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PREFACE

Abmad b ‘Abd-ur-Rabim, popularly known as Walivaliah,
was born in & 0. 1702 in a smali village named Dulih in the
Muzaftarnagar district, United Provinces {India), und dled in
Delht in a4 D, 1763, A rescarch on his feachings under the title
Teachings of Shih Waliyullah by the present author has abieady
been published in the Sindai, Urdu and English fanpuoges.

The late Dr 8. M. Tkram who had founded the Shah Wuliy-
ullah Academy had once curnsstly requested the present wiites
in one of the Academy’s mestings for the preporution of ¢
book on the life of Shih Waliyullah, Shaikh Muharmmad Ashief,
the presunt publisher, had also made repeated reguests to this
author for the same work when the research mentioned above
was in his press for publication. The author, however, hud
volitely declined to undertake *»~* work at that time. Now whei
he has become free from tra. - © ° ng some imporiant works of
Shah Waliyullah into the Singii ana English languages, he hiraseli
felt the necessity of writiog on the life of Shabh Waliyallah.

The present work is alsc a research in which the information
given about his life is mainly gathered from his writings. What
chiefly characterises it is the coliection of data in rtiation to the
dates of some of his compositions. This research was first
prepared in the Sindhi language znd publisked by the Shuh
Waliyuilah Academy, Hyderabad, in 1973. It is hoped i*s English
version with a few additions will largely meet the requirements
of the readers in this direction.

G.N, JALBANI
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Chapter I

CONTENTS . HIS BIRTH, GROWTH, LINEAGE AND EDUCATION

:  Qutb-ud-Din ALmad b. ‘Abd-ur-Ralim, penerally known as

Preface Wa!iyu!lah, was born at the break of dawn on Weduoesday, 4
‘$hawwal 1114/1702 in the vicinity of Deihi. Some astrologers,
Chapters %ﬂmugh ca'culations based on their observation of the conjunc-
1. His Birth, Growth, Lineage and Education on of the stars, }md drawn ic conclusion that the vear of his
7 Joutney to Haramain ﬁslrt? v;/‘as alusplclous and his horoscope was at the height of its
- perfection.
3. Dates of Shdh Waliyullah's Works ... Shiah Waliyullih himself was of opinion that the stars do
4. Times and Conditions ‘gﬁﬂuence the life of man on earth to some extent, but h: at the
5. Service to Religion ~§’e‘ime time states that tae real power behind it is the Almighty
’ s . 30d. The fact cannot, however, be denied that changes in the
6. Shah Waliyullab, A Revolutionary ... tmasphere caused by the movement of the heavenly bodies
7. Distinguishing Qualities © %ffuct some aspects of the life of the earthly creatures. God has
3. Last Word ‘%}!aced certain properties in them which are to appear and leave
.. fbeir effect anyhow. For example, the sun is hot and the cffect
Bibliography ’ of its heat in the earth is visible. It has come in the Tradition
Index ser %“h:xt when the Pleiades appear, the impending calamity is
wverted.?

. Besides, some of his friends worked out, by the Abjad method,
he nams ‘Azim-ud-Din as the date of his birth. His parents as
'wen as many other pious persons had dreamt, before and after
jns birth, somse signs iodicative of his appearanc: and rise to
‘#minepce.’

. Shih Waliyullih parrates that one day his father told him
that while he was yet unborn, a poor woman came to him and
i&:‘gged for a loaf of bread. He gave her a half of it. Thereupon

1. Al-Juz'-ul-Latif Fi Tarjimat-il- Abd-id-Da‘if.

2. Hujjatuildh-ui-Balighas, 1, 18, 23; at-Tafhimat-ul-Nldhiyah, 1,
430 11, 147.

*i -3, Ai-Jus'-ul-Latif. By the Abjad method of calculation, the year of his
b!rth comes to 1115 which is very near to the original ope.
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2 Shah Waliyullah

he (Shah Waliyullih) said to him that it was not fair that one wh,
had asked for it in the name of God should be given ooly a hal
of it. Hearing this from him, he passed on to her the remammz
half as well.4 :

Narrating further he says that one night when his parents,
after they had finished their Tahajjud prayer (prayer repea[ed«
during the mnight), raised their hands for invocation (Du‘a’), w,

their surprise, they saw two more hands raised between them’
for it (invocation). When he was seven years old, he also on&,,
night joined bis parenis in that prayer. After the prayer was ovet;fj
he raised his hands. Seeing this his father exclaimed that thes&i
were the very hands which he had once seen raised for mvocauon

before when his son was yet to be born.5

Shaikh Muhammad ‘Ashiq made a collection of the merm
(Managib) of Shah Waliyulldh and of the true dreams his fnend&'
had seen in connection with his birth, and named that Lollecuon
al-Qaul al-Jamil Fi Managqib-i-Wali. This coliection is not trace:

able aud seems to have been lost.5 ¥
H= was very anxious to collect the data about his spmtual\

guide from wherever it was availabie. In this respect, he weotg

to Sayyid Abi Sa'fd requesting him to pass on all the letters oi;

his master which he had addressed to him.? ‘?
He has mentioned in that collection a statement of Shalk
Waliyulldh to the effect that, all the sons he had been blessedk
with would live a virtuous life. Two more sons would be borg
who would be linked with him through their mother’s sndey
4, Taghimat, 11, 179 ; Anjas-ui-*Avifin, p. 64. ;
5. Anfas-ul-drifin, p. 64,
6. Al-Juz'-ul-Latif ; Nuzhat-ul-Kkawdtiy, Vol. V1.
7. See article by Maulana Nasim Ahmad Farid Amrobawi in the ]uly*’

1965 issue of AJ-Rakim, a monthly journal published by Shah Wahyuna[:f'h
Academy, Hyderabad. Here below is given a relevant passage of the lettegf

of Shaikh Mubhamimad ‘Ashiq which he wrote to Abit Sa'id al-Hasani Ral
Barailvi: &
.L:,uy Ol weato Oliw uf,a.mimfub- Kl 0«...5} ;J) .-
e wul.- bobs Jai ST e S Al cals i ol analsy ol Ji

-l W el PGS ol ey 9 Ml s
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They, however, would migrate to the Holy Cities and stay there
serving Islam and the community. Nawab $iddiq Hasan Khan,
in reference to that statemsnt, says that by those two sons were
meant the two sons of the daughter of Shaikh ‘Abd-ul-*Aziz.
They were Mauldna Muhammad Ishig and Maulana Muhammad
Ya‘qib who had left for Haramain where they spent their life in
the study and teaching of the Tradition.?

Shah Waliyullah’s maternal grandfather states that when his
daughter’s son (Shah Waliyullah) was born he once took him in
his lap. In consequence, he felt that his relation to God had.
increased considerably. He found himself dyed with the dye of
that relation and started progressing steadily in that state of his
relation to God.?

The name Wallyullah was given to him by his father most
probably because of his having perceived in him the manifest
signs of his friendship with God. At one place, Shih Waliyullah
states that by his name Waliyulldh is meant a person for whose
outward and inward God bad become responsible. He further
states that bis having been given such a name had the approval of
even heavenly causes. Thus, he was the effect of those causes.20

His other name is Qutb-ud-Din Ahmad. The cause of giving
this name to him was that when once his father paid a visit to
the shrine of Qutb-ud-Din Abmad Bakhtiyar Kaki, his spirit
appeared to him and, while giving him the good news of the
birth of a son, advised him to name him after bim. When he was
born, this advice escaped the memory of his father. After some
days when he remembered the words of Bakhtiydr Kiki, he gave
him that name as well. This is the reason why in the beginning
of his books he always mentions his name as Ahmad b. ‘Abd-ur-

8. Nushat-ul-Khawatir, Vol. VI, Shaikh Mubammad ‘Ashiq bad taken
great interest in the preparation of a fair copy of al-Musaffd, the com-
mentary in Persian on al-Muwa(td’, Ilis other work is Shark Du'd’ al-1tisam,
He died in 1187 /1773.

9. Tafhimat, 11, 179. Shaikh Mubammad of Pulth was his materpal
grandfather

10. Ibid,, 11, 148, 154.




4 Shah Waliyullah

Rahim known as Waliyulish,11

It may be remembered that it was in the sixtieth year of his
life thatit was revealed to Shaikh ‘Abd-ur-Rahim that a son would
be born to him who was destined to reach a high rack and achieve
true renown. As time passed the thought of a second marriage
occurred to his mind. When Shaikh Mubammad came to know
of that, heeagerly wished that it could be his daughter to be blessed
with such a child. As soon as the news of his second marriage at
this advanced age spread, the people of the town began to cri-
ticise him in contempt. When Shaikh ‘Abd-ur-Rahim heard of their
talking ill of him, he made it clear to them that he would live
for some years to come and some male children would be bora
to him. This is what actually happened. He was blessed with two
sons from his second wife, one was named Waliyullih and the
other Ahlullah. He survived for seventcen years after that mar-
riage. His son Saldh-ud-Din was, however, born to him from his
first wife.12

Shah Waliyulldh’s lineage is traced to Hadrat ‘Umar by father’s
side and to Hadrat ‘Al by mother's side. This is the reason why he
in the beginning of some of his works mentions his name as
Ahmad b. *Abd-vr-Rahim al-*Umari.13

Shaikh Shams-ud-Din Mufti was the first person from his
forefathers who cams to India and stayed in Ruhtak. Those were
the times of the beginning of the Istamic government in the sub-
continent. The town Ruhtak, situated bztween Hansi and Delhi,

11, Anfas-ul-+Arifin, pp. 45-46 ; Tafhimat, 11, 154,

12, Anfds-ul-'d+ifin, pp. 63-64. [Shaikh Muhammad b, Muhammad
Abil-Fadl Pulthi was a mystic and a man of learning, He studied under
the scholars of Narnill, such as, Shaikh Abdi Ridi’ Muhammad, and then
under bis brother Shaikh *Abd-ur-Rahim. He died on 8 Jumad-ul-Ukhra
1125. Ahlullih was a great divine and a learned person. Some of his
works are : Tafsir-ul-Qur'dn ‘ald Sabil-ul-Iman; Muhkhtasar fil-*Aqd’id
was-Suldk wal-Tibb ; Mukhtasar fil-Figh; Mukhtasar Hiddyat-ul-Figh,
Sbah Waliyullih has mentioned the name of his brotherin one of his letters
‘addressed to Mirza Mazhar Jan Janin, See Nuzhat-ul- Khawétir, Vol, VI ;
Kalimdi-i- Tayyibat, p. 159.)]

13. Anfds-ul-Arifin, p. 38 ; al-Imdid Fi Ma’athir-il-Ajdad,

His Birth, Growth, Lineage and Education 5

. was in those days very populous and prosperous, but with the
1 passage of time it lost its glory, and, at present, is no more heard
* of. It was in existence during the lifetime of Shaikh ‘Abd-ur-
Y Rahim who once visited it, of which a reference is found in
. Anfas-ul-Arifin, where the life account of his elder brother,
+ Shaikh Abi Ridd’ Muhammad, is given. Its sutrounding habita-
~ tions were destroyed by Durg Das in those days.14 He descend-
* ed from the noble Quraish family. Islam began to spread in the
¥ country slowly and gradually through his efforts.15

Shah Waligulldh was born, as has bzen mentionsd before, in
a small village named Palth. This village had remained a centre

" of learping and a rendezvous of the scholars for many years.
"~ While giving an account of the life of his maternal grandfather
" Shaikh Muhammad Pulthi, he has made a mention of this village
. in particular. There he writes that once robbers attacked their
" village and spread terror among the inhabitants. Their attacks

were frequent and every time they returned laden with loot and
plunder. Seeing this he turned to God with prayer and his prayer
was accepted. This was how the danger was averted.16

Shah Waliyullih was still a cbild whea the signs of his bril-
liant future became visible in him. He was fair of face and had
good features. His babits were good and pleasing. He disliked
show and artificiality. By nature and bebaviour he looked differ-
ent from common children. His father paid proper attention
to his training and education. When he was five years old, he was
admitted in the primary school of his village. At the age of seven

" years, he was prepared for offering prayer five times a day and

made ready to keep the fasts of the month of Ramadin. His cirs
cumcision alsc took place in that very year. Giving his own

14. Anfis-ul-Arifin, pp. 48, 92, 156
memm ol i S3ay SRy odly 45 (o JMoE Fd) Wi3g i
(Lot sl fnt) OLAA oraddes STy 51 (o Opp J3101 3 45745 5,00 575 53

Oy 3 Sy @l 53 (S e o) H2SKn S5 55 coen

e RS E‘_}U Aok c,(:A) U’"—’j
15, Al-Imdad Fi Ma'athir-il- Ajdad,
16, Tafhimas, 11, 152 ; Anfds-ul-*drifin, p. 176.



