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About the Author

Sayyid Mujtaba Musavi Lari is the son of the late Ayatullah Sayyid
Ali Asghar Lari, one of the great religious scholars and social
personalities of Iran. His grandfather was the late Ayatullah Hajj
Sayyid Abd ul-Husayn Lari, who fought for freedom in the Consti-
tutional Revolution. In the course of his lengthy struggles against
the tyrannical government of the time, he attempled to establish an
[slamic government and succeeded in doing so for a short time in
Larestan.

Sayyid Mujtaba Musavi Lari was born in 1314,/1935 in the city
of Lar where he completed his primary education and his prelimi-
nary Islamic studies. In 1332/1953, he departed for Qum to
continue his study of the Islamic sciences, studying under the
professors and teachers of the religious institution, including the
main authorities in jurisprudence (maraji’).

In 1341 /1962, he became aeollaborator of Maktab-i-Jslam, a reli-
gious and scientific journal, writing a series of articles on Islamic
ethics. These articles were later collected into a book published
under the title Ethical and Psychological Problems. Nine editions of
the Persian original of thisbook have been published, and it has alsc
been translated into Arabic and, most recently, French.

In 1342/1963, he travelled to Germany for medical treatment
and returning toIranaftera stay of several months, he wrote a bool
called The Face of Western Civilization. Thebook includes a compara
tive discussion of Western and Islamic civilization, and in it, thi
author seeks to prove, by way of a comprehensive, reasoned, anc
exact comparison, the superiority of the comprehensive and multi
dimensional civilization of Islam to that of the West. This book ha
recently been reprinted for the seventh time. In 1349/1970, it wa
translated into English by a British Orientalist, F. G. Goulding, an
itaroused much attention in Europe. Articles concerning the bool
appeared in several Western periodicals, and the BBC arranged ai
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interview with the translator in which the reasons for translating
the book and the reception accorded it in England were discussed.
The English version of the book has up to now been printed three
times in England, five times in Iran, and twice in America.

About three years after the publication of the English transla-
tion, Rudolf Singler, a German university professor, translated it
into German, and the version he produced proved influential in
Germany. One of the leaders of the Social Democratic Party
informed the translator in a letter that the book had left a profound
impression upon him, causing him to change his views of Islam,
and that he would recommend the book to his friends. The German
translation has now been reprinted three times.

The English and German versions of the book were reprinted
by the Ministry of Islamic Guidance for wide distribution abroad
through the Ministry of Foreign Affairs and the Islamic Students’
Associations abroad.

At the same time as the first printing of the German translation
was published, an Indian Muslim scholar by the name of Maulana
Raushan Ali translated it into Urdu for distribution in India and
Pakistan. This Urdu translation has now been reprinted five times.

Sayyid Mujtaba Musavi Lari has also written a pamphlet on
tauhid (divine unity), which was translated in England and pub-
lished several times in America.

In 1343/1964, he established a charitable organization in Lar
with the purposes of propagating Islam, teaching Islam to rural
youth, and helping the needy. This organization remained active
until 1346/ 1967, Its main accomplishments were the dispatch of
students of the religious sciences to the countryside to teach [slam
to children and young people; providing thousands of school
children with clothing, books and writing equipment; building a
number of mosques, schools, and clinics in towns and villages; and
the provision of miscellaneous services.

Sayyid Mujtaba Musavi Lari pursued his interest in Islamic
ethics, writing new articles on the subject. In 1353/1974, a collec-
tion of these articles, revised and supplemented, appeared in book
form under the title, The Function of Ethics in Human Development.
This book has now been reprinted six times.

In 1357/1978, he travelled to America at theinvitation of an Is-
lamic organization in that country. He then went to England and
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France and after returning to Iran began writing a series of articles
on Islamic ideology for the magazine Soroush. These articles were
later collected in a four-volume book on the fundamental beliefs of
Islam (tauhid, divine justice, prophethoed, imamate, and resurrec-
tion) under the title The Foundations of Islamic Doctrine.

This four-vplume work has been translated into Arabic, some
parts of it having already been printed three times. The English
translation of the first volume of this work forms the present book;
the remaining volumes will also be translated and published.
Urdu, Hindi and French translations are also underway; two
volumes of the French translation have already appeared.

In 1359/1980, Sayyid Mujtaba Musavi Lari established an
organization in Qum called Office for the Diffusion of Islamic
Culture Abroad. Itdispatches free copies of his translated works to
interested persons throughout the world. It has also undertaken
the printing of a Quran for free distribution among Muslim indi-
viduals, institutions and religious schools in Africa.
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Author’s Preface to the First Persian Edition

An intellectual and ideological vacuum is increasingly drawing
man away from the perception of reality toward a whirlpool of
corruption. Today we witness many of man’s creative energies
being squandered as he closes hiseyes to the rich and surging ocean
of culture and thought that religion constitutes and as he permits
his intellectual life to be slaughtered by the ideologies of the
modern world.

Today various ideas are being presented to the thirsty and dis-
traught generation of our day that derive from the hasty and defec-
tive notions of philosophers and scholars with limited horizons.
Theseideas pretend to answer the needs of the present generation,
but they do not suggest any meaning or purpose for life.

The mono-dimensional mode of thought that underlies these
ideas is not suitable nurture for the sensitive minds of our age, and
is not even worthy of consideration in any environment where
intellect and logic still retain a ETip on existence.

There can be no doubt that the various inequalities, cruelties,
torments and disorders that can be seen throughout history, arise
from the contradictions that dominate the world and the life of man,

We believe that Islam and its ideology, based on tauhid, con-
taining , as it does, an extensive series of profound philosophical
and scientific analyses of the objective world and external reality
and acquainting man with all the dimensions of his being, has the
capacity to solve radically all contradictions and inconsistencies
and to guide man in the direction of sustained creative action to
assure his future,

Every belief system, although its principles may be universal
and its bases eternal, needs tobe presented anew to each generation
in accordance with the circumstances of the age. Thinkers and
guardians of spirituality, who are acquainted with the spirit of the
time and conscious of the need for more research in fundamental
concerns in order to confront the innovations brought about by
modern philosophy and science, must, therefore, pay careful, seri-
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ous and wide-ranging attention to these questions, drawing on the
sources of Islam. They must present the truth as the broad and
progressive spirit of Islam demands that it be presented, and
acquaint the world with the intellectual principles of Islam.

The present work is an effort to present, in a concise and lively
form, a survey of the creedal bases of Islam, combining philosophi-
cai reasoning with simplicity of wording. Since our aim has been
to present a relatively concise work, we have refrained from quot-
ing the opinions of various philosophers and scientists at length.

The first part of our work deals with the topics of divine unity
and justice. We hope thatit will bea contribution to making known
the views of [slam on these fundamental questions.

Sayyid Mujtaba Musavi Lari
Qum, July 15, 1981 (Tir 24, 1360)



In the Name of God, Most Gracious, Most Merciful






Lesson One
The Development of Beliefs
Through the Ages

Among the fundamental intellectual topics that concern human
life, religious questions enjoy a particular importance, They have
always beenregarded, in fact, as the most basic concern for the well-
being and destiny of man and have produced profound insights
and extensive knowledge.

Scholars and researchers have undertaken wide-ran ging and
comprehensive studies on the origins and motives of man’s roli-
gious concerns, pursuing their researches witha particular point of
view and methodology that governs also their judgments and
conclusions.

The truth of the matter is that since the earliest prehistoric
times, faith and belief have always been part of the texture of
human society; neither in the past nor in the present is it possible
to find a society in which religious issues have not been raised. The
Noble Quran refers in several verses to the historical fact that
heaven-sent Prophets constantly appeared in past nations where,
in addition to their beneficial spiritual influence, they also played
a fundamental role in the creation of human civilization.

The study of the way in which human life has evolved and
knowledgedeveloped, together with the knowledge yielded by the
most distant horizons of history, shows that man was attached to
religious belief before he became fully aware of the methods of
rational deduction.

The first era of man's knowledge and industry does not,
therefore, enjoy primacy over the earliest eras ofreligion and belief.
It may even be claimed that human endeavor in the realm of
religionand belief has been more strenuous and longer-lasting than
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his esforts in the area of knowledge and art, for the knowledge of
a transcendent reality that is the essence of the world of being is
more difficult and less accessible than the essence of those things
which knowledge and art strives constantly to attain.

The essential nature of the resplendent sun, which is the most
manifest of all things, remained unknown to man for many centu-
ries and its movements and effects were subject to all kinds of
interpretations; although none could deny the luminosity of its
rays, the minds of most men remained in deep darkness with
respect to its knowledge.

The perception of great truths, is, then, impossible without
logical examination, deductionand comprehensive study. If super-
stitions and religious myths are to be found among ancient peoples,
constantly being infused into new moulds because of deficiency
and weakness in thought and restriction in knowledge, this does
not mean, then, that religion, with its doctrinal content, is false.
Rather, it demonstrates the primacy and autonomy of religious
aspiration in the very depths of the human soul and heart. More-
over, from the science that secks to explore prehistoric limes, we
cannot expect that it will uncover more of ancient religions than the
traces of myths and superstitions decipherable in the vestiges of
primitive man and beneath the earth.

