony with the facts of observa-
tion and with human experience,

Nothing was added in the Middle Ages to what
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_ had been stated by Plato and Avistotle
The Mid e i : ;
Apes & theories  about the soul, But under the influ-
of the Sgul. . ence of the churches (the priests’
being the only learned men in ‘the Middle Ages) Phil-
osuphy  gradually dégenerated into’ mysticism  and
tended to become more and more formal and subjee.
tive than real and objective—a diseussion on the words
rather than on the reality of philosaphical ideas,
Whatever real advance came to Kurope in science,
philosophy and arts came through Spain under the
influence of the Saricens who then ruled that country.
Their universities at Cordova and numepgug ather
places kept the lump of learning alight whilst Europe
was sunk in darkness, -T}e reader should refer to
Syed Ameer Ali for a short account of Muslim Phjl-
asophy during the Middie Ages. Upto the fourteenth
eentury Philosophy prospered. but then jp became
merely dislectic argument  and hair-spfitﬁng. The
articles on “ Mysticism » and « Philosophy ** in the
book called The Legacy of Islam are also useful,

But after the Renaissinice and Reformation, scier.

Meadern i-iﬁﬂ and philosophie movement
Fhilosoply spreaid iy -
in Ei]l‘ﬂpﬂ. P B m Eul‘ﬂ}l‘!_ Dﬁ'sﬂﬂrtlﬂﬁ fbﬂrn

1596) was the founder ol modern
ideas of philosophic thought in Europe, He considar-
ed animals to he automats, without leclings or power
of self-movement, Animals according to him Were
subject to physical ang mechanjeal Jawg

mMore op Jegs
in the way as inanimate objects arp.
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To man alone, accortling to Descartes, God had
Bieicartes grauted the gift of a soul. The automa-
theary of ton of the arimal had been cndowed
the Soul. ; ;

with a further something which
eXercised only the higher mental functions of thought
and volition. The rest was nothing but mechanism,

But the seientists soon begun to doubt this speciaf
The Seleniibic gift of soul to man and they saw
Sceptics. nothing to differentiate the soul of
man, if there was any, lrom the automatic machinery
of the animals.

David Hume, the great Seoteh sceptie, miade an

i i intellectual bonlire of all theopries of
David Hume's ;
theory of the soul, especially those held by the
the Soul. clergy or Idealists of the type of
Berkeley (born 1685). Derkeley had arpied that
matier did net exist and thet spirits alone existed—the
Spirit of God amd the spirits of men. Hume urgued,
on the eontrary, that all the mental processes were LETe
conglomerations ol sensations regulated h_-;- the
principle of association. The soul was & mere tradition
which had been accepted without. any true knowledge
and no prool of its existence had ever heen pwoduced
or could be produced, Like the agnostics and atheists
of the present day Hume and the other sceptics of the
17th and 18th centurics believed soul to be a fiction
generated by priests in order to maintain their own
strength and influence over the minds of the people,
Aguosticism aud atheism in Europe are mainly directed

e ——— - IR e e e
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against the Christian Chureh and have a  certain
element of truth in them, for when the agnostics and
atheists deny God and soul, their ideas of soul and
God are based on the Christian notions of Gog mnd
of the soul, Thus i the whole of the cighteenty
century of the Christian erg nothing but scepticisin
and materialism ruled the philosophie thought of
Europe and it continued to do S0 into the nineteenth
century.  Meanwhile Leibnits (born 1646) and Kant

{born 1724) had piven s new lurn to philosophie
thought,

Leibnitz’s idea of the universe is a harmonious
working  of  separate spirits  or
Leihnitz's theary “monads.” Al menta) substanees
of the saul,
are independent activities, easentiully
individual but working in barmeny. The soul and
body are like two separate clocks, originally wound up
and started by God, but moving abhsolutely in har-
mony with each other, They keep the same time
always without imterfering  with each other. This
theory has the great merit of bringing elearness into
the argument and is workable, We say, in this book,
that the whole universe is an expansion of The Heal
without dividing it into “monads” or separate in-
dividuals but assigning to each manilestation of reality
its guiding vital principle, Whalever appeirs to us,
physically or mentally, is the substance or apparent part
of the cxistence of a being and whatever is guiding,




THE S0UL 163

adjusting and perfecting it is its hidder part with its
vital principle. But we do not believe in- the separate
existence of “ monads.” If they did exist, as Lejbnitz
suys they do, thay should be either independent of
each other in which case each would be a deity, or if
they are all subject to the law of God as he holds they
are, then it is God, not the « monads,” who is the sole
independent Being, There cannot he one Reality and
then other realitirs made by the One and yet indepen-
dent of Him. Leibnitz's theory would make (od 1o
have set the elock going and then withdrawn Himsgelf -
from any further interference. Our theory is that the
activity of God is always working in all His manifesta-
tions and is never absent, never sleepy, never dead.

Immanuel Kant offered a new solution of the dilem-

. ma, He said, somewhat like Berkeley
E%E]:fusophy but not denying the existence of mat-
ter, that the nature of the physical is

but the appearance to us of some reality of whose real
nature we know nothing, The nafure of appearance ig
determined by the constitution of our own minds, Time
and Space are the creations of our ewn minds which
our own mental phenomena suggest to us as being
necessary. So are all physical laws, These laws EX]iress
the nature of our own minds rather than the reality of
the physical world about whose reality we can form no
idea nor ean we form any idea about the reality of our
own minds, All that we know is what our minds
show us to be and we cannot get any further,
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According to this way of arguing, nothing couid be
said about the soul.

Immanuel Kant, thercfore, fell back on some sort
of moral intuition in acknowledging the existence of
the zoul and its immortality. The soul is not only
immortal bul a supra.sensible being. He practically
falls back on the Idealism of Platg as regarils the
existence of the soul while absolutely denying it with
regard to other phenomena.  His arsument is, theve.
fore, not very consistent or convineing with recavd to
" the existence of the soul and is not much supparted Dy
other philosophers though his belief in the existence of
the soul is being taken up under new Lames and new
ideas.

We now have such names as © Biotism,” * Neg-
Vitalism,” and * Neo-ldealism ™' to distinguish them
from the theories of Plato, Aristotle and Kant, We,
in fact, have * Neo-Kantianism * and so forth,

The truth, howcever, lies belween these VArious

extremes, Man is not malter alone nor
The truth

ligs between mind alone, nor spirit alone, Man is a
thess various
fRETEMEs,

versal phenomena,  Will, resson, feel-
ings, dlesive, the sautisfaction of bodily requirements sucl
as hunger, Lhivst and love of ornaments, dreams of the
Past and [ubure, purpirs'we activitios, E‘Lm':l-itiﬂns.. rival-
ries, passiong and a thousand other categories put to-
pether make man, not one thing alone or two things
alone,  Whichever ol these things predominates in a

curious mixiure ol many phoses of nni- |

|
|
i
|
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man’s mind that predominance determines his philoso-
phy and his theory of the soul. And probably the souls af
ne two men are exactly alike and hence all this di fferentia-
tion arising from the very nature of the differences of our
souwls. The belief in the existence of the soul is one
thing., The argument as to its nature is another
matter, The seepties when they attack the idea of a
soul having un existence are influenced by the theories
as to its nature which they believe to be untenable.
Confusion is also caused by thinking that mind has
one existence and spirit or soul has another, as peaple
always speak of * mental,” * spiritual ** and * physical”
qualities being three separate entities.
Language a Language, in fact, is, at the bottom
difficulty. EULge, ity 15, L ’
vur greatest difliculty.

Where-then lies the truth ?

We must always remember that in this hook we
) . have identified man with all life,
Self-conscious- : .
ness, though mankind iz more advanced
than it was, it is still progressing and
though mankind is more advanced than it was, it is
and is not yet perfect. Our theory of the soul must
comprehend two Lhings,

(1) Chur own consclousness as men.

(2) The behaviour of men and animals in
gencral, !

Consriousness and behaviour are the acknowledged

e Ly | = - i p— e T TR
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attributes of our souls, Al philoso-
The nature of :
the Soul. phers are agreed on that, Some male

these two attributes the result  or
funetion of the human machine, others derive them
from & source which 1ules the human mechanism and
is notits slave, Bui whether it be one or the other it
is there and eannot be denied.  Suppose, for the sake
of arpument, we agreed upon calling Time the soul of a
clock. Then the first school would affirm that Time js
a function of the wheels and ﬁE:hgs that are in the clock,
Whilst the second sehool would say that Time is the
mind of the man wha maide the elock aud governs the
clock, and thit it is not the elock that poverns Tiine,
Tt is & difference of viewing the soul rather than ANy
denial as to the belief in the existence of the soul.

Whatever view we adopt, the Qur-gn ia explicit in

| defining soul as being majn Con-
E;i,%}iﬁ;ﬁ;wl_ seiousness,  And Hhe ﬂfjest of ;;hﬂmm
Pieal thought, aceording to the Qur-gn,

is the education of the goul.  Souls are not bronght into
eXistener as perfoct beings or as independent © monads’
of Leibnitz but each comes into being with a history and
heredity which is its own and each soul has the
gift of God—the gift of hoice o Sreedom  within
limits. Each soul as soon a3 it has developed sufficient
strength, unavoidahly begins to use this choice up to
the hour of death.  T%he soul af @ man continues to grow
and pather strength, Tt is at first a sectd, then a seadli ng,
tuay a plant, then gz great tree giving fruit in large
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guantities and spreading its seeds and seedlings all round
subjeet to the competition of other souls. The body
becomes part of the earth but the realization of Conscious-
ness of each Bgo lives.  THe lamp may go out but the
rays of light it has given still go on, They are con-
stantly being changed {rom one form into another,
The Qur-an says that they shall be focussed again inlo a
#ere lamp. Some of these rays have the explosive
qualities of genius and their generation of new light
may be incomprehensible to us now but will become
comprehensible later on.  Those that have spread the
light of Brauty, Goodness and Truth sholl zhine
as such, Those who have spent their lives in ex.
tinguishing Beauty, Goodness and Truth will have
their own light taken anway from them. Their re-
sistanee of the Light of God will change them into fire.
The preater the resistance which they have offersd
to the light of Beauly, Goudness and Truth the greater
will be their own burning hest, This language is
undoubtedly metaphorical but that is unavoidable,
We now procced {o enuneiate the philosophy of the
Qur-an with regard to the soul by giving chapter and
VELSE

“And He is the One Who takes away vour soul or
; consciousness by night (during sleep)
Conscicusneas
is the essence of and He knows what vour behaviour
ShEKou haz been by day (during hours of
consciousnesa) : then He wakes you up in the condi-

tion you were before sleep that your known term, or
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durativn, may be completed ; then towards Him is
vour time and place of return, then He will inform
you wiet your belnviour had been,” { 6—tith)

A gnan is responsible for his belaviour during
hours of conseions exertion, or conalion as it is called
by phlilosophers, When sleep comes upon man, this
eonation has a temporary rest and mans responsibility
ceases during hours of sleep,  God keeps every man's
full account of his behaviour esch day, that is why
He savs e knows what his behaviour has been during
hours of waking, Then the ledger of man’s behoviour
starts again at the point it had been balnneed the
night provious and goes on kill death when the final
entries are made, The ledger will be balpneed and
God will inform eaneh man how he stands just as
naturally as He ripens the fruit of o tree or the seed of
groin.  Phe whole procese iv o natural one just ar day
Jolloves night and night follows day.  Jush as friction of
material bodies produces heat so does the [rietion of
spirits against Gods Laws, Let us take another verse ;

“leod takes awoey Lhe soul or eonsciousness of
each bndividual at the time of bis death, and those that
do not die, at the time of theirsleep ; then He with-
holds those upon whom He has settled death and lets
the consciousness of others tun till a known duration,
or termr,  Surely in this fact there are signs for those
who think (the philosophers).” (80—42)

The above two passages read together are very

-l
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lluminating. Sleep and death are spoken of as
analogous conditions.  Just as consciousness beging to
run onee more after its term of quiescence during sleep
s0 will it begin o run again aflter a new reawakening,
The interval between death and the new reawakening
is like the interval of nightly sleep.

" When death overtakes one of them he savs:
*My Vital Principle! send me back,

Mo coming

ik At the send me baek, that 1 may behave
soul to this goodly in that which | have left
earth afier

death, undone ! But surely,” (says God)

“Uus is & were saying of the one who
says it.  Because there isa barrier behind them till the
day of resuscitation.” ; (23—, 100)

This “barrier” is the sleep of death, There is no
mming back of Consciousness  and renpenj.ng its
account again. The Qur-in makes it clear that al-
though the soul is not annihilated, it has its durations
of activity and its durations of quicseence. .