6 Shah Waliyullah

account, he further states that, so far as he remembers, he had
finished the reading of the Holy Qur’an by that time; and had
besides, started reading some books and treatises on religiox;
written in Persian.17
He relates that one day he went with his friends to a garden
for entertainment. On return, his father asked him as to what work
he had done that day which might have profited him here and in
the Hereafter. He also advised him to be careful to see that no
day passed but that he had done some act of virtue and goodness
therein. He was so much impressed by these words of his father
he says, that he made up his mind to do one or the other good.
work every day which might benefit him in both the worlds.18
Writing further he says that when he became ten years old he
finished Shark Mullz Jimi. At the age of fifteen, he was married
to the daughter of his maternal uncle, Shaikh ‘Ubaidullah b.
Muhammad Pulthi. When the parents of the daughter desired to
postp.one the marriage because of the lack of means to meet the
marriage expenses, his father wrote to them that the hurry carried
adeepsecret behind. Thus, it should take place without any delay.
That secret became disclosed after some time. Soon after the mar-
riage, the mother of the girl passed away. Soon after her death,
Der maternal grandmother also died. Her death was immediately
followed by the death of Shajkh Fakhr-ul-‘Alam, the son of his
“paternal uncle, Shaikh Abi Rida’ Muhammad. After this the
mother of his elder brother, Shaikh Salah-ud-Din, alse expired.
Hardly some time passed after the death of these relatives that
his father fell ill and died. Seeing all these happenings it became
known to all that if this marriage had not taken place at that time,
then there was hardly any possibility of its taking place in the
near future.19
In his autobiography Shih Wuliyullih writes that when he
reached the age of fifteen he swore an oath of allegiance (Bai‘ah)
at the hands of his father. He then engaged himself actively in

17'. Al-Juz'-ul-Latif ; al-Khair al-Katkir, p, 71 2
=e s bt g ohiliny laalt Uames (g b goans LS OKO dny e - -
18. dnfas-ul-‘drifin, p. 64. 19. di-Jus'-ul-Latif,

e Y P e gt bt

3.
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observing the Sufi practices as were prescribed by the Nagshbandr
Order in particular. In a very short time, he acquired the quali-
fications required for following the path of Safis. The terms
and conditions needed for entitling one for receiving and wearing
the Safi rug (khirqah) were duly fulfilled by him both in theory
and practice. In short, he completed the course of all the
sciznces then current. It appears from this that he by that time had’
shifted to Delhi where he used to attend regularly the lectures
delivered by his father on the exegesis of the Qur’dn in his
Madrassah.20

Within fifteen years Shah Waliyulldh acquired enough know-
ledge from his father who was very kind and affectionate to him.
He had taught him many wonderful sciences (Ma‘drif). One cay,
a little before his death, he told him that he eagerly wished to
pour into his heart all the knowledge he possessed all at once.
This is the reason why Shdah Wallyullah had taken pains and
suffered hardships for the acquisition of knowledge. His anxiety
ail the time had been to gain proficiency in religious sciences.
In this res ect, he states that when he was born his maternal
grandfather turned towards him with particular attention, with
the result that he came to know of the real position he was to
achieve one day.#!

Shah Waliyullah bad only one son named Muhammad from
his first wife. It is for this reason that he was also calied Abt
Muhammad. There are varying reports about his life, but, it seems,

" he died at a young age and left no issue behind. Probably in

‘reference to him, he has mentioned somewbere that once ove of
his children fell ill and he on that account was very much worried.
Oane day while offering the midday prayer he saw death descend-

20. Ibid, Naqshband, Muhammad b, Muhammad Baba'-ud-Din al-
Bukhdri (717-791/1317-1389), was the founder of the Nagshbaudi Order.
His name, which signifies ‘‘Painter’’ ig interpreted as ‘“‘drawing in-
comparable pictures of the Divine Science'” or, more mystically, as
“holding the form of real perfection in the heart'’.]

28, Angas-ul-*drifin, pp. 52-53 ; Tafhimat, 11, 82.



8 Shah Waliyullah

ing on him. As a result, the child died the iollowing night.22

He was blessed with four sons and one daughter named Amat-
u!-‘Aziz from his second wife whom he married after the death of
his first wife, Her name was Bi-Iridah and she was the daughter
of Sayyid Thana’ullah of the village Sonipat which is at a distance
f’f some forty miles to the west of Delhi. His daughter was given
Inmarriage to Maulawi Muhammad Fa’igson of Maulawi Muham-
mad “Ashiq, son of Shih ‘Abdullih, son of Shaikh Muhammad
of Pulth. His four sons were Shih ‘Abd-ul-*Aziz who'was the
eldermost, followed by Shih Rafi‘-ud-Din, who was followed
by Shi'xh ‘Abd-ul-Qidir, after whom came Shih ‘Abd-ul-Ghani.23

Shiah ‘Ab.d-ul~‘Aziz was born in 1159/1746 and died at the age
of seventy-nine in 1238/1823. He faithfully carried the missi;n
of bis f‘a}her and rendered invaluable service in promoting the
cause of Islam. His works are in good number. One of them
is his commentary of the first and cne-fourth of the second
and of iast two parahs of the Qur’an, Ujjdlah-i-Néfi'ah, Tubfah-i-
Ithn@ ‘dshariyan and Bustan-ul-Muhaddithin are some to
be cited from the list of his books. A small treatise entitled
Asrar-ul-Mahabbat prepared by Shih Rafi‘-ud-Din is very
important in the semse that only Faribi and Ibn Sind had
written on this subject. He in that treatise has shown that it ig
love which pervades and rules all the existing things. He was
born in 1163/1749 and died in 1233/1818 at the age of seventy. His
other notable works are the literal translation of the Qur’an
into Urdu and Damgh-ul- Batil. Shah ‘Abd-ul-Qidir was born in
1167/1754 and died in 1230/1815 when_he was sixty-three years old.
His celebrated work is the Urdu translation of the Holy Qur’an
with very useful brief commentary notes here and there known
as Madih-i-Qur’an. Shah ‘Abd-ul-Ghani, who died at an early age

22. Hujjatulldh, 1, 66 :
Wi 4y Yaida (g bls OK 9 Lzy o 0K ooV udn Ol Lt g one
23, Refer to article published in the May 1966 issue of Al-Rahim. Here

extracts are given from the book Fada@'il-i-' dziziyah written by ‘Abd-ur-
Rahim Diyé’.

His Birth, Growth, Lineage and Education 9

before all his three elder brothers, was a man of learning and
piety. Shih Isma'il Shahid was his son who fell a martyr at
Balakot in 1246/1831 in his fight against the Sikhs.

Shiah Waliyulldh received the education of all the sciences in
vogue from his father. He had finished the study of Mishkar during
that period of fifteen years. Only a part of it relating to “*Kitab-ul-
Bai*’up to “Kitib-ul-Adab’’ remained unfinished. Whenthis much
from the course was done, he was permitted to teach Mishkdgr.24

His father engaged him in the study of Tafsir Baidiwi. When
he finished a part of it, he was so much pieased that he arranged
a grand feast to which all were invited, common as well as special,
It was indeed a great honour for him (Shih Waliyullih) to receive
permission from his father toteach Ta/sir Baidawito others. Inthis
way, the formal ceremony of his Dastirbandi became complete.?5

Under the guidance of his father he finished Sahih Bukhar:
from beginning up to “Kitdb-ut-Taharat”. Similarly, he read
and studied Shamd'il-un-Nabi completely with him in the presence
of his students. In cxegesis be Studied a part of Baidawi and a
portion of Tafsir Maddrak.26

24, Al-Juz'-ul-Latij. Mishkat-ul-3asabik was compiled by .hatib
*Umari Tabrizi,

25, Al-Juz’-ul-Latif, Dastirbandi is a ceremony in which the teacher
puts a turbap on the head of his student who has finished the prescribed
course of study.

26. *Abdulldh b. ‘Umar al-Baidiwi was a cclebrated commentator of
the lloly Qur’dn. He died in,685/1282, His chief work ‘Anwdr-ul-Tanzil
wa Asrdr-ul-Ta’'wil was based on Kashshdf of Zamakhshari but considerably
amplified from other sources, It is used as a text-book in the Islamic
schools and, therefore, many scholars have written super-commentaries on
it for the benefit of their pupils.

Shama'il-un-Nabi is written by Imam Abi@l ‘Isd Muhammad Tirmidhi,
He is the author of one of the canonpical colfections of Traditions. His
Shami'il is the collection of Traditions concerning the person and the
character of the Ioly Propbet, He died in 279/892.

The writer of Maddrak-ul-Tanzil wa Hags'ig-ul-Ta'wil is Hafiz-ud-Din
*Abdullih b. Ahmad b. Mahmad, Abul-Barakit Nasaii. He was an impor-
tant Hanafi legist and theologian, e died in 710/1310, is fafsir is known
as Tafsir-i-Nasafi.
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The great favour he was blessed with was, he says, his going
regularly to the Madrassah established by his father for the
teaching of the Holy Qur'dn. There he used to receive useful
instructions from him which greatly helped him towards under-
standing the meanings of the Holy Qur’in, the occasion of the
revelation of its verses and the way of referring the different
commentaries. Then, in privacy, he was seriou:ly thinking over
them, and by so doing, he achieved a great success 2’

In jurisprudence (Figh), he nearly finished the study of Sharh-
§-Wigayah and Hiddyah.

In the principles of jurisprudence, he read Husdimi, Taudih
and Talwih.?®

In logic, he studied the whole of Sharh-i-Shamsiyah and a
portion from Sharp-i- Mugalic 3

In scholasticism he finished Sharh-i-Aqd’id completely and
some portion from Khayali and Sharh-i-Mawagif. 3

27. Al-Juz’-ul-Latif.

28. The author of Wigdyat-ur-Riwiyah Fi Masa'il-il-Hidayah is
Mahmad al-Mahbiibi al-Hanafi, He died in 800/1397. The author of al-
Hidayat fil-Furé i is Burban-ud-Dio Marghinasi al-Hapali. He died in
592/1196.

29. The author of Husami is Husdm-ud-Dio al-Akhsikathi, while that
of Taudih is Sadr-ush-Shari‘ab al-Agghar (‘Ubaidullah-ul-Bukbdri). He
died in 747/1346. The writer of Talwik is ‘Allimah Sa‘d-ud-Din Taftazani.
He died in 793/1391.

30. The oririnal name of this book is Tahrir-ul-Qawi'id-il-Mania-
giyah Fi Sharh-i-Risdlat-i-Shamsiyah and is known by the name of
ar-Risalat-ul-Qutbiyah. The author of ar-Risdlat-usk-Shamsiyah Fil-
Qawa’id-il- Mantagiyah is Najm-ud-Din al-Kitibi. He died in 682/1276.

The autbor of Mufali‘~ul-Anwdy Fil-Hikmah wal-Mantiq is Sirdj-ud-
Din Armawi. He died in 682/1283.

The author of Shark-i- Muzalit is Qutb-ud-Din Rizi. Hedied in 766/1364.
The original name of the book is Lawdmi‘-ul-Asrar Fi Shark Mutali‘-ul-
Anwar.

31. The text of Shark-i-'Agd’id is written by ‘Allamah Abu Hafs
‘Umar Najm-ud-Din Nasafi (d. 537/1142). The Skar/ is prepired by
*Allamah Taftdzini. The marginal notes on it are the work of ‘Allimah
Ahmad Khaysli. This work is known as Khkaydli. Al-Mawdgif Fi ‘Iim-il-
Kaiam is written by ‘Abd-ur-Rahman Iji. He died in 756/1355.
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In Sulnk (Mysticism) he read a part of ‘dwirif-ul-Ma‘drif,

- - some treatises on the Nagqshbandi Order and a portion from some

books relating to it.32

Regarding the science of realities (‘/im-ul-Haqd'iq), Sharp-i-
Rubi‘ivat, Lawd'ik, Muqaddimah-i-Shark-i-Lama‘at and the
Muqaddimah-i-Nagd-un-Nugny remained under his study.33

In connection with the properties of the Names (Attributes)
of God and the verses, he went through the collection made by

his father in relation to this science.

So far as the science of medicine is concerned, he read Mzjaz-
ul-Qdndin 3¢ ‘
In philosophy (*/Im-ul-Hikmah), he studied Sharh-i- Hidayat-

- ul-Hikmah and some literature relating to that science.3s

Concerning grammar he read Kdfiyah and the commentary of
Mulld Jim1i on it.36

In the science of the theory of literary style, he read a major
part of Mutawwal and that portion of Mukhtagar-ul-Ma*ni which
contained marginal notes by Mallazah.37

In geometry and arithmatic, he went through some relevant
small books.

32. ‘Awdrif-ul-Ma‘'arif is the work of Shihab-ud-Din Suhrawardi. He
died in 631/1234,

33. The author of Rubd'iyit and Lawa’ik is Maulind Nor-ud-Din
Abd-ur-Rahmén Jami. He died in 817/1414. The author of Lama‘dt is
Fakbr-ud-Din *Irdqi, The author of Nagd-um-Nusis is Ibn-ul-‘Arabi. Tt
s & summary of his Fusis-ul-Hikam. Muqaddimah-i-Nagd-un-Nusis is
the work of Mauland Jami, o

34, Majas-wi-Qanin is the summary of Iba Sini's well-known Qaniin.

- The author of this book is *Ala’-ud-Din b. Nafis, He died in 696/1283.

35. The author of Hiddyat-ul-Hikmah is Abhari. He died in 659/1261.

36. Ai-Kafi fin-Naho is the work of Iba Hajib. He died in 646/1248.

37. Mutawwal and Mubhtasar-ul-Ma'ani are an abridgment of
T ﬂlkbi,s—ul-Mi/tdlg. The author of this book is ‘Allimah Qazwini. Mulawwal
is the detailed commentary while Mukhtasar is the summarised commen-

- tary, The author of both these commentaiies is Sa’d-ud-Din Taftazani He

died in 793/1391, (It may be remembered that ‘Iim-ul-Ma‘dni is the science
whereby is kpown the manner of adapting language to the requirement of
the cases.]
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Shah Waliyulldh relates that when he finished the study of
these books and went deeper in them, his outlook turned
broader and then with little effort and attention he found this:
field of sciences wide enough.38 {

At the age of fifteen, his father fell ill and died. During hi
illness he had given permission to Shih Waliyullih for acceptin
the oath of allegiance from the aspiring disciples and had said}
these words repeatedly: “His [Waliyullah’s] hand is like my. :
hand.” His father was very kind and thoroughly satisfied with
him and this he considered as a symbol of Divine favour on himd
The attention which he used to pay to him was unusually greater.;
He had never seen, he says, any father or any teacher and guide:

him.3¢

It is narrated that one day after the midday prayer Shaik
‘Abd-ur-Rehim turned towards him and asked him for paper.
and pen. He then advised him to be mindful of this couplet, a
God bad inspired him with it all of a sudden, and it was th
sign of His great favour on them. That couplet is : 40

“0, my somn, if you want to work on the path of Truth,

Then beware of injuring the feelings of man ;

In the path of Tarigat, mercy is ths main principle;

This is the saying of the best of maokind.” \

Citing another instance Shah Waliyullah writes that when h
heard from some of his friends that his father’s name in the

38. Al-Juz'-ul-Latif. .

39. Ibid. [Shaikh *Abd-ur-Rahim was born in 1054/1644. He received
education at the hands of his father SLaikh Wajih-ud-Din and his eldes
brother Shaikh Abli Ridd’ Muhammad. He read books on principles and
scholasticism under his kind teacher Mir Zghid Hirawi By nature, he was
a mystic through and through, He believed in the doctrine of the Unity of
Being and remembered the Traditions with their authorities by heart, He
died in 1131/1719,)

40. Anfis-ul--Arifin, p 83:
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World of Divinity (*Alam-i-Malakat) was Abul-Faid, then one

‘‘day he inquired from him in privacy about it. He replied
“Yin the affirmative and at the same time told him (Shah
- "'Waliyuﬂah) that his name in that world is Abul-Fayyad.4t

Shaikh ‘Abd-ur-Rahim had distributed his sacred relics by
the end of his life. Shah Waliyulldh received one of the two hairs
of the Holy Prophet, the Shaikh was blessed with. Those two
eirs were to survive but now nothing is known about their
hereabouts.42

* When his father died be often visited bis grave and concen-

“'trated upon it. As a result of it, many secr:ts were disclosed to
“him, such as Tawhid (Unity of God), Jadhb (Attraction) and
“Sulnk (mystical journey), and ‘I/m-i-Ladunni (Divine Knowledge)

as affectionate to his childien and students as his father was to} “ ’ ; ’ e
““was poured into his heart. Through his studying religious

books of the four schools of thought, principles of juris-
prudence, Traditions and books which were always under
consultation by his fatber, he gained the knowlcdge bhe
desired. It was simply the Divine suppert and Unseen illumina-
tion that he assumed the form and colour of the natuce of the

~jurists and the traditionists.4?