Since human conduct and activity are always accompanied by
two clear characteristics—primacy and autonomy, on the one
hand, and comprehensiveness and universality among the mem-
bers of the species, on the other hand—it appears entirely logical
that we should positsome origin for that conduct and activity in the
depths of the human spirit. The existence of such a continupus
phenomenon in an eternal and universal form, throughout history
and prehistory, cannot be regarded as the effect of customs and
habits; itis the manifestation of a primordial thirst and imperative
instinct for truth. All religious beliefs, with their different aspects
and forms, arise from a single gushing, abundant source—the
primordial nature of man, which is neither externally imposed nor
accidental.

First there comes into being within man’s disposition, the
capacity to accept belief, and then belief takes form. The same
inward inclination thatimpels a person tointellectualinvestigation
and rescarch in order to perceive reality is an indication of man’s
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need of religious knowledge. This, of course, does not mean thatan
inward state and predisposition is necessarily accompanied by a
correct and fully formed belief,

In just the same way that the body desires nutritive substances
without this desire, does not imply the goodness and wholesome-
ness of the food, the soul, too, seeks out its food—namel y faith and
belief— insistently seeking awareness of its lord and wishing to
supplicate at His threshold. But the instinct that impels it to search
is unable to recognize and assess beliefsand creeds, distinguishing
the true from the false.

Scholars are agreed that religious beliefs have always been
intertwined with human life. However, their opinions differ con-
cerning the fundamental roots of religion and the factors that have
played a primary role inits establishment and development. Their
judgments, in this respect, are generally based on studies of
superstitious religions and primitive beliefs, with the result that
their conclusions are, in the final analysis, defective and illogical.

It is true that certain religions, lacking a connection with the
principles of revelation, have been influenced in their appearance
and growth by the social environment and similar factors. How-
ever, itisillogical to ascribe the foundation of all faiths and religious
tendencies to material or economic circumstances and dema nds, to
fear of the terrifying forces of nature, to ignorance or to considera-
tions rejected by science.

Without doubt, one of the factors in the emergence of anti-reli-
gious ideas and a phalanx of deniers of God, has been the false
teachings, the inadequacies and the intellectual perversions of the
followers of some religions. The peculiarities and separate charac-
teristics of each religion must, therefore, be individually examined
when studying the reasons that have led men to adhere to that
religion.

In many historical events, religion can be seen to have domi-
nated all relationships. Ifreligionwere nota primary phenomenon,
it would have to be enclosed within the four walls of material
motives. However, what factor could have given reli gious person-
alities such firmness and steadfastness for thesake of their religious
goals? Was it the expectation of material benefits and personal
gains that made the bitter hardships of misfortune and difficulty
sweet-tasting to their souls? On the contrary, we see that they
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sacrificed all their material resources prosperity and personal
desires, to their religious sentiments and ideals, going so far as
lovingly to sacrifice their spuls.

In the story concerning the Pharaoh and his sorcerers, we read
that he summoned all his magicians in order to defeat Moses, the
one addressed by God (peace be upon our Prophet and him),
hoping that with their ingenuity and magical powers, they might
compel him to submit. But thanks to the miraculous power vested
in Moses, they were overpowered and they turned to the true belief.
The furious Pharach, whose arrogance had been broken, began to
slander and threaten them, saying he would punish them with the
worst of tortures: the severance of their limbs. But a profound
revolution had taken place in the souls of the sorcerers; they
remained firm and steadfast in the face of the threats and cajoling
of the Pharaoh and his painful tortures. They replied, withremark-
able fortitude, “..give orders for us to be tortured; your writ runs only
in this narrow world.” (20:72).

This was a clear display of the strength of the innate desire for
truth and reality in man when confronted with suppression, coer-
cion and brute force. Men who had lived at the very heart of the
Pharaoh’s apparatus and had benefited from it, raised up their
heads in rebellion and were ready to renounce their own lives.

The specific inclination of man to religious concerns cannot,
therefore, be explained in terms of materialist interpretations; on
the contrary, incidents such as that of the sorcerers demonstrate the
primacy of the religious sense in man.

Illogical beliefs do not pertain only to religious questions.
Before they were properly refined, many of the sciences were
commingled with superstitions. Men found their way from incan-
tation and magic to true and beneficial medicine and from unreal-
istic alchemy to realistic chemistry, No one can claim that if man
once committed an error in searching for something, he is bound
always to remain in error and will never find a way of reaching the
truth. Those who believe in scientific philosophy and the primacy
of the experimental method, accept that their experiments may
yield erroneous results although they invariably give them the
status of truth.

Those who deny God insist on the conclusion that God is the
product of human thought. For example, the English philosopher,
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Berirand Russell, regards the fear of natural forces to have been the
origin of religion. “In my opinion, religion is above all founded on
fear: fear of the unknown, fear of death, fear of defeat, fear of the
mysterious and the hidden. In addition, as already remarked, a
sentiment comes into being enabling everyone to imagine that he
has a supporter in all is problems and struggles,"l

This is merely a claim, unsupported by any evidence,

samuel King says, “The source of religion is shrouded in
mystery. Among the countless theories of scholars on the subject,
some appear to be more logical than others, but even the best of
themis open to objection from the point of view of scentific proof,
They cannot transcend the sphere of logical speculation. There is,
therefore, intense disagreement among sociolo gists concerning the
origins of religion.”?

Nonetheless, we canrespond thateven if we acceptthe original
and fundamental motive for man’s belief in a creator to have been
fear, this in no way proves that the existence of God is a mere fa ney
without reality.

If fear motivated man to seck a refuge and ifin the course of that
search he discovered a certain reality (God), is there an i objection
to be made? If fear is the cause for the discovery of a certain thing,
can we say that that thing is imaginary and unreal because it was
fear that prompted man to seek it out?

It would surely be illogical to maintain, for example, that the
science of medicine has no reality because man has sought and
discovered it out of fear, fear of disease and death? The truth of the
matter is that the science of medicine is a reali ty, irrespective of
whether the original motive of man in discovering it was fear of
disease and death or somne other factor.

In all the affairs and occurrences of life, belief in a wise and
powerful Lord is a real refuge and strong support. This is quite a
different matter from whether or not men’s motive in searchin g it
out was fear of vicissitudes and the search for a refuge or not. The
two matters are quite separate and must be studied scparately.

No doubt, in the primitive stages of his life, man was, indeed,
prey to humiliating and painful terror when faced with awesome
natural occurrences such as storms, earthquakes and diseases. A
nightmare of fear cast its inauspicious shadow on all aspects of his
life and his thoughts, and in the unceasing struggle he waged
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against impotence and fear, he sought a support where he might
take refuge from his terrifying environment and find inner peace.
Finally, through unrelenting effort, he conquered the nightmare of
abjection and fear and attained a remarkable triumph.

The study of the different stages in the life of primitive man,
and thediscovery of evidence that fear prevailed in his thoughts, do
not prove that fear and ignorance were the sole fundamental factor
in man's inclination to religion. Such an assertion would be the
result of secing only one dimension of the matter. General conclu-
sions can be drawn from historical research and studies only when
the entirety of history, with all the different periods in the life of
man, is investigated and researched, not one corner of his vast and
variegated history.

The domination of human affairs by fear and abjection in
specific and limited periods must not be made the basis for a
general judgment concerning all eras. Would it not be a hasty
judgment to say that all the religious ideas and sentiments of men,
the inclination to the worship of God in all periods down to and
including the present, have been caused simply by terror, by fear of
the wrath of nature, of war and disease?

In actual fact, the most firmly convinced among menare by no
means the weakest. Those who, in the course of time, have raised
high the banner of religion have been the strongest and most
steadfast of men. A person’s faith is never increased in proportion
to his weakness, and the leader of a people in matters of religious
belief is not the foremost among them in weakness, abjectness and
impotence.

15 thebeliefin religion of thousands of scholars and thinkers the
product of fear on their part of storms, earthquakes and disease?
Can their inclination to religion, the result of scholarly studies, of
logicand rational proof, be attributed to their ignorance and lack of
awareness of the natural causes of phenomena? What would bethe
answer of an intelligent person?

Moreover, it is not in order to attain some kind of peace that
man tumns to religion. Rather, it is after attaining belief and
conviction that he begins to enjoy the fruits of religion—peace and
tranquility.

In the opinion of divinely guided scholars, the world 1s a com-
pendium of finely calculated causes and reasons, the precise sys-
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temn of the cosmos bearing witness to the existence of a source
characterized by knowledge and power. The confused and incom-
prehensible brush strokes of a painting cannot be taken as the
indication of a skilled artist, but precise strokes and designs with
meaningful content are indeed evidence for the existence of a
talented painter.

kg

There are also people who regard belief in a reality beyond
nature as to be the product of economic factors. They make
strenuous efforts to establish some connection between religion
and economics. They claim that religion has always been in the
service of imperialism and exploitation and that it was the inven-
tion of the ruling, exploiting class as a means for breaking the
resistance of the exploited masses. Religion has been used, they
claim, to stupefy the deprived toilers and to encourage them to
accepttheir deprivation. Thereisno doubtthat, likeeverything else
in the world, religion can be misused. When diverted from its true
aims, it becomes a tool in the hands of profiteers who wish to
enslave the nations. However, this misuse of religion should not
provide opportunists with a pretext for mercilessly attacking eve-
rything that bears the name of religion. A clear separation must be
made between perverted religions concocted by imperialism to
stupefy the masses, and authentic, constructive religions.

