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A Word to the Readers

“Imam Ali and Political Leadership (Sivasat Namebh)” is the most
comprehensive and useful part of “The Encyelopedia of Imam “Ali
(a.5.) (Mawsit'a allmam Ali ibn Abi Talib)”. 1t is the most perfect asset,
for the organization of a well-founded Islamic Civilization and a
system of ruling a state in today’s human society.

In reality, fmam Ali and Political Leadership is a book that speaks
about the sovereignty of human values. Thus, this work is extremely
helpful and instructive not only for the Islamic world and statesmen,
but alse for all those who suffer from the dominance of power,
wealth and fraudulence under various names, and for those who
yearn for the prevalence of values (of which its foremost is justice).
Thus and for this reason, this part of the “Encyclopedia” was
translated prior to other sections of this collection and presented as a
separate volume to the interested readers.

Before reading this volume, respected readers are requested to consider
the following points:

L Imam Ali and Political Leadership 15 a complete translation [into
English| of the fourth volume of The Encyclopedia of Imam 'Ali
(a.s.) that also includes the Arabic text for those interested in fadith
and historical texts in its source language,

2, The Introduction to this version of “Imam Ali and Political
Leadership” 15 more detailed than the fourth wolume of the
Encyclopedia, consisting along with new points, an analytical
explanation for the reasons of Imam "Ali’s (a.s.) solitude towards the
end of his ruling and alse the reasons behind the disruption and
discontinuity of his government despite his efficient policies.'

1. This analysis added te the Introduction of this book is wken from Valume
Seven of “The Encyclopedia of Avcir al-Mu 'minin” [in Persian].
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3, The Introduction of Fmam Ali and Political Leadership 15 a
summary of the policies of Imam ‘Ali (as). In order to be fully
aware of the policies of Imam ‘Al (as).in various fields, it is
necessary to refer to the main text [of this volume] according to the
order of the topics.

4. The references in the footnotes of the ‘Introduction’ are just a
part of the sources used in Imam Aif and Political Leadership and 1t 15
necessary to refer ro the main chapters of the book for further
informaton about other sources.

5. Wherever reference 1s made to a ‘section’, it refers to the sections

of the Encyclopedia of Imam ‘Al ibn Abi Talib,

In the end, 1 would like to thank my respected colleagues and
everyone clse who collaberated in the compilation of the
Encyelopedia of Imam ‘Ali ibn Abi Talib, in particular the eminent
schalars Sayyid Muhammad Kazim Tabataba'i, Sayyid Mahmud
Tabataba't Nijad and the dear professor Mr. Muhammad “Al
Mahdawi Rad, for their efforts in presenting analyses, I am also
sincerely grateful to Mr. Ahmad Ridwani whe took on the English
translation of Siyasat Nameb and the eminent scholar Hujjatul-Islam
Mohammad Sharif Mahdavi and Mr. Zaid Alsalami for editing this
work. I pray to Allah the Beneficent to bestow His rewards on them
all, befieting His Grace and the dignity of the Master of the Pious
[*All ibn Abi Tahb (as.)].

O Lord, Deign to accept this from us! Verily, You are the All-
Hearing, the ﬁ[l-l{.nawing.l

Muhammad Muhammadi Rayshahri
21 Shawal 1431
30 September 2010

I Qur'an 2:127



Introduction

(1)
Politics in the Two Schools of Thought

On the 18" of Dhil Hijjah 35 AH/June 17,656 CE, Imim “Ali (a:s.)
tock over as leader of the Muslims and was martyred in his prayer
niche on Ramadan 21”40 AH /January 29" 661CE. His rule thus
lasted for just four years, nine months and three days.

Among the many issues that merit discussion in relation to this
period of his life are the following;

1. How the Imam (a.s.) came to power and the dimensions of his
political reform;

2. The various kinds of resistance against the policies of Imam
‘Al (as.), politically and militarily, and the wars and other conflicts
during his short period of rulership;

3. The insubordination of Imam ‘Ali’s (a.s.) army, their refusing
to go to battles and their weakness in front of the enemy and also
tyrannical invasions, plundering and night raids by Mu‘awiya;

4. The companions of Imam “Ali (a.s.) and his agents;

5. Events leading to the plot for the assassination of Imam “Ali
(a.s.) and his Martyrdom.

Of these topics, perhaps the most important is the way that Imam
‘Ali (a2.5.)) organized his administration, and the reasons (or his
policies, and that is because of its relevance to the present era and the
guiding principles it can offer to contemporary rulers, particularly to
the statesmen of the Islamic Republic of Iran and the leaders of
Islamic movements. We believe that a clarification of the political
principles of Imam ‘Ali (a.s.) and a comparison with theose of the
Umayyad school, would confirm the validity of the Imam’s political
prnciples in governing and respond to the objections that some
people have raised against them, both in the past and even today.
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According to Imam “All (a.s.), political insight is one of the most
crucial requirements of leadership. Imam not only considers
‘understanding and correct political perception’ ds the secret to a
gﬂwmmcnt's success and survival, but also stresses that ‘governing a
state is exactly politics iself.! He asserts that political incapability 1s
4 blight that undermines a statesman’s authority and can lead to his
downfall, In Imam’s view, therefore, rulers who do not possess such
political insight will not be able to remain in power for long,
Eventually, according to the teachings of Imam ‘Ali (a.s.), the pursuit
of ineffective and wrong policies 15 a clear sign of the decline of a
sovernment's authority and the weakness of a state.”

Therefore, the management af a society on the basis of Islamic
principles, as defined by Imam ‘Ali (as), is only possible through
\he effective leadership of the rulers, In other words, statesmanship 15
one of the general principles of management and it is equally
important in other schools, What distinguishes Islam from other
doctrines, and puts the political principles of Imam “Ali (a:s.) above others
ind those of Umayyad politics, 1s how politic 1s viewed and
understood,

Umayyad Politics

In the political ideology of the Umayyads, the only principle
involved in politics appears to be identifying the goal and achieving
it through whatever means possible and necessary. Such approach to
politics has been common in all sacieries throughout history. Even
today, politicians and statesmen in the “International Community”
seem to have no other definition of politics than this. In other
words, politics in the Umayyad School, is the same categary as the
common understandings of the governments that are not based on
any principles or values, and for them, it is not the criteria for
distinguishing between truth and falsehood that give them direction
in their practices. In describing a politician, Oswald Spengler says, "A
person who 1s politician by nature has nothing to do with the truth
and falschood of things.”

1, See 10/1 {Causes of Durability of Governments).

2. See 10/2 (Causes of the Decline of Governments),
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The British philosopher Bertrand Russell had a similar view of the
political motives and behavior of men in politics:

Political motives in most people include profiteering,
selfishness, competition and love of power. For instance,
in politics, all human actions originate from the above
traits. A political leader who can convinee people that he
would be able to satisfy these needs, would also be able to
subjugate people in such a way that they get to believe
that two plus two equals five, or his authority has come
down to him right from God.

The political leader who neglects these basic motives is
usually deprived of the support of the masses. The
psychology of public mobilizing forces is the most basic
part of the education of successful political leaders. Mast
political leaders achieve their positions by CONVINCIng
people that they have humanitarian ideals. It is easily
understood that such a belief will be welcomed as it is
emotionally appealing. Fettering people, public lectures
and sermons, illegal punishments, and wars are procedures
and steps towards the development of emations, [ think,
for the followers of illogical thinking, keeping people in
emotions provides with a better chance to deceive them
and make benefit from them.'

This interpretation of politics is clearly the same interpretation of
Umayyad statesmen, beginning with Mu‘awiya. On this basis, and
by relying on the slogan ‘Kingdom is barren’, in order to seize
control and safeguard his acquired power, Mu'awiva was ready to
commit any mischievous act and use any means to achicve this zoal,

The Politics of Imam "Ali (a.s.)

In the view of Imam ‘Ali (as), by contrast, politics is the
administration of society based en Divine principles and values, and
a truth-oriented movement. FHe 1s quoted as saying;

I. Bobert Edward Egner, Bercrand Russell, Best: Silhouette in Saryr.
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L &+
R U AL
Kingdom is politics.
Thus he (as.) never approved of doing anything simply for the
purpose of achieving or retaining power. On the contrary, he never

considered resorting to illegitimate measures, even if the alternative
was the possible loss of rightful power,

According to the teachings of lmam ‘Al (as), politics involves
recognizing and employing of legitimate strategies to administer a
society and provide its people with marerial and spiritual wellare. In
ather words, in Imam “Ali’s (as) teaching, exzploiting illegitimate
methods and tactics, to achieve ends, 15 not politics, rather they are
deception, fraud and as in Imim al-Sadig (a.s.)'s words, ‘imposture’,
even though they may appear effective.”

Therefore, from the viewpoint of Imam "All (as.), the government
is based on mastery over the hearts and the subjugation of the
intellects and emotions, not dominating over them by the expleitation
and subjugation of their bodies. In such an understanding of
government, there is no need to resort to duplicitous and illegitimate
political strategies and methods. According to Imam ‘Al (as.),
power has no sanctity other than to administer justice, and therefore
there is no reason to resort to illegitimate or underhand methods to
preserve it. Such mastery over hearts is only possible by using
legitimate methods and by treating people in accordance to the
principles of justice and truth. Unlawful and false policies may
achieve and maintain power for a short while, but they will never last
long and they bring nothing to people but harm and loss:

L TR i i1, ASE
A el 55 =l

“Truth has a [lasting] sovereignty while falsehood has a [short-

lived] turn,”™

1, alAmals by al-Sadiig, p. 132

-

Imim al-Sadig {as) says abour Mu'awiya’s political cunningness: “It 13
imposture and devilishness; it looks like intellect bur it 15 not intellect.” (al-
K, vol 1 opo 1)

3oal-KafT, volo 2, poas,
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Imam "Ali’s (a.5.) Reforms

In accordance to this approach towards government and
understanding of politics, Imam “Ali {a.5), immediately after taking
over the reins of power, launched a series of state reforms, calling for
‘social and cconomic justice’. He declared that his main object in
accepting government was to ‘embark on reforms and restore
suppressed rights’, Imam ‘All (as) believed that the events that
occurred after the death of the Messenger of God (s.aw) had
radically distorted the values that he (s.aw.) had introduced, and
there was as a result a great inconsistency between the rule and
example of the Prophet (saw), and what had been done in the name
of an ‘Islamic State’, In his formal statement at the beginning of his
Caliphate, Imam "Ali (a.s.) had asserted thar what had previously
been done had been inconsistent with the conduct (sfrak) and
tradition (sumnad) of the Messenger of God (s.a.w.), He believed that
the current state of affairs was unacceptable; and there was a strong
need to establish new ways and procedures of government, and that
this idea can be achieved by the ‘code of conduct and reforming of
Imam Al {a.s.) which are in concordance with the “Prophetic
traditions and reforms’ rather than the ‘tradition of the two
Sheilhs,

Imam “Ali (as.) with his deep political insight realized that such a
process of radical reforms would not be tolerated by the peaple who
had become accustomed to reversed values over a periad of YCArs:
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Neither hearts can bear it nor can intellects stand firm before
2l AN
1.

Heowever, he was a truth-oriented statesman who regarded honesty
in speech and clanity in position as well as adherence to the truth,
and nothing less, as being the very essence of politics. Thus, in his

1. The fiest two Caliphs.

1. Nabj alBaldghab, Sermon 92/3, h 7 & 3, [Teanslations of Naly al-Baldghah
throughout this book are mainly adopred from Sayyid ‘Ali Reda and William
Chittick. |
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very first statement after accepting the leadership of the community,
he prhcnl}r declared an unrelenting struggle against the errors and
deviations of latest years, without the slightest fear of the political
repercussions and social tensions that would ensue.

Policies of Imam ‘Ali (a.s.) concerning Confrontation with Deviations

Imim "Ali {a.s) had a deep and precise awarencss of what had
befallen the people and knew how they had acclimatized to the
deviations; he therefore became determined to embark on reforms.
He knew both the depth of the calamity and the difficulty of
removing it from every circle of the society. Thus, Imam "Ali (a.s)
acted neither hastily nor unplanned. He divided the reforms he
intended to make into two categories:

1. Fighting against administrative and economic corruption.

2. Fighting against cultural deviation.

The Policy of Administrative and Economic Reformation

Imam ‘Ali (a.s.) began to encounter administrative and econamic
deviations and fight against corruption in these areas from the very
beginning of his rule. He expelled incompetent, corrupt and -
behaved administrators from their posts and reclaimed the plundered
public treasury,

On the first day of his rule, Imam proclaimed his intended reform
policy in the following thought provoking words:

_;_.__;j‘_}gl ":u_gdlmlﬁ_jhp-hllu‘li :,r,f;;i._,!.h;'l'l_fmlﬂ_}
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*You should know that if 1 respended 1o you, | would lead
you as | know I should, and would not care about whatever
one may say or reproach.”’

Meaning, you should comply with me in a way that I know. Imam
‘Ali (as.) is a truth-centered person, proficient in the sunnah and

1. See /3 h. 8
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absorbed in God. What is thought-provoking here is that Imim
indicates that he knows that compelling people to comply with his
way, would lead to hardships, or even more, being followed with
rebukes, faultfinding, and stirring up the society, but his motto was
Tam a truth-centered and [ safeguard the truth and nothing clse’,

Then, on the second day of his Caliphate, he asserted in his lofty
status of social guidance, and in view of his great responsibility of
leadership, saying:
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Know that any land that *Uthmin had granted and any wealth
from God’s property that he had given as gift will be refunded
to the Public Treasury; as nothing can annul previous nights, If
[ find the assets [ will restore them to their rightful place, even
if they are given as dowries to women or distributed among
cities; for “spaciousness 1s only in justice, and for whomsoever
justice 1s constraining, oppression will be even more so.”!

In a fervent, awakening and thought-provoking sermon, Imam
spoke widely on the same day about the responsibilities of the
authomnities of a community in realizing social justice, stressing that
he would not give a special privilege to anybedy to use Public
Treasury; and those who have taken public treasury, plots of land,
water, well-bred horses, and beautiful maids through usurpation,
should know that Imam "Ali (a.s.) will confiscate them all and return
them to the Treasury.

These words came down like a heavy thunderbolts, striking like 2
blacksmith’s hammer, on the heads of those who had plundered and
pillaged (illegitimately) and were now extremely worried. Thus Imam
‘Ali’s (a.s.) outcry, advocating justice, reverberated more than ever

| See 23, by 72,
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among the well-known figures that scon turned into staunch
opponents of his (as) ruling.

These mottos were announced and the people got familiar with a
resonance, unknown to them up to then.

On the third day of Imam "Abl's (as.) rule, people sought to
receive thetr portion of the Public Treasury. Imam ordered his scribe,
‘Ubaydullah tbn Rafi® as follows:

Start from Mubajinn (the emugrants). Call for them and
grve them three dindrs cach. Then, call for the Ansr (the
supporters) and treat them similarly. Anyone else that
comes to vou, black ar red, or..., treat them the same way
as you treated Mubajirin and Ansar....'

The elders among the people found that Imim "Ali's (a.s) plan of
economic justice was not a slogan, but that 1t was indeed a real and
very serious practice. Objections were raised before the scribe of the
Imam [a.s.], who later reported them to him, Not only did the Imam
remain unmoved by the onset of oppositions, [especially [rom
msolent figures] and did not hesitate on his path, rather he asserted
the conunuation of his reforms decisively, He said;

RUP =S Pty I SN ERTCE T I
“By God, il | remam [in power| and stay secure and sound, |
will set them firm on a bright path.”™

From this very moment the vengeance for the klling of "Uthmnian
began! Was it not ironic that some of the gold-hoarders and affluent
stipulated their allegiance to the Imam on the following two conditions?

L. “Al (a.s) should not meddle with the wealth that they have
seized duning the rule of ‘Uthman.

2. The murderers of 'Uthmain should be identified, arrested
and killed.

However, the Imam knew that the revenge for ‘Uthman’s bloodshed
was only a pretext. Their main concern was to prevent ‘Ali {(as) from
taking back the illeginmate riches and treasured up properties left

See 201, blosa,
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over from the ¢ra of ‘Uthmin. Regarding this, the Imam had heard
various proposals and had strongly rejected all the proposals which
were compromising, contradictory to the restoration of rights and
based on trampling on the Public Treasury.

The Policy of Cultural Reformation

In different parts of the Encyclopedia of Imam ‘Ali’s (as), the
reasons for people’s uprising against ‘Uthmin’s rule are mentioned:
the most important of which was standing up against administrative
vices and economic corruptions,' People were fed up with the unfair
extravagance and nepetism and would not tolerate the incompetent
sovereignty and incapability of the statesmen who had been assigned
to their posts, only because of their attachment to the Caliph,
Accordingly, from the early days of his rule, Imam ‘Ali (a.s.) started
his bureaucratic and economic reforms, despite all the difficulties
that arose thereby. However, the society was not yet ready for the
accomplishment of cultural and intellectual reforms and fight
against distortions of values and deviations which had taken place in
various dimensions in the Islamic state. Imam ‘Al (a.s.) had 1o delay
and act prudently, preparing the ground and then begin the struggle,
In other words, this movement was in need of more stability and
stronger establishment in his government. That was why Imam ‘Ali
{a.s.) declared:

sl & B - X LT WERN
“If my steps remain firm through these shippery places, |
) wl
shall alter [many] things.

The Imam could not easily and tmmediately build a different
culture and fight against what had been fixed in the people’s minds,
tongues, souls, and characters over a period of twenty five years and
they were accustomed to, so far.

Without doubt, this fight would have raised widespread discontent
and exacerbated the already complex affairs, hindering the chance for

1 See: The Encyelopedia of Amiv al-Mu'minin” (as.), vol, 3, p. 157 {Causes of Uprising
against ‘Uthman),

2. 5ee z/4, b
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other reformations. Therefore, forbearance had to be shown until the
appropriate time came,

MNonetheless, Imam ‘Ali (a.5.) embarked on reforms on the basis of
precise planning, clear perspective and explicit goals, aiming at
restoring the community back to the Prophet’s (s.aw.) conduct and
tradition. He took the first step toward the founding and expansion
of social justice and implementation of administrative and economic
reforms, carrying it on to the end of his life in order 1o lay the
foundation for an ‘Islamic’ community in its absolute meaning,
based on the Qur'anic values and Divine doctrines. It is regretful
that evil-mindedness, mmhumanity and tyranny hindered this great
man of justice and faith, from achieving all those noble goals,

What we are dealing with here is an account of the most fundamental
reforms of Imam “Ali (a.s.) in the bureaucratic, cultural, economie,
social, judicial, security, military and international areas, based on
texts of history and traditions, while trying to explain the principles
of the reforms. Without question, a thorough explanauon of the
foundations of Imam “Ali’s policies and an interpretanion of his
reformation cerrainly demand more efforts and time,



(2)
Ruling over the Hearts

Islam 15 the religion of governance (bukumak), as 15 clearly evident
in the doctrines of this Divine faith, However, a close study of the
Islamic texts dealing wirh the foundations of an Islamic government
indicates that Islam 1s a religion that rules over pecple’s hearts rather
than over their ‘bodies’, dominate them with political authority, The
principles of this type of ruling and statesmanship are tantamount to
the political foundanons of the Islamue state and the political
foundanions of Imam "Ali"s (a.s.) ruling system are the very foundations
of Islamic management.

Islam is the system for the material and spiritual advancement of
human beings. The most basic clement of this code is love. The role
of love in the actualization of an Islamic government and the plans
provided by the Divine religion for the development of human
society 1s so highly emphasized upon, that Imam al-Bagir (as.)
considers the religron of Islam as nothing other than love, saving:

TN Ll §=
Is religion anything but love?'

In the view of Imam "Ali {a.s), the main pillars of Islam and the
principles of 1ts plan of perfection are based on love for Allah. In
this regard he says:
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“Verily, this Islam is the religion which Allah has chosen for
Himself, formulated before [His eves, for which He selected the
best among His Creation and He established its pillars on His
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lowve,”™

L Da'3ism aldsiam, vol. 1,p; 71, Friendship in the Qur'inand hadith p. 259
2, Nabj al-Baldghab, Scrmon 195
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Religious and truthful political leaders of the Islamic nation are
manifestations of the people’s love for their Lord and the people’s
love for them is love for God. In this respect, the [undamental basis
of the [slamic government 15 beyond people’s allegiance and their
vores. An Islamic government is rooted 1n the people’s love. This 1s
indeed the secret of so much emphasis given by the Holy Qur'an and
Islamic traditions regarding love of Ahlul Bayt (a.s.).

On the other hand, 1t 1s clearly evident that love 15 not something
which could be gained by compulsion, It 1s not possible for a person, by
merely reading a staternent or a pamphlet, to start loving someone or
something or being forced to do so, contrary to his inner drive,

Man loves beauty, This love for beauty lies deep 1n his soul, and
by nature, he loves all types of matertal and spintual beauties,
Consequently, 1f he views someone’s personality, manner and
behavior as beautiful, he would fall in love with him; and if he finds
him displeasing, he would rurn away from him, This is what human
nature dictates, unless this inner nature changes.

We therefore understand that the secret of the emphasis on
showing love for Ahlul Bayt (a.s.) and the philosophy of its necessity,
are in persuasion to achieve real knowledge about them, as their
character, behavior and treatment of pecple 1s so beautiful and
attractive that true and unbiased knowledge of them simply leads to
loving and attachment to them. How 15 1t possible for a person to see
and know so much inner beauty in the conduct of Imiam "Al (as.)
and yet not to love him, unless one has lost his human conscience
and defiled his pure and noble nature? This 15 the secret of the
people’s such fervent love and devotion towards Imam "Al (a.s).
Clearly, those who love him are of various types throughout history
and unbounded by ideologies and beliefs, from all schools of
thought; as beauty and the love for beauty have no boundaries, such
as love for Imam ‘Al (as) who is the greatest mamfestation of
beauty on earth.

The comportment of linam 'Ali {as) during his life was totally
adherent with the truth, truth-centeredness and the spreading of

truth. He (a.s.), during his brief period of reign, demonstrated the
most beautiful aspect of human rule. Would it be possible to behold
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Imam “Al's (as) grace, beauty and its manifestation in his
government and yet not to fall in love with it?!

New, before we claberate on the historical texts and traditions
relating to the statesmanship of Imam ‘Ali (a.5.), we intend to review
the Imam’s political principles in government. This review would be
very brief and within our limited ability and nme. In realiry,
restating these principles i1s manifesting the secret of the beauties and
attractions of Imam “Ali (as.) and indicating the political principles
of tuling over hearts, We hope that the officials of the Islamic
Republic of Iran do their best in getting to know, mtroducing and
implementing these beauties and try to identify the reality of their
political and administrative life as well as their transient
responsibility with Imam “Ali {a.5.), and hence delineating a beautiful
perspective of the government of Imiam ‘Al (a.s.) for all mankind.

One: Administrative Policics

The managerial policies of Imam ‘Ali (a.s.) in administration can
be stated 1n the following principles:

L. Honesty in Politics

Honesty is the most fundamental principle in the administrative
policies of Imam ‘Ali (as). Throughout history, statesmen were
mostly dishonest to people; what they have told people was not what
they had thought about, nor acted upon accordingly, Imam ‘Ali (a.5.)
had set honesty and truthfulness to the people, as u steadfast
principle in his sovereignty and remained faithful to it from the cutly
days of his reign 1o the moment of his Martyrdom. Without doubt,
honesty has been one of the most significant causes of the everlasting
attractions of Imam ‘Ali’s (a.s) rule over the hearts throughout
history and an explicit distinction between his (a.s,) politics and the
Umayyad politics.

In the Umayyad culture, honesty is meanineless. All sorts of
fabrication, lies and imposture are the motfl of their politics. As
previously mentioned and as it is evident to those having a slight
familiarity with the history of politics, most statesmen of the past
had no implication of politics except for inversion of reality and
truth and spreading falsehood in their interactions. NMNarrating a



23 Imam Al and Political Leadership

memory of a true follower of Imam Ali's (as.) school of politics, the
late Imim Khomeini in this respect would be very beneficial and
interesting. After his first intense attack agamst the tyrannical
monarchy he was arrested and a high government official met with
him and spoke to him about polittes. His account of what that
person said 1s as follows:

“[He said:] Pelitics 15 a kind of malice, falsehood,
rascality, etc, so you'd better leave 1t to us!”

Imam Khomeini goes on to say:

“He was right in that, If politics 1s such, then it 1s theirs.”"'

As for the professional statesmen, 1if lying, deception and
hypoctisy are eliminated from politics, nothing will be left of 1t for
them. Imam ‘All (a.s.) politics 1s 1 extreme contradiction with this.
In his view, honesty is the primary condivuon of statesmanship, If
honesty is left out of the statesmen’s actions and relations with
peaple, then, human rights, adherent to law, social justice, and being
truth-oriented, etc..., would be meaningless and vain. In other words,
all these in the absence of honesty would be mere slogans for
deception of people and instruments for further violation of their
rights.

In the politics of Imam “Ali (a.5.), employing 'inverting’ methods
is permissible only in battles, within all 1ts restrictions, exceptions,
and frameworks which will be pointed out when mentioning the
warfare policies of the Imam (a.s.).

2, Truth-Orieniation

Adherence to the truth is the manifestation of political honesty in
Imam ‘“Ali’s (a.s) government, and is evident all through the short
period of Imam ‘All’s (a.s.) reign. He thought of nothing but truth
and intended nothing but the establishing of rights. His outcry was
for the restoring of rights and his silence was for preparing the
grounds for safeguarding the truth. His teachings in this regard are
very thought-provoking and awakening, There were many who spoke
of truth and claimed to be adherent to it; but when their personal,

. Woilayase Fagih, p. 192 - 193,
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group and sectarian interests happened to conflict with their slogans,
their interpretations and justifications would come to their aid to
surrender the truth, But, Alis’s steadfastness and firm stance on truth
and right is indeed a matter of wonder. In his view the ‘Principle’ is
right. So 1t must be equally applied to everyone and practiced by all,
friends, near of kin, insiders, outsiders, etc.

3. Adherence to the Law

Law 1s a strong cord that brings union and alliance among
different social strata. What is addressed here is not the issue of
lawlessness, as a lawless society is not a human society, rather a
jungle,. In fact, the position of law and the way rulers and people
look at it, hold significance. The sanctity of law according 1o Imam
Al (a.5.) 1s something irreplaceable. This ean be seen 1 many texts,
such as “lmam "Ali (as) Encyclopedia”, where it reports his
interaction with people in financial matters, implementation of legal
punishments, judgments, etc. Contemplating on these narrations will
show that from the view of Imam ‘Ali (a.s.) no one was above the law
and no person or no authority could hinder the execution of Divine
law. The position of Imam “Ali (a.s.) clearly indicates that he did not
regard himself as a man of authority above the law.' This was why he
did not tolerate any compromising and struggled against flattery and
hypocrisy 1n politics, strongly fought against falschood, pretending
rightfulness(as a show), baseless justifications and [personal|
interpretations that were so prevalent in the Umayyad politics.

4, Administrative Discipline

Imam ‘Al (as.) frequently and emphatically enjeined orderliness
in affairs and discipline in behavior. This instruction was so
mmpeortant that Imim, even i his deathbed —where he would
naturally have stated his most significant and cfficient instructions—
emphasized it.”

He viewed organization in life and discipline in action as among
the lofty goals of Divine Revelation:

|. See 3/3, b 89
2. 8ee3/5 h. o2



30 Imam Al and Political Leadership

I.,_i‘\:....:'u .lal_;l.,g_lhfhjl :ﬁﬁL.llupL_-u.lphl_guuurl&Mul.}“

“Wenly, in 1t [the Qur'an] there 15 the knowledge of the future,
the accounts of the past, the remeady to your maladies, and
(what brings) order of your affairs”!

He would continuously advise his administrators to attempt to
maintain administrative discipline and not to forget orderliness in
affairs, doing whatever they plan to 1n s due time and not wasting
their tume (o disorder and confusion.

5. Appointment of Competent and Capable Administrators

Administrators are the executive arms of the rulers and they are
the agents of establishing justice and spreading the law 1in socety.
Their competence, capability, steadfastness and behavioral soundness
have doubtlessly the most effective function In organizing the society
in its vartous dimensions. Therefore, from the perspective of Imam

{a.s.), in the appomnting of administrators, competence and
merits must be the criteria, rather than kinship or any kind of soaal
relations. "Meritocracy’ s the quintessence of appointment in Imam
"Ali’s (as) politics. Moral competence, nobility, expertise and
capability should be rthe erteria for the appointments, and not
kinship, or any kind of causal, factional, and sectarian relations,
particularly 1l they are with pelitical motivations( and veid of truth).

The Imim maintains that, directors and officals do not have the
nght to grant governmental posts to people on the basis of famihal or
political relations. They do not have the permission to consign people’s
alfairs to those who do not come from a neble and righteous family;
they are not privileged to assign those who are far from moral virtues
and good disposition, They cannot employ those who de not possess
the proper expertise and necessary cheerfulness in performing executive
jobs. He (a.s.) viewed the job of an administrator as a ‘trust’ that should
not be consigned to anvene but a trustworthy person.

6. Providing the Administrators with Their Financial Needs

Imam believed that the administrators must enjoy suthcient
remuneration. According to Imam Al (a.s), in preventing othe

1. Seeh. 10],
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formation of any corruption and in introducing reforms, it is
necessary that administrators be handsomely remunerated. In this
case, on one hand, they will avoid the embezzlement of the Public
Treasury, and on the other hand, the officials will have the authority
to punish the mutinous and treacherous and discipline the corrupt
so that they would have no excuse for violation.

7. special Care for the Armed Forces

Armed forces are the strong fortresses for safeguarding the
sovereignty of a community. Their military power is definitely very
cffective in maintaining security and preventing the intrusion of the
enemy, and above all, in barring even the slightest temptation by the
rebels to launch an invasion. Military forces according to Imam ‘Ali
(a.s.) must enjoy special care from the officials. They must interact
with troops as fathers do with their sons

8. Necessity for Setting up an Establishment to Monitor the Function of
the Administrators

The world 1s a slippery place, and werldly attractions and glamour
may cause one to blunder and fall. The officials are to take utmost
care in selecting worthy administrators, and appeinting pure-hearted,
good-tempered and steadfast people for administrative tasks. Once
they achieve this goal, they should not feel relieved of possible
administrative corruption, violation of the law and behavioral
abnormalities. Therefore, setting up an organization for supervising
the administrators’ behavior and watching over the administrative
violations and deviations would be mandatory. Imam ‘Al (as.)
strongly forbade prying into people’s privacy in a ruling system;' but
he always emphasized the surveillance over employees of an Islamic
state and monitoring the behavior of administrators through certain
intelligence establishments, lest they should neglect their duties or
violate people’s rights by means of their power and the authority
which 1s at their disposal,

That section of Imam’s letters in this respect and his letters to the
wrongdoing administrators such as Ash®ath ibn Qays, Ziyad ibn

| See Naky al-Baldrhak, letrer 53,



32 Imam Ali and Political Leadership

Abih, ‘Abdullah ibn ‘Abbas, Qudama ibn “Ajlin, Masgala ibn Haybara,
and Mundhir ibn Jarad, indicate that he (a.s) had employed very
powerful intelligence establishments in his government to monitor
the administrators,

[owever, what is very important here 15 that the informants were
both honest and faithful s that they would watch over carefully,
follow up steadfastly and investigate honestly on one hand, and be
truthful and loyal in their reports on the other.

The people that Imam ‘Al (a.s.) had selected for this extremely
important task were so highly endowed with justice, truthfulness,
and authority that their reports were the bases for administranive
rewards and punishments. Based on the reports, those who had done
good were rewarded, the treacherous were punished once proven
auilty and the corrupt ones were expelled [rom work, m order to set
an example for others.

0, Prevention of Gifts

In order to put an end Lo bribery in the burcaucratic system and
cleanse the society of rhis evil and corruptive practice, he (as)
banned the acceptance ol gifts. Nonetheless, imposters will try to
penetrate into the administrative body of the government to utilize
the state facilities by any possible means, Imam (as.), therefore,
considered the acceptance of gifts by  the administrators as
transgression (ghulal) and called the bribery as a kind of polytheism
{ihirk),

10, Decisiveness together with Tolerance

Imam ‘Ali's {1.s) behavior highly represented decisiveness and
tolerance, From his point of view, administrators must practice
tolerance and flexibility while being decisive. He regards extreme
violence as harmful to management and he also considers too much
leniency and easygoingness in administering justice in peoples
affairs as detrimental, According to Imam (a.s.), a successful manager
would be he who can devise a midway between decisiveness and
compassion, strictness and leniency. Wherever there 15 need for
firmness, he should practice it and not back down; and if leniency 15
demanded for being successful, he should not aveid using 1t
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Decisiveness coupled with telerance, and strictness joined with
lentency is the strategy that Imam ‘Al (as) employed to prevent
rebels from turning more rebellious and the hopeful from becoming
desperate. Pondering on factual examples of what was said here —and
presented in this book— would be very instructive,

Two: Cultaral Policies

Discussing the various dimensions of cultural policies demands
much wider attention. Here, however briefly, we will mention certain
points as an introduction to texts of history and badith:

1. Development of Education

In Imam ‘Ali’s (a.s.) system of government, cultural development
precedes economic development, for the fact that economic
development 15 not possible without cultural development, and also
unconscious society submerged in ignorance neither enjoys the
cconomic possibilities, facilities and blessings nor is it endowed with
skills to use them or be even awarc of the necessity to use them.
Cultural and educational development is a true need of the human
soul and mind, and economic development is the need of the bedy,
Without doubt the needs of the soul and the intellect supersede the
needs of the body.

Imam ‘Al (as)) considered knowledge as the origin and basis of
all physical and spiritual goodness and a criterion for the evaluation
of human beings. He believed that ignorance is the source of all evils
and disappointments:
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“The worth of every person is what he knows.”
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of all evils.”

1. See Seience and Wisdom in the Qur'an and [adith, /30

2. Ibid. . 15 For more information on the texts denoting the precedence of cultural
development over economic development, see Chapter Two of Part QOne of the
hook,
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He (a.s.) also emphasized that the people’s need for knowledge
and acquisition of moral virtues are higher than their economic
needs:
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“Verily, people need righteous manners {gdat) more than they
need silver and gold.™’
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“Venly, vour need to acquire manners is more than your need
i 2
to acquire silver and gold.”

By looking ar this 1ssue from another perspective, we notice that
the Divine teachings have clearly stated that the philesophy of
Revelation, the secret of Prophethood and the reason for government
in the doctrine of Prophecy is to educate and discipling human
beings, remove ignorance and mouvate the intellect. Similarly, Imam
‘Alt (a.s.) whose mind, tongue, and manners were the clarifiers and
explainers of the Prophetic culture, has presented this reality in a
very beautiful form in his sermons.’ * He r\,lr,firl';r presented 1n his
pracrical way of life the necessity of attaching importance to the
culture of the society, giving priority to education over daily human
needs and stressing the development of culture along with other
dimensions of life. How subtly he defines the “age of pagan
ignorance (jakiliyya)” as a symbol of spreading ignorance and total
destruction of knowledge, and without doubt a Divine Prophenc
community and that of Imam “Ali’s (a.5.) must be far from that”

2. Reforming the Culture

Among the sublime and eminent policies of Imam 'Ali {a.s.) is the
battle against false traditions, impolite manners, unsuitable behaviors,
and the emphasis on decent manners and befitting behaviors, or, in
short, rectifying the culture of the public. Imam “Ali {as.)) would
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advise his administrators not to eliminate anything from the society
on the pretext that it is left over from the past. He would ask them to
have a thorough study of them and support the beneficial and
humane traditions and [ight only against evil traditions, and never
tolerate their perpetuarion and expansion.

3. Criticism, Yes! Flattery, Never!

Criticism s a right by means of which other rights are restored, It
prevents despotism -the most dangerous pitfall of governments-.

In a society where criticism 15 free and people are able to disclose
the rulers’ deficiencies and flaws, the statesmen can better notice
their own weaknesses, fight against corruption and injustice and
offer valuable services.

On the other hand, in the absence of critictsm, the grounds will be
paved for the emergence of flatterers, sycophants and hypoerites. The
statesmen’s weak points in policies, plans and steps wall alsa remain
unnoticed, and thus corruption, decadence, and injustice in governmental
orgamizations will develop, leading 1o the fall of the governments,

When the Commander of the Faithful (as) took over the
government, undue praises and exaggerated compliments about
authernties were part of the general culture, The rulers did net
prevent these things on the contrary they further encouraged them. It
was in this way that the culture of (Tattery and sycophaney had
developed and the cunning enemies of truth had achieved political
and soctal positions by flattering the commanders and authorities,
without being qualified for those jobs.

On the other hand, since the authorities were never criticized, they
began to slowly consider themselves immaculate and tlawless, to the
extent that they took the constructive and compassionate criticisms
as offensive and deemed 1t necessary to stand apamst them, in order to
protect their position.

OF the most exciting and exhilarating measures of Imam "Ali {a.s.)
taken in rectification of the commen culture, was battling against
flattery and sycophancy and his stress on constructive criticism.
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He (a.s) asked his administrators to appoint their associates,
consultants and companions, from among people who were more
straight forward in their impartiality and their sincerity. They were
tald that they must treat them in a way that they would never appeal
to flattery, evade any criticism or excessively praise [others]. He (as)
would also openly and staunchly oppose any praises |made to
himsel] and mordantly respend to those who praised him. He asked
people neither to praise nor to flatter him for his Divine duties, but
instead to criticize him benevolently if they found anything wrong
with his plans or if they found his manners in need of criticism, and
that they should not talk to him the way they talk to the tyrants.

[nterestingly enough, the Commander of the Faithful (as.) had
brought up the issue of letting others criticize him, not only
regular circumstances but even on the most critical occasions of his
government, like amid the battle of Siffin.

It so happened that in an exciting speech, Imim (a.s.) made some
remarks regarding the mutual rights of the leadership and the people.
One of his companions who was very excited by these points began
as usual to praise and applaud him while expressing his loyalty.
Without being influenced by his praising and applause or even being
concerned about the sensiuive and critical current circumstances,
Imam (as.) resporded to such admiration as follows:
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*According to nighteous peaple, the worst trait of rulers is that
it may be thought about them that they love glory, and their
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affairs may be taken to be based on pride. | really hate that it
may occur to your mind that | love high praises or to hear
eulogies. By the Grace of Allah, [ am not like this. Even if | had
loved to be mentioned like this, I would have quickly given it up
in submissiveness before God |.."

“Do not address me in the same manner despots are addressed,
do not evade me as the peaple of passion are (to be) evaded, do
not meet me with flattery and do not think that [ shall 1ale 1t
badly if a true thing is said to me or think that | wish o be
admired, because the person who finds the truth said to him
or justice presented to him unbearable, it would be more
difficult for him to act upon them.™

Furthermore, he draws the following conclusion from his words:
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Therefore, do not abstain from saying the truth to me or

pointing out a matter of justice, because | do not regard mysell

being immune from mistake. | am not immune from making

mustakes in my actions, unless God helps me in my affairs as
He 1s more Powerful than T am.”

By these words, Imam ‘Ali (a.s.) clearly expressed that if it were
not through God’s assistance and his Divine infallibility ( fmah), he
would possibly fall into mistakes too, Despite his enjoyment of this
Divine immunity, he did not want people to be hindered by his
political and spiritual status from criticizing him, and stressed that if
they realized anything mischievous and wrong in his government,
they must proceed and point it out to him.

In other words, by responding to the excessive admiration of that
person, lmam (a.s.) on one hand firmly condemned the bad custom
of praising the commanders and political autherities in the Muslim
community, and on the other hand, he wanted to develop in people
the spirit of criticizing and scrutinizing the actions of the authorities

L. See 4/5, h. 164
2, Tbad.
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of the Islamic state, even if they were on the highest level of
administration, like the infallible lmim (a.5.), and also encouraged
the acceptance of constructive criticism among the high ranking
authorities of the Muslim community.

4. Imam "Ali’s (a.s.) Reaction to Destructive Criticism

Omne point that must be understood at the end of this discourse 15
Imam's {a.5.) sagacious reaction to criticism. Taling his conduct n
encountering criticism and the objections of three main political
opposition trends, Le, Nakithiz {(covenant breakers), Oasifin
(deviators), and Marigin (transgressors) into consideration, indicate
that although he formally and practically asked people to cxpress
their eriticism, he did not allow the seekers of power, the spiteful and
the plotters to tell and write whatever they wished in order to achieve
their politcal goals on the pretext of eriticism.'

5. Adherence to Truth, rather than to Personalities

However high people soar towards the truth, the possibility of
their eventual deviation can never be negated, Therefore, 1t 15 important
that people, in following the personalities, to notice this fact, and
never consider human beings as ‘absolute’. Paying attention to this
issue and other enlightening teachings of Imam "Ali {a.s.), should be
resarded as the most fundamental guidehines of that holy Imam in
rectifying the general culture of the public, It is obvious that in
political and social trends, most deviations that occur, originate from
absolutism in regards 1o figures and the notien of *personalism’ in
taking stances.

Imam ‘Al {a.s.) used to warn people that personalities, however
great, noble, popular or trustworthy they may be, cannot be a
criterion for distinguishing truth from falsehood. He tnied to ger the
socicty to a4 stage of awareness, understanding of stances and criteria
and cultural consciousness, that people would measure personalities
and their stand by truth and to see the truth as a criterion for getting
to know personalities, and not the other way round.

L. Leadership on Isfam, WU Muliamimadi Ravshahii, po 391418,
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Three: Kconomic Policies

The people who stood up against "Uthman’s policies proclaimed
that the reasons for their uprising was economic disorder, the
caliph’s excessive open-handedness, unnecessary spending, negligence
of people’s livelihood and dishonest use of the Public Treasury.

In such an environment, Imam "Ali (a5.) from one side stressed
on the 1ssue of production, and from the ather, gave priority to the
regulation of the market, and to conclude, he paid close attention to
the distribution of the Public Treasury, rejecting any kind of
discrimination. Perhaps this was Imam’s most difficult position.

The principles of the polictes of Imam ‘Ali {a.s.) in economy can
be specified as follows:

I. PFromotion of Work Ethos

Paying attention to work and endeavor accupies a high status in
the teachings of lmam ‘Ali (as). From his (as) point of view,
economic poverty 15 caused by the culture of lassitude, mactivity,
laziness and incapability. A society replete with cheerfulness, full of
positive movement and deminated by the culture of work will not be
inflicted by poverty which 15 the origin of many spiritual, material,
individual and social maladies. Imam therefore highly emphasized the
necessity of working and striving, regarding work, as an act of
worship and striving for the improvement of living condition, as
taking steps towards God Almighty.

2. Agricultural Development

Land is the source of life, According to Imam ‘Ali {as.) people
who possess land and water and at the same time suffer from poverty
are far from Divine Mercy and deprived of Ged's support. Imam *Al
{a.s.) emphasized reviving the land and highly recommended the
development of farming as a means of eliminating poverty from the
society, Ile would ask people to engage in the prospering and
developing of lands. Above all this, he regarded paying attention to
the agriculture as a touchstone for evaluating the governments and
their efficiency i rulership. He considered agricultural development
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as among the main duties of the administrators and commissioned
the troop commanders to defend the farmers” nghts,

3. Development ol Crafts

[Due to its regional conditions, the society in which Imam "Ali
(4.5.) had set up his government did not have the qualifications for
the development of crafts and industry, However, according to
traditions quoted from him, he {as) placed great importance on
crafts, using the term “treasures’ for such professions. [mam "Ali (a.s.)
enjoined his administrators to sertously support the artisans and he
encouraged craftsmen Lo take utmost care regarding the production
of well-made goods and never sacrifice a product’s quality’ for the
sake of speed 1n 1ts production,

4. Development ol Trade

In early Islam and also during the ume of the government of
Imam ‘Al {a.s.) trade played the most important role in the society.
As a result, from one side he would encourage the trade prospeny,
and on the other side he would stress on supporting the merchants
within the governmental structure. He would also explain how to
practice trade, how merchants were to deal in transactions, and in
what manner trading had to be performed.