This is, indeed, a fact that Shaikh *Abd-ur-Rahim was the
ﬁi‘st person who bad laid the foundation of the teaching of the
Tradition on firm basis in the subcontinent. Madrassah-i-
Rahimiyah established by him worked successfully for a long
ime. Unfortunately, now no trace of it remains in old Delki.
However, that place, for some time, continued to be known as

'Mahallah-LShih ‘Abd-ul-‘Aziz. Shaikh ‘Abd-ul-Haqq of Delhi,

10 doubt, had made a beginning even before Shaikh ‘Abd-ur-
him jn this direction, but the purpose for which that beginning
was made was not served. Very few students took interest and
erived benefit from the learning of the Tradition. After the

death of Shaikh ‘Abd-ur Rahim, his worthy son took proper care

f the Madrassah and continued the teaching of the Tr: dition
ninterruptedly.«4

41, Ibid,
43, Al-Juzs'-ul-Latif.

42, Ibid., pp. 41-42.
44, Hayat-i-Wali, pp. 414-15.




14 Shdh Waliyullgh
His Birth, Growth, Lineage and Educqtion 15

Shah Waliyullah completed the study of both the traditions
and the rational sciences, as pointed out before, under the ey
his father. He learnt from him the science of Practical Wisd
(Hikmat-i-*Amali) as well, and of the manner of mutual deali
(Adab-ul- Mu‘dmalat). His father wasa firm believer in the doctri
of the Unity of Being, and, as such, had encouraged him to r
the relevant literature on that subject.45

When his father died he took over the charge of the Madras
and started his teaching and research activities with added z
and passion. For full twelve years he remained busy in studyigg
the current sciences till he acquired proficiency in them.
consequence, he found himself in a position to solve diffig
problems answer questions correctly both from the point
view of tradition and reason .46

As he had made his name, students from distant places ca
to him for receiving education. When, after finishing their con
of study, they returned to their respective regions, they used
teach religious literature to the people and apprised them of
importance and necessity for its propagation. In this way
teachings of religion were disseminated. Shah Waliyullah,
pature, was free from prejudice and his visitors holding differ
religious views generally returned satisfied or at least content
He was an embodiment of magnanimity, to.crance and symp
for the whole of mankind. This is the reason why he alw
tolerated the critical remarks of those who differed with a smi

Shih ‘Abd-ul-‘Aziz narrates that one day a person asked:
father about the Shi‘ahs as to whether they were infidels or n
Hein his reply to his question informed h:m that the Han
jurists differ in this matter. The man was not satisfied with th
reply and he repeated his question. When his father gave him ¢
same reply, he branded him as a Shi‘ah.47

A similar incidence had bappened to Shaikh ‘Abd-ul-‘A
himself. A Rohilla Pathan whose name was Hafiz Aftib used
attend his lectures very often. Once when Hadrat “Ali’s name way

d he (‘Abd-ub‘Aziz) began to recount his merits as
ed to do in the case of other Companions, he took him
hi‘ah and left his Madrassah for good. This shows an
ligious bigotry of some Sunnis, 48
he above examples it is evident that Shah Waliyullah
,¢ndan‘ts were always very careful to avoid saying or
g wlhxch might create rift and division in the Mu:lim
Their efforts had always been to patch up the di}fer
lose ranks and 1o effect unity amonyg the Muslimg I::
: they did all that they could do without fear z;nd

en told earlier, Shaijkh *Abd-ur-Rahim was very kee

-about the education of his son, Hc taught him all:
ge he possessed, exoteric as well as esoteric. Similar
ase of Shah Waliyullah in relation to the education of
He died when his elder son Shah *Abd-ul-*Aziz w:s
Yenteen years old. Thus, the education of his children
tgeomplete during bis life.Maulawi‘Abd-ul-Qayynm re

}g‘m_:);, authority that Shah Waliyullah, even after his dc’lth.
h@ns:{r for forty vears in the education of his cixild;cn‘

inclined after his death towards thij
: i8 this world, he re-
h}t s?rrg. V}/hcn Shah ‘Abd-ul-Aziz came to koow of
is lather from him he told him th is inclinati
tfor thoit egueu D at his inclination
tentiva power of Sbah Waliyuliah, says his elder son
trong, Hxs. talk was free from ambiguity and exaggera:
;}jr;r f;ltdlsgustegi with any in conversation. Whenever
69 ﬁut hfm 4 question, he gave him a simple, convincing
apled with ﬁrmne§s and confidence. This is one of the rea-
¥ the number of his disciples and students went on increas-

48, Ihid.
9, Hefer to May 1966 issue of Al-Rakim published by Shah Waliyullah

idemy, in which extracts are piv 614~ Agizi
Rebin Dise- given from Fada'il-i- Atiziyah by *Abd-

45. Anfas-ul-‘Arifin, p. 82. 46, Hayadt-i-Wali, pp. 481-95,
47. Malfazat-i-* Aziziyah.
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ing day by day and that invariably added to his popularity 30 | There was another mystic and scholar named Muhammad
Shih Waliyulldh learnt the art of the study of books (anislx‘ggharif b, Khairullah b. ‘Abd-ul-Ghani who had gone to Delhi to
mandi) from his father who bad acquired it from Mir Zahigqualify himself in mysticism under the guidance of Shah
Hirawi In this way the chain of this art is linked with ShaikiWaliyullah. He had obtained permission from him for directing
Abul-Hasan al-Asheari. It is necessary, he argues, to have th'gfthe disciples in the mystical path.55
knowlcdee of this art, as it is not only required in the rationg . It is an honour and pride for Sind that Shah Waliyullah read
and traditional literature, but is also brought into cnsideratio he Holy Qur’dn from beginning to end before Muhammad Fadil
in the Demonstrative (Burhdni) and the Explanatory (Khitabiyahof Sind in the year 1154/1741. Sind in those days was a cradle for
sciences. 5! {the men of learning and a fertile soil for the birth and growth
He had divided his time of the day and night according teof mystics.56
. Let it be known that the line of Shah Waliyullih's education

the requirement of his activities. For example, one part of & -
he spent in worldly atfairs, a part was reserved for teaching anfthrough his fatherand then through the latter’s teacher Mir Zahid
[irawi goes back to the learned scholar Jalal-ud-Dia Dawwani

research, and other part of it he spent in the remembrance

God, while the remaining part he spent in attending to the visitorf{829-907/1426-1501). He (Dawwaai) had written a book entitled

The night of course was fixed for rest and for the worship Risdlatun Fi Ithbar-il-Wajib which contains problems relating
o almost every science.?

od.*2

G i‘,héh Waliyullah's great achievements in the science of religi Shah Waliyullih had set cer_taip pri.nciples for the course of
and arts had carried his name outside India as well. It is, thef®tudy. ?Ic says that, 1n the beginning, it behoves the teacher to
fore. that he used to receive letters, not only from scholars each his students some sxpa!l books on grammar. This process
‘his own country, but also from those abroad. For example, ?y be foll?wed l}y teach'mg them books on history and practical
received a letter from Shaikh Afandi Isma'il b. *Abdullab,gWisdom written in Arabic. When the students are found fairly
fo o ous scholar of Medina, in which the latter had arked him gtrong in the Arabic language, they should be taught Muwatta’
v f Imam Malik as narrated by Yahyd Masmudi. After that the
tudents should be instructed to study the Holy Qur’an without

throw light on the doctrine of the Unity of Being (Wahdat-
Wujnd) and the Unity of Appearance (Wahdat-ush-Shuhnd).53 .
Makhdam Mu'in-ud-Din of Tatta had once written bhim

. . ; , 55, Tafwimat, 1, 102-03 :
letter with the request to explain some difficult questions, su

enyyay e Gl Sl g et 3 WM B yped 8 Udde Jis
kil 3N e BpST UlagSTT b gilhe oy @ e o i g

50 Mal[ﬁgdl-i-'Aziziyyah; Tafhimat, 11, 182 :
- L":.:Jul” ALZJY o}::_-' U’ ng

i aidls 3 S ¢ danbins ¢ j a5 (ye rjb/)b--
Hayat-i-Wali, pp. 481-95. . 56. Mugaddimah-i-Fath-ur-Rakmén :
5!. Risalak-i-Danishmandi, [Qadl Muhammad Zahid b.
Muhammad Aslam Hanail was a great scholar, and in the knowledg
logi.c and philosophy be had Do equal in the country. Some of his wo
arg: Sharh Mawdqif Sharh-ul-Tahdhid ; Sharh-ut-Tajrid; Shark
Hayahul, 1le died in Kabul in 1101/1690.}
52. Tafhimar, 11,103,
53. Maktab-i-Madani,

AT Ul g o ST 5 el o Gl Jy homadl Al J6

R IRY Yd GM"},@UJ&@B Ll CILQ)“};_--
wuthat-ul-Khawdtiv, Vol. VI : Muhammad Fadil Sindhi was a great learned
holar, expert in the recitation of the Holy Qur’dn, and was the chief of

he readers (Shaikh-u'l-Qurrd’) in Delhi.
57. Anfas-ul-drifin, p. 32.
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the help of any commentary.-In this respect, they may be taughté’
Tafsir Jaldlain. When they finish this much course, they shouldé
be made to study some portion of Sahih Bukhiri and Sahik
Muslim. When they complete that course they should study juris.

prudence (Figh), books on the fundamental articles of faith’

(*Aqa’'id), mysticism and some treatises on the science of the study
of books (Ddnishmandi) and some portion from Mishkdt.58
His advice is that people should study the Holy Qur’dn a
the Tradition on proper lines and act upon them in right earnest,
The problems arising out of the bye-laws in jurisprudence
(Furn‘dt) may be considered in the light of the two originalfé

sources. If they agree with them, they may be accepted, but ifthey%;

run counter to them, they should be rejected outright. No attens
tion should be paid 10 such problems as the ancients have avoided
to discuss. The opinicas of the rationalists should be simply ignored:
as they unnecessarily create doubt and confusion.’?

Shiah Waliyullab’s line of the study of the Holy Qur'dn, continu:

ing through Hadrat ‘Uthman, Hadrat *Ali, Ubayy b. Ka'b, Zaid_
b. Thabit, ‘Abduliah b. Mas‘tid is linked with the Holy Prophct.g’
He had learnt, as referred to before, the science of the Holy
Qur’an from his father who was an acknowledged master in this%ﬁ\

&

art. He, however, carried on independent study of it, with the .

result that he turned out a commentator par excellence. It 1s§
* worthy to note that in India, Shaikh *‘Abd-ur-Rahim was the first,

person who had started teaching of the Holy Qur'dn without?

the use of any commentary. This method of his teaching was
faithfully followed after him by his worthy son. 1t gcnerallyg

happens that by consulting the commentaries, the attention of the,.
student is diverted from the Word of God to the comments made; .

$8. Wasiyat Ndamah. |Yahyd b Yahyd Masmidi learnt jurisp:
dence from Imam Malik and then returned to his native land Spain whert
he worked for the spread of the school of Malik, lle died in 234/839.
Tafsir Jaldlain is the work of Jalal-ud-Dia Mahalli (709-843/1388-1439) and
Jalal-ud-Din Sayati (849-911/1445-1505), The former made a beginning in

writing the commentary from Siirak Baqarah up to the end of Sarah Bani

¢

Isrd’'ll and the latter completed it.]
59, Wasiyat Namah,
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by other persons of the same stock to which he belonged. The
result is that the whole of his time is taken away in solvi.g the
difficulties of the commentators themselves. He, thus, gets notime
todevote himself to understand the Holy Qur’an independently. If
the Holy Qur’an is read with some attention, many woncerful
ideas, hitherto unknown, are suggested. This is the reasor why
Shih Waliyullah used to teach the Holy Qur’an before the Tradi«
tion. Through tt=introduction of this new method, his stucents
gained more from his lessons on the Holy Qur’an than frorm his
teachings of the Tradition.6®

While speaking on the Holy Qur’an, he used to stick to ifs
outward meaning and avoided interpretations as far as possible.
It was, indeed, the need of the time. He always instructed and
helped his students to think over the Word of God independently
as it was the only Book which could stand the test of all times to
come.S1

Though he learnt Tradition from his father and made con-
siderable progress in it during his teaching period, he was not
satisfied with the knowiedge he had gained. For this purpose he
had gone to Maulana Muhammad Afdal of Sialkot who in those
days was considered as an authority on the Tradit ional literature,
but he also could not quench his thirst.62 He, therefore, decided
to visit the Holy Land, as he knew well that scholars and divines
of Mecca and Medina were real authorities on the Tradition.
What could be gained from th~m in this connection could not be
gained from anyone anywhere. After assessing all the facts he
realised that until ana unless the Traditional literature.is gone
through as a whole critically, the knowledge of ‘religxon will
remain incomplete. It is so because the Tradition is.next to the
Holy Qur’an and'is its reliable commentary.53

60. Anfis-wi-*drifin, p. 86. Mugaddimgh-i- Fath-ur-Rahman ; Malfazal-
t dziziyah. i
61. Tafhimai, 1, 37; 11, 12, 166.

62. Mauland Muhanwmad Afdal wasa renowned traditionist. He visited
the Holy Cities and gained knowiedge from scholars there, On return from
the Haramain he stayed in Delhi and epgaged himself in teaching work. He
died in 1146/1733.