It is possible that in many human societies, unfavorable eco-
nomic conditions, stagnation and backwardness may coexist with
religious belief. But this coexistence does not necessitate any causal
relationship; one cannot be presented as the cause of the other.
Sometimes we see a society enjoying prosperity and flourishing
economically that is deeply attached to religion, while another
society that enjoys similarly favorable economic conditions is to-
tally averse to religion. Similarly, in an environment of poverty
and backwardness, the sun of religion may set, while in another
such environment, the influence of religion may be at its zenith,
The obvious lack of congruity between economic conditions and
the prevalence or decline of religious influence is aclear proof of the
fact that contemporaneity does not suffice to establish a causal
relationship. Some special factor must obtain for the emergence or
disappearance of one to be linked to the existence or non-existence
of the other.
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We can clearly observe this lack of congruity in two socicties
that are both under the oppressive domination of the exploiting
class. Inoneof them, religion has totally left the scene, while in the
other, its influence has expanded.

Objective realities show us, then, that man is drawn to religion
in a variety of external circumstances. Wherever religion demon-
strales its appeal, one must look for the fundamental inward
motive in the specific nature of religion, not in economic circum-
stances. In addition, when we examine the aims of the heavenly
religions, we reach the conclusion that the provision of prosperity
and establishment of a just economic system based on religion have
been one of the reasons for the sending of the Prophets. This, too,
is one of the reasons why men have gravitated to religion and one
of the benefits humanity has gained from religion.
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Lesson Two
The Depths of Man’s Being
Impel Him to Seek God

Outside the complex system of his body, man has vast and vital di-
mensions that are not in any way confined by his bodily mecha-
nism. Inorder to discover those aspects and planes thatare beyond
the bodily structure and physical dimension of man, one must
search out the inward and spiritual structures of man and perceive
the broad horizons of his comprehensive nature, together with the
delicate and refined manifestations of his feclings and instincts.
AT

A series of special modes of perception exist in man’s being
that are rooted in themselves, arise from the very stuff of man's
nature, and do not owe their emergence to any external factor.
Among these perceptions are the sense of commitment to trust,
justice, veracity and honesty.

Before he enters the realm of science and knowledge with all its
concerns, man is able to perceive certain truths by means of these
innate perceptions. But after entering the sphere of science and
philosophy and filling his brain with various proofs and deduc-
tions, he may forget his natural and innate perceptions or begin to
doubt them. Itis for this reason that when man moves beyond his
innate nature to delineate a belief, differences begin to appear.

Inclination to religion and belief in God, draw, in their initial
stages, oninstinctive motives and innate perceptions, but then they
develop and evolve with the help of ratiocination and reflection.
The roots of innate feeling in the disposition of man are so deep
and, at the same time, so clear and evident that if a person purges
his mind and his spirit both of religious concepts and of anti-
religious thoughts and then looks at himself and at the world of
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being, he will clearly see that he is moving in a certain direction
together with the whole caravan of being. Without any desire or
will on his part, he begins his life at a certain point, and again
without willing it, he advances toward another point, one which is
unknown to him. The same reality can be observed in all natural
creatures, operating in a precise and orderly way.

[fa clear-sighted man, still in the state of nature, looks at the cir-
cumstances surrounding him, he will distinctly feel the existence of
a great force that encompasses him and the whole world. In his
own being, which is an extremely small part of the great world, he
will see knowled ge, power and will to exist, and he will ask himself
how knowledge, power and will could not exist in the world as a
whole. Itis the finely calculated order and motion of the world that
compels man to accept the existence of a universal intellect that,
lying beyond the world of nature, nonetheless designs and com-
mands it; unless this be accepted, the orderliness of the world
cannot be explained. Anyone assessing his position in the world
can perceive that there is a power which creates him, brings him
here, inspires motion in him, and then removes him again, without
his permission or assistance being sought for any of this.

The Commander of the Martyrs, Husayn b. Ali—may peace be
upon both of them—said in his intimate supplications to the
Creator, "How i3 it possible to deduce Your existence from a thing
which depends upon You for its very being? Why do You not
possess that manifestness that other-than-You possesses, so that it
might make You evident? When were You ever hidden from the
inward eye so that You might need proofs as a guide to You? When
were You ever distant from us so that Your traces and signs might
draw us nigh to You? Blind be the eye that does not see You
watching over and guarding it!

“0 God, You Who have manifested Yourself to us with Your
splendor, how can You be hidden when You are manifest and
evident? How can You be absent when with Your unceasing
manifestation You watch over Your Servants?™

Nowhere and at no time has a thing made without a maker
been seen, nor a deed without a doer. The search for the link
between cause and effect arises from an inward instinct in man;
awareness of causality cannot be removed fromanyone. Likewise,
the religious feeling, the search for a Creator, can also not be
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removed from anyone. Even a child with no experience of the
world, whenever he hears a sound or observes a moton, will
instinctively turn his attention to the origin of the sound or the
motion.

The foundations both of practical life and of knowledge rest
upon the acceptance of a cause for every eifect. The norm of
causality is, in fact, an absolute one which admits of no exceptions.
Geology, physics, chemistry, sociology, economics—in these and
other sciences, research has the purpose of specifying the causes
and factors that determine relationships. In short, it is clear that
science and knowledge are nothing other than the search for
causes; all progress and advancement in human affairs result from
the investigations carried out by scholars into the causes of phe-
nomena.

Were it to be possible for us to find in a single being or corner
of the universe a sign of absolute self-origination or creativity, we
would be justified in extending that one instance to the whole
scheme of being,

Of course, it is not necessary that the law of causality should al-
ways manifest itself to us in familiar forms, The variety and multi-
plicity of causes is such that an investigator concerned with only
one phenomenon might not be able to specify all the causes.
However, in all the affairs of mankind, particular and general, past
and future, in the circumstances of the individual or of society, not
a single point can be found that is accidental. Not only is there a
particular order inherent in the creation of each separate phenome-
non; there is also observable in the relationship of every phenome-
non with other phenomena, as well as the relationship of each
phenomenon with the environment within which itexists, a subtle
and finely calculated order. For example, in the cultivation of a
tree, the laws of the heavens and the earth operate in perfect
harmony with the structure of its roots and branches. Thereisalso
a relationship of animals with that tree insofar as they draw nour-
ishment from it. How is it possible that accident should lie at the
origin of such orderly relationships?

If a phenomenon were to take shape at a certain level in the
structure of being, unconsciously and on the basis of chance, this
would furnish an excellent groundwork for the disappearance and
destruction of the world. For the slightest disruptionin the balance
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of elements and the smallest disharmony in the radiant laws of the
universe would be enough Lo make things lose their moorings and
the heavenly bodies collide, resulting in a massive explosion and
the destruction of the world.

If the origin of the world were based on accident, why are the
theories even of the materialists based on the supposition of a plan,
an ordering, an absence of chance? If the whole world is the result
of chance and accident, what is it that did not emerge on the basis
of chance? If an existent thing came into being not by virtue of
chance, what are its distinguishing features and characteristics and
can they be applied to the numerous and variegaled phenomena of
the universe?

Mow since accident is opposed to order and harmony, it
follows that whatever bears traces of planning, design and calcu-
lation should be disharmonious and discontinuous, because the
concepts of planning, design and calculation are opposed to acci-
dent and chance.

To suppose that accident is the infrastructure of the universe
and its governing principle does not rest on any logical proof or
scientific evidence cannot be accepted as adefinitive solution to the
geometry of the structure of being.

When the experimental sciences demonstrate that the ele-
ments and natural factors cannot exert any independent influence
and do not possess any creativity; when all of our expenences, our
sensory feelings, and our rational deductions point to the conclu-
sion that nothing occurs in nature without a reason and cause and
thatall phenomena arebased on an established systemand specific
laws—when all of this is the case, it is surprising that some people
turn their backs on scientific principles, primary deductions and
propositions based on reflection, and deny the existence of the
Creator.

Education and environmental factors are among the causes
thateither prevent man’sinnate perceptions from displaying them-
selves, or, on the contrary, reinforce themn. Whatever displaysitself
from the source of instinct resembles in its orderliness the patterns
of nature. Those who have been left free to follow the original
course of their creation without being imprisoned by habit and
whose inner nature has not been colored by words and expres-
sions, are better able to hear the summons of their inner being and
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to distinguish good deeds from bad and true belicfs from false.
Irreligion, which is, in fact, a turning away from original nature, is,
therefore, rarely to be seen among such individuals. If someone
tells them that the world has na ind welling order and that it is the
offspring of chance, decking out his words in philosophical termi-
nology, he will have no effect on such people, because they will
reject his theories by virtue of their own original nature.

Those who are caught up in the webs of science ma v fall prey
to doubt and confusion as a result of alluring terminology. The
limited knowledge that inspires armogance in man is like a piece of
colored glass placed in front of the aperture of the intellect and the
original nature; whoever possesses this knowled ge sees the world
tinged with the color of his learning and art. He imagines that the
entirety of reality is what he sees throu gh the narrow aperture of his
senses and intellect that are a prey to color. Of course, we do not
mean that man should refrain from developing his intellect in
order to safeguard himself against illusion. However, he should
not be limited by or take pride in his limited knowledge and art,

Most people, instead of making their learning and knowledge
aladder for the ascent of their intellect in order to raise them selves
to a higher level, remain stationary and imprisoned within the four
walls of concepts and terms.