5. Direct Supervision of the Market

The market presents the outcomes of the economic endeavors of a
society, Transactions take place in the marketplace, and the
businessmen are somehow directly assaciated with people. The well-
being of the market would not only lead to healthy transactions, but
also to people’s proper use of the process of economic struggles and
endeavor for daily sustenance. Without doubt, the first loss due to
abnormality of improper relations in market transactions would be
primarily sustained by the people.

Due to the importance of the market and its great impact on the
economical situation of the people and their livelihood, Imam “Ali
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(a.s.) himself directly supervised the market and the quality of the
transactions made there. He (a.s.) would go to the markets of Kufa
every morning and, as the narrator expresses, ‘like a children’s
teacher’, instruct the traders to observe piety and avoid
shortchanging, defraud, lying, deceiving and oppressing  the
customers. The narrations that report this direct supervision are very
interesting and instructive to read. The [mam (a.5.) would shout
among the Muslims, enjoining them not to practice fravd and
hoarding, to be fair and honest in offering the goods as they really
were, not to pretend genuineness, to treat the customers in a well-
disposed manner, not to humiliate the seller when they are buying
goods and not to overestimate their own goods when selling them.

All of these admonitions, warnings and instructions of Imam
(a.s.) that were given to the tradesmen in regards to the practice of
honesty, justice, human dispesition, dignity and magnanimiry, are
all worth paying attention.

6. Fair Levying ol Taxes

Rulership according to Imam "Ali (as.) is for the sake of people
and the establishment of their rights. That s why a part of the
government’s financial necds must be met by the people who benefit
from the government, and are engaged in producing and tradimg
under its protection. It 15 for such reasons that taxes are levied in all
ruling systems, although by different methods of collection and
inclusiveness. In the view point of Imam "Ali (a.s.), while the levying
of taxes and the government’s responsibility in receiving these taxes
from people are stressed, the type of approach towards taxes, why
they should be levied, how they must be collected are of particular
importance. According to him, having trust in people, emphasis on
not creating problems for them and also drawing people’s attention
to the status of taxes are very important.

In an instructions to one of his administrators, Imam ‘Alj (.5
states: "Never use the whip and never put the people under pressure
for collecting taxes.” The administrator said, “In that case I will
return the same way I had gone [to collect taxes], because the prople
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will not give me anything.” Imam (a.s.) replied, “Even 1f it happens
nl

S0

A glance at the teachings of Imam “All {as.) in this respect shows
that the tax organization and its agents are bound to win the people’s
trust, and to observe Islamic morality and religious behavior, while
they are trying to be alert and careful in safeguarding the Public
Treasury and vigilantly learn about the problems of taxation.

7. Noi Delaying the Distribution of Public Assets

Imam ‘Ali (as.) never approved the blocking of public assets in
the state’s treasure; he would rather try to deliver them to the needy
immediately. Imam’s (a.s.) code of conduct indicates that he would
not tolerate the delay of its distrbution even for one might, He
firmly believed that what rightly belonged to the people had to be
delivered to them as soon as possible.

8. People’s Equal Enjoyment of Public Assets

The equal allocation of the public assets among all Muslims was
one af the policies in the government of Imam “Al {a.s.). This was
contrary to what had been practiced in the years previous to his reign
and it was therefore very hard for the well off people and those that
benefited from the government and were the influential of that time
to accept it. In lmam’s view, the skin color of 2 Mushim, his tribe,
ancestors and their social status did not make any difference in their
portion of the public assets. Arabs and non-Arabs, the meubdyirin
(migrants) and the Awsar (supporters), black and white and even the
freed slaves and their former masters were equally treated and all
enjoved cqually [rom the public incomes.

4, Provision of Basic Needs of Life for all

The general trend of the economic policy of Imam "Ali (a.s.) 15 to
struggle against poverty and eradicate it from the Islamic society. His
(a.5.) guidelines in this respect are very interesting and thought-
provoking, He insists that the hunger and poverty of a group is

| _Sees/8 h. 208
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caused by unlimited explortation by another group and the
squandering of the wealthy:

o Y] s e L
“A poor person would never go hungry except by that which a
rich one enjoys (and he is deprived of it}),”’

The Islamic government is beound to prevent the undue
accumulation of wealth 1 the hands of the powerful, and try to
eradicate the means of any explontation by the rich, and with
constant attempts and accurate planning assist the poor ta meet theii
basic needs of their lives. In that short period of his (as) ruling and
despite all the clashes, intrigues and hindrances, he made Kafa reach
such a conditron about which he proclaimed:
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“All in Kufa are now enjoying ease and comfort. The most

inferior in status among them has bread, can sit under shelter
v ", - l:.'-l
and drink from the water of the Euphrates,™

Imam’s (a.s.) recommendations to his administrators for paying
attention to the lower classes of society and the low-income stratum’
are extremely astonishing, He does not tolerate the destitution of a
Christian whom the rich benefited from and now in his «ld age had
been abandoned’ and commanded his men to meet his needs
through the Public Treasury. He {a.s.) also ordered his governors to
search all corners of the soctety to identify the poor and needy and to
save them from the claws of poverty,

L0. Prohibition of Giving Gifts from the Public Assets

Governors are the trustees of the people and what they have at
their disposal 1s a trust in their hand. Government administrators do
not have the right to give away gifts from the government’s assets on

I. See 5710, b 247,
2. 5ee 5/ 11, b 248,
3 Sees/le, b oasn.
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various oceasions and for different reasons. Imam "All (as.) considers
such treatment of the Public Treasury, as a form of tyranny:

AR b Gl AN

“Ihe generosity of the administrators with the public assets 1s
a tyranny and a betrayal.”

11, Prevention of Granting Privileges Lo One’s Kin

We said earlier that from the viewpoint of Imam “All (a.s.) what 1s
at the disposal of the governors and administrators 1s entrusted to
them and they are allowed to use these assets only for administering
and rendering services. They do not have the right to allocate certain
privileges or provisions to specific group of people. The children and
close relatives of political and social digniraries in Imam “Ali’s {a.5.)
sovernment and also his own children and relatives did not enjoy
any particular privileges, Moreover, in order to set an example for
others, the Imam (a.s.) showed more sensitivity towards his (riends
and kin and was harder and stricter on them in using the public
assets,

12. Economization with Public Assets

As previously mentioned, the Imam’s policy in spending public
assets, how the administrators should use them and how the Public
Treasury should be spent, is very remarkable and instructive. In order
to draw the attention of the administrators to maximum
economization in [spending] public incomes and preventing them
from extravagance, the Imam (a.s.) asked them through a decree to
observe frugality, even in writing letters to him:
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“Sharpen your pens and reduce the space between lines;
eliminate needless and useless things when wnting to me,
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concern yourself solely with the meaning and beware of
verbosity in writing, for the Muslim public treasury does not
tolerate any loss.”’

It 15 clear that when an administrator hears about so much
carefulness in writing letters, he would no longer give lavish
banquets, ride costly horses, or try to achieve more and more welfare
for himself through public assets.

Imam’s personal economy and thrift in spending the public
treasury 1s also extremely astounding. He would not even use the
lantern that belongs to the public treasury when responding to those
people who came to him at night for personal purposes. Along the
same line 1s the thought-provoking and instructive story of Talha
and Zubair who went to Imam “Ali (a.5.) to discuss their personal
problems while he was taking care of affairs of the public treasury,
He turned off the light which belonged to the public treasury and
had another lantern brought in, unwilling to use the public
belonging for personal purposes even for a few moments.”

Four: Social Policies

In social issues, the government of Imam ‘Al (4,5.) has also very
firm and strong foundations, methods, and positions, The texts
recounting the dimensions of his social policies are insightful and
noteworthy. Based on these texts, Imam’s principles of social policies
can be recounted as follows:

1. Social Justice

Justice 15 the firmest, most pvetal, comprehensive  and
fundamental issue of the policies and rulership of Imam 'Ali (a.s,),
The sacred name of Imam ‘Ali (a.5.) is so intertwined with justice that
his name reminds us of justice and justice reminds us of him. Justice
always prevailed in Imam ‘Ali’s life (a.s) to the extent that he
sacrificed his life dying a martyr's death in the way of establishing
justice and spreading equity.

1. See 5716, h, 282,
2. See 5/16, b, 283,
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We emphasized the above point in order to ascertain that the
only government that can claim to have followed the example of the
government of Imam ‘Al (as) and his way of conduct (sera) is a
government whose autharities attach more importance to justice
than anvthing else and spare no efforts in spreading justice and the
development of equity, not merely in words and speech —which is the
top motto of many claimants today— but in action, behavier and 1n
relations with people of all levels of society. Such justice 15 as rare as
an elixir. Only a government that does not sacrifice justice in favor
of expediency, by means of interpretation and justification, can
indeed claim the establishment of justice.

In the government system of Imam "Ali (a.s.) and 1n the teachings
of that ‘manifestation of justice, there is no expedient, higher than the
establishment of justice. The only ruling system that can claim to be
a follower of Imim ‘All (a.s) is that which gives prnionty to justice
over interests and insists on implementing it, and despite the hubbub
and troubles, aims at holding a permanent rule over the ‘hearts’
cather than a transient rule over ‘bodies’, which 15 the result of
giving preference to unfounded and vain interests,

2. Safeguarding People’s Rights

The psychological factors in the people’s support of governments
are as numerous as their different spiritual needs. One of the most
important factors of public support is the safeguarding of people’s
rights by that government.

One of the most important factors that contributes to secuning
the content of the masses is how the government views them and
itself, whether it regards them as its slaves or as its masters and
guardians, or whether it considers the people as possessing
legitimate rights and itself only as their trustee, agent and
representative. In the first case, whatever service a government
may render to the people 15 nothing more than the care an
owner would take of his animal, In the second case, the service
presented is like the act of a loyal trustee fulfilling his duty.
Among the foremost conditions of securing the confidence
and goodwill of the people is the state’s acknowledgement of
the genuine rights of the people and the avoidance of any kind
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of action that implies the negation of their right of
sovercignty,'

In a scholarly analysis, the Martyr Murtada Mutahan (may God
sanctify his soul) believes that one of the main reasons for
inclination towards materialism in the recent centuries is the
dangerous and misleading teachings which imply that responsibility
towards God necessitates no responsibility towards the masses, and
that ‘God’s rights’ substitutes ‘the rights of the masses’ and the right
of national sovereignty is equivalent to Godlessness:

At the dawn of the modern age a movement against religion
was formed in Europe, which also more or less affected other
regions outside of Christendom.

This movement was inclined towards materialism. When we
examine the causes and roots of this movement, we discover
that one of them was the inadequacy of the teachings of the
Church from the viewpoint of political law. The Church
authorities and some European philosophers developed an
artificial relationship and association between belief in God on
one hand and stripping the people of their political rights by
despotic regimes on the other. Naturally, this led to the
assumption that there 15 some necessary relation between
democracy and atheism, and that we should either choose the
belief in God and accept that the right of sovereignty was
bestowed by Him upon certain individuals who have no
supertonty over others, or deny the existence of God so as to
establish our right as masters of our own political destinies,
krom the point of view of religious psychology, one of the
causes of the decline of the mfluence of religion is the
contradiction created by religious authorities between religion
and a social need, especially ar 2 ume when that need expressed
itsell strongly at the level of public consciousness. Right at a
tume when despotism and repression had reached their peak in
European political life and the people were thirstily, longing
for the 1deas of liberty and people’s sovereignty, the Church

|. Shahid Murtadd Mutahari, Sayri dar Nady al-Baldghal, (Glimpser of Naky ol
Haldphal), p. 118,
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and its supporters made an assertion that the people had only
dutics and responsibilities towards the state and had no nghts.
This was suflficient to turn the lovers of liberty and democracy
against religion and God in general and the Church n
particular.

This mode of thought, in the West as well as in the East s
deeply rooted 1n ancient tirnes...

Based on this dangerous way of thinking, people have no right
against the leader; and authority and religious leadership means
raking away people’s socio-political rights, and in short, leaders are
masters and people are servants! It 1s obvious that the government
that is run on this basis lacks popular support and the leader who
has this kind of belief about people’s rights would not enjoy peoples
consent and support.

The Mutual Rights of the People and Leadership

From the viewpoint of Imam “Ali (as.) the right of the political
leader of the society within this doctrine does not conflict with the
rights of the people, but in fact his right is dependent on SECuring
their rights and the people are bound to obey and protect the leader
only if their rights are secured within the system under his rule.

In this respect, Imam "All {a.5.) says:
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“Now, God Almighty has given me rights over you by giving
me the authority over vour affairs, and you too have a nght
aver me the same as my right over you. A right is the vastest of
things in description, but the narrowest in equitability of
action. It does not apply in favor of any person unless it also
applies against him and 1t does not apply against a person
unless it also applies in his favor.”

1. Ihad. p. 110
2 See, 02, h.osos,
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In another statement he (a.s.) mentions the mutual rights of the
people and the leader as follows:
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‘It is incumbent upon the leader (7mam) to rule according to
what God has ordained and to hand over the trust. Once he
does 50, 1t is incumbent on the people to accept his words,
obey his commands and respond to him when they are

|
summaoned.”

In this discourse, not enly is the leader's right dependent on
fulfilling the rights of the people, but the right of leadership (imamak)
and authority (wildyah) is also considered as an entrussed right.

Throughout history, the safeguarding of people’s rights has never
passed beyond being a mere slogan: racher, it (slogan) has always been
a means of viclaung people’s rights and suppressing the truth.

Within the history of Islam, after the era of the hely Prophert (s.a.w ),
the time of Imam ‘Ali {as) was an exception in the establishment of
social justice, expansion of equity and the tulfilling of people’s rights.
Unfortunately, people could not take the best advantage of this valuable
oppeortunity as a result of the disturbances and turmoil. This in fact
was an injustice which was done to his ruling. In this regard he (a.s) has
said:
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"If the people prior to my era complained of the mjustice of

the rulers, then indeed today | complam of the injustice of my
own people.”

It so happened that Imim ‘Al (a.s) hastened to meet his Almighty
Lord with a heart, burdened with sorrows. Justice also departed with
his departure and once again there were governments and the
oppression of the masses and violation of their rights!

I Kang al-'Unmal, vol. 5, p, 764, h. 14313,
2. The Encydlopedia af Amir el M 'minin, val, 5. P dod-q19 b, 4748 & 44,
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[t is up to us in this present time to take an example of what
occurred in the past in order to prepare the ground for the establishment
of social justice.

3. Development of Legitimate and Constructive Freedoms

Freedom is the first step on the path of the actualization of justice
and development of respect for the rights of others. However, this
freedom is Lo be constructive rather than destructive, like freedom
from internal and external bonds, or as the Holy Qurian puts it,
deliverance from ‘heavy burdens’:
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“He releases them from their heavy burdens and from yokes
that are upon them.”"

The Messengers of God were the heralds of freedom and advocates
of liberty, Imam ‘Ali (as.) considered the philosophy of the
Prophetic Mission (bi'tha) as a deliverance af the human beings from
their bonds and their ascension to the highest peaks of glory and
worshipping of God Almighty:
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God, the Blessed and the Exalted, sent forth Muhammad
(s.aw.) with the truth, to bring forth His servants from serving
them to His serving. ..and from the authernity (@ildyah) of His
servants to His Authority.?

According to the teachings of the school of Imam "Ali (as.) all
human beings are (ree and should never be entrapped into slavery to
anyone or take part in the enslavement of others. It is clear that what
forces people to be slave to the powerful and entraps them 1nto
servitude to others, is their internal bondage to their own whims and
carnal desires. Those who are internally liberated and have cut oft
their bondage of desires and those who have accepted servitude to

1. Qur'in, 7:157,
3 See n/, b 208
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God and have deemed their status too high to fall prey to abedience
to others like themselves, would never give up their independence
and do not accept slavery. It is only a person like this that deserves (o
be emancipated. Imam ‘Al (a.s.) says:

el A1 1 KRG

He who fulfills the reciuiremenrs of servitude [to God| is
worthy of emancipation,

The conditions of servitude includes submission to God as His
servant and acceptance of Divine law, which leads to  real
independence, freedom and liberation, and evading this is 1n fact
returning to slavery, even if it may appear to be freedom.

4.Tn Care about People

Caring about people and valuing and respecting all is 2 sublime
manifestation of social policies in Imam ‘Ali’s (a.5.) ruling, In his
(a.s.) view, people should be treated with compassion and kindness,
and rulers must respect people, their perspectives and their
principles, Politicians in other governments maostly try to satisfy the
‘influential’ and the powerful, or in other words, the elite 1n the
political circle, even if it leads to the dissatisfaction of the masses,

Contrary to this policy, Imam ‘Al (a.5.) has stated:

R

Ll
Venly, the discontent of the general public harms the content

of the elite, and the discontent of the elite is pardoned with the
2
content of the masses,”

Imam "Ali (as.) recommended the administrators to be kind to
people, to maintain direct relations with them, have personal
mectings with them and be informed of their problems. The Imam
would say: “People have mainly suffered hardships, endured pains

|, See 673, ln 310,
2, See e, b 1T



52 Imam Ali and Pelitical Leadership

and have been oppressed, Lheretore, i they ever find a chance to
express their sufferings and pains, they may speak coarsely,” He
would hence advise his administrators to tolerate people’s rough
language, occasional ill-temper, bitterness and unseemly reactions,
never to get angry at them and treat them with a smiling face and
nice words, and if they found out that blunders were committed
secretly and away from public’s cyes, they should not make any
enguiries about them.

Imam "Ali (a.5) tried to maintain the people’s relationship with
the state as candid, transparent and far from any ambiguity. He
would therefore enjoin administrators to sincerely trv to remove the
prounds for people’s suspicion towards the state, and if some
hoodlums, would by eommotion and hubbub, accuse the
administrators of violating people’s rights, they should ty to
clucidate the reasons for their actions with honesty and meet them
with clear explanations and never leave any doubts about the affairs
of the state in the people’s minds. [n reality, this is-an indication of
the value of people and their significance in the perspective of Imam
"Ali(as.).

3. Protecting the Oppressed

Imam ‘Al {a.s.) believed that restoring the rights of the oppressed
from the oppressors was a ‘Divine covenant’. He {as.) therefore
stressed on helping the oppressed and insisted on fighting against the
oppressors. Helping the oppressed and fighting the oppressors were
among the last instructions bequeathed to Imam Hasan (as.) and
Imam Husayn (as.) and to all those who would hear the Imam’s
testament, throughout history,

Imam ‘Ali (as) seized every opportunity to promote the culture
of fighting against oppression, pratecting the oppressed, seeking help
from people to carry out social reforms and to make social links and
relations.

He (a.s.) would say:
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"0 People! Assist me against your desires, By Allah, 1 will take
revenge for the oppressed from his oppressor and [ will
control the appressor by holding his harness.™

Stories of the practical assistance and support of the oppressed by
such a paradigm of justice are examples to ponder on and are very
mstructive for thase who claim to be followers of this noble figure of
[slam.

6. Setting up a Complaints Box (Baytul Qisas)

The leader of the fighters against oppression who tried in every
way possible to support the oppressed and 1o take vengeance on their
behalf, would certainly spare no efforts in this way to see into the
complamts of the oppressed.

However, how should the oppressed have their complaints heard
by the rulers? It is evident that subordinates are mainly not able to
get near to the ruling system, let alone to bring up a case or raise a
complaint. Many a time it has so happened that when the complaint
of an oppressed person was expressed, it was responded reversely, Le,
the one who should have been reprimanded has been promaoted and
turned into a complainant against the very person who had
complatned against him. In order to remove such difficulties and
solve the problem of directly expressing the complaints and pleading
for justice, as much as possible, Imim “Ali (a.s) set up @ station
called “baytul —gisas’ (complaints box) so that the people, the
vppressed, and everyone who had a problem and was unable to bring
1t up, could write his complaint and place it there, to inform Imam
‘Al (as) about it Imam himself called out among the people that
anyone who had a case to bring up and did not want anybody else (o
know about 1t and in order to be immune from bemng identified,
should write down his inquiry and drop it in the complaints box.
Seemingly, this is the first step in history towards connecting people
to the ruling systen,

I, Sce 5711, b, 349
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7. Attempts to Create Empathy and Unity in the Society

The leader is the link between different sections of the society and
the leadership and he is also the axis of struggles, movements and
activities, The existence of various ideas, tendencies and trends in a
society is natural and the concept of oneness in ideas and principles
in all strata and levels of society is totally incorrect and unrealistic.
Therefore, various trends, groups and possessors of different ideas
must seck for unifying ways to rescue the society from disunity; and
while approving the multiplicity of ideas try to hold on to
convergence in sublime and transcendent principles. It 1s the
leadership that plays the most significant role in this respect. Imam
'Ali (a.5.) strongly emphasized the necessity of unity and empathy in
soclety.

He (as.) considered solidanty as a means for the surnival of
governments and differences as the cause of 1ts falling, and hence he
strongly emphasized the former, Parts of the sermon called (Khiathah
al-Qdsi'a) are regarded as among the most instructive and awakening
doctrines of the government of Imam "Ali (a.s.). He would himself
do his best in this direction, to recognize the roots of differences and
how to achieve solidarity and empathy, and he would averlook his
inalienable rights so as the community would not burn in the fire of
differences. He would say:
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“Know that no one is more desirous and concern for the unity
and concord of the community of Muhammmad (s.a.w.) than I
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Tmam stressed the unity and regarded empathy and the removal
of tension necessary to the extent that he forced his judiciary to
avoid enforcing a ruling that incites disunity and might disturb the
solidarity of the society. Imam had frequently warned that if the
faithful were disunited and gave up unity and solidarity, falsehood
would definitely dominate ever them,

1. See 614, b, 30
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Five: Judiciary Policies

The Judiciary is the raain pillar of a ruling system. Correct and
lawful judgments play the greatest role in protecting a society’s well-
being and stability. Doctrines of the government of Imim ‘Ali (a.s.)
indicate that he was particularly attentive to the Judiciary. Texts and
documents concerning Imim "All’s (as) judgments as well as his
recommendations and emphasis in this respect are abundant and
most inspiring, What is stated here, in this volume, can also be very
enlightening for judges and Judiciary officials.

The principles of Imam “Ali's (as.) policies for judgment can be
mentioned as follows:

1, Appointment of Qualified Judges for Juridical Posts

A judge 1s without doubt the main element of judging and plays
the most significant rele in the Judiectary establishment and in
restoring people’s nghts and battling against oppressions and
irregularities. In judicial practice, the more steadfast, morally healthy,
pure, stronger and the more unbending in action a judge is, the more
efficient, organized, and well-founded his judgment will be. Thus,
Imam "Ali {a.5.) would enjoin Malik to select the best judges for the
act of judgment; those who would not put the peaple under pressure
and are not obstinate and adamant in their judgment or easily fall
inte blunders. They must be intelligent, deeply insightful, protected
trom falling prey to misconceptions, patient and forbearing, so that
confusions and contlicting turmeoil would net affect and change
them.

2. Providing for the Financial Needs of the Judges

Needs and necessities of life can nerther be forgotten nor passed
by negligently, even those people who are ascetic and abandon the
world, have the responsibility of running a houschold, they will also
encounter certain worldly demands in their lives, The natural needs
of one's family are netther forgettable nor are o be ignored. It is in
this respect that Imam ‘Al {a.s.) advises Malik al-Ashtar to select the
best judges for practicing judgment, and to provide the best and
most sultable livelihood for them so that the judge in his judgment
never looks to other people’s hand and for worldly gains and
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fulfillment of his needs 1s not seduced into corruption, and thus, a
person or a system that must safeguard the society against corruption
does not fall into 1,

3. Job Security for the Judges

The judge passes a judgment and obviously by his decisive
judgment offends some people. There are very few people who would
submit to a verdicr against them and are not discontented. It 15 also
evident that the violators and lawbreakers are not always from among
the lower class of society, nor do clashes and conflicts always take
place among them. In fact, it can be said that the upper class commit
most of the law breaking and many conflicts do eccur among them,
anid they are those who exert influence and are involved 1n the
political affairs of the society. If a judge does not feel ar case while
judging these people and does not see the judiciary and legal system
as supporting and assisting, he might hesitate while passing a
judgment and back down in restoning rights,

In the ruling system of Imim Al (as.), qualilied judges enjoy an
eclevated status. In his outstanding instructions to Malik al-Ashtar,
after giving him advise (o select the best judges for judgment, [mam
‘Ali {a.5.) enjoins him to station the judges near himself in such high
position that nobody, not even his own close associates; would
harbor any criticism against them to him, It 1s worth noting that the
Imim (as.) then draws his attention to the evil doing of the 1ll-
natured, to show that the selfish would often misuse their closeness
to hum |as a governor| against the judges, in order to reap worldly
gains and escape punishment.

4- Observing the Manners of Judgment

The judge occupies a highly distinguished position and his duty 1s
the restoring of rights and firm judgment. A judge ts not himself cne
side of a lawsuit and what he says is most decisive in all disputes. e
has to observe the rules of judgment with care. The teachings of
Imim "Ali (a.s.) in this regard are highly attentive.

He (a.s.) would warn the judges against discriminating between
clients, enjoining them not to be suspicious of either of the litigants,
offend people with tough language and authoritarian speech, make
decisions when angry, speak out of whiny, underestimate the tribunal,
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behave in 4 way that the inferiors become disappointed of justly
achieving their rights and that they should lay aside avarice, maintain
their dignity in the court sessions. He (as.) discharged one of his
companions from his judicial post, and when he asked for the reason
his removal, the Imiam replied as follows:
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"I saw that you speak more loudly than your claimant docs.”

5. Close Supervision over the Actions and performances of Judges

Judges are the upholders of the sociery’s interests and the judicia Iy
system 1s responsible for its security. The interest of a sociely is more
than anything else dependent on the Judiciary’s soundness,
Therefore, as the Authorty of the affairs (walf al'amr) of the
Muslims, Imam “Ali (a.s.) felt himself responsible for the Judiciary's
function and did not content himself with admomshing the judges
and giving lectures and merely warning them; rather, he would
personally supervise thewr function and sometimes would even see
into the way they issued their verdicts. Due to the important role of
the judiciary in the welfare of a society and the correction of social
problems, he (a.5.) would use any possible chance —despite his heavy
responsibilities and numerous tasks— to call on the ‘Platform of
Judgment’ (dakkatul gada) in person and would practice udgment
himsell so as to present a right pattern for judgment to the people
and the judges.

fi. Unifying Judicial Procedures

Among the things that the Commander of the Faithful {as.)
would emphasize, was the consistency of judgments, or in other
words, ‘wnity of pudicial procedures’ in judgments. If people notice that
judges make different judgments in similar cases, their prompt
reaction would without doubt be mistrust in the judiciary and
disbelief in the legitimacy of the judgments. Imam insisted that

l. See 574, h.az1,



54 Imam Ali and Political Leadership

difference in judgments would disrupt the establishment of justice
and create disunity in the society, He enjoins then the judges to
discuss. and consult with each other concerning the things they
disagree on, in order to achieve a consensus, or else take the 1ssue to
the leader and submirt to his verdict, This means that it is in fact the
responsibility of the leader to create a unity of judicial procedure in
all judgments.

7. Equality of All before the Law

Imam “Ali (as.) stressed the equality of all people in the
implementation of rulings. In his (a.s.) system of ruling, all people
are equal before the law, and the Judiciary enjoys such a high status
and firm station that it can exccute the law for all people, and people
must also submit to the verdicts of the judges and the judiciary
irrespective of their social status, In his doctrines, Imam stressed on
this equality and, despite his greatness, reverence and lofty status in
his knowledge and action, he would humbly stand before his state
judiciary and answer to the questions of his own appointed judges.
Doing 5o, he was indicating the importance of the judiciary system
and safeguarding the station of judgment and practically protecting
peaple’s rights so as to set an example for all people and for future
generations.

8. The Status of the Tnterests of the Islamic State in the Tssuing of Verdicts

We previously mentioned that Imam ‘Ali (as.) never sacrificed
truth for interests and never took a stand for the sake of specific
interests, He was a leader, leader of the people and a protector of the
state and at the service of all. He therefore placed the highest value
and significance on the most superior expedience, which was the
pratection of the state that belongs to the people and 1is at their
service.

[mim emphasizes that in judgments the state’s interests should be
taken into consideration. In his (a.5.) system of government, nothing
can hinder the carrying out of the genuine laws of Islam in the
Judiciary, nevertheless the state’s interests have a special status in the
implementation of laws. In one case, due to certain social, cultural
and political circumstances and also the people’s particular notion of
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the Divine law, Imam 1dentifies judgment based on genuinely fixed
Islamic rules as disuniting and its ¢xecution as detrimental to the
foundation of the government. Therefore, he did not permit any
judgment to be made on that basis 1n order to prevent the society
trom falling prey to disunity. This is why he ordered Shuravh the
following,
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Judge as you have been judging (before), so that the atfairs of
people are set together and orgamzed.

Six: Scecurity Policies

An msecure and chaotic society is more like a lawless jungle than
being a human soctety, From the perspective of Imam Al (as), a
society devold of peace and security is the worst place to be, Imam
(a.s.) regards the restoration of peace and security to the society as
among the most important reasons for his acceptance of government
and he was therefore highly concerned with security. His principles
and procedures for security policies and his attempts in maintaining
security among his people are listed as follows:

1. Establishing an Efficient Intelligence System

Although in Imam "Ali’s (a.5.) code of conduct (sire) no reference
s made 1o an establishment entitled ‘intelligence orgamization’, yet
there are various texts concerning intelligence missions and the
measures taken by him in his ruling days on the basis of reports
gathered secretly, These all suggest that Imam's government enjoyed
an efficient and wigilant establishment, Secret investiganions and
collection of various reports in relation to internal security, all sorts
of military information and the behavior of administratars were the
major responsibility of this organization. Unfortunately, there 1s
nothing in hand of the details regarding the above-mentioned
organizations, but through the outcomes of Imam’s decisions and
the way he made them, it is clear that such an establishment existed.
This organization can be regarded as one or even more than one
intelligence systems.
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2. Détente (Remowval of Tension)

T'rying to create changes in the thoughts and the positions of the
enemies was among the valuable doctrines of Imam “Ali (a.s), The
antagonism of many enemies, was rooted in their unawareness and
lack of knowledge of Imam’s stances and the methods and the
reasons behind them. Imam insisted that attempts had to be made on
the correction of thoughts and then the change of positions of the
opponents. In his own words the reform of the enemy (fzesldl al
wdid’) [into friends] must be carried out as a procedure and method
in the policies of the government.

Imam wiews conciliatton with the enemy, rectifving their
thoughts and correcting their posiniens as the utmost form of deep
and far-sightedness, and stresses that it is much easier to transform
the enemy’s ideas and stances by means of good speech and nice
treatment than by drawing the enemy Lo the battlefield, as the former
approach will be effective in reforming the enemies [to friends| and
compelling the evil doer enemies to do good. All this implies that
Imam had pursued the policy of ‘détente’ (removal of tension), in
order to transform the enemy inte a friend, emphasizing the
cradication of tenston and an in’rt]ligen’r compromise with the
enemy, as an effective means of establishing internal security.

3. Vigilance and Timeliness

Besides stressing the policy of “détente (removal of tension) and
moving towards a peacetul life and compromising with the enemy,
Imam “All (a.s.) also emphasized watchfulness and prudence in the
face of the enemy. He also insisted that the believers should not
underestimate the enemy, and should be especially alert before those
who do not openly express their enmity. They should be prepared to
encounter any unprecedented event at the right time, knowing that 1f
they ever sink into oblivion, the enemy will never remain 1gnorant,

4. Avoidance of Using Methods of Terrorizing and Spreading Fear

In his government, Imam “Ali (a.s) never resorted to the
terrorization  and spreading of horror against wvielators and
opponents, He (a.s.) would not even employ the policy of terror, fear
and the use of unlawful harsh actions against the violators of
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security. He never confronted people on the basis of suspicion and
probability and never punished the accused or the suspects whe were
charged with actions against the security of the state.

3. Adherence to Law in Dealing with Criminals

Imam "Ali’s (a.s.) system of government relied on law, and in all
aspects 1t was the law and not the will of a person that ruled. He
therefore, strongly emphasized adherence to the law and on law-
centering 1n his dectrines. Thus, in his ruling system, torturing the
accused and suspects was forbidden, and the criminals were never
tortured or even offended. If anyone was proven guilty, they would
be punished only according to the law, If the executor of the law
deliberately or unintentionally violated the law in enforcing a
verdict, he would be punished by way of retaliation (géds). When
Imam "Ali (as.) found out that his servant Qanbar had given three
extra lashes when whipping a criminal, he ordered that three lashes
be given to him in return as a gisdy [retaliation).’

6. Tolerance towards Palitical Dissidenis

Imam (a.s.) also never treated political dissidents with harshness.
Tolerance in the diplomacy of Imam ‘Al (as) was an inviolable
principle, and this tolerance was so great that the opponents would
dare to conspire. Imam ‘Al {as) believed that tolerance with
opponents would cut down their vehemence and divert them from
creating turmoil and disorder. Accordingly, Imim did not confront
the Kharijites; he tolerated their invectives and did not even cut off
their rights from the public treasury, until they committed murder
and jeopardized the security of the society. His confrontation with
the plotters against internal security was proportionate to the extent
of their intrigue and their role in the plotring, Sometimes he would
exile them, at other times he would incarcerate them, and finally
when other alternatives did not work, he would resolve the problem
by military intervention,

1. See 710, . 394,
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Seven: Military Policies

[mam "Ali {as.) was a gallant and courageous warrior, His challenges
in battlefields and his superiority in combats are histoncally well-
known. Furthermore, he was a keen sighted, sagacious and prudent
army general.

It is very regretful that Imam “Ali’s {a.s.) rule; as short as it was,
was mostly spent in internal battles against the conspirators.
However, his code of conduct in these battles was full of doctrines in
warfare, truly instructive, with many dignified acts worthy of him.
Imam ‘Ali’s {a.s.) policies in warfare can be summed as follows:

1. The Importance of Military Training and Arrangement of Troops

We previously said that Imam “Al (as) was the most gallant
warrior in the battlefield. Having spent a whaole lifetime in the
battlefields, he doubtlessly possessed the most efficient and the
highest of relevant experiences, Furthermore, he was matchless in his
courage and gallantry, and also his knowledge of various tactics of
warfare. Imam personally trained his troops and prior to any battle
he would reiterate the major points of his training while arranging
the troops and arraying the combatants. When the ambushes by
Mu'awiya mounted up and the opponents accused him of lacking
knowledge in war tactics, Imam sald the following while complaining
towards some of his companions;
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“Through disobedience and disappointment, you ruined my
opinion to the extent that the Quraysh say that the son of Abi
Talib is brave but lacks knowledge of war. How strange it is!
Which one of them has been in battlefields more than [ have

been and experienced fighting and the battlegrounds more
than 1 did? T was still in my teens when [ entered the
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battlefield, and now I am over sixty, but, he who 1s nat obeyed
does not have command of the situation.’

In his military training of the troops, Imam “Ali (a.5.) was not
negligent of even the smallest details, such as: the troops should not
part from their weapons, should use the right chance to launch
attacks on the enemy, and should not stare into the cnemy's eves, the
multitude of the enemy forces should not cast fear in their hearts,
and that they should know what must be done at the time of defeat
and how to withdraw tactically once defeated in war, and so on.

2. Formation of Special Forces

The forces may vary in their morale, level of knowledge and the
extent of ability and self-sacrifice, even though they are on ane single
battleground and with a shared intention. Scenes of confrontation
also vary, with each scene demanding appropriate and competent
fighters and warniors. Thus, one of the most cutstanding features in
Imim "Alf’s {a.s.) military policies is the formation of ‘special troops’
which Imam called the Forces of Thursday (shurtab al-kbamis).”

Imam ‘Al's (as) most efficient, selfsacrificing and most
accomplished warriors were recruited for the special forces, This unit
was astonishingly competent, and the Imim employed them for
spectal purposes and for specific battlefields. He (a.5.) addressed them
in 4 sermon as follows:
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You are the helpers of the [m&1, brothers in faith, the shields
on the day of wibulations and hardships of the time, and my
confidants rather than other people. With vour help, I will
beat those who turn their back, and | look forward 1o the
obedience of the supporters. So, help me with benevolence

I Nakf alBaldphab, Sermon 27, Also, wee The Encyelapedia af Aweir al-Mu weivin,
vol.7
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devoid of fraud and free from suspicion, as T swear to God
that [ have a greater right to people than themselves.

The Special Forces, or those who are referred today as wise and
skillful ‘fundamentalists’ and “highuilahis’ [members of the party of
Allah] were next to the Imam and while criticizing and expressing
their viewpoints about his policies, remained loyal to him in the
most distressing situations and moments of his rule.

It seems that they were called the Forces of Thursday either
because of their special features or due to their presence with the
Imam (a.s.) wich a special allcgiance.] Asbagh 1bn Nabara was asked:

“0 Asbagh! How were you named the ‘Forces of Thursday™?
Ie replied: “We guaranteed that we would sacrifice ourselves

2

for him and he guaranteed victory for us.™

3, Strengthening the Troops’ Morale

Without doubt, spiritual forces and mental power play a decisive
and astonishing role in actions and all sorts of creativity. Imam
therefore, greatly emphasized the importance of mental power,
spiritual capability and increasing the chivalrous spint in his combat
forces, He tried through every possible means, to strengthen the
morale of the armed forces in confrontation with the enemy and
enhancing their steadfastness through uplifting their sense of
chivalry, The Imam's speeches in this respect are highly thought-
provoking and interesting.

The fery speeches of Imam, his thnlling words, inspining
sermons, stimulating slogans, his attentive characteristics in that par
of his life and his explanation to the combatants of their final
station after life were all intended to provide and spread such
elevated states of a spiritual mingd.

Once having organized the combat forees, Imim would explain in
4 highly eloquent speech the shortness and undesirability of the
worldly life in contrast to the excellence and everlastingness of the

1, al-Mebaya, vol. 7, po dit.
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2. Majama al-Baprayn, vol, 2, poy42.
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Hereafter, The impact of this, would, in many times, remain in the
troops for a very long time. That is why for many of them their lives
were intermixed with enthusiasm, selfsacrifice, valor and bravery,
and their actions were amalgamated with their steadfastness, being
unconquerable and daring when confronting the enemy.

Creating the spirit of ‘Martyrdom’ among the companions of
Imam Al (as.) which was without doubt the outcome of his lofty
sermons and teachings, is indeed wonderful.

Paying attention to the role of inculcation was also among the
meaningtul tactes of Imam 'Ali {as) to strengthen the spiritual
capabilities of his fighters (mujahidin) in the battles. Concerning hus
own experience, the Imam said to his son Muhammad ibn al-

Hanafrya:
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I did not confront anyone [in war| without inculcating in
miyself that I would be able to kill him, therefore tell yourself
that you will have victory over them with the help of God.!

On the other hand, Imam demonstrates that the inculcation of
weakness, fear and thinking about the power of the enemy 15 among
the causes of disorder of the troops and defeat by the enemy. Once
the Imam was asked:

How did you win victory over [your] rivals?
He replied:
e i E [ T

I did not meet [confront] anyone, without him asslsting me
: - L F 2
against himself [by revealing his weaknesses]”

|, Seey/d, h. 409,
2, Nalj al-Balighab, Aphorism 318,
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Describing the evil outcome of running away from the battlefreld
in this world and the next was another method that Imam "Ali (a.s.)
used in order to strengthen the spirit and morale of his soldiers.

Furthermore, Imam also insisted that the army generals should
never disclose the reality of the current situation that could leave a
bad impact on the morale of the combatants. In the heat of the battle
of Siffin and amid the direst states of war, the Imim outlined ro one
of his generals the perspective and outcome of the battle and
explained how serious and destructive the upcoming confrontation
would be serious for the forces. At the same time he (as.) stressed
that this information should be kept as a secret and the troops
should net be informed about it

4. Employing Deceitful Tacties in Battles

I order to achieve victory, the Imam would try all kinds of
rationa! tactics, As previously stated, he (1.5.) never appealed to “deceit
and fraud’ in his statesmanship diplomacy and never practiced this in
his managerial approaches. He used and emphasized it in his battles,
Say1ng:

“Rely on your tactics and crafts in the battle more than on
your strength,”’

This is one of the differences between the policies of lmam “Ali
{a.s.) and those of the Umayyads.

Imam’s teachings and the practical examples indicate that
‘craftiness in warfare policies is a rational option to achieve viclory
and to avoid resorting to irrational actions as much as possible. " Adi
ibn Hatam 15 quoted as saying that, amid the clashes of the battle of
Siffin, Imam ‘Al (a.s.) said with a loud voice for his companions to
hear:

Aol y 474l LiBY 03
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‘I swear by God that I will kil Mu‘awiya and his
companions.”
He then said with a low voice:

Ll wbis

“If God walls!”

The narrator said, “I asked: O Commander of the Faithful! You
swore and then made an cxception. Why is that?” Imim replied:

4

-
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War s crafliness”

Imam employed the same tactic when confronting ‘Amr ibn
“Abda Wad and managed to kill him with the opportunity he got by
means of this tactic.

Therefore, the Imam’s use of craftiness is in line with the human
values and dignities, and on the other hand is an efficient und
accurate tactic in warfare.

5. Ethics of War

In the school of Imam "Ali (as.), resorting to war is only 1o
defend the entity of faith and for the purpose ol destroying tyranny,
climinating oppression and removing hindrances of rulership. "All
(a.s) who always used the sword to safeguard the Truth, never
neglected moral principles and human dispositions, even amid the
direst moments of war. Observing such warfare characteristics and
moral codes in a battleground in Imam "Ali’s (a.5)) code of conduct,
would be most instructive and enlightening. Some topics in this
respect are as follows:

A. Retraining from Initiating a War
Imiam never initiated a war. He would never draw his sword before
his opponent and he ordered his companions not to ever initiate a

L. See o5, hosto
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war, unless the enemy had most stubbornly blocked the way for
peaceful and direct negotiation, In reality, this policy of Imam 15 a
confirmation of the importance attached to peace, human values and
opposing belligerency in Ali’s Islamic approach.

Imam always emphasized the execution of this pohicy. Jundub
Azdi has said:
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Whenever we encountered an enemy in the company of "Al
(a.5.), he would order us, by saying: "Do not fight them until
they start; because, thanks be to God Almighty, you possess the
proof (huga), and letting them start the battle is another proof
for you [against them].”
He would therefore show that in his culture, the crucial principle
is ‘peace and silence’, rather than belligerence and Warmongering,

[t was for this reason that Imam would order his combat forces
hot 1o initiate the war and if the enemy started the war and they were
defeated by the help of God, those who run away should not be
killed, nor should the wounded be assaulted. They must not strip or
dismember the corpses and so on, All these show that in Imam “All's
war conduct and in his policies, warfare is an exception and the main
principle is emphasis on human values and their promotion.

B. Relraining from Calling to War

Imam ‘Ali (as.) insisted that his troops should adhere to
characteristics such as gallantry, steadfastness, authornty in the
battlefield, strong will and the spirit of defeating the enemy. He (a.s.)
prepared them for the battle by all the necessary means. However, he
would enjoin them never to challenge the enemy to fight, and not to

L. Seeadt, b sl
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call for a rival to prepare for the war, which was a way of creating
terror and panic. In reality, this was also in line with his methods
and policy of opposing belligerency. Imam instructed that if the
enemy challenged and asked for a rival in a battle, only then, they
must proceed to fight in order to stop the enemy’s obstinacy.

C. Diplomatic Immunity of the Enemy’s Envoys

Islam is a global religion and its doctrines are universal and apply
all periads of time, hence addressing international and plobal
policies. In Islam, political envoys of foreign countries enjoy
diplomatic immunity in military and political confrontations (even
though in the thick of the war). ‘Ali (a.s.) had instructed this neble
doctrine to the troops and wanted them to take this policy sertously,
and in case some people claimed to be carrying a message from the
enemy, they should not be encountered before vertfying the matter
through sufficient inquiries.