As we have already pointed out there has been
one long duration of  death ™ before man’s birth on
this earth, Then there is & duration of man’s life on
this earth during which each soul has its term of
activity. FEven during this short duration there are
hours of waking and hours of sleep. Then after death,
there is a further long duration of waiting or ineuba-
tion, Then there is another reawakening and a fur-
ther Jong duration of Consciousness after which we
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eanpob say what will happen. The soul iz not like
God who is always Living, always Active,

“Each soul has to taste death, and We discipline
you with what is good for you and what js not good for
YOU a5 an assay.

* And towards Us are you returning,”  (21—q5)

Tt is the soul that tastes death not the body.

Ths ssseyiog Di.'ﬂ.ﬂl-l Means stoppage of activity, of
of souls in Consclousness, of self-movement, of rwill,
this Life, . 3

During life, God makes man meet
opportunitics that are useful to him and others that
are not, and God has given man the choice between
the two by which Ile assays mankind. Goodness,
Beauty and Truth settle down like the gold that they
ore, whilst what is false comes an topr and is blown off
as being rubbish,

“He makes the rain to full from ahove, then
streams flow therewith each aceording to its capaeity,
and the torrent in each strearn bears along with it
foam in bulging masses ;

“And in the same way, there is foam {or scum) in
what people melt in fire with a view to making orna-
mients or other articles of yse—

“Thus does God mint parables of truth and
falsehood —

“Then as to that which iy foamy, it is blown off as
rubbish ; but as that which is of use to men it remains
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in the earth, Thus does God mint parables,”

(18—17%)

Let us give the equivalents of the terms used iy

this parable,

RH.!I[I =

Ahove =
Fall

Il

Torrent, =
Stream =

Matter and Water=

Foain =
Melting =
Blowing off -
Earth =
Remaining ==

God’s spiritual blessings,
Spiritual heaven,

Revelation of God’s bless.
ings through prophets
and otherwise,

Life,

The capacity of esch soul,
Truth,

Falsehood,

The process of separation
of truth and falsehood
OF  @s8Saying A8 men-
tioned in {21—a35)
abowve,

Vonishing  or being  cast
off as not wanted,

Man's soul,

is permanent.

The meaning of the parable is as follows :—

God’s blessings are common to all mankind and
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rf 2 T H oy
THa kg arée evalved in the natural eourse of

of the purable events just as rain, There is [urther
of aseaving i : p :
e T vefercnee in this rain coming from the

Oeean of God's Mercy, rising ahove
all  things that are low and then falling on
these verv beings that are low, without favour or
partiality. Each man catches of these blessings ws
much as he can carrv. The water of life, or God's
favour, flows continuously, The water as it enmes
down is pure but the impurities of ench stream or soul
become mixed therewith and the least useful are the
most swallen up and uppermost.  Thus, falschood anl
evil though most apparent are nol the real stulf of life.
Falschood cannot last, truth settles down in carth, e,
in acceptable souls, Life is thus a torrent or an assay-
ing, u struggle, or a burning trinl, in which the good
and bad alter being mixed up are finally separated
and the bud and useless ave thrown off,  Muslim writers
are very prolific about the attributes of the soul and
the stapes of its evolution. Volumes upon volurmes
may be filled up by queting their ppinions.
Aristotle, Plato and numerous other writers are groutid
down to pewder and analysed and reanalysed, sifted
and rvesifted till the head beging to feel giddy, There
are rationalists wnd fatalists, believers in the freedom
of the will and strong supporters of predetermination,
There are those who find an esoteric meaning in the
plainest of Qur-an’s statements and there are others
who take every word of a parable in its literal sense.
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We are trying to seek the middle course in this
book and as far as possible to leave all matters that are
not refevant to the philosophy of the Qur-an outside
our consideration, Butl this question of the nature
of the soul, the gquestion of Consciousness and of
Behaviour is so absorbingly vast and intriguing that
some further light may be thrown on the subject by the
fullowing passages of the Qur-an.

“By the sun and the radiation

The evalution thereof :
end eduzation i
of the SJLIfI; By the full.moon when it follows
Chapter o =z
" The Son." the sun ; .
By the day when the sun iz
bright

By the night when the sun is covered up ;

By the space and the way it is built up ;

By the earth and the way it goes;

By the soul and the way it is preportioned

In this way has He taught the soul the things that
corrupt it, and the things that perfect it ;

SL‘irf:l:.? sueeessiul 1s the man who purifies his soul,

And surely ruined is he who tramples upon his

sonl,* (B1—1 to 10)

The theme of these passages is the soul, Just asin
logie and mathematics we proeeed from the known to
the unknown so here in these passages of the Qur-in,
the soul is the unknown quantity and the sun, its

T . . NI R e ——
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radiation, the moon and jts reflection of the sun's light,
the day and night, the heavenly space abave the earth
and the way it ig constructed, the carth and jis
motions and extension ape all the given remises
from which, by analogy, to derive knowledge as to the
soul,

The sun we all know is the immediate source of
The s1m it ehia life and matter in the 'e*:nIar system,
immediate The soul itself was sleeping for neons
;‘:,'-‘:;:]‘:_‘f“f‘a in the sun till the earth separated
from it and cooled down sufliciently
for ‘water to form and life (o appear on this earth.
The sun is known by means of our senses and itz
knowledge has now been made fairly comprehensive
by the labours of astronomers, mathematicians and
i soila s physicists,. What ean the sun teach
made like the us about our souls? Almost every-
s thing. The age of the sun, the size of
the sun, its revolution round its own axis, its Journey in
space, it material changes, its storms and strugples
within its own body, and a thousand other fucts are
evidences that our souls partake of all these events,
Our souly are as Jearfully made as the sun itself. Just ag
a single atom of matter may be likened to a universs
50 may a single soul be likened to g sun, T'he evolution
and nature of the soul partakes of the evolution and nature
of ity source,

The sun is divided by the astronomer into definite \
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s concentric regions or lavers, about
ﬁfﬁéﬁf“ which there is a good deal of inform-

ation  forthcoming. Within these
layers is the heart of the sun aboul which we know
very little though we may make guesses. It is so with
the saoul, The philosopher, like the astronomer,
knows a good deal shout the outer layers ol the soul
but as to the heart of it he can only guess,

The innermost layer of the sun is the luminous
photosphere—a  brilliant layer of vaporous matter.
Above this is a cooler layer of smoke-like haze from
500 to 1000 miles in thickness,

The third layer called the *chromosphere™ is
from 5,000 Lo 10,000 miles in thickness, Ti s a ses of
tumultuous surging fire,

Above the “chromosphere’ is the “corona' of
immense extent and fading away into the surrounding
sky for millions of miles,

A description of these layers cannot be attempted
here, The reader may reler to any book on astro-
nomy. We make only one quotation :

“From the uppermost portion of the chrome-
sphere great flery tongues of glowing hydrogen and
caleium vapour shoot out for many thousands of miles,
driven outward by some prodigious expulsive force, T
is these 'red prominences ' which are such a notable
feature in the picture of the eelipse of the sun already
referred Lo,
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During the solar eclipse of 1919 one of these red
flames rose in less than seven hours from s height of
130,000 miles to more than S00.000vmiles above the
sun's surface, The immense column of red-lot gus,
four or five times the thickness of the earth, was soar-
ing upward at the rate of 60,000 miles an hour,™

(Qutline of Seience, p. 9)

“And say: The truth is from your Vilal

rasdom.of FPrineiple, then whoever likes to
}xl-i'.lt within belicare in it e may do so ; and whoo
imits.

ever likes to deny it he may do so:

“ We have prepared for the unjust a fire whose
eurtaing ave surreunding them ™ (18—20)

This last passage establishes the theory of
4 ghoiee ™ or * freedom ” within limits in most un-
eqquivoral terms and the consequences of exercising the
choice wrongly.
The sun itself is an evidence of the nature of the
soul, but its radiations by means of
lfh:h?ii?-uﬁ:im which alone we know the sun to be
evidences of what it is are (urther proofs of the
rhe soul. vitality of the soul or its scli-move-
ment.

The sun like all matter made apparent, is (according
to the theory propounded in this book) motion made
less mohile. But motion cannot become less mobile
except by parting with some of that motion. This is
what is happening to the sun, the stars, the earth and

3

.
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all other bodies in tpace. They are becoming condens-
ed by lesing part of their motion and (his loss is called
RADIATION, The reader must clearly distinguish
between radiation and emergence, Rmergence is a sout
of birth from a parent.  Radiastion is distribution of
self rather than giving birth to something new, Oug
view of the Universe is that it is a finite radiation of
the Infinite God or The Real. The distinetion may
seamt Lo be very fine but we mean i,

The sun radiates heat, light, eleetricity, magnetism

Spiritual or, in one word, energey,  So does the
radiation soul. People who are unacguainted
Eping on.,

with the Qur-4n also speak of personal
magnetism. The truth is ot confined to one book,
It is 4o be found everywhere. There is such g thing
a8 magnetism of the soul. The sun radiates heat, It
ripens erops and [ruits of all kinds, Its intensity alsg,
sometimes, sets fire to dry grass or barns of corn and
wheat, So does the soul's heat. We talk of fiery
speeches,”  hested discussions, ™ “surging and raging
crowds ™ and & thousand other epithets similar to these
in all languages, We speak of the sun’s Jight being
transiormed by the ehlorophyll of the leaf into life,
S0 do we speak of the light of soul or * spiritual
light.”™  The « sweetness and light ** of Mathew Arnold
15 nothing but this spiritual light of the soul and the
spiritual sweetness which is the resull thereof —just as
the chlorophyll ehanges the carbon of the air inte
carbohydrates which ‘malke the sugar and homey of our

b oL B e e
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lives, 1If there is no sugar changed into honey in the
body, no life can go on for long, Just in the same way,
if there is no * sweetness of soul * the soul soon decays
and dies. A great soul is a great light. ** O thon
Frophet (Muhammad)! We (Gad) have sent thee as a
soul being a witness over mankind —giving them good
news of what is Lo come and warning them of the cou-
sequenices 0f the denial of reality—

“And (We have sent thee) as one

The Soul of aey , i
Mubammad who invites men to God with His
}ﬁ;:}‘* Spiritual permission.

“And (We have sent thee) as a shining Spiritual
lamp.™” (BO—415, 44)

From Lhe sun we pass on to the moon whicl has

lost most of ils own heat and shines
The maon as

evidence of by the borrowed light of the sun,
the Soul ; .
If a person is not horn & great soul
like that of Jesus or Muhammad, * sweetness and light ™
are still possible to him by borrowing the light of the
spiritual sun.  As soon as the sun sets the ull moon
{or even the new moon, a day old) appears on the sky
and it shines by the borrowed light of the sun, We
humble mortals may not have such preat communica-
tinn with The Real as Abraharm, Moses, Jesus, and
Muhammad had but His light is available to ws, The
Chir=an is the Light of God given to Mubammad, the

shining lamp of God. Can we nol
Spirit asa hecome  the  moons o God—ihe

mean. : 1
satellites of the sun of God ?
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The earth and the planels arc the satellites
of the sun, The moons are the satellites of the
planets. We lesser souls can also borrow light from
the spiritual sun—each aceording to hig own capacity,
- God’'s sun is eyer shining in His T
Is the Spiritual  vealed Word, Tet us OpPEn our souly
ffifn?ﬂn us, to it and they will shine. just as does

the moon. The Passages of fhe
Qur-in which we are now diseussing are such 4 revely.
tion to each human being. They are not the mono-
poly of Arabs or Muslims, They are open 1o all man-
kind. We are not setntimentalist Sermonisers. We
appeal to reason and logic—ngt merely the resson and
logie of numbers and fisures hut the resson and logie
of the living soul within us all, the reality underlying
all human phenomena,

Day and night, we have already pointed aug in
discussing Consciousness, are direct-
Dayand Night  jv connested with the activities and
as evidences B
of the soul, quisscence of the sayl, During day-
time the material sun shines on the
material sky, In the same way the soul or Conscious.
ness of  cach man is ehpaged in sowing its seeds of
future ¢rops and also to o certain extent reaping the
fruits of its past labours. The eonnection of the souls
with the sun now becomes quite apparent. The sun,
ol course, does not sleep,  Our souls ean ouly prosper
on the alternation of day an might s it happens to be

the case on this caril, During day-time, or waking

v iy .
W
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sours, the soul is engaged in its struggles, or the sun of
human life iz oud for show and work, During the
night this svul or the sun of human life is covered up
by sleep just as the material sun is covered up during
the night by the earth. Day and night are, therefore,
the evidences of the setivities:and rest of souly,

The soul, if it has a being, must have s structure.