Man’s original nature, once it senses danger, rushes to his aid.
When a person is pressed by hardship and overwhelming prob-
lems, when material factors turn their back on him, when he has no
access to any of the resources of life and is drowning like a straw in
a maelstrom of vicissitudes and death is but one step away—then
aninward motive guides him instinctivel ¥ o anon-material source
of support. He seeks aid from one whose POWer is superior to all
powers, and he understands that it is that compassionate and all-
powerful Being who can succor him with His extraordinary power
and save him. Because of his perception, with all of his strength he
seeks the aid of that most sacred being to save him from danger,
and in the sanctumn of his heart, he feels the power and strength of
that being at work for his salvation.

Once someone asked Imam Sadig, upon whom be peace, to
guide him toward the Lord, saying that he had been confused by
the words of the polemicists. The Irram asked, “Have you ever
travelled by ship?”
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He answered, “Yes."

The Imam: “Did itevery happenthat the ship sprang a leak and
there was nobody to save you from drowning in the tempestuous
waves of the ocean?”

— “Yes.”

The Imam: “At that dangerous moment and in that state of
despair, did you have the feeling that an infinite and almighty
power might save you from your terrible fate?”

— “Yes, that's the way it was.”

The Imam: "It is God Almighty Who is the source of reliance
and toward Whom men look with hope when all doors are closed.™

Even rebellious and materialistic men of power who are oblivi-
ous to the eternal power of God when they enjoy dominion, change
when they fall into the trap of defeat and destruction. They forget
the denial of God that their environment and materialist schools of
thought had inculcated in them and they wholeheartedly turn to
the origin of all beings and the source of all strength.

History records numerous examples of such persons who fell
victim to difficult and trying circumstances so that the dust of
pollution was suddenly removed from their original natures and
from the depths of their souls they turned toward the peerless
Creator.

Inaddition to the inner resources that are innate in man’sbeing
and help him to discover reality so that free from all mental
comstructs and constraints he advances on the path of his original
nature, the external factor of guidance and admonition is also
necessary to show him the way and to reinforce his original nature.
It is gnidance that reforms rebellious qualities and protects the
intellect and original nature from perversion and obedience to false

ods.
’ The Prophets were sent to make men aware of the subtle
perceptions of thew original nature, to make their godly inclina-
tions flow in their proper course, and to give wings to their lofty
aspirahions.

The Commander of the Believers, upon whom be peace, said,
“God sent His Messengers among men 50 they might question
them concerning their covenant with God, recall to them the
forgotten bounties of God, speak to them by way of admonition,
arpuse in them hidden wisdom, and display to them the signs of



God and His Attributes 25

God's power."™

Such guidance and admonition do notinany way imply extin-
guishing the light of man’s creative will or depriving him of his
freedom and ability to think and to choose, Itis, on thecontrary, a
kind of assistance to his positive inclinations and instincts enabling
them to grow and develop. Itis through guidance and admonition
that men are freed of their bonds and enabled to profit from all the
dimensions of their original nature and to flourish with all of their
beings.

The Quran says, “The Prophet removes all arduous rules and cus-
toms that men had placed on their necks like chains. So those whe believe
in him, respect kim and aid him, who follow the light that kas been revealed
to him, they are, in Iruth, those who are saved in this world.” {(7:157) “O
you who believe, respond and obey when God and the Messenger summon
you to life-giving commands.” (8:24) “O mankind, in truth an admoni-
tion has come to you from your Lovd and a healing cure for the sicknesses
of your soul.” {10:57)

The first people who accepled the summons of the Prophels
were men of pure hearts and enlightened consciences. The ranks
of their opponents consisted of those who relied on their illusory
power and wealth or were filled with pride on account of their
paltry knowledge and deficient, illusion-tainted intellects, in such
away that their groundlessarrogance prevented their inner capaci-
ties and aspirations from flourishing.

A certain scholar has put it thus: “In spiritual matters, too, the
law of supply and demand prevails. If the demand for religion did
not exist in man's nature, the supply provided by the Prophets
would be wasted. We see that the supply provided by the Prophets
did find customers; their fertile, unclouded and authentic visions
found numerous followers and supporters. This is proof that the
demand for religion exists within man and his innermost con-
sciousness.”

In fact, the basic preaching of all the Prophets was a call to
monotheism, not a proof of the existence of God. They negated the
worthiness of idols, of the sun, the moon and the stars, to be wor-
shipped, so that man's inner and natural thirst for worship should
not be satisfied by recourse to external objects such as these and
they might, instead, seek all their aims and values in a firm arc
ascending to the true object of worship. Their hearts should be
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attached to infinite perfection, and with such a faith ever ascend-
ing, they should constantly advance toward the source of all values
and virtues, finally reaching their aim.

All varieties of polytheism and irreligion—the primitive form
that is idolatry and the advanced form that is materialism—are the
result of turning away from innate nature.

The progress of knowledge concerning religious experience
which is taking place all pver the world has resulted in discoveries
that permit certain important conclusions to be drawn.

Based on the considerable data collected by sociologists, ar-
chaeologists and anthropologists, the history of religions now
analyzes the religious instinct, together with the institutions, be-
liefs, customs and the factors that shape society, in a new way that
is largely at variance with the explanations previously given.

There is now a current of thought that is constantly winning
new ad herents from various schools of thought to the effect that the
religious feeling is a primary, natural and stable component of the
human spirit and that it is an innate means of perceiving the supra-
rational.

In about 1520, a German philosopher by the name of Rudolf
Otto was able to prove that parallel to the intellectual and ethical
elements in man, thereare also innate, supra-rational elements that
constitute the religious feeling. Attributes concerning God such as
power, greatness and transcendence have the purpose of empha-
sizing that sanctity cannot be reduced to any other concept. Itisan
independent category that cannot be derived from any other cate-
gory and cannot be identified with any other concept, rational or
otherwise.

One of the peculiarities of the present age is, in fact, the search
for a fourth dimension in the world of nature called “time.” Like
the other dimensions, it must be intermingled with bodies, and,
therefore, no body exists in the world free from the time which
arises from motion and change.

It is likewise a characteristic of the age that the researches of
scholars have led to the discovery of a "fourth dimension” of the
human spirit—the religious feeling éa

The other three dimensions or feelings consist of the sense of
curiosity, the sense of virtue, and the sense of beauty. The religious
sense, or the concept of the sacred, is the fourth dimension and the
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most basic of senses. Everyone has innately an attraction and
inclination to what lies beyond nature, separately and independ-
ently from the other three senses. With the discovery of the
religious sense, the three-dimensional prison of his spirit collapsed
and it was proven that man’s religious inclinations are autono-
mously rooted in his being. They showed themselves even in ages
when men were living in forests and caves.

Despite the primacy, autonomy and effectiveness of the senses
of curiosity, virtue and beauty and the role they played in the
emergence of science, morality and art, it was the religious sense
that prepared the ground for the activity of these three senses,
helping them to advance on their path and to discover the secrets
of the created world.

From the viewpoint of a believer, the world has been desi gned
on the basis of laws and a precise, well-calculated plan, This belief
in an ordaining, wise God stimulates the sense of curiosity to seek
outand discover the laws and mysteries of nature that are based on
a chain of cause and effect.

The role of the religious sense in the development and ad-
vancement of man's lofty qualities, in medifying his instincts and
fructifying his sense of morality and virtue, is undeniable. Those
who follow the dictates of religion regard it as one of their most im-
portant religious duties to control their instincts and to acquire out-
standing, lofty attributes.

Religious thought has also been a factor throughout history in
cultivating the aesthetic sense. Primitive men produced their most
creative works of artin order to glorify their gods. The remarkable
temples of China, the great pyramids of Egypt, the distinctive
statues of Mexico, the refined and astounding architecture of the
Islamic East—all these drew on the religious sense.

Psychologists believe that there is a connection between the
crisis of maturity and the sudden emergence of religious feelings.
In this period of life, even in persons who had previously been
inditferent to religious matters, the religious sense takes on a
special intensity.

There is no doubt that inward summons manifest themselves
in such a way that no obstacle can block their path. However,
certain factors such as contrary propaganda can decrease the
growth and development of inward feeling and correct thought,
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although such negative influences cannot result in the complete
uprooting of natural tendencies. If such hindrances are removed,
cound instinets resume their activity and display themselves by
means of their inward creative effort.

We know that more than half a century has passed since the
communist revelution of the Soviet Union, but the roots of religion
are still alive deep in the souls of many of the Soviet people. Despite
all the efforts that have been made over this long period by the
rulers to obliterate religion, they have been unable to remove the
religious sense from the masses.

The existence of materialistideas in the world does not, there-
fore, contradict the fact that belief in God is natural to man. If a cer-
tain school leaves the path of original nature, thereby making an
exception of itself vis-a-vis other schools, both in the present world
and in past times, this cannot be regarded as disproving the
contention that belief in God is natural to man; exceptions exist in
all spheres. What history shows is that the materialist school was
founded in the sixth and seventh centuries before Christ.