. Furnishing the Argument before Starting the War

We previously said that according to Imam ‘Ali (a.s) war is a
means of removing the barriers against the spread of truth and
guidance of mankind., He therefore, never failed to enlighten the
enemy and used every possible chance to guide them, He would even
attempt to guide the enemy on the battleground and in the heat of
the war, frequently presenting arguments to avert the war, In all, in
the conduct of Imam “Ali {(a.s.), a war would not be waged unless
when necessary,

E. Supplication at the Time of War

In the teachings of Imam "Ali (as.), spiritual dimensions and
advancement of spirituality in people and human society is prior to
anything else. Imam never forgot to create and develap such a SpiIit,
even during the midst of the war, Wich illuminating words he would
speak to the troops who were mobilized and prepared to assaul,
trying to put out the fire of sedition, but to no avail, the obstinacy of
the enemy would inevitably lead to war. At the time of war Imam
would engage in supplication and worship of God, reviving His
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remembrance in the hearts of his soldiers and with his mystical
whispers he would calm the atmosphere of his army, seeking the
assistance of God Almighty, His (Jihad) and fighting was therefore a
basis for Divine Love and a means of approaching to God, as well as
a step in the direction of the actualizing of Divine teachings and
human values. The contents of Imam’s supplications and rhe theme
of his invocations, clearly prove what has been previously said.

F, Starting War in the Afternoen

mam would try through all possible ways and arrangement to
lessen as much as possible the damages and human losses that war
might nfhet, 1n case fighting was inevitable, Imam would therefore
try to get the war started i the afrernoon so that by the falling of the
night the fighting would stop and thus the fighters would withdraw
earlier and there would be less bloodshed and also the runaways from
the battlezround could easily flee.

G. Good Treatment of the Survivors of the Enemy

When the battle would subside, Imam “Ali (1.5.) would command
(hat the defeated troops, the wounded, the captives and those of the
enemy’s army that were left behind, especially the women to be given
the best of treatment. As previously mentioned, Imam's orders were:
not to chase the runaways, not to kill the wounded, not to invade
people’s houses, not to take any of the spoils and never to mistreat
the women, even if they insulted the troops and their army
commanders.

Fight: International Policies

What has been said so far is just a glance at the policies of Imam
‘All (a.5.) in various aspects of governing a state.

We now intend to recount some aspects of Imam "All's (as))
glabal policies. We have selected particular doctrines from among the
lmam’s world policies that would be beneficial and practical for the
governing of a state in every place and in any culture. The guidelines
presented with their relevant texts in the main part of the book
include political, social, cultural and gavernmental guidelines that
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the innate human nature {fitd) and common sense confirm its
soundness and efficiency, and historical experiences testily their
correctness and value. By referring to conscience and history, anyone
with any kind of ideology can easily perceive these facts and confirm
their efficacy in governing a state. In chapter ten of the present book,
these guidelines and principles are divided into the tollowing three
categories:

1. Policies Causing the Perpetuation of Governmments

Imam “Ali {as.) regards certain policies necessary for the survival
of governments. By observing the doctrines of Imam 'Alj {4.5.) and
his code of conduct we can find out that Imam {a.5.) considered the
following of utmost necessity: the spreading of equality, social
Justice, proper management in administering peaple’s affairs, good
treatment and respect to all, awarcness of political trends and
safeguarding freedom, independence, dignity and all that which is
related to people’s individual and social rights. He considers them
all, as essential for the steadfastness and perpetuity of government. His
interpretation of justice is something truly interesting ta contemplate,

Imam ‘Ali (as.) compared justice with a fortress, a shield a firm
foundation and a binding string and he considered the implementing
of Justice as the best and the most efficient policy 1n ruling. He
defined it as ‘the adornment of politics’, affirming that it is with
justice that the ruler captures the hearts and attains Divine Mercy.
He was also quoted as saying that once governments are based on the
foundations of justice and rested on the pillars of wisdom, Gad
Almighey will help their advocates and destroy their challengers. In
addition to the spread of justice, Imim regarded proper management
as a necessity for the stability and continuation of governments. He
considered benevolence as the beauty of power and awareness as a
sign of astuteness and correct governing,

2. Policies Causing the Decline of Governments

Imim “All (a.s.) considers the cutcomes of certain policies as
destructive and damaging. Even though such policies are effective for
a short time and may preserve the government for a while longer,
they would ultimately lead to its fall and destruction. What the
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doctrines of Imam ‘Ali (as) deem destructive and damaging are:
violation of people’s rights, unjust bloodshed, mismanagement in
handling affairs, selfishness , misappropriation, giving priority 1o
governors, heads of government and their associates over others,
neglecting fundamental tasks and issucs, dealing with trivial, fruitless
and unimpeortant issues, assigning inefficient people to critical posts
and failing to employ competent individuals,

Imam asserts that oppression and injustice under any name and in
any form will cause the decline of the state, and if injustice is allowed
in a society, it will consequently lead to wars and the state’s authority
and ite dignity will be marred. This is why he views oppression as the
worst of policies and affirms that injustice and tyranny create
instability, remove blessings and ruin communitics and states.

In his instructions to Malik al-Ashtar, Imam "Al (as.) wrote:
“Never commit bloodshed when dealing with opponents and those
of other ideologies, as the shedding of unlawful blood will bring
Divine revenge, take away blessings and sovereignty will never be sct
firm by bloodshed, rather it will weaken, enfeeble and ruin its
authority.”

He asserted that if a government is inflicted with mismanagement
and does not enjoy wise and precise policies, it will start to decline
and will consequently topple. The state which provides the best
eacilities for the ruler and his dominance, and instead of self-sacrifice
(ithar), it proceeds with selfishness and the usc of facilities for the
ruler and his associates (#2i thar) will definitely be bound to decline.
[mim said: “The rulers who deal with trivial, baseless, and transient
issues instead of proceeding with fundamental tasks, basic policies,
and principal planning, will rapidly slide to decline, Those who put
aside the preat tasks and excellent deeds and deal with mean and
petty work will lead the government to its plight” Pondering on
such teachings of the Imam is necessary and beneficial for rulers,
officials, and heads of states.

3, Efficient Lnternational Policies

In addition to what has been said, Imim followed certain policies
and introduced methods of interaction that should be taken into
consideration by the rulers when interacting with other states,
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natiens, and countries. The following facts and policies can be
extracted from among the highly valuable words of Imam and by
studying his way of life:

respecting the rights of the human beings, regardless of ther 1deas
and ways of thinking, upholding their nghts, absolute respect in dealing
with others, avoiding any disrespectful and belittling relation or
association  with governments and nations, never submitting to
derogation, stressing on removal of tension in connection with
governments, moving towards the development of genuine tranquility
and a peaceful life accompanied by esteem, prevention of arousing
enmity, sparing no means to correct the enemy’s ideas and conducts
(estislah al'adu); remaiming loyal to varlous treaties and being
trustworthy in fulfilling of the people’s rights, benefiting from other
people’s knowledge and expertise in the field of culture, yet stressing on
the policy of cultural independence, warning against being absorbed in
polytheistic and corrupt eultures; and finally, studving various cultures
and selecting what 1s best in them and many other things.

Furthermore, there are many issues that have been expressed in the
various sayings of Imiam ‘Al (a.s.) which are very illuminating in
regard to international relationships. Such tenets have been presented
in the ‘'miscellaneous’ section at the end of this present volume.

A Summary of the Policies of Imam "Ali (a.5.)

That which has been presented so far, was a glance at the contents
of the chapters which have been compiled in this book to explain the
different politics of Imim “Ali (2.5.). Contemplating on what was
mentioned would reveal that politics according to Imam "Ali (a:s) is
an instrument for ruling on the basis of human rights and the real
needs of the people, not for the dominance of dictators and violators
of people’s rights.

Based on what we mentioned, and after summing up and studying
the above information ,we can now respond to the questions and
criticisms raised regarding the policies of Imam and analyze the
causes and reasons of what 15 mentioned about his statesmanship and
discuss their veracity or incorrectness.
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(3)
Defending Imam "Ali’s Statesmanship

Imam "Ali (a.s.) took over the caliphate in response to the public
demand and insistence, and his caliphate came to an end with his
Martyrdom on Ramadan 21st, 40 AIl [January 29, 661]. People had
been accustomed to the rulership of the three caliphs for twenty five
years, duning which certain policies and procedures had been
performed most of which Imam regarded as unjustifiable. Changing
the views and behavior of people was as difficult for him as
‘returning the water which has run downstream’, and 1o some cases
even impossible, e therefore accepted the caliphate with extreme
precaution and prudence and only after several times of refusing it —
so that nobody would think that he had a desire for ruling-
Nonetheless, from the very beginning he stated {uture plans and the
difficulties ahead of him very clearly.

Parts of the policies of Imam ‘All (a:s.) and some of his political
positions have since long prompted discussions and criticisms.
Those who wviewed politics as a tool of power and aimed at
dominance over people from a governmental position did not
tolerate some of Imam’s political stances. It should be first known
that Imam ‘Al (as) had accepted the government in order to
administer justice, and he adepted politics as tools for the
government Lo secure the human rights and fulfill the real human
needs.

If we look from this angle and evaluate his rule and authority by
this criterion, we will see that what the Imam did, was well-founded
and meticulously organized and precisely in line with his lofty goals,,

However, those who do not look from this angle do not accept
Imam’s position in the six-person clectoral council of ‘Umar for
appotnting the caliph, and believe that his insistence on the deposal
of Mu'dwiya at the beginning of his rule, when the foundations of
his sovereignty were not yet firmly set, as being far from diplomatic
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prudence, and say that “Ali (a.s.) was a brave and fearless warrior but
not a pohtical ruler!

They say that 1l "All (a.s.) had been a man of politics, why had  he
not accepted the proposal of “Abdul Rahmin in the six-person
electoral council (that was appointed by "Umar to assign a caliph
after him) when he suggested that he would swear allegiance to him
(a.s) on the condition that Imam acts according to the conduct of
Aba Bakr and ‘Umar? Political prudence suggests that he should
have accepted the conditton, and after the establishment of his
government, act in his own way and [ollow his own path. Did
‘Uthman who accepted the condition follow their (the caliphs)
steps?!

If Imam had acted the way poliucians do, he should not have
treated the opposition the way he did, espeaially Talha and Zubair
whao were influential figures and Mu*awiya who was very powerful in
Sham (Syria), He should have compromised for a while and fulfilled
their demands, and later, after the establishment of his government,
he should have begun to extirpate them. There were many similar
occasions where he took such problematic stances. Imam’s insistence
on moral and [slamic values created problems in the establishment
of his authenity and dominance and made him encounter serious
hardships. Before continuing, we will refer to the words of Tbn Abi
al-Hadid in this respect:
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Know that a group of those who do not know the real virtue

of the Commander of the Faithful (a.s) claim that *Umar was

more diplomatic than he was, even though [they considered]
him as being more knowledgeable than "Umar.

Ibn Abl al-Hadid goes on to say:
Ibn Sina [Avicenna] admuits to this, i his book al-Shifa’, and
my teacher also inclines to this belief, in his book al-Ghurar,
where he mentions it Moreover, his (as) enemies and

1. Sbarh NabjalBalgghah, vol. 10, p. 212,
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opponents assumed that Mu'awiva was ahead of him in
politics and se was his management.’

What shortly follows here is a general response to all criticisms
raised regarding Imam "Ali’s (a.s.) policies, and the detailed responses
are presented in their appropriate places in the following chapters.

The most important point in response to this issue s emphasis on
the way in which, politics and government 15 locked at. If politics is
viewed as a means for ruling over the hearts or interpreted as ruling
on the basis of people’s rights and real needs of society, and 1f we
look at Imam “Alr’s (a.s.) stances from such perspective, then we will
realize that Imam "Ali (a.s.) is the greatest statesman throughout
history, second to the Holy Prophet (s.a.w). But, if we consider
politics and statesmanship as a means to achieve power and
domination, or interpret it as taking advantage of the people and
exploitative domination over them, then Imam’s stances are not
detendable indeed.

It is evident that Imam was aware of these issues and knew how to
employ them, but due to his commitment to Divine laws, ethical
values and his stress on the people’s rights, he did not deem their use
as permissible. The following narration quoted from him clearly
¢laborates this facl:
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“If 1t was not that plotting and deception have therr place in
Hellfire, | would have been the trickiest and craftiest 1::u=-_[s-;:>n!”2
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“Alas! Had it not been for God warimess, | would have been
the craftiest of all Arabs!™
He also had said;
“1 swear by God, that Mu'awiya is not cleverer than I, but he
practices deception and commits debauchery; and if it were

1. Ilad,
2o al-Kaf, vol. 2, po 336
3. See 3/, b 7a,
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not for the hideousness of deception, I would have been the
shrewdest of all people! However, every kind of decepuion is
sin, and every sin darkens (the heart) and for any decever,
there will be a banner raised on the Day of Resurrection, by
which he will be identified.”!

Accordingly, Imam knew well how to suppress voices; how to
bring down loud cries to silence; how to deceive people with wnicks;
how to cast fear in their hearts by force; how to subdue the unruly
greedy misers by allurement and consequently, and by violating the
people's rights, massacres suppress internal oppositions and
rebellions: However, he was "Al, the axis of truth, conscious of Gad
and a believer in Resurrection Day, whose commitment to the truth
and ethical values, and whose stressing on Divine teachings
prevented him from perpetrating illegiimate pelicies. Imam
frequently referred to these facts, by saying:
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I certainly know what can reform you and straighten your

crookedness. But 1 shall not improve you by way of corrupting
myself,”

He clearly states that he knows how to reform people and 1s
(amiliar with the oppressive policies that suppress them for a short
periad of time, but he does not apply them sinee he views them as
corrupting to the reformer.

Furthermore, Imam ‘Al {a.5.) viewed that above all, such actions
lead the statesman to the dreadful domain of harassing, domination
and, in his own words, corruption. This 1s why he calls out: "There
will never be reformation at the cost of the -:ﬂrrupTiDﬂ of the
reformer!”

The Imam’s lofty words indicate that superficial reformation will
mevitably lead to corruption.

By this Imam obviously meant unlawful reformation, such as the
undergoing economic reformation in contempaorary world, at the

1, See, 3/1, Ih, 77,
2. Madby wlBalaghab, Sermon 60 Also see "The Enopdlopedia of Awrir al-My 'wiinin,
vil.3,
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cost of sacrificing social justice, Imam does not tolerate such
reforms. On one hand, he knew well, how to deceive the influential
political opponents and outlaws and keep them silent, by promising
to fulfill their avarices and then, gradually eliminate them; and on
the other hand, to promise people to restore their rights and stress
on developing Divine and human values; and as soon as he would
have established the foundations of his rule, he would do whatever
he wished and break all promises, as politicians have always done. If
he did so, he would no longer be "Ali tbn Abi Talib, but rather a
politician like any other politician,

Indeed, so much love and devotion from the people towards ‘Al
(a.s.) throughout history is because of his own righteousness and
truth-centercdness and his emphasis on right. We should carefully
study and ask ourselves where the powercentered hypocrites and
imposters are now? On the other hand, we ought to see what were the
reasons for the continuous remembrance of ‘Ali (a.s.) in History and
throughout time. Why do the hearts carry so much love for ‘Al
(a.s.)? We reiterate here and repeat again and again that "All (as)
regards politics as a means of establishing the truth and restoring
people’s rights, and not a means of domination over them.

Imam "Ali’s (a.s.) reflormations were solely intended to revitalize
the szra and swmma of the Prophet (s.aw) and his method of
government. Imam “Al (as) could not have followed immoral,
antireligious and antihuman policies. This was why he (a.s.) faced the
same difficulties thar the holy Prophet (s.a.w.) did.’

Through tolerating hardships and practicing patience towards
difficuluies, Imam "Ali (as.) attempted to replicate once again the
lluminant outlook of the Prophetic rule and the government
policies of the Messenger of Allah in the history of Islam, presenting
an efficient, just, and perfect way of conduct to the generations and
nations to come.

| Sharp Naki al-Balarhah, vol. 10, po21g, b, 222,






(4)
Reasons for Imam ‘Ali’s (a.s.) Loneliness

Towards the end of this brief study, we present the following
important question: if the administration of a stite on the basis of
the aforementioned policies are applicable and such policies are
proper and competent, why then did the people distance themselves
after a short time from such a truth-centered statesman as Imam “Alj
(a.s.) whom they had selected as their leader with their widespread
support and left him alone and solitary during the last months of his

life?

Explaining the [ssue

We will now delve further into the various aspecrs of this topic
and raise the issue more clearly, The (oremost gquestions here are:
What was the reason for people’s withdrawal from ‘Al (a.5.) 1n such a
short period of time within his ruling? Why could he not practically
preserve the people’s widespread support of the government? Why
was the bond of relations detached between the ruler and the peaple
i Imam ‘Ali’s (as) government, and why were the people so
disunited that Imam could not create concordance and harmony
even among those who had dircetly sworn allegiance to him and
maintain any unity among them?

Why did Imim (a.s.) complain of the lack of people’s support in
actualizing his superior teachings and implementing his reforms
during the last days of his life and would painfully say;
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“Alas! It 15 indeed hard that I make manifest through you the
codes of justice or set in place the crookedness of rruth.

| See, The Encyclopedia of Amir al-Mau winin, vol, 7, p. 29,
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Why did he consider them as the heart-rending pain of his
political life? Saying:
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“I want to cure (sicknesses) through you, but you (yourselves)
Are my very paim.’

And he complained of disobediences and rebellions, saying:
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“I am entangled with peeple who do not obey.™

And he would camplain of their dispersed tendencies and their
fruitless crowded presence with their dissociated hearts, where he
said:
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“I'here is no richness, even though you may be big in number,
when there is little unity in order to bring your hearts
together.”

Ile vearned to have a few {(sincere) companions of the battle of
Badr:
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“If 1 had companions similar in number to the people of
Badr.™

And:

What was the reason for such regression after that wonderful
turnout for sweanng allegiance?

Is it not correct to say that such a surprising loneliness after an
unbelievable turnout for allegiance and support (of his rule) indicate
that ruling on the basis of Imam “Ali’s (a.s.) policies and his system
of government, was not practically applicable in the society of the

I Ihad, vol. 6, p, 227 b 2609
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real world and that Imam "Ali’s (a.s.)) utopia was not but an image in
the world of illusion?

In this discourse we will try as much as possible, to respond to
these questions on the basis of historical texts and the realities of the
Islamic society of those days. However, it would be worthwhile to
briefly outline several points in advance:

1. Role of the Elite in Political and Socizal Transformations

The role of the elite and prominent persenalities, in social
transformations is very fundamental and extensive. They had the
most influential impact on political and social developments of the
society throughout history.’

In reality, they often make decisions for the masses, and people,
time and again, do not hesitate in {ollowing them. They play their
roles of controlling and manipulating people in such a way that
people imagine that they themselves have made the decisions and are
acting on their own!

In such a time as the early period of Islam, chicfs of tribes played
pivotal roles in political and soctal changes. In other times, the
mtellectual elite and party leaders played such roles and in today’s
society, heads of media, political establishments, managers of large
cultural, educational and information organizations, chief executives
of press agencies and other mass media are the main manipulators,
role-creators and decision makers of sacieties,

2. Role of the Kafans in Imam ‘Ali’s Government

In the political geography of early Islam, the ternitory of Iraq used
to serve as a bridge, connecting the cast and the west of the Islamic
world and acted as a center, for supplying military power to the
central authority. In this territory, Kuta enjoyed a special status and a
sensitive role.

Kufa was constructed in 17AH/638CE for the stationing of
troops .The organizers founded this city for the purpose of setting
up a large camp for the troops. It is therefore clear that Kafa was

I. See, Migdn al-Hikma, val, 10, [RETIES
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made as a military center; a place for those who knew nothing other
than to fight and combat, and hence, always thinking of conquering
borders and gaining spoils of war.

The people who had gathered in Kifa were far away from Madina
which hosted most of the [Prophet’s] companions. Very few
companions frequented Kifa as it was the Caliph "Umar’s policy to
have them remain in Madina,'

The Kafans were therefore deprived of acquiring knowledge and
had very little understanding of religious laws and doctrines.

‘Umar had explicitly asked the companions who intended 1o
travel to Kafa not to teach them any hadith and not to distract them
from their familiarity with the Holy Qur’in® The Kafans'
[amiliarity and preoccupation with the Qur'an was restricted to mere
recitation and nothing more and this point can also be found in the
words of the Caliph. This is why, those who initially gathered in
Kufa as the ‘reciters’ (gurra’) later formed the original core of the
Khiares.

The important point here to take notice of 1s the tribal system in
Kafs and the prevalence of ethnocentrism and dominance of the
clannish culture and lifestyle in the behavior and relanions of the
Kalans. In this culture, the chiel of the tribe was the key role player
in the movements and efforts, while other people were blind
followers who had no power of choice.

Thus, when we say that people left Imam "Ali {a.s.) alone, we mean
the elite, the influential and the chicftains of the Islamic community
left him alone. This painful fact was more evidently seen in the
people of Iraq at that time, especially among the Kafans.

Now and after this brief explanation, we proceed to deal with the
reasons for Imam “Ali’s loneliness, according to his own words and
Sayings.

L. al-Mastadrad ‘ala al:Sabibayn, vol, |, p 193, ho 334

2. Kangal- Ummdl, vol. |, po 292, b, 20479
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Imam Ali's Loneliness in His Own Words

We said earlier that history 1s a truthful witness to the claim that
the short period of Imam ‘Ali’s (a.s)) government has been the most
sublime manifestation of a rule based on human values. His ruling
method was not only attractive to those committed to Islamic
human values, but those uncommitted to such values were also
attracted by it, and they sometimes did not fail to admit its
magnificence and perfection. Therefore, the reasons for the people’s
distance from the government of Imam “Ali {a.s.) 15 not to be sought
in the inconsistency of his method, but there are other reasons and
causes to be delved into, that will be mentioned in the following
pages.

Imam Al (as) himself explicitly and sufficiently has ralked
about the reason for the withdrawal of people from him and turning
their backs on his government. In his sermons and responses to
queries, he expressed the reasons for their initial welcome and then
their eventual distancing from him. Here is a2 review of the
background, reasons and causes of the people’s withdrawal and
[mim "Ali's (a.s.) loneliness:

1. Contradictery Demands

The first reason for the people’s distance from Imim ‘Ali {a.s5.) was
the fundamental difference berween two types of views about
government, In reality, these two approaches had fundamental conflict
between each other in their motivations and purposes.

A great majority of the participants in the uprising against
‘Uthman, especially @ number of the key players of that movement
such as Talha and Zubair, did not intend to bring the community
back to the Prophetic conduct (sfra) and tradition (sawna). They did
not wield their swords, in order to maintain the sovereignty of
genuine Islamic values. Party monopolization tendencies and tribal
decision-making of the Umayyads in government which was formed
through 'Uthman’s rule had exhausted them. For them,
overthrowing "Uthman and their pledge of allegiance to “Ali (as)
were in fact aimed at solving this problem, although in their slogans
they stated otherwise.
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Finally after much insistence by the people and his frequent
refusals, Tmam ‘Ali (a.s) took over the caliphate, so as to restore a
right, lead the community back to the conduct (sira) of the Prophet,
revive the forgotten genuine Islamic values in the society, and to
spread reforms In all bureaucratic, cultural, economie, social and
judicial fields. In onc of his earlier sermons, he stated among other
things, the perspective of these changes.

In other words, while people were motivated by the material and
worldly inclinations, ‘Ali {as) was motivated by truth-centrism,
secking God's pleasure and being concerned about the revival of
religious values. In this regard he {a.s.) sard:
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“My concerns and yours are not the same. I want you for the
sake of Allah but vou want me for your own self”!

In such a time when some people saw Imam ‘Ali’s (a.5.) persistence
in his goals and realized that they could not be in harmony with
these goals, they turned away and abandoned “Ali (a.s) and refused to
support him, As time passed, religious concerns, Divine motives and
Islamic-human orientation of Imam ‘Ali’s (a.s) rule were further
manifested, At the same time, the distance became wider and the
support of these who were seeking other than the truth slackened
EVEN MOTE.

2. The Betrayal of the Elite and Obedience of the Masses

Through the era of the government of the Commander of the
Faithful (a.s.), tribal chiefs played the main role in making decisions
for most of the people. He (as.) tried very hard to develop the
necessity of following of criterion in the minds and lives of the people
so that they would choose their path and measure the others by the
criterion of truth, rather than measuring truth with the criteria of
prominent individuals and personalities...”

[, See, Iy, 15,

2. See d/6. p: 341 Cultural Policies



Intro c!_uc tion 87

The efforts of Imam “Ali (as.) in this respect were unfortunately
of no avail. The prevalence of the aforementioned situation seriously
hindered the basic reforms of 'Ali’s (a.s.) rule and this was extremely
painful for him as his decisions were occasionally left unfulfilled by
the opposition of an individual who was backed by a large group of
ignorant followers. Imam described this sorrowful situation as
follows:
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People are divided into three groups: a Lordly (divinely
imspired) knower, one secking knowledge who maves along the
path of salvation, and the riflraff and rabble, the followers of
every screamuing voice, those who bend with every wind, whe
have not sought to be illuminated by the light of knowledge

and who have not had recourse to a solid support,”

In this msightful statement, Imam Al (as) divides peaple inta
three groups concerning to the choosing of their way of life:

I. The learned who have found the way: ‘Divine Schelars’.

2. The seekers of truth and those on the path of deliverance from
darkness and corruption: “The learners on the path of salvation’.

3. People who nenther know the right and straight path nor its
correct course; rather, they are prompted te move by blind following
of the influenual. Imam has called them the uncivilized rabble
(hamaj ra'd), who are like the petty flies who sit on the faces of
animals, and the foolish ignorant who are moved around, with any
blowing wind and dnift along any flow, without achieving any (irm
position.

By the Imam’s (a.s.) analysis, those who neither know the right
way of life nor allow themselves any wise deliberation and knowledge
and blindly follow others are like flies that have gathered uround
those who are more ignorant than themselves and seek benefit from
them. Such people neither possess a firm intellectual status nor are

L. Mahy al-Balighah, Aphorism 147,
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able to stand steady on one positton. Without knowing who their
leader is and whether he speaks the truth or not, they highly respect
him with their body and soul, and fellow him enly because he has
some reputation, or helds a lofty position and bears on his forehead
the title of chief of the tribe or the leader of a party or tor any other
reasons, just like a swarm of flies which are blown to every direction
without knowing why and where they are heading.

It was so painful for *Ali (a.s.) to see that such a grear number of
people of his time were among the third group. He {as.) was faced
with large masses who were neither ‘people of knowledge’ nor on the
path of understanding.

More heart-rending and distressing was the lack of a sympathetic
person who would listen to these social problems and calamities, and
the lack of some intelligent ones with whom Imam Al (a.s.) would
share all of these. In other words, he (a.5.) could not unveil the pains
and reveal the nature of the people whom he ruled upen and
accompanied him. When he intended to share what he was involved
in, to cne of his close companions, Kumayl, he took his hand, led
him to the desert and asserted the bitter reality with much sorrow
and pity, What he told him was not conveyable to anyone since
many were not able to tolerate listening to all these problems,
According to him, every person who enjoyed a larger intellectual and
spiritual capacity would become a more valuable and helpful person
to listen.

[mim then revealed the reasons for not being supported by
people. He announced that the root of all problems and failures
concerning his reforms and reformative plans was hidden in the
people’s ignorance and their blind following of the treacherous elite.

More Explanation on the Roots of the Problem

On one occasion Imam ‘Al (as) spoke in front of his relatives
and a group of the elite about his problems, stating more openly
than belare the reasons of the disturbance (in Kifa), elucidating its
origins and revealing the reasons for disunity in the Islamic
community of that time. He explained why people were not consistent
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with his reformative planning, did not telerate the government and
soverelgnty based on the Prophetic path (sira) and tradition (sumna)
and did not support his policies. Then Imam began his insightful
speech with the following words of the Haoly Prophet (5.a.w.):
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What | fear most for you are two things: the following of vain
desires and extending of hopes.'

He (a.s.) then explicitly stated that the political disturbances that
had caused disunity in the Muslim community and created factions
and division are rooted in moral corruptions, cgoism and desires:
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Surely the causes of seditions (and conspiracies) in which the
Divine Law 15 discbeyed and men rule over other men are the
fellowing of desires and laws that are innovated.”

Imam (a:s.) indicates that egoism, desire and selfcentrisin bring
baseless and antireligious innovations under the cover of religion;
and it 15 through this approach that blind factionalism 15 founded,
moral disturbances grow into cultural turmoil, and eventually wind
up in political and social seditions and rebellions. It s in such cases
that the perpetrators in order to justify their goals and to spread the
seditions, misuse the truth and pretend to support it, Imam "Ali (a.s.)
Warns:
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Verily, if the truth becomes purified and manifest, there will be
no differences and if falsehood becomes manifest, it wall not
be hidden from the wise, Ilawever, (what is done) is that some
from this and some from that are taken (and Ir:i'.'cr:v::l].1

I, See 274, . 74.
2, [bid,
3, lbid,
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By these words, Imam (as.) actually delineated the cultural
features of his time and drew attention to the fact that truth and
falsehood had been intertwined in the past and those who had
promoted falsity pretended truthfulness to achieve their false goals.
As a result, after the lapse of one generation, innovations that were
presented were regarded as tradition. Now that he (as.) intended to
expose the features of falsehood and to rightly clanfy the aspects of
truth, it would be extremely difficult to do so, because people did
not realize the depth of the tragedy.

Imam ‘Ali {a.s) quoted as saying from the holy Prophet (s.a.w.)
who had predicted and mentioned that such an atmosphere will
oceur after him;
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Verily, I heard the Messenger of God (s.aw) say: "How
would you be when a sedition would encompasses you?
Such that the children would turn to adults and the
adults would turn old. People would act according to
them and adopt them as traditions to the extent that if
one of them is changed, they would cry out that the
tradition (sunnah) is changed!™

[t is'a wonder that the Prophetic doctrines had settled in people’s
minds, tongues, and beliefs so reversely that when someone like
Imam ‘Al (as.) who was a clear manifestation of truth and was a
truth-centered personality intends to reform and recufy the minds
and thoughts of the people, they cry that ‘the tradition has been
changed!’, and so on.

Were any fundamental reforms, essential changes and restonng
the Muslim community back to the sunma of the Prophet (s.aw.)
possible in such an atmosphere? Thus, in these words and after hus
introductory statement, Imam (a.5.) returned to the main issue and
candidly talked about innovations and stated part of these

I Ihad.
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innovations imposed on the sunna. He painfully unveiled what the
former statesmen and authorities had bequeathed people, asserting
that he could no longer do anything else because if he would not
hold on to this cultural transformation and carry on the campaign
against cultural deviations, the troops would disperse and he would
be left alone. Here are the Imam’s painful words:
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If T force people to abandon their own customs (what they
practice now) and restore the traditions to their original state
and to the way they were during the Prophet’s (s.aw.) era, my
troops will scatter and [ will be left alone or with only a few of
my follawers.

Expressing Grievances, an Ultimatum to all

During the last months of Imam “Ali’s rule, his life was hard,
paintul and unbearable. The wribulations, rebellious, lootings and
stubbornness of the enemies made his life difficult, In a lengthy and
exciting speech that he delivered for relatives and closed oncs, he
reiterated what he had told earlier to Kumayl ibn Zivad in the desert.
By explaining the situation for them, he left no excuse for any one,
the elites or the common people.

In this speech, known as the Sermon of Disparagement and
Threatening (Khutbah al-Qasi'a)' which was delivered afier the battle
of Nahrawidn, Imam stated very important and fundamental poinrs
as to how and why pre-Islamic religious revolutions ended in failure
and he precisely predicted the [uture history of Islam.

With the Elite (al-Khawas)

In his eloquent words, Imam ‘Ali (a.5.) described the destiny of
Satan that he had worshipped God for six thousand vears, and with
references to his high status [betore his rejection], he (a.s.) points to
the elite who enjoyed good accounts in their services to Islam and
warns them lest they end up 1n a destiny similar to that of Satan:

V. Naby al-Balaghab, Sermaon 192,



) Imam Al and Political Leadership

- LA R, § - & o RS gl L
0 o5 S Ol g il @S O ) 05 3 |55t

Therefore, O servants of God, beware of Satan infecting you
with his disease or leading you astray through his call.'

He then explains that the only way to avoid this destiny is 1o give
up groundless prejudices, factional tendencies, and vindictiveness
rooted in the age of 1gnorance, and seeking undeserved superiority:
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Extinguish what 1s hidden n your hearts of the fires of
prejudice and the grudges of the age of ignorance, as thus
vanity and self- conceit can only exist in a Mushm by the

(astute) machinations of Satan, his haughtiness, mischief and
whispenings, Practice humbleness, to trample selfpnde under

vour feet and to cast off vamity from your necks.

Warning the Masses

When cminent figures of the community, the political and
cultural manipulators, and those of ethnic, and 1deological
reputation get invelved in prejudiced clashes, they make use of
means such as enflaming disturbances within the people and the
communnities and thus lead the society into the fire of disunity.

As well, in his sermon, Imam ‘Ali (a.s) insistently enjoins the
people to refuse obeying their dignitaries and elite, in case they
would not give up their arrogance and persist on their haughuness
arrogance and sedition, They should not follow their illegitimate
objectives and should be heedful of the fact that all seditions,
corruptions and abnormalities are rooted in their positions:

. el
2. 1bid.
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Beware and avoid obeying your leaders and elders who felt
proud over their lineage and boasted over their descent, . they
are the main sources of obstinacy and main pillars of
mischief... They are the roots of vice and people of
disobedience, Satan has made them as the carmers of
misguidance and the troops with whom he attacks men.'
Imam then gave an enlightening explanation of what was stated,
Afterwards, he proceeded to make a very important political and
ethical discussion about social interaction and behavior. He talked
about the difficult Divine trials aimed at training the human beings,
stressing that life’s varicus misfortunes and difficulties are in line
with the spiritual construction of man and to purify him of moral
vices, particularly selfishness, arrogance and haughtiness just as God
Almighty has ordained prayers, fasting and alms for such purpases,
He {a.s.) then enjoined people to delve into history, deliberate on
events and take lessons from the fates of the religious revolutions to
find out how they had ended, and recognize the impact of disparity
and disunity on the failures in religious calls, lest the haughtiness
and egoism of the elite and the influential along with the people’s
unaware obedience would lead the Islamic government to a destiny
similar to that of previous revolutions.
In this part of his speech, Imam (a.s.) gives an explicit warning
and 1ssues an ultimatum to the elite and the influential:
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Indeed, you have shaken off your hands from the rope of
obedience and broken the divine fortress around you by
(resorting to) pre-Islamic laws, You should know that you have

I [kad,
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again reverted to the posiuon of the Bedouin alter the
immigration (to Islam) and have become ditferent parties afrer
having been once united. You do not possess anything of
Islam ]exr,r:pr its name and know nothing of faith other than its
torm.

The Danger of Abandoning the *Enjoining Good and Forbidding Wrong’

From the viewpoint of Imim “Ali (a.s.) the enjoining to do good and
forbidding them from doing any wrong are among the major elements
in the continuation of an Islamic revolution. The establishment of all
human and Islamic values 1s directly related to this dury I this
obligation is forgotten, values will also be forgotten and once the
Islamic community turns its back on religious values and takes refuge in
other than Islam, it will lase Divine assistance and fail in 1ts battle
against foreign enemies, and a government based on the teachings of
Muhammad (s.aw.) and ‘Ali (as) will thereby be defeated, rthe devils
will dominate the Islamic Community and the prayers of the prous will
not be answered.

Imim {a2.5.) goes on to say further in the sermon of al-Odsia
regarding this same 1ssue:
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Be sure that if you incline towards anything other than Islam,
the disbelievers wall fight against you. Then neither Gabriel nor
Michael nor the Mubdirin or Ansar will help you, you will
draw swords against each other, until Allah settles the matter
for vou.

I Tbad,
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Certainly, there are examples before you of God’s wrath,
punishment, days of tribulations and happenings. Therefore
do not disregard His warnings due to 1gnorance of it or taking
Light His Wrath, or feeling immune from His punishment, for
God the Glorified did not curse people of the past except
because they had abandoned enjoining good and forbidding
wrong. In fact, Allah cursed the foelish for committing sins
and the clement because they gave up forbidding wrong,”

The Holy Prophet (s.a.w.), prior to Imam ‘Ali (as), had also
warned people of this danger in the fl::l!uwing words:

L el ¢

I'J-"-L_LJI II.-.!' 5,,_;,,'“';. J.rl_rqa._..l..:u. _5_:,.;: ,.Q.U ._).-,.-ln.'..r'llll.r:—‘lll.l:_
5 TR O iYL O O ol T
O People! Verily God says to you: Command people 10 do
good and forbid them from wrong, or else you will pray, but |

do not answer your prayer and you ask Me but [ do not grant
you and you seek My ussistance but | do not assist you,”

The danger of abandoning the enjoining to do pood and
forbidding the wrong in regard to the continuance of the Islamic
revolution 1s so sertous that Imam ‘Ali (a.5.) warned people about it
until the last moments of his life, saying in the last sentence of his
testament:
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Do net abandon the enjoining of good and forbidding the

wrong, or else the villains would dominate over you, then
: 3
when you pray, you will not be answered,

After drawing attention to the dangers that await the future of the
nation because of abandeoning the enjoining good and forbidding

I, Ibid.
2. Mizan al Hikma, vol & p. 3708, ho 12720
3. See, The Encyclopedia of Amir alMu 'winin, vol. 7, p. 255, b, 2981
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wrong and turning away from the [Islamic] values, Imam "Ali (as.)
goes on to say in the sermon of alQd;i s that the [slamic community
is facing this problem at the present ume. Theretore, if it is not
cured, people must be expecting the dominance of the villains and
the wicked over them:
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Indeed! You have broken the ties of Islam, transpressed its
limits and destroyed 1t rules.”

Indeed, refraining from cbeying the wise and a truth-seeking
leader, breaking through the stronghoeld of religion by following pre-
Islamic tendencies and behaviors and leaving meritocracy, solidarity,
harmony and empathy by yelding to disunity and satanic
pomposity, contenting oneself with grandiose titles, towing behind
anly the ttles of truth, faith and Islam (neglecting their essence);
abandoning the practice of enjoining good and forbidding wrong,
not practicing Divine sanctions, annihilating religious ordinances
and so forth are all causes of failure, defeat, falling into hardships,
and consequently being ruined and witnessing the satanic dominance
ol the enemy, and so on.

3. Equality in Distribution

Human beings very often fall into the trap of material and
worldly inclinations and attractions. If one gets accustomed to
worldly indulgence and fills his life up with worldly provisions and
concerns himsell with 1ts pleasure and comlort, then 1t will be
difficult for him to part himself from them.

After the Messenger of God (s.a.w.) and during the reign of the
[first] three caliphs, one of the wrong policies pursued was bribing
and ;|||uri.ng the rtpu’red ['_Ig'IJIEE and discrimination in favor of the
related elites, In this way many who did not deserve such lofty
positions were lifted high in rank and others were unrightfully
degraded and tyranmized.

L. MNaly al-Balaghab, Sermon 192,




Introduction 97

Imam (a.s), as he stated in one of his carly sermons, intended to
eliminate this appalling class discrimination and disorder in
enjoyment of the privileges,'

It was evident that this policy would stimulate many people
against Imam (as) and they —mainly consisting of the clite and
reputed figures— would in turn pull many of the common people
behind them by various tricks tn order to justify their opposition
and to hide the secret of their parting from ‘Al (a.s.),

[t was for this reason that many of Imam ‘Ali's {a.s.) advocates
frequently asked him to give up this policy and forget about the
chieftains, influential political figures and pompous persons who
enjoyed special economic privileges for a time and temporarily and
that he should not confront them and their indulgence. Nonetheless,
he (a.s) found the suggestions in canflict with the principles and
fundamentals of his government and therefore rejected them, Tle
regarded these suggestions as somehow abandoning the goals and
ideals of an Islamic state and so he refused them.

Here are some examples of such suggestions and the Imam's
responses to them:

1. 1t 15 reported in the book alGharar that:

“All (as) was complaining to Malik al-Ashtar of the people’s
flight toward Mu'awiya. Al-Ashtar said: “O Commander of
the Farthful! We fought against the people of the Battle of
Jamal in the company of Basrans and Kufans who were ul]
unanimous in their opinions, but then they differed, bred
enmity and their intentions slackened and justce failed, And
you call them to justice, treat them righteously, and take back
the rights of the weak from the wealthy who in your views
have no supenonty over the weak.

Many of them, who were wath you when they were treated as
such, began to grieve and becamne sad with this justice, As for
Mu'awiya, his gifts were with the opulent. People’s soul
yearned towards the worldly gains. Those who are not
infatuated with the world are very few; many of them are the

L. See 241, Loaz,
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ones whao discard the truth, go along with falsehood and prefer
the worldly gains. If you are munificent toward them, they will
be drawn toward vou and become benevolent to you and ther
friendship will purely belong to you, May God settle your
affair (O Commander ot the Faithful) and terminate your
enemy, disperse their assembly, nullify ther plots and slacken
their efforts, as He knows what He does.”

In response to him, “Ali (as) thanked God and prased him,
and said: "As for what you said that my manners and character
are based on justice, verily, God says: “ Whoever adls rightevsely,
15 for bis owen soul, and whoever does evtl, n' it dty detriment, and
yoxr Lovd is wot tyrannical to the servants” ' and I am more fearful
that I may have been negligent in what you said.

As for what you said that they found the truth too heavy and
thus turned awav from us, God knows that they did not turn
away from us due to our tyranny. When they did turn away,
they were not called forth to jusace; [rather| they sought
nothing but the transient world that they had been parted
from it; and on the Resurrection Day, they wll be called to
account whether they sought worldly gains or acted for the
sake of God.

As for being munificent to men and buying them off, actually
we are not able to give away out of public assets to pcoplt
beyond what they deserve, as God has rightfully sad: "How

many & small party bas overconte a layge party by Allak’s willl™

He Almighty chose Muhammad (s.aw.) as a Prophet and he
was alone and after 3 while he turmed his few followers into
multtudes and raised his party to power after being
humiliated. 1f God wishes to assign us to a task, He would
smooth oul the difficulties and would ease the hardshaps (tor
us toa|. [ approve all that of your ideas in which there 15 the
pleasure of God; you are the most trustworthy of my
companions, and the most trusted, the most benevolent, and
the most discerning of them to me.

|, Qur'an, 4126 |Al translations of the Qur'in are from the 1translation of Savrid "All
Qi Qara't, The center for Translavion of the Holy Qur'an, 2003, Qum, Iran. |
2. Qur'an, 2 239
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2. In the same book, Rabi‘a and ‘Ammara are quoted as saying:

A group of "All’s (a.s.) companions went to him and said: *O
Commander of the Faithful, give these riches away, and give
the noble and the dignitaries of the Arabs and Quraysh
superiority over the non-Arab liberated ones and also [give
preference and advantage| to those opposition you fear their
harm.”

Rabi'a Said: “They said this because Mu'awiva treated those
who went to him in this way”. “Ali (a.) said to them: “Do you
order me to seek victory by means of tyranny? By God, |
would not do that as long as the sun keeps rising, and a star is
shining in the skv. By God, il these riches belonged to me, |
would treat them equally, how is it passible when they are the
public properties,™

3. 5ahl ibn Hunayf, Imam ‘Ali’s (a.s.)) governor in Madina sent him a
letter reporting that a group of Madinans had joined Mu' dwiva, Imam
wrote in reply:

"Now, I have come to know that certain persons from your
side are stealthily going over to Mu'awiva. You should not
worry if the number of your men is reduced and their help is
lost. Indeed they have joined misguidance and you have been
reheved of them. They are running away from guidance and
truth and advancing towards blindness and ignorance. They
are seckers of this world and are proceeding to it and are
leaping towards it. They have known justice, seen it, heard it
and appreciated it. They have realized that here, to us, all men
are equal in the matter of right. Therefore, they ran away to
selfishness and partiality. let them remain remote and far
away from the mercy of Allah. By Allah, surely they have not
gone away from oppression and have not joined justice, [n this
matter, we only beseech Allah to resolve for us the hardships
and to level for us its unevenness, if Allah wills: Wassalam™?