Ve What i:s its structure like ¥ The answer
and irs structure s thal the expanse of souls is like the
b i e expanse of the whole heavenly

space and souls are points in that
heavenly apaee just as stars, planets and moous are in
the material space,

“And We (God) have eonstructed (or laid
the foundctions of) the heavens with Our  own
hands, and We have laid these foundations very vast
ang deep.

“ And a5 to this earth We have spread #t out and
what s beautiful eradle have We made of it [

(51—47, 48)

Whenever the Qur-an speaks of the constriction
of the heavens it wses the sime wWord Bana which does
not mean * make,” * ereate,” or * originate ™ {though
these words are wsed when heavenly bodies are spoken
of) but when the construction of space itself is spoken
of, the word used is Bang, Nothing ean better eX]Iress
this word Bana in FEnglish than the steel foundations
and supersiructure, of a ferro.conerete building of a
skyseraper of modern days, If the reader were to
imuagine the universe to be construeted of immensely

il e
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large unmber of extremely thin wires ranning i
all directions Le would gel the Qursnic ides of the
building of space. It would naturally be s huge (almost
infinitely large) spherical network, This is exactly
what the Qur-in says in the wverse quoted next
belaw :—

“By the heavenly space which is of the nature of
& nefworl,

“ You {men) are involved in various sayings,”’
(51—8, 9)

But what is this net made of 9
What are its wires made of 7

The resder will remember that avcording to our
theory all “ ereation * is in the first instance motion,

There iz this motion hefore there is  mabber

Wiotion, i the wuniverse, Mation pure  and
é‘-;:f_?r- simple is the first manifestation of
angl Soul, Gaod's Will,

Space is the quantitative measure of this motion :
whilst time is its qualitative measure,

The wires of the net of space are waves of motion,
Wherever this motion is of a level higher than 186.000
miles per sccond, it is still motion. Wherever this
motion is of a lower level than that, it is matter.
Wherever this motion is not yet condensed to the
velocity of light (186,000 miles per second) it may still
continue to be space without matter, or rather space
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containing motion of a subtler kind than that of light,
We can have no experience of it for pup experience is
limited to that of 188,000 miles per sceond or less,
Neither our minds nor our instruments ean recopd any-
thing higher than that, We have no measure either
real or imaginary to do that. We know its existence
by its negative quality only, It passes our limit of
vision,

* By the heavenly space the nature of which is a
movement upon itself ;

“And by the earth the nature of which is Lo split
up and become alive ;

" Surely this Qur-gn is a Decigive Word,"
{8611 to 18)
The word for deseribing the nature of heavenly
spaee \Sama) is Rajoa, Rujga means wave returning
upen itsell, or undulatory motion. If & wave of light,
as the scientist knows it, be conceived to move back-
wards and forwards upon its own course with 4 velocity
greater than 1hat of light it would be one of the infinite
nurnber of waves of which space is made. These waves
would, in fact, take the Place of the ‘ether' of scicnce
of which no physical proof can be given beeause the
motion of this ether passes all our instruments without
their showing any effect of its presence.  We are blind
and deaf and dumb to cther and henee our inability to
Perecive or to concetve it in the srual way bul there is no
such limit to gup imagination, We can imagine speeds
of over 186,000 miles per second just as we have been
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imagining Buelidean straight lines for over twao
thousand years though no such lines exist within our
experience,

The inner nature of our souls is somewhat like
this imaginary space. But there are levels or layers in
our souls just as there are levels of motions ; and of the
outer layers of our souls we are well aware or eon-
geious.  In fact, we are conscious of all else through
this consciousness,

Tn the passage from the Qur-gn just quoted above,
it is gail that the nature of the earth

The garth ¥ . .
i an evidence is to split up and become alive. In
of this Seul. that it i5 exaclty like our souls, The

sonils have their manifestations on earth. Belore that
they were hidden in matter and motion, It is only on
this earth hat this distillation or extraction of the
essence of matier and motion becomes possilile, I the
Will of God iz ecalled the Oeean of the Universe, our
little souls mighl be compared to drops of water in the
Great Ocean of the Will of God,

He who keeps this drop of water of his soul pure
is snocessful and happy. He who corrupts it, dirties
it, has to suffer for his neglect or ecarelessness or willul
defuult,  God must purify even His little drop of a soul
entrusted to man’s care and it may take aeons in doing
so, Dluring these acons the conseivusness of this corrupted
drop of water has to go thraugh the fire of regrets. This
fire is Hell. It is not punishment., It is not chastise-
ment. It is the natural course of events,

L e . T o T e
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Al souls must come back to Us (God),™
(21—98)
“He (God) canuot be questioned as to what He
does but they (mankind or their souls) shall be ques-
tioned,” {21—23)
His Majesiv, His Power, His Glory, Tlis Grentness,
His Beauty, Ilis Goodness, His Troth are above al]
questions. Heis His own Judge, Mastér, Cause and

Will. He is His own Beginning and Eud, He is the
Alpha and Omegn of all existonce,

He is the first and Jast term of the infinite series of
manifestations that we call motion, matter, time, space
and mind, But we et nearest to Hig realidy in our pun
minds or gouls, Happy then is the man Who baving
partaken of the will angd eonsciousness of God keeps
his little drop of conseiousness and wil pure, undefilid
and uncorrupted,

One of the greatest defects of modern eivilizatinn
15 the disturbance of balance of

Eﬂ'__‘:F“"‘“” material - and  spiritual progress,
atween :

daterial and When mankind  had no  better
‘Ef&!f:;]_ weapons than spears and arrows

and no better means of transport
than camels, horses snd mules it did not matter 0
much if their spiritual progress was not very high,
Even then we had prophets.  There were also philose.
phers like Plato, Aristotle and Confucing. But, now,
man is able to fly above the top of mount Everest and -
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above hoth poles of the earth and his soul is lapring
far behind, Wars still continue and, not only con-
tinue, but are pursued with such deadly instruments
of destruction that one war now is more destructive
than a hundred wars a thousand years ago, Hatreds
eontinue, Greed continues. Selfisheness continues.

No doubt, men have combined into large groups
called nations and within these groups there is bodily
peace. But there is no check to greed, avarice and
selfishness even mmongst the individuals eomposing the
same nation, There is the iron rule of law amongst
certain nations and  the willul submission to law
amaorgst others and semi-chaotic conditions amongst
the rest; but philasophy and religion have been practically
deserted by nations, Certain forms of religion still
have some sort of control over certain nations bt this
control iz bound to break down., FEwervthiog is against
its eontinuation, firstly, beeause religions themselves are
earrupted and, seeondly, because hurmanity has outgroon
Jorms of old-fushioned religious elother. A new philo-
sophy is urgently needed to unily or at least barmonise
old ideas. We believe the principles laid down in the
Qur-an are capable of such cnunciation, They are not
new but they are stated in the Qur-in in such general
and nniversal forms that all those who ave fair-minded
might adhere to them without losing any faith in
themselves or in their own particular lines of scientific
and socinl activities based on the ultimate wvalues of
Beadty, Goodness and Truth.

T e R e e
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The Philosophy of the Qur-an is based on the
purity and purifieation of the soul of muan which is &
park of the Greeat Soul of the Universe. Let the
reader ponder over the first ten verses of the “Chapter
of the Sun.”

Just as the earth is a part and parcel of the sunso
are our souls o part and parcel of God or The Real.

BEuch individusl soul is under the power of the
Soul of God, and must go buek to it, In fact it is
doing 5o,

The sun is on its journev so s each soul,
1 ¥

The sun is full of heat, light, magnetisin and
nuimerous other forms of energy. 8o are our seuls.

Even souls that are not so energetic as to be
compared to the sun can shine by light burrowed from
great souls or stars of the spiritual firmament of God.
These latter nre God’s prophets or messengers.  Theip
light is still shining in their deeds and their records,
These records, like the records of musie, nre eapable of
producing the same music in our souls. Wpe must
learn how to play the divine harp of our souls with its
chords of Goodness, Beawty and Truth,

We can be as brilliant as the sun, as shining as the
moon, but we must partake of the wealth produsing
properties of this earth, Our souls can become beauti.
ful gardens of the [ruits of God's Knowledge, God’s
Grace, God’s Beauty, i
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All good men, whether prophets or laymen, have
left their records of good deeds and the Qur-gn is a
record of Muhammad's Spiritual Life. Happy is the
man who is willing to be guided by this Light of the
Real, It is an inclusive Light.



CHAPTER VII

ETHICS CGR MORAL PITLOSOPEY

Fhilosophy, as we mentioned in Chapter 1 of this
book, is divided into {hree departments ;

(1) Ontolopy, or the study of the ultimate nature
of reality or being ;

(2} Epistemology, or the study of the theory of
knowledge ;

(8) Axiology, or the study of the ultimate values
of philosaphy, viz, goodness, truth and benuty,
We have so far been dealing with Ontology

meinly but the other two departments have not been
overlooked.

The foet is that making classifieations, divisions,
departments, sub-divisions and sub-

Knowledge is ¢ .
& whole snd departments is a matter of convenience
all divisions only. Knowledge, and especinlly
are for the sake X , :
of convenience  philosophieal knowledge, is a whole
il and must ulways be regarded as such,
and  the Qurin which we have been following
throughout in our search for reality forces us to do so.
The proof of the correctness of this method of treating
philosophy is borne out by the atfempts of modern
philosophers all orer the world in making philosophy a
constrictive study of the whole of reality,
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As has heen frequently pointed out belore, seiende
as such is concerned, and very properly so, with the
logical {reatment of facts and phenomena. Science
dees not require to postulate any finality. Tt takes the
universe as it js and tries to find out how it works, in
one word, seience is Logieal, and must be so.  Seience
is concerned with the Law and Order which prevails
in the Universe, and is not eoneerned with the origin
of this Law and Order or its end: its wherefrom or .
whereto; in one word, its why. Science is not concerned
with Morality,

Philosophy and Religion, on the other hand, are

coneerned with this origin and end,

Fhiloronhy this where from and where to this
and Rel:gion . : :

inguira inta why of all things. Bul man is a finite
t]h,“ 't:;:‘—“" af being, and the econsciousness of man

has had only a comparatively in-
finit esineal duration to disclose itsclf and consequently
no satisfactory solution of this why is possible or can
be possible,

The only justification for this labour of man is
{hat the reality inside ug compels us to do so, and that
the exercise of this fmpulse has already resulted in
wonderful realizations of The Meal by the human souls
that have devoted themselves to its contemplation and
study, We see that there is an interpenetration of our
souls and the Great Soul of the Universe.

The achievements of great poets, painters, musicians
and prophets envourage us to study this Alogical part
of the Law and Order prevailing in the Universe just
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a8 the scientist does the Logical part thereol, Again,
we must warn the reader that this division of the
study of the Universe into Logicul and Alogical
Processes is only [or the sake of convenienee, But
being ourselves limited .on all sides, we cannot help
ourselves. We have to impose our own limitations
on the Universe in order to understand it. In the
eml the greater our understanding of the Universe,
the fewer vur limits will be ; but meanwhile we have
na other method.  We ean only study one thing at &

1 - . 1
time. We are only a gu » B0 infinitely small fraction of

the whole series (A).

Having made this observation let us inguire into
the evolution of Moral Law,

Human beings, like all other animals, are soviclies
I AR P of individusls, not individuals living
the Maral Law, l'JJF tir(:Ii‘lSE]Ui‘..‘j- and [ur thﬂrngelvnsb

Ants; wasps and bees are socicties whose workings
are: known to most people,  We need not go into the
details of the division of labour and division of [une-
tions which these socictios have imposcd upon their
individuals,

Parrots, pigeons, penguins, fish, reptiles, inscots
amd mammals—all are socicties or rather eomninities.
The existence of social or eommunal life presupposes
# socinl or communal law, Without this law no Col-
manity van exist, It is the recognition of this law, by
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instinet, amongst animals; and by instinet and voli-
tion in man, that the existence of a community
beeomes possible and its life can eontinue o progress.
In bees, anls, wasps and other ammals the whole law
of the community is based on the instinet of making
the community a perfranent one, These communities
hawe become almost perfect in their adaptations to
their surroundings and the sole aim and ohject, or fhe
end i vlew, secms to be permanence. The reader can
cefer to the Outline of Science (p, 877) for an aceount
of the communal life of bees and (p. 376) for workings

of armies of ants.