Lesson Three
God and Empirical Logic

Without doubt, social circumstances, historical and educational
factors, and the various forms of human labor cannot be without
influence on the practical expression of man‘s inward inclinations
and his spiritual and emotional characteristics. Although these
various circumstances donot create any compulsion or necessity in
man's choice of direction, they may bring into being a more suitable
environment for a certainkind of choice, thus playing animportant
role in men’s view of things. These circumstances may even
sometimes display themselves in the guise of obstacles to man's
freedom and ability to choose.

As a result of greater familiarity with scientific and empirical
deduction, the human mind tends naturally to shy away somewhat
from purely intellectual deduction, particularly if the matter under
investigation is non-material and insensible.

In general, man’s mental faculties acquire strength and skill in
the area to which they are most applied: matters lying outside that
area appear to him unreal or unauthentic, or, at best, secondary or
tangential to the matter in which he specializes. Man, therefore,
tends to judge everything in a particular way.

One of the most destructive and misleading factors in thoughts
concerning God is to restrict one's thought to the logic of the
empirical sciences and to fail to recognize the limits and boundaries
of that logic. Since the specialists in the empirical sciences devote
all their mental energy to the sensory sciences, they are alien to
matlers that lie beyond sense perception. This alienation, this
distance from non-sensory matters, this extraordinary trust in the
data yielded by the empirical sciences, reaches such a point that
testing and experimentation form the whole mental structure and
world view of such specialists. They regard experimentation as the
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only acceptable tool and means of cognition, as the sole criterion.
They expect it to solve every problem. The function of the sciences
is to explain the relationships between phenomena; their aim is to
establish the connection between events, not between God and
events. In the experimental sciences, man is not at all concerned
with God. One should not expect to be able to perceive supra-
sensory realities by means of sensory criteria, or to see God in a
laboratory. The sciences cannot carry out a laboratory experiment
on the existence of God and then reach the verdict that if a thing is
not physically observable and it cannot be established by means of
laboratory experiment and mathematical calculation, it, therefore,
has no reality.

In fact, no experiment can be set up to determine whether a
non-material being exists or not, because only that which can be
negated by means of experiment can be proven by means of
experiment. Science and metaphysics are two forms of knowledge
which enjoy equal degrees of validity and authenticity. A meta-
physical law neither arises from experimentation nor can it be
negated by experimentation. Thousands of scientific experiments
are designed to prove that all things are material; they will all fall
short of their goal.

The empirical scientist has the right to say, "I have found such-
and-such,” or “1 have not founa such-and-such.” He doesnothave
the right to say, “Such-and-such a thing does not exist.”

Laboratory methods, for all their complexity and advanced
state of development, cannot find their way throu gh the unknown,
dark and expansive world of the elements that is the object of
experimentation; they cannot understand all the realities hiddenin
the heart of the infinite atoms; and, they cannot even discover the
true nature of matter.

The empirical method has been very useful in developing
man's awareness of the precise order of creation, and, it may
provide a clear and novel basis for belief in the Lord through its
investigation of the order of creation, for it indicates the existence
of a conscious and powerful Creator. However, the aim and
purpose of scientists in their rescarches and investigations into
questions of nature and the mysteries of the world is generally not
to perceive the Creator of existence. In the course of its continuous
development at the hands of researchers, science is constantly



God and His Attributes 51

uncovering the mysteries of existence without the scientists erneTg-
ing, by means of their science, from the narrow and restricted
knowledge given them by the current stage of their researches. If
they were to do so, they would realize the connectedness of
phenomena and the subordination of all things to a given order,
and, thus, attaining two additional stages of knowledge and in-
sight. First, they would be able to correlate all their SCNSOrY,
empirical data, and then they would be able to draw rational
conclusions and make interpretations.  Without admitting the
existence of a wise Creator, it is impossible to interpret convine-
ingly the totality of the varied data yielded by the different sciences
and the connections existing amon g them.

Practically, however, the work and the method of scientifie
thought is to formulate principles and undertake research without
reference to God, so that a system of thought from which God is
absent becomes the axis on which scientific work lurns, causing
man to be alienated from whatever lies beyond the scope of that
thought.

At the same time, man’s practical life is inevitably connected
with the sciences. The results yielded by empirical knowledge em-
brace all the material aspects of life, imprisoning man within their
fourimpenetrable walls, and itis hardly possible to find anynatural
tool among the means of man’s life. This necessanly increases
man’s trust in the sciences and affects his behavior, inducin ginhim
a state of doubt and hesitation.

In addition, the beneficial nature of the phenomena investi-
gated by empirical science is tangible and apparent to everyone, in
sharp contrast to metaphysical questions. Similarly, the material
phenomena investigated by empirical science are well-known,
whereas the opposite is true in the case of metaphysics.

The presentation of religious questions in the incorrect method
followed by the medieval church, combined with enmity to all
manifestations of science, was the most important factor in making
empirical science appear preferable to philosophical and meta-
Physical concerns. In short, science appeared to be opposed to
religion, not parallel to it,

Once empirical logic succeaded in pouring all thoughts into its
own mould, it colored men's outlook on the world to such a degree
that they were convinced thatit was the onl y basis for accepting the
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truth of a thing. They assigned it supreme authority and consid-
ered it impossible to prove the existence of anything imperceptible
to the senses.

S0 the empirical scientist, who is unaware of the method of
those who know God, accepts and regards as proper, in the course
of his life, whatever is compatible with scientific logic and thought.
He grants himself the right to deny whatever is incompatible with
his scientific method. His method is absolute trust in the experi-
ment and regarding it as the sole proof for the correctness of any
deduction.

In such a situation, when the whole basis of religious thought
is ignored, the scientist finds himself without any principles for
interpreting those secondary religious questions which appear in
the form of commands and prohibitions. Being totally accustormed
to the language of science and dependent on formulae, he is utterly
committed to his own method and imagines the binding, simple
and straightforward commands of religion to be without contentor
value.

This manner of thought is faulty and incorrect. Although the
sciences have complex and extraordinarily precise formulae, the
comprehension of which requires profound and difficult study,
those same formulae leave the realm of science once they enter our
practical lives, distancing themselves from the technical language
of the scientists. Were this not to be the case, they would be
restricted to scientificand industrial centers, libraries and centers of
research.

Everyone can make usc of such facilities as the telephone and
the radio. The same holds true of all scientific tools and instru-
ments. For all their precision and complexity, a little specialized
instruction will enable anyone to use them. The specialist and the
expert do not pass on their mechanical, technical knowledge to the
purchasers of the device; instead, they summarize in a few short
sentences the result of the toils endured by the inventors.

It is, therefore, unfair and incompatible with scientific logic to
attempt to force the commands of religion (which cannot be com-
pressed into a scientific formula, being both simple and universal)
into the mould of one’s own incorrect prejudices and imaginings,
and then pronounce them worthless and insignificant, while ignor-
ing their decisive role and their profound effects in our life. Prac-
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tical instructions bear their fruit when they are proclaimed in a
generally comprehensible language and become tangible for ev-
eryone in individual and social life.

Furthermore, if it were supposed that the commands and
instructions of religions should be determined by our cognition,
understanding and taste, there would be no need for revelation and
Prophets; we could construct our own religions.

Man often overlooks his weaknesses, preoccupied as he is with
his strengths. The science worshipper of the contemporary world
is 50 proud of hisknowledge as a result of the progress thathas been
attained in the experimental sciences that he imagines himself to
have conquered and triumphantly taken possessionof the world of
truth. But nobody has ever been able to claim that he has attained
knowledge of all the mysteries of the universe and removed all the
veils from the world of nature.

One must take a broader view of reality and realize how slight
is one’s own drop of knowledge when compared to the ocean of
hidden mysteries that confronts us. In the wake of every scientific
discovery,a furtherseries of unknowns comes into view. Through-
out the centuries that man has untiringly labored with all his
resources to know the world as fully as possible, the only result of
his exertions has been the discovery of a few among the many
mysteries of the universe. Only a few short steps have been taken
on this path, and there is a whole mass of unknowns ¢lustered
around human knowledge like a cloud.

One must, therefore, assess more realistically the cognitive
scope of the sensory sciences and their proper area of activity and
influence. All preconceptions that are like barriers on the path to
truth must be discarded in favor of a correct analysis.

Without doubt, the empirical sciences caninform us only of the
external aspects of phenomena; it is only matter and material phe-
nomena that come within the scope of their study and are suscep-
tible to laboratory experimentation. The method of the scicnces in
attaining their goal, while seeking to benefit from each slight
increment in knowledge, is observation and experiment. Since the
fundamental concern of the empirical sciences is the investigation
of the external world, in order to be sure that a certain scientific
theory is correct, we must compare it with the external world to test
it. If the external world effectively verifies it, we acce ptit; if it does
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not, we do notaccept it. So, considering the objectand the method
of theempirical sciences, we must ask whether metaphysical truths
are subject to sensory test and experimentation? Does any empiri-
cal enquiry have theright to intervene in matters of faith and belief?
Is any part of the experimental sciences concerned with God?

To discover the correctness or incorrectness of a matter in the
empirical sciences, it is necessary to make use of change and of the
elimination of given factors and circumstances. This method is not
applicable to the eternal, immutable and supra-material divine
existence.