4. Avoidance of Using Unlawiul Means in the Enforcement of Commands

An ideal human society, as it must be, is a society full with human
values. It 15 a society in which law and justice create relations or break

I. Seesfin, h. 229,
L. Sce The Emcyelopedia of Amir al M warnin, vol 7, po 171 {(Naky al-Balirhah, Letter 70)
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thent, extinguish rebellions and rectify abnormalities. However, it 1s
evident that achieving such a stage in human society is very difficult.
What was the kind of society that Imam "Ali {a.s.) ruled ever? What
were people’s tendencies at its public level? How were the
inclinations and efforts of people basically determined?

The community during those days had been ruled by others for 25
years. Those governments faced, rowards the final years, rebellions,
criticisms and confrontations, dnd in return reacted with violence,
severe confrontations, punishments, and occasional imprisonments,
rortures and atrocities.

The general public was not rightly familiar with the law and its
sipnificance so the rulers ruled over people in this milieu, The rulers,
whenever encountered with people’s wrongdoing, right from the
beginning practiced force, violence and dominance instead  of
resorting to them as a {inal solution.

In the Umayvad pelicy, ends justify the means and the politicians
use any tools, even illegitimate ones for implementing their policies,
plans and orders, The leader of such policy speaks to some n a
language of allurement and to others through threatening and still to
some others by means of deception, Mu'awiya did rule over Sham by
means of such policies and perhaps the maintenance of the interests
of Sham demanded doing soll

What should Imam “Ali (a.s.) do when in his doctrines, the use of
illegitimate means to implement his policies is not permissible and
the people’s leader speaks solely by means of explanation, elucidation
and instruction, does not use words of allurement deception, threat,
or violence; and how should he bring the people who had been
accustomed to these methods, back to the night way?

Surprisingly, the public masses of Sham indisputably used to obey
Mu'awiva without receiving anything from him simply and just
because he used the means of the policy of imposture, allurement
and threat. The public masses of Kafa however, did not obey the
Imim, even though they were not deprived of material interests. In
this regard Imam said:
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[s 1t not strange that Mu'dwiya calls out to some rude, low
people and they follow him without recelving any support or
grant, but when | call you, although you are the successors of
Islam and the {worthy) survivors of the people, to help and
grant you, you scatter away from me and cppose me?'

Imam (as) knew well that the society was not at a level of
understanding to grasp his heart-rending and suspicion-free words.
He knew that he could make many, mcluding some dignitaries, obey
him through viclence and threat and put things in order even
though temporarily, but he refused to do so and said:

WHLJ.\ 1__5_§|;J.¢1.A 4-J|n._..=-|....-.pt . 'II__.-\.J'I ....,a'n.__,.,.5d|";”
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Indeed, yesterday | was the Commander of the Faithful, but
today I am commanded and until yesterday I was dissuading
people (from wrong acts), but today I am being dissuaded. You
have now shown that you only love to live in this world and it
is not for me to force vou to what you dislike.”

In the policy of Imam “Ali {a.s.), achieving goals is rightlul anly
when people think freely and accept the reform plans and submit to
them without any obligation. Imim (a.s) never deemed 1t right to
make people accept what he viewed as truthful and proper by
resorting to the sword, viclence and to force them to obey him. At
the end, it is people who would finally choose a way which they are
attached to.

In other words, if Imam Al (a.s.) had been asked why people had
left him alone, he would have answered: *1 was not willing to lorce
them to obedience by the language of the sword. And they were
regretfully not In a position to appreciate this path |my rule] and
submit to 1t for some cultural reasans and due to the social structure
that has been imposed on them and they have been accustomed to.”

1. See 5510, I 245 (Nahy al-Balaphak, Sermon 180)
L The Eneyelopedia af Amir al Mu''minin, vol. 6, p, 191, b, 2577
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Imam (as) believed that problems of a government could be
remporarily solved by violence, but such sovereignty and rule would
no longer be that of Imam “Ali"s (a.s.). He has frequently stated this
fact as tollows:

oy [ T AP S, - by it o e e .
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() People of Kufa! Do you think I do not know what can
rectify you? Yes indeed. But I do not like to rectify you by
corrupting myself.

And then he said:

. o mEERE s
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1 know that what rectifies you is the sword, but I do not seek

to rectify vou by corrupting myself. After me, however, a tough

atthority will dominate over you.”

[mam "Ali (a.5.) asserted that he knew how to confront people and
subjugate them by means of violence and sword and was able to
straighten their crookedness with a sword and to force the rebels to
ohedience, but he refused to do so. lle said: “Correcung you by
resorting to violence would cost a price, (Le, ruining the maoral
values) and 1 am not willing to pay such a price. This would neither
be compatible with my disposition nor with my philosophy of
soverning. But you should know that after me a hard time will be
awaiting you. With such manners and acts, you pave the way for the
rule of those who would not have mercy on you and would not talk
to you except by the language of the sword:

£ on o b o okl & | N A
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You will not be rectified (O people of Trag!) except by he who
shall humiliate you, and Geod will humiliate him too.”

I, See 8/, b 447,

[

See s/ 10, b 44,

=

. Rabi alAbedr, vol 4, po 230
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Imam "Ali’s (a.s.) Predictions Coming True

Finally, Imam (as.) departed people while having been unjustly
treated by them and complaining about them:

ey Cat KN f A eted s Kl 3 L 12 is o)
People before me used to complain of the oppression of their

rulers but now [ have to complain of the wrongful actions of
my subjects. . ol

He had told people that their wrongdoing towards the just leader
would be as dangerous to the community as the wrongdoing of an
oppressive leader, and a community that does not observe the rights
of a just leader and refuses obedience, solidarity and empathy to him
—who 1s most deservedly entitled to such rights— will be entangled in
commotion and burn in the fire of decline
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And 1f the subjects come to dominate over the ruler, or the
ruler oppresses the subjects, differences will arise among them,
signs of oppression will appear, muschief will enter religion
and the tadition will be forgotten. Then desires are acted
upon, the religious commands are discarded, discases of the
spirit  become numerous, great rights will reman idle,
falschood will be practiced, In such circumstances, the
virtuous are humiliated, the wicked are honored and the
chastisements of God Almighty towards people will be severe

Thirty four years after the martyrdom of Imam ‘Ali (as.), his
predmmn about the Kafans came true. In the caliphate of ‘Abdul
Malik ibn Marwin, a group of Kharijites called “Aziriga” rose up in

Lo See The Encyclopedia of Amir al-Mu'minin, vol. 9, p. 474, b 4347, 4748 (Naby al
Balaghab, Aphorism 2a1),

2 See 673, hos0s.
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the Ahwaz region agatnst the central government. The only place that
could dispatch military troops to the tronts was Kafa, but the people
did not comply and refused to go to bartle. In an inciting sermon,
‘Abdul Malik sought a solution from his dignitaries and close
companions, by asking them:
T Dl pbld oy oiie o iy e

Who will volunteer against them with a cutting sword and a

picrcing spear?

All remained silent. Hajjaj ibn Yusuf who had recently suppressed
‘Abdullah ibn Zubair in Mecca stood up and declared his readiness,
but ‘Abdul Malik did not accept. Referring to the difficulty of
dispatching troops to the Ahwaz front, he asked them to choose
volunteers (rom among their most powerful troops to Irag for the
battle against the Azariga army. Ilerc again, the only one who
volunteered was 1lapaj ibn Yosuf.

Interestingly, ‘Abdul Malik wonders how Hajjaj wants to have
such rebellious and unsteady people to abey, and thus asked him:

R GG [P EP U I Y
Every commander has instruments ane leashes. What are your

1] 3
mstruments and leashes?

And Hajja) replied, “The tongue of the sword and the instruments
of violence!™ He would talk to them with the language of the sword
and would raise whips of viclence. He said that he would spread the
policy of threat and allurement and by doing this he would uproot
the opposition:

l_F]-.;,;I:_,.JJd.._-.b'_IL E;.pd'lj-_,aj;@}ﬂ&mw_gm ...;:.-r___rﬁ.'..c-')'d‘_'_’_.,n._'l
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1 will destroy anyone who fights against me and honor anyone
who shall approach me. I will chase anyone who runs away
from me, harm anyone who resists me and trace those who
turn their back en me, so when I find them, 1 will kil them.

Lo al-Fwtih, vol. 7,8, p. &

3. afFutifvol 7, poa b 3
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These are indeed my instruments. Saw vour friend with your
dirhams (gold coins) and reap those who are hostile to you
with your sword.'

‘Abdul Malik approved this policy and in 34 All /887 CE he

appointed Hajjaj as the govemnor of Kifa and Basra, In his first
encounter with them and in a warning sermon to the people Hajjaj said:

“Werily I see heads ripe enough to be plucked and [ am
undertaking this task. It scems as if [ am looking at bload
gushing out of the turbans and the beards. ..

Know that I will not pramise anything, unless I carry it out to
full term; I do not utter anything unless [ fulfill it; T will not
come close unless | find out and will not stay far unless I hear.
Therefore, avoid shouting, gatherings, demonstrations, plaving
champions and listening to every individual! What is
happening to you, O people of Irag? O separatists? O people
of hypocrisy and vulgar morals? Verily you are inhabitants of a
town that [God said] was secure and peaceful. Its provision
came abundantly from every place, but it was ungrateful
toward God’s blessings, so He made it taste hunger and fear
because of what they used to do.”

Know that my sword will soon be satiated by your blood and
it will peel off your skin, Therefore, whoever wishes, should
preserve his blood!™

l

e

cal-fah, val, 7, 008, b 4

CQurtan, 16013
calLarak, vol. 7 & % po 810, Mas"adi has said:

Iajjaj died ar the age of 34 in the region of Wasit, lrag mm 95 AH/713 CE. 1le
ruled for twenty years and the number of peaple who were killed [during fiy
reign| in batiles or due to their being tortured, were up 1o 120000, At the tme of
lig death, s0000 men and 300000 women, including 14000 girls, were tn his
Prisomns.

He used (o keep men and women in the same place. His prisons did oot have
roofs, so the prisoners could not keep away from the heat of the sun i summer
time and the rain and cold in winter tme. His other methods of tortures are
dexeribed in my [ie, Mas'udr's| other books, It is reporred that one day he
mounted his borse to go to the Friday prayer. He heard means, so he asked
what it was. He was told: "I'he prisoners are moaning and complaming of therr
hirdships.” e went towards themn and said: Be gore in 50, and do por speak o Me!
[Qur'in, 73:108]

It 15 suad that Flagaj died on this same Friday, and he never again mounted 4
harse after this. (Muray alDbabal; vol. 3, p. 1738).
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From the very first time, Hajja) showed in his speech that death
would be flowing out of his eyes and blood shall be shed from his
sword, THe talked to the Kufans with the harshest words and the most
degrading epithets and revealed the ending of rebellions, openly
stating that he would quench his sword with the blood of those
disebeying him and intending o be haughty towards him, After this
horrifying speech, characterized with blood dripping from his every
word, he issued a statement, which was announced to the public in
every quarter and district:
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“Be informed that we gave the companions of Muhlab a
respite of three days, whomever we catch ;lﬂ‘ﬁl‘ that, his
punishument will be the decapitanon of his head ”

In order to show that the statement would definitely be
implemented, he quickly ordered his disciplinary commander and
doorman Ziyid ibn ‘Urwa to have a number of his troops patrol
around town, recruiting people to be dispatched to the war front and
to kill these who hesitated or refused.

In this way, all the troops who had abandoned Muhlab 1bn Magra
- the commander of the troops against Azaraga— rerurned te the
battle front and not even one person lagged behind.”

‘Abdul Malik was able to suppress all the opponents of the central
government by implementing the policy of threat and allurement
throughout the society and then set out for Hajj pilgrimage with a
peaceful mind in 75 Ah/éggq CE. al-Ya'gubi wrote:
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When things were settled in favor of ‘Abdul Malik and the
cities were controlled and calm and there was no place in need
of control or being taken care of, he left for Iay pilgrimage n
e 3
the year 75 AL

Loal-Furgp, vol, T & 8§, p. 10,
2 al-Fugith, vol, 7 & &, p- 13-
3 Tarikh al-Ya'yibi, vol. 2, p. 273
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This kind of reform, which was based on subjugating the people
and creating peace under the glittering of swords, was the kind of
reform whose price in Imam 'Ali’s view was the corruption of the
reformer and he was not willing to approve such ‘reformation’ of the
society. He could not yield to a policy that would solve the problems
of the state to the cost of ruining human values.

What 15 the need for messengers, divine [eaders and 2 person like
Ali, in a society which resorts to this type of solution for the
preblem? What need do they have for Divine leaders and what need
ts there for "Ali (a.5)? In such politics, the government of Imam 'Alj
(a.5.) 1s meaningless. Anyone who possesses power and impudence 1n
action, puts aside compassion, discards human wisdom, abandons
moral virtues and appeals to whatever enforces his dominance, can
rule.

However, tn Imam 'Ali’s {as.) government it is values that are
fundamental. He is not willing by any means to sacrifice human and
Islamic values, A government in which values are suerificed and
human values and criteria are beheaded in the slaughterhouse of
statesmanship is a Satanic and Umayyad government. These kinds of
governments will not be an Imam “Alf's (as) government, even
though 1t might carry behind 1t the name of ‘Alj (a.s.) and Islam.

[t must also be added that in today’s world the poelicy of sword,
torce and violence is no longer efficient, Military equipment 1s
gradually losing its efficacy and statesmen are basing their systems of
governments on new foundations, Human values are now being
wiped away in a different way in such modern policies, The policy of
eradicating social justice through economic reforms and crushing the
teeble 1s an example.

5. Peripheral Factors

What we enumerated so far are the major factors of the people’s
lassitude and weariness and Imam ‘Ali’s (a.5.) loneliness in the last
days of his government. Other [actors can also be mentioned for the
people’s withdrawal from him. Although they were not as effective as
the aforementioned factors, they had a conspicuous role in
humiliating the people. Such factors which we have called ‘peripheral
factors’ are listed below:
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A. War against the People of the Qibla

In the first days of the establishment of his government, Imim
‘Ali (2.5:) unfortunately plunged into war; civil war and war against
the people of the Qibla, The previous wars were entirely against the
disbelievers, The wars against the disbelievers were unambiguous and
free of any misconception. But the wars dunng Imim “Al’s (as.)
government which were fought to suppress seditiens, reform the
society and bring it back to the conduct (sira) and tradition (sxnna)
of the Prophet (s.aw.) were wars against the people of the Qibla,
against those who were called Muslims and in cases had good
reputations with high ranking socio-political profiles.

That was how the Prophet (s.a.w.) —whe had seen these events in
the mirror of time and had predicted how they would happen—
regarded these battles as wars based on the interpretation (fa ‘wi) of
the Qur’an and confirmed their difficulties.’

War against the people of the Qibla was creating lots of
trepidation in faith for the narrow-minded. They could not correctly
make up their minds, so they refused to stay with him (a.s.). This way
the cunning statesmen who had problems with Imam (a.s.) justified
their refusal and raised doubts among the commen people. Thus
from the very beginning the so-called influential personalities such as
Sa'd ibn Abi Waqagas, Usama ibn Zaid and ‘Abdullah ibn "Umar
refused to support ‘Alt (as.). When he (as.) asked them about the
reason for their refusal, Sa‘d ibn Abi Wagqas said:
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“I hate to go out to this battle lest I kill a believer. So, if you
give me a sword that distinguishes a believer from a disbehever,
[ will fight along wath you!™

Usima satd:
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|- See The Enrpelopedia of Awiv al-Ma 'mintn: vol. 3, p. 25
2o See 19 hos4
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"You are the dearest of peaple to me, but I have made a pledge
to God not to fight against the people of ‘{4 ilaba illa Allak’
(those wha say, There is no god but Aliah).”"

And “Abdullah ibn ‘Umar said;
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“I do not know anything about (the nature of) this battle and |
ask you not to make me do that which I do not know."*

Mental readiness of people in aceepting such an unjustified doubt
concerning the prohibition of fighting against the people of the
Qibla on one hand, and the raising of doubts by those who opposed
the reform plans of Imim (a.s.), particularly by the propaganda
network of Mu‘awiya on the other hand, had made the recrulting
and mobilization of the military forces extremely difficult.
Therefore, Imam was often forced to cxplain to the people the
grounds, causes and motives of his stance. In the beginning of the
emergence of disturbances and when he was forced 1o fight against
the perpetrators, Imam said:

T L e < A ST o e 5 .
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“The door of war has been opencd between you and the prople
of the Qibla [other Muslims], This banner will be borne only
by him who is a man of insight, endurance and knowledge of
the position of truth. Therefore, go ahead with what you are
ordered and desist from what you are forbidden,
Do not make haste in any matter untl you have clear

knowledge of it For in every matter you dislike, we have
. . w33
another sclution for 1t,”

Although Imam spared no effort in explaining to people the
reasons for his stances and the causes of events, it was difficult for

L. Ibid,
2. Lbid,
3. Nadj al-Balaphah, Sermon (173
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many to accept that "Ali (a.s.) was always right, that he had a resolute

position, and that Talha, Zubair and "A'visha were always wrong and
|

on the false path.

B. Soldiers being tired of War without Spoils

The people of that time, even though they were Muslims and
ready to set out for baule, by the order of their Divine leaders, but
they were not on such a high level of culture and predisposition that
they could be solely God-seeking and practice sincerity and devotion,
Collecting spoils in wars was a strong motivation, especially for those
whao for years had been accustomed to this practice, Now they had to
remain 1n the battletield for days and maonths, without being able to
enjoy what they seized [as spoils of war|.

During the reign of former rulers, they were accustomed to
zaining spoils 1n wars and using them, Now, Imam (a.s.) from the
very beginning of the battle wanted them to keep their hand off
people’s property and to know that they had no right to keep what
they seized at the height of the battle. Participating in a baule
without gaining any spoils was very difficult for the people.

Most of those who accompanied Imam ‘Al (as.) did not have
that deep faith and strong insight to think only of God and “to wield
their sword for His sake’ and to have no desire except for God's
pleasure in their battle against the wicked. In the war, the majority
were only thinking of their own interests rather than righteousness,
faith or putting an end to the disturbances. Historical facts state that
among the most frequent and numerous complaints that were
brought up in the battles of Nahrawin and Jamal were concerning
the booties of wars. People were asking why the enemies women were
not taken as captives and their properties were not divided among
the soldiers. Ibn Abi al-Hadid has quoted this historical event based
on the consensus of the reporters:
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1. See The Encvelapedia af Amir al-Ma weinin, vol, 5, p, 142,
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It 15 a consensus among the narrators that what 'Ali {a.s)
found in [the Bawle of] Jamal, including weapons, riding
animals, slaves and other things, he divided them among his
companions, They said to him: “Divide the people of Basta
between us as slaves.” He (as) said: “No.” Then they said:
“How can the shedding of their blood be lawtul to us, but
taking them as captives cannot?!”!

When the physical and mental fatigue of the troops who had
fought for two years without receiving any spoils and financial
benefits 15 accompanied with the misconception of the legitimacy
of the wur against people of the Qibla, along with other factors of the
Imam’s (a.s.) loneliness, the result would obviously be nothing but
disobedience. Thus, Imam (as) faced serious problems in
controlling and mobilizing his troops towards the end of his
gOVErnment,

C. Losing Eminent Companions

He who manages a society and leads the people 1s 1n dire need of
competent staff and loyal companions among his administrators in
order to enable him to overcame problems and resolve complicated
soctal tricacies. The presence of selfsacrificing talented and
dedicated wise men that support the leader by making sacrifices in
challenging situations is greatly effective in the managing of the
society. The role of such people in removing ambiguities, delivering
messages, explaining situations and motivating the forces, those who
could indirectly actualize the strategies of the leader in society is
extremely significant. Amid che battle of Siffin, the impact of the
sermons and valorous speeches delivered by such companions like
Malik al-Ashtar, Hashim ibn Mirqdl and others is evident and attests
to this.

s

| See The Encyelopedia of Amier al-Mu'wminin, vol, 5, p. 147,
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It is unfortunate that Tmam “Ali {a.s.) did not enjoy the company
of such persons toward the end of his government., The most
outstanding of his {a.s.) companions who were eloquent explainers
and advocates of his path were no longer present. The absence of
Malik al-Ashtar, “Ammar, Hashim ibn Mirgil, Muhammad 1bn Abi
Bake, “Abdullah itbn Badil, Zaid ibn Suhan and others who were
among the companions of Imam "Ali (a.5.) was sadly felt. No longer
was it possible to hear those passionate, encouraging and stimulating
sermons among the troops. On the other hand, there were many evil-
minded, misleading and ill-hearted individuals who rawsed
difficulties and spread apathy.

[t is due to such an atmosphere of chaos, sedition and
insubordination that Imam (a.s.) remembers with sorrow those
vigilant, insightful ‘worshippers in the night and fighting lions in the
day’, who were pioneers in the fields of action and warriors on the
battlefields, saying:

Where are those who were mnvited to Islam and accepted it
wholeheartedly? Those who read the Qur'an, acted according
to it and established it in their hearts. Those who were
exhorted to fight and leapt towards it as a shecamel leaping
towards its young, drew their swords out of their sheaths and
went out and took control of lands in groups and ranks. Some
of them passed away and some survived. The good news of
their survival did not please them nor did they condole the
dead(living in this world would not make them happy as
departing this transient life could not sadden them). Their eyes
turned white from weeping, their bellies were emaciated
because of fasting, their lips were dry because of constant
praying, their color was pale because of staying awake and their
faces bore the dust of God-fearing humility. They were my
comrades who have departed. Therefore, it behooves that we
long for them (and desire their presence) and hlte our
hands{out of sorrow) from being separated from them.'

In the end of his painful words, uttered in the last days of his hife,
he sard:

| Naby al-Badigbah, Sermon 121,
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Where are my brothers who ook the true path and departed
trom the world with righteousness? Where is “Ammar? Where
i5 Ibn al-Tayyhin?' Where i Dhul-Shahadatayn?® Where are
those who were like them from among their comrades and had
pledged themsclves to death and whose severed heads were
gifted to the corrupt [enemies]?

It must be further added that some of the companions and
soldiers of Imam ‘Ali (as.) became members of the Khawary) who
stood up against him after the battle of $iffin. Some of them were
killed in the Battle of Nahrawin and others retreated from society.
Imam “Alt (a.s.) was therefore left totally alone with ne combatant
companions, elaquent speakers and intelligent intellectuals and brave
indefatigable heroes of the battlefields,

The Peak of the Power of Leadership during Loneliness

Now, and at the end of this brief analysis, we find it necessary Lo
draw the attention of the esteemed readers to a significant point
regarding the policies of Imam ‘Ali (as) and his leadership
approach, which I have nor seen to be noticed and raised by anv one.
This point is the authority, power of management and extraordinary
capability and steadfastness of Imam (a.s.) in leadership, in such a
time and conditions, and despite all these circumstances as have all
been explained.

Historical documents show that “Ali (a.s.) has displayed the most
sublime, the most pewerful and the most significant characteristics
of leadership during the days of his loneliness. Therefore, when we
say "All (as.) was alone, it must not be presumed that, due to so
much disobedience and difficulties that he faced and which can be
realized through his lamentation and complaints, he went into

| Malik ibn Tayyhin al-Ansin was one of the companions (apddal in the Battle of
Badr and was mariyred in the bartle of Siffin

=3

- Khuzayma ibn Thabit al-Ansirl, who was present in the Battle of Badr and ather
battles and was martyred in 5iffin. The Holy Prophet (saw. ) considered his
testimony as equal to that of two persons,

3. See: The Encyclopedia of Amir al-Muiminin, vol, 1, p. 151, (Naby al-Baldpkah,
Sermon 182),
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retreat or left the society. Nor could it be said that during the final
months of his government he lost the power of leadership and
management of the society, and until his martyrdom he contented
himself only with grieving and complaining about the people’s
disobedience and lack of support and the weakness of the elite
Never!

Historical texts and abundant statements reporting about the code
of conduct of Imam 'All (a:s.) show that, the most hard-working and
diligent period of his (a.5.) government, was during the time of his
loneliness. Never did despair overwhelm the matchless hero of the
battleficlds and the most sagacious figure of resistance in the
onslaught of hardships and difficulties. All alone he made reforms,
delivered great sermons, created enthusiasm and continued with the
path he had delineated at the very outset of his government to the
end of his life and never kept quiet or remained idle for even a
moment,

In a society where a great part of the elite and influential people
did not support ‘Ali (a.s.); and the masses who followed them, in an
atmosphere of misconception and ambiguity about fighting against
the people of the Qibla and renowned and eminent personalities,
turned to disobedience and lassitude, the soldiers were exhausted
from fighting three severe battles without gaining any spoils, and at
the time when Imam had lost the best of his companions, and when
the frequent ambushes by the ignorant, wicked and inhumane troeps
of Mu'awiya and their plundering had wearied the people, Imam
nevertheless, stood firm, He bravely and persistently pursued the
mobilization of people against Mu'awiya’s iniquities and
criminalities. In such surroundings, fraught with disappointment,
lassitude, and hotror, he controlled the people —without resorting to
violence— and brought them again to the battlefront of war against
Mu'awiva. How much power in leadership, how much strength
management and charisma in leadership, “Ali (a.s.) must have had to
be able to stand up in such an environment and to mobilize the
troops to such an extent...?

The last fervent and heroic sermon of Imim ‘Al (as.) delivered
before re-dispatching the troops to Siffin attests to the above claim,
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Nawi Bukali described the outer appearance of Imam at the time of

delivering his exciting sermon along with the way he arrayed the

troops:
The Commander of the Faithful (a.s.) delivered this sermon to
us i Kufa while standing on a rock set up by Ja‘da son of
Hubayra al-Makhzomi. He was wearing a woolen garment, his
sword-belt was made of palm tree filaments and so were the
slippers he was wearing. The trace of prostration on his
torehead was like the callus on the camel’s knees.

Nawf goes on to say that in the end of his speech, Imam (a.s.)
shouted with a loud veice:

#

il T Sadida e g 3 USRS 15l SLe (Sl (SLekd
el
b

Jihad, Jihad (struggle, struggle), O servants of Allah! By Allah, T
am preparing the army today. He who desires to proceed
towards Allah, let him go forth.

Then, concerning the organization and arraying of the troops he
reports:

The Commander of the Faithful (as) then allocated Husain
(as) over (a force of) ten thousand; (Qays 1bn Sa'd over ten
theusand; Aba Ayyub al-Ansirn over ten thousand and others
with different numbers, He was ready to return to Siffin, but it
was before the Friday when Ibn Muljam carried out his fatal
strike. As a result, the armies came back and we were left like
sheep that had lost their shepherd, while wolves were snarching
them away from all sides,'

According to what was said, the painful utterances of Imam “Ali
{a.s.) and his frequent complaints about his companions were not
due to his weakness, failure in leadership and managing people,
rather instcad of using the language of violence and sword for
gaining authority over people, he used this language to motvate
them.

I, Nafy al-Baldghal, Sermon 182, Alsg of e Encyclopedia of Amiv al-Mu'minin,
vol 7, p. 167,
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As explained above, the mobilization of a great numbers of troops
in less than a week (the same week before his martyrdom) indicates
his superb capability in mobilizing masses on onc hand, and the
success of his (a.s.) policies on the other.

What was presented here was a glimpse at the background, reasons
and causes of the people’s lassitude in such a period of time, as well
a¢ a delineation of Imam ‘Ali’s (as.) way of conduct 1n admunistering
a state.

In conclusion, we beseech Almighty Allah to grant us success to
derive benefit from “Alt’s (as.) radiating Divine knowledge and the
everlasting doctrines of the Ahlul Bayt (a.s.).
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Chapter One
Allegiance of Light

1/1
The Date of Allegiance to the [mam

Fistorians and hagiographers have differed in determining the
accurate date of the people’s pledge of allegiance to Imam "Ali (a.5.).
Some hold that on the same day which ‘“Uthman was killed people
swore allegiance to the Imam (a.s.).' Others believe that the allegiance
te the Imam took place several days after the murder of ‘Uthman,
This interval, varying from one to five days, is a matter aof
disagreement among the historians,”

It 15 reported in some historical sources that the allegiance to ‘Al
{as.) was sworn on Friday 25" of Dhil Hijja, which people 1s
supposed to be the same day that 'Uthman was killed.”

Finally, according to what* Thn Abi al-Hadid quoted his teacher
Ab Ja‘far Iskafi® and based on what is reported in Tarikh Dimdibg

I aldstial, vol, 3, po217, h. 1875, Maedy al-Dhabab, val, 2, p. 358, Tarikh al-Tabar,

vol, 4, p.43s, al-Kamil ff al Tarekh, vol, 2, p. a0s.
[t 15 narrated in the above volumes that: "People presumed that allegiances to the
Imiam took place the day ‘Uthman was killed.” elMussadrad Ala al-Sabifurem,
val, 3, p. 123, b. 4594 Tt 15 reported in this volume that, *It is said that the
allegiance to Tmam took place atier *‘Uthmin was killed",

- It is reported in some sources that the allegiance took place one day after the
killing of "Uthman. CE, Ansdb alAsbraf vol. 3, p.7, Other sources seate thar the
allegiance was sworn three davs later, Cf af-Mastadral 'zla al-Safibaye: vol, 3,
p-123, b, 4594, alAkbbir alTiwal p, 140. Some sources report that the allegiance toak
place four of five days later. Cf, alMustadrak Ala al-Sapibayn, vol. 3, o

3. Tarikh al-Jabari, vol. 4, p, 436, al-Kdmil fF al-Tarikk: vol, 2, p. 308,

. Tarikh al- Tabarf, vol. 4, p. 428,

5. Sharh Nakj al-Balaghak, vol 7 p. 36,

)

=Y
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and Tadbkirat al-Khawas', people swore allegiance to the Imam on

Friday Dhil Hijja 18, 35 AH/June 12, 656 CE.

In my opimion, this last view is closer to reality; for besides being
asserted by the foregoing sources, it is compatible with the view
of those who identify the date of allegiance to the Imam with the
date of the murder of ‘Uthman, sinece according to the most
authentic traditions, ‘Uthmin was murdered on the 18" of Dhil
Hijja.”

On the other hand, considering the political circumstances of the
[slamic society of that time and the exclusive situation of lmam ‘Al
(a.s.), to claim that there was an interval of time between ‘Uthman’s
murder and the appointing of a new leader is far from reality.

L2
People’s Freedom in Electing the Imam

1. Imim "Ali (a.s.), in a letter to the Kafans while leaving Madina for
Basra; “People swore allegiance to me, nat by force or compulsion,
but willingly and with free choice.”?

2. Imam "Ali (a:s.): “The Messenger of God departed and 1 saw myself
the maost worthy among the people for this affair [of leadership],
But people agreed upon Abu Bakr for ruling. So I listened and

obeved.

Then came the death of Aba Bakr and 1 presumed that it [the
government] would be handed over to no one but me, but he
appointed "Umar as ruler. Again I listened and obeyed. Then
‘Umar was injured and I presumed that 1t would not be given to
someone other than me, but “Umar turned it over to six persons

| Tardlfh Dimaibg, valaz, p. 437, Tadbiing al-lbawdr, p. 50
2. Fada'il alSafkiba, vol. 1, poaso, ho7vs,

3. Nabj al-Balaghah, Levier 1, al-famal, p. 244, alAwali by al-Tasy, p. 118, b 1518,
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Chapter One: Allegiance of Light 123

of whom I was one. It was given to “‘Uthmin, and I listened and

obeyed. "Uthman was then killed and the people came to me and
A R . : 1

swore alleglance o me willingly with no compulsion.

Imam "Ali (a.s.), in a letter to Talha and Zubair: “Now, you both
know, even though you conceal it, that I did not approach people
till they approached me, and I did not ask them to swear
allegiance to me until they themselves swore allegiance to me. In
fact both of you were among those who wanted me and swore
allegiance to me, Indeed, the masses did not swear allegiance Lo me
under any force or for any money given to them."”

al- Farah: "Ammar tbn Yasir came to ‘Al ibn Abi Talib (a.5.) and said;
“O Commander of the Faithful, now that people have sworn
allegiance to you obediently and not out of compulsion, send for
Usama tbn Zatd, 'Abdullah ibn "Umar, Muhammad ibn Maslima,
Hassan ibn Thibit, and Ka'b ibn Malik and invite them to what
the Muhdjirin and Angar have taken part in” ‘Al (a.s) said: “We
are not 1n need of those whe are reluctant and unwilling roward

uld

LLs.
1/3

The Imam’s Reluctance to Rulership

Imam "Ali (a.s.) 10 his speech after the people’s allegiance (far'ah):
“[After praising God] Verily, as God in His hesvens and over His
Throne knows I was reluctant to assume authority over the
community of Muhammad (s.a.w.) until you (peeple) agreed upon
this (my ruling) and I then accepted it.””

Taritkh al-JTabari —narrating from Abi Bashir al-*Abidi: “T was in
Madina when *Uthman was killed and the Mubhajirin and Ansar
gathered along with Talha and Zubair and went to Imaim ‘Al
(a.5.), saying: “O Abii al-Ilasan! Let us swear allegiance to you.”

L Tirikh Dinsihg, vol4d, p, 439, Usd al Ghaba, vol 4, p. tos, h. 5789,
2. Naty al-Balaghakb, levter 34, Kashf al- Ghamima, vol. |, p. 239, al-Frab, vol. 2, p. 283,

al-lmima wa al-Shydta, vol 1, p. o,

doadlFriik, vol 2, p, 441,
4. alAmalr by al-Tasi, p. 728, h. 1530, Bifar alAnmir, vol. 32, p. 26, . 9
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The Imam said: "I have no need in ruling over you. I am with you
and | will accept whomever you chose, So choose (you).” But they
said: "By God we choose nobody ather than you.”

He [Abt Bashir] said: “They used to visit the Imam after
‘Uthman was killed and in the last meeting they said: “The
people’s affairs will not be settled except under a rulership and
this [your acceptance of caliphate] has taken too long,”

He said to them: “Verily, you have come to me many times and
my reply to you is that if you accept what I say [ will accept ruling
and if not, I have no need of it.”

They said: “We will accept whatever you say, if God wills.”

The Imam came and ascended the pulpit where the people
gathered around him and he said: “I was reluctant to rule over
you, but you refused everything other than me ruling over vou.
Indeed, I have nathing to hide from you , but the keys of your
wealth are with me. Indeed, | have no right to take one dirham
from 1t without your consent. Do you agree with this?” They said: “Yes.”

He said: O God! Bear witness to them.” He then accepted their
alleglance”

» Tartkh al-Tabari, narrated from Muhammad and Talha: "Peaple
gathered around "Ali (a.s.) and said to him: “We swear allegiance
to you. You can see what has befallen Islam and what calamities
have been inflicted upon us by our kin.”

Imam “Ali (as.) saidi “Leave me and seck someone clse. We are
facing a matter which has multple faces and colors, which neither
hearts can endure nor can intellects accept.”

The people said: “We implore you by God. Do vou not see
what we see? Do you not see [the problems that] Islam [faces]? Da
you not see the disturbance? Do you not fear God?”

He {a.s.) then said: “I answered you according to what [ view.
Know that 1f | accept your request I will act on the basis of what I
know, and if you leave me I shall be one like you, except that [ will
be the most submissive and obedient among you towards the one
to whom you surrender as your ruler,””

Imam "Ali {a.s.) ={rom what he said when pmple wanted to pay
allegiance to him after the killing of ‘Uthman: “Leave me and seek
someone else. We are facing a matter which has multiple faces and

U Tanidh al-Tabari, val. & p. 427, alfamil ff al ik, vol 2, p.o & 304, alBah, poiz, b7
2, Tarith al Tabart, val. 4, p.as, alFamal i alTarikh, vol 2, p. 3.
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Chapter One: Allegiance of Light 127

colors, which neither hearts can endure nor can intellects accept.
The horizons (of life) have been covered by clouds and the right path
15 not discernable. Know that if [ accept your request | will lead you
according to what [ know and I will not care about whatever one may
say of the admonishing of an admenisher. IT you leave me [ will be
like one of you, and I might be the most listening and chedient
among you to whom you put to rule over your affairs, [ am better for
you as a counselor more than | am as a commander,™

lartkh al-Tabari —narrated from Muhammad ibn al-Hanafiyva: “I
was with my father when ‘Uthman was killed. He suddenly stood
up and entered his house and the companions of the Messenger of
God (s.a.w.) came to him and said: “This man has been killed and
the peaple must have a leader, Moreover, we know nobody for this
affair more nghtful than you, or with such a past [in Islam| or
being closer to the Messenger of God (s.a.w.).

My tather said: “Do not do this, for I am betrer for you as a
counselor than [ am as a commander.”

The people said: “No, by God, we will do nothing untl we
swear allegiance to you.”

He sard: 5o let 1t be in the mosque, as allegiance to me 15 not to be
done 1n secrecy and will not be without the consent of the Muslims.”

10, Imam “Ali (a.s.) —in what he said 1 response to Talha and Zubair:

11.

“By Allah, I had no liking for the caliphate nor any interest in
government, but you yourselves invited me to 1t and prepared me
for 1t. Then, when it [caliphate| came ro me, I kept the Book of God
in my view and I followed everything that He had put therein and |
acted according to what the Prophet (5.a.w.) had taught.™

Imam ‘Ali (as.) —from what he said when leaving for Dhi Qar
“You swore allegiance to me, while | was not happy [about 1t],
God the Glerious knew that [ did not have any liking for ruling
over the community (wmmak) of Muhammad (s.a.w), and |
heard him say: “There 1s no ruler who will lead something of the
affatrs of my nation without being brought on the Day of
Resurrection in front of all creation with his hands tied to his
neck, His book [of deeds] will be presented, and if he was just he
will be saved and if he was 4 tyrant he will perish,™

. Naky al-Balighal, Sermon 92, Mandgib Al ibn Akt Talik, vol. 2, p. 110,

2. Tarikk al-Tabar, vol, 4, poa27, Ansab la-Ashraf, vol. 3, p. 11,

3. MNaky alBalighal, Scrmon 205

A al-Jamal, p. 267, Bibar alAnawar, vol, 32, p. 63, Sharb Nabyj al-Balaghab, vol. 1, p. 309,



An Analysis of the Reasons for Imam “Ali’s (a.s.) Reluctance
to Accept Rulership

The general uprising against 'Uthman by all the masses took place
because of his methed of ruling. The expansion of the revolt against
‘Uthmin and the people’s attention towards an eminent figure to
become the caliph had pracucally taken the caliphare out of the
clutches of political trends. Thus, it was the people who were
deciding on their political leader. In such a criucal situation, almest
all hearts were directed towards Imam "Ali (a.5.) wathout the shightest
doubt, as he was the most appropriate successor to the Holy Prophet
(s.a.w.), whose name is mentioned again by all after twenty five years
of seclusion.

The general inelination of the people was so strong and to the
extent that nobody could oppese this public movement, Therefore,
the claimants who had assumed themselves as equal to "Ali (a.s.) and
had been beside him in ‘Umar's electoral counal of six people were
feeling that it was politically reasonable to precede others in swearing
allegianee to Imam (a.s.).

People from all walks of life crowded the way towards Imam "Ali's
(a.5.) house to pledge their allegiance. The Imam strongly resisted and
refused to accept, explicitly asked them to go to someone else, saying: 1
am better for vou as a counselor than being a commander.”

How surprising! Someone who regarded himself as the immediate
successor to the Messenger of God (s.a.w.) and during his long period
of seclusion used to speak of his oppressed state on every occasion
and in any appropnate situation, and prove his worthiness of
caliphate and that his rights have been usurped, is now clearly
pronguncing his unwillingness to accept the responsibility of
caliphate and ruling which was then so strongly and whole-heartedly
and in a free and direct election demanded and approved of by such
great multitudes of followers.

Why was this so?! Did the Imam not like to accept rulership and
he was inclined towards the ruling of another person?! Or was he
playing a political maneuver by taking such a stance in order to
attract more popular support?! Or there are other reasons for these
two approaches in his life.
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Any slight familiarity with the viewpoints and behavior of Imam
‘Al {as) leaves no doubt that he was far from any political
mancuvering and had a true aversion to the very governmient irself,
"Al {a.s.) was neither seeking to rule nor intending to deminate over
people. He considered government as an instrument for the
establishment of rights, spreading justice and implementing equality.
Were the political, social and cultural circumstances of those days
prepared for achieving such goals of a government? Now, after
twenty five years of political, social and intellectuals vicissitudes and
ather spiritual and mental changes, the companions had also
undergone changes with different ideas and criterions and views for
lite, and so on.

The present generation who are leading the political arena and are
engaged in the current challenges are neither familiar with the firm
criterions and standards of religion, nor with the conditions of the
era ol the Prophetic revelation, nor with the sira (conduct) of the
Prophet (s.a.w.), or are they truly aware of Imam “Ali {a.s.) and his
high position in religion and his great virtue. What befell the religion
in that quarter of a century was because of (false) cxplanations and
interpretations of religious texts along with distortions that were
made in the Divine laws.

All of these things created an image of religion in the minds and
sayings of people which made it extremely difficult ro act according
te the Book of God and the traditions (sunna) far from courtesy and
Hattery. Imam ‘Al (a.5.) knew well that trying to reverse the situation
would be tantamount to prompting all kinds of disturbance and that
the implementing of truthfulness would urge the wrongdoers and
decetvers to rise up! He therefore persistently refused to submir, in
order that the rebellions would not have any excuses in future. This
1s why he said in a sermon;
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Leave me and seek someone else, for we are facing a matter

which has muitiple faces and colors, which neither hearts can
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endure nor can intellects accept. The horizons have been
covered by clouds and the right path is not discernable. Know
that if | accept your request [ will lead you according to what I
know, and | will not care about whatever one may say or any
admonishing of an admonisher. If you leave me I will be like
one of you, and I might be the most listening and obedient
among you to whom you put to rule over your affairs. | am
better for you as a counselor than being a commander.”’
Tmam ‘Ali's (a.5.) words are so precise, illuminating and profound:
“What we are facing will be of several aspects and layers: The torrents
that are ahead of us, the storms that will begin, the justice that 1 will
insist on, the shouts thar will follow it, etc.”

The Imam wanted to prepare the ground for sharing with people
the criteria and standards of interaction and to restate the principal
lines of the government and clarify the future so that the people
would make conscious decisions and take wise stances.

The Imam’s words in the above sermon and in his other sayings in
regard to his refusal and then accepting the rulership include the
following matters:

|. Asserting that he is not enamored or fascinated by
leadership, If he has talked of himself, complained of
deviations following the death of the Messenger of God,
{s.aw.) or if he has stressed on his right of ‘Tmamate’
and leadership, it was all for the sake of clanfying the
truths and emphasizing the interests (of the Ummah).
Now that he is taking charge and accepting the
caliphate, it is for implementing rights and laying the
foundation for a government that he approves and cares
for, so that no one in future would lay any claims or
intend to impose any demands on him,

2. Asserting that certain changes had taken place in
religious doctrines. After the passing away of the Prophet
(saw.), the Divine doctrines underwent vicissitudes.
Therefore, if he takes over the government, he will fight
against the distortions and will make attempts toward
revealing the genuine aspects of the religion and remove

|. Naky al-Baldghab, sermon 92, Managih Al ibn AbF Tilih, vol, 2, p. 110
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the dusts of distortion, which would inevitably lead to 4
lot of pelitical and social tensions.