Rut what the reader, perhaps, is unaware is that of
all kinds of parasites that infest the human and animal
blond are also eomrunities and have their own
communal law and order which is marvellously per-
fect, FEven the scientist, in his zeal for knowing the
eange and effect of things, torgets the study of the life
ol parasites which are such a nuisance to mankind.
But the fact is that all microbes, bacilli and other
creatures have a communal Jlife. This dees not
amount to the conseiousness of man but is atill & most
upcanny thing to explain, Take the case of the parasite
of malsris which infests the human body, A man
may have an attack of raalaria, get well, go about his
business for days, weeks and months witheout anather
attack., He may foruet all about his malaria.

But not so the malarial community which has

e e e e
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5 , found its home inside his system.
Community F s A
of malirial This community goes on breeding
Parasites,

slowly without showing any signs of
its existence—on the prineiple of live and let live.
The man has forgotten his malarial guests, but H-u_y
have not Torgotten their friend, the man——their host,
The man goes out to work; is tived ; gets eaught in
rain; has no protection against rain (he sometimes
despises such protection) ; comes home wet, is careless
in effecting an immediate change ; his vitality is low-
ered.  The instinet of the community of the malarial
parasites gives an immediate order of “attack.” Rillions
upon billions of parasites are born and gather together
in armics as numerous as the stars on heaven and at a
given moment their poison is poured on into the
living stream of blood and their good host is down
with a terrible ague and its natural reaetion fever—an

attempt on the part of human npature to fight the
parasiles.

No Napoleon could time his * attack " in such a
concerted and mass formation as does the community
of malarial parasites and were it not a fact that within
the human systenitself, unknewn to our CONSCIOUsTess,
there are stronger communities of blood corpuscles
und other active allies of human life, we would not
survive the attacks of malarial or other parssites,

Therefore, man is not one being, but the possesson
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W
Communitiss and master of h?lliluus :11:1d jcri]Ii:_:rns of
within man's other beings existing within himsell
blecd. ar's
as communities. In the same way, all
living beings are communities like ourselves and the
Qur-in laid down this prineiple over thirteen hundred
years ago.

“ There iz no kind of beast on earth, nor fowl
which flieth with its wings, but the same is a people
like unto you; We have not omitted anything in the
Book uf Our decrees.”

{Sale’s Translation of the Qur-gn, ch, 6—v. 38)

This translation was made 200 years ago when
nothing was known in Europe about the evolution of
man, We purposely quote Sale on this occasion. The
only mistake he has made is in the word beast. The
original is debat (I, a thing that poes, moves or wallks,
meaning an animal),

Palmer translates * nation ™ For ** people " but the
word is better translated as a commaunity,

So that, it is quite clear that all living things on
this earth are vommunities and have their communal
existence which necessarily implies Communal I,

This is the beginning of the Moral law. Everything
that iz injurious to communal life i a sin agoinst the
COMIURTLY,

* It is not suggested that animals are ethical agents,

Morality begins far H"'ETE‘ 15 no ‘-"-’Ell'ﬂ!-_l'lt for erediting
with animals. them with general ideas, but the
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point i that there lias been a longe evolution of the
invipient virtues, the raw materials of good conduct,
such as courage, affection, control, and sympathy
amd  many upimals are morally admirable, along
cerkain Jines at least, Buot besides the oconrrence
ol the primary virtues asmongst animals, we must
recognise that they have been rewarded in the course
of organie evolution with survival and with success,
There is not only an evolulion of ethics but ihere is
also an ethies of evolution.”  (de Outling of Madern
Konemledge, - 224.)

Tlhe basiz of animal morality 18 suepivad and sueeess
wr pertianensce. And when we look
Trikbal vizties, : 5" s

into the records of primitive hunuin
sociclies we find the desire for permanimer predominad.
ing over oll other desires and the befraviour of ol
privitive socielies is governal by the search for means
of penmarence,  The roaming about of lribes in con.
pregations in search of food ; the Lribal coslins of
Blood revenge 1 of marrisge @ oof gettlemient of l]ih!jlliﬁ‘.‘;,
ete , are oll wimed at the preseevation and pernianence
ol Lhe tribe, just as is the cuse in a communily of bees.

In u tribe, ag even pow amongst pations, & man’s
conduel or bdefavdowe is governed by—

{1y sellpreservation or selbmaintenanee
{2} group-preservation or group-maintenance,

S-le.'-pi'i:ﬁun'al.iull 18 ol only the preservation of
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one’s own body but that of one’s family. Those who
feed together breed together. Hence arise the customs
of caste systems.

As amongst lower animals, for a long time, the
human ehildren were under the care of the ot her
only. But life in all primitive societies i a continual
warfare and when men brought in women of other
tribes, kinship eame to be reckoncd on the father’s
side, And in Ching—a country of tribal system par
eacellence—this idea of bringing wives from other tribes
has prevailed to such an cxtent that marriage within
the sume tribe (same surname) has been forbidden for a
long Lime,

It would take us a whole volume to go through
the evolution of tribal virtues but the ¥ were and are
Sounded on meve convenience and self-preservation and nof
on any moral principles ay we understond them now, For
example, the killing of a member of the tribe was
punished by blood revenge or by payment of so maun ¥
camels or other wealth to the relatives ol the deceased :
killing of & foreigner was not only condoned hLut
sometimes actually encourared,

“Thus tribalism thrives on  war, In North
America we find the very word for {ribe theaning those
who fight together.

(dn Outline of Modern Knowledge, 129 )

Side by side with the growth of the tribe, man
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: dreams of there being semething be-
R e and beside himself, and the tribal
false religion Yon ant *
and false chicls were not lacking in the eunning
el to pretend to be allied to this some-
thing so that they could take advantage of their follow-
ers’ faiths. The chief in each tribe either pretended to
be a deity ora priest of the deity., Those early tribes
who were willing to submit to their chiefs were
naturally sironger than those who did not, and thus
this double authority of the chiel tended greatly to
inerease his own power as well as that of his tribe,
The FErmperors of China were always addressed as
Thear Chu or * Sons of Heaven ™ and the Emperors
of Japan are, in popular fancy, the descendants ol the
gods, The same thing has happened in many other
countries, We know now thal men are nol the
deseendants of gods, or God,  God or the Real is free
from such allianee. How have we come to this knowl-
edge? The primilive tribal morality or tribal religion
was baged on transiend phases of tribal life. How have
we adyvanced to what we are? Ove is it true that
we are still on the wrong track ? I humanity has
heen wrong in the past, what guarantee is there that
they are right now, or ever can be?  Wars still exist,
and in spite of enormous international developments,
jitriotizm is still stronger and seems to be stronger than
the Inve of mankind in general, Ts there then any

frue morulily possible 7 And if so, where can we
lind it ¥
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It is % great pity that the leaders of thought and
action amongst mankind have not
Eﬁ:ﬂi’;’f]md‘ even yet started to search for vight
answers to the guestions put above,
The learned in all countries are trying to answer these
questions unaided by the real truth of the matter—or
<0 it seems to us, The truth is quite apparent in the
records of human history and especially as it is record-
ed in the Qur-in but scholars are fond of excavating
the moral debris of ages past send trying to discover
the truth under aneient ruins, The truth is every-
where, obvious and shining, but mankind are reluctant
to receive it beeause it means a certain amount of
humility on the part of its recipients, What then 1=
the truth ?

The truth is that in all ages, at all times, and in

The true all countries, in spite of the pressure

evolution of of tribal, eommunal, soeial, political

Morality. ; . .

or national handieaps, there are souls

that are not blinded by appearances.. The mon of the

world—whether civilized or a barbarion—is always blinded
by appearatices. The man of reality is not.

The man of reality sces that it is not right for his
tribesmen to loot and kill foreigners.
The trus H Kind : 1
preachers, ¢ sees the oneness of mankind: [ie
reformers and sees the oneness of all animal life; he
prophets are 2
men of reality,  sees the oneness of the Universe ;
and at the risk of his life he preaches

of the truth. Heislaughed at ; he is fought against and
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is sometimes killed, but reality conquers,  Mankind, in
the end, see thal he is right and his opponents are
wrong. Only in this way has mankind made the
pregress it lins made and in no other way, Some nre
reluctant to acknowledge this and lry to discover
other sources ol man's maoral progress baat this is the
reality. There have been innumerable sueh reformers,
and, if it was nol so, the pessimists would be justified
m saying that evil predominates good in this life, Tt
seems to do so, but it never does, The Real sees to
it that His ereation iz not made to rot by the Wrong
choice of cerfain of 1135 creatiures,

The Qur-in is all of hope for mankind —

“Tvery time they light the fires of war, God puts
them out.

* And they strive to create disorder on this earth,

“ But God loves not the creators of disorder
(5—04)

The Qur-in dors not deny the existence of evil,
It, however, asserts the triumph of good over evil in
the end. Ewven writers on the morals of savages mdmit
this, K. R Marctt, Rector of Exeter College, Oxford,
ends his article on * The Begin nings of Moruls and
Culture” in An Owdine of Modern Hnowledpe with
these words -

“As far back as we can trace him, Man appears as
a visionary who has lived on an overdeaft and traded
'}
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on credit.  Sinee, therefore, something inlinite sttach-
ing to his notion of good has hitherto helped him on
his way, it might well seem sound policy on his part
to eontinue steadfastly to imagine the divine, and to
treat it as the only true measure of the human.”

This confession is a very welcome one. Had it
not been for the Vital Principle itself looking alter His
creation, mankind would surely have corrupted it
long ago. But the Absolute or The Beal of Western
philosophers 1s a mummy.  He is.a dead ar a sleeping
partner in a world of His awn ereation.  According to
them, He has made the Universe, marle 1ty laws and
then pone to sleep, leaving us human hebngs o find
out the evil and good in His Universe and to strike &

) balance. Bui the proof of His Exis-
EE‘? £y BN tence is His ever-lasling, ever-conguer-

ing Presence. 1le is not nhsent, or

idle but ever with us and correcting s,

« Anid those who deny the Reality say @ *Why
has not His Vital Principle sent a proof with him B

(Says God): “Thou (O Muhammad [} art but a

warner and every people have their puide (Irom God).”
(13—T)

But pesple are not willing to acknowledge these
guides beeause people are proud, and think that they
would be humbling themsclves in giving prelerence to

their guides.
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“And surely We have rajsed up in each ecom-
munity & messenger saying * Believe the Real (God)
and shun falsehoods,” Then some of them were
guided and some were surely misled. Therefore, study
the earth and its history and see what has happened
to the lars.” (16—ad)

Truth has conguered in the sense that it has been
made apparent, so much so that mest of the prople
who deny Reality in lieart, acknowledge it with their
lips, or acknowledge it in their heapts but are too
weak to act rightly,

“And for every cormunity there is a MEBREREeT,
so that when the messenger comes the matter is settled
between them with justice and they are not wronged

{(10—47)

*“And We do not send g messenger excepl speak-
ing the language of the people to whom he is sent in
order that he may explain his message to them,™

(14—4)

“And there has not heepn a community bul has
had its warner.” (B5—24)

And the Prophet Muhammad is only & warner,
“ Thou (O Muhammad 1) art but & warnep,” (35—23)

The message of Muhammad has now been trans-
lated in all civilized langusges and so Mubamrad’s
warning has been conveyed to all eivilized men,
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“Say : O ye mankind, surely I am the messenger
_ of the Real (God) to you all.™” (7—14a8)

We are carrying out not only his philosephical
message but that of all the profits or reformers.

But someone may say that the Qur-in is & rigid

system and not suitable for all nations.
The philosophy

of the Qar-an That is not a0, The Qur-in is suitable
adaptable to to all times and all peoples; to all
all nationa,

stages of civilization and to all indivi-
duals hirhly civilized and lesz highly civilized. This is
especially so with regard to Morality, Nowhere has
the Qur-in laid down that the moral laws which are
applicable to highly civilized societies, or highly eultured
people, are to be applied to savages without any
alteration, change or special adoptation. Those who
assert the contrary have not given due attention to the
philosophy of the Qur-zn, We proceed at some length
to prove that the only one thing which the Qur-in
does mot allow anyone to deny is The Heal Himself,
All else is & matter of time and circumstance. It
ghall not be equal,” He sayeth, ** for them that aceept
and deny.”