Material knowledge is a lamp that can illumine certain un-
known matters with its rays but it is not a lamp that can eliminate
all darkness. For the knowledge of a system is dependent on
comprehension of the whole in its totality and a form of cognition
that can unite all partial insights in itself, resulting in a total vision.
Now, to imprison human knowledge in the narrow, restrictive
confines of the sensory sciences cannot bring man to a total vision,
but only to an awareness of empirical phenomena combined with
an unawareness of the inner dimension of being,.

Whether we believe in God or not has, in fact, no connection
with the empirical sciences, because since the object of their inves-
tigations is matter, the sciences that concern themselves with
material phenomena do not have the right to express themselves
affirmatively or negatively concerning any non-material subject.
According to the belief of religious schools of thought, God is not
abody. He cannot be perceived by the senses. He transcends time
and place. He is a being Whose existence is not subject to temporal
limitation and place cannot restrict him. He is, therefore, free of
need and exalted in His essence above any kind of deficiency. He
knows the inner as well as the puter aspect of the universe; the
world lies open before Him. Finally, He possesses the highest
degree of every perfection and is loftier than whatever concerning
Him might come to man’s mind. We cannot possibly know the
ground of His essence, given the inadequacy of ourselves and of
our powers, faculties and instruments of discernment.

For this reason, if you study all the books of empirical science,
you will not find the slightest mention of an experiment CONCETNINE
God or any judgment offered concerning God.

Even if we do regard sense perception as the only means for
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discovering reality, we cannot prove, relying on sense perception,
that nothing exists beyond the world of the senses. Such an
assertion would, in itself, be non-empirical, resting on no SensoTy
or empirical proof.

Even if the followers of a religious school of thought had no
proofs for their claim, to conclude firmly and forcibly that non-
being reigns beyond the sensory realm would be a non-scientific
choice, based on imagination and speculation. Some people try to
propagate this fantasy in the garb of science and to present their
choice as having been dictated by scientific thought. In the final
analysis, however, the denial involved in such an assertion is
unwaorthy of science and philosophy, and even contradicts empiri-
cal logic.

In The Elementary Principles of Philosophy, Georges Pulitzersays,
“To imagine a thing that does not occupy time and space and is
immune to change and development is an impossibility.”

Itis plain that these words reflecta way of tho ughtthatdoesnot
know what itis searching for. If it knew what it was looking for, it
would also understand how to look for it. Since the activity of this
mode of thought revolves around nature and the sensory realm, it
will naturally regard as impossible whatever lies beyond the scope
of its activity and the existence of which cannot be proven by way
of sensory experiment. It will regard belief in such an entity as
contrary to the scientific mode of thought. However, scholarsin the
natural sciences are confronted with a whole mass of unknowns
concerning this very earthand tangible, lifeless matter, even thou ch
they are constantly in touch with it (apart from which the material
universe, with its countless mysicries and secrets, does not consist
simply of this globe on which we live). Such scholars ha ve, then, the
right only to say, “Since the supernatural realm lies beyond the
scope of my professional tools, I remain silent and cannot utter a
denial.” How could they permit themselves to make a claim that
would necessitate knowledge as extensive as the scheme of the
universe, when their knowledge of the total scheme of beingisclose
to zero?

What proof exists to substantiate the claim that being is equiva-
lentto matter and that the whole waorld ofbeing consists of material
entities? What scientist rejecting metaphysics has ever beenableto
found his denial on logic or proof, or to furnish evidence that
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beyond absolute non-being, nothing exists outside the sensory
realm?
L pa L

Although science does not explicitly and definitively reject
every unknown thing simply because it can have no access to itby
means of its tools and instruments, patiently awaiting instead the
day when it should be discovered, materialists do not even ap-
proach the question of the existence of God with doubt and hesita-
tion; on the basis of their erronecus and hasty prejudices, they
pronounce their judgment that the Creator does not exist.

Such persons establish certain criteria and standards for them-
selves and are not prepared to apply a different criterion estab-
lished for a definite purpose in a given arca. For example, they
would never use the criteria applicable to a surface to measure a
body, but when it comes to measuring the supra-sensory world,
they try to measure God, the spint, and inspiration, with the same
tools they use to measure the material world. When they find
themselves unable to gain any knowledge of the entities in ques-
tion, they proceed to deny their existence.

MNow, ifapersonimprisoned inempirical logic desires toaccept
the reality of the universe only to the extent permitted him by
sensory experience and to deny whatever lies beyond that, he must
recognize that this is a path he has chosen for himself; it is not the
result of scientific investigation and experiment. This kind of
pseudo-intellectualism arises from intellectual rebellion and an
abandonment of one’s original nature. The god that the natural
scientist wishes vainly to “prove” with his tools and instruments s,
in any event, no god at all in the view of those who worship God.



Lesson Four
Belief in the Reality of the Unseen
Involves More than God

One of the characteristics of the unique God to the knowledge and
worship of Whom Prophets and religious leaders summon us is
that He is utterly inaccessible to sense perception. In addition, He
possesses the attributes of pre-eternity and post-eternity. Existing
everywhere, He is nowhere. Throughout the world of nature and
sensory being His manifestations have an objective existence and
His will is everywhere manifest in the world of being, all the
phenomena of nature declaring the power of that wise Essence.

Of course, such a being that man cannot perceive with his
senses, that is notin any way colored by materiality, and that does
not correspond to pur normal experience and observation, is ex-
tremely difficult for us to imagine. Once the existenice of a thing is
difficult to imagine, it becomes easy to deny it.

Those who want to solve the question of existence of God
within the framework of their own intellectual limitations and
narrowness of vision ask how itis possible to believe in an unseen
being. They overlook the fact that sense perception, being limited,
can help man to know and perceive only one mode of being; it
cannot discover other modes of being and penetrate all the dimen-
sions of existence. Sensory organs do not permit us to advance a
single stepbeyond theouteraspects of phenomena, in just the same
way that the empirical sciences cannot carry human thought be-
vond the boundaries of the supra-sensory.

If man, through the application of scientific instruments and
criteria, cannot perceive the existence of a thing, he cannot deny its
existence simply because it is incompatible with material criteria,
unless he disposes of some proof that the thing in question is
impossible.
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We discover the existence of an objective law from within the
totality of phenomena that itis capable of interpreting,. If, then, the
establishment of scientific truth is possible only by means of direct
sensation, the majority of scientific truths will have to be discarded,
since many scientific facts cannot be peroeived by means of sensory
cxperience or testing.

shtpdbd

Asfar as therealities of the material world are concerned, nora-
tional person will commonly regard his not seeing or not sensing a
given thing in his everyday life as grounds enough to deny it. He
will not condemn as non-existent whatever fails to enter the sphere
of his sense perception. This same will hold true a fortiori of non-
material realities.

When we are unable to establish the cause of something in a
scientific experiment, this does not lead us to deny the law of
causality. We say only that the cause is unknown to us because the
law is independent of a given experiment; no experiment can lead
to the negation of causality.

Is it not true that all the things we accept and believe to exist
have an existence belonging to the same category as our own oras
things that are visible to us? Can we see or feel everything in this
material world? Is it only God we cannot see with our senses?

All materialists are aware that many of the things known to us
comsist of matters and realities that we cannot sense and with which
we are ot customarily familiar. There are many invisible beings in
the universe. The progress of science and knowledge in the present
age have uncovered numerous truths of this kind, and one of the
richest chaptersin scientificresearchis the transformation of matter
into energy.

When the beings and bodies that are visible in this world wish
to produce energy, they are compelled to change their original
aspect and transform it into energy. Now is this energy—the axis
on which turn many of the motions and changes of the universe—
visible or tangible?

We know that energy is a source of power, but the essence of
energy still remains a mystery. Take electricity on which so much
of pur science, civilization and life depend. No physicist in his
laboratory—or anyone else, for that matter, dealing with electrical
tools and appliances—can sce electricity itself or fecland touch its
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weight or softness. No one can directly perceive the passage of
electricity through a wire; he can only perceive the existence of a
current by using the nccessary equipment.

Modern physics tells us that the things of which we have sense
perception are firm, solid and stable, and there is no visible energy
in their motions. But despite outward appearances, what we, in
fact, see and perceive is a mass of atoms that are neither firm nor
solid nor stable; all things are nothing other than transformation,
change and motion. What our sense organs imagine to be stable
and motionless lack all stability and permanence and immobility;
motion, change and development embrace them all, without this
being perceptible to us by way of direct sensory observation.

Theair that surrounds us has a considerable weight and exerts
a constant pressure on the body; everyone bears a pressure of
16,000 kilograms of air. But we do not feel any discomfort because
the pressure of the air is neutralized by the inward pressure of the
body. This established scientific fact was unknown until the time
of Galileo and Pascal, and even now our senses cannot perceive its

The attributes assigred to natural factors by scientists on the
basis of sensory experiments and rational deductions cannot be
directly perceived. For example, radio waves are present every-
where and yet nowhere. There is no locus that is free of the
attractive force of some material body, but this in no way detracts
from its existence or lessens its substance.