3. A careful study of the Imam's (as) meticulous
sociology, and psychology is bearing witness to the fact
that he was not enamored by the people welcoming his
allegiance n that particular political condition. e
clearly saw the future of his government and knew that
the ground was not prepared for his reforms and
bringing the Islamic nation back to the sirg (conducts)
and swwna of the Messenger of God (s.aw.). He was also
well-aware that the people’s uprising against ‘Uthman
was not to return the community back 1o Islamic values,
Rather, some opportunists like ‘A'isha, Talha, and
Zubair engaged in this uprising with sPCE:Fc p@lltical
and economic motivations. Therefore, their maotivation
tor allegiance was not compatible with the Imam’s (a.s.)
government goals and any time they realized that ‘All
(a.s,) would not accompany them and would refuse to
grant them unlawful and unfair privileges, they would
stand up against his reforms and lead the community to
disunity and confusion.

4. Pledging allegiance to him is pledging allegiance to
Imam "Al’s (a.s.) values. He who joins hands with “Ali
(a.s.) and swears allegiance to him must be ready to be at
his side in the removing of distortions, spiritual
reforming of the society, reinforcement of the real laws
of religion, revival of whar people have forgotten,

clarifying the realities that have gone through changes,
and so on.

Thus the Imim (a35) gives an ultimatum to the massive
multitudes who clamomusl}r demanded him to take over the
caliphate, that by accepting caliphate he intends to spread justice,
implement the truth and revive the Divine doctrines, and this is the
(right) way and nothing else.
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1/4
The Imam’s Motives in Accepting the Rulership

12. Imam “Al (as.): Behold! By Him who split the grain (to grow)
and created living beings, if people had not come to me and the
argument had not been furnished through the presence of
supporters, and if there had been no pledge taken from the
learned to the effect that they should not acquiesce in the
gluttony of the oppressor or the hunger of the oppressed, |
would have cast its rope [of caliphate] on its own shoulders, and
would have given the drink to the last one with the same cup as
te the first one [have treated the last one the same treatment as
the first one i.c. abandon it. And you would have seen that this
world of yours for me is no better than the sneezing of a goat,'

13. Imam "Ali (a.s.) —explaining the reasons for his acceptance of the
ruling: “O differing souls and divided hearts whose bodies are
present but whose intellects are absent, | am leading you towards
the truth, but you run awav from it like sheep running away
from the roaring of a lien. How hard it is for me to establish
with you the foundations of justice or to correct the curves
created in truthfulness.

0O Ged! You know that what we did was neither to seek pOWer
nor to acquire anything from the vanities of the world, We
rather wanted to restore the foundations of Your religion and to
bring reform in Your land so that the oppressed among Your
servants may be safe and Your forsaken commands might be
established.”

I. Nabj ai-Baldgha, Sermon 3, “Tal al-Shard’s', 12, p, 151, Ma 'dni alelbbbdr, voly,
p. a6z, aldrshad, vol, 1, p, 289,

2. Nabj al-Bulaghab, Sermon 131, Tubaf al-Ugrl, p. 239, al-Mi'vir wa ab-Massazin,
p-277,



134 Imam Al and Political Leadership

DTN A P S P S R0 AU ESEIFR S S
RPN PN PR TR ECRS (R PR SRl
) QLA B L 6 EL&_A_}pﬁmuuijJ;d;ﬂ:;A;g;J;%l_,;
REICARPRIN
FEJTJ‘TE"F‘% I,JI 'J;-\nr.bﬂu&fTquJ;dﬂb:Sqlrﬁilaﬁli Eas
;5-&-5' l_;'-:JJi,ﬁ

S8V s e 701 s 1 205 KT B e ST

v o 2 A 2 Tojre q A o siin ks
L jis Sl 0y S ._J-e-'«-“:i‘:%_.ﬂl = :~3-'je=;‘¢;w"

e @ Jeall T 1 et T ST a0 s n 8,800 ol ] s 3o e
e - ¢ £ e e *19
.wmd&bﬁ?wﬁ.bh_ﬂu_.ﬂhj.J.f1

::_J-f_ﬂ\.__'_‘:ﬁ"\l' ﬂwlh}Pde]mdﬁh‘HHﬂ%ﬁlww‘ﬁwl YA

&5 }@lfug:i;._ummd:

AJA L5 481 o 2 o cani b ol e plo Y B po s

o

16

A7

38 e tdnt Jlizole ot 4 14 295 40 2 I:IE'A_,-_L-'H'_L!.'-“__._;E"#)I':JJEH el

Skt Y] 4 g ontll e 243 e 1 ol I3 et 1B MM e

o eSS 5T e 13 il ptin s 81 e 45’_,1;’,“&!.-5@;.;-_?

259 e :u,ll.._n_'-l' t

“"’._l“’E'C s i L '}-.\L'_,-»’,Slll

_II f]

Aty lril L e _H_E_al_’..ﬂ EE 2 g_ii_uus'l.,_,_."_._.-."lul.



Chapter One: Allegiance of Light 135

14. Imam "Ali (a.s.): “O God! You know that I had not been secking
authority or the loftiness of dominion and leadership, Rather, 1
want to uphold Your commands, implement Your law, put
things in thear rght order, restore nghts to its people, move
according to the path of Your Prophet and puide the misled
towards the lights of Your guidance.”’

15. Imam 'Ali (a.s.): "Your allegiance to me was not by accident, nor
1s my position and your position the same, | seck you for God's
sake, but you seek me for your own benefirs, O People! Assist me
aver your selves [despite your desires], and by God I will take
revenge for the oppressed from the oppressor, and [ will drag the
oppressor from his nose until [ bring him te the source of truth,
even if he is reluctant.”

16. Imam ‘Ali (as.): "People revolted against this man [*Uthman],
and while I was secluded, they killed him. They then chose me to
rule despite my reluctance, and had it not been for the fear for

ni

religion, [ would have not accepted them,

17. Imam 'Ali (a.5.) —in a letter to the Kafans: “God knows that [ did
not have any choice but to enter this affair, and if | knew that
there was someone more deserving than myself I would not enter

it,w‘

I8. Imam ‘Ali (a.s.): "By God, I did not undertake it [the caliphate]
tor other than the fear that a billy goar from the Umayvads
would seize it and play with the Book of God Almighey.””

1. Sharh Nakj al-Balaghat, vol. 20, p. 299, h. 414, al-Darajar al-Rafi'a, pas.
2. Maby gl-Baldghat, Sermon 136, alfrbad, vol 1, p, 243,

5 Tarikd al-Tabari, vol. 4, p. 491, Fath al-Bare, vol. 13, p. 57,

4, alfamal, p. 259

S, Ansal alAsbraf, vol. 2, po 353, narratiog from Habib ibn AbT Thabi
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19.

20.

1/5
The First Person to Swear Allegiance

al-Bamil fi alTarkl: “When ‘Uthman was killed, the companions
of the Messenger of God (s.aw.) [rom among the Muhasirn and
Anjar jincluding Talha and Zubair got together and went to Al
(a.s.) and said to him: “People must have a leader.” *Ali (a.5.) said: “I
have no need to rule over you, so whoever you choose 1 will
accept.” They said: “We will not choase anybody other than you,”

They would frequently go to him and in the last of their visits
they said to him: “We know nobody more deserving of it [ruling|
than you; sameone who is more pioneering [in [slam] and
closest in kinship to the Messenger of God (s.a.w.).”

The Imam then said: “Do not ask for this! 1 am better to vou
as a counselar than as a commander.”

They sard: "By God, we shall do nothing until we swear
allegiance to you.”

The Imam said: “So, let it be done in the mosque, as my
allegiance will not be in secret, and would not be accomplished
except in the mosque.”

At this time, the Imam was at his home, and it is also said
that he was mn the garden of Bani ‘Amr ibn Mabdhal,

He then set out towards the mosque, wearing a robe over a
long shirt, a fur turban en his head, holding his shoes in his
hand and leaning on a bow. It was then that people swore
allegiance to him.

The first person who swore allegiance was Talha ibn
"Ubaydullah, Habib ibn Dhu'ayb locked at him and said: “We
belong to God! The first to swear allepiance is a feeble hand. This
affair will not be settled!” Then Zubair swore allegiance,

Al (as) said to the twor “If you wish you may swear
allegiance to me, or if you wish, | will swear allegiance to yvou?”

They saad: "We will swear allegiance to you,

al-famal —quoting from Zawd 1bn Aslam: “Talha and Zubair came
to Al (a:s.) who had then retreated to the ourskirts of Madina.
They approached him and said: “Hold out your hand so that we

Loal Kamdl fi al-Tartkh, vol. 2, p. 302, Larikh al-Tabari, vol. 4, e A28, Nefdya al-Arak,

val 24, p. 14,
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21.

swear allegiance to you, for the people de not accept anyone
other than you.” The Imam said to them: "1 have no need for
this. I am better to you as a counsclor than as being vour
commander. So, whoever of you holds out his hand [ will swear
allegiance to him.”

The two of them replied: “Peaple prefer nobody other than
you nor will they turn away from you; hold out your hand so
that we can be the first of people to pledge allegiance to you.”

The Imam said: “My allegiance would not be i secrer. Give
me some time to go forth to the mosque.”

They said: "Rather, we will swear allegiance to you right lu,ri:
and then we will swear allepiance to you again in the mosque.
They were the first of people to swear allegjanu: to him, and then
the rest of the people swore allegiance to him on the pu[pi’r The
first of them was Talha ibn ‘“Ubaydullah who had a feeble hand.
He went up the pulpit and shook hands with “Ali (a. 5.):

A man from Bani Asad who used to spell bad omen was
standing there watching them. When he noticed that the first
person to swear allegiance to the Commander of the Faithiul
{a.5.) was Talha whose hand was limping, he said: “[ndeed we
fm’um; to God, and to Him do we indeed return! The first hand
swearing allegiance was a ltmping hand, It is likely that this affair
will not be fulfilled.”

Talha and Zubair then came down from the pulpit, and after
them the rest of the people swore allegiance to him.

al-Imdma wa m’S{}?ém ~mentioning the pledge of allegiance to
Imam "Al (as.): "The first one to go up the pulpit was Talha
who swore E“L'—"]dnﬂ: to him by shaking his hand while his
fingers were ]nnpmg ‘All (as.) took it as bad omen and said:
"How befitting would it be for this allegiance to be broken!”
Then Zubair, Sa'd and all of the companions of the Prophe
{s.a.w.) swore .illf.’i.,lanCE

al-lgd al-Farid: When ‘Uthman 1bn “Affan was killed, people
rushed towards "Ali ibn Abi Talib (a.s.) and gathered around him
in crowds to swear allegiance. He {a.s.) said: “This 1s not in your
hand. Rather, it 15 the nght of the people of Badr 1o swear
allegiance.” Then he asked: “Where are Talha, Zubair and Sa'd?”
They then came and pledged allegiance, and then the Muhdiivin

L. al-fmima wa al-Siydsa, vol, 1, p. 66,
2 wlfamal, p 1300
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23,

and Angar swore allegiance, and after them the rest of the people.
This took place on Friday, Dhil Ilija 13, 35 AH/June 12, 6356
CE.

The first person who swore allegiance was Talha, His tingers
were limping. “Ali (a.s.) tock it as a bad omen and said; "[low
befitting is it for it to be broken!™”

al-Mandgqié —quoting from Sa'id ibn al-Musayyib: ‘Ali (a.s.) left
and went back home. People rushed towards him and the
companions of the Messenger of God (s.a.w.) were saying: *“Ali is
the Commander of the Faithful”, until they entered his house
and said: “We swear allegiance 1o you, so extend your hand
because there 1s no other choice but to have a commander.”

At this moment ‘Ali (a.s.) said: “This is not up to you. It is
the right of the people of Badr. Whomever the people of Badr
agree upon will be appointed as the caliph.” All of the people of
Badr came to "Ali (a.5.) and said: “We do not know anyone more
rightful for it than you. Held out your hand to us to swear
allegiance 1o you.

Then "Ali (as.) said: “Where are Talha and Zubair?” The first
one who swore allegiance was Talha who did so by shaking his
hand, and his [Talha’s] fingers were limping then ‘Ali (a.5.) took
it as a bad omen, saying: “How befitting is it for it [caliphate] to
be broken!” After that, Zubair, $a°d and other companions of
the Prophet (s.a.w.) swore their allegiance to him.”

|, al-Lgd al-Fared, vol. 3. p. 311,
2 al-Managid, vol. 49, p. 1), Usd al-Ghaba, vol. 4, p. 107, i 3789, Kask al-Ghumma,

vol 1, p. 78



Attributing the Expectation of *Bad Omen’ to Imam ‘Al

As previously mentioned, Talha was the first to give his pledge of
allegiance to ‘Al {a.s), Talha's hand was limping and 1t was thus
taken as a bad omen (tatayyur/tafa 'nl) that the allegiance would not
last long. There are different views as to the person who uttered the
bad omen., Some have attributed it to a person called Habib ibn
Dhu'ayb, while others say 1t was a man from Bani Asad who made
the comment of bad omen, saying:

e naY s A It e I3

“The first person who initiated the allegiance was a limping
hand. [So] This affair will not be settled.”

Some other traditions have attributed this statement of ‘evil
augury' to Imim ‘Ali (a.s) and reported that at the ume of allegiance
he (a.s.) had said;

RO EVFTE P
“How befitting it is for it [the allegiance] to be broken!”

However, it appears that such an attribution is not correct and
this can be proven by the intellect and traditions.

There is no doubt that on such an occaston with all the multitude
of people whe came 1o pledge allegiance, no intellect would allow to
expect bad omen [talk about failure]; no wise person would then do
so. How would “Ali (a.s), an unrivaled person in his wisdom
proclaim the breaking of allegiance from one of the most eminent
political figures in front of the public and on the first day of
allegiance, especially by resorting to augury and considering it as 3
bad omen?!

On one hand, such urterances would add fuel 1o the rumors that
can lead to the weakening of the foundations of the government, and
on the other hand, it would encourage the breaking of allegiance.
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Moreover, there are many traditions that discourage the expectation
of bad omen, and people have been prohibited from it It is clearly stated
that the Ahlul Bayt (a.5.) never sec anything as a bad omen, and ...’

Therefore, it is extremely unlikely that the Imam might have
uttered such inappropriate words or acted in such a way.

I. See Bifpdr alAnwdr, vol. 58, p. 112, Kang al- Tmmal, vol. 10, p. 111
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24.

25,

26.

1/6
People’s Welcoming the Allegiance

Imim ‘Ali (a.s.) —describing the pledge of allegiance to him: “You
advanced towards me shouting ‘allegiance, allegiance’ the way
she-camels who have delivered their newly born VOUNE ones
leaping towards their young. I held back my hand, but you
pulled it towards you. I refused to give my hand, but vou

I1|

dragged 1t

Imam °Ali (as.) —describing the people at the time of his
allegiance: “At that moment nothing took me by surprise but the
people rushing to me like the mane of the hycna, advancing to
me from every corner so much that Ilasan and [Musain were
getting crushed and both the ends of my garment were torn.
They gathered around me like a herd of sheep.™

Imim °Ali (a.s.) ~on mentioning the pledge of allegiance: “They
leapt upon me as the camels leap upen cach other on their
arrival for drinking water, having been let loose and their legs
unfastened by the shepherd to the extent that 1 thought they
would either kill me or some will kill others in front of me.

L Maby al-Balaghab, Scrmaon 137, Bibdr alcdnmwar, vol. 32, P78 AL
2. Naly alBalighal, Sermon 3, Ma'dni alAkbbar, vol 1, p. 361, Tal A hara 'y,

val 12, po 151, alfebdd, vol 1, po 280

3. Naki al-Baldghal, Sermion 54
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27,

28.

29,

30.

Imam “Ali (a.s.) —on Talha and Zubair breaking their allepiance:
“You came to me and told me to accept your pledge of allegrance
and I refused, You said: “Yes [you willl.” I said no, and pulled
back my hand, bui you pulled it towards you. I drew back my
hand, but you dragged it, You leapt upon me as the camels leap
upen each other on their arrival for drinking water to the extent
that I thought you would either kill me or some will kill others.
Then 1 extended out my hand and you swore allegtance to me
willingly. The first among you was Talha and Zubair who swore
their allegiance to me willingly, but without any compulsion.”

Imim “Ali (as.) —on his pledge of allegiance: “You opened my hand,
but | closed it and you stretched it, but | pulled it to myself. Then
you crowded over me as thirsty camels crowd on the wa tering pond
when taken there, to the extent that shoes were torn, robes fell off
and the weak got trampled. The happiness of people on their
allegiance to me was so much that small children felt joytul, the old
staggered for i, the sick reached towards it and the voung girls ran
for 1t without their veils.™

Wag'ar Siffin —quoting from Khafaf ibn 'Abdullah: “People
gathered around “Ali (a.s.), like moths, to swear allegiance, 1o the
extent that shoes got lost, rebes fell off and the old men got
trampled.””

1/7
Allegiance of the General Public

Sharp Nabj al-Baldghak —narrating from Ibn 'Abbas: “When *Ali
(a.s.) entered the mosque and the people came forward to swear
allegiance to him, | feared that some of ‘Ali’s enemies whose
father, brother or relatives had been killed by him during the life
time of the Prophet (s.a.w.) might say something that would
cause “Ali to turn his face away from ruling and abandon i, I
was constantly ebserving the situation while being apprehensive

1. allrshad, vol. |, p. 244, al-IBtia, vob. 1, p. 375, b 68, aldamal, p. 267, al-gd al-

Farid, vol. 3, p. 123,

L Naky al-Balighak, Scrmon 223, Bibdr alvlnwir, vol. 37151, h 35
3 Waga'al Siffin, p. 65, Sharh Nakj al-Balighah, vol 3, p 111, ai-dmsine wa al-Siydsa,

vol. I po 105,
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31.

32,

about 1t, but nobody said anything until all people swore
allegiance to him, willingly, without any compulsion.”

al-Futuh: The Angir told the people: "You all know the excellence
of "Ali ibn Abao Tilib, his precedence, kinship and his status
with the Prophet (s.aw.), his knowledge about what is
permissible and prohibited, and your need for him from among
the companions. He has never stopped giving advice to you, If
we were to know someone better than him and more appropriate
for this affair, we would lead you to that person,”

The people unanimously said: “We accept him willingly,
without any compulsion.”

"Ali (a.s.) then told them: “Tell me that when you say: “We
swear allegiance to him willingly, without any compulsion’, is it
a right incumbent upon you by God or 1s it your ewn opinion.”

They replied: “It 15 incumbent enjoined upon us by God the
Glorious.”™

dlfamal —quoting from 'Abd al-Hamid ibn ‘Abd al-Rahman
from Ibn Abzi: "Shall I tell you what I saw by my own cyes and
heard by my own ears? When people gathered ncar the Public
I'reasury, "Ali (a.5.) said to Talha: “Extend your hand so that |
can swear allegiance to you” Then Talha said; "You are more
deserving for this affair [of ruling] than [ am, since the people
are gathered more in your favor than in mine.”

"Ali {a.s.) said: "We do not fear anyone other than you.”

Talha said: "Have no fear, for by God no harm will come to
you from me.”

After that, "Ammaiar ibn Yasir, Aba al-Haytham ibn al-
Tayyahan, Rifa*ah ibn Rafi’, and Abi Ayyub Khalid ibn Zaid
stood up and addressed 'Ali (a.s.), saying: “This affair [the
government| has become corrupt and vou yourself saw
‘Uthman’s actions which were contrary to the Book and the
Tradiuons (sumna). Extend your hand, that we may pledge
allegrance to you and you will correct from the affairs of the
nation whatever has been corrupted.”

L. Shark Naby al-Balaghab, vol. 4, p. 10, There is hesitance in the aceeprance of this

marration, 45 "Abdullah ibn "Abbas was "Uthmin's ageat in Hay) and when he
reached Meding, the allegiance to "All had been accomplished. See Tawikh ol
dabari, vol. 4, p. 439. The narrator may have been "Abdullal or Qutham —the
song of "Abbag,

1. al-Futuh, vol 2, p, 4335,



130 Imam Ali and Political Leadership

,_}in?-'n.?-‘_‘)‘..l.pdﬂ Lgi_;l:...ﬂf_g qm.a'.ar.,....-b_u T'L.!l_} .L:.LL;:-JLE:L.ML;

o g Slaaily ) Sl (20 GLat¥ St 1 S8 L o1 050

L

A sl J Bl [p Josb foale By oM A 15381 5550

5 L1 500 T8 T3 KT 15 01 vt L0 B s A B
NEgdite
il 2 5 8 e i
ey S5 Ll el gy b Rl A B A [ NS afle syl
B A

O R I =g
e '-—-'L"LU W GE Ol el o5 b ade .;-"_F-."i e e Olie s

B 33 015 Ll 350 155 U5 1 gmiir 00 1)L G el 53,3
._;'l u'.& ;mc,:- e W a935— »u;J... ;‘u ] :__C)L:-—,_.EJ o5F ;-J:-QL.‘: L...a
PSR N el fesndaetd BTG
Jal G i ol Gy GG B G Gl S Syt Jomes
¥ lols B Y 1an V) Bk 18 a1 G g ele il s A

'I"',:|

|L€_.3~._ﬂ‘_|u..q.uh5|hf. Il.--'-LlLE.-J'._F--ﬁ-n-I

35 A e T el B 1D e 1SR ey T28 e Lt

a9 e .-'-F_.-,e;_-'-'.'.ub-'m s Pty 2L Y1429, a g I Tt P o | AN

-

el Lils0 ey 508 e Ia :C_/.;:'.'ln'.-_l .L.},JL. =il wilea thoit bl e Ol ek Bl s

(243 e TE iy M Lx:._-'_,_! e pms 157 o .._,-"i,)'qr.ll.'_;.'.__-' 5"'.'-:'\1_';__;.'- L all! u\ﬂ_?_?:l ‘Ti'._,—_I_J P e

N ey R Ny T S RO v v BE e e iy 4828 o |t dl falSHT

b s o g et e g R L s Bl DY B



Chapter One: Allegiance of Light 151

34,

“Ali ({a.s) turned it down and sard: “You saw how [ was treated
and you know the opinion of the group. I have no need for
them.”

They then went to the Anrgir and said: “O Group of Ansar!
You arc the supporters of God and His Messenger. God
Almighty has graced you because of His Messenger and you
know the excellence of “Ali (as.), his precedence in Islam, his
kinship and status that he had with the Prophet (s.a.w.) and if he
was to rule he will bring goodness to you,

Then the group [of Angar] said: “We are the most content
people with him and we want nobody ather than him.”

After that they gathered around him and stayed with him
until they all swore allegiance to him.”'

Imam ‘Ali {a.s.) —1n a letter to Mu'awrya: "Verily, those who swore
allegiance to Aba Bakr, ‘Umar and ‘Uthman have sworn
allegiance to me on the same basis they swore allegiance to them.
Therefore, those who were present had no choice to consider,
and he who was absent had no night to reject (what was decided
by the council). Indeed the council is confined to the Mubdjirin
and the Angar. 1f they agree on one person and call him the
leader (fmam), it would be deemed to mean Allah's content. If
anyone keeps out by way of objection or innovation, he must be
brought back ta the position from where he left, and il he
refuses they must fight him for following a path other than that
of the believers, and God will put him with those he deserves,”

Imam "Ali (a.s.) —in response to Mu'awiya's letter: “You should not
consider yoursell different from Talha and Zubair, and the people
of Sham from the people of Bagra, by my life, all are equal in
accepting this affair [of government|, because it was an inclusive
allegiance in which the elite were not excluded and in it there is no
place for any revision in it.”

l. &

Ifamal, p. 128, of. al-Kafi'a, vol. 12, p. 8, al-Fainf, vol, 2, p. 434-435,

2. Nabj al Balaghab, levier 6, Wag'ar Siffin, p. 29, aldmama wa al-Siyisa, vol. |, p. 113,

3.4

al-lgd al-Farid, vol 3, p_ 320,
Famil, vol, L, po 428, Wag'ar Siffin, po 58 of, Naby al Balaghab, Leteer 7.
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35.

36.

al-Frtih: “All the Kufans swore allegiance to "Ali (a.s.)...then the

people of Hijaz and the people of Irag swore allegiance to "AlL
ibn Abo Talib (a.s.).

at-{abagat al-Kwbra: “Uthmin was killed on Frniday the
eighteenth of Dhil Hijja, 35 (AH) [June 17, 636/, and the pledze
of allegrance to caliphate was sworn to "All (as) in Medina one
day after the assassination of ‘Uthman. Talha, Zubair, Sa‘d ibn
Abt Wagqgas, Sa'id ibn Zaid, "Ammar ibn Yasir, Usima ibn Zaid,
Sahl 1ibn Hanif, Abn Ayab al-Ansdri, Muhammad bn Maslima,
Zaid 1bn Thabit, Khuzayma ibn Thabit and everyone else that
was in Madina from among the companions af the Messenger of
God (s.aw.) swore their allegiance to him.”

1/8

Statements of a Group of the Imam’s Companions after the

37,

Pledge of Allegiance

Tarikh al-Ya'qubi —after mentioning the people’s allegiance to
Al (a.s.): "A group of the Angir stood up and spoke. The first
one to speak was Thabit ibn Qays ibn Shammas al-Ansirm who
was the orator of the Ansar. He said: “By God, O Commander of
the Faithful, if they preceded you in the rule (wildya), they did
not precede you in religion, and if they went belore you
yesterday, vou have caught up to them today. They and vou were
not unaware of your status and they were not ignorant of your
position. They were in need of you in what they did not know,
and you with all your knowledge are in no need of anyone.”

Khuzayma 1bn Thabit al-Ansiri who was also known as Dhul
Shahadatayn® then stood up and said: “O Commander of the
Faithful! We find nobody for this affair other than you, and the
affairs of the state will not settle except by you. If we are to be
truthful to ourselves, about you, you are the most precedent of
peaple in faith, the most knowledgeable among peaple about God
and the closest amoeng all believers to the Messenger of God, What
they possess you possess, but they do not have what you have,”

L.
2o
3. T

Efuinf, vol. 2, p, 439,

!l’lsuﬁa.mrr ;z'rXr.E!:rpz' vial, A e

he Prnphr:r (g.a.%.) gave Eu.m this title when he took sides with the Messenger ot
God in an argumen with a Bedouin, with the reasoning that “We believed in
you with the lnmgmg af the Dhvine Message, so how could we not believe in
vou against & Bedouin? (Ma ram Rijad al-Hadith, vol. &, p. 52},
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Chapter One: Allegiance of Light ) 155

After him, Sa‘sa'a ibn Suhan stood up and said: “By God, O
Commander of the Faithful! You have adarned the caliphate,
and 1t did not adorn you. You elevated it [the caliphate], and it
did not elevate you. Indeed it 1s in need of you more than vou
are in need of 1t.”

Then Malik ibn al-Harith al-Ashtar stood up and said: “O
People! This is the successor of the successors, the heir of the
knowledge of the Prophets, he who has undergone great tests and
possesses immense forbearance, The Book of God testifies to his
faith and His Messenger testifies for him to be in the eaven.
All virtues have been perfected in him and no one of the past
and the future has doubted his precedence, knowledge and
virtue.”

‘Ugba 1bn "Amr also stood up and said: “Who has one day
like the day of 'Aqaba and an allegiance like the allegiance of
Ridwan [Good Pleasure|; who is the most guiding leader with no
fear of his tyranny and a learned person with no fear of his

. nl
ig]’t()l’ﬁnff.

Sce, The Encyclopedia of Amir al-Mu 'minin, 'Ali in the
words of the Prophet’s companions: Khuzayma iba
Thabit Ansari, and Hudhayfa ibn Yamin and ‘Al in
the words of scholars, Ahmad ibn Hanbal,

1/9
Those Who Did not Pledge Allegiance to the Imim

The allegiance to Imam "Ali (as) was widespread and inclusive
where all the Mubdjirin and Awsar participated in it along with
everyone else that was in Madina. Everyone swore allegiance by
complete choice and absolute freedom, and then the people of
Mecca, [1ijaz and Kofa pledged their allegiance.”

. Tarikh al-Ya'gibi, vol. 2, p. 170
2. Tartkk Dimashg, vol. 42, p. 437,
Yoal-Fuiaf, vol 2, p. 439,
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Chapter One: Allegiance of Light 157

The Imam (a.s.) clearly stated that the allegiance to him was public
and inclusive', Many historical sources have also asserted this gathering
of all the Mubdjivin and Ansir for pledging allegiance to the Imam.”

However, some sources quote reports which state that some of the
companions did not pledge their allegiance to “Ali {as), such as
“Abdullah ibn ‘Umar, Sa'd ibn Abt Waqqas, Muhammad 1bn Maslima,
Usima itbn Zaid, Hassan ibn Thibit, Ka'b ibn Malik, 'Abdullah ibn
Salam, Marwan ibn al-Ilakam, Sa‘id ibn al-*As and Walid ibn ‘Ugba.’

There are two views about the refusal of these people to give
allegiance to the Imim:

The first: They were against the pledge of allegiance to the Imam
and hence did not participate in 1t.

The second: They did not oppose to the allegiance itself, What
has been mentioned in the sources regarding their refusal of
allegiance to the Imam is taken to mean that they did not participate
with the Imim in his civil wars.

Al-Hakim al-Nayshaburi after stating the traditiens concerning
the peoples pledging of allegiance to the Imam says:

W3 oy gl oy a3 gVl s e U 5 ey e e o J 3
5 Lm0 o o Lob 4 did 3 g oM edin et 505 Mg

|_,.|}?- '.ikl:q:.zz-_:;df.u.
As for the view of those whe claim that “Abdullah ibn
‘Umar, Abu Mas ad al-Ansari, Sa'd ibn Abi Wagqas, Abu
Muasd al-Ash'ari, Mubhammad 1bn Maslima al-Ansan and
Usama 1bn Zaid refused 1o swear allegiance to the Imam, it
is 1n fact a view of those who have no knowledge of the
realities of those conditions.

He goes on to explain that they did swear allegiance to the Imam,
but for some reasons they refused to keep his company in war. Their
refusal to participate in war led some people to presume thar they
have opposed pledging the allegiance to him (as.).”

The Mu'tazilite Ibn Abi al-Hadid adopts this opinion and in hi.s
commentary on Naky al Balaghah has attributed it te the Mu'tazilites.

Lo al-Kamil, vol. 1, p. 428, Wag'ar Sifffn, p. 58, aldmbdd, vol 1, p. 243,

2. al-'fgl al-Fared, val. 3, p. 311, Tarikk al-Tabari, vol. 4, p. Ay, al-Kamit S al-Tarikh,
vol. 2, p. 30z,

3. aldrkhdd, volo |, po 243, Tarikh Dimachy, vol. 42, p. 437, Shark Naki alBalaphal,
val. 4, p. 9.,

4, alMustadeb ala wl-Safitbayn, vol, 3, p.o 124, B 127,

3, Shark Nabi al Baldghal, val, 4, p. %10
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Chapter One: Allegiance of Light 159

If we contemplate on the sources in this chapter, we will find that
the majority of those who are known for their refusal to swear
allegiance to the Imam did in fact swear allegiance. However, the
allegiance of some of them, like "Abdullah ibn'Umar and Sa‘d ibn
Abi Waggas did not mean that they were loyal to the Imam’s
leadership, as they openly announced that they would not
accompany him in his wars. The allegiance of another group, such as
Marwan ibn al-Hakam, Sa'id ibn al-'As and al-Walid ibn ‘Ugbah was
for political motives.' Since the allegiance of this group was not true
and complete, therefore, this group in a way can be considered as
deviators from the allegiance to the Imiam, but they can still be
ranked among those who pledged allegiance to the Imam, as they
performed the formal rite of pledging allegiance, and hence
combining the two views 15 possible.

A third possibility 1s that they refused to participate in the public
allegiance which took place in the mosque and made excuses for
justifying their refusal; however, after the rite of allegiance was over
and the caliphate of "Ali (a.s) was firmly established, they became
inclined to the allegiance,

This claim 15 confirmed by the presence of Marwin ibn al-
Hakam, al-Walid ibn "Ugbah, and Sa'id tbn al-'As who visited the
Imam at the end of the public allegiance and pledge of allegiance to him
after some discussions. The confessions made by “Abdullah ibn 'Umar,
Usama 1bn Zaid and Sa'd ibn Abi Wagqas of their allegiance to “Al
{a.s.), as 15 menuoned 1n some sources, also confirms this claim.

38, Imam 'Ali (as.) —from his speech when "Abdullah ibn ‘Umar,
Sa'd ibn Abt Waqqas, Muhammad ibn Maslima, Hassan ibn
Thibit and Usama refused to pledge allegiance; O people! You
swore allegiance to me on what you did to those before me.
Verily, peaple have aptions before they swear allegiance; but after

1. After being defeated in the batile of Jamal, Marwan proposed to swear allegiance
to T “Alr (aas ) Inorggecning his alleganee, the Imim said: “Did he not swear
allegrance after the killing of "Uthman? | have no need for his allegiance,
because his is the hand of a Jew." Naly sl Baldghab, Sermon 73, al-Kkani i wor al-
Sazd'if, val 1, p. 107, B, 35,
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Chapter One: Allegiance of Light 161

39.

40,

that they have no option. The leader (fmam) must be steadfast
and truthful, and the people must be obedient.

This is a public allegiance, so whoever turns away from it is
turning away from the religion of Islam and is tollowing a path
other than that of the Muslims. Your allegiance to me was not
without thinking [by accident| and your motives are not the
same as mine. | want you for God, but you want me for your
own interests. By Gad, | will be bencvolent to the adversary and
bring justice to the oppressed.

I have been informed about Sa‘'d, ibn Maslima, Usama,
‘Abdullah and Hassan ibn Thabit certain things that I do not
apprave and the Real [Almighty] will be the Judge between them
and me.”'

Muray al-Dhbabab: “Sa'd, Usama ibn Zaid, ‘Abdullah ibn '‘Umar
and Muhammad 1bn Maslima were among those who refused to
swear allegiance to 'Ali ibn Aba Talib (as) and as their
argument saicl: It 15 a kind of sedition (fitnah).”

Another group said to “Ali (a.5.); “Give us swords in order to
use them to fight along with you. If we strike them upon the
believers it will not hurt them, but if we strike the unbelievers,
they will pierce their bodies!

‘Al (as.) turned away from them and recited: “Iad Aliah
known any good in them, surely He would have made thene bear. and
were He to make them hear, surely they would turn away, berng
disregardfil "

Tirikh al-Ya'gihi: “People swore allegiance, except for three men
from Quraysh: “Marwan ibn al-Hakam, Sa'id ibn al-"As and al-
Walid ibn *Aqaba who was their spokesman, He said: “O you!
You have cut all of us lrom our kin, As for me, you killed my
father in the battle of Badr. As for Sa'id, you killed his father
in the battle of Badr and his father was one of the greatest of

Loallvshad, vol. 1, p. 243, alMi'var wa al-Mawiazin, p. 105, wl-Akbbar al Tiwal, p. 140,

Also ol. Naby al Baldghat, Sermon 136,

2 Qur'dn, 8:23

i

cMursy alDbabab, vol 3, p. 24
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Chapter One: Allegiance of Light 163

41,

42,

Quraysh, and as for Marwan, you insulted his father and mocked
‘Uthman when he brought his father clase to him. We have
therefore taken an oath between ourselves that [we swear allegiunce
to you on the condition that| you forgive the punishment of what
we have done, leave us with what is in our possession and kill the
murderers of our friend (‘Uthman),”

"All (a.s.) got angry and said: “As for what you said that 1 have
cut you from your kin, it was the Truth that has cut you. As for me
forgiving what you have done [of wrong doings], I have no right 1o
torgive the right of God Almighty, as for me disregarding what 1s in
your possession, Justice will apply to you in that which belongs to
God and the Muslims .

“As for lkalling the murderers of ‘Uthman, if I must kill them today,
| must fight against them tomorrow. [ lowever, it is to your benefit that
| force you to accept the Baok of Allah and 1radition of his Prophet, He
who feels confined by the truth, then falschood will be more confining,
and 1f you wish you may join along with your predecessors”

Marwan then said: “Rather, we swear al eglance to you and will
stay with you until you see and we see [what will happen].”

Tarikh alTabarr —narrating from ‘Abdullal ibn alFHasan: “When
‘Uthmin was killed, the Ansar swore allegiance te "Ali (as.), cxcept for
a few people such as: Hassan ihn Thabit, Ka'b ibn Milik, Muslima ibn
Mukhallad, Abi Sa'id alKhudr, Mu hammad ibn Maglima, al-
Nu'min 1bn Bashir, Zaid ibn Thabit, Rifi* ibn Khadij, Fadala ibn
"Ubayd and Ka'b ibn “Ujra. They were the followers of “Uthman,

Then a man said to ‘Abdullah ibn Iasan: “I Tow could they refuse to

swear allegiance to “Ali (as) and (when we know that) they were
followers of "Uthman?”
He replied: “As for Hassan, he is a poet who daes not care what
he does; as for Zaid ibn Thabit, "Uthman had appointed him as
the head of the state council and Public Treasury and when
‘Uthman was besieged, he said: “O group of Awsdr, assist Gad
Almighty”, repeating it twice. Abu ﬁ?}'ﬁi answered: “You will
only assist him because he has put countless palm trees at your
disposal™ As for Ka‘'b ibn Malik, ‘Uthman had used him (o
collect the alms tax of Muzayna and granted him what he had
collected from them.”*

Wag'al Siffin —narrating from ‘Amr ibn Sa‘d: ““Abdullah ibn
“Umar, Sa'd ibn Abt Wagqas and al-Mughayra ibn Shu‘ba with a
group of people went to visit ‘Ali (a.s) and they had not
participated in swearing the allegiance to him. They asked him to

|, Tarikh al-Ya'gbi, vol. 2, p. 175, al-Puiih, vol. 2, p. 442433,
2, Tirikh al-Tabari, vol, 4, p- 429, al-Kamil £i al-Tarikk, vol. 2, p. 303,
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43.

give them their share of the spoils, even though they did not take
part in the battles of Siffin and Jamal.

“Ali {a.s.) said to them: "What made you keep away from me?”

They said: “*Uthman was killed and we do not know whether
his blood was shed rightfully or net. He had committed some
things and you made him repent and he did so. Then at the tume
of his killing, you contributed to it, se we do not know whether
vou acted rightfully or went wrong, even though we know of
your excellence, O Commander of the Faithful, and your
precedence [in [slam] and your migration (bira).”

‘Al (as) then said: "Do you not know that God Almighty
has commanded you to enjoin the good and forbid the wrong
He said: “ff rwo growps of the faithinl jight one another, make peace
betwoeen (hem. But if one party of them aggreses against the other, fight
the one which aggresses until it returns to Allah's ordinance.”™

Sa'd said: "O "Ali! Give me a sword that distunguishes the
unbeliever from the believer. [ fear that I may kill a believer and
be taken to Hellfire.”

‘All (a.s.) teld them: "Do you not know that "Uthman was a
leader to whom you swore allegiance to out of obedience? I he
was nighteous, why did you let him down? And il he was a
wrongdoer, why did you not [light against him? If he was
righteous, you did wrong since you did not help your leader, and
il he was a wrongdoer, stll you did wrong, ds you dud not help
the person who asked others to practice good acts and refrained
them from committing bad; and you did wrong, for you did not
act between us and our enemy according to what you were
commanded by God, as He said: “feht the one [party] which
ageresses unitil it returns to Atlab ordinances” He then turned the
group away and gave them nothing

al-Mustadrak ‘ala al-Sabipain —after mentioning some reports
regarding the people’s allegiance to the Commander of the
Faithful (as.): “As for the view that claims that ‘Abdullah ibn
‘Umar, Abo Mas'ud al-Ansari, Sa'd ibn AbT Waqqgas, Abu Musa

I, Qur'in, 499,
A Wag'ar Siffer, po 551
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Chapter One: Allegiance of Light 167

al-Ash’ar, Muhammad 1bn Mashma al-Ansan and Usama ibn
Zaid withdrew from the allegiance, this view is of he who denies
the realities of those events ..." [Then after explaining the
reasons for their withdrawal, said]: "It was for these and other
similar reasons that some refused to fight along with "Ali (as)
against his enemies.”’

al-famal —narrating from Aba Mikhnaf: “The Commander of the
Faithful was informed at the time of his departure toward Basra
that 5a'd ibn Abi Wagqas, Ibn Maslima, Usdma ibn Zaid, and
ibn "Umar have stopped moving on. He sent for them, and when
they returned to him, he said to them: ®1 have heard unpleasant
news about you that [ do not like. | do not {orce you to go to
Basra, but are you not helding your allegiance to me?”

They rephied: "Yes.”
e said: “So why do you refuse to accompany me?”
Sa'd said: "l do not like going to this war, lest a believer may

be killed. If you give me a sword that distinguishes a believer
from an unbeliever, | will fight alongside you!”

Usdma said: “You are the noblest of Allah’s creation to me,
but I have pledged to Allah not te fight against the faithful...”

And "Abdullah ibn *Umar said: “I know nothing about this
war and [ request from you not to force me to do something I
have no knowledge about.”

Then the Commander of the Faithful said to them: “Not
every deceived person is reproached. Are you still holding your
allegiance to me?”

They said: "Yes.”

He said: "Go back, God Almighty shall make me needless of
57
you.

L al-Mustadrak "adg al-Sabibayn, vol. 3, po 124, b 2596, [bid, p. 127, b, 4605,
2 alfamal, p. s,
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45,

46,

Tarikh al-Tabarf —narrating from Aba Malih reporting some of
the events that took place at the time of allegiance to the Imam:
“'All (a.s.) went to the mosque and went up the pulpit, wearing a
long robe and garment, a turban made of fur and holding his
sandals in his hand. The people swore allegiance to him while he
was leaning on a bow.

Sa'd was brought in and ‘Ali {as) said te him: “Swear
allegiance”

He said: "1 will not swear allegiance until the people swear
their allegiance. By Gaod, [ will bring you no harm,”

“Ali (a.s.) sard: “Let him go.”

Ibn "Umar was brought in and the Imam sai: “Swear allegiance!”

Ibn "Umar replied: “I will not swear allegiance until the
people swear their allegiance.

He said: "Bring a guarantor.”

He replied: “I do not see a guarantor around here,”

[Malik] al-Ashtar said: “Let me cut off his head.”

Al (a:s.) said: "Let him go, I will be his guarantor myself."
And then said to Abdullah: “As much as [ know, you have been
indeed an ill-mannered person when you were young and now
that you are old.™!

Sharh Naby al-Balaghat: "Abu Mikhnafl says in his book ‘al

Jamal that the Mubdjirin and the Angdr gathered in the mosque

of the Messenger of God (s.a.w.) to decide whom to choose as 2
leader and the mosque was full of people,

"Ammar, Abu Haytham, Rata‘a ibn Rafi’, Malik ibn ‘Ajlan, and
Abu Ayyub Khilid ibn Zaid agreed to persuade the Commander
of the Faithful to accept the caliphate, and ‘Ammar was more
insistent than the others, addressing the people and saying: “O
group of Ansar! You saw how ‘Uthman treated you yesterday,
and now you are about to see it repeated if you do not assist
yourselves. In truth, "Ali {a.s) is the most deserving person for
leadership on account of his excellence and precedence.”

The people said: "Therefore, we now consent to him.”