63, Mugaddimah-i-Hufjatullah.
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Shajkh ‘Abd-ur-Rahim was by nature a mystic. He did not
write any book. There are, however, his sayings and directions
(Irshadat) which have been collected and printed in two
separate volumes. Particularly, on the occasion of saying good-
bye to the friends, be used to recite this verse often, by way of
an advice : 6 .

“Happiness of both the worlds lies in these two words,
Kindness to friends and politeness to enemies.”

Ountwardly, Shih Waliyullih had acquired Bai‘ah and the Safi
rag from his father and, through him, had established hislink
with other Siifis, both dead and alive, and their Orders. Inwardly
he had the oath of allegiance, association, the Safi rag and
blessings from the Holy Prophet.

Though he belonged to the Nagshbandi Order, he used to
mention the names of all the four Orders while taking an oath
of allegiance from otners. This he probably did with the purpose
that the disciples might have an equal regard for all and that
everyone might choose the Order to his liking. In Tadhkirat-ush-
Shu‘ard’, Rashid Ahmad Gangohi writes that when their spiritual
guides took an oath of allegiance from the disciples, they men-
tioned the names of the founders of the four Orders, so that
they might have respect for all, and that they might derive

~benefit from them. To mention the names of all the four spiritual
guides (Khan-Wadah) on such occasions was the practice initiat-
ed by Shih Waliyullah.65 A

From the four SGfi Orders originated a number of other
Orders which are in one way or the other attributed to some cele-
brated Safis. Among the Sifi Orders which have originated from
the Nagshbandi system, there is one which is attributed to Shah

Waliyulldh. This Order is known as the*‘Waliyullihi Order”. |

64, Anfas-ul--Arifin, p. 84:
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In praise of that Order, he says, that in bringing the devotee
pear to God, it is the nearest one.56

Mirzi Jan Janan al-*‘Alavi observes that in explaining the
subtle points in mysticism, sifting them one from the other and
placing every point at its proper place Shah Waliyullah was a
genius par excellence. No mystic before him had foliowed this
path. He tried to harmonise the outward with the inward and
vice versa, with the result that one finds no difficulty in under-
standing any reality.67

66. Ath-Thagafai-ul-Islamiyah Fi'l-Hind, p, 183, Tafhimai, 1I, 125,

~ 129. By the nearest path is meant the acquisition of the real faith (Iman

Hagigi),  the Qurb-un-Nawdfil, Qurb-ul-Wujid, Qurb-ul-Fard'id, and
Qurb-ul-Malakit.
67. His full name was Shams-ud-Din Habibullih. He was a contem-

This couplet is taken from the Diwdn ot Hafiz of Shirdz.
65. Nushat-ul-Rhawdtir, Vo), VI ; Shaikh Mvhammad lkrim, R#d-ie
Kauthar, p. 359.

- ‘porary of Shah Waliyullih and had brotherly connections with him. He
bas written many useful books, His lineage goes back to Hadrat ‘Ali, He
'died as a martyr on Saturday, 10 Mubarram 1195/1781 in Delhi.




Chapter 2
JOURNEY TO HARAMAIN

When Shiah Waliyullih was born, the conditions of the country
were extremely bad. Disorder and insecurity were widespread.
The Muslim community was without unity and discipline. The
ruling clique was divided. No sooner Bahiadur Shih, the son of
Aurangzeb ‘Alamgir, died, than war broke out between Mu‘izz-
ud-Din Jahindar Shih and Furrukh Sair. The Sidat Barah fully
and strongly supported the latter, with the result that he came out
victorious. Those Siddit were a force and their pressure upon
State administration was perceptible. They conspired against him
and murdered him cruelly. That painful incident took place im-
mediately after the death of Shaikh ‘Abd-ur-Rahim in the year
1131/1717. Then followed riots and bloodshed throughout the
country. Shih Waliyullah, who was seventeen at that time,
was deeply affected by these tragic events.!

At the age of nearly thirty he was invisibly urged to go for
Pilgrimage. He was of Arab origin and felt proud of it and of
his Arabic language and his return to a land from which his fore-
fathers had come may have locked pleasant to him. Thus, when
the time became ripe, he could not control himself from going
for Hajj and considered that journey as a great Divine favour on
him. Accordingly, he left Delhi in 1143/1730. The real purpose
of his going to the holy land, besides the performance of Hajj,

1. Anfas-ul-*Arifin, pp. 86-87, [By Sadat Barah probably is meant their
twelve families which had taken their settlements in the twelve different
places. See Manazir Ahsan Giiani, Tadhkirah Shah Waliyuliah, pp. 153-54,
Birah is the name of a village in district Muzaffarnagar (U.P.). The
Sayyids who had played a prominent role in politics in the nineteenth
century were the residents of this village. Khalig Ahmad Nizami, Shah
Waliyullah Kay Siydsi Maktabas, p. 176.]
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was to make there an exhaustive and critical study of Tradition
and Jurisprudence, the reason being that he could not adequately
cover the complete ground of these sciences in his country.?

When the news of his preparation for Hajj journey reached
some of his relatives, they tried to prevent him from such an
undertaking. Soon after his departure from Delhi they wrote him
letters advising him to return. In reply he told them that God
had ordered him for this journey. Any attempt at preventing
him from that will never succeed and will be a simple dis-
appointment. When they thus failed they pursued him on horse-
back, but could not catch'up with him.

In this journey Shih Waliyullih was accompanjed by bis
maternal uncle ‘Ubaidullih al-Birahawi, by his son Mubammad
*Ashiq and by some others who kept his company throughout
the journey.3

His friend and pupil Maulawi Narulldh, who was with him
from Delhi right up to Surat, did something wrong on the way
which displeased God. Shih Waliyullih was Divinely inspired to
ask him to repent and to pray for forgiveness. He immediately
repented for the wrong he had done. God accepted his repentance
and he was forgiven. Maulawi Ndrullah who had accompanied
him up to Surat later returned. Another friend in the party had
fallen ill in the way, but he recovered as a result of Shah
Waliyulldh’s prayer to God.*

2. Wasiyat Namah ; Tafhimat, 11, 153,

3. Nushat-ul-Khawdtir, Vol, VI. Shaikh ‘Ubaidullah b, Muhammad b.
Muhammad 'Abil-Fadl received education from his father. He performed
Hajj with his son Muhammad *Ashiq and the son of his sister, Shah
Walivullah, and gathered religious knowledge from the scholars of Mecca
asd Medina, Shaikh Mul;ammad'f\shiq was agreat scholarand a traditionist,
He was very close and dear to Shih Waliyullah. Many works of Shih Wally-
ullih remained well preserved chiefly by higefforts He died in 1187/1773.
He was one of those who had understood properly Shih Waliyulidh’s philo-
sophy and thought. Others were Khwijah Muhammad Amia Kashmiri,
Nirullih Budhinawi and Shih Abil Sa‘id Barelvi, Tafhimat, 11, 153-54.

4. Tafhimat, 11, 153.54. [Maulawi Niralldb b. Mu‘in-ud-Dio Pulthi
was a traditionist and a man of learning, He was very close to Shih Waliy-
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., When he arrived at the port of Surat he found himself faced
with a number of difficulties which caused him worry and loss
of time. As is known, there were no suitable means of convey-
ance and transport. The journey was dangerous and one had to
undertake it at the risk of one’s life.5

The exact date on which Shah Waliyullih left Delhi is not
known. It can, however, be fairly guessed that he left Delhi
round about the month of Rajab 1143/1730s0 as to reach Meccain
time for Hajj. His journey from Delhi to Surat and from there
to the seaport of Jeddah was a long and tedious one, and it must
have taken enough time in his arriving at the destination.

He performed Hajj in the same year and stayed in the Holy
Cities for over a year. In Mecca he remained in close contact
with scholars and divines and derived immense benefit from
them, in particular in the science of Tradition and Jurisprudence.
‘Shartkh Muhammad Wafdullih was one of the Meccan scholars.
After his return from Medina, he read before him the Muwatta’ of
Imam Malik completely as was related by Yahyad Masmidi. At
the end Shih Waliyullah obtained from him the certificate for
teaching Tradition.$

The other learned scholar be benefited from was Shaikh
Taj-ud-Din Qala‘i. From him he got the permission for relating
Muwatta’ and also received the certificate to teach Tradition.
He received from both of them the Sifi rag as well.? The
other celebrated scholars of the city were *Isa Ju*fari Maghribi
and Shaikh Ibrahim Kurdi. It is through these schoiars, that he

ulldh, and was the teacher of Sbdh ‘Abd-ul-*Aziz in the HanaliFigh and was
his father-in-Law, Mauldoa Hibatullih was his son, whose son was Maulina
*Abdul Hayy. He was the student of Sbah ‘Abd-ul-*Aziz. He dicd in about
1187/1773).

5. Ivbid,, 11, 121,

6. Insdn-ul-‘Adin. Shaikh Muhammad Wafduollih was s teading Mujtahid
of his time, In the knowledge of Traditional literature, he had no equél. He
was well versed in exegesis, jurisprudence, literature and poetry.

ai 7. Ibid. Sbaikh Tij-ud-Din Qala‘i was the Mufti of Mecca and a learped
ivine,
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is attached to the line of Sifi rag-robing and gained the certifi-
cate for teaching Tradition.®

So long as Shih Waliyulldh, was in Mecca, he spent most
of his time by the side of the Ka‘bah. As a result of that many
Divine favours were showered on him. The composition of
Hujjatullgh-ul- Bdlighah was also the resuit of those favours. He
states that one day after the afternoon prayer, when he was ab-
sorbed in the remembrance of God, the Spirit of the Holy
Prophet appeared to him. He was as if inspired to rise and
undertake the task of presenting the true picture of Islam. He
was plainly told that the assipnment of that work to him had
been already decided in the Unseen world, and he will have to
do it. He further narrates that after that incident he found his
breast considerably expanded and his mind easily disposed to
the doing of that work. It may be noted that, with the exception
of two small books, as will be shown in the following chapter,
he had written all the books after his return from the holy land.
That incident, namely, of the appearance of the Spirit of the
Holy Prophet, took place in 1144/1731.%

One day, Shdh Waliyulldh relates, he participated in the
birthday celebrations of the Holy Prophet. People gathered there
in large numbers, and were invoking blessings and benedictions
of God upof him. They were recounting his extraordinary works
and were mentioning miracles witnessed before and after his
birth. All of a sudden, he saw beams of light appearing. He soon
came to know that these were radiating from the angels who
generally attend such auspicious gatherings. There he found that
those beams of light were mingled up with beams of mercy.!0

8. Shailh *Iva Ja‘fari was the teacher of Haramain, He belonged to the
Shidhili Order of the mystics and died in 1080/1669, Shaikh Ibrahim Kurdi
was a master mind, well grounded in Tradition and Arabic language and
possessed sufficient command over the Shiafi‘l jurisprudence. He knew
Persian and Turkish and always gave preference to the Sifis over the
philosophers. He died in 1071/1660,

9. Mugaddimah, Hujjatulldh; ad- Durr-uth-Thamin; Fuyid-ul-Haramain,
Mashhad : 6,

10. Fuyid-uil-Haramasn, Mashhad : 8.
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After his stay for some time in Mecca he left for Medina.

There also he made it a point to remain close to the tomb of

the Holy Prophet. As a result of his constant concentration at
the tomb of the Holy Prophet he received many blessings and
many of the secrets of the Invisible World were uanravelled to
him. In moments of meditation God acquainted him with the
realities of things. Whenever he desired, he says, the solutions
of certain problems were explained to him, at times, through
his ecstatic contemplation of God, and, at times, by means of a
dream.

It bhas come in the Tradition that whosoever salutes the Holy
Prophet, God at once returns the Prophet’s soul to him and he
then salutes him in reply. Shah Waliyullih had actually with
his eyes seen the truth of this Tradition for a number of times
in the year 1144/1731.11

Medina, the resting place of the Holy Prophet, was a centre
of learning in those times. Among the scholars, Shaikh Abu
Tahir occupied a high position. In addition to his moral perfec-
tion, no one was his equal in the possession of religious know-
ledge. He was an encyclopedia of sciences relating to religion.
His sagacity and perceptive faculty in particular were very sharp
and penetrating. Shih Waliyulilahstates that he met many scholars
there, but he did not find any to match him. This is the reason
why he has made a pojnted reference to this fact in some of his
writings.12

He narrates that when one day Shaikh Abd Tihir was
teaching, a question was asked about the causes of difference
between the Traditions and Jurisprudence at certain places. The
Shaikh in his reply told the listeners that the Holy Prophet

possessed a comprehensive nature ard there is thus room for the
contraries.13

11. Hujjatullah, X1, 77.

12. Insdn-ul-*Ain, Shaikh Aba Tihir Muhammad b, Ibsabim Kurdi was
a great scholar and divine of Medina. He died in 1145/1732.
13, Ibid.
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Shaikh Abii Tahir related that once a student of Shaikh

“Abmad Idris led the prayer in the mosque of the ’E'loly’ Prophet
‘jn which he recited the Chapter “Tabbat Yadi . . .. His teacher
‘plamed him for his reciting a chapter wherein the name of tl_le
“uncle of the Holy Prophet is meantioned with contempt.‘ Sl?ah
- Waliyulldh told the Shaikh that in such matters the criterion

hould be the practice of the Companions and the Followers. Wy

' may pot one take that chapter as expressive of the'mcll'its an'd
‘excellence of the Holy Prophet ? 14 Here also he maintained his

ndividuality. < .
Shih Waliyullih completed the study of the six authentic

‘books of Tradition before the Shaikh. In the end he got from him

. . . on
the certificate for teaching. He left a very good impression up
‘the Shaikh of his efficiency and scholarship. The Shaikh spoke

* highly of him and would often say that he took from Shah .W'ali-
- yulldh the authority of the meanings of the words of Tradition,

while he (Shah Waliyullah) took from him the authority of the

- words of Tradition.!?