We have already quoted (51— 56) which says that

the object of man's creation i3 the
The irteducible

minimum of reverence of The Real and the whole
Eﬁ{;ﬁ;‘;ﬂm world knows that the philosophy of

the Qur-in is contained in the four
words :

o - e —— T VT
T . & B RN T, et} T — - = S —
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La-lvana-Tu-Anau
[#F

La-lrana-Jrua-1Te

which is usually translated us * There isno god but Gad
{or Hej ™ and as 1 have done it in my trauslation of the
Qur-in, * There is no deity but God {or He)" 1In
philosophical language it means that

* The Real is One ™

witlesll the deductions that follow rom the UNTTY
and which we have been at some pains in explaining
i this boolk.

Ie sends down the angels (spiritual messengera
or spiritual light-waves) with the Spirit (the Holy
Spirit which communicales Divine messopes to God's
messenger) by His own Will on whomsoever of His
servants He pleases, with the messape © 9 Warn ve all
mankind that there is no reality but Me and that they
should pay reverence to Me,” {165 —2)

And then [ollow numersus verses as indiedlions
ol the Oneness of the Universe ond its Creator,  There
is. no mention here of pravers, fasting, pilgrimage,
marriage and divoree laws, of contraets and commer-
cial bargains, of rules of evidence and giving full
measurc.  All these things follow in the ordinary
course of life and eivilization but the philosophical
principle is one and simple. No trne man ean help
being a philosopher of the Qur-in and no one has
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any right to deny the philosophy of the Qurdn to
anyune who believes in this Unity.

“{) ye mankind ! pay reverence to your Vital
Principle who has made you and those belore you that
you may he saved.” (2=21)

We have also already mentiond that the only sin
or lapse which the Heal cannot overlook, if it is
adhered to until death, is man’s denial of the Beal or
joining others in His worship (4—48 and "116).
In fact, the Qur-in savs that this faith in the Oneness
of the Healis begu -athed to all mankind in the Reason
God has gifted mankind with, so that cven if no
prophets or messengers came to mankind, mankind
should by their own reasoning facultics come to the

S0IME mnnlu&inn s

# And remember the fact that your Vital Principls

when He produces the children of Adam makes themn
bear witness about themselves as follows :

Savs He—*“ Am I not yvour Vital Principle? "'

They reply—** Yes, we bear witness (that Thou
art),” (T—LTZ}

# Revelation ™ is a guide fo Reason, not its substitute.

The whole Universe iz a fluend lestimany fo the
existence of the Reality and the Beality of existence. And
in the Qur-an the whole universe speaks to man.

The prophets have come and delivered ther mespges,

i LT 1 ] P - - e S —
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It is for each man to become his own mes
The Universe senger of God and his owen  holy
:ffihtlg::ius &pirit. In the working of the hea-
of the Heal, veuly bodies and the motions of this
earth ; in the alternation of day and night and the
changes of seasons ; in the ships that pass over the seas
and the mochines that Ay in the air; in the wondera
of our hodies and the fuetories established therein; in
the myriads of Aowers that bloom all aver the surfuce
of this parden of a globe; in the billions of insects
who scem to enjoy life as if the whole universe was
made for them ; in our activities, oceupations, thoughts,
ideals, dreams, alfections, desires, aims and ends, God
is communicating with us, We sit in a vast hall of a
beautiful hotel decorated with palms and flowers ; the
diners are having their dinner a little further away ;
the orchestra starts playing something, Itis a band of
stringed instruments, W vlose our eyes, for the eurs
require Lhe eoncentration of our soul.

The air is filled with sound vibrations which
The transmuta- Lalling on our ears awaken the soul
tians of music.  within us to melodious harmonies,
The rest of the universe, for us, goes out of existence,
Nothing exists but music. We do not know where
we are or who we are, We know only we are music,
The music in our soul is eatehing the musie in the air
started by the music in strings worked by the musie in
the souls of the players created there by the music in
souls of the players cecated theee by the music in the
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soul of the composer put there by the music In
the soul of God.

And how many transmutations has ihis music
passed through ¥

The last moment it was our consciousness, just
hefore that il was nervous motion from the ear to the
brain, which caught it as sound waves which were
started by the motion of the strings of the instruments
and, immediately before, this musie was the move.
ment of the fingers of the players and these movements
themselves were a transformation of the consciousness
of the players coming in the shape of nerve waves
from their brains to their hands. For the players,
the musie existed on pieces of paper with funny-
looking, crooked signs in black and white which
came there through various other channels from the
conseionsness of the composer. And between the
eomposer and God, the Creator of Musie, or the Great
Musician, we cannot tell how many transmutations
there might not be. All these transmutations are
gome [orm ef motion,

May not our souls also be sometimes moving musie

Musie js like and somoctimes a sleeping record ready
our souls. to be the cause ol fresh motion ?

Can we doubt the reality of music? If not, ean
we not similarly believe in the existence of the Great
Soul and 1lis ability to start music in the souls of other
beings whom we eall prophets and messengers of God ¥
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Should nat the philosopher search for the mini-
festation snd ultimate nature of reality in the musio
poured out by the souls of these prophets  That is
our belief and that is what we are trying to explain.
The prophets of God came 10 teach movaliby suited to
their times  Let us take o single echapter of the Qur.gn
and run through it—chapter 26,

Verses 10 to 68 give a brlef su mmnry of the
Pl isssge mission of M.‘ff-j'u I-'hm_'.mh. And
of Minsis ta what is this massion ¥ Tt is deseribed
Fharaah, in a# few sentences :

“ Go ve both (Moses amd his brother) to Pharaoh
and say 1o him—* We are the messengers o the Lopd
{the Vital Principle) of the worlds {and vur message is)
that you send back with us the children of Tsrael,”

This, of eourse, imp'ies that Plaraoh has to he-
lieve in God but the messige to him is to venge
torturing und ki”irlji,ﬂm Israelites.  This may almeast
sound to be a political message and so it is, The
phifﬁquphy of the Qur-in demands that this politieal
question ix the guestion and all other questions are
subordinated Lo it, Let any one search the whale
Qur-in (and aboul a quarter of its historical [rirk o

cerns the Tsraeliles) and find out a single phassage in
whirl Moses asked Pharaoh 1o say his prayers nccord-
g to Israelite manners, or to fast or to go to Pilgri-

mage Put_ch]:'fl:}]T-,r_L_-inr]' or tn__ﬁ;]'i:él_n_aj-ﬂ- a thousand nn

one other things wiich were regirded as maral or
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r::linm-lites —the laws of marriagee,
circumeision and so forth, The reader will not find
one word about these things in the message ol Moses
to Pharach. *Do not dounto Israclites what von would
not like others to do unto you” ~ This iz the whole
message to Pharaoh who is not asked to last or give
alms. e is, undoubtedly, asked to believe in the
“ Lord of the Worlds.”

The riext prephet mentioned in this chapter
. (verses 67 to 104) is Abraham. And
?iﬂ?ﬁ:ﬁftﬂ all that Abraham asks his [ather and
his pecple. his people is that they should acknowl-
egg&-'It_h_e_um:_.and_.gissﬂ-up_thﬂ.idplﬁ. The Qur-an is
with us all. Let any one search for passages where
Abraham asked his father to fast and pray, or to give
alms to the poor or preach any one of the thousand
minor moral acls so necessary for the proper life of a
modern eivilised society. [t is not that Alwaham did
not know these moralities or was lacking in their
practice. The thing is that the preaching of such
rinor moralities is useless as the basis of all morality 1s
orrupt. The fountain-head ol morality must be
purified first hefore there ean be any hope of further
reformation,

The next prophet mentioned (verses 105 Lo 123}
is Noah. And his message is simply this :

#Surely I am o trustworthy messenger sent to you,

There[ove pay reverence lo God and obey me.”
(Verses 107 and 108)
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The next prophet is Hud and he adds to the

;—Fflfﬁ_’“ﬂ message of Noali thus ;

“And do vou build a menument on every pro-
minenes ¥

*“And you build forts thinking that you are going
to last for ever,

“And when you lay hands (on fureigners) you
lay hands like great tyrants,”
(Verses 128, 129 and 1140)

The people of Hud called ‘Ad had apparently
beartome more uwl:.:.e-l"r{puhtsml!}r} than the people of
Nosh. They had bacome a small empire, built forts
and monuments as do modern nations and when they
mvaded a neighbour or a passing caravan they ncted
most erielly. A prophet is sent Lo them to ask thein
to believe in One God and to give up tyranny, He is
af their own blood. Bul ke is a man of reality whilst
they are men of the world, How suited is the message
to the necessitics of the times ! Again the Qur.an is
before our eyes, let anyone find Hud preaching fasting
and Muslim pravers of modern times, e will search
in vain, Not because these things:are nol part of
morality or life but beeause the preaching of these
things was not suited to the time and circumstances of
‘Ads.”

The next prophet mentioned is Saleh (verses 141
to 159) of the people of Thamud, They were the
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suceessors to * Ad and had gathered great riches and
built themselves luxurious palaces on hills, and gardens
on plains, somewhat like Roman rulers of later times.

And this is what Saleh says to them in addition to
what Noah had said before :

“To you think that you will remain (for ever)
The méssage in the condition you are, always

of Saleh. seeure 7

# In gardens and fountains !

“ And green fields and gardens of palm trees with
solt spadiees?

“ And you take immense pleasure in carving resi-
dences out of mountains and rocks ™
(Verses 146, 147, 148, and 149)

The story is told in many other places in the
Qur-in, Thamud were absorbed in the pleasures of
the body and were killing their souls. A prophet
is sent to them to correet their evil habits of
harmful Tuxury, How adaptable is the philosophy of
the Qur-jn ?

Lot {verses 1680 to 175) was sent to Sodom. He
The message has the same message as Noah but
of Lat. adds -

“ Do you come to males amongst mankind ?

“ And do you leave that which God has made for
you in your mates?
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“ Nay, you are a people that do transpress.”
{ ¥erses 165, 166)

He does nol preach about going to pilgrimage or
other commandments, nor about minor matlers of
morality. What is the use of such talk when a people’s
mind is eorrupted ¥

The next prophet i Shuaib (verses 178 to 101},
The message His people had hm_:uma traders and
of Shuaih. merchants but practised fraud, Shuaib
brings them the message of Noah nnd

adds :

| ¢ Give full measure and deerease not,
“ Give weight with an upright justice,

" iAnd decrease not the commodities of men {appar-
cntly foreigners) and aet not corruptly on this earth.
(Verses 180, 181 and 182)

In all the messages there is absolute unity with
regard to the belief in God or The Real,

Kach prophel uses the same words in exactly the
same formula: * Pay reverence to God and ohey me.”

But as to other matters the message is eoncerned
with the cvils of the time and so it should be always,
The philosophy of the tur-an is entirely rational, Its
ethirs is based on the sound principle that everything
that 1s injurious to kuman welfare to Dnmoral,

Not till eivilization has advanced ns it has done



ETHICS OR MORAL PHILOSOPHY 211

now, that man is burdened with the
The duties of duty of practising fasts, prayers and
@ perfect marn,

pilgrimage, These are observances
which require great spiritual and soeial sdvancement in
life and are the attributes of & man who wishes to be
perfect. It is only then that his marrisge and divorce
laws, his duties of human behaviour towards all man-
kind and animal are laid upon him, and he is required
not only to be just and [air to all ereation but to look
into his own soul and bring it in direct daily communicn
with the Soul of God. Some early Moslims understood
this spiritual philosophy of the Qur-in and a few do
eyen now,

However, the love of the One is still alive in the
e Vitg] hearts of all philosophers of the Quy-
Principle is in, and God the Vitel Principle is not
almayy active: asleep.  When people are in uttermost
darkness, He sends His chosen ones to awaken Iis
creation. The days of prophets are over.  Regson, the
ever-living prophetl, is still alipe in the breasts of men and
Reason is as wide-awake as ever and the philosophy of
the Qur-an is ever-lasting, In the past, when one
people have failed to bear its toreh, God has appointed
another, His Will is ever working and if so.called
Muslims arc failing in learning and preaching the
philosophy of the Quran, God (The Real) will
appoint others to do so.