All of them then said to the rest of the Muwbajirin and
Angar. 7O people! We spare no efforts in deing good to you and

I Farikh al-fabare, vol, 4, p, 428,



170 Imam Ali and Political Leadership

KPR NELECRE PPHPPRRCNER e s 1 0 il T

‘;“:LLJTI .‘}I_g I.:L..f‘:ria‘,“

ity o 5 el 35 s A el L Jlad
..Lg..;j; qg._)_.g L_...; ;_,,.'ui..ij :.g__zl.'- e ;_3:-_;:-.3..:[-.‘ L:&;-'l'.__;.'{.;- |_}aﬁ “P";E | 4ol e

Fe - - = - - " -
ngnh@hﬁMEEﬁuug_u&éﬁ L1 A 1o 1 51
-LJ"’FJ fjd!:Jl-jLL’FﬂLtJ.l ;h-..sr.hs-.....lh_jl..i:q_‘:\.-._] p’ii:‘tsiil"’*

-

3 e - 3se
;,.-'Ia_.:z._...;.,_,ll'-.:s E}LU#EL .ﬂ._h ILLg.-‘cl._L:--';.....I.. L:s-:.l_;.:—w\r,..ul.ﬁ.

i

e

B e L 24

5 =
s, g 250 e, 3 ATV ST Y o a3 G S
) T By i Gy 2k il 5 558 VL Gl Dyl AL

“"...m ...-4J.'- -Ju-f- n..._._...Ll L.L.-.':-ql.u_.l.ll.-v ,Jn....ts-u n.‘i_g,__g J-.st...-_,.
1‘ 4 o 1.1‘5 l...l‘"

] -

Al B Y Bt -«IL,]'#T,;JMMJWLI.

l-_

}w“ﬂ i ‘)L.a-n_.ﬁ.ﬂpl":_a 1 "“‘JJIMLS#?.,HMJ'W LA

M:JEE!&;HJJ.&T&FJ;L%J&QLJJE\@& | e fia 3l 2a

@ - P ¥ oo 2 P 3
|_,r.5t.q:a.'_.'ll.5.l.ﬁ.]:m_}l.| MILJI J.::Li"tu 1_3.1_7-”5 LFM._L.HJJ_JII

# F 1

.'mb.T 21555 3 hs sl 25 5as

ﬂi'ﬁ&t\_rl.‘r- ,:.TJ-'IL’TI..I ._.uLd.'! .k..ll.l -#.]Jl..-t.i-n.‘___,.ﬂl.!_g\_j Lf.-’l.ﬂwul;-e

1 na

e (Gl T AR S e LY 5 Bl P

- -n B3R
Ej:éTﬁ':_:}i;é}'I ._]_,..-jg[:._ﬁli.ﬁ'..:d Jis 'T'tj.nwu,,,u;;.t;g Kol

L2
;,dai;h,e.;.ﬂjcj,;i;ﬁ wuiyiﬁj_|;@|j.m, L Caa 15)

'.-J.'h

a ..E.Jﬂl 'h_SL-JSié..IS'_l ..'tl-L'-""j el 08 a...,a'l.!m



Chapter One: Allegiance of Light ) 171

ourselves, God Willing. Indeed, "Ali is the one whom you lnow,
and we do not know anyone more capable and competent than him
to take charge of this affair.”

Then all the people said: "We consent. He is to us as you have
described and even better.”

They all stood up, went to “Ali {a.s.) and called him out of his
house and asked him to hold out his hand for the pledge of
allegiance. "Ali (as.) held his hand back. Then the people crowded
around him like thirsty camels flocking around a watering pond, to
the extent that some were about to kill others. When he saw this, he
asked the allegiance to be pledged in tront of the people in the
masque, and said: “Even if a single person does not consent, | will
not get involved in this aftair,”

People accompanied him into the mosque. The first person whe
swore allegiance was Talha. Qabisa tbn Dhu'ayb al-Asadi said: “T
fear that his affair may not be sewtled, since the first hand that
pledged allegiance to him was limping.”

After T'alha, Zubair swore allegiance and so did all the Muslims
of Madina except Muhammad ibn Maslima, ‘Abdullah ibn “Umar,
Usama ibn Zaid, Sa’d 1bn Abi Waqqas, Ka'b ibn Malik, Hassan ibn
Thabit and *Abdullah ibn Salam.

‘Al (as.) commanded ‘Abdullah ihn ‘Umar to be brought to
him. He told him to swear allegiance. e said: “I will not swear
allegiatice until all the people swear their allegiance.” He (a.s.) then
said: "Bring a guarantor [to secure| that you will not disabey. He
said: “T will not bring a guarantor.”

[Malik] Ashtar said: “O Commander of the Faithfull He sees
himself secure of your whip and sword. Let me cut off his head.”

“Ali (as.) said; *T do not want his allegiance by force. Let him go.”

When “Abdullah ibn "Umar went away, the Commuander of the
Faithtul said: “When he was a child he was ill-mannered and now in
his old age he s more 1ll- mannered.”

Then Sa'd tbn AbT Waqqgas was brought in and the lmam said:
“Swear allegiance.”

He sard: "0 Abu al-Hasan, Let me be free! When there shall be nio one lefi but
me, then T will swear allegiance. By God, 1 will bring no harm to you*

“Ali (a.s.) said: “He s telling the truth, Let him go.”

Then he sent for Muhammad thn Maslima. When they brought
him in, the Imam said: “Swear allegiance!”

He replied: “Indeed, the Messenger of God (s.a.w.) commanded me
that whenever people disagree and become like this —interlocking his
lingers- I must go forth with my sword and strike it across mount
Ubud, then 1f it breaks into pieces, | must go back home and not leave
until the hand of a wrong-doer comes to me or 1 will be taken by
death.”

“Alt (as.) sard to hime “Then go and do as you have been ordered.”
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Chapter One: Allegiance of Light 173

Then he sent for Usaima ibn Zaid, When he arnived, the Imam
satd: “Swear allegiance.”

He sard: “I am your supporter, and there will be no opposition
from me to you, Once the people calm down, 1 will swear allegiance
to you.”

He commanded him to go back and sent for no one else,

They asked the Imam: “Will you not send for Hassan ibn
Thabit, Ka'b ibn Mailik, and ‘Abdullah ibn Salam?”

IHe said: "We are in no need of those who do not need us”

[Tbn Abi al-Hadid says:] Our followers (the Mu'tazilites)
menticn 1n their books that this group gave excuses when they
were called to fight in the battle of the Camel (al-Jamal), and
refused to participate in the war they did not refuse to swear
alleplance.

Our master Abn al-Husain narrates in his book ‘af-Ghurar
that when this group expressed their excuses, “Ali (as) rold
them: “Not everyone who 1s deceived will be reproached. Do you
have doubt in your allegiance to me?”

They said: "No,"

He said: “If you have sworn allegiance, then [it is as if] you are
present in war.” And he exempted them from being present in
[
the war.

1/10
A Biography of Those Who Refused to Swear Allegiance
1/10-1

‘Abdullah ibn ‘Umar ibn al-Khatab

‘Abdullah was born two years alter the Bi'tha |beginning of
Prophethood] of the Prophet (s.a.w.).” He embraced Islam together

L Sharh Niafy al-Balaghah, vol. g, p. 8,
2 al-Tabagat al-Kalead, vol, 4, p. 143, Tabdeft al-Kamal, vol 15, p. 340, b, 5441 TeekF
Baghdad, vol. |, p. 172, h. 13
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Chapter One: Allegiance of Light 175

with his father in Mecca in his childhood', and migrated to
Madina prier to his father® or along with him.” He did not
participate 1n the battles of Badr and Ul‘rlud4 due to his young
age,” but from the battle of Khandaq onward he accompanied
the troops of lslam.® Many reports mentioned in Sunni books of
traditions have been narrated from him.’

When 'Umar was on his deathbed, he was consulted to
allocate his son as one of the members of the electoral council,
but *Umar objected to the proposal, saving: “I1e does not deserve
caliphate. He is not even able to diverce his own wife,””

[t 15 menttoned in some narrations that "Abdullah became a
member of the councail by the order of "Umar on the conditton
h' .= e )
that he would not have the right to be elected [as a caliph].

During the reign of “Uthman, he kept away from political
issues and did not partake in the ruling politieal trends. In the
caliphate of Imam "Ali {a.s.), he also 1solated himselt and did not
participate in any of them rather he chose this 1selation as the
cornerstone of his social policy,

In the battles duning the government of "Ali {as.), 'Abdullak
ibn "Umar also secluded himself from politics and kept
withdrawn, not participating in any of the Imam’s battles during
his caliphate.

b Tabagdr al-lubrd, val. 4, p, 192, Tabdbib adf Kamad, vol 15,p. 333, b, 3440, Tankk

E.n'lg.lr:larq!nr, vil. Lpo 171 E_|. 13,

caddaldh val s, pogl, heoest, Uid el Ghdla, vol. 3, p. 337, L, 3082

doal-Tabagat al-Kubrd, vol. 4, po 142, Sabdbib ol Kawdl, vol. 15, p. 333, L, 340, Taridh

Baghdad, wal. 1, p. 171, b 13,

ad- Tabagar al-Kubed, vol. 4, p 183, Fabdhib ol Kawmdl, vol. 15, p. 233, I 3aa1, Tardeh

Baghdad, vol. 1, po171, b 13

ol Muniadvak ‘gld al-Sabibayn, vol, 3, p,osda, b 6262, al-Tabagar al-Kakra, vol. 4, 1.

143,
Labdhib al Kama!l, vol. 15, p. 333, h. 341, alMusadrak 'ala al Sabthayn, vol 3, p
644, h. A362,

- Sivar A'lam al Mibald, vol 3, po2m, b a5, Taeibh alldam, vol. 5, p. 455, h. 199

Tarikh al-Ya'qubi, vol, 2, po 160, Tarfkh al-Tabari, vol & p, 238, @l Kamil Fil Tarikh,
vol. 2, p. 210

Tarikh al-Tabari, vol. &, p. 229, al-Kamil 7 al-Targih, vol. 2, p. 200, Taetkh Dimaihy,
vl 31, pe 179
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177

It 1s evident that such a kind of an attitude throughout the life
of "Abdullah ibn "Umar was based on weak foundations, and this is
why he did not act so during the time of the previous caliphs nor
did he do so in the ume of rulers after ‘Ali (as). Ile swore
allegiance 1o Mu‘awiva' and Yazid® (whom 4 great number of
eminent figures among the nation and the companions, including
Husain ibn "Ali (a:s.) refused to pledge allegiance to), e also swore
allegiance to “Abd al-Malik.’ Moreover, when Muhammad 1bn
Hanifa refused to swear allegiance to “Abd al-Malik, saying that he
would swear allegiance only on the condition that all people do the
same,’ ‘Abdullah Ibn ‘Umar pledged allegiance to “Abd al-Malik
and encouraged Muhammad to follow in doing so.

It s indeed strange that it was during the might that ‘Abdullah went
te Hayjdj Ibn Yasul to give lus hand for allegiance to ' Abd al-Malik lest
he might not remain without allegrance even for a single night, as he
had heard that the Messenger of God (s.aw) has been quoted as
saying: "He who dies while having no leader (imam) dies the death of
the period of ignorance e was humiliated by Hajjaj [the arrogant
tyrannical ruler] who stretched out his foot from his bed for
‘Abdullah to swear his allegiance to, because he knew that the reason
for this allegiance was based on fear, weakness and incompetence,”

Even though he did not partake with the [mam in any of his
battles during his caliphate, * he was not one of the Imam’s enemies
erther. He was described by Imam “Ali {a.5.) as one of those who:

S0

“They abandoned the truth and did not sppon the faliehovd ™
Some historical documents indicate that towards the end of his life,

“Abdullah deeply regretted his negligence and filing to help “Ali {1.5.), sayLng:
,ﬁblglai?:.__yﬁj@.qlgl'mb;_ﬁpqu

Ido wot vegret anything except that I did not fight along
with Al (a.s.) against the ‘vebel group’®

0 =3 LR W s D e —

al-fsif @b, vol 4 po 472, b 2464
al-Tabugal al-Kulbrd, vol. 4, p. 182, Mard al-Dhabab, vol. 2, p; 301,

- pahih al-Bukbdr, vol &, p.2634, b 6777 & 6739, al Muwatta |, vol, 2, p. 953, b, 1.

- al-Tabagat al-Kubrd, vol, 5, p. |11, Sryar A alim al-Nubala, vol, & p. 3.

- Sharp Nabj al Balaghab, vol. 13, p. 242, al-Fugil al-Mukbtara, p. 245, al-fdap, p.73,
calditt’ah, vol 3, pogs, ho 1630, Usd al Ghaba, vol. 3, p. 329, b, sz,

- Naby al-Balaghab, Aphorism 18, alduf'ab, vol. 2, p, 173, h. vsk.

calMustadrak ‘ald al-Sabibayn, vol. 3, p. 623, h, 6380, al-Tabagdr al Kubra, vol 4, p14aa,
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Of course, some sources have interpreted ‘the rebel group’ in
his words as the Khiarijis,' or Ianjjﬁf1 or Ibn Zubair.’ If we
consider the expression ‘with ‘Al in the statement, then there
would be no room for ather possibilities (Muawiya 1s meant),

He used to say: "Whoever calls me to prayer, [ will follow him
whosoever he may be, but [ do not follow the one who calls 31

¥
EER

Lo wWar.

Similarly, he believed that the government and obedience to
the ruler are based on the foundation of ‘the law of dominance’,
e used to say: "The right is for him who overcomes and has
power over the people and dominates them.””

That was why when ‘Al (a.s.) stressed on the people's freedom
and their choice in the pledge of allegiance, saying, “I do not
compel anyone to obey me”, ‘“Abdullah refused to obey him, but
he did not refuse to pledge allegiance to Yazid ibn Mu'awiya.

When the corruption, debauchery and crimes of Yazid who
did not refrain from committing any forbidden act were
disclosed — following the murder of Imam Husain — {as), he
called the uprising of the people of Mading as a betrayal to the
aIltgiﬁancE and theretore prevented his family from participating
1 it.

I Fath al-Bari, vol, 12, p. 286,

2. al-Tabagar al-Kubra, vol, 4, p. 1585 & 187, Tarthp Dimarlyg, vol. 31, p. 197, Sivar
A'alam al-Nubala, vol. 3, p. 232, b, 45,

3. al-Swnan al-Kubrd, vol. 5, p. 298, h. 16708, Titrck Drmasby, vol. 31, p. 193, Siar
A'aldm al- Nubuld, vol. 3, p. 229, h, 45.

4. al-Tabagat al-Kubra, val. a, p. 169, Tartkh Dimashy, vol. 31, p. 10, Sivar A'alim al
Nubala, vol. 3, p. 228, h.as

5. al-fabagat al-Kubrd, vol. 4, p. 149, al-faei'ab, vol. 3, p. 472 h. 2464,

6. Musnad [hn [awbal, vol. 2, p. 412, h. 5713, Ibid, p. 304, h. 5088, al Tabagar al-Kubri,
vol 4, p. 183
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47.

48.

49.

Finally, even though “Abdullah narrated many traditions and
15 regarded as one of the great narrators of the Sunni School, but
he was weak in knowledge, short sighted and dogmatic, not able
to give a strong analysis of the pelitical and socal currents
existing during that time. This weak personality and desire for a
worldly life helped him to take such a wvile position. "Abdullah
died in 74 AIl/ 703 CE at the age of eighty four.'

Tarikh al-Tabari: Al (as) sent Kumayl al-Nakha't for
‘Abdullah 1bn ‘Umar. IHe brought him. 'Ali (a.s) said to him:
“Rise with me." "Abdullah ibn ‘Umar said: *] am with the people
of Madina. I am but only one man from among them, When
they enter into this affair | will also enter with them and I will
not separate from them, so if they leave [for war| [ will leave and
if they sray, 1 will stay.”

"Al (a.s.) satd: "Then give me someone to guarantee that you
will not rise [against me].” He said: “I will not give you anyone.”

“Al {as.) said: "If I did not know of your bad manners when
you were young and at your old age, [ would not have accepted.
Let him go. I myself will vouch for him.™

Tarikh  al-Tabari —narrating from Muhammad and Talha:
“Zubair and Talha went out and met ‘Abdullah ibn ‘Umar and
discouraged him [in accompanying 'Ali (a.s)]. "Abdullah said: *I
am one of the people of Madina, If they agree to rise, [ will rise
and if they stay I will stay.” So, they [Zubair and Talha] left him
and returned.”

al-fabagat alKubrd —narrating [rom Abu IHasin- “Mu'dwiya
sard: "Who 15 more deserving than we are for this affair [of
ruling]?” "Abdullah ibn “Umar said: “T wanted to say: “The more
deserving than you 15 the person who fought against you and
your father over 1t”, but I remembered what | had 1n mind, so I
feared that this might create a problem.””

| al-Mustadrak “ald al-Sabfhayn, vol, 3, p. 642, b, 6335 & 6358, al-Tabagdr alfubra,

F L I

vol. 4, p. 187,

ik al-Jabari, vol, 4, po4as, al-Kawdl fTal-Tarikk, val, 2, p. 212,
. Jarikh al-Takari, vol, 4, p. 460, al Kl fi al Tarikk, vol, 2, p. 314,
- al-Tabagat al-Kubra, vol. 4, p. 182, Tirikd Dimashy, vol. 31, p. 185, Siyar 4 aldm al

Mubald, vol 3, p. 225, k. 45,
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50.

1

al-lsii'al: “Nafi' was asked: “Why did “Abdullah 1bn "Umar swear

allegiance to Mu'awiya but not to “Al1 (a.s.}?"

Nafi® replied: “Ibn *Umar would not stretch a hand at a time
of disunity, nor would he restrain it when there was unanimivy.
He did not swear allegiance to Mu'dwiva until all others agreed
to pledge allegiance to him.™'

Musnad Ibn Hanbal —narrating from Nafi': "When the peaple of
Madina rose up with Ihn Zubair and dethroned Yazid ibn
Mu'awiva, [bn ‘Umar called his children and said: "We swore
allegiance to this man on the basis of allegiance to God and His
Messenger, and verily I heard the Messenger of God (s.a.w.) say:

"Tor the treacherous there will rise a banner on the Day
of Resurrection and it will be said: ‘this is the treachery of so-
and-so’, and the greatest treachery, other than sharing a partner
with God |polytheism| is that one pledges allegiance Lo another
on the basis of allegiance to God and His Messenger and then
abandon it. Therefore, let no one among you dethrone Yazid and
exceed the limits of this affair |of ruling|, or else a sword will lie
between me and youl”™

Fath al-Bdri: “During that period [the peniod of the government
of ‘Abdullah tbn Zubair|, “Abdullah ibn “Umar refused to swear
allegiance to Ibn Zubair or to "Abd al-Malik, as he also refused
to swear allegiance te "All (as) or Mu'awiya, But later on, he
swore allegitance to Mu'awiya when he made peace with Hasan
ibn "Ali (a:s.) and when people agreed on him, Alter the death of
Mu'awiva, he ['Abdullah Ibn "Umar| also swore allegiance 1o his
son Yazid as the people had agreed upon him. After that, during
the time of disagreements, he did not swear allegiance to anvone
until [bn Zubair was killed and the government was entirely
handed over to "Abd al-Malik, and ["Abdullah| then swore
allegiance to him."

Sahih al-Bukbarr —narrating from ‘Abdullahy ibn Dinar “When
people swore allegiance to “Abd al-Malik, "Abdullah ibn 'Umar
wrote a letter to him:

1. al-trerdh, vol. 3, poa72, b 2ees.
2 Muspad Tbp Hanbal, vol 2, poat2, b 5713 & p.o20d, b 5088, alTabagdr al-Kuwbed,

vol 4, po 183,

3. Fath al-Bari, vol. 13, p. 195
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Chapter One: Allegiance of Light 185

4.

55,

56.

57,

“To the servant of God ‘Abd al-Malik, the commander of the
faithful, I truly confess my obedience and heedfulness ta the servant of
God “Abd al-Malik, the commander of the faithful, according to the
teachings of God and the traditions of 1is Messenger as much as [ am
capable, and my children have also confessed to thatr.”!

Sharp Naby al-Balaghab: "He [*Abdullah ibn 'Umar] refused to swear
allegiance to "All (a.s.), but knocked the door of Hajjaj's house at night
to swear allegiance to ‘Abd al-Malik in order that he wauld not sleep
that night without having a leader, us he heard that it had been
narrated that the Prophert (s.a.w.} had said: “Ie who dies not having a
leader dies the death of the age of 1ignorance.”, and the humiliarian
of Hajjaj to him was so extreme that he stretched his foot out of his
bed and said: “Lay your hand on this [for allegiance].™

al-Tubagatl al Knbra -narrating from Naii® “During the nme of Ibn
Zubair, the Khawiriy and the Khashabiva," Ibn ‘Umar was rold: "You
perform your prayers with these people and those people and they are
killing each other?” Ibn “Umar answered: “Whoever says ‘make haste 1o
the prayer' (hayya ‘ala’ alyalab) and whoever savs ‘make haste 1o
righteousness (fayya ‘wla’ alfal @5), | will answer to him, and whoever
says ‘make haste to the killing of vour Muslim brother and setzing of

E|

hus wealth’, T wall say ‘no’,

al-Tabagat al- Kubri —narrating from Sayf al-Mazini- “Ibs "Umar used
te say: "l will not fight during the time of sediticn (firmak), bus | will
pray behind whoever is victorious,™

at-Mustadrak ‘ala al-Sabthain —narrating from ‘Abdullah ibn ‘Umar-: ]
do not regret anything cxcept that 1 did not fighr along with “Ali (2s)
against the rehel group ™

L Sabtf al-Bakbdrt, vol. 6, p. 2654, h. 6779 & 6777 & e 2655, ho 6844, el Muwayd, vol,

2, p. 983, b3

2 In alFugl al- Mukbeara, this tradicion is mentioned as follows: Hajpd) tald lim,

“Yesterday you refused to swear allegiance to "Ali (as.) although you yourself
narrated this tradition [of being left without a leader {Tmam)] and now vou
have come (o me to accepr your allegiance 1o ‘Abd al-Malik? My hand 15 busy.
Lere 15 my foot, so swear your allegiance 1o 10" (Starp Nabi al Balaghah, vol. 13,
p- 242 Also of. al Fusal al-Mukbedra, p. 2as,

3. A branch of Jahmiya whe believed 1n predestination.
4. al-labagat al-Kabrd, vol. 4, p. 169, Hiliya al Awliva, vol, 1, B. 309, Tarikd Dimasky,

val 31, g 191

5, al-Tabagar al- Kubrd, vol. 4, p. 149,
b ab-Mustadvak ald al Sapthayr, vol. 3, p. 643, b. 6360, Ansab aldsbrif, val. 2, P,
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Chapter One: Allegiance of Light 187

58. al-Tabagal al-Kubri —narrating from Habib ibn Abi Thabit “1
heard that Ibn “Umar said [in his illness that led to his death] on
his deathbed, “I do not regret over anything in the world except
that I did not fight against the rebel group.”'

seer The Encyclopedia of Amir al-Mu'minn, "Abdullah

itbn *Umar.

1/10-2

Sa'd ibn Abi Waqqas

He embraced Islam at the age of nineteen” and he was present
in the battles of the Prophet {s.a.w.)’ The Sunnis consider him as
one of ‘the ten promised to enter paradise’.’ He was chosen as
the commander of the Qadisiya army during the caliphate of
‘Umar,” and it was here that he became famous in the history of
Islam, He then became the governor of Kufa” and when the
people of Kufa complained about him, ‘Umar discharged him.’

| al-Tabagit al-Kubra, vol. 4, p. 187, Usd alGhaba, vol. 3, p. 339, h. 3082,
cal-Mustadrak ‘ald alSabthayn, vol 3, po Ser, hooetod, Tabdhil af Kawal vol, 10, P
311, b 2229,

3, wl-Mustadrak ‘ala al Sebibayn, vol, 3, poses, hosin, al-Tabagde al Kubeg, vol, 3, p.
142,

4. Tivikh Baghdad, vol, 1, p. 144, h 4, Tubdbih al-Kamal, vol. 10, po 3, o 2z
Tarikh Dimeashy, vol. 20, p. 280

5. al-Tabagat al-Kabra, vol. &, p. 12, Tariké Baghdad, vol. 1, p. 144, W, 4, al-Ma'drif by
Ihn Qlutayba, p, 241,

6. aldurab, vol. 2, p. 172, b, 988, al-Tartkh al-Saghir, vol. 1, p. 134, al-Tabagdr al Kubra,

yol.g, p. 02,

al-Ma'arif by Ibn Qutayba, p. 242, Soarn A'wldm al-Nubala, vol. 1, p. 117, b 5,

Tabdbit al Tabdbik, vol. 2, p. 288, h. 2654,

1

=~
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Sa'd was a member of the six member council {to elect the
Caliph)' who then left it in favor of ‘Abd al- Rahman ibn ‘Awf’
In the caliphate of ‘Uthman, he once again took office as the
governor of Kiafa for a while! After some time, ‘Uthman
dismissed him and designated Walid ibn “Ugqaba in his place,”

After the caliphate of Imam ‘Al (a.s.), Sa'd in the beginning
did not swear allegiance to the Imam * and he secluded himself
from the battles led by ‘Ali (a.s.) and did not support him."

He admired Imam "Al (a.s) and enumerated his excellence
during the reign of Mu'awiya and in his presence.” It was too
heavy for Mu‘awiya, so he insulted him and said te him: “If you
admit to all this, why didn’t you help him?"® |Later on| He
admitted to his own failure in observing the rights of Imam “Ali
(a.s.), swearing allegiance to him, and accompanying him.”

Sa'd died in 55 A/ 674 CE." His son, 'Umar ibn Sa‘d was
the commander of the ‘Umayyad army that fought against
Husain {a.s.) in Karbala."

L. Titeikh Baghdad, vol. |, p. 144, W, 4, Hilive alAwlivg, vol. |, p. o4, wl-Ma'arll by
Ibn Qutayba, p. 24l.
3. Sabih al-Bakbari, vol. 3, p. 1235, b, 3497,
3. alddrith wlSughte, vol, 1, p. 138, al-Tabagdl al-Rnbrd, vol. 6, p, 12, alMa'arif by
lbn Qutayba, p, 242
4 al Tarikh alSagher, vol. 1, p. 134, al-Tabagdy al-Kabrd, volo 6, p. 12, alMa'arif by
Tbn Qurayba, p, 242,
5. Al alAshraf vol. 3, p. 9, Tartkh al-Tabari, vol. 4, p. 451, el Kami! fi al-Tankd,
val. 2, p: 303
Sivarn Aalam al-Mukadd, voll | po122, bl 5
cal-Mustadrak ‘ala alSabehavn, vol. 3, p. U7, he 4575, Murii al-Dbabab, vol 3, paz
cMaurg al-Dbabab, val. 3, p, e
al-Mustadrak ‘ala wlSabikayn, vol, 3, po 126, by de0l, Mandgik Ale Awmir al
Memenin, vol, 2, poaol, b 878
W al-Tarekh al-Saphir, val |, po 126, al-Tabagar al-Rudra, vol. 3, p, 149, alddniam al.
Kabir, val, |, po 139, B.300.
VL alMadrg, by ihn Quitayba, po243

£ o =1
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59.

6l).

al-Mustadrak ‘ald al-Sabithayn —narrating from Khaythama ibn 'Abd al-
Rahman: *I heard someone say to Sa'd ibn Malik: “Truly, 'Ali (as.)
will reprimand you, Why did you shun allegiance to him?” Sa'd
replied: "By God, that was what I concluded and || admit that] I made
a mistake. Truly, "All (a.s.)possesses three features that 1if one of them
belonged to me, it was more favorable to me than the whole warld and
what it contains.”’

Murny alDhabal —narrating from Ibn "A'isha and others: “Afrer Sa'd
praised “Ali (a.s.); mentioned some of his virtues and wished thac he
had one of them, Mu'awiya told him: © Be scated 1n order to listen to
the reply to what vou have said. You have never been more
reproachable to me than you are now. Why didn’t you help him then?
Why did you refuse to swear allegiance 1o him? For indeed if [ had
heard from thie Propher (s.a.w.) what vou have heard about ‘Al {as) [
would have been 2 servant to him as long as [ lived.”

Sa'd said: "By Ged, 1 deserve this position [serving "Ali (as.)] more
than you.” Then Mu‘awiya went on to say: “The people of the Bani
‘Udhra tribe would not accept this from you (Sa'd is said to belong to
the Bani ‘Udhra tribe).””

See: The Encyclopedia of Amir al My minin, -Sa'd thn
AbT Waggas.

1/10-3

Muhammad ibn Maslama

He was one the companions of the Messenger of Gad (s.a.w.) who
was present in all his bactles” except in the Bactle of Tabuk* After [the
death of] the Prophet (s.aw.), he accompanied ‘Umar when they
entered the house of Fatima (a.s.) and he is the one who is said 16 have
broken Zubair's sword” and was an accomplice in the killing of Sa'd
thn ‘Ubada.’

| al-Mustadrak “ald al-Sabihayr, vol. 3, p. 126, b 4601, Managih Amiv al Mu ‘minin,

vol. 2, poaul, b, 575

2. Murigf al-Dbabab, vol. 3, p. 34,
3, al-fabagar al-Kubra, vol. 3, p. 443, Sjvar A'alam al-Nubald, vo, 2, p, 389, b 77, Ud

al-Grbdba, val 5, p. 107, . 4768

4. Usd al-Ghaba, vol. 5, p. 107, h, 4768, &l fabagdr al-Kubra, vol. 3, p. 443, al-lsaba, vol.

& p. 28, h. 7872,

5, Shark Nabj al-Balaghah, vol, 6, p. 48, al Sunan alFubra, vol. &, p. 263, b 16587,

Qumies al-Rigal, vol. g, p. 388,

6 aldhtagds, vol. 1, p. 180, e 6.



192 [mam Ali and Political Leadership

- v F ) - - ;
e Lol bl ] (S8 B] e O pee bl Jadl cobo S5

Bt NERE 4
T 21y (J el @it ol m7fe el A oo ol Dl2e J5 dus

T'_E,_.__?L;m_j @3[}(— ::-Ln:}” O u.‘a_,.n.s'..l- H'.J}_':-ih” ._}'E'LI e ul"::_-:"':":‘f _I':;
4.10 /1

F
L) o ol

2

+ It

3 il ademnd

sl JMJwbﬁf|M; Sl J gay Jga
aee oy ey S0 pladir G B e GO ) f:«stff*uﬁ A
SO i o D e 5,88 Ll a5 315 e Lo 0185
T TR B IPA
a3 2s Ay " pleey S e ydeely celle pLYI iy 1 4
Yosde Jd wala¥ O f}.d;n
- JG o) 3L p..a'"}h F AR

-

8233 N 29 0 b Gle Wit 788 03 I 107 4o 5 Bl
107 o S tduadl -ua’iu??r_ir'-l R polel w48 e 3z eSS
toste W FE L Fj)uzeu,pﬂp.:.:-m}“rm:ﬁs gl
o B | Db Y77 @B 373 0 2 pealill bl oo ¥
I S PR eyt
54 i I?E-Ja = -;,--'.q-r'-l_.a.'.]l:"'l'l..j__.:'lq";su.a 2g: .-:Jl__l'.'l.-}L-: nee a8

190 o 2 s Sl LI B4 b 1185 o b tlallan 1083 N500 e 20 :=:t_,zfs',,3n;=."f i
84 i 198 5 185 8 1o idliliailY

-
[0

b ol P 2 sl I

B4 i.,_r_,_ll'I'JEH,p]L__ £l
B2, 01197 e 1_2.#;'::-'.';'1?_,-.%
811950 111:;{5:‘["‘—""‘-‘#-“



Chapter One: Allegiance of Light 193

He was in charge of inspecting state administrators during the
government of "Umar and whenever a complaint was brought
agamnst one of the administrators, ‘Umar would dispatch him to
investigate, '

After the assassination of “Uthman, [Muhammad| refused to
swear allepiance to “Ali (a:s.) and called it 2 ‘sedition’. Therefore he
secluded himsel{ and took up a wooden sword [remained
indifferent].*

He was killed by a man from Jordan due 10 his disobedience 1o
‘Al {a.s) and Mu'awiya’

1/10-4

Usama ibn Zaid

- . g i
Usama® was a mwwla of the Prophet (s.aw.),” and his mother,
Umm Ayman, was one of the Prophet’s nursemaids,®

In the last days of his life, the Holy Prophet (s.a.w.) appointed
him as the commander of the army’ while he was only eighteen
years of age and there were people like Abu Bakr, ‘Umar and Abu
‘Ubayda in his army.

He was highly respected and honored durtng the time of the
caliphs. “Umar ibn al-Khatab allocated a salary of five thousand
dinars for him, while his own son would receive only two Lthousand
dinars,*

He refused to swear allegiance to "Ali (a.s.) and gave excuses,’
and in some historical sources it 1s mentioned that lmam ‘Al {a.5.)
accepted his excuses, !

It 1s mentioned that Imam al-Bagir (as.) has said: “He had
repented, so do not speak but well about him.”'

Ln G L -

B
5

.
7

o Asd alGhaba: 5710774768, al-lsaba: 6/29/7522,
- al-Tabagat al-Kubra, val. 3, p. 445, Siyar A'alim al-Nubali, vol. Lpodes, bo77, Ued

al-Ghdiba, vol. 5, p. 17, b, 4188,

- Siyar A'alam al-Nwbald, vol, 2, p- 373, h 77, allidba, vol. 6, p, 29, h. 7822
- He was the son of Zaid, who was [reed by the Frophet {sa.w.)
- Ryal al-Tust, po 21, b, A, Sivar o alam al-Mabala, vol. 2, p. 497, W 14 Usd al-Ghiba,

vol. 1, p. 195, b, &4,
Styar A alam al-Nubald, vol. 2, p. 498, hovoa, Usd sl Ghaba, vel |, p. 19s, h. 4.
Sivar A'alam al Nubald, val. 2, o500, he 108, Urd wlGhiba, vol |, P lus-1ug, b s,
al-$abagit al Kubra, vol. 2, p. 190,
Usd al-Ghaba, vol. |, p. 195 & 196, h. 84,
Und ai-Ghiba, val, |, p. 196, 1. 8.

0. Bial al-Kashi, vol. |, p. 197, b 82,
11, Ibid, p, 195, h. 81
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When Usama died, Imam Hasan (a.s.) shrouded him in red
cloth from Yemen.'

1/10-5

Hassan ibn Thabit
Hassan was a companion of the great Messenger (s.a.w.) and
his poet” about whom the Prophet {s.a.w.) sard : “O Hassan! You
will continue to be assisted by the Holy Spirit as long as you give
assistance to us by your tongue.” He was a poet from among the
Angars who used to satire the polytheists of Quraysh, He was also
the one who versified the event of Ghadir al-Khumm in a poen,”

[lassan was a very coward, so he did not attend any of the
battles of the Prophet (s.a.w.).® Ie was a follower of "Uthmin
and deviated away from Imam “‘Ali {a.s.).” He did not participate
in the pledge of allegiance to 'Ali (a.5.) nor did he participate in
any of the [mam’s battles, and he did not write any poems 1n
honor of Imam ‘Ali (a.s) after his caliphate,

Hassan lived for sixty years in the pre-Islamic ers (al-jabiliya)
and sixty years after the advent of Islam.®

61, AlMustadrak ‘ald al-Sahihayn —narrating from ‘Urwa on the

authority of Safiya, daughter of *Abd al-Muttalib: “I was the first
woman to kill a man. [ was in the shelter of Hassan ibn Thibit

L al-Kafi, vol 3, p. 149, b 9, Tabdhib alAbkim, vol, |, p. 296, h. g6y, Rl al fanks,

-

3
Fl

LX)

=1

vol, 1, p. 193, 11 80

L Srvar A'tlam al-Nubala, vol, 2, p. 512, b 106,
cal-lrshad, wol, v po 177, Khasd s aled tmama, poar, Mam el Wara, vol, |, p. 262 8251,
- Siyar A'alam al-Nubald, vol. 3, p, 513521, b. 106, Usd al-Ghiba, vo). 3, poew, b

1534,

- Muriy al-Dbabab, vol. 2, p. 356, Ansal ab-Aibraf, val. 3, p. 164, alGhardr, vol, 1, p.

221,

- divar A'lam al-Nubala, vol, 2, p. 512, b 106, Usd ai. Chaba, wvol 2,p.0; b 1151,
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and he stayed with the children and women while the Prophet
(s.a.w.) was digging the ditch.”

Safiya said: “A Jewish man passed nearby and wandered
atound our fort. 1 said to Hassan: "This Jewish man 1s
approaching the shelter as you see and our women are not safe
while the Prophet (s.a.w.) and his companions are unaware of us.

Go and kill him.”

Hassan said: “May God bless vou, daughter of “Abd al-
Muttalib! By God, you know I am not a man for this.”

Safiya said: “When Hassan said so and [ found that he was
not going to do anything, I prepared myself then picked up a
pole from the shelter and went down to that person and beat
him with the pole until 1 killed him. 1 then returned to the
shelter and said: "O Hassan! Get out and take his clothes off. 1
would have done 1t myself had [ not been a woman™

JJI

Hassan said: "I have no need to ransack him.

I al-Mustadral ‘ald al-Sabibaye, voll 4, p. 56, h. 6867, al-Sunan al-Kubrg, val. 6, p. s,
h. 12772,
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Chapter Two
The Reforms of Imam ‘Ali (a.s.)

2/1
The Voice of Justice and Its Reverberation

62. Sharh Nafky al-Balarbah —narrating from Abu Ja'lar dl—lskah ‘On the
second da;-.:- of his allegiance, which was Monday 19" of Dhil Hajj, he
[fmam °Ali (a.s.)] ascended the pulpit, praised and glorified God
Almighty and mentioned Muhammad (s.aw.) and sent blessings to
him. He then enumerated the bounties of God Almighty over the
Muslims and mentioned this world and called people to be ascetic
[adopt a life of asceticism|, and he mentioned the Hereafier and
encouraged people towards it. He then said:

"Verily when the Messenger of God (s.aw.) passed away,
people elected Abn Bakr as their caliph; and then Abu Bakr
appointed ‘Umar as the caliph [after himself], he followed the
way of Ab@ Bakr. Then he consigned the caliphate to the six
person council which led te the election of "Uthmin. He
committed things that you disapproved of and you knew so.
Then he was besieged and murdered. After that you came to me
willingly and asked me to accept yvour leadership. [ am one of
vou whose benefit and loss are the same as yours; and God has
opened up the door between you and the people of the Opbia [the
Muslims]. Evils have assailed like the pieces of a dark night; and
the weight of the government cannot be borne except by a man
of forbearance, insight and aware of the affairs of this matter. [f
vou stay straight by my side, I will carry vou on the path of your
Prophet (s.a.w.) and will implement among you what I am
assigned to provided you remain steadfast, and God 1s the
Helper.

Let it be known that my position in relation to the Messenger
of God (s.a.w.) after his death is the same as my position during
his lifetime. So be commitied to what you are commanded to
and stop what you are furbidden to do. Do not make haste 1n
anything until I clarify it for you, for we have reasons to present
for whatever vou do not hke
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Chapter Two: The Reforms of Imam ‘Al {a.s.) 201

God from above His heavens and Throne knows that | was
reluctant to rule aver the nation of Muhammad (s.a.w.) until you
all agreed unanimously upon it, because [ heard the Messenger ol
God (s.a.w.) say: “Any ruler who rules the government after me
will be stopped at the edge of the Path {szraf) and the angels will
open his book of deeds. If he is a just ruler, God will save him
for his justice, and if he was a tyrant the Path will shake him so
violently that his joints will break apart and he will fall down to
Hellfire. The first thing that will hit the fire will be his nose and
then the scorching of his face.” But now that you have agreed
upon my rule, I cannet leave you.”

Then he turned his face to his right and left and said:

“Be aware, tomorrow, when your men are enticed by the
world, acquire gardens, make rivers gush out, ride on light
footed horses, and take their own fair looking maids, il | prevent
them from what they are involved in and make them observe
their rights that they know well, no men of vours should
disapprove, criticize, take it as shame and disgrace upon himself
and say: "The son of Abu Talib has deprived us of our rights”,

Anyone of the Mubajirin and the Ansgr among  the
compantons of the Messenger of God (s.2.w.) who thinks that he
has merit and virtue more than anyone else because of his
companionship must know that the real virtue tomorrow is with
God and his reward will be by God, Anyone whoe responds to the
call of God and His Messenger, confirms our doctrine, enters
our religlon and faces towards our gibla will enjoy the rights of
Islam and its laws,

You are the servants of Allah, and wealth belongs to God, and
it will be equally divided among you. Nobody has superiority in
it over others, and God will reward the virtuous tomorrow with
the best of rewards and greatest of blessings. God has not put the
world as rewards for the pious, and what is with God is best for
the good doers.

By the will of God, when tomorrow COmes, you must come (o
us so that we can divide among you the wealth that is with us,
and no Mushim should fail in showing up, Arab or non-Arab,
rich or poor. This was what I had to say. | ask God’s forgiveness
for myself and you.”

He then descended the pulpit.



202 Imam Ali and Political Leadership

Sl gl S e oy Kl Jiltia 885 1 jaaz 5 it Jis

& ® .--|| x o

P L;ﬁu:m |.L:-,J uE ,};n A au Igs 2 Aad y olles) 1,~=~§j e

¥

\kx’-

- |
L)

! aﬁ}éé;;u dJ ;te.éhwu Lm%.:m- R
U3 e o s 53815 A1 1S
b el 5 Tl PRV ARE bl gl a5 oo U
JP'I.J..:-—TJ.J.:J';&Leuuam'}‘ull‘.g.nﬂerJS‘_éq.G'uLMLSm s
el el 4l oy }jJu; AN Ly ,H--"' s o8 L2, Lax
ln g s g o s S 33 g ol
glj,ad.mj%‘:i_l}mﬁ_h Hm.ufcn. H-mMCL_.J Jb

;;jaﬂ!3fmu;wdlﬁh.gﬁuu@f.ysmﬁ1 LI i Lol

..E_:.n.:..._j. )\.}IJM:II :"_...: ﬁJ]:L;;-JILM l:ljy?'ul“;l.ﬁ—lﬁ'llj 1_5""'1 .._h..lll n_.-Jlu .-l'I.-L:!.
'.__- 2 -
"Eooh 5 s A s :'.uusdquwul L ol AE
] & . "..-""f 1;:
|._.-.lu-.-'-.--.-'\ll_Ijl._.-.-.!ﬂu.l-.,.'lll\.-liJ-||-1l i n._.LJJJLLL&F ,_1] llJ.:_q.:.'F-L.:I]r.

A bl 2 j-:-u oS 03 g@gn w..u Je gy 4
.._.Lmk-‘,,n.a __,.cmw-_puu)u\‘_ﬁ.» L,Jh}jt:\ﬁwdf

2 b Lz iy 28 Al 3 e el e § SN ED G

e pt ,fr: legdl i :,,;}". b Al A Sney Oy Hb r e

bk i o iz b Y 16 55 wiela Tl 1 2058 ] 1ol 18

.ES:JFL;;.I.H



Chapter Two: The Reforms of Imam "Ali (a.s.) _ 203

[Ibn Abi al-Tladid says:] *Our master Aba Ja'far says: “This
was the first speech of his (a.s.) that some did not like and they
started to hate him and disapproved of distributing the wealth in
equal shares.

The next day, ‘Ali (as) came and the people gathered to
receive their portion. He then said to his secretary ‘Ubaydullah
ibn Abi Rafi': “Begin with the Mubirn. Call them and sive
three dindrs to each person, then call the Awgir and give them
the same amount. After that, call all the present people, Arabs
and non-Arabs and give them their portion.”

Sahl 1tbn Hunayf said: "O Commander of the Faichfull This

man was my servant yesterday and I freed him just today.” ‘Al
said: "We will give him the same portion as yours.” And he gave
everyone three dinars and did not give anyone superiority over
another. Talha, Zubair, ‘Abdullah ibn *Umar, Sa'd ibn al-‘As,
Marwin 1bn Hakam and some men from Quraysh and other
tribes refused [to accept| such division.
Aba Ja'far sard: “*Ubaydullah 1bn Abi Rifi* heard ‘Abdullah ibn
Zubair say to his father, Talha, Marwin and Sa'id: “We know
what “Ali meant by his words yesterday.” Sa‘id ibn al-*As turned
toward Zaid ibn Thabit and quoting the proverb: “It is you I am
speaking to, but listen O neighbor!™' Then “Ubaydullah ibn Abi
Rafi® said to Sa‘id and ‘Abdullah ibn Zubair: “God said in Ilis
Book: “But most of you were averse to the trieth,™

Then "Ubaydullah ibn Abi Rafi‘ reported the event to ‘Alj
(a.s.). He said: "By God, if | remain safe and sound | will take
them to the bright path. May God kill ibn al-*As! He found out
from the words I said yesterday that [ meant him and his
companions —the ones who are among the perished.”