Conceptssuch as justice, beauty, love, hatred, enmi ty, wisdom,
that make up our mental universe, do niot have a visible and clear-
cut existence or the slightest physical aspect; nonetheless, we
regard them as realities. Man does not know the essence of
electricity, of radio waves, or energy, of electrons and neutrons: he
perceives their existence only through their results and effocts.

ok

Life very clearly exists; we cannot possibly deny it. But how
can we measure it, and by what means can we measure the speed
of thought and imagination?

From all this it is quite clear that to deny whatever lies beyond
our vision and hearing is contrary to logic and the conventional
principles of reason. Why do the deniers of God fail to apply the
common principles of science to the particular question of the
existence of a power ruling over nature?
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A certain malerialist of Egypt went to Mecea inorder toengage
in debate, and there he met Imam Sadig, upon whom be peace.

The Imam said, “Begin your questioning.”

The Egyptian said nothing,.

The Imam: “Do you accept that the earth has an aboveand a be-
low?”

The Egyptian: “Yes.”

The lmam: “So how do vou know what is below the earth?”

The Egyptian: “l donotknow, butl think thereis nothing below
the earth.”

The Imam: “Imagining is a sign of impotence when confronted
with what you cannot be certain of. Now tell me, have you ever
been up in the skies?”

The Egyptian: “Mo.”

The Imam: “How strange it is that you have not been to the
West or to the East, that you have not descended below the earth or
flown up to the heavens, or passed beyond them to know what lies
there, but nonetheless you deny what exists there. Would any wise
man deny the reality of what he is ignorant of? And you deny the
existence of the Creator because you cannot see him with your
eyes.”

A The Egyptian: “No one talked to me before in this way.”

The Imam: “So, in fact, you have doubts concerning the exis-
tence of God; you think He may exist and He may not exist?”

The Egyptian: “Perhaps 50.”

The Imam: “O man, the hands of one who does not know are
empty of all proof; the ignorant can never possess any kind of
evidence. Be well aware that we never have any kind of doubt or
hesitation concerning the existence of God. Do you not see the sun
and the moon, the day and the night, regularly alternating and
following a fixed course? If they have any power of their own, let
them depart from their course and not return. Why do they
constantly return? If they are free in their alternation and rotation,
why does the night not become day and the day not become night?
I swear by God that they have no free choice in their motions; it is
He Who causes these phenomena to follow a fixed course; itis He
Who commands them; and to Him alone belongs all greatness and
splendor.”

The Egyptian: “You speak truly.”
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The Imam: “If you imagine that nature and time carry men for-
ward, then why do they not carry them backwards? And if they
carry them backwards, why do they not carry them forward?”

“Know that the heavens and the earth are subject to His Will.
Why do the heavens notcollapse onto the carth? Why are thelayors
of the earth not overturned and why do they not mount up to the
heavens? Why do those who live on the earth not adhere to cach
other?”

The Egyptian: “God Who s the Lord and Master of the heavens
and earth protects them from collapse and destruction.”

“The words of the Imam had now caused the light of faith to
shine on the heart of the Egyptian; he submitted to the truth and ac-
cepted Islam.”

Let us not forget that we are imprisoned in the framework of
matter and its dimensions; we cannot imagine an absolute being
with our customary habits of thought. If we tell a villager that a
greatand populous ity exists called London, he will conceivein his
mind of some big village, maybe ten times bigger than his own, and
the same with respect to its buildings, the way people dress, their
way of life and dealings with each other. He will assume that the
characteristics of people everywhere are the same as in his own
village.

The only thing we can tell him to correct the unrealistic way he
thinks is that London is indeed a place of settlement, bul not of the
kind you imagine, and its characteristics are not of the same kind
you see in your own village.

What wecansay concerning God is that God exists, and that He
possesses life, power and knowledge, but His existence and knowl-
edge and power are not of the kind familiar to us. In this way we
can, to some extent, escape the restrictions placed on our under-
standing. For the materialist, too, itis impossible to conceive of the
essence of primary matter,

Although it appears that sense objects are the things we know
most clearly and precisely, we cannot rely exclusively on such
objects in scientific and philosophical matters. Laying aside all
fanatical attitudes, we must assess the true nature of sense objects
and the degree to which they can aid men in uncovering the truth.
Otherwise, they will mislead us, because sense perception relates
only to certain qualities of the external aspect of sense objects. It
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cannot perceive the totality of those qualities or the essence and
mere substance of sense objects, let alone non-sensing objects.

The eye that is the surest means for the perception of reality is,
in many cases, unable to show reality to us. 1t can observe lights
only when their wave length is not less than 4% microns and more

than &% microns, and, therefore, it cannot see lights higher than
viclet or lower than red. In addition, the errors made by sense
perception form an important section in books on psychology: the
eye is known o commit numerous errors.

The colors we recognize in the external world are, in fact, not
colors. They are vibrations on different wave lengths. Our visual
sense experiences have different wave lengths of light in accor-
dance withitsown particular mechanism as colors. In other words,
what we perceive by means of our senses is limited by the structure
and capacity of those senses. For example, the structure of the
visual sense in certain animals such as cows and cats causes them
to see monotone external reality as colored. From the viewpoint of
scientific analysis, the nature of the mechanism in man's visual
sense that permits him to see colors is not entirely clear and the
theories put forward so far are all hypothetical. The question of
man’s ability to sec colors is obscure and complex.

Inorder to see how the sense of touch may be deceived, you can
fill three bowls with water: the first wilh very hot water, the second
with very cold water, and the third with lukewarm water. Then
placc one hand in hot water and the otherin cold water, and leave
them there for a time. Then place them both in lukewarm water ,
and you will see to your great surprise that you experience contra-
dictory sensations. One hand will tell you that the lukewarm water
is extremely cold, and tha other will proclaim that it is extremely
hot. Of course, the water is one and the same, and its temperature
is known.

MNow, reason and logic say thatitis not possible for water to be
both cold and hot at the same time, to have two contradictory at-
tributes. It is the sense of touch that is at fault, having lost its self-
control asaresult of the two bowls of water in which the hands were
immersed. What it feels is at variance with the truth, and reason
and the mind point out its error.

This being the case, how can we rely on sense perceplion
without the guidance of the intellect and mental criteria? Is there
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any way to protect ourselves against the errors of sense perception
other than rational judgment?

Once someone asked the Commander of the Believers, upon
whom be peace, “Have you seen your Lord?”

Heanswered: “T will never worshipa Lord whomIcannot see.”

The man then asked: “How did you see him? Explain it to us,”

Hereplied, “Woe uponyou! No one has ever seen Him with the
physical eye, but hearts filled with the truth of faith have contern-
plated Him.™

Itisthen the judgment of reason that is entrusted with the task
of correcting the errors of sense perception, and the source of that
judgment lies beyond the sensory realm.

LEE LT

Sense perception cannot, therefore, yield a realistic vision; its
only value is practical. Those who rely exclusively on sense
perception in their investigations will never be able to solve the
problems of existence and the riddle of creation.

From our assessment of the competence of sonse perception,
we reach the conclusion that even in the empirical, sensory realm,
itis unable to bestow alone certain knowled geonmanand to guide
him to the truth. A fortiori, the same is true of matters that are
beyond sensory perception.

The followers of metaphysics are convinced that in just the
same way that experiment and testing are the method of investiga-
tion and cognition to be followed in the sen SOTY sciences, it is
intellection thatis the means of discovering the truth in metaphysi-
cal matters.

The Primality of the Life Princi ple

Science says itis life that creates life. Thelife of animate beings
is possible only by means of generation, procreation and the
reproduction of species. No single cell has yetbeendiscovered that
was born from lifeless matter. Even the lowest forms of living
being, such as fungi and parasites, cannot come into existence and
ETOW unless a cause that itself partakes of life is to be found in its
environment.

According to the testimony of science, the carth went through
long periods in which there was no possibility of life because of the
extreme heat prevailing. No vegetation was to be scen on the face
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of the planet and there were no rivers or springs. The atmosphere
was full of molten metals and volcanic eruptions. Later, when the
crust of the earth began to cool, only inorganic matter could be
found there for millions of years. In short, throughout the tumul-
tuous changes that took place on the surface of the earth, there was
nio trace of life on it. How, then, did life suddenly gush forth?

There is no doubt life came into being some time after the
appearance of the earth; how long that process took and how it
came about is not known.

For centuries researchers have been striving in their laborato-
ries to uncover the mystery of life, this truly remarkable phenome-
non, but they have not yet come any closer to solving the riddle.

Ome researcher writes in the book Distant Worlds, “What a be-
witching word is life! Did existence comeinto being from non-exis-
tence? Can organic matter emerge from inorganic matter? Or is
some powerful and creative hand at work? [t is sometimes sug-
gested that life may have come to our planet from other heavenly
bodies, because when the Jowest forms of life—the seeds of vege-
table microbes—swimming in the atmosphere of a heavenly body
rise to a great elevation, the rays of the sun may carry them by
means of pressure into space, so that they ultimately reach the
surface of another heavenly body where they flourish and develop.

“This hypothesis does not represent the slightest progress in
the solution of the great riddle, becauseif the hypothesis be true, we
still do not know how life appeared, whether on one of the planets
in the solar system or one of the Great Dog stars. Just as a clock is
not made by heaping together springs, cogs, bolts and levers, so,
too, the creation of life is not possible in the absence of a heart—ie.,
that which sets life in motion—and a summons that proclaims
‘come to life!”