Tt is always through the men of reality that Truth
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has been kept alive and mankind
:ﬂ‘:fﬂzg . saved from spiritual death. They are
' the moral philosophers. And what
are the virtues which they preach—the ultimate values
of all philosophy ¥ These have repeatedly been men-
tioned as being Goodness, Beauty and Truth, Hut
are these values distinet from each other? Are nol
they also part of s unity ¥ The answer is that they are
undoubtedly part of a whole, but like all other things
it is convenient to divide this unity inlo wnits. This is for
the suke of convenience only. When we study arts—
poctey, painting.  sculpture, musie, handwriting—we
speak of their ultimate value us being Beauly. When
we eonsider a man’s behaviour, we talk about it as
being good or bad. Tt is goodness or a man’s kindness,
benevolence, gencrosity, ete, thal we inguire nhout
when we analyse his conduct, behaviour or doings,

U the other haml, in scientifie mguiries, good-
ness and beauty are eonsidersd to be ay o bookward
affair and the seientist searches solely for truth or facts
and phenomena as they are or ought to be according
Lo his given dafa,

But seienee must not, atid, in laet, cannot, be
Valisare reduced to the position of a ealculating
not exclugive machine, We are fond of playing
of each ether, . . .

chess, billiards and "of solying mathe-
matieal problems and we speak of a “ beautiful move *
in chess, a *lovely stroke * in billiards and a * fine solu-
tion ' of & matheratical problem, Al things that give
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us joy or satisfaction become heautiful to our minds,
The study of biology and geology is mo less beautifol
to us than the fascination of Shakespeare’s Macheth or
Shelley’s “Promethens Unbound.”

We admire a pieture as being trie to Nalure, asa
good representation of artistic beauty, When we praise
4 man’s conduct we often use such terms as his *“ lovely
ways,” his © fine manners ™ and so forth. An artist
would see beawdy in a man’s work whilst the elergyman
speaks of its goodness and the geientist aftirms the
truthfulness of all his performances. Henece we sce that
Goodness, Beauly and Truth ave nol exclusive of euch other
but different moods of one unid the sume Value or the
different moods in which our minds contemplale the sare
wltimate Value,

Attempts have been made to name this ultimate
T L Value. Some have ealled it lia_{inuesﬁ,
ultimate Value, Then Happiness has been divided into

Personal Happiness
Altruistic Happiness
Idesl Happiness,

But there can be no real division of IMappiness.
One cannot be happy without somehow knowing what
happiness is in the abstract, and one cannot be look-
ing after the happiness of others without oneselt
being huppy. The desire for Happiness is undoubtedly
a component of all our activities, DBut it is rather &
by-product of our activities than their aim and end,
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We become happy not beeause we find happiness but
because it comes to s In our progress towards some-
thing which we are still unable to define, Happiness
i the sine gua non of cur activities and it is o state of
our minds teeessary to nourish our souls ; but it can he
hardly said to be the goal of our activities, The proof
of this statement lies in Lhe fact that no man has ever
been known to have said that he had found Happiness
and did not want anything else. No philosopher or
prophet or scientist has ever been known to have
said that he had found Happiness and reached the poal
of his activities  We Liear a ericketer say 0 wm extreme-
ly bappy in having made 4 century in this matceh.”
This clearly shows that it was the making of a
“eentury 7 that was the batsman’s ohject and not
happiness in the abstract. This subject is capable of
being extended to any length, bul it is sulficient to show
that even Happiness is not, or does not scein to be,
altogether an oll-inclusive ¥alue,

Some philosophers have, therefore, following the
; . butsman’s logic, considered Perfection
Perfection as 2
an ultimite to be the ultimate Yalue, They say, and
uioe with reason, that in our search for
Cuodness, Beauty and Truth we are searching for
Perfection, Perfection has again been divided into

Personal Perfection
Altruistic Perfection
Ideal Perfection.
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The champions of Perfection affirm that the
geientist, the artist, and the good man are impelled
towards something that is Perfeet. A poet writes &
pood poem, a painter paints a besutiful picture, a
phiianthmyist gives millivns for hospitals but not one
of them is satisfied with what iz done. They want to
do more., The reward of doing pood is to do better.
There is truth in this and as & code for moral
condust it ean hardly be improved upon. It must,
however, be pointed out that the search lor Perfection
and the enjoyment of Happiness are, in their final
analysis or synthesis, the same. They are not exclusive
but in the end an expression of the same inward feel-
ing and that the real aim still s bevond our grasp—
something for which no single word is satisfactory,

Some philosophers have, therefore, fallen upon
Duty as the final arbiter of all valu:zs,

Bif;;‘fealﬂmum Duty has also been divided into
three, like Perfection and Happiness,

Examples are given by religious teachers, philo-
sophers, rulers and leaders of thought as to the hold
which Duty has on the minds of men and the excel-
lent results achieved by those who have held on to this
tangible value instead of the abstract ideas of Happiness
and Perfection, There is truth in this alse but the
setting up of Duty, as an ultimate value although an
extremely useful matter, is from a philosophical point
of view not sufficient, Duty implies the existence of
some superior (be it & person or an idea) to which we

ki e R oo L




216 FHILOSOMHEY OF gUR AN

are econforming oursclves, Tt is, therefore, not duty
but obedience, respect or awe of the superior which is
our guide or Value. Duty as an abstraet ides is much
mare complex than either Mappiness or Perfestion.

“Duty to the Real ™ may perhaps be a convenient
phrase to adopt.

Realising all these diffieulties some philosophers
have suggested Tlarmony as the final
or ultimate value. Harmony as a
Vilue has this advantage over the
other values that it ean hardly be divided into—
Personal Marmony and Altruistie Harmony,

Harmony zs
a YValoe,

Therefore, it seems that the concept of Harmony has
in it something more than Wappiness, Perfection or
Durty. It is & much better concept than the Nirvana
or utter annihilation of the Budhists and the Unificas
tion of the Mystics, * Harmony ™ preserves the exist-
ehee of each separate soul. It does not either annihilate
it or make it o deily, Mysticism, not infrequently,
leads to ereatures being made the ereator and thus
puts its followers in a very awkward position.

We know something of Harmony in the theory of
music and ean form some idea of its existence and
evolution in the universe by comparing it with the
harmony of musical notes and in music as a whole,
The study is worth while, In fact, no philosopher can
realize the ultimate nature of reality without realizing the
harmony of musical notes, He need not be a musician

—
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but he should be able to appreeiate music and its
harmony. * Harmony ™ in music is a teehnical matter
and so we will try to explain “Harmony ¥ in as
general terms as possible,

“ Harmony » in common parlance is synonymots
Harmeny with *agreement™ but that is not

explained.
£ harmmony in musie or philosophy,
¥ P phy

Suppoese we start playing the first pote (do} of an
oetave on a plano or piancs and we do so a thousand
times or any other number of times, there would be
complete agreement between all the notes played, but
there would be no harmony. On the contrary, there
would be extreme monotony, disagrecable to the ear
and the soul

Suppoze now we play all the notes of the octave
(do, re, mi, {a, sol, la, se, do) in suceession and repeat
the same as we did do.  In the present ease there is
gome music and some harmony as the ear will soon
deteet, Fach note is repeated after seven other notes,
There will be some pleasure at first bub alter the 2nd
or Srd repetition, the ear will be fed up with this
repetition and the music will again become mono-
tonous, One wonders why? There has been in this
second case a good deal of wvariation of notes and &
good deal of agreement and wet there has only been
the appearance of temporary harmony or rather an
expectation of harmony and disappointment,
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Nor will any other find of agreement of notes alone
produce harmony in s,

What is the seeret of harmony then, which our
cars so readily detect and which we find so difficult
to define ¥ Iven the musician himself is not able 1o
give a completely satisfactory answer to this query,
He can only interpret it bit by bit and let the listener
catel it as best as he ean,

The modern musicians are at loggerheads with the
classics in musie in their ideas of harmony. There
are conservatives, libernls, and revolotionaries in music
at the present day. The lust are sometimes called
the wild men of music and a battle royal is taging in
the camp ol musicians,

Ti is, therefore, not an easy matter to explain
musical harmony when the musicians themselves are
not in ogreement about harmony,

However, we must attempt some explanation, To
the lay reader, it might come as & surprise to be told
that dissomance or discord is an essential component of
harmony in music and, as we will point out later, in
the universe generally. It sounds extraordinory that
something so enjoyable, pleasurable and desiruble as
harmony should have the thom of diseord attached to
it. But the fact is that without this thorn ol discord
there can be no harmony at all,

T Ga In music, an interpal means the
component of sounding of two notes at the same

Harmany. )
fime,
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When the two sounds blend or fuse together com-
pletely the interval is called a Perfect Consonance.

When the blending or fusing is incomplete the
interval is called an Tmperfect Consonance,

When the blending or fusing is eonspicuous by
its absence the inferval is called a Dissonanee.

There are various ways of producing Censonance
and Disgonance into which we need not go here.

Many Eastern ears are jarred by modern Western
musie and the cause of it is that in a good many
modern pieces of Western music there is too much of
& continuous running of dissonances.

Now a dissonance creates tension and if the musie
i an all-dissonant musie, the listener is made to endure
a state of eontinuous fension.  The arrangement of
these diggonanees in a piece of music may be called
discord. Every dissonance played creates a state of
tension, and il the temsion is econtinued too long it
becomes unbearable, So, what the musician does is to
arrange his dissonances and consorances in such a way
that this tension is relicved. The reliel becomes an
agreeable feeling and is what we instinetively call
harmony. 5o that harmony in music is nol agreement
of sounds but the agreeablencss of the agreement of dis-
sonances and consonances,
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The dizsonances and consonances are made fo
succeed ench aother in such o way that by comtrast the
result becomey pleasurable and we say music is  harmoni-
ous. Maodern musie differs from elassical music in the
fact that in classical musie the dissonance or discord
was arranged more or less mathematically—so many
dissonances for so many consonances. But modern
music refuses to be bound by mathematies, The pat-
terns of weaving dissonances and  consanances ' are
hecoming unorthodox and cverything is judged Ly the
results.  The modern composer is allowing himsell a
liberty which classical music does not allow him to
undertake, Music, therelore, at the present time is in
a state of transition.  The rebellion of the wild men of
musie sometimes produces extraordinary enphonious
originalities, and sometimes nothing better then a con-
fusion to unaccustomed ears, Habit is a great fuct in
music. When o listener i aecustorned to a eertnin
kind of musie, it always sounds good in his ears and
that is why very olten Fastern ears find Western
music somewhat wild and Western ears regard Fas-
tern music s childish.  There are countless degrees in
musie and each potler praises his own pot.

But the peint is that this contrast of apposites runs
through all art, Take any masters

Harmaony runs picee of drama, or work of fietion, for
gt .uII ek example. If it is analysed it will be
found to consist of a series of contrasts from beginning
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to end, The contraste in some pieces ave simpler and
more obpious than in others, The greater the com-
plexity of the weaving of these patterns of contrast, the
greater is our enjoyment of firtion or dramas. We, as
students of Shakespeare’s dramas, have noted this
sontrast for the last 40 years, 1n his earlicr plays the
comirast is obvious but as his mind develops, the eantrast
heeomes more complex and hence the elimax of the
play becomes more harmonious and more artistic in his
later works than in his earlier plays,

Let us take two of his comedies, *The Comedy of
Grrors’? and ¢ The Tempest.™

In the * Comedy of Errors,” the action of the play
eentres  tound two  twin  brothers cach  named
Antipholus, one of Ephesus and the other of Syracuse,
two countries whicn are at war with each other, Fach
of these brothers hus a servant pamed Dromio, The
two Dromios are also twins,

Some twenty-three years before the events in the
play the family of the two Antipholuses became
shipwreeked and hushand and wile, brothers and their
servants hecame divided into halves. The mother of
the twins is tuken to Ephesus so also is the eldest son
whilst the father is taken to Corinth with one of the
servants and now comes to Fphesus in search of his
eldest son. Everything in the play is divided into two,
Aegeon the father is asked to find a ransom or else he

R E—ImRREEEER,
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is condemned to death belore the evening and during
the day there is an endless confusion caused to (he
dramatis personne by the confusion of the identities of
the double pair of twins,

This wmight be compared to the dissonances of
ritsic and the tension of the listeners is inereased to the
utmost by confusions worst confounded by the mixing
up of the identities —wife does not know hushand ;
niter does nod know servant @ servant does nob know
master and so forth. At the end the parties all come
together and the “Comedy of Errors® comes toa luappy
conclusion ol blessed unions.  There s peace and
harmony alter all.