He [Abf Ja'far] said: “While people gathered in the mosque
after dawn, Talha and Zubair entered and sat in a corner away
from "Ali (a.s.). Then Marwan, 5a'id and Ibn Zubair arrived and
sat next to the two. Later on, a group of Quraysh joined them,
and they whispered together for a while.

l. te, he was indirectly addressing us.
2. Qur'an, 4374,
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Chapter Two: The Reforms of Imam “Ali (a.s.) 205

After that, Walid ibn ‘Aqaba stood up, went close to "Ali {a.5.)
and said: “O Abu al-Hasan! You cut us from our near of kin
(ruined us all). As for me, vou killed my father in the battle of
Badr so painfully and humiliated my brother in the event of
Yawm al-Ddr. As for Sa'id, you killed his father in the battle of
Badr while he was a warrior of the tribe of Quraysh, As for
Marwian, you humiliated his father in front of "Uthmin when
‘Uthmin called and joined him to himself, even though we are
your brothers and peers from among the children of 'Abd
Manaif. Today, we swear allegiance to you on the condition that
you let us keep the possessions left te us from the time of
‘Uthman and that you kill the murderers of 'Uthmin. In truth,
if we fear you, we will abandon vou and join the people of
Shim.”

Then “Ali (a.s.) said: “As for your saying that [ have killed
your near of kin (ruined you all), the Truth [Ged] did so to you
(vou deserved it); as for letting you keep your possessions, it is
not permissible for me to dispense to you and others with the
rights of God; as for killing the murderers of *Uthman, if it were
tncumbent on me to do it, I would kill them yesterday. However,
it 1s your right upon me that if you fear me I will provide you
with security, and if | fear you I should send you away.”

Waltd stood up and talked to his companions. Then they
scattered around with the intention to express their hostility and to
spread oppesition, Once their hostility became evident, "Ammar
ibn Yasir said to his companions: “Make 4 move to go to these few
brothers of yours, as we heard their opposition and accusations
toward their leader, Verily, the tyrants have penetrated among them
and Zubair and the left-handed rebel, 1.c., Talha.”

Abu Haytham, ‘Ammar, Abu Ayyab, Sahl ibn ITunaif and
another group with them stood up and went to "Ali (as.) and
said: "0 Commander of the Faithful! See into your affuir and
reprimand this group from Quraysh, since they have broken up
their allegiance and promise to you and they have secretly called
us to abandon you —may God make you successful on your path.
The reason is that they do not like leadership and have no longer
the spirit of following. When you treated the Arabs and the non-
Arabs equally, they turned their back on you, maintained a
liaison with your enemy and revered him, bringing up the
vengeance for the murder of ‘Uthman in order to create disunity
among Muslims and coalition among the misguided. Now,
whatever you say!”
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Chapter Two: The Reforms of Imam “Ali (a.s.) 207

‘Al {as.) came out |of his house] and ascended the pulpir,
weaning a colorless shirt, clad in a Qatarr coverlet with a sword
fastened on his waist and leaning on a bow. He said: "We praise
God, our Lord, our God, our Protector, and our Benefactor; the
One who granted us His apparent and unseen blessings as His favor
to us without our power and ability, in order to test us [to sec)
whether we are grateful or ungrateful. He who is grateful will receive
more [blessings], and the one who s ungrateful will be punished.
[Thus| The best of people in the sight of Allah in status and the
closest of them to Him through their deeds are the most submissive
to His commands, the most committed to obeying Him, the most
obedient to the ssmwa of His Messenger, and the most active 1n
reviving the Qur'an. Nobody 15 superior in our view except by
obedience to God and His Messenger. Here is the Book of God
among us, and the covenant and the s7ra [conduct and teachings| af
the Messenger of God before us. No one 1s unaware of this fact but
the 1gnorant defiant and denier of Truth. God Almighty says: “0
mankind! Indeed we ereated you from a male and a female, and viade
vou nations and tribes that you mdy wdentify with pne amﬁfmr Tndeed the
noblest of you in the sight of Allah i5 the most Godwary among you, o

He then called out in a loud voice: "Obey Allab and the Aposile,
but if they turn away, indeed Allah does not like the faithles™

He then said: "0 group of Mabajirin and Angirt Do you count it ar
a faver to Allab that you bave embraced Ilam. Say, Do not count 1t asa

Jawor to me your embracing of Idam. Ratber it & Allak who has done you

a favor tn that He bas guided you to faith, should you be trathful ™

After that he sard™ "I am Aba al-Hasan!” (ITe would utter this
statement when in a fury.) Then he satd: “Let it be known that this
world that you desire and seek after and is the cause of your anger
and happiness is not your home or your station for which you were
created. So let it not deceive you! [ have warned you against it, Seck
the completion of God's favor on you by exercising endurance in
His obedience and humility before His commands, glorified be Tis
praise.”

“In these assets, there 1s no superiority for any person over the
other. These are the assets of God who has commanded to be
divided and you are Muslims the servants of God, and this is the

Ur'an, 4913

ur'an, 917,

L Q
2, Qur'an, 3:32,
LR
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Chapter Two: The Reforms of Imam “Ali {a.s.) _ 209

Bock of God to which we have admitted and surrendered. It is
the covenant of our Prophet among us. Whoever is not content
with it then let him go to wherever he wishes, for there 1s no fear
for him who practices obedience to God and who judges
according to God’s commands.”

He then descended from the pulpit and performed two rak 'as
of prayers. He then sent ‘Ammar ibn Yasir and ‘Abd al-Rahman
ibn Hisl al-Qurashi for Talha and Zubair who were sitting in a
corner of the masque, They went to Talha and Zubair and called
them to Al {a.s). They rose, went to ‘All (a.s.) and sat next to
him.

"Ali (a.s,) told them: "I swear you by God, did you not come
to me obediently for allegiance and asked me for it, whereas |
was reluctant towards 1t?”

They said: “Yes.”

He said: "Wasn’t it that you swore your allegiance to me and
entrusted your covenant to me without force and compulsion?”

They said: “Yes.”

He said: "So what has made you to do such things?”

They said: "We swore allegiance to you on the condition that
you do not do anvthing without our view, consult with us in all
affairs and do not rule aver us arbitrarily, Qur superiority over
others 15 evident to you, Then why do vou divide properties,
make decisions and do all these without censulting and
informing us?”

‘Al (a.s.) sard: “You protested against minor things but left
out many other things. Seek God's forgiveness and He will
forgive you. Tell me whether I prevented you from a right that
was yours and wronged you thereby?”

They said: "God forbid!”

He said: “Did I choose anything for myself from these assets?”

They said: “God forbid!”

He said: "Has anything happened concerning the rights of any
of the Muslims or a precept [of the Faith] that [ am unaware of or
failed in#

They satd: "God forbid!”

He said: "So what work of mine do you dislike that made you
decide to oppose me?”
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Chapter Two; The Reforms of Imam "Ali {as) 211

They said: “You divide the property in a different way from
that of “Umar ibn Khattab; you allotted the same portion to us
as others, treating us and those who are not Iike us as equal in
the spoils that God granted to us under the protection of our
ewards and our lances, and we laid our hand on them, on foot
and on horseback and took them back by force and compulsion
from those who did not surrender to Islam except by farce”

“All (a.s) said: “As regards what you said about consulting
with you, | swear by God that I was not inclined to rule. You
called me to it and appointed me therein. I feared that 1f I would
refuse vour proposal, disunity would arise among the nation. 5o
when the government came to me, I loaked through the Book of
God and the traditions of his Messenger and did what they
guided me to do. I followed that [guidance] and [ did not need
your opinions or any other’s. If something happens that 15 not
stated in the Book of God and whese proof is not present in the
traditions and requires consultation, | will of course consult you,”

“As for dividing [property] and not acting according to the
way of the caliphs, verily, it is not something [ have initially
passed a ruling about; but you and I saw that the Messenger of
God did so and the Book of God to which falsehood has no
access from neither front (now) nor back (in [uture) and is sent
by God the Most Wise and the Most Prased also arders such.”

“As for my dividing the spoils gained by swords and lances
among vou and others equally, in the past there were also a
group who were precedent over athers in Islam who contributed
to it by their swords and lances, but the Messenger of God did
nol give them priority in dividing the spoils and did not grant
them any advantages for their precedence in faith. Of course,
God Almighty will reward the pioncers and the fighters on the
Day of Resurrection. By God, you and others do not have
anything beyond this with me, May God guide our hearts and
youts toward the Truth and inspire patience and [orbearance 1n
all of us!”

Then he said, “May God have mercy on the person who sees
the truth and supports it, and when he sees the wrong, rejects it
and he who helps the truth against who is on the wrong.”

[Ibn Abi al-Hadid says,| Our master Abu Ja'far said: "It 18
reported that Talha and Zubair have said at the time of
allegiance; “We swear allegiance to you on the condition that we
participate in the government with you.” But "Ali (a.5.) replied to
them: “No, but you will share the spoils with me. [ shall not
prefer anyone of you over the others or over a slave for a dirham
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Chapter Two: The Reforms of Imam ‘Al (a.5.) 213

or anything less than that, Neither I nor these two children of
mine will do that. If you insist on participation, you will be my
companions at the time of [my] weakness and need, not at the
time of strength and resistance.”

Abu Ja'far says: “They put conditions that were not legitimate
£ L e | |
in the ‘agreement of trusteeship’ (‘agd alAmana), and he set
conditions that were necessary in religion and law,

It 1s reported that Zubair shouted from among the crowd:
“This is our reward from "Alil In the event of ‘Uthmin, we rose
up in his favor until he was killed and when he attained his goal
with our help, he placed our inferiors above us.”

Talha said: "We deserve reproach. We were in a council of
three people; one of us, being Sa'd, disagreed, but we two swore
allegiance to him. What we had we left at his disposal and he
withheld from us what he had in his possession, Today, we sce
yesterday’s hopes gone with the wind and hold out no hope of
tomorrow because of today's faults.”

[Ibn Abi al-Hadid goes on to say] “If vou say: "Abu Bakr also
made divisions cqually but nobody objected to him as they did
in the time of the Commander of the Faithful, then what is the
difference between these two eras?” I would answer: “Abi Bakr
divided the assets equally following the Messenger of God
(s.a.w.), When ‘Umar became a caliph and preferred one group
to another, this turned inte a habit and previous manners were
forgotten, and ‘Umar’s government lasted too long. Avarice and
extravagance overwhelmed people’s hearts and the oppressed
began to practice contentedness and they got used to it, There
Was no assumption for any of the two classes that this situation
would change. When ‘Uthman took over the caliphate, he
followed the footsteps of ‘Umar in running the state. Thus
people’s trust in this way of ruling increased and it is hard to
change what people are accustomed to.

So, when the Commander of the Faithful took up the
government, he was determined to bring the way of government
back to the way it was during the time of the Messenger of God and
Abt Bakr, a way which had remained forgotten and unpracticed

I. The original test (Shark Naky w-Baldghak) has 1t as Awmana (teust), however, the
night word 1s fmdma (leadership) which is more PETTIOCAL a8 per o5 contex,
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for twenty two years. Therefore this change was intolerable for
people. They disliked it and saw it too heavy for them to bear, 1o
the extent that it was followed by the breaking of allegiance and
disol}ledience, and God has His own decrees and e carries them
oul.

Imam "Ali (a.s.) —in his first sermon after the people’s allegiance
to him following the assassination of 'Uthman: “Now, be aware,
nebody should care about anyone else except himself: one before
whose eyes is the fire of Hell 15 distracted from Paradise |by
thinking of the Hell]. There are three groups [of peaple]: the
hard-working struggler, the hopeful secker, and the neglectful
whose place is in the Fire. There are two other groups: the angel
who flies by two wings and a prophet whom God SUPPOLLS.
There 15 no sixth™

“Perished is he who claims, and he who plunges into {doubts)
will tumble; both the right and the left are misleading and (he
middle way is the [right] Path; the Path on which are the Qur'an,
the sunna and the traces of Prophethood,”

"God has cured [the pains of] this nation by two medicines:
the whip and the sword. The imam is to have no leniency
[towards wrong-doings],” se hide in vour houses and improve
yourselves. Repentance is behind vou. The one who rises to
bartle against the truth will be destroved.”

“There were things that took place wherein you are not
excused for in my view and if [ wanted to state them, [ would.
May God forgive what has occurred! Those two men left and the
third one rose like a raven whose only concern is its belly, Woe
on him! It would be better for him if his wings were clipped and
his head cut off,

"Look {and listen carefully)! If you have not believed then
deny, but if you recognize, then take action. There is right and
wrong and there are followers for each, If wrong dominates, it has
always happened so In the past, and if truth goes down, that may
one day gain power even though insignificant. [t seldom happens
that a thing that lags behind comes forward. If you return to

L. Sharh Nakf al-Balaghab, val. 7, p. 36, Bikur alAnwir, vol, 12, p. 16 1 7 Alsaref,

A

MNaby al-Baldehak, Sermon 205

Evidently, the limim (as) mieans spectzl situations, as his other words i
confrontation with people and also his practicel wiy of lite refer ta this point
[The Author|
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64.

Yourselves (your senses), you will become fortunate. 1 fear that
you remain in laxity; | have no other duty but to be diligent.”

“Let it be known that the pious of my family and the pure
ones of them are the most tolerant in childhood and the most
knowledgeable in adulthood. Let it be known that we are the
household that have acquired our knowledge from the Divine
Knowledge, we rule by Divine Command and we are committed
to the sayings of a truthful person. If you follow our signs, you
will be guided by our insight; otherwise Allah will destroy you
with our hands. The banner of Truth is with us. Those who
follow it will reach [us] and those who turn their back on it will
perish.”

“Let 1t be known that through us the failings of the faithful
will be made up for and through us the loop of humiliation will
be removed from your necks. It [Guidance] begins by us, rather
than by you and it ends by us, rather than by you.”'

Imam °Ali (a.s.) — from what he said when he was sworn
allegiance to in Madina: “I take the responsibility for what [ say
and I am answerable for it. He who takes lessons from (God's)
punishments that afflicted the people in the past 15 prevented by
piety from falling into doubts.”

“Be aware that the same test and trouble which existed when
the Prophet (s.a.w.) was first sent has returned. By Him who sent
the Prophet with truth you will be severely tested, bitterly sieved
as a thing that is sieved, and fully mixed as by spooning in a
cooking pot until your low persons become high and high ones
become low and these who were ahead shall remain behind.”

"By God, 1 have neither concealed a single word nor spoken
any lie, and I had been informed of this event and of this time,
Beware that sins are like unruly horses on which their riders have
been placed and their reins have been let loose so that they
would jump with them into Hell, Indeed, piety is like trained
horses on which the riders have been placed with the reins in
their hands to take them to the Heaven.”

L oalfribad, vol |, p. 239, Nathe af-Drr, vol, |, p, 270, ab-Bawin wa ab-Takvin, vol, &
P P H

P50, aflgd alarid, vol 3, p, 119
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“There 15 right and there is wrong and there are followers for each. If
wrong dominates, it bas always been so in the past and i truth goes down,
thar too has olten occurred, It seldom happens that a thing rhat is gone
should return.™

65. Imiam 'Ali (a.s.) — from what he said atter being sworn allegiance to for
the caliphate. Some people from among the companions of the
Prophet (s.aw.) said re him: "You should punish the people who
assaulted "Uthmian." He (a.s) answered: “0O My brethers! [ am ner
1ignorant of what you know, but how do I have the power for it while
those who assaulted him are in the height of their power? They have
power over us and we do not have power over them.

They are those with whom vour slaves have risen and the Bedouins
have joined. They are now ameng you and harming you as they like.
Do you sec that you have any power to gain what you want? This is
certainly an act ¢f the pre-lIslanmie period {alsabiliyya) and these people
have still roots in that pertod. When the marrer 15 taken up, prople will
have different views about ie. One group will see as vou do, but
another will see what vou do not see and there will be sull anaother
group who will be neither this way nor that way. Be patient 1ill the
people calm down and hearts settle in their places so that rights can be
easily achieved for the people, Let me be calm, and see what comes to
you from me [watt for my order]. Do not do anything that can shatter
your power, weaken your strength and creare feebleness und disgrace, |
shiall contrel rhis affair as (ar as possible [net resorting to a war], but if
[ find it necessary, the last rrearment will of course be branding with a
hot iron |through war].

I. Mabj al-Buldghub, Sermon 16, alfifi, vol. 8, p. 67, b 23 [ it quoted 1n abKaff
narrating from ‘Ali by Ri'ab and Ya'qab alSarrij who have guoted this
sermon from lmam al-8adig on the authorivy of "Ali {4.5.), however, this book
contams the additional statement as follows: "Doors of paradise were opened
up to them sned they scented its fragrance, Iowas sasd 1o them, "Enter you bete in
Seace aned peeneriey! Ler it be known that he has preceded me in thas affair whom |
have not shared therein, to whom I have nor given it (caliphat), and for whom
there is ne way to gain save through o prophet 1o be sent forth. However, chere
will be no Propher afier Muhammad {saw.) {(He got the pesition by
usurpation) = [for that reason| he was placed on the brink of 4 collapsing bank,
which collapses with b i the fire of Leell.
Sayyid al-Shanf alRadi says: “In this small spesch there s more beauty than
van be appreciated, and excellence arcused by 1t 15 more than the appreciation
accorded to 1t Despite what we have stated it has so muny aspects of eloquence
that canpot be expressed nor can anyone reach its depth and oo one can
undesstand what [ am saying unless one has attained this ant and known irs
details.” " dwt o ane grasps them cxeepr those wha bave krowledpe” Qut’an, 29:43,

I Naky al-Balaghah, Sermon 168, Tartkh ai-Tabari, vol. 4, p. 437, Ma'dlim al Fitan,
vol. |, p. 490,
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Chapter Two: The Reforms of Imam "Ali (a.s.) Zal

2/2
Dismissing ‘Uthman’s Administrators

66. Tarikh al-Ya'gabs, *“Ali {a.5.) dismissed *Uthman’s administrators
from the cities, except Abn Musa al-Ash'ari whom Malik al-
Ashtar recommended, so he was kept in office.”’

67. al-fkhtisds “People gathered around “Ali (as) and said to him:
"Appoint your opponents as governors and then dismiss them,”
‘Al (a.s.) said; "Cheating, deception and treachery are in Fire*

68. AlAmali —narrating from Sahim: "When allegiance was sworn to
the Commander of the Faithful *Ali ibn Abi Talib (a.s.), he was
mtormed that Mu‘awiya had refused to pledge allegiance and
had said: “If he reinstalls me as governor of Sham and gives me
back the responsibilities that ‘Uthman had assigned to me, [ will
swear allegiance to him.”

After this, al-Mughayra came to the Commander of the
Faithful and said: “O Commander of the Faithful! You know
Mu'awiya very well and that the ruler before you appointed him
as the governor of Shim, Appoint him with the same post so
that the situation will not lose order, then if you happen to
change your mind, dismiss him.”

The Commander of the Faithful said: “O Mughayra! Do you
guarantee my life in between his appointment and his dismissal?”

He said, "No.”

Al (as) said: "Would not God Almighty ever ask me how I
installed him over two Muslims in the darkness of the night?”
" Nor do I take those who mislead as asistants.”” However, | will send
for him and call him to what is with me from the Truth. If he
complies, he is considered as a Muslim who has rights and duties like
those of others, and if he refuses, [ will complain of him to God”

Mughayra returned while saying: “Then complain of him”,
and recited:

1, Tarikh al-Ya'gubi, vol. 2, p. 179,
2 alfkhisds, po1so, Bikdr atAnmdr, vol. 4p, p. L05,
3 Qur'an, 18 51,
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"l advised ‘Al about the son of Harh,
He repected the advice and fate will not glve hine @ second chance,
He did not accept my advice that I came to him with,
Awnd that advice was sufficient for him,
Otbers said to him the best and most sincere of advices,
And | said to him that this adwice is priceless.

69. Tarikh alfabarf —narrating from Ibn ‘Abbas: “Uthmin summoned
me and appointed me in charge of Hajj pilgrimage, I left for Mecca
and prepared the people’s affaies for the Hajj pilgrimage and read
‘Uthman’s letter to them. I then returned to Madina and ‘Al (a.5.)
was sworn allegiance to, se | went to his house and I found al-
Mughayra ibn Shu‘ba who was meeting him privately, 1 was kept at
the door until al-Mughayra came out and I asked him: “What did
this person [al-Mughayra] say to you?

The Imam said: “He has said to me more than once before:
“Send letters to “Abdullah ibn ‘Amir, Mu'awiva and to the
agents of "Uthmin and reinstall them to their previous posts so
that they would be able to let people swear allegiance to you.
They can convince the people and calm down the towns” I
rejected his proposal from that day and said: “By God, if there i3
only one hour left of my life, I will make attempt to maintain
my notions and [ will never give authorily to these people or let
anyone like them to enter the government.™

He ["Ali] (as.) then said: “So, he [al-Mughayra| then left me
and I knew that he believed that I was wrong, until he came to
me again thrs time and said: “T gave advice to you the previous
time and you rejected it, now [ have come with another
proposition that you do as you wish and dismiss them and seek
the help of your trusted figures. Sufficient 1s God and these
people have become weaker than ever before.”

Ibn “Abbas said: I told "Ali (a.s.): The first time he |al-Mughayra]
gave advice to you, but in the second time he has betrayed you.”

L alAmalr by al-Tasi, p. 87, h. 135, Biskdare al-Musgafi, p. 263, Mandgek “Alr by Abi
Talik, vol. 5, p.1os,

2. 1cas stated in al-Bamil ff al-Tartkh as follows: "1 rejecred his proposal and said: ]
will net compremise in my faith and will not submit to disgrace in Ty
actions,”
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“Ali (a.s.) said to Ibn ‘Abbas: “How did he give me advice?”

[bn “Abbds said: “You know that Mu‘awiya and his
companions are worldly oriented. If you reinstall them, they do
not care who s running the government, and if you dismiss
them, they will say: “He has taken the government without
consultation and has killed our chief.” They will str up people
agamst vou and then rhe people of Sham and the people of Irag
will rise up against you, furthermore [ am not sure that Talha
and Zubair would (not return to you) and atrack vou.”

‘Al (a.s) said: "As for your recommendation to reinstall
them, by God, I have no doubt that this will be helpful for
improvement of the transtent worldly life. But based on 1y
commitment to the truth and according to my knowledge of the
administrators of ‘Uthman, | swear by God that I would never
appoint any one of them to the government, If they submit to
this [situation], it would be betrer for them and if they turncd
their back, I will draw sword against them.”

Ibn “Abbas said: "Accept my words, enter your house, g0 to
your propertics in Yanbia®' and close the door behind you,
because the Arabs will make a move and then disperse and then
you will find no one but yourself. By God, if you rise up with
them today, they will impose on you the vengeance for the
murder of "Uthman.”

‘Al (a.s.) refused and said to Ibn 'Abbas: “Leave for Sham! |
appointed you as the governor of that region.”

Ibn 'Abbas said: “This is wrong, Mu‘awiya is a man from the
Umayyad tribe and is ‘Uthman’s cousin and his administrator
n the Sham region. I will not be safe from him beheading me in
revenge for the murder of ‘Uthman, or at the least, he will
Imprison me or treat me in whatever way he wishes,”

‘Al (as.) asked him: “Why?"

Ibn "Abbas said: “Because of the kinship between you and
me. Whatever He intends to impose upon you, will 1npose on
me therefore send a letter to Mu'awiya and oblige him and make
promises to him,” Y

“Ali (a.s.) refused and said, "By God, this will never happen.™

I A small town near Madina wich spriogs and orchards,
2 Tarikb al-Takari, vol. 4, p: 438, Also of. Marsy al-Dhbakab, val. 2, p. 364, al-Baml ff
al-Tarihh, vol. 2, p. 306,
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T0. Sharh Naly al-Balaghah — narrating from al-Mada'ini reporting

71,

on the meeting in which Ibn “Abbas and Mu'awiya were present:
“al-Mughayra ibn Shu'ba said: “Indeed, by Ged, I gave advice to
"Alt (a5.) and he preferred his own view and went on with his
excessiveness which ended up to his loss rather than o his
benefit and I suppose his people will follow his manner,”

Ibn *Abbas said: “By God, the Commander of the Faithful
was mare informed and aware of the various opintons, places of
prudence and handling of situations than to accept your council
in what God has forbidden and disapproved of. “Vou will not

Jind a people believing in Allab and the Last Day endearing those who

oppose Allab and [lis Apostle...”', and he informed vou of the
Clear Reminder [The Qur’an] and a recited verse, which is the
saying of His Almighty: ".. .Nor do [ take those who mislead as
assistants,” *

Was it permissible for him to assign people whe were not
trustworthy and confidenutal to him, to the public treasury and
life of the Muslims? Far from it! Far from it! He is too aware of
divine obligations and the traditions of I1is Messenger to harbor
(n his heart contrary to what he expresses, unless [or the sake of
dissimulation (fagivya) and there is no room for dissimulation
here, with the clearness of the truth, stability of the hearts and
large amount of companions! He moves on like an unsheathed
sword towards implementing God’s commands, preferring
obedience to his Lord and being God-fearing over the views of
the worldly-minded.”

2/3
Refunding Public Assets
Imam ‘Ali (a.s.) —delivered when taking back the land grants
made by "Uthman: "By God, even if | had found that women
were married by such money or slave-maids have been obtained

by it, 1 would have returned it back because there is an
expansiveness in justice and he who finds justice hard and

Tl —

La

Jur'dn, 54 22
. Qur'in; 1# 5k
- Sharh Naky al Baldghah, vol. &, p. 301, Bikar al-Anwdr, vol, a2, P 170,
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T2,

canstricting should find it harder to deal with injustice.”’

Sharp Nabj al Balaghat —al-Kalbi has auribured this sermon in
the form of a marfii'a tradition” 1o AbQ Silth who has quoted it
from 1bn "Abbas: “On the second day of his allegiance, ‘Ali (a:s.)
gave 4 lecture in Madina, saying:

“Verily, any land that ‘Uthman has granted and any wealth
from God's property that he has given as gift will be taken back
to the Public Treasury. Nothing nullifies the previous rights and
tf I find these properties, I will restore them to their rightful
place, even if they were given as a marriage portion to women or
distributed among cities because there is an expansiveness in
justice and he who finds it hard to act justly should find it
harder to deal with 1njustice.”

The interpretation of this statement is that If it is hard for an
administrator to manage alfairs on the basis of justice, it would
be harder for him to do it on the basis of injustice, {or the unjust
15 always in a position that he might be prevented and averted
trom his injustice.

al-Kalb1 said: "He ['Ali| (as.) then ordered all the Weapons
stored in "Uthman's house which were used against the Muslims
to be confiscated. He ordered that the camels that were at his
house and were from the alms to be collected and they were
seized. He (as) also ordered that his sword and shield be
confiscated, and he instructed that no action should be taken in
regard to the weapons which were not used to fight against
Muslims and also avoid waking hold of his properties whether in
his house or in other places. He ordered that the assets Ziven
away by ‘Uthman, wherever and with whomever they were, ta be
taken back.”

The news of this treatment reached ‘Amr ibn ‘As, who was in
Ayla, 1n Sham, where he had fled to when people assaulted
‘Uthman. He sent a letter [from there] to Mudwiya saying, “Do
whatever you wish. The son of Abt Talib separated you from
your wealth, just like the bark cut off from a walking stick,™

|. Nakj al-Balaghat, Seemon 18, Managed ‘Ali ibn Ak Talib, vol. 2, p. 100, Daiim

al-dildm, val. |, p, 396

L A badivk inrerrupted in it chain of mansmission.
3. Sharh Nabj al-Baldghab, vol. |, p. 269,
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2/4
The Difficulties of Certain Reforms

73. Imam “Ali (a.s.): "Il my steps stay firm in these slippery places, 1

74.

nl

will alter [many] things.
al-Kafi —narrated by Sulaym ibn Qays: “The Commander of the
Faithful gave a speech praising and glorifying God and giving
salutations to the Prophet (s.a.w.). He then said;

“There are two features that | fear for you most: following
desires and [having| long hopes. As for following desires, 1t bars
one from the Truth, and as for long hopes, it makes one forget
the Tereafier. Indeed the world is [departing] turning its back
and the Hereafter is upcoming, each one having its own children
[i.e. seekers]. Be the children of the Hereafter and not the
children of this world, as today 1s the day of action net of
reckoning and tomorrow is the day of reckoning not of action.

The cause of the trials and seditions are the desires that are
followed and the laws that are innovated, in which (seditions)
the laws of God are disobeyed and by which some men take
authority over others.

Verily, if truth had not been intermingled with falschood no
conflicts would have existed and if falsehood had not been
intermingled with the truth, it would net have been concealed
from the people of wisdem. But some from each have been
taken, intermixed and are shown together. Thereby the Satan
dominates over its followers and only those whom Allah has
already promised blessings will be far from hell [are saved].”

“Verily I heard the Messenger of God (s.a.w.) say: “How will
you be when sedition befalls upon you in which the children
grow up and the elderly age. People will follow according to
these seditions and consider them Sxawzh [traditien] and if a
part of it 15 altered they would cry out that the tradition has been
changed and people have committed a wrong act! Adversities
will then mount, children will be taken captive, iniquities will

L. Nady al-Baldghab, Scrmon 272, Ghurar alHikam, b 1590, Ui al-liikam wa ak-

Mazed iz, p. 415, h. 7060,
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overtake them as fire overtakes dry woods and millstone rubs away the
bed stone, They will acquire [religious| knowledge for other than Gad,
learn not for the sake of practice and seek worldly gains by means of
[selling] the hereafter.”

Then while a group of his near of kin, close companions and
tollowers were arcund him he said:

“The previcus governors acted in such a way that they purpasely
opposed the Messenper of God (s.aw.) and broke their allegiance to
him and altered his tradition (swana). If 1 prompred people to pive it
up and turned it back to its eriginal pesitien as it was during the
time of the Messenger of God (s.a.w.), the troops would stay away
from me and I would be lefi alone or would only be with 4 small
group of my followers who knew my virtue and were aware of the
necessity of my leadership which is based on the Book of Ged
Almighty and the tradition of the Prophet (saw )"

I T were to order the Station of Abrabam (a.s) to be taken back to
its original place where the Messenger of God (s.a.w) had laid 1, to
return Fadak to the inhericors of Fatima (as), to returs the measure
scale (547 of the Messenger of God ($.0.w) to 1ts original measurement,
to implement the land grants that the Messenger of God (s.a.w.)
bestowed on some but they were not handed over to them, to return
Ja'lar's house ro his inheritors and separate it fram rhe Mosque, to
nullify the unjust judgments, to separate the women who have been
unrightfully married to men and return them back ta their husbands,
to carry out God's ordinances abour rthese women, to take Taghlab's
children captive.” to take back the lands divided out Khaybar, o
close down offices of grants’ and to provide equal grants like the time
of the Messenger of God (s.2w.) and prevent circulation of assers
among the rich, to cancel 1axes levied on lands and 1o promote equality
in marriages, o mmplement the kbuwms of the Prophet as God has
ordained and made obligatory, to reshape the Mosque of the Prophet
back to its original form, to close the opened up doors and to open
the doars closed, to forbid wiping of the shees [in ablution instead of
the leet], to administer punishments {(wdd) for drinking wine, to allaw
the two lypes of Mut'a [temporary marriage - mot ate! agi and mut‘ate’l
nis dl, to arder the [number of] takéers [saving Allab akbar| in the

LA measure that is common among Muslims which weighs four meudds (ahout |6
kg.); however, according to some traditions, the Prophet’s measure weighed five
mudds, (Shark Mulld Salil, vol 11, p 393)

2 They were not prople of Dbimma, thus taking them captive was permissible. In
the nme of "Umar, he compromised with them by exempting them from paying
tax and they paid zekdt twice as much tnstead. (Mir'at al-*Uqul, vol 25, p. 134}
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prayer performed for the dead to be five, to have people recite bi-omi
Wik al —Rabman al-Rabim loudly in prayers, to take out from the
mosque those who were brought in next to the Messenger of God
{s.aw.) while he had expelled them and to bring back those wha the
Messenger of God {s.aw.) had brought in but were expelled, to order
people to obey the commands of God and divorce on the hasis of the
traditions (sexna), to collect all religious taxes (sedagats) in their
various types and amounts, to take (the rules of) miner ablution
(mada), major ablution (ghus!) and prayer (Salat) back to their original
time and status and rules, to return the people of Majran back to their
homies, to change the way of treating the captives of Persia and of
other origins back to the way commanded by the Book of God and the
traditions of the Messenger of God, then they would disperse [rom
around me,

"By Gad, I ordered people not to perform prayers in the month of
Ramadan in congregation except for the obligatory prayers and
mstructed them that congregation in supercrogatory prayers is an
innovation (#d'q), Suddenly some of the soldiers who were in my
company screamed our: "0 People of Islam! The rraditien of ‘Umar
has been changed, He 1s preventing us from performing supererogatary
prayers in Ramadan.” T was afraid chat [1iF T had not cancelled this
order| the deviators [rom the right path and callers to the fire would
have aroused disunity among some of my troops,

From this [ [also] gave the share of the relatives |of the Prophet (s.a.w.)]
about whom God Almighty has said: “Know that mbatever thing you may
come by, a fifth of it is for Allab awd the Apostle for the relatives and the
arphans, for the needy and the traveles, if you have farth in Allab and what we
sent down (o Owr seroant pn the Day of Separation, the day when the two boits
mely and Allab bay power over all thing” By God, we are those meant by
‘the relanves’, whom God has mentioned in associarion with Himself and
His Messenger, as He Almighty said: “The spoile that Allah gave 0 Fis
Apostle from the peaple of the tornships, are for Allab and the Aposile. the
relatives and the orphans, the meedy and the traveler,.."* Meaning us, =, 50 that
they do not aircnlate between the rich among yor, Take whatever the Apostle give:
you, and relinguish whatever be forbids you, and be wary of Aflab”’ He has
|further]| said about the injustice to the relatives of the Prophet: “frdeed
Allak is severe in retribueion™ for those who oppress them, This is a form of
grace from Him Almighty to us and richness by which God has made us
free from need and He has instructed His Messenger so.
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God did not allocate for us a portion in the share of alms. He
gave honor to His Messenger and He made us the Ahlul Bayt
greater than to feed us from the remnants of the pecple. They
denied God and denied His Messenger, repudiating the Book of
God that speaks about our rights and they deprived us that
which God has allocated for us. There is no family of any
prophet who has endured so much suffering and hardship from
his community as we have suffered after [the passing away of]
our Prophet (s.aw.). God supports us against those who have
oppressed us and there is no power and no strength save in God
the Exalted, the Supreme.”’

. allafi, vol. &, p. 58, h, 21, al-feegar, vol. 1, p. 626, b 146, Kitab Sulaym ibn Oays,
vol. Z, p, 718, h. 1%,
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75,

Chapter Three

Administrative Policies
3/1
Hunest}' in P'ulin:},F

Imam “Ali (as.): “Far be 1t! Ilad it not been for Godawariness, [
would have been the craftiest of Arabs.”’

76. Imam ‘Ali (a.s.): “O People! IT perjury were not repulsive, I would

be the craftiest of people. Venly every perjury is an offence and
within every offence there is disbelief and unthankfulness. Verily
perjury, offences and betrayal all lead to Hellfire,™

77. Imam "Ali (a.s.): "By God, Mu'awiya 1s not craftier than [ am, but

78.

he practices deception and commits debauchery and were it not
for the hideousness of deception, 1 would have been the craftiest
of all people. But every kind of deception is a sin and EVUTY Sin 15
disbelief [in God]. There will be a banner for every deceiver by
which he will be known on the Day of Resurrection, By Gud,
neither artifice can catch me by surprise nor shall 1 be
overpowered by hardship.™

Imam “Ali (a.s.) —in his instructions to Malik al-Ashtar: “If you
bind an agreement between yourself and vour enemy or give him
quarter in a protective covenant (dhimma), guard your agreement
in good faith and tend to your covenant with fidelity. Make
yourself a shield for what you have granted; for men, do not
unite more firmly in any of the obligation (imposed upon them)
by God than attaching importance to fidelity in agreements
despite the division among their sects and the diversity of their
opinions. The idolaters

LoalKdaft, vol. 8, p. 24, h. 4, Gharar al-lftkam, b 1004, Lyiin alHikam wa al

Mawd'iz, posi2, hoosaz

2. al Kafi, vol. 2, p. 338, h. 6, Bibar alAnwar, vol, 33, po 454, e 671,
3. NMany al-Balaghal, Sermon 200, Yanabi' al-Mawadda, val. |, po454, al-Myar wa ale

Mawazin, p. 166,
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A,

80,

81,

also adhered to that (honering agreement) among themselves by
reason of evil consequences of treachery that they had seen.
So never betray your covenant, never break your agreement and

= st
never decerve YOur enemy.

3/2
Commitment to Truthfulness

Imam "Ali {a.s.): “Indeed, the best of people according to God are
those for whom acting according to the truth [enforcing the
truth] 15 more beloved —even though it brings hardship or grief-
than the wrong —even though it brings them benefit and

mcrease,”™”

Imam "Ali (a.s.): "Let not protecting of somcone’s rights prevent
you from executing the rights [of other| against him.™

al-frshad: "When the Commander of the Faithful {a.s.) set out for
Basra, he stopped at a village by the name of *Rabadha™ where he
was met by the last of the Hajj pilgrims who gathered around
him in his tent to listen to his speech.

Ibn “Abbas said: I went to "Ali (a.s.) and saw him stitching
his shoes, so I said to him: *Our need for you to set in place our
affairs is greater than what you are doing.” He did not say
anything until he finished stitching his shoe, placing it next to
the other one. He then said: “What is the price of these?”

I said: *'hey have no value.”
He said: “Whatever value they have (tell me)!”

I said: "Half a disham”

|. Naki al-Baldghab, Letter 53, Kbard 't ald imma, p. 133, Tubaf al ' Ugal, p. 145,

2. Naby al-Baldghat, Sermon 125, Wag'at Siffin, p. 542, Tarikd al-Tabari, vol. 5, pav.

3. Ghurar al-Hikam, b 10328, Uyan alHikam wa alMawa iz, p. 520, h. 9620,
4. A village between Mecca and Madina where Aba Dharr is buried.
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82,

83,

84.

B5.

86,

87,

He said: "By Ged, they have more value to me than the ruling
over you, unless I can establish a rights and repel a wrong.”

Imam "Ali {a.s.) —in the battle of Siffin: “By God, | did not delay
the war even for a day except in the hape that some group may
join me and find guidance through me. This is more beloved to
me than to kill them while they are misguided, even though they
will be bearing their own sins."™

Imam “Ali (a.s.) —complaining about some of his companions
who had inchinations towards Mu‘awiya: “Woe onto them!
Towards whom are they inclined and they too invite me along
with them? By God, I did not want them except for the
EsL:Lh]i.l;hima,1 of rights while others want them to bring about

1

falsehood?

Imam “Ali (as.) ~T'o the people of Egypt when he apponted
Malik al-Ashrar as their Governor: “Now I have sent to YOU @
man from among the servants of God who allows himself no
sleep during days of danger nor does he shrink from the enemy
at critical moments. He 15 severer on the wicked than the blazing
of a fire. He 1s Malik ibn Ashtar, from (the tribe of) Madhhij, so
listen 10 him and obey his orders when they are according to the
Eruthlli-i

Imam ‘Ali (a.s.) —1n his imstructions to Malik al-Ashtar: “Impaose
the right upon whomsecever it is incumbent, whether he is
related to you or not. Be patient and look for your ultimate
account, even though it may affect vour relatives and close
friends, Desire the ultimate end in that of it (tmposing the right)
which weighs heavily against you. Seek its outcome with all its
difficulties, for its outcome will be praiseworthy.”

Imam ‘Ali gn..'i.}: “Adhering to the truth will bring about
mightiness,”

Imam ‘Al (a.s.): "PED]_?].C will be inclined to him who acts
according te the truth.”

Vol

Eirsbad, vol o, p. 247, Nady al Balaghak, Secmon 33, Bikdr al Awwar, vol, 32, [SHTES
e wi,

2. Nakj ul-Balsghal, Sermon 55, Bihar aluwar, vol, 12, p. 336, h. 464,

)
3.1
4

arilth al-Ya'gabi, vol. 2, p. 184
- Mabi al-Baldghah, Letter 38, Bibir alAnwar, vol. 3, p. sus, h. 741

5. Naby al-Balaghak, Levter 53, Khaga i al A tmma, P 123, Thbaf el Ligil, p.oias,
6. Ghwrar al-Hikam, b 3352, "Uysine al-Llikcam wa al-Mawd'iz, p. 189, b, 3807,
7. Ghurar al-Hikam, h. 8e4s, Uhan al-flikam wa al Mawi iz, p.Aad, b g3s2
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245

88.

8y,

00,

Imam ‘Al (a.s.): “He who endeavars to establish the truth will
succeed.”’

3/3
Commitment to Law

Imam al-Bagir: “He ["Ali] {a.s.) arrested a man from the tribe of
Bani Asad to carry out a punishment. His people gathered to
mediate for him and asked Hasan (a.s.) 1o go along with them.”

“He [Hasan] (a.s.) said: “Go to him [*Ali] {2.5.) for he is better
aware of your affairs.”

They went to him and brought up their issue.

He said: "Ask me for anything which is at my disposal and [
will grant it to you.”

They left him, thinking they were successful. Hasan (as)
asked them about what happened between them and they said:
"We have come with the best of results”, and told him the story.

He said: "Do whatever you need to do for your friend when
he 15 being punished,”

Al (as.) took him out and carried out the punishment on
him, and he then said: "By God this [execution of punishment]
1 an 1ssue out of my power [rather, it 1s God’s command],™
al-Gharat —in a report about the poet al-Najashi: "In the battle of
Siffin, al-Najasht was ‘All’s (a.5.) poet. He drank wine in Kafa and the
Commander of the Faithful (a.s.) exccuted the punishment on him.
Ie became angry and joined Mu'awiya and dispraised “Ali (as)....

When "Ali {a:s.) punished al-Najashi, those from among his
companions from the Yamaniyah tribe got angry and the closest
of them 1o "Ali (a.s.), Tarig ibn ‘Abdullah Nahdi, went to him
and said: "0 Commander of the Faithfull We did not 1magine
that the sinners and the obedient, the scparatists and allies, are
equal before the leaders of justice and the fountainheads of
virtue until I saw your treatment of my brother Harith [al-
Najashi]. You puined our hearts, dispersed our affairs and you
made us choose a road which we previously thought that he whe
walks on 1t will be led to Ilellfire.”

| Ghurar al-Hikam, h. 8651, 'Upsin al-Hikam wa al Mawa iy, p. 4an, b desa,
Lo Mandagid Al thn ABP TEb, vol, 2,p. 187, Da'd e allidan, vol. 2 p. %43, h. 1597,

Bifigr aldnwdr, vol. 41, p-9:h 1
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YAl (as.) said: ¥, and i i indeed hard except for the humble”!
O Brother from Bani Nahd! Was he not a Mushm man who
violated one of God’s sancuties and we executed against him the
penalty which was his expiation? God Almighty has said: *...and
il feeling for a peaple should never lead you to be unfaiv. Be fair; that
is nearer to Godmwariness,”
See, 710 "Equal Execution of Legal Punishments on the
Near of Kin and Strangers”

3/4
Never Compromising

91. The Messenger of God (saw.): “Keep your tongues from
eriticizing ‘Ali ibn Abu Talib (as.), for he is strict in matters
related to God Almighty and is uncompromising in his faith.™

92. Imdm "Ali (a.s.): "No one can establish the rule of Ged Almighty
except he who shows no compromising (in the matter of rights),
and who does not make himsell abject and does not go after

objects of greed.””