' So long as he was in Medina, he spent his time in study under

_the niche of Hadrat ‘Uthman, in front of the tomb of the Holy
. Prophet.16

Asis known, Shah Waliyullah’s father and his matem'al \mClt_'.
were the followers of the Hanafi school. Similarly, Shaikh Abu

. Tahir and his father followed the school of Imam Shi.ﬁ‘i. Shah‘Wal‘. :
- yuliah derived benefit from both of them. After serious considera-

tion he came to know that there was no difference between their

schools so far as the basic principles were concerned. This is tl'le
' reason why he avoided preferring one to the other. No doubt, in

practice, he was a Hanafi, but, while teaching his students, he

. would present the viewpoint of both the Imams. He found it

necessary to study the Shifii school side by side with the school
of Abi Hanifah. The result was that the students became broad-

14. Ibid.
15, al-Yani'«ul-Janni :
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16. Nushai-ul-Khawdtir, Vol, V1,
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minded and began to have the same opinion about them both
Shih Waliyullih was an independent thinker ; thus, at times he
went by the Shifi'i school. For example, he would raise his hands
in prayer, the reason being that he found the number of Tradition
in support of raising of hands during prayer larger compared to
those against the practice ; besides, they were more strong and
authentic. Where there was a difference, he always followed the
Tradijtion which was more sound and strong from the point o
view of evidence (Dalil) and transmission (Isndd), no matter to
which school it belonged.}?

Shah Waliyulldh attached more weight to the practice of the
people of the Holy Cities. In the case of (the number of) Takbirat
(magnifying Go * by saying 4l/dh Akbar) of the *Id prayers he gave
preference to their practice to the practice of the people of
Kifah. If there happened to be a conflict in the Traditions them-
gelves about a certain matter, and the Traditions of both
sides in relation to that matter were found equally sound and
authentic, he exercised scrupulousness (Ihtiyat). For example, in
the matter of Zakat on ornaments, he observed that the Traditions
onboth the sides were equally strong. He, therefore, thought that
it was more proper to pay the tax (but in so doing one need not
take undue trouble).18

Shaikh Aba Tahir was not only a distinguished scholar but a
Sdfiof a very high rank as well. He possessed comprehensive
knowledge of all the Orders (Silsilahs) of the Siufis. His rag, as
such, combined the qualities of all the rags. He robed Shih
Waliyullah with his own rag and in this way the latter’s attribu-
tion to the different Orders of the Sufis was established. The
Shaikh and other divines had also authorised him to teach Tradi-
tion and robe the deserving disciples with the Saff rag.1®

In Sdfism, as a matter of fact, Shah Waliyullah was practically
in no need of any guide. He finished all the teachings of Sifism
under his father and translated them in practice faithfully. The

ags which he obtained from the top-ranking Sufis of Mecca and
edina were mainly for the sake of blessing (Tabarruk). However,
hatever deficiency was left it was made up there. He got the per-
ission of reciting Dald’il-ul-Khairat and Qasidah Burdah from his
acher Shaikh Abd Tahir. As for the certificate of Tasbik (using
rosary for the praise of God) he received it from Sayyid ‘Umar
vho had permanently settled in Mecca, The permission of Du‘a’i
aifi was given to him by Shaikh Muhammad Sa‘id of Lahore.2¢
He received certificates of Hizb-ul- Bahr and Qut-ul-Qulab also
tom the Shaikh. Asregards the certificates of the Orders of other
ifis he got them from his teacher besides one from his father.2!
Shih Waliyulldh and the Shaikh were so much impressed by
ach other that when the former intended to return home and
ent to the latter to bid him farewell, he recited this verse
‘impromptu :

“I forgot all the paths I knew

Save one which led me to your quarter.”

he Shaikh was deeply moved by it. He could not control him-
elf and tears welled up in his cyes.??

He stayed for a good time in Medina and returned to Meccain
144/1731, a little before the start of the Hajj season. Of course,
¢ spent the whole month of Ramadén there and its last ten days
-seclusion (7°tikdf) in the Sacred Mosque. During those hours of
clusion many secret truths were made clear to him and he was
uly apprised of the solution of some difficult problems. Once he
aw in a dream that he was the maintainer of the world (Q@’im-uz-
amdn). The term Q4@ im-uz-Zaman, he explains, meansthat when
od desired to establish the best order in the world, He selected
im for the fulfilment of that desire. He further states that in that
réam he saw an unbelieving ruler who had forcibly taken posses-

. 20. Shaikh Muhammad Si‘id Shattiri, Nagshbandi, Qadiri, visited the
oly land and performed Hajj twice. Shih Waliyullih had met him at
hore, He died in 1166/1753, when he was over 120 years,

21, Intibah, pp. 130, 136, 138, 141.

22, Instn-ul-*din :
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17. Hujjatullah, 11,10 ; Kalimd! Tayyibdt, p. 161.
18. Hujjatulldh, 11, 31, 44,
19, Al-Juz'-ul-Latif.
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sion of the cities of the Muslims and had indulged in loot ang,
plunder there. In Ajmer, he found thesigns of Islam erased ou
but after some time he saw that a fighting had taken place bet weep
the Muslims and the unbelievers in which the Muslims came oy
victorious. The ruler of the unbelievers was captured and puttg
death. He dreamt that dream on 21 Dhu’l-Qa‘d 1144/1731. Thi
dream of his, however, materialised after thirty years in the shap
of the battle of Panipat.23
Before returning home he performed the Pilgrimage for th
second time. God Almighty was so much pleased with him that,
throughout his stay in the Holy Cities, he remained under repeat;
ed flow of His favours, with the result that he returned fully
enriched in both the exoteric and esoteric sciences. Fuyiid-uls
Haramain, a part of Tafhimdt, and probably ad-Durr-ul-Thami
were the outcome of those favours. When he found the purpose:
for which he had left his home fully served, he made for Indig
and reached Delhi safely on Friday, 14 Rajab 1145/1732.24 ,
It seems that Shah Waliyulldh spent about two years in this
journey, from and back to Delhi. His elder son Shih ‘Abd-uls
‘Aziz states that his father stayed for fourteen months in the
holy land. Thus, there remain ten months in excess, which might
have been spent in the onward and backwa d journey. This seems;
credible, the means of conveyance in those days being very slow,
. It is reported that while he was still in the holy land, some.
of his friends in India wrote to him to stay over there as
conditions jn the country were unfavourable. Shih Waliyullah
was, by nature, brave and fearless. Nothing could deter him:
from pursuing the object he had in mind. He was inspired to the
effect that a portion of the community will unite and becom
disciplined through him. And this purpose could be served
bome and not abroad. He, therefore, decided to return home.?5 .
1t is surprising to note that when Shih Waliyullah returned:
home he looked considerably changed. The tenor and the tone.

his speech differed from what they were before. His students
#ad disciples in particular took notice of it. His speech was al-
ys attractive and well grounded. The audience were moved by
‘He made an overall change in the method of teaching. From
then on he began to prepare his students for specialisation in
riicular branches of science they were found fit for. When a
udent gained mastery in some subject to the required standard,
entrusted other students interested in that subject to him and
pt himself busy in writing books, in giving lessons on the Tra-
ion and in explaining the subtleties of the gnosis. We find

t specialisation now-a-days has become a pressing need of the
odern age. He was thus far ahead of his times.26
‘Shah Waliyulldh generally kept sound health and fellill rare-
When be was weaned from sucking. his speech even in his
ancy, contrary to the ordinary course, was clear. After Ishrdg
unrise) prayer, be would busy himself in his studies and for all
he time right up to midday he would never move his body,
wmould not scratch it despite itching trouble, nor would he spit.
The truths, revealed to him during his hours of solitude, he put
o writing. He brought the Traditional literature, says his elder
on, from Mecca and Medina and found it enough to guide him
p the various walks of his life.27

23 Fuydd wi-Haramain, Mashhad : 44,
24. Al-Jus'-ui-Latif.

25. Shaikh Mubhammad Ikram, op. cit,, pp. 318-19. A 26, Malfusdt-i-* dsisiyah. 27 .Ibid,




Chapter 3

DATES OF SHAH WALIYULLAH'S WORKS

Shih Waliyullih began most of his writing work after his re- |
turn from the Pilgrimage. He breathed his lastin 1176/1762 when ‘4
he was a little over sixty-one. Thus, he spent about thirty years
in writing books. The total number of his extant works known so
far is about fifty and they all have been printed. The preparation
of such a large number of books in this short period is indeed a
great achievement, particularly when we notice that his study and
teaching work also continued uninterruptedly. .

Before he went to perform the Hajj, he had already written
some poems and small books and of course letters to friends in
India and abroad. His treatise al-Qaul-ul-Jamil is an earlier work §
prepared by him before his departure for the Haramain. He bas
referred to it in his Fuynd-ul-Haramain, which he wrote after his §
return from the holy land. Similarly, Qasidar-ul-Limiyah was com-
posed by him before 1143/1730 to which also he makes a reference in

the Fuyad ! Itisanimportant poem, and he hasdrawn the attention } -

ofthe readers towards itin some of his other works also. HisQasidah
T iyah also is said to have been a composition of about that time.

He had issued certificates and given written permission to some
of his students and disciples for teaching religious knowledge and §
for introducing the seekers to $Ufism and for taking an oath of ¢
allegiance from them. The number of his letters is large as thecircle §
of his associates was considerably wide. Many of his letters con-
tained his replies to different questions sent to him for solution
by his learned friends. Some letters were written before he had
set out for Hajj.?

1. Fuyiad-ul-Haramain, Mashhag: 11, 36: .
Sl palds g 1Y Shnadll ¢ Wi Gl SAal &ymadl ode oo

2. Kalimdt Tayyibit, pp. 158-97; Rahim Bakhsh, Haydi-i-Wali, pp :
513-42; Kbalig Ahmad Nizami, Shah Waliyullah Kay Siydsi Mahiibat.
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After the death of his father when be took over the charge of
bis Madrassah, answering letters from near and far had become a
part of his routine work. Shaikh ‘Abd-ur-Rahman son of Shaikh
Muhammad ‘Ashiq Pulthi had made a collection of two hundred
and eighty of his letters. When he died, his father found seventy-
seven more of his letters. This collection of three hundred and
fifty-eight letters was found extant in the possession of Maulawi
Nasim Ahmad Faridi Amrohawi.3 Some lettersofhiscollectionhave
appeared in a/-Furgan of Lucknow,a monthly journal,and were

* later reproduced in 4l-Rahim of Hyderabad in 1965.4

Let it be borne in mind that Shih Waliyullah had started

~ translating the Holy Qur’an into the Persian language before his

departure for the holy land. Persian was thea the official language
spoken and understood everywhere. The translation of the Holy
Qur’an into that language was considered absolutely necessary.

- For example, the translation of and commentary on the Zahra-

wain, namely, the chapters al-Baqarah and Al-i-‘Imran, had
been completed by him before he left for Pilgrimage. He conti-
nued the work of translation and commentary after his return
from Arabia. A rough draft of it became ready by 1150/1737. He
took a year to make it fair. It was through the earncst efforts of
his dear colleague Khwajah Mubammad Amin that the Holy

t  Qur’an with Persian transiation and short commentary and noties,
1 entitled Farjp-ur-Rahman, went into circulation six years later, in

1156/1743.5
It can be safely guessed that he may have compiled Fuyadul-

¢ Haramain and ad-Dwrr-uth-Thamin afier his return from Hajj,
fearing that if the realities seen in 2 dream or in a state when
-one’s visible senses cease functioning are not immediately put

into writing, they may either escape one’s memory or lose their
real form.

3. Khaliq Ahmad Nizdmi, op, cit., pp. 24-25.
4, See May, June, July and August 1965 issues of the monthly journal

" _Al-Rahim, published by S43h Waliyulldh Academy, Hyderabad, Pakistan,

‘5, Fath-ur-Rahman, * Mugaddimah'’.
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The treatise Hama'dt, in which the history of mysticism is |

traced, seems to have been composed by him in the year 1148/1735, |
as is mentioned at its end. According to one macuscript copy of |

the treatise, the year of its completion is 1162/1769. Both the
dates are probable, though, generally, his books on mysticism and
philosophy are from his later works,$

There is some ground to believe that al-Mugaddimat-us-
Saniyah was written by Shah Waliyullah duridg his preparation

of Fath-ur-Rahman in between 1150/1737'and 1156/1743. Similarly, §
Fath-ul-Khabir may also be the work of that period. Both these |
treatises are in some way very close to Fath-ur-Rahmin. In Fatp- |
ul-Khabir, he has traced rareties of the Holy Qur’an and explained
them. Whatever was left imcomplete in this respect by Ibn

‘Abbas and Imam Suyiti was completed by him.?

It is, however, not possible to give the dates of all his works, |
as, with the exception of a few, he himself has not mentioned |
the dates of their composition. As we have stated before, Shah
Waliyullah acquired proficiency in the science of Tradition and
jurisprudence during his stay in the Haramain. He returned as |
an authority on these sciences. Thus it can be conjectured that |
it was after his return from Hajj that he may have prepared §
‘1qd-ul-Jid fi Ahkam-il-Ijtihad wat-Taqlid and al-Ingaf fi Baydn
Sabab-il-lkhtilaf along with Fath-ur-Rahman. In the former he |

bas shown that all the four schools are correct and reliable.

They are agreed on principles, and differ only in the bye-laws.
This difierence in no way justifies segregation in any form among §

the followers. In the latter, he has traced the causes of difference
found among the Companions and their immediate followers.

There also he shows that the courses they followed were equals |
. made by the present author and it has been recently published.1®

ly correct.

Similarly, the treatise al-Irshdd IlG Muhimmat ‘[im-il-Isndd :‘i

6. Hama'it (Bait-ul-Hikmah, Lahore, 1944) :
£l sl caml 5 Ol witee 3,201 (3l (§ awlia 0K
3 SL_, 0:’“10-‘-""“'"*“)‘]““)““”0 w‘:.,.ha’._,.);:m,,\la- d&)

-l..-l.;m d}«) 3)’.05 O Al
7. Al-Muqaddimat -us-Saniyah,
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may be taken to be the work of those days, the reason being that
every scholar of Haramain he had met with had written a book
on this subject. He, therefore, liked to apprise people of the im-
portance of this science, and wrote it for their benefit. The other
works such as an-Nawadir Min Apadith Sayyid-il-Awd’il wall-
Awakhir, Insan-ul-*Ain fi Masha'ikh-il-Haramain and al-Fadl-ul-
Mubin fil-Musalsal min Ahadith-in-Nabiyyil-Amin may also
have been the works of approximately the same times. The con-
tents of these books are more or less the result of his stay in the
holy cities.