The dizeords of the day have been harmonised Ly
the consonances of the evening,

This play is an exact parallel of the elassies in
musie,  But the comtrasts are, after ull, simple  and
quite arfificial, Theve is a good deal of art in the play
but it is all primitive. The whole ronception of the
play s based an ready-made clothes of dramatic
fashion, There is no development of eharacter, nnd
no real complexity at all. The whole affuir is based
on chance and in that sense not quite clagsical ws a
drama,  But Shakespeare takes good eare to maks it
most amusing and the chance happenings are utilised
to the best advantage. Harmony is produced out of
apparent chaos and discord of events,
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# The Tempest ™ is also full of eontrasty and dis.
sonprices but these are of a viry different class to Lhose
mentioned in the ** Comedy of Errors.”

In the Tempest there is contrast between :

Prospero the rightful Duke of Milan and
Antonio his usurping brother; between Ferdinand
the virtupus and Caliban the wicked ; between
Gonzolo the honest counsellor and the dishonest
Lords,

There is also contrast between the marriages of
Alonso’s daughter and of Prospero’s daughter.

There is also a most sublle contrast between the
freedom-seeking spirit Ariel and hiy master FProspero,
seeking freedom from his sell- Jmpnsed labours. Fvery-
thing, at first, seems Lo be chaos and diseord in the play
but the e¢vents naturally shape themselves towards
an end. ‘The evolution of character and ineidents or
events is maintained at a very high level of probability.
The natural and the supernatural are contrasted
throughout the play and neither dissonances nov
" pongomances are over-playved ; and the harmony at the
conelusion of the play, as well as in the parts as they
develop, is complete,

Ferdinand and Miranda are happily marvied, Ariel
is free, Prospero also is free, Caliban becomes wiscr
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than before and all are happy in Gonzolo's words -

“ Was Milan thrust fram Milan, that iz jssue
Should become King of Naples 7 0, rejoice |
Beyond a common joy : and set it down

With zold on lasting pillars ; in one VOysge

Did Claribel her husband fnd at Tunis ;

And Ferdinand, her brother, found a wife

Where he himself was lost ; Prospero his dukedom
In a poor isle ; and all of us, ourselves

When no man was his awn, "

This contrast, this combination ol dissonances and
consonances is the end of all works of art and fietion,
Whether we study  « David Copperfield * or ¢ The
Three Muskeleers ™ this contrast is ever present  and
the artist’s whole business is to produce harmony out
of apparent chaos and discord,

Why do artists seek for the contrasts and combi-
; nations of dissonances and consonances
?:E???&Tﬁent in art? Why is, in fact, hearwony

itself a combination of such contrasts ?
The answers lo these questions are contained in the
fact that such combinations are the very nature of our
minds and of all life. The stuff of which owr lives and

Our consciowsness is made of is itself @ combination af’
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eonirasty, a putting together of a state of strain and
tension followed by a state of ease and relief.

There is no beauty without ugliness, no pleasure
without pain, no good without evil, no truth without
falzehood. There is a white and black in each picture
of life, and judgment can only be pronounced when
the result is known. If the black in a picture pre-
dominates then the picture is not worth looking at,
but if the black is there only to produce harmony it
is not only excusahle but absolutely necessary. The
angels have no black in their existence but then they
are mere automata.

“ They do not disobey God in all that He wills
them to do and they carry out His will,” (66—86)

“ They fear their Vita! Principle and carry out His
will,”? (16—50)

It i& not so with men. Man has the choice to
disobey. 'This is the fruit that was forbidden to Adam
but he has caten it.

IMzeord has come fo live. Out of this dizeord the
Real now creates the harmony of all our consciousness,
The dissonances of our behaviour are followed by the
consonances of God's making, and thus are disclosed
Goodness, Beauty and Truth to our existence, But
for the tasting of the fruit of the tree of disobedience
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we would have remained automata like angels, or a very
much inferior automata like bees,  We are neither.
We are undoubtedly imperfect both physically and
spiritually but why fear this imperfection ? It is the
very urge to perfection, Man's glory and greatness do
not lic in the fact that he is more beautiful than a
flower, more complete than an ant, more teathinl than
an angel, He'is less in every respect.  But he ia pro-
gressing, Out of every discord he manages to produce
a concord, out of every ugliness he paints 4 beauty, out
‘of every fslschood of appearance he manulactures the
truth of reality, Man is in search of the Ultimate
Value and he will tfind it—Harmony  between his
soul and The Real.

The pessimists cannot say that life or man have

I been degrading, Al the evidenee of
N asErAncE geology, physiology and  philesophy
of his futurs, k . 3 :
158 on the side of progress, There is

some backsliding; there is evil present in all life oy
this earth; there is discord. Those who deny thal
shut their eyes to facts. But what is the tendency of
life? Is man (and we are coneerncd with man ehiefly)
degrading?  Is the Universe itsell degrading ¥ Is the
-state of the fiery motions of stars and nebulpe prefor-
able to the pardens of flowers and fields that exist
on this earth ? Ts the mind ol mon now, as we
know it, worse than the minds of those beings through
whom it hus come through? IF it is not, then surely
the pessimists should not be over-pessimistic, s nol
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evil itself, like discord in music, a necessary compongnd of
the harmony of our souls # There is no need to despair,
no need to bewail our fate and sit down helpless.  The
Fitel Prineiple is ever acting with us,

He knows our deficiencies.

* As to those who keep themselves clewn from
great lapses and indecencies ol behaviour except
perhaps in what they may be unavoidsbly invelved in,
surely your Vital Principle is Infinite in His forgiveness,

"Heé knows you best when you ‘were embryos in your
mothers’ wombs, Therefore do not be decluring your
exemption [rom evil, He knows best who pays rever-
ence," (53—23%)

Was there ever any philosophy more loleran|
than this? And why?

Because the philosophy of the Qur-in knows all
about a man’s origin and his having passed in the
mother’s womb from an ovum to the embryoenie forms
of fish, veptile, bird, lower mammals and monkey, It
is mo use man exulting over the declaration that he 18
made after the image of God or heing an incarnation

of God. God knows whenee man eomes, what he is
:md wherelo, Is it not reslly strange that unless
Muhemmad had communication with The Real he
could be so accurate in his statement about man'y
origin and evolution ¥

And the philosophy of the Qur-jn is #0 plain and
50 far reaching that the man-in-the-street as well as the
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philosopher in his study may bothequally profit by it,
It never overlooks realities. It recognizes the existénce
of evil, it reeognizes man’s various ambitions, it
recognizes the inequalities of men ; it recognizes the
shortcomings and failures of men. It does not expect
them to be immediately transformed into super-humans
but it encourages virtue, it urges man to a better state
than he is ; it promises the realization of The Real in
the end. i

“And had God so willed, He might have made
you all & community uniform in faith but He wishes
to discipline you in what He has piven you of His
goodness, therefore try to excel in all good things.”

(5—48)

** Surely, your strivings are of different kinds,
Then as to him who is generous and reverent |

And who aceepts Goodness, Beauty and Truth (lit
the virtues).

We will make his path easy for him, ™
(92—4 to 7)

Man’s life, it is stated over and over again in the
Qur-in, is a striving for. It is not an end in itself,
Tt iz an activity and its tendency is towards the attain-
ment of Goodness, Beauty and Truth in thought,
word and deed. There are many obstacles in the way,
corresponding to dissondgnces in music, causing a great
deal of strain, tension and exertion to get over them.
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But then at the same time there are consonances
and these relieve the strain, tension and exertion of
life and create harmony in our thoughts, words and
deeds, There is no need to despair over our defective
L B O origin, or over our incum?lete
and his understanding of our surroundings.
strengeh. The Vital Principle knows all this and
has provided us with means of clearing these spiritual
hurdles. We must have some falls, but these do not
matter. He has imposed Goodness wpon Himself and
as long as we are willing to have comfort in Him, He
is ever active in our aid. The only person who is lost
is the one who despairs—the unredecmable pessimist.
As to him, he loses his God-given gift ; but as to the
philosophers they contemplate the wonders of the
heavens and the earth and they realize God in all their
asctivities, in all their studies and in all their contempla-
tions. They say, * Our Viral Principle ] Thou hast not
made all this to no purpose.” (8—120)

The philosopher of the Qur-jn does not say that
his philosophy applies only to his faith and not to his
occupations, His principle of life and his principle of
death ; his eating and his drinking, his working and
his playing, his domestic life and his public serviee ;
his private conversations and his public utterances,
his borrowings and his lendings ; his helping others and
being helped by them are all a part of reality, Ie has
no two exi_stences—mie for show and the other for
personal review ! His existence is an atfempt to be
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sincere, to be charitable, to he beautiful in everyfhing,
He does not boast of his possessions for they are part
of The Real 5 he docs not despair on aceount of his
losses for he has nothing to lose exeept the choice
given to him by God. This is man's trust for whieh
he has to give an aceount,

. It is not our intention to buttress our arguments
lustification for  P¥ outside support, hut holding ns we
the philosoply o that the teuth is not. confined to
af the Qur-an, :

one book only, or one man  only,
every book and every philosopher who supports our
views is a part of our own philosophy. He is not a
foreigner to the philosophy of the Quran though he
may never have studied it. We might have quoted the
Old Testament or the religious books of the Hindus, or
even the sayings of the Confusions. We have confined
oursclves to the Qur-in because we know it hetter
than any sher hook,

In this hook we have entered upon the interpre-
tation of the Wital Principle being  present in all
existents and it would be presumptuous on our part to
say that we have done more than mercly indicate the
dircetion of such interpretation.  Our knowledge is as
yet incomplete and the Vital Principle is not tired
and eannot be tired of new creation or new expansion
as we call it, Man may not be the highest term in the
expansion of Godhead, There are other stellar systems
than ours, And even in our own solar system Uranus
and Neptune have yet to cool down to the level of
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water temperature to produce life, and they may
produce life at = higher or lower temperature than
ours. The sun itself may some day cool down to
produce life on its own surface and maintain it by its
own internal energy, or the future inhabitants of the
sun may be skilful enough to employ the radium of the
sun to preserve (heir energics. We eannot put the
finale of this chapter of our book in better words
than those of Professor Sorley :

# The result of the argument is that a view of
reality which gives impartial recognition to the realm
of values asz well as to that of existents cannot dis-
pense with the idea of Cod."—Contemporary Hritish
Philogophy, second series, p- 266,



CHAPTER VINI

THE IDEA OF GoD

—

** Say the unbelievers -

“* Has he (Muhamnrad) made all the gods into one
God? Surely this is a most astonishing thing,”

(Qur-in 83—s5),

In the year 611, after the birth of Jesus, the Pro-
phet Mubammad announced to the astonished Meecans
that The Reality was One—Reality not only on this
earth but on the heavens ahove and everywhere else—
there was none but One. What is the Name of this
Reality ¥ The Qur:4n calls it by the pronoun * Hyg
or ** He”. All the other names are names. The Real
is “He”, Tt does not mean a He-man or anything of
that kind ; it means af Eristence or Being. ‘“He™ iy
not & pronoun that stands for any noun but is a Sub-
stantive Noun by itsell. No doubt, in ordinary con-
versation Hua is a pronoun but Hua when it refers to
The Real is a noun standing by itself, All the verses
in the Qur-4n m'ferring to this Existence begin with
this Hua or He. The English i comes Very oear
this idea of He, But unfortunately the connection
of it with lifeless objects makes its use ambiguous. We
will in this chapter keep the word He but spell it HE,
The reader will kindly remember that when this word
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HE is used as it is now spelt it refers to The Real and
nothing else, And everywhere it is the translation of
the Hua of the Qur-i4n. The mysties amongst Muslims
remember The Real by the repetition of this Hua by
the formula :

La-ilaka-illa-Hw : La-ilaha-illa-Hu

“There is none but He.” ad infinitum

(no deity).

We give some passapes which describe this HE,
Every readeris entitled to make his own commentaries
on the passages which follow, each according to his
own knowledge. The Qur-i4n has been zent for all
mankind, Tt is the rain of God’s blessings., Let each
one drink of its pure water of spiritual blessings and
be satisfied.