93. Imam "Ali (a.s.) —when people decided to sweur allegiance to him:
“Know that 1f [ respond to your request [ will lead you as I know
and would not listen to whatever one may say or abuse.”®

[. Qur'an, 2 45,
2 Qurtan, 5 8

LS ]

cal-Gharat, wol. 2, p. 533 & 339, Mandgib 'Alf ibn Abs Talik, vol. 2, EARETH

+

ablrihid, vol 1, p. 173, Kashf al Ghumema, vol. 1, p. 236, Bibar alAnwdr, vol, 21, P
585, o

L

- Naky al-Baldghab, Aphorism 110, "Lyan alfHikam wa alMawi iz, pe 541, haooaz,
alsa cf, Nathr al-Dwrr, vol, 1, . 292,

o

- Naby al-Balaghab, Sermon 92, Mandgib Al ibn Abr Talib, vol. 2, p. 110, Bikar af-
Anwdr, vol 32, p. 35, ho23,
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94,

7.

Imim “Ali (a.s.): "By my life, there will be no compromising nor
slackening from me in fighting against one who opposes the
right or gropes i misguidance. O creatures of God! Fear God
and flee from (The wrath of) God unto God (I1is Merey),”'

Imam “Ali {a.s.): "] would not L:nm?mrnise in my religion, nor
would [ be villainous 1in my affairs.”

Hiliyat alAwliya —narrating from “Abd al-Wahid al-Dimashaqi:
“Khawshab al-Khayri called out to Al (as) in the battle of
Siffin and said: "O Son of Abu Talib! Torsake us! Be mindful of
God as regards to our blood and yours. We leave you with the
land of Irag and you leave us with the land of Sham and preserve

the blood of the Muslims.”

Al (a.s.) said: “Far from 1! O Sen of Umm Zalim! By God, 1f
[ knew that [ could compromise in the religion of Ged, [ would
do so and 1t would have cost me less. However, God will not be
pleased that the people of the Qur'an compromise and keep
silent while He is being disobeyed.™

see 3711 "Deaisveness towards Administrarors”

22 “Dismissing Lithman's Admumistrarors”

3

Planning and Organizing

tn

Imam ‘Ali (a.s.) =10 his instructions o Malik al-Ashear: “. . Each
day perform the work of that day, for each day has its own work.
Beware of beng hasty to (accomplish) affairs before their
{proper) time, or neglecting them when it is possible, or being
persistent in doing then when they are impracticable, or
showing weakness in them when they have become clear. So put
everything in its place and perform every action at its time, ™

1. Nabi al-Balighah, Sermon 24,
Loalfamil fF ol Larikd, vol 2 p,oaos, Muymg al-Dbabalk, vel 2, pond, Tarikh al

Tabari, vol. 4, p. 430

3. Hiliya al:Awliya, vol. 1, p. 85, Usd al-Ghalia, vol. 2, p. 92, b, 1298, aldoei'ad, vol. 1, p

457, h. 594,

4. Nahi al-Baldphak, Letter 53, Tibal al-"Ugal, p. 143 & 147, Da'd im allilam, vol. 1,

3ol
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98, Imam 'Ali (a.s)) —in his letter to the chiefs [collectors] of land
tribute: “Beware of postponing works and repelling (to do)
goodness, for there 15 remorse in them.”

99. Imim "Ali (a.s.): "One who plucks fruits before 1ts nipening 1s like
one who cultivates in an unsuitable land.

100. Imim "Ali (a.s.): "It is absurd to make haste before the proper
time or to delay after opportunity arises,”™

101. Imam ‘Al (a.s.) —describing the Qur'an: “Know that it contains
knowledge of what 1s going to occur, stories of the past, a cure
for your illnesses and rules to organize your affairs.”

102, Imam ‘Ali (a.s.) —in his advice to Ilasan and Husain (as.): “
advise you (both) and all my children and members of my
family and everyone whom my writing reaches to fear God and
to keep your affairs in order.™

3/6
Election of Rightcous Administrators

103. Imédm ‘Ali (as.) —in his mstrections to Malik al-Ashtar: “For every
person there is a rnight over the ruler to the extent that set it anght
and his Iife is seftled on to the extent that set it aright. But the ruler
will not truly accomplish what God has enjoined upon him m this
respect except by resolutely stniving and recourse to God’s help, by
making himself adhere to truth and by bemng patient in enforaing the
right, be 1t easy for hitn or burdensome.

Appoint as commander from among your troops the one who in
your sight 15 the most sincere [advising] in the way of God, 1lis
Messenger (s.a.w.) and your Imam and who 15 the purest and the
most chaste of heart and the most outstanding in intelligence
forbearance, who 15 slow to anger, accepts pardon, is gentle 1o the
weak and harsh with the strong, and who 1s not stirred by sevenity

nor held back by incapacity,

L Woag'at Seffim, p.o 108, Bibdr alAnwdr, vol. 75, p, 355, b W, alMivar wa al-
Mamdzin, p. 123,
2 Nady al-Baldghak, Sermon 3, Kashfal-Yagin, p. 216, b 218, Neghat al-Nagir, p. 56,
by, 20,
3 Naly wl-Baldpbab, Aphonsm 363, Nughat al MNizir, p. 48, b, 17, Bibar al Anesdr, vol,
T, po34n, b
4. Naly al-Baldghat, Scrmon 158, @l-Rewarkih al-Saméwiva, p. 22, Bibar alAnwdr,
vol. 92, p. 23, h. 24,
. Nabi al-Balighab, Letter o7, Rawdar al- Wit 'izin, p. 152, Yauilt' wl-Mawadda, vol 2,
p. 30, h. 2.

o
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Then hold fast to men of magnanimity and noble descent and
those of righteous families and good precedents, then to men of
bravery, courage, generosity and magnanimity, for they aré
encompassed by nobility and embraced by honor, Then inspect
their affairs the same way parents look into the affairs of their

child... .

Then look into the affairs of your administrators. Employ
them (only after) having tested (them) and appoint them not

with favoritism or arbitrariness, for these two (attributes) bring
about different kinds of oppression and treachery. Among them
look for people of experience and modesty from righteous
families and the foremost in Islam, for they are nobler in maoral
qualities, more genuine in dignity and less concerned with
ambitious desires, and they perceive more penetratingly the
conseguences of affairs,

Let not your choosing of them be in accordance with your own
discernment, confidence and good opinion, for men make
themselves known to the discernment of rulers by dissimulating
and serving them well, even though beyond this there may be
nothing of sincere counsel and loyalty, Rather examine them n
that with which they were entrusted by the righteous (rulers)
before you. Depend upon him who has left the fairest
impression upon the common people and whose countenance is
best known for trustworthiness. This will be proof of your
sincerity towards Allah and towards him whose affair has been
entrusted to you. Appoint to the head of each of your concerns a
chief who 1s neither overpowered when these affairs are great nor
disturbed when they are many. Whatever fault of your secretaries
vou overlook will come to be attached to you,™

104, Imam 'Ali (as) — 1n his instructions to Malik al-Ashear
“Appoint the pious, the knowledgeable and men of palicy for
taking charge of the works.™

See 272, "Dhismissing "Uthman’s Administrators™

I Naby al Baldghab, Levter 53, Tubaf al-'Ugal, p. 132 & 137 & 139, Da's'im al Jildm,
vol 1 he 357, p. 361 & 388,
2. Tuhafal-Ugil, p. 137, Da'a 't sl Jslam, vol. 1, p. 361
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3/7
Refraining from Employing the I'reacherous and the Feeble

105, Imam “Ali (as.): "Mughayra ibn Shu'ba suggested to me that |
should appoint Mu'awiya as the governor of Shim and that |
should stay in Madina, but I rejected his suggestion and God
will never see me rake those who mislead as my assistants.”'

106. Imam °Ali (as.) —in his instructions to Malik al-Ashtar: Truly
the worst of your viziers are those who were the viziers of the
evil {rulers) before you and shared with them in their sins. Let
them not be among your retinue, for they are aides of the
sinners and brothers of wrongdoers. You will find the best of
substitutes for them from among those who possess the like of
their ideas and effectiveness but are not encumbered by the like
of their burdens, sins and offences; thase who have not aided 2
wrongdoer in his wrongs nor an offender in his offences, They
will be a lighter burden upon you, a better aid and more
inclined towards you in sympathy and less intimate with
others. So choose them as your special companions in vour
private and public assemblies.™

107. Imam "Ali (a.s.) —from his letter to Rifa'a who was his judge in
the city of Ahwaz: “Know, O Rifa‘a that this position of
governance is a trust, so whoever betrays it, on him will be the
curse of God unul the Day of Judgment; and whoever cmploys
d traitor, truly Muhammad (5.a.w.) will despise him both in this
world and the world to come, ™

108. Imam 'Ali (as.) —describing a true leader: “You indeed know
that he who 15 in charge of the people’s honer, life, war gains,
the laws and the leadership of the Muslims should nat be 3
miser, as with his greed he may have expectations in their

I, CE, Qur'an, 1851

2. Wag'at Siffin, p. 52, aldmama wa al Shaw, vol, 1, B 116, Tarihd Dimarkg, vol. 59,
Pl

3. Nabyf al-Balaghab, Letter 53, al-fmima wa al-Sipdsa, vol 1, p. 116, Tirkh Dirmiasba,
vol. 39, p. 131,

4, Da'a'tm alfilim, vol, 2, p.sa, b 1850, Naby alSa'ada, vol. 5, p. 3.
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wealth, nor should he be ignorant as he would then mislead
them with his ignorance, nor should he be of harsh and
indifferent as he will estrange them with his behavior, nor
should he be unjust in the distribution of wealth, that he gives
to a group and denies another, nor should he be one who
accepts bribes when taking decisions, as he would forfeir the
rights of others and hold them up not letting them reach the
owners, nor should he stop the practice of the tradition (suwna)
as he would ruin the nation.”

109, Imam ‘Ali (as.) —from the aphorisms attributed to him (a.s.):
“The person whose retinue are corrupe is like the one whose
throat 1s congested with water [and there is no solution to i),
stnce whatever that is stuck in the throat would be removed
|washed down| with water,”

110. Imam ‘Ali (as.): "The blight of aifairs is the incapacity of
administrators.”™

111. Imam "Ali (a.s.): “In your affuirs do not rely on the lazy."*

112. Imam “Ali (as.): "He whose vizier betrays him, his {power of)
management will be spoiled.™

113. Imam ‘Al (as.): “The lying of the envoys produces corruption,

ruins the goals, invalidates the prudence and breaks one's

o &
determination,™

I Nady al-Balaghab, Sermon 131, also of, Da'd fm al-lilan, vol. 2, p. 331, b 188G,

- Shary Naky al-Baldghah, vol. 20, p. 30k, h. 576

- Ghurar ald {tkam, by 3038, 'Uyin al Hikam wa al-Mawd'iz, p 151, b 3711

- Ghyrar al-dlikam, b, 10208, ‘Uyin al-Hikam wea al-Mawd 'z, p. 518, h. 9384,

- Ghurar al- fieam, 1. 8054, "Uydn al Hikam wa alMawa'iz, p. 432, h, 1430

- Ghurar al-fdikam: 0. 7259, Uyin al-Hikam wa sl Mawa'iz, p. 397, h, 724, [L may
someumes come to one’s mind that why did Imam "Alt (s, who emphasized
on  the appomtment of wuthful administraters and warned  against
employment of the inefficient and traitors, employ incomperent administrators
and governors and appoint such persens as Zivid ibn Abth, Mundhir ibn
Jarad, and Nu'man ibn “Ajlan etc, who were traitors; and ‘Abdullah ibn
“Abbas and Abu Ayvib and others whe were incapable, On the other hand, why
did he dismiss a religious and competent person hike Qays ibn Sa'd and
appoint Mubammad ibn Al Bakr in his place? The response o the [irse
questien 15 given 0 the introduction of Section 16 and the answer 10 the econd
15 in this same section in relaton to the life (dr) of Qays thn Sa'd.

o R R P o ]
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38
Generosity in Providing Administrators with Daily
Sustenance

4. Imim “Ali (as.) —in his instructions to Malik al-Ashtar “Then
bestow provisions upon them abundantly, for that will
empower them to referm themsclves and it will make them
needless from consuming what is under their authonty and it
Is an argument against them if they should disobey your
command or sully your trust,”’

See Chapter Seven: ‘Tudicial Policies'

3/9
Choosing Secret Agents to Keep a Check on the

Administrators

115. Imam ‘Al (as.) —in his letter to Ka'b ibn Malik: “appoint
someone in your place and set forth with a group of vour
companions until you reach the villages of Sawad.” Then. see
into the affairs of my administrators in the regions of Tigris
and ‘Udhayb® and check thei conducts. After that, return to
al-Bihqubadhat® and take charge of the affairs there and follow

|. Nakj al-Balaghab, Letter 53, Tubaf al-"Ugal, p. 137, Da'a'im aldidim, vol, 1, p3al,

2. loseems that the name Malik ibn Ka'b is correct, as Imim “Ab (s did not have
an administrator by the name of Ea'b ibn Milik, rather there was 2 person by
this name who refused to swear allegiance to the Iman Malik Thn Ka'b was
indeed one of the trusted administraters of the Imam in the region of “Ayn al-
Tamr and the area of Bihgubadhar,

3. A part of the Iragi lands and villages that were conguered during the time of the
Caliph "Umar tbn al-Khattab [t was called Siwid iblackiess) as it was covered
with palm groves, trees and crops.

4. "Udhayb is the Bani Tamim water reservoir and the first water that the rravelors
encounter while traveling from Kifa towards Mecoa,

5. The name of three villages near Baghdad locared on the banls of Euphirases,
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116.

117

118.

God in what IHe has assigned to you. Know that all the actions
of the son of Adam are recorded and preserved and will be
rewarded. Do perform good deeds. May God make vou and us
successful in goodness! Let me know of yvour honesty in what
vou do. Wassalam!'

Imim ‘Ali {a.s.) —in his instructions to Malik al-Ashtar; “Then
look inte the affairs of your administrators. Employ them
{only alter) having tested {them). Then investigare their actions.
Dispatch truthful and loyal observers (to watch) over them, for
yvour 1nvestigation of their affairs 1n secret will 1ncite them 1o
carry out their trust faithfully and to act kindly towards the
subjects, Be mindful of aides. IT one af them should extend his
hand in a treacherous act, concerning which the intelligence
received against him from your observers, concur, and you are
satisfied with that as a witness, subject him to corporeal
punishment and hold him responsible for the consequences of
his actions, Then subject him to humiliation, brand him with
treachery and gird him with the shame of accusation.”

Imam ‘Ali (a.s.) =—in his mmstructions to Malik al-Ashtar (on
monitoring the troops): “Then do not fail to choose intelligence
from trustworthy agents who are known for their truthfulness
by people in order to reveal problems people undergo and they
become sure that you are aware of their difficulties.”™

3/10
Rewarding and Punishing

Imim ‘Al {a.s.) —in his instructions to Malik al-Ashtar: “Never
let the good-doer and the evil-doer possess an equal station
before vou, for that would cause the good-doer to abstain [rom
his good-doing and urge the evil-doer to his evil-doing. Impose
upon each of them what he has imposed upon himself.™

L Tarileh al-Ya'qibi, vol. 2, p. 204,

2. Nafy al-Balaphab, Letter 53, Tibalal-'Ugdl) po 157, D@ Ty al-fddim, vol, |, p. 361
N Tupalal-'Ugal, p. 133,

4. Nabyf al-Balaghah, Letter 53, Tubalal-'"Ugal, p. 130, Da'd e al Ldddm, vol. 1, p. 356
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119, Imam "Ali (as.) —in his instructions to Malik al-Ashtar: “The
best of your commander of the troops should have such 4
position before you that renders help to them equitably and
spends from his money on them and on their families so that
all will converge on one concern, fighting the enemy. Then
send a message to them encouraging their seli-sacrifice and your
honoring of them. Tend to the extension of their livelihood. And
attain that by good behavior, attentiveness and kindness. Your
kindness to them will turn their hearts to you,”!

3/11

Decisiveness toward Administrators

3/11-1

Al-Ash‘ath ibn Qays’

120. Imam ‘Ali (as.) —in his letter to al-Ash‘ath ibn Qays, his
governor in Azerbaijan: “Certainly, your assignment is not a
morsel for you, but it is a trust around your neck and you are
being observed by your superiors. It is not for you to deal with
your subjects as you like or act with save on strong grounds
[being instructed]. You have in your hands the funds, which is
the property of Ged to whom belong Might and Majesty and
you hold its charge till you pass it on to me. I hepe I am not
one of the bad rulers for you. Wassalam!™

I Taehaf al-'Ugal, p, 133,

2. An agent of ‘Uthman whom the Imam {4.5.) dismissed once he took aver the
caliphate.

3. Naly al-Baldghah, Levter 5, Wag'at Siffin, p. 20, al Tgd al-Farid, vol. 3, p. 327,
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121, Nathr alDure |[Imim “Al (a.s.) said] to al-Ash’ath ibn Qays;
“Pay back what has been entrusted to you, or I will strike you
by the sword.”™ Thus he paid what was due on him [te pay]. The
Imam then told him: “Who would have protected you 1f | had
struck vou by the sword?”

Al-Ash®ath replied: “You are among those who do what they

say.”!

Seer The Ewcvelopedia of Amir al-Mu'minie (al-Ashtarh Thn
Qays).

3/11-2

Ziyad ibn Abih

122. Imim ‘Ali (a.s.) —in his letter to Zivad ibn Abih: “1 swear by
God a truthful cath that if | come te know that you have
betrayed the funds of the Muslims, in a small or large amount,
I shall inflict upon you such punishment which will leave you

with an empty hand, a heavy back and humiliated. Wassalam!™

123, Ansab al-Ashraf * Al (as) dispatched an envoy to Zivad to take
back whatever of the taxes that had been collected by him.
Zivad sent what was with him along with the envoy and said:
“The Kurds have ruined the taxes and [ am trying to tolerate
them. But do not tell this to the Commander of the Faithful
lest he would think that 1t was the result of my negligence.”

The envoy returned and reported what Zivad told him. "Al
{a.s.) wrote to Zivad: "My envoy reported what you said to ham
about the Kurds and that you asked him to conceal it {rom me.
You well know that you did not tell him, but with the
intention that he mmforms me about it [ truthfully swear by
God that il ] come to know that you have betrayved any of the
funds of the Muslims, small amount or large, [ shall inflict
upon you such punishment that will leave you with an empty
hand, a heavy back and humiliated. Wassalam!™*

L. Naehy alDier, vol. |, po 292,
2. Jh'q'vﬁt.&-‘i'l ﬂf—ﬂu.’;ig.{m.ﬁ, Letter 20, Bebar alAnwdrvol. 33, poag9, b s9s.
3 Al alAskdf vol. 2, posol
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124, Imim ‘Ali (as.) —in his letrer to Ziyad, his governor in Persia (Fin:

125,

“And now, my envoy has indeed brought me strange news. He
thought that you have said to him semething that should remain
between you and him, that the Kurds had rebelled against you and
ruined much of the taxes and you have told him not to report this to
the Commander of the Faithful.

O Ziyad! | swear to God that you are a liar, and if vou do nol
discharge the taxes, T shall inflict upon you such punishment that
will leave you with an empty hand, a heavy back and humiliated,
unless you take responsibility for whatever of the taxes vou lave
ruined.”

See: The Encyclopedia of Amir ai-Mu'minim: (Ziyad ibn Abih),

3/11-3
Shurayh al-Qadi

Naki al-Balaghak: "It is narrated that Shurayh ibn [larirh who was
the judge (g747) of the Commander of the Faithful ar Kafa purchased
a house for eighty dinars during his term. The Commander of the
Faithful came ro know of this and sent for Shuravh and said to him:
“I have come to knaw that you have purchased a house for elghty
dinars and that you have written a document for it and vou had
witnesses for it

Shurayh replied, “Yes it is so, O Commander of the Faithiul,”

The Commander of the Faithful cast an angry look at him and
sard: "0 Shurayh, indeed someone [the angel of death] will come to
you who will not lock at your decument nor guestion you abour
vour evidence, but will take you out of it [the house| open-eyed and
throw you in your grave empry-handed. Beware! O Shurayh, i you
have purchased rhis house from money other than yours or paid the
price of it from an unlawful source, then you have incurred the loss
of this world as well as of the next. If you had come ta me ar the time
of purchase, [ would have written for you a document like chis paper
and then you would not have liked to purchase the house even for
one dirham and nothing more than rhat. This is the decument:

“This 1s the purchase made by 2 humble slave |of God] from g
deceased person who has been forced to depart [for the next waorld].
e has purchased a house from the houses of deceit in the area of
mortals and place of those liable to perish. This house has four
boundaries:

I Tarikeh ai-Ya'gibi, vol. 2, p. 204,
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L26.

The first boundary ends up with the sources of blights, the
second boundary ends to the sources of distress, the third
boundary ends up with devastating desire and the fourth
boundary ends up with deceitful Satan and towards this fourth
opens the door of this house.

This house has been purchased by one who has been
deceived by desires [rom one who 1s bemng drniven by death at
the price of leaving the honor of contentment and entering
into the humility of want and submissiveness, What a great loss
this buyer will suffer.

If the purchaser encounters some (evil) consequences of this
transaction, then it 15 for Him who dismantles the bodies of
monarchs, snatches the lives of despots, destrovs the domain of
Pharachs like Cyrus, Caesar, Tubba®, Himyar and all those who
amass wealth upon wealth and go on mecreasing it, build high
houses and decorate them and collect treasures and preserve
them for children, (Yes! It 1s for Ilim) to take them to the place
of accounting and judgment and the position of reward and
punishment, when the verdict will be passed . and it 15 thenee
that the falsifiers become logers™ This affair can be testified by the
intellect when 1t goes forth from the shackles of desires and is
free from the attachments of this world.™

3/114

‘Abdullah ibn "Abbas

Imam ‘Al {a.s.} —from a letter he wrote to "Abdullah ibn' Abbas,
his admimistrator in Basra: “O Abu al-"Abbas, may God have
mercy on you, restrain yoursell in whatever you say or do, good
or bad, as we are both partners in this (responsibility). Keep a
good reputation with me and do not run my view about
vourself. Wassalam!™’

L Qur'an, 40 74,
2. Naky ai-Baliphak, Letter 3, Ramdatt o LWa izin, p. 430,
3, Nabi al-Baldghab, Letter 18, Bibiar alvdnwdr, vol. 33, p, 493, b a9,
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127,

1248,

Imim ‘Ali (as.) —from his letter to Thn ‘Abbis: “Now, | have
been informed something about you that if you have done it,
then you have displeased your Lord, undermined vour trust,
disobeyed your Imam and betrayed the Muslims. | have come
to know that you have razed the lands and consumed whatever
was at your disposal. Send me your account, and know that the
reckoning of God shall be severer than that of the people,
Wassalam!™'

See: The Engylopedia of Amer al Mu'minge: ( Abdullah ibn
‘Abbas).

3/11-5

‘Uthman ibn Hunayf

Imam ‘Al (a.s.) =from his letter to ‘Uthman ibn Hunayf al-
Ansari who was his administrator in Basra, when he came to
know that the people of the place had invited ‘Uthman to 2
banquet and he had attended: “And now, O Ibn [Tunayf, I have
come Lo know that a young man of Basra invited yvou to a feast
and you hastened towards it. Foods of different colors were
being chosen for you and big bowls were being given to you. |
never thought that you would accept the feast of a people who
turn out the beggars and invite the rich, Look at the morsels
you take, leave out that about which you are in doubt and 1ake
that about which you are sure that it has been secured lawfully.

Remember that every follower has a leader whom he follows

and from the effulgence of whose knowledge he takes light.

Realize that your Imam has contented himself with two shabby
pleces of clothes out of the (comforts of the) world and rwo
loaves for his meal. Certainly, you cannot do so but at least
support me in piety, exertion, chastity and uprightness.”

L Ansab al-Asbraf, vol. 2, p. 397, Naby al Balaghat, Letver 40,
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“By God, I have not treasured any gold from your world nor
amassed plentiful wealth nor added any clothes to my two
shabby pieces of clothes. | have not taken from its land [even as
little as] a span of the hand, nor have 1 taken more than 3
meager meal sufficient to feed a wretched animal, and indecd,
in my eyes, it {the world) is more unworthy and imsignificant
than the gall oak fruit.

Of course, all that we had in our possession under this sky
was Fadak, but a group of people felt greedy for it and another
group withheld themselves from 1t gencrously. God is, after all,
the best arbiter.

What shall I do with Fadak or with other than it, while
lomorrow this body 15 ta go into the grave in whaose darkness
its traces will be destroyed and (even) news of 1t will disappear?
It 15 a pit that even if its width is widened or the hands of
the digger make it broad and open, the stones and clods of
clay will narrow it and the falling earth will close its aperture.

[try to keep mysclf engaged in piety so that on the day ol great
fear 1t will be peaceful and steady in slippery places. 11 1 wished T
could have taken the way leading towards (worldly pleasures like)
pure honey, fine wheat and silk clothes; but far be it that my
passions lead me and greed takes me to choosing good meals
while in Hijaz or in Yamama there may be people who have no
hepe of getting bread or who do not have a full meal, Shall I lie
with a satiated belly while around me there are hungry bellies and
thirsty livers? Or shall [ be as the poet has said:

"It i5 enough for you to bave a disease that you lie with your belly

Sl

While around you people are badly yearning fof hunger| jor dried
feaihers™

Shall T be content with being called ‘The Commander of the
Faithful {dmir alMa minmn), although I do not share with the
people the hardships of the world or shall | not be an example for
them in the distresses of life? 1 have not been created to be kept
busy eating good foods like the tied animal whese only WOrry 1s
its fodder or like a loose animal whose activity 15 to fill its belly
with its feed and forgets the purpose behind it. Shall I be
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left uncontrolled to pasture freely, or draw the rope of
misguidance or roam aimlessly in the paths of bewilderment?

Stay away [rom me, O world! Your rein 15 on your own
shoulders as [ have released myself from your clutches,
removed mysell of your snares and avoided walking into your
slippery places. Where are those whom yeu have deceived by
your Jesting? Where are those communities whom vou have
enticed with your embellishments? They are all now confined
to graves and hidden 1o burial places.

By God, if you [O warld!] had been a visible person and a
body capable of being felt, | would have inflicted on you
the punishment fixed by God because of the peaple whom vou
deceived through (false) desires, the communities whom you
threw into destruction and the rulers whom you consigned to
ruin and drove to places of distress after which there 1s neither
EOINE NOT returning,

Far from it! Whoever stepped on vour slippery path slipped;
whoever rode your waves was drowned; and whoever evaded
your snares was successful. He who keeps himself safe from you
does not worry even 1if his abede is narrow and restricred and
the world to him 15 like a day, which 1s near expiring. Get away
from me! For by God, I do not bow before you so that you may
humiliate me nor do I let you rein on my neck, so that vou
may drive me away. I swear by God, (unless He wishes not), that
I shall so discipline my self that feels joyful if it gets one loaf
for eating, und be content with only salt 1o season it I shall let
my eyes empty themselves of tears like the stream whose water
has flown away. Should 'Ali eat whatever he has and fall asleep
like the cattle that fill their stomach from the pastureland and
lie down, or as the grazing goats, that eat the green and go into
their pen? Woe is to him, if he, after long vears, follows loose
cattle and pasturing animals.

Blessed 15 he who discharges his obligations towards God and
endures his hardships, allows himself no sleep in the night but
when sleep overpowers him lies down on the ground using his
hand as pillow, along with those who keep their eves wakeful in
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129,

130,

fear of the Day of Judgment, whose bodies are ever away from
beds, whose lips are humming in remembrance of Allah and
whose sins have been erased through their prolonged
beseeching for forgiveness. “They are Allaks confederates. Look!
The confederates of Allak are indeed felicitons?’

“Therefore, © Ibn Hunayf, be wary of God and be content
with your own loaves so that you may escape Hell.”*

311-6

Qudiama ibn "Ajlin
Imam ‘Al (as.) —in hus letter to Qudima ibn ‘"Ajlan, his
administrator in Kaskar:® “ Send back to me what is in your
possession from wealth of God as it belongs to the Muslims
and your share of 1t 15 no more that the share of one of them.
O son of the mother of Qudama! Do not suppose that the
riches of Kaskar are permissible to you like what you have
inherited from your parents. So hasten to return the property

'”

and be quick te come back to me as well, God willing!

Seer The Encyclopedia of Amir al-Mu minin: (Qudima lbn
“Aylan),

311-7

Masqala ibn Hubayra

Imim ‘Ali (as) —in his letrer to Masqala ibn Hubayra: “1
have been informed about a matter which is indeed horrible,
if you have done it. I have been informed that you have
distributed the property of Muslims among some of the
Bedouins of the Bakr ibn Wa'il tribe who have asked you for

1. Quir'an, 58:22

2. Nabj al-Baldghab, Letter 45, Rabi® alAbedr, vol. 2, p. 119, Also ¢f, Mamagib ‘Ali
b Aby Talib, vol. 2, p, 1,

3. A big city in Iraq located between Kifa and Basra, close to *Amirah and Kot

4 Ansdl aldsheif, vol. 2, p. 388
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L31.

132.

favor and benevolence, By God who split the seed and created
the living beings and encompasses all things in knowledge, it
this is true you will become low in my view. Therefore do not
treat lightly the obligations of your Laord and de not reform
your world by ruining your religion, or else you will be among
those who are: “the biggest losers in regard to works; those whose
endeavor goes awry in life of the world, while they suppose they are
doing good.”'*

Imam ‘Ali (as.) —in his letter to Masqala: “The greatest of
treachery is the treachery against the [Muslim| nation and the
greatest deceit against the people of a aity is the deceit of therr
leader, There is five hundred thousand [coins] of the property
of the Muslims with you, so send 1t to me when my envoy
comes to you, otherwise come to me when my letter reaches
you; as | have told my envoy not to let you go unless you
return the property. Wassalam!™

al-Gharat —narrating from Dhahl ibn Harith: “"Masqgala tnvited
me to his residence and prepared dinner and we had it together.
He then said to me: “By God, the Commander of the Faithful
asks me to return this property and I am not able to do that.”

1 said to him: “If you wish, he will give you one week of
respite so that you can collect the property.”

He said: “By God, I do not want to impose it on my folk or
ask anvone for 1t.”

Then he said: “By Geod, if the son of Ilind or the son of
‘Affan had demanded that property, they would have left 1t to
me. Did you not see how 'Uthman [in his rule] granted a
hundred thousand dirhams of the taxes of Azerbaijan each year
to Ashath 1bn Qays?”

I said: “This man [‘Ali ibn Abi Talib] (a.s.) does not view 1t
like that and he would not grant you anything.”

He kept silent for 4 while and so did I. No lenger than one
night after the talk we had together, he joined Mu"awiya. The

LoQur'in, 18 103 —4.

2, Ansab alAshraf, val. 2, p. 389, Naby al-Baldghak, Letter 43

3. Tirtkk wl Tabari, vol. 5, p. 129, Sharh Naly al-Baldghak, vol. 3, p. 145, al-Grharids,
wol 1, p. 364,
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news of this reached "Ali (a.s.) and he said: “What has happened
to him? May God kill him! He acted like the masters and ran
away like the slaves, and became treacherous like the vicious
people. Let it be known that if he had stood up to collect the
property and failed, I would not have added to his jailing, 1 we
had found something with him we would have confiscated 1t;
and 1f we had not found any property with him, we would have
released him.” Then he went to [the house of Masgala] and
destroyed it

See: The Encyclapedia of Awveir alMu'minin: (Masqala ibn

Hubayra).

311-8

Al-Mundhir ibn al-Jarad

133. Ansab alAvbraf —in a letter to al-Mundhir ibn al-Jarad, his
governor in Istakhr® when he was informed that he had
misappropriated certain property in his charge and granted
lavishly to whomever he wished: “The good behavier of your
father deccived me about you and 1 thought that you would
follow his way and continue on his path. But according to
what has reached me about you, you are nor giving up the
fallowing of your passions however detrimental it is 10 your
rehigion and you do net listen to [the words of] those who
advise you however sincere they are in their well-wishing. 1 have
been informed that you give up many tasks and go out f{or
recreation, leisure and hunting and that you are lavishly
generous to your Bedouin tribesmen with public property as if
1t 1§ your parents’ bequest.

I swear by God, if this is true, the camel of your family and your
shoelaces are better than you. Indeed God does not like amusement
and leisure. And the betraying of Muslims and ruining their works
enrages Him and the person who acts this way is not fitting for
sateguarding the borders, securing public property and being
trusted with the belongings of the Muslims. Therefore proceed to
me as soon as this letter of mine reaches vou,”

Loal-Gharan, vol. |, p. 365, Tarkd al-Tabari, vol. 5, p. 129, Tiaikh Dimashg, vol, 58, p.
272, b 7450

2, This is the Arsbie pronunciation of the Persian word Istakhr, which was one of
the most ancent cities of the Persian Empire,
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Mundhir went 1o the Imam. Some people complained that
he had taken thirty thousand [coins from the public property].
He [the Imam| asked him about this matter and he denied it.

He got him to swear, but he refused, so he arrested him.

See: The Encyelopedia of Amir alMu'mingn: (al-Mundhir ibo
Jarud).

3/12

Dismissing Treacherous Administrators

134, allii'ab: “*Ali (a.s.) would appoint only the faithful and the

135.

trustworthy people [in the cities], and if any one of them was
reported to him to have committed treachery, he would write
to him the following: “There has certainly come to you admonition

Jrom your Lord. Observe fully the measure and balance, and do nol

cheat the people of therr goods and do not cause corrupiion on the
carth, What remains of God's provision is better for you, should you
be faithfui, and | am not a keeper over ._y.'asi.""l When my letter
reaches you, settle what you are in charge of unul [ send
someone to take it over from yvou.” He would then wurn his face
towards the sky and say: “O God! Certainly You know that [
neither ordered them to tyrannize Your creatures nor to

- 34
abandon Your rights.”*

Da'dint alBiam: Al (as) summoned Ash‘ath ibn Qays, who
was appointed by ‘Uthman as the governor of Azerbaijan and
recetved a hundred thousand dirhams. Some said "Uthman had
granted that money to him and others believed that he had
gained it through his work.

|, Ansab al-Athraf, vol. 2, p. 391, Nabj al-Baldghat, Letter 71, Tarikh alYa qubi, vol. 2,
P 204,

2, Talen from the Qur'an, 7: 85, 11 #5 — 86

3 aldseiad, wol 3, po 210, Lhed, po 210 B 1675

4. The speeches, sermons and recommendations of the lmam to Jus administratars
when he would send them on their missions are abundant, bur many are not
mention here in order here to avoid lengthening the present book, as
enlightening as they are,
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"Ali {a.s.) commanded him to present that money, but he relused
and said: "O Commander of the Faithful! | have not obtained this
moncy in your government.”

The Imam said: "By God, if you do not present it to the public
treasury, | will strike you with my sword and it will take from vou
what it must.”

Thereupon he brought back the property and rhe Imam placed it in
the treasury. He fellowed up this [inquiry| in relation to "Uthman's
administrators, taking back whartever of [unlawful] property left in
their hands and fining them for what they had wasted.”’

136. alFugai al-Mubimma —narrated by Sida daughter of -Hamdaniva whe

went to Mu'awiya after the death of "Ali (as): “Mu‘awiya started to
reproach her for her mocking remarks to him during the bartle of
Siffin. Then he asked her; “What do you need®”

Suda replied: "Indeed God Almighty will question you about our
aflairs and what has been entrusted ro you. There is always someone
coming to us [rom you who towers up your pesition, spreads your
dominion, reaps us like the ears of wheat, beats us up like seeds of
wild rue, debases us and makes us taste death. That was Busr ibn
Arta’a who came to us, killed our men and took away our property.
If 1t was not for our obedience [lo vou|, we would have been
dignified and honored, so if you dismiss him we will be grateful of
you; otherwise we will complain abeut vou 1o God.”

Mu'awiya satd: "Are you referring to me and threatening me? O
Stda, 1 have decided to put you on an unruly camel and send you
back to Busr to carry out his judgment about you.”

Suda put her head down keeping silent and then recited the
following couplets:

May God's blesstng be apon the bady who war esmbraced,

By @ grave in which justice was buried,

He aliied with the truth and would not substitute it with anything,
And be became equeal ta the truth and faith,

Mu'awiya said: "0 Sada, who is this person?”

Studa said; “By God, this 15 the Commander of the Fairthful (a0 [
once went to hum to talk o him abour a3 man whem he had
appointed as the head of [levying| taxes and that person had done
imustice to us, [ found him standing and ready to slarl saving prayer.
When he saw me, he stopped and came towards me with a bright
face, affection and leniency, saying: “Do you have any need?”

| Da'a"tor al-dsdam, vol. |, p. 396,
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I said: “Yes.” And I told him the story,

He wept and said: O God! You are witnessing that I did not
command them to do injustice to vour creation and to
abandon Your nights,” He then tock a piece of leather out of
his pocket and wrote on 1t as follows:

“ln the Name of Allab, the All-beneficent, the All-mercified, There
has certainly come Lo you a manifest proof from your Lord, Observe
Jully the measurement and the balance, and do not cheat the people of
their good, and do nol cawse corruption on the earth after ity
restoralion, That &5 belter for you, if you are _fézm&jé':ﬂ"' "When you
read my letter, settle what you are in charge of unul 1 send
someone to take 1t over from you. Wassalam!”

He gave me this letter he had written, | took 1t to his
governor and gave it to him, and he left us dismissed.”

Mu'awiya said: “Write [or her whatever she wishes. Return
her to her town that she may not have any complaints.”

313
Punishing the Treacherous among the Administrators

137. Imam "Ali (a.s.) =when he found out about the weachery of 1bn
Harma who was in charge of the Ahwaz market, he wrote to
Rafa'a: "When you read my lecter, dismiss Ibn Harma from the
market, cut him off from the people, put him in jail and
inform the public. Write to your administrators and let them
know about my opinion concerning him. Do not be negligent
or extreme regarding him or you will perish in the eyes of God
and I will disnuiss you in the worst of ways. I seek God's refuge
for you from this happening to you.

On the coming Friday, take him out of jail, give him thirty
five lashes and take him around in the markets, If someone
brings a witness against him, make him swear an oath with his
witness and then pay him from the assets of Ibn Harma, Order
him to be taken to jail degradingly, shamefully and by shouting

LQur'an, 7:85. y
2. al-Fugil al Mybimma, p. 127, al-Tqd al-Farid, val. 1, p. 335, Balarhar al-Nisi, p. 47,
Kashf al Ghumma, vol. 1, po 173
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at him; tie his feet with a rope and bring him out at the time of
prayer. Do not prevent anyone who might bring to him food,
drink, clothes or a mattress. Do not let anvone approach him,
to inculeate to him animosity or make him hopeful of being
freed. If it was proved to you that someone inculcsted
something to him that could harm to the Muslims, punish him
with 4 lash and put him in jail until he repents.

During the night take the prisoners out into the courtyard
to breathe fresh air, except for Ibn Harma, unless he is feared to
die in which case also let him out into the courtyard, After
thirty days, if you see in him strength, give him thirty five
lashes besides the previous thirty five lashes. Write to me about
what you did in the market and whom you have chosen ufter
that traitor. Cut off the salary of that traitor.”"

138. Imam °Ali (a.s.) —from his instructions to Malik al-Ashtar on
looking into the affairs of the administrators: “If one of them
should extend his hand in a treacherous act concerning which
the 1ntelligence received against him from your observers
concurs and if you are sausfied with that as a witness, subject
him to corporeal punishment and charge him for what
befell from his action. Then set him in a position of
degradation, brand him with treachery and chain his neck with
the shame of accusation (defame),

3/14
Forbidding Administrators from Accepting Gifts

139. Imam ‘Ali (as): “"Any ruler who hides himself from the
people’s needs, God will also hide Himself from him and his
needs on the Day of Judgment. If he accepts gifts he is a traitor,
and if he accepts bribes he is a polytheist.™

L Da'd'tw aldiddn, vol. 2, p. 532, h. 150z,
2. Nakj al-Balaghah, Letter 53, Thafal Ugnl, p. 130, Da'a'im aldslam, vol. 1, p. 361
3. Thawah al A'mal, p. 310, W 1, Bibir al-Anwar, vol, 12, P35 .42,
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140, Akbbar al-Qudat —narrating from ‘Al ibn Rabt'a: "Indeed "Al (as.)
had employed a man from the Bani Asad tribe by the pame of
Dubi‘at ibn Zuhayr. When his mission concluded, he went to “Al
(a.s.) along with a sack full of money and said: O Commander of
the Faithful! Seme people have brought me these gifts which have
amounced to this, [f they are lawful for me, [ will use them; otherwise
| am bringing them to you,”

‘Ali (2.5 said: “If you had kept them, it would have been
treachery.”

Then he took it from him and placed it in the public treasury.”!

141, Tmim ‘Ali (a:5.) —in his sermon in which he states his treatment with
‘Agil when he had asked for some money from the Public Treasury:
“A very strange thing which happened is that @ man came 1o us with
4 closed flask full of honey paste but 1 disliked it as though 1t was the
saliva of a snake or its vomit. [ asked him: “Is this a reward or zakit
or charity, for these are forbidden to us, the members of the
Prophet’s family [Alhul-Bayt]” He said that 1t was neithes this nor
that, but a present,”

“Then | said: “May childless women weep over vou., [ave you
come 1o mislead me from the religion of Ged by tricking me? Are
you insane, or have you been overpowered by some jinn or are you
speaking nonsense?”

“By God, even if [ am given all the seven domains with all that
exists under the skies in arder that I may disobey God to the extent
of snatching a grain of barley from an ant, | would not do it For me,
your world is lower than a leal in the mouth of a locust that is
chewing it. What has 'Ali to do with bounties thar will pass away and
pleasures that will not last? We seck the protection of God from the
slumber of the intellect and the ugliness of stumblés, and frem Him
we seek succor,™

3/15
Rigorousness along with Softness

142. Imam 'Ali {a.s.) —in his letter ro one ol his administrators:
“The farmers of your province complain ol your strictoess,
arrogance, humiliating treatment and harshness, 1 deliberared over
it and found that if on account of their paganism they do
not deserve any favorable treatment of extra privileges they

L Abbbar al-Opdar, vol. |, p. 59
2. Nabj al-Balighak, Sermon 224, Bébar al Awwar, vol. 41, p. 162, b 57,
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143.

144,

n—

de not deserve 1o be treated cruelly cither because of our agreement
with them that we have to respeer. Therefore tolerate them and at the
same time keep the positon of strictness and behave berween
harshness and mercy and keep them neither too close nor reo far and
do not repel and drive them away, by the will of God. ™!

Tarikh al-Ya'qubr: " Ali (4.5.) wrate to “Amr ibn Muslama al-Arhabi:
“After praising Allsh, the farmers of your area have complained of
your strictness and I [ooked into their affair and did not see any
good. Your position must be moderate in being soft along with being
strict and without doing injustice and diminution because they
brought prosperity to us while being feeble, so take what you demand
from them while they are subordinate. Do not take any guardian
besides Gad. Certainly God the Exalred and Almighty has said: . do
not take your confidants frone other than yourelves; they will spare mothing
to rietn yor."’, and Ile the Great, the Exalted has said about the Peaple
of the Book: "...do not take the Jews and the Christians for gwardians, . "™,
and He the Exalted and Almighty save: “Auy of yor who takes them as
guardigni s indeed one of them Keep them under conrrol by taking land
tax, be preparcd against them and beware of [shedding] their blood.
Wassalam!™

Imam "Ali (a.5.) —in his letter to one of his administrators: “You are
surely one of those whose help | seek in the establishing of religion,
breaking the haughtiness of the sinful and guarding eritical
boundaries. Therefore, seek God's help 1n your difficulty and your
anxiety. Have a little harshness with some lenicncy and remain
lenient where leniency is more appropriate. Adapt harshness when
you cannot do without it. Lower your wings (in humbleness) belare
the subjects. Meet them with a broad face and keep yourself lenient
(in behavior) with them. Trear them equally in the way you look at
them, in signaling and in greeting so that the big do nat expect from
you transgression (in their favor) and the weak do not lose hope in
your j