In his collection of poems pamed Atyab-un-Naghm, Qasidah
B@’iyah and Qasidah Hamziyah with comments had been com-
posed, asis mentioned by bim, in 1156-57/1743-44. He, in Qasidah
B@'iyah, has imitated Qagidah B@iyah of Sawad b. Qirib, a
Companion. The poem of Sawad is, however, more eloquent, and
though Shih Waliyullah bas not been able to bring in that grace,
his poem is meaningful. 8 v

Al-Khair al-Kathir, a unique composition of Shah Waliyullah,
on Hikmah (philosophy), seems to have been prepared by him
between 1152/1739 and 1160/1747. He inthat work has shown that
philosophy proper is enshrined in the Shari‘ah only. Its composi-
tion is prior to the composition of Tafhimar as he has made a re-
ferenc of it in the latter at two places.® This book has two Urdu
translations. Oge is made by Mauldna ‘Abd-ur-Rahim, Profes-
sor of Arabic, Islamic College Peshawar, and published by Maulvi
Surtl, Jamli Mohallah, Bombay. The other one dictated by late
Maulana ‘Ubaidullah Sindhi is in manuscript form and is lying
with Maulwi Ghulam Mustafd Qasimi, the Director of Shah
Waliyullah Academy, Hyderabad Its English translation has been

Ta'wil-ul-Ahadith is indeed a wonderful work of Shih Waliy-
allah and meets the requirement of the modern age. He has
8. Atyab-un-Naghm.
9. Mugaddimah Farsiyah Ui al-Khaiv-ul-Kathir ; Tafhimat, I, 49;
I1, 16.
10, Sh, Muhammad Ashraf, Lahore, 1974.
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traced in it the history of the Propbets (from Adam to Muham-
mad) whose names have come in the Holy Qur’an and has shown
that the ground is always prepared before the advent of the Pro-
Phets and that there were natural causes behind the important
events which had taken place during their days. Brevity and
employment of particular terminology are the chief character-
istics of its style. It has been translated and published in the
Urdu language twice. The present author bas translated it in
Sindhi and English. Both the translations have been published.lt
It was composed before al-Fauz-ul-Kabir as its reference has
come in the latter.12

The books on mysticism in particular, such as Lama‘dt (not
traceable anywhere), Lamapit, Sata‘Gt, Hawami* and Altaf-ul-Quds,
might have been written by ShahWaliyullih between 1150/1737and
1160/1747. Among these may also be included al- Budiir-ul-Bazi
ghah, al-Khair-ul-Kathir with which he made the beginning, and
Ta’wil-ul-Apadith. Besides, Wagiyat Namah and Risalah-i-Danish-
mandi and some other booklets and pieces of poetry can be safe-
ly added to them. The collection of his works in relation to such
topics made by his dear student Muhammad *Ashiq contained
nearly twenty books. Shih Waliyullih recognises him as the
main cause of the preparation and preservation of his works.13

Al-Fauz-ul-Kabir, written in the Persian language, has its
Arabic and Urdu translations as well. Its English translation has
begn done by the present author and is waiting for publication.14
This unique work of his was done by him after completing al-
Khair-ul Kathir, to which fact he has made a reference in it. For
the study of the Holy Qur'dn, a prior reading of this book is
strongly recommended, as it is of immense help towards the

11. English translation published by Sh. Mubammad Ashraf, Lahore,
1973.

12 Al-Fauz-ul-Kabir Fi Usal-it-Tafsir, p. 40,

13. Tarkimat, 1, 127. Mugaddimah Farsiyah li al-Khair-ul-Kathir,

14. With Sh. Muhammad Ashraf, Lahore,
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understanding of the Qur'an’s meanings.!s

The important book a/-Musawwa’, an Arabic commentary of
al-Muwattd’, was prepared by him before he took up Tafhimat,
according to a reference made in it. For the learned scholars
engaged in research activities' it is absolutely necessary to con-
sult Musawwd, 16

The small treatise, al-Juz’-ul-Latif, in which he has given his
biographical account, may be taken as the work of those times,
the reason being that he has made a reference to Lamajar and
Sata‘dt which are shown as the preparations of sometime be-
fore 1160/1747.17 ’

It can be believed that after the preparation of these works
he may have taken up the writing of Anfds-ul-‘Arifin. He in that
book has given the life account of his father and uncle with a
mention of many useful points, mystical as well as philosophi-
cal. It is indeed a lost thing of a S0fi. Shah Waliyullah’s father
died in 1131/1718 and this work was prepared by him thirty years
after his death. What is surprising is that Shih Waliyullah re-
corded every item of information great and small, which his
father had desired to be put into writing. Such retentive and
stropg was his memory.18

The book al-Intibah-fi-Salasil Auliya’ Ailah had been produced
by him before his other famous work, Tafhimat. He has made such
a reference there. He, in that book, has traced the lives of well-
known Sifis with whom he was in some way connected outwardly
and inwardly.19

We bave mentioned in the last chapter that when he was in
Mecca and staying by the side of the Ka‘bah, he was one night
inspired to take up the work of presenting Islam in its true per-

15. Al-Khair-ul- Kathir. p. 87:
-(J:..ﬂli,ﬁ.) ’Jlojul)b‘,ﬁam“)dm@él -
16. Tafrimat I, 236, 17. al-Juz’-ul-Latif,
18, Anfas-ul-<drifin, p. 65 : »
- oA 087 (S wizdls O ,a,E el wgih 58T il i el OF - L4
19. Tafhimat, 1, 236.
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spective. When he returned home he hesitated to give a practical
shape to that inspiration, the reason being that the situation he
was placed in was not favourable. But the inspiration must work;
the ‘inspired person before it is like a dead body in the washer’s
hand. His most dear student Muhammad “Ashiq, with whom his
attachment was very close, continued encouraging him every time
he showed some reluctance aboutit. His efforts eventually fructified
and Shih Waliyullih mustered courage to embark upon this task.
The exactdate whenthis work wasstartedis difficultto fix. Butas the
book is bulky and most meaningful it must have taken sufficient
of his time. The probable year of its completion is after 1183/1769.

The reasons are quite clear. He mentions in it that one after- -
poon he saw death descending on one of his ailing children, and .

he actvally died the following night.20

The word guldd is in the plural, and, as such, he must have at
least three issues by that time. If the dying child referred to
his son Muhammad, born to his first wife, then his other first two
children named Shih *Abd-ul-‘Aziz and Shdh Rafi‘-ud-Din, he
was blessed with from his second wife, were born in 1159/1746 and
1163/1750 respectively. Thus, this magnus opus of his must have
been brought to completion after that date.

Shih Waliyullih in that wonderful work has unravelled the

secrets behind the injunctions of Law (Shari‘ah), and in this |
respect, it is unquestionably unparalleled. It enshrines a number

of sciences, some discussed in detail and others in a brief way. It

is just like an encyclopedia. The authot himself is very proud of

it and has termed it as a comprehensive composition.!

If all the other works of Shih Wallyulldh had been lost, with V

the exception of his Fath-ur-Rahman and Hujjatullah-ul-Balighah,

20. Hujjatuliah, 1,66 ;
odals J&U‘JAA Ul L - - L dgsé‘yﬂumu QH@-« .
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they would have been sufficient to keep his memory green and
fresh for ever. The late Maulinid ‘Ubaidullah Sindhi realised the
importance and usefulness of the former after his visit to Europe.
In his opinion this brief commentary is far superior to all other
commentaries in explaining the degired meanings implied in the
Qur’anic text.22

Al-Tafhimat-ul-1ldhiyah. as the name itself signifies, comprises
the Divine inspiration to him from time to time. The book is
both instructive and informative. There appears to be some con-
tradiction in it, but this can be removed when the matter is
considered from all points of view. This book was written afier
Hujjatullih according to a reference, in the former. It was his
dear colleague Khwijah Mubammad Amin who made a collection
of the contents of that book and set them in order.23

A small but useful treatise, entntledas-Szrr ul Maktam Fi-Asbab

- Tadwin-il-*Ulum was composed by Shih Waliyulldh after the

composition of this monumental work, Hujjatullgh, as stated,
by him in the former. Thus, it can be safely said to have been

" written after 1166/1753.24

Similarly, it can be surmised that Husn-ul-“Aqidah and
‘Imdan Fi Ma’athir-il-Ajdad were written by him during the same
time, viz. after 1166/1753. Shah Wahyuilah left behind a great
treasure of religious literature wherein various subjects have been
discussed. He, therefore, might have thought it advisable to
declare, at the end, his religious tenets in unequivocal terms, so

22. Illuim-m-Rahmdu.p 72

Maulana 'Uba:dullah Smdb:. Shak Waliyulidh Awr Un Ka Falsifah,
pp. 52-57.
23. Tafhimdt. 1, 236 :
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as to eliminate the possibility of any adverse criticism ag'ainst
him. In like manner, he found it worthwhile to put his cbain ‘of
lineage into writing for the sake of reference. Such items of life
are generally attended to at an advanced age.

Qurrat-ul-*Ainain fi Tafdil-ish-Shaikhain seems to have bec_:n
prepared by him round about 1170/1756. Though by nature Sha}h
Waliyullih was inclined to the superiority of Hagrat ‘Alj, yet in
practice he was restrained by the UnseenPower from following that
view.25 He wrote that book at the request of his dear colleague
Khwijah Muhammad Amin as it had become the subject offiis-
cussion and disputein the country those days. Shih Wali.yullah's
approach to this delicate subject has been extremely just and
fair. He has, therefore, warned the readers against passing any
hasty judgment until it is thoroughly gone through with the
spirit of tolerance and the eye of impartiality.2¢ .

This work of his was followed in quick succession by his
other voluniinous work entitled, *Jzdlat-ul-Khafa’ ‘an. Khilgfat-
il-Khulaf@’. In this book he has proved the right of Cahpha_te. for
the Orthodox Caliphs and hasshown through authentic Traditions
that the entertaining of belief in their Caliphate is.one of the
principles of religion. What chiefly characterises .it is the total
absence in it of any prejudice. The author has satisfied both the
sides, the Sunnis as well as the Shi‘ahs. Even otherwise, Shah

Walivullih disliked preferring one to the other. His anxiety all:

the time had been to see the Muslims very close, united and

disciplined. The work, therefore, may be taken to have been

finished by him a little after 1170/1756.27

The last work of Shih Waliyullih was ol-Musaffd’, a rather

25. Fuyidd-ul-Haramain, Mashbad: 33 :
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fuller commentary on Muwattd’ written in Persian. On account of
his occupations, he could not compile the important work during
his lifetime. Some six months after his death, a pious man one
pight saw him in a dream and found him very anxious about the
Ppublication of that book. When this news reached his dear student
Shaikh Muhammad ‘Ashiq, he lost no time in arranging itsscattered
Pages. After having done that he informed Khwijah Muhammad
Amin about it, who, keeping al- Musawwa® before him, pre-
pared a fair copy of them. The work of arrangement and revision
of the manuscript came to completion on 18 Shawwal 1179/1765.28

The books he wrote and which are known so far are abecut
fifty. He finished all this work in a period of thirty years. What is
surprising to note is that the regular course of study, research and
teaching continved without a break. His purpose behind all this
Was to serve Islam and the community. This is the reason why
his writings impress the readers so deeply.2?

The books Tuhfat-ul-Muwahhidin and al-Baldgh-ul- Mubin
have also been seen included in the list of bhis books. The present
author bas gone through them both. The former bears some
resemblance to bis style, but it seems to be a clear case of attribu-

. tion. The latter is a work of a mediocre and is far below Shih

Waliyullah’s standard. It is, therefore, that the late Maulini
‘Ubaidullih Sindbi used to say that it is not the work of Shah
Waliyulldh, and wherever it be found, it should be torn into pieces

“and thrown off. The possibility of the ascription of certain sayings
" in some of his works cannot be completely ruled out 30

Some months before his death, during hislast illness, he was in

: Budhana, a village at a distance of about thirty miles from Meerut, -

28. Al-Musaffa’, 11, 387.
30. Ibid , II, p. 45:
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- Anfds-ul-*Avifin, Urdu Translation, p. 28. »
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It was the birth-place of Maulvi ‘Abd<ul-Hayy. When his con-
dition became serious he came to Delhi on-9 Dhul-Hajj 1175/1761

for medical treatment. He stayed in the house of Baba
Fadlulldh. Shih Waliyullih was very kind to his friends and dis-
ciples and always remembered them. He remembered his dear
disciple Shih Abu Sa‘id Hasani even in this critical moment |
.and wished he may arrive soon. He, however, could not recover
from that illness and died in Delhi on Saturday at noon, the 26th
of Mubarram 1176/1762 when he was sixty-one years and four |
‘months old. At the time of his death, his two elder sons and his
disciples and close friends, such as Muhammad ‘Ashiq and -
Muhammad Amin, were present.3!

Chapter 4
TIMES AND CONDITIONS

The conditions of the country when Shah Waliyuliah was
born were extremely bad. There was political instability and the
state of insecurity. The people had no peace of mind and no
safety of life. Loot and plunder, feuds and fighting had spread
everywhere. Disintegration had set in the Mughal Empire and
the Muslims ‘were split among themselves. Consequently, they
suffered much at the hands of the Sikhs, Jats and Marathas.