1. HE is the One who makes for your use every-
thing that is on this earth ;

And HE knows all things, {2—249)

2. HE is the One who makes your varlous shapes
{or figures) in the wombs as He pleases ; There iz no
reality (lit. deity) but HE, all-Mighty, all-Wise, (3—5)
8. HE is the One who has given (lit. sent down}
thee this book, ete. (8—6)
[Tt should be noted that the phrase © HE is the
One " shows that HE is not a pronoun standing for
another noun but is a substantive which requires to be

further expanded. IIE is exactly in the same gram-
mati¢al form as God in “God is the One.”]
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4, HE is the One who makes vou from wet elay,
then settles.a term {or duration). And the term is
known to Him but you are still seeptie about it.

(6—2)

5. And HE is God {The Real) in the heavens and
on this earth; HE knows your seerets and your appear-
anves, and HE knows what you do, (G—a)

6. And HE is the Supreme (Mind) above all
His servants ; And HE is all-Wise, all-Aware. (8.—18)

7. And HE is the One who takes away vour
consciousness at night (when you are asleep) and HE
knows what your behaviour has been during day-time
{hours of consciousness or waking), then HE cauges you
to wake up in the state you were hefore your sleep
that you may complete the known term ; then towards
Him will you return, then HE will inform you as
to what your behaviours had been, { 5— 1)

8. And HE is the One who makes the heavens’
and this carth with the Truth :

And when (lit., the day) HE says “ Be it
“ Beeomes.”
His Word is the Truth ;

And to Him belongs the Sovereignty (of souls)
when HI breathes them into various forms.

HE knows what i5 hidden from these souls and
what is apparent to them.

And HE is all-Wise, all-Aware. (6—78, 74)
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[These two verses make it quite elear that Truth
is identical with God's Word or the expression of His
Will and that the material Universe and the souls are
a Reality of which God Himself is the source, The
verses refute the supposition of the Tdealists when they
say that nothing exists but mind, and also the other
supposition that there is m}thin'g but the material
I.Tnivemc. Both are Real and are manifestations of
God’s Will |

9. Such is The Real (Lit., God) your Vital Prineiple.

There is no deity but TIE—the Maker of all things,

Therefore pay reverenee to Him,

For HE is-in charge of all things,

No vision (physical or spiritual ean) condein Him.

And HE contains all vision,

For HE is all-Subtle, all-:Aware.

Surely, to you has now come vision from your

Vital Principle :

Therefore, whoover has a vision has it for his own-

good,

And whoever is blind to it, iz blind to his ewn
harm,

And (say, O Muhammad ) ‘I am not a puardian
over you' - {6—108 to 105)

[These three verses are the end of a long reference’
to heavens and earth, sun, moon, stars, day, night,
land, sea, life, ‘death, the creation and evolution of
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man_and all living things in the vegetable and the
animal kingdoms. There is in all these things proof
of God’s Reality and a vision for man to realize that
Reality, provided he would open his eves and not be
blind. It is a lesson in having eyes and no eyes, It
also lays down that God is Infinite. He is not con-
fined in anything but all things are contained in Him,]

10. And HE is the One who has made you
(mankind) suceessors of this earth and has raised some
of you above the others in ranks that He may discipline
you in what He has given you, (6 —166)

[This chapter 6 is one of the longest chapters
of the Qur-in and the repeated reference to the Real
is a proof of the importanee which the philosophy of
the Qur-4n attoches to the idea of God. We have
omitted several verses, fearing to overtax the mind of
our readers. The eritics of the Qur-jn should ‘study
this chapter carefully especially verses 98 to 105, and
they will find in it a storehouse of philosophy the
wealth of which can never be exhausted.]

11. And HE is the One who sends winds earrying
the good news of His merey with (lit, before) them,

Till they are Jaden with heavy elouds with which
We water a dead territory,

So that We pour down water and bring forth
therewith all kinds of fruits,

In this way is the raising of the dead—perhaps you
will realize it, (V—57)
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[The truth of this statement is apparent as far as
material rain is concerned but it is really a parable of
the spiritual rain and the growth of spiritual life out
of an apparently dead territory of souls. We do hope
that some such revival of spiritualism in its real mean-
ing and nol merely a story of & dead Raymond is
imminent. If this book belps, in howsoever small a
degree, we shall be more than satisfied.]

12, IIE is the One who has sent His messenger
with this guidance and the Law of Truth that it may
override all other laws—even though the pluralists
may be averse thereto. {9— 33)

13, And HE is the One who has extended the
earth, and put mountains therein and streams. And
of all fruits which He has made therein, there are pairs
—male and female. He makes the night eover the
day, ete, {13—3)

14. HE is the One who gives you rain [from the
clouds (lit., from above) in which there is drink for
you and watering for all plants on which you pasture,

He causes with water the growth of all green
fields, palm-trees, grapes and all kinds of furits, Surely
in all this there is a proof {of the existence of Reality)
for people who think (the philesophers and scientists).

And He has subjected the night and day to law
for your benelit, and also the sun and the moon.

And the stars also are subject to law under His
will.
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Surely in all this there are proofs for people who
understand, C

And, similu;-l:,r,_u:hcre are proofs) in all that He
has spreqad for you on this earth of various species.

Surely in all this there is a proof for people who
realize Lhe Truth, .

And HE is the One who has subjected the sea to
law that you may eat therefrom fresh meat and
that vou may take out ornaments that you wear ; and
you see the ships ploughing the seas in order that you

may search what God gives you of His groce and that
you may find comfort in Wim,

And He has put on this earth mountains that keep
its balance and He has put therein streams and made
paths that you may find vour way,

And Ie has made landmarks |
And the stars are there to guide you.

Is He then who makes all this like one who
makes nothing ?

Do you nol realize this?

And if you try to count the blessings of God you
will not be able to’count themn,

Surely God is Forgiving, Good.  (16—10 to 18)

[These few verses are u specimen of lundreds of
others where the Qur-in teaches Philosophy by the
testimony of God’s manilestalions in the ereation of
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the heavens and the carth. Every material blessing
mentionéd kas a corresponding spiritual value,

Rain = God’s  revelation and
ir'lls.piratiu.ﬁ.

Fruits, cte, = Knowledge of ull kinds.

Day = DBeauty, Goodness, Truth
or Activit :,-'..

Night = Ugliness or Hest,

Sun = Prophet Muhammad.

Moon = Prophet’s eompanions.

Stars = Other Prophets,

Sea and Land = SBpiritual Realms,

Mountains = Great men,

Streams and Paths= Means of Spiritual growth,

Life = Spiritual awakening.

Death = Spiritual lethargy, |

The man of reality partakes of {he blessings af
Grod and & heavenly life begins to diwn on him even
in this world, His soul remains undisturbed in the
midst of all troubles, Worries and even death. He
never doubls that the end will be happy and we wish
by writing this book to make our readers realize that
whether they be of ene religion or another, they can
always find happiness and harmony by contemplating
and realizing the Goodness, Beauly and Troth of Gad
who is always with each one of us—bhe cur origin
whatever it may. The Law is God-made not man-made,
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It is always with us. Let us be our own prophets, seers
and great men, Let us communieate with God, open
our hearts to Him and realize Flim within ourselves as
well as everywhere. He is Beauty, Goodness and
Truth. These concepls are nol mere words bul the
WORD,

15. * And HE is the One who makes the night
and day and the sun and the moon, All float in their
own respective orhits.” (22—88)

And HE is the One who gives you life, then causes
vou to die, then He will cause you to live again,
Surely man is very ungrateful, {22—646)

16. And HE is the One who evolves [or your
benefit, hearing and sight and mind. Little thanks
you pay for all this!

And HE is the One who spreads you on the
surface of the earth and towards Him are you being
gulhered together.

And HE is the One who cavses life and who
cuuses death and to Him belong the alternation of day
and night.

Why do you not understand then !
(28—78, T4, 80)

17. And HE is the One who makes the night o
clothing for your souls and sleep a recuperation and
He makes the day a time of struggle.
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_ And HE is the One who sends the winds bringing
glad news of His Goodness : And We (God) pour
down pure water from above.

With which We revive a dead territory and give
drink therewith to many a man and many &n animal,

(25—47, 48, 47)

18. And HE is the One who makes the two seas to
flow.—one of fresh water, sweet {o taste and the other
full of salt and causing burning thirst,

And between the two HE has put a barrier which
prevents the mixing up of the two,

And HE is the One who makes man from water
and appoints for him relationship by bicod and rela-
tionship by marriage.

And your Vital Principle is capable of doing all
ihis. (25—53, 54)

18, And HE is the One who makes the day and
night to succeed each other for the benefit of those
who wish to realize God or who wish to find eomfort
in Him. (25—a2)

20 And HE is GOD, there 15 no deity but HE,
To Him belong all Goodness, Beauty and Truth (¥
praises) from beginning to end.  And the Order is His
and towards Him vou (mankind) are returning,

(28—70)

@], And HE is the One who creates and recreates
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and it is easy for Him to de so. And to Him belong
all that is noblest in the heavens and the earth.

And TTE is aIl-Mighty, all-Wise. (B0—27)

g2, T 15 the One who shows you His signs and
whao gives vou food from the air (I, sky or above) ; and
none realize’ this exeept those who turo their minds
to the truth (or Reality). (40—13)

23, And HE i3 the One who aecepts the turning
towards Him of all His servants and who passes over
their lapses and He knows what you do.

And He respounds to those who have laith in
Him and who do beautilul deeds and He adds te their
heauty out of His own grace. And as to those who
deny Him there is the tasting of their denials—a severe
tasting. (42—25, 26)

a4, Aud HE is the One who sends the rain after
people  have despaived of it; and He spreads His
Gooduess.

And HE is the Custodian-in-Chicl, tull of Good.
ness, Beauty and Truth (il praises). (42—28)

w5, And HE is the One who is God in the
heavens and God on this earth

And HI is all-Wise, all-Knowing, (48— 84)

26, 1K is the Une who produces tranquillity in
the liearts of His believers, ro that their faith in Him
goes on increasing from more o more.

And to God belong the hosts of the heavens and
the earth, And God is Knowing, Wise, (48—4)
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27. HE is the First and the Last, the Apparent
and the Hidden.

And HE knows all things,

HE is the One who makes the heavenly bodies
and this earth into six periods (day, night and the four
seasons) and always remains firm in Ilis power, He

knows what permeates in the earth and what comes
out therefrom, and what comes down from the space

above and what rises thereto (li. therein).
And HE is with you wherever you be,
And, God sees well what you do, (57—2, 5)
8. HE is the One who gives to His servant

(Muhammad) clear proofs that he may bring you out
of your spiritual darkness into the light (of God).

And, surely, God is Loving and Goed to vou,
{a7—9)

28. TIE is God, One besides whom there iz no
deity but He is—the Knower of all things hidden
(from mankind) and all things known (to mankind}.

HE is the most Benevolent, the Good,

HE is God, One besides whom there is no deity,
but HE is, the King, the Holiest, the Whole, the
author of Peace, the Guardian over all, the Mighty,
the master of His Will, the Greatest of the great,
freé from all defects is God, defects which the
Pluralists attribute to Him,

HE is God, the great Maker, the Creator, the
great Fashioner, To Him belong all the Beautiful
Attribuies,
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All that is in the heavens snd the earth declares
His Goodness, Beauty and Truth,

And HE is all-Mizhty all-Wise, (50—22, 28 & 24)

g0, W is the One who has raised up nmongst an
illiterate people a messenger of their own who reeites
to them His proofs ; who teaches them His book and
His philosophy; and before this they were in apparent
loss.

And he is & messenger amongst those who have
not yet met him and who are to come after him.

And HE is all-Mighty, all-Wise (in making this
provision).

This (sending of Muhammad) is God’s graee. Tl
bestows 1t on whom He likes (or who likes this
bestowal) and God 15 [ull of Greatl Grace,  (62—2, 8)

41, HE ig the Ope who makes vou [mankind),
then some of you deny Him, and some of you have
fuith in Him, And God knows well that you do,

(64 —2)
g2 And IE is all-Forgiving, all-Love.

Master of the throne of virtues—Goodness, Beauty
and Truth carrying out whatever He intends to carry
out, (8813, 14 & 15)

8. Say: HI iz GOD, the ONE: GOD,
UNIQUE ; on whom all things depend, and *who
depends upon Himselr :

He gives not birth ; He is not born :

And ther= is no one like Him at all.

(Chapter 112)
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Duranic Laws” gives to the reader in a succinct
anner the divinely inspired laws under several

eads and is a ready reference for the anxious
rticular

iquirer to know the laws on any pa
bject.
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