. When Aurangzeb ‘Alamgir died, Shah Waliyullab was only
four years old. No lessthan ten rulers ascended the throne one after
" the other during his lifetime. When Muhammad Shih Rangila

" sat on the throne he was seventeen years old. This happened
in 1132/1719. A little before that, when Farrukhsair had taken the
reins of rulershipin his handsin 1125/1713 the conditions of the
state had taken an ugly turn,asaresultof which he lost his life.}

The rule of Muhammad Shah was comparatively longer. He
reigned from 1132/1719 to 1161/1768. He was pleasure-seeker
and a great drunkard. On that account he was given the title of
Rangita. In spite of that, he had a taste for learning and held
‘the learned in high regard. In Delhi alone, there were no less than
twenty-two scholars of great repute. The Madrassah in which
Shdh Waliyullabh used to teach was not large enough as to
accommodate the ever-increasing number of students. Muhammad
Shah, therefore, handed over the whole Muhallah of Shih Jahan
to the Madrassah for that purpose. The building of the
Madrassah, neglected for long, could not, however, stand the
Passage of time and in 1857 War of Independence was reduced
to ruins ; now no trace of it ig visible.2 ‘

31. See the letter of Sayyid Muhammad Vu‘mén Hasani written to Sh;ih;:
Abii Sa‘id Hasani, in the August issue of the monthly magazine Ai-Rahim,
Hyderabad, Pakistan, .
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Tn 1152/1739 Delhi was attacked by Nadir Shah. So much blood
was shed and cruelties perpetrated that respectable families
of the city, in order to save their honour, made up their minds
to sét themselves to fire (jawhar kardan). Shah Waliyulldh
restrained them from doing that and reminded them of the be-
haviour of Imam Husain and his family. Nadir Shih was, how-
ever, interested in Joot and plunder, and for that be and his army
did what they did. The result of that plunder was that the Mus-
lims suffered the most, the infidels gained added strength, the
ruler's army weakened and Delbi reduced to children’s play. This
can be testified from the letters Shah Waliyullah wrote to Ahmad
Shah Abdali persuading him to invade India.?

After Muhammad Shah and before ‘Alam Shih, two rulers,
namely, Ahmad Chih and ‘Alamgir the Second, ascended the

throne and ruled for six and five years, respectively. During the

reign of Ahmad Shah, Dethi was attacked by the Jats who took
away what they could lay their hands on. Shah Waliyulldh and

his neighbours were, however, saved from the devastation. This
shows how weak and helpless the government had become, Shih
Waliyullih has made a mention of this tragic state of affairs in
one of his letters which he wrote to Hafiz Jarullah Pupjabi

when the latter was in Hijaz for Pilgrimage.4

Once when the conditions worsened and life became too bitter
to live Shab Waliyuliah’s dear student Shaikh Mubammad ‘Ashiq
sought his advice in connection with the observance of seclusion
in the mosque (I‘7ikaf) in the village Pulth, his birth-place. Shih
Waliyullah in his answer wrote to him that to leave home (Delhi)
in those circumstances was repugpant to the beneficial contin-
gency (Maglihah) This was a clear proof of his courage to face

the situation however grave it be.5

in another letter he has given an account of his meeting with

3. Ibid,;
Makiatat, p. 52,

4. Nizami, op, cit., p. 89. 5, Ibid,, p. 77

Khaliq Ahwad Nizami, Shab Waliyullah Kay Siydsi
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Ahmad Shah. It also shows that he was an extraordinary per-
sonality respected by the rulers and well versed io state
politics.6

When Shah ‘Alam ascended the throne the conditions deteri-
orated further and went beyond control. The main cause of all
that disorder and confusion was disunity and mutual rivalries
- among the ruling clique. Besides, there were other evils of all
- kinds rampant everywhere.?
Shah Waliyullah, therefore, came into contact with persons
in autbority. He would send them his suggestions which general-
ly made them firm and steadfast against possible threats.
They also consulted him and sought his advice on many occasions,
. 3nd often pleaded bim to pray for their safety and victory.
Among them all, Najib-ud-Dawiah wielded great influence. He
. Was an able administrator and a brave general. Gallantry, poli-
* tical ability, farsightedness and state acmimstration were his
- chief qualities. Shaih Wailyullah’s establishing connections with
him was a sign of his awareness of the prevalent political
~ situation.3
Once when Safdar Jang conspired with the Jats against the
~ government, Najib-ud-Dawiab, who bad a very great regard for
Shih Waiiyulidh, wrote him a letter and apprised him of the
" situation created. He, in his reply, gave him consolation and
" informed him that the defeat of the Jats had been already decid-
-ed in the higher world, and, therefore, there was no cause for
worry. He further told him that if some Mushms had joined
_hands with them, there was no reason to feel atraid of .9

Shih Waliyullah had pinned his hopes on Najib-ud-Dawlah
. as he was the only top official who had the ability and tact to run
‘the administration smoothly in the face of ememies within and

6. Ibid., p. 33.
7. Hujjatullah-ul-Balighah, I, 105 ; Nizami. op. cit., p. 3.
ol B e olle ol bl
8. Nizami, op. cit., pp. 199-203. 9. Inid., pp. 65-65,
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without. Najib-ud-Dawlah, who actually felt the need of co
ing Shah Waliyullah in times of trial and tribulation,
help the latter financially when asked for. This is testifie
letter once Sbah Waliyullib wrote to Sayyid Abti Sa‘1d.»¢
Jats, Marathas and Sikbs had wrought havoc and
constant danger to the life and property of the Muslims,
were a standing threat to the state itself. It is, therefo
once addressing Najib-ud-Dawlah as the Ra'is-ul-Muja
Amir-ul-Ghuzzat he pointedly drew his attention to the fac
until and unless these three warring people were co
suppressed and wiped out, no ruler could sit on the thro, 3}
peace and security. He further told him to remember that
fight with the enemies, sometimes one wins and sometimes
and on that account one need not feel discouraged:
appointed.l
Najib-ud-Dawlah (1119-1185/1707-1771) hailed from Pes]
where he was born, but finding no prospects there, he came
Indian capital, joined military service and steadily rose fro
to rank. He played such an important role in politics that
came directly attached to the rulers and very soon becam
chief consuitant in state affairs.12 b
The guerrilla activities of the Marathas and other infid
creased considerably. Both the Muslims and the state could
staad their repeated attacks any longer. On one occasio!
Waliyullih was forced to flee from Meerut to Pulth to save
self from the attack of the Marathas. He has referr
incident in his letter addressed to Sayyid Abi Sa‘id.t?

o other way to get out of this critical situation, he
ter to Ahmad Shah Abdali, tbrough Najib-ul-Dawlah,
ndia.\ He in his letter encouraged him and pleaded him
pon that military campaign, a8 it was the only course
he Muslim community and the crippling state from
fuination. It was hus shrewdness that he chose Najib-
as an agency through whom he corrcspondeq with
Shab Abdali, as the former was the real authority to
behalf of the government. Besides, his invitation to
ho was a tried and able commander, for that expedition
r proof of his knowledge of the political situation of
try: He very clearly furnished him with a detailed -
the geographical situation of India, the economic con-
people and of the showy military strength of the
arties by way of persuasion and encouragement. All
that he was not only a religious scholar, but a great
‘s seasoned politician as well.14 '
is lengthy letter, had informed Abdali of the mutual
tween the Amirs and Viziers and the lack of co-
aﬁxong them. This he purposely did to help him pre-
plan in the light of this information. That useful
‘certainly emboldened and inspired Abdali with hopes
his mission. The general accordingly decided to set
o teach a lesson to the infidels.
pmad Shah Abdali made an all-out attack on India
60.1761. The battle took place in the plains of
Marathas, despite their great military might, suffered
defeat. Their losses were terrible and their power
etely broken. They could not rise for some time to
us a golden opportunity for the Muslims to avail of,
- all expectations they remained where they were.

indpendent petty kingdoms were established in the

10. See May 1965 issue of Al-Rahim, for an article by Mauldng
Ahmad Faidi Amrohawi in reference to Shah Wuliyulldh's letter.to.

Abi Sa'id : B
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11. Nizami, op. cit., p, 32. . 12. Ibid., pp. 19

13. See Mauldnd Nasim Ahmad’s article, op. cit. : C
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country and the centre remained as weak as before.15

In the fight at Panipat and the victory of the Muslims there was
the materialisation of the dream SLah Wallyullah bad seen in

1144/1731 in Mecca. In the ordinary course the extreme limit fixed

for a dream’s materialisation is said to be twenty years. The
reason behind such!limit is that when the Prophet Joseph saw
in a dream the eleven stars, the sun and the moon prostrating
before him he was seven years old, but his dream came out to
be true when he was twenty-seven. On that basis, the dream-
interpreters have fixed tweaty years as the maximum limit for the
materialisation of a dream. But Shah Waliyul'ib’s dream took
practical shape after thirty years, and this, curiously enough, ran
counter to the regular course.!¢

Let it be remembered that Ahmad Shih Abdall attacked India

many a time. The battle of Panipat was his sixth campaign against

India, followed by three more. He was in the company of Nadir

Shih when the Jatter attacked Delhi. At that time he he!d a high
position. Niadir Shah bad full confidence in him, and on his death
Ahmad Shih became the ruler. Thus, he was largely acquainted
with conditions obtaining then in India. Whether he possess-
ed the qualities of a just and God-fearing ruler is a different
thing, but it is a fact that he was the only person to save the

Muslims and the empire from falling into the hands of the in~

fidels. Shih Waliyullih’s sole anxiety at that time was to achieve
deliverance from the prevalent trials and troubles for some time,
and he in that respect met with success.l?

Shih Waliyullah’s political activities through his letters ad-
dressed to rulers, responsible ofiicers, Nawabs and his friends
have been collected by Professor Khaliq Ahmad Nizami in his
book : Shah Waliyullah Kay Siyasi Makiabat, a study of which is
recommended to readers interested in the subject.

15, Ibid., p. 19.
16. Fuvid-ul-Havamasn, Mashhad, 44,
17. Nizami, op. cit!, pp, 188-98.
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It appears from what has been mentioned above that Sh’xh
Waliyullih did not confine his activities to preaching and writing
of books only. He remained vigilant and watchful all the time
towards the 'changes in the political situation ot the country.
Islam could maintain its pristine purity and flourish only when
there is a strong political power behind it. He had secn.&bat the
fate of the Mughal Empire was sealed and the creation 0?‘ a
powerful centre was out of question, but be thought that im-
mediate suppression of the Marathas and -other trouble-makers
was the need of the time. This purpose was adequately served
by the battle of Panipat. |

Economic Conditions. The economic conditions of thF cmfntry
‘in the days of Shah Waliyullah were deplo‘rable, They invariably
affected the morality of people. There were, however, many
causes for the deterioration of the economic conditions. Some of.
these are given below. ‘

(1) Exploitation. The rich continued to exploit the poo‘r and
the weak with the result that wealth remained configed in the

w persons.

' han(dzs) olfi;efcof zuxury. The influential and tbe. h%gb-ups lived a
life of extreme ease and comfort. This brought in its wake unrest
and misery for the lower class, the downtroddcn‘.

(3) Imposition of Taxes. Heavy taxes were levied upon traders,
arti nd labourers.
am::)m};girdﬁrt‘, Jagirdari system suckﬁed the blnoc} _of the
workers just to add to the luxuries of the owners qf Jtig‘ZrS.
(5) Khalisah Territory. Reduction in the area of Khaligah ter-
ritory badly affected the state exchequer. N
(6) Distribution of Labour. 1Improper distribution of labour

badly upset the economic order. . '
Iz a(;dition to these, there were other evils which had shaken

the economic system completely. For an improved and.n‘zforme‘d
economy, Shah Waliyulldbh thought it neces ary that the ?asxc
necessities of life be provided to the people. That state would_ be
considered a welfare state where this is dope. And the establish-
ment of such a state can be visualised only when every man
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works with his own hands to earn bis living, and not be a burden
on others and the state.13
A corrupt government which neglects satisfying the basic |
needs of life, says Shiah Wallyuliah, should and must be over-
thrown, by every hook and crook. If it is allowed to continue, its
corruption will spread like a cancer first in some members of the
administration, which, if it is not cut out from its very root, will
go on spreading till the whole body will disintegrate.1? '
Religious Conditions. Like the economic conditions, the social
and the religious conditions of that time were far from satisfy-
ing. The life the Muslims led was radically opposed to the spirit
of Islam and its teachings. Total absence of unity and lack of
discipline kept them poles apart and at daggers drawn. No
research and investigation was made even by the learned in the
affafrs of religion as to solve the problems emerging from time
to time They stuck to blind imitation with the result that they §
failed to face the hard realities. Hindu Vedantism, the Shi'ite §
tendencies and the vile innovations had prevailed upon them. }
The speeches of the preachers were always blended with unsuit-
able hints of mysticism which led them astray from the right
pafh. The Holy Qur'in was recited simply for blessing and was 1
kept covered with precious cloth. The opinion of the Imdm was
pr.eferred to the Traditions when the former was found in clash
with the latter. Serious thinking and independent approach

18. Al-Budir-al Bazighah
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to the law were recklessly ignored, with the resuit that they fell
an easy prey to superstition and innovation.20

Sifis were hollow, had no knowledge of the Holy Qur’in and
the Traditions. Despite that, their views were preferred to the
plain words of the law. In the gatherings of the elite and the
educated, Sifism, $iifistic poetry and the hints of the Sufis were
the pet topics. Consequently they became inactive and lethargic.

Rationalism and philosophy had considerably influenced the
people with the result that doubts were created in their minds
about the truth of religion. Thus, they began to test everything
at the touchstone of reason. Shah Waliyullib presented true
philosophy before them, brought it near to their understanding
and showed to them that philosophy proper is one which is
enshrined in the teachings of the Prophets.?!

Similarly, the controversies between the Shi‘ahs and Sunnis
had placed them in opposite camps, and had, besides, sown in
them the seeds of hatred and prejudice. In order to end such
controversies he prepared Izalar-wi-Khaf@ ‘ An Khilafat-il-Khulaf&
which, when read dispassionately, appeals and satisfies both the
sides. Shih Waliyallih’s writings dre above bias and free from
the colour of emotionalism.

20.Téafhimat, 11, 200,
21, Ihid., il, 82, 83, 208:al- Khaiv-ul-Kathir, p, 130
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42 Shah Waliyullah

It was the birth-place of Maulvi ‘Abd-ul-Hayy. When his
dition became serious he came to Delhi on 9 Dhul-Hajj 1175/
for medical treatment. He stayed in the house of B
Fadlullah. Shih Waliyuliih was very kind to his friends and
ciples and always remembered them. He remembered his:
disciple Shih Abft Sa‘id Hasani even in this critical m
‘and wished he may arrive soon. He, however, could not rec¢
from that illness and died in Delhi on Saturday at noon, th
of Mubarram 1176/1762 when he was sixty-one years and
‘months old. At the time of his death, his two elder sons and
disciples and close friends, such as Muhammad “Ashiq
Muhammad Amin, were present.3! :

Chapter 4

TIMES AND CONDITIONS

e conditions of the country when Shih Waliyullih was
were extremely bad. There was political instability and the
‘of 'insecurity. The people bad no peace of mind and no
of life. Loot and plunder, feuds and fighting had spread
whete. Disintegration had set in the Mughal Empire and
Miislims were split among themselves. Consequently, they
red much at the hands of the Sikhs, Jats and Marathas.

heén Aurangzeb *Alamgir died, Shah Waliyullah was only
yedrs old. No lessthan ten rulers ascended the throne one after
ther during his lifetime. When Muhammad Shah Rangila
n-the throne he was seventeen years old. This bappened
32/1719. A little before that, when Farrukhsair had taken the
of rulershipin hishandsin 1125/1713 the conditions of the
had taken an ugly turn,asaresultof which he lost his life.!
e rule of Muhammad Shdh was comparatively longer. He
ed from 1132/1719 to 1161/1768. He was pleasure-seeker
great drunkard. On that account he was given the title of
figiia. In spite of that, he had a taste for learning and hald
yleartied in high regard. In Delhi alone, there were no less than
tystwo scholars of great repute. The Madrassah in which
~+Waliyullah used to teach was not large enough as to
mmodate the ever-increasing number of students. Muhammad
herefore, handed over the whole Muhallah of Shah Jahidn
he. Madrassah for that purpose. The building of the
m}sah, neglected for long, could not, however, stand the
geof time and in 1857 War of Independence was reduced
ins ; now no trace of it is visible.2

31. See the letter of Sayyid Muhammad Vu‘médn Hasani written
Abi Sa'id Hasani, in the August issue of the monthly magazine 4i-Ra
Hyderabad, Pakistan,
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44 Shah Waliyullgh
ad Shah. It also shows that he was an extraordinary per-

lity respected by the rulers and well versed in state
ics. 0

Vhen Shih ‘Alam ascended the throne the conditions deteri-
ed further and went beyond control. The main cause of all
disorder and confusion was disunity and mutual rivalries
pg the ruling clique. Besides, there were other evils of all
s.rampant everywhere.’

bah Waliyullah, therefore, came into contact with persons
thority. He would send them his suggestions which general-
made them firm and steadfast against possible threats,
y also consulted him and sought his advice op many occasions,
d often pleaded bim to pray for their safety and victory.
nopg them all, Najib-ud-Dawlah wielded great influence. He
s an able admipistrator aud a brave general. Gallantry, poli-
ability, farsightedness and state agmunistration were his
ief qualities. Shah Waliyullih’s establishing conpections with
was a sign of his awareness of the prevalent political
uation.8 4

nce when Safdar Jang conspired with the Jats against the
vernment, Najib-ud-Dawlah, who had a very great regard for
Waliyullih, wrote him a letter and apprised him of the
ation created. He, in his reply, gave him consolation and
med him that the defeat of the Jats had been already decid«
fin the higher world, and, therefore, there was no cause for
sry. He further told him that if some Mushims had joined
nds with them, there was no reason to feel atraid of.?

hih Waliyullah had pinned his hopes on Najib-ud-Dawlah
he was the only top official who had the ability and tact to run
s administration smoothly in the face of enemies within and

Tn1152/1739 Delhi was attacked by Niadir Shah. So much blo
was shed and cruelties perpetrated that respectable fami
of the city, in order to save their honour, made up their min

~to sét themselves to fire (jawhar kardan). Shih Waliyullf

restrained them from doing that and reminded them of the
haviour of Imdm Husain and his family. Nadir Shah was, ho!
ever, interested in loot and plunder, and for that he and his arg
did what they did. The result of that plunder was that the My
lims suffered the most, the infidels gained added strength, ¢
ruler’s army weakened and Delbi reduced to children’s play,
can be testified from the letters Shah Waliyulldh wrote to Ah)
Shah Abdali persuading him to invade India.?

After Muhammad Shah and before ‘Alam Shah, two ruler
namely, Ahmad (hah and ‘Alamgir the Second, ascended ¢
throne and ruled for six and five years, respectively. During tl
reign of Ahmad Shah, Delhi was attacked by the Jats who toq]
away what they could lay their bands on. Shih Waliyullah ag
his neighbours were, however, saved from the devastation. Th
shows how weak and helpless the government had become, Shi
Waliyullah has made a mention of this tragic state of affairs,
one of his letters which he wrote to Hafiz Jarullah Punl
when the latter was in Hijaz for Pilgrimage.4

Once when the conditions worsened and life became too bu
to live Shah Waliyuliah's dear student Shaikh Muhammad ‘Ashj
sought his advice in connection with the observance of seclusig
inthe mosque (I*rikaf) in the village Pulth, his birth-place. Shi
Wallyullih in his answer wrote to him that to leave home (Delhi
in those circumstances was repugpant to the beneficial contig
gency (Maslihah) This was a clear proof of his courage to fag
the situation however grave it be.’

in another letter he has given an account of his meeting wit
. - 6. Ibid,, p. 33.

7. Bufjatullah- ul—Bahghah 1. 105 ; Nizami, op. cit., p. 3.
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3. Ibid.; Khaliq Ahmad Nizami, Shah Waliyuliah Kay Si
9. Ibid., pp. 65-66,

Maktitat, p. 52,

8, Nizami, op. cit., pp. 199-203.
4. Nigémi. op. cit,, P. 89. 5. Ibid,, p. 7. P
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without. Najib-ud-Dawlah, who actually felt the nee
ing Shih Wallyulldh in times of trial and tribulat
help the latter financially when asked for. Thisiste
letter once Sbih Waliyullih wrote to Sayyid Abl Sa
Jats, Marathas and Sikhs had wrought havoc
constant danger to the life and property of the M
were a standing threat to the state itself. It is, th
once addressing Najib-ud-Dawlah as the Ra’ts-ul-Mi
Amir-ul-Ghuzzit he pointedly drew his attention to
until and unless these three warring people were
suppressed and wiped out, no ruler could sit on the
peace and security. He further told him to rememb
fight with the enremies, sometimes one wins and som
and on that account one need not feel discoura
appointed. 11
Najib-ud-Dawlah (1119-1185/1707-1771) hailed fro
where he was born, but finding no prospects there, b
Indian capital, joined military service and steadilytos
to rank. He played such an important role in politic
came directly attached to the rulers and very soon
chief consultant in state affairs.12 ‘
The guerrilla activities of the Marathas and ot
creased considerably. Both the Muslims and the s
siand their repeated attacks any longer. On one ‘
Waliyullih was forced to flee from Meerut to Pulth to's
self from the attack of the Marathas. He has referr
incident in his letter addressed to Sayyid Abi Sa‘id.!3

ther way to get out of this critical situation, he

Aijma'd Shih Abdali, tbrough Najib-ul-Dawlah,

Hé in his letter encouraged him and pleaded him

that military campaign, as it was the only course
‘Muslim community and the crippling state from
ofi. It was.his shrewdness that he chose Najib«
#i agency through whom he correspondeq with
ili, as the former was the real authority to
f the government. Besides, his invitation to
‘a'tried and able commander, for that expedition
6f his knowledge of the political situation of
¢ very clearly furnished him with a detailed
geographical situation of India, the economic con-
stple and of the showy military strength of the
8 by way of persuasion and encouragement. All
was not only a religious scholar, but a great

#<oned politician as well. 14 )
liy letter, had informed Abgali of the mutual

én° the Amirs and Viziers and the lack of co-
hem. This he purposely did to help him pre-
-the light of this information. That useful

y emboldened and inspired Abdali with hopes
ission. The geoeral accordingly decided to set
teach a lesson to the infidels.

hmad Shah Abdani made an all-out attack on India
75[1760.1161. The batie took place in the plains of
.'The Marathas, despite their great military might, suffered
Their losses were terrible and their power
mpletely broken. They could not rise for some tim.e to
; This wus a golden opportunity for the Muslims to avail of,
gainst all expectations they remained whe{g they were.
rous indpendent petty kingdoms were established in the

10. See May 1965 issue of Al-Rahim, for an article by Mauldnd N
Abmad Faldi Amrohawi in reference to Shih Waliyullah's letter to Sayy
Abit Sa'id : ‘
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11. Nizami, op, cit., p, 32. 12. Ibid., pp. 199-203

13. See Maulini Nasim Ahmad’s article, op. cit. : '
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country and the centre remained as weak as before.15 Times and Conditions 49

In the fight at Panipat and the victory of the Muslims there
the materialisation of the dream Slah Waliyullah had see
1144/1731 in Mecca. In the ordinary course the extreme limj
for a dream’s materialisation is said to be twenty years.
reason behind such limit is that when the Prophet Joseph
I a dream the eleven stars, the sun and the moon prostra
before him he was seven years old, but his dream came @
})e true when he was twenty-seven. On that basis, the dre
interpreters bave fixed twenty years as the maximum himit f(ﬁ
materialisation of a dream. But Shih Waliyuliih’s dream ¢
practical shape after thirty years, and this, curiously enough,
counter to the regular course.16

Letit be remembered that Ahmad Shih Abdaii attacked Ind
many a time. The battle of Panipat was his sixth campaign aga‘
India, followed by three more. He was in the company of
Sh;’x.h when the latter attacked Delhi. Ai that time he held a h,
position. Niadir Shiih bad full confidence in him, and on his d§
Abmad Shih became the ruler. Thus, he was largely acquém
with conditions obtaining then in India. Whether he pos ‘
cd. the qualities of a just and God-fearing ruler is a differ
thing, but it is a fact that he wasg the only person to say ‘
Muslims and the empire from falling into the hands of the
hdejls, Shih Waliyullah’s sole anxiety at that time was to achi
deliverance from the prevalent trials and troubies for some
and he in that respect met with success.1? o

Shih Waliyullih’s political activities through his letters
dressed to rulers, responsible ofticers, Nawabs and his frien
have been collected by Professor Khalig Ahmad Nizami in h
book : Shah Waliyullah Kay Siyasi Makgbar, a study of which
recommended to readers interested in the subject. V

“appears from what has been mentioned above that Shik
yullah did not confine his activities to preachiog and writing
books only. He remained vigilant and watch{ul all the time
s the changes in the political situation of the country.
2 could maintain its pristine purity and flourish only when
is @ strong political power behind it. He had seen that the
of the Mughal Empire was sealed and the creation of a
rful centrze was out of question, but he thought that im-
ate suppression of the Marathas and -other trouble-makers
the need of the time. This purpose was adequately served
e battle of Panipat.

conomic Conditions. The economic conditions of the country
he days of Shih Waliyuiidah were deplorabte. They invariably
scted the morality of people. There were, however, many
s for the deterioration of the economic conditions. Some of"
are given below.

) Exploitation. The rich continued to exploit the poor and
eak with the result that wealth remained confined in the
nds of a few persons.

) Life of Luxury. The influential and the high-ups lived a
f extreme ease and comfort. This brought in its wake unrest
‘misery for the lower class, the downtrodden.

(3) Imposition of Taxes. Heavy taxes were levied upon traders,
isans and labourers.

(4) Jagirdari. Jagirdari system sucked the blood of the
rkers just to add to the luxuries of the owners of Jagirs.

(5) Khalisah Territory. Reduction in the area of Khalisah ter-
fory badiv affected the state exchequer.

(6) Distribution of Labour Improper distribution of labour

adly upset the economic order.
In addition to these, there were other evils which had rhaken

he economic system completely For an improved and reformed
conomy, Shih Waliyullah thoupht it neces ary that the basic
scessities of life be provided to the people. That ¢ ste would be
asidered a welfare state where this is done. And the establishe
ent of such a stute can be visualised only whrn ¢very man

15, Ibid., p. 19.
16. Fuyid-ul-Havamain, Mashhad, 44,
17. Nizami, op. cit!, pp. 188-98,
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the law were recklessly ignored, with the result that they fell
easy prey to superstition and innovation 20 -
Siifis were hollow, had no knowledge of the Holy Qur’an and
; Traditions. Despite that, their views were preferfed. to the
words of the law. In the gatherings of the eh‘tf, and the
acated, Sifism, Sofistic poetry and the h%nts o‘f the Safis were
e pet topics. Consequently they became. mactlve'and lethargic.
. Rationalism and philosophy had considerably 1‘11ﬁuen_ced. the
le with the result that doubts were created in their mu?ds
ut the truth of religion. Thus, they be_gan _to test everything
. the touchstone of reason. Shah WahyullahA presented true
hilosophy before them, brought it near to ‘ihc}l.' understa?dhm'g
d showed to them that philosophg prg‘per is one which is
i in the teachings of the Prophets. )
~ :::;ir:y, the controversies between the Shi,‘al?s and Sumfxs
4d placed them in opposite camps, and had, besides, sown u:‘
;6 the seeds of hatred and prejudice. In orldﬁer to end Isucﬂ
Atroversies he prepared Izalat-ul-Khaf @ ‘ An Khzlajjat-il-Khu af;:
hith, when read dispassionately, appeals and.sausﬁes both the
ides. Shah Waliyallah’s writings dre above bias and free from

he-colour of emotionalism.

works with his own hands to earn his living, and not be a buj
on others and the state.18 \
A corrupt government which neglects satisfying the |
needs of life, says Shih Waliyuliah, should and must be i
thrown, by every hook and crook. If it is allowed to coantinu
corruption will spread like a cancer first in some members o
administration, which, if itis not cut out from its very root
go on spreading till the whole body will disintegrate.1?
Religious Conditions. 1.ike the economic conditions, the
and the religious conditions of that time were far from sat
ing. The life the Muslims led was radically opposed to the
of Islam and its teachings. Total absence of unity and la
discipline kept them poles apart and at daggers draw
research and investigation was made even by the learned i
affairs of religion as to solve the problems emerging from
to time They stuck to blind imitation with the result that
failed to face the hard realities. Hindu Vedantism, the S
tendencies and the vile innovations had prevailed upon t
The speeches of the preachers were always blended with un
able hints of mysticism which led them astray from th
path. The Holy Qur'dn was recited simply for blessing and
kept covered with precious cloth, The opinijon of the Imam
preferred to the Traditions when the former was found in ¢l
with the latter. Serious thinking and independent appr

18. Al-Buddr-a! Bizighah :
Hujjatullah, 1, 25 : ;
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