We know that matter in and of itself lacks life and that no mate-
rial element possesses life unaided. Thus life cannot be supposed
to proceed from the harmonious compounding of the atoms that
make up matter. The question arises why living matter cannot
repeat itself other than by procreation and reproduction of the
species. Chemical actions and reactions are constantly underway

in inanimate bodies without any trace of life being reflected in
thern. To say that matter is inclined to compounding and that life
suddenly emerged in the course of its development and evolution
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is to describe the living and vital phenomena we sensorially ob-
serve; itis not to explain the origin of life and its cause.

Moreover, the particles of matter were not originally incom-
patible with each other; a cause mu st, therefore, have operated to
bring about the compounding of some of them and to prevent the
compounding of others. And what is the cause for some particles
being endowed with life and others deprived of it?

The only thing to result from the compounding of two or more
elements is that each element gives to the other some of the
properties it possesses; how should it make a gift of something it
does not possess? The elements dcquire a COmmon property as a
result of compounding, a property that cannot go beyond the
properties thateach possess, but life withiits uniquecharacter bears
nosimilarity to the properties of matter, Life displays itselfin ways
of which matter is incapable, and in many respects, indeed, life
dominates matter, Although life appears to be dependent on
matter, matter being the mould which recei ves it, motion, will and,
ultimate] ¥, perception and knowled geappear inmatter only when
life casts its rays upon it. Itis, therefore, unjustifiable to atternpt to
interpret life in terms of chernical reactions,

What factor is it that manufactures cells in numerous different
varieties and with different programs and then inserts them ina
planned form? It prepares reproductive cells that transfor the
characteristics and peculiarities of fathers to their offspring, with-
outtheslightesterroroceurring in the performance of that function.

We see that life cells have certain particular characteristics in
their composition, among which are repair, reconstruction, pre-
servation of the species, and the capaci ty for variation.

Every cell in man functions at the required time and in the re-
quired manner. The distribution of labor and function among cells
is remarkable. They are distributed in the quantity needed to
assuregrowthof thebody, and every cell goes toitsa ppoeinted place
inthebrain, thelun gs, theliver, the heartand the kidn eys. Once the
cells have taken up theirappointed positions, they do not fail foran
instantin performing their vital functions; they disperse and repel
superfluous and useless matter and preserve exactly their proper
volume.,

Toascribe this remarkable classification which has the purpose
of forming, in due proportion, the limbs and organs nceded by
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animate beings to mechanical and unconscious factors is a com-
pletely inadequate interpretation. What freely thinking person
would accept such illogicality?

Life is, then, a light which shines from lofty horizons on
material entities that have the capacity to receive it; itsets themin
miotion and puts cach intelligently in its particular locus.

It is the guiding will of the Creator, His power to decide in a
way that ensures movement and development toward perfection,
and His comprehensive and far-reaching wisdom, that bestow the
great miracle oflife, with allits properties, onlifeless matter. Aman
who is aware of the truth sces a constant thread of life running
through the changing and moving substance of matter. He contern-
plates God in Hisaspect of continuous creation and origination, His
ceaseless impelling of all things toward perfection.



Lesson Five
The Manifestations of God in Nature

The world of matterand nature, conceived asa crea ted whole, is the
best, clearest and most universal evidence for the knowledge of
God. The wise will of that Eternal Principle can be discovered in the
very processes of material change. It is apparent that His eternal
rays bestow lifeand sustenance onall beings, and thatall of creation
derives both its existence and its advancement from Him.

To study the different bein gsin the universe, the mysteries of
the book of creation, the pages of which all bear witness to the
operation of a lofty intelligence in its creation, provides, then,
evidence on which to base knowledge and belicf in a wise Creator
Whose poweris butslightly manifested in the order of bei ngs for all
their splendor and vastness. It is, moreover, a simple and straight-
forward proof that lacks the complexity and weightiness of philo-
sophical evidence, Itis a path for study and con templation that is
opentoall; everyone can benefit fromit, both thinkers and scholars
and the simple masses of humanity.

Everyone, to the extent permitted by his capacity and vision,
can see in all the phenomena of creation indications of connected-
ness, harmony, and purposefulness, and find in every one of the
countless particles of creation a firm proof for the existence of the
source of being.

The complete adaption of every species of animal to its condi-
tions of life is a great sign of God; each has been created with all the
particular instruments needed for its conditions of life.

Moses, the one who spoke with God, peace be upon our
Prophet and him, made use of this proof in order to demonstrate
the existence of God to the Pharaoh, The Pharaoh said to Moses a nd
his brother: “Who is your Lord?” Moses, peace be upon our Prophet
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and him, replied, “Our Lord is the one Who endowed all things with a
purticular form of creation.” (20:49)

Likewise, Imam Sadig, peace be upon him, said to Mufaddal,
“Look carefully at the structure of the bird's creation; see how ithas
been created light and small in volume to enable it to fly. It was
given only two legs instead of the four given to other animals and
only four of the five toes they have on cach foot. Birds have slim,
pointed breasts to enable them to fend the air casily and fly in every
direction. The long legs of the bird fit easily beneath its tail and its
wings, and its whole body is covered with feathers so that air might
penetrate them and aid it to fly. Since the food of birds consists of
seeds and the flesh of animals that they consume without chewing,
they have no need of teeth. Instead, God created for birds a hard
and sharp beak that cannot break when tearing off meat or suffer
injury when gathering seeds. To enable this creature to digest the
food it has not chewed, it has been given a powerful digestive
systemand a warm body. Furthermore, birds reproduce by laying
eggs so they can remain light enough to fly; if their offspring were
to grow in their stomaches, they would become too heavy to fly.”

Then the Imam referred to a general law, saying, “Thus all the
peculiarities of a bird's creation conform to its environment and i 1t5
manner of life.”

The question of animal speech—the means by which animals
communicate with each other—is another divine sign. They pos-
sess a special kind of language that enables them to communicate
with each other.

The Noble Quran thus relates the story of anant addressing the
FProphet Solomon, peace be upon our Prophet and him, "An ant
said, ‘Oants, enker your dwellings lest Solomon and his anmy unwittingly
trample you underfool.” (27:18)

Modern scientists have discovered a sophisticated system of
communication among the animals that is more complex and
precise than our own systemn of communication. Crissy Morrison
writes, “If we put a female moth next to the window of our room,
it emits soft signals that a male moth picks up from an incredible
distance and it sends its own signals in return, However much you
may wish to disturb this communication, you will be unable to do
si. Does this weak creature carry some kind of transmitter, or does
the male moth have a receiver concealed in his antennae?
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“Acricket rubs its legs together, and the spund can be heard up
to a kilometer away on a quiet, still night. In order to summon its
mate, the male cricket sets sixty tons of air in motionand the female
cricket sends a warm response to his wooings by some physical
means, although apparently no sound is audible from her.

“Before the invention of radio, scientists used to imagine that
animals communicated with cachother by means of smell. Suppos-
ing this hypothesis to be true, it would still be something of a
miracle, because the smell would have to move through the air to
reach the nostrils of the female insect. This is quite apart from the
question of whether a wind is blowing or not and how the female
insect is to pick up the smell and tell where it is coming from,
enabling her to know where her suitor is located.

“Today, thanks to highly complex mechanical means, we have
gained the ability to communicate with cach other over greal dis-
tances. Radio is a remarkable invention, enabling us to commurii-
cate with each other instantaneously. But the use of this invention
isdependent ona wireand our being present ina certain place. The
moth is still way ahead of us."

Choosing the empirical sciences asa means of studying the infi-
nite mysteriesof the world has another advantage in addition to ly-
ing within the reach of everyvone. It is that awareness of the
wonders of creation and the order prevailing in it which naturally
links man to the God Who has created it; such awareness displays
to man the attributes of perfection, knowledge and limitless power
that characterize the Creator and Source of all being.

This precise order indicates anaim, a plan, broad and extensive
wisdom. Whatcreativity, what power, what knowledge He hasin-
vested in all the world of being, in the smallest and the greatest of
His ereation alike—in the earth, in the atmosphere, in the heavenly
bodies, in the heart of stones; in the heart of atoms!

When we speak of “order” it should be understood that the
concept of order is applicable to a phenomenon when its different
parts are somehow interrelated in such a way that they harmoni-
ously pursue a specific aim; the collaboration of the parts with cach
other must also have been taken into account.

Although those who deny theexistence of order in the universe
generally do notdeny the existence of an active cause(since they ac-
cept the law of causality), whatis meant by the principle of mutual
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acquaintance in nature is the ultimate cause, and this—implying as
it does the intervention of aim and purpose in natural phenom-
ena—they do reject.

In numerous of its verses, the Noble Quran invites men to
ponder on the order of creation so that the mass of people should
be able, in the simplest way possible, to become aware of the
existence of the Unique Creator.

These are some of the verses in question: “In the creafion of the
hearens and the earth, in the alternation of the nighl and the day, in the
sailing of ships through the ocern for the profit of mankind; in the rain
which God sends down from the skies and the life He gives therewith loa
land that is dead; in the beasts of all kinds thal He scatters through the
earth; in the change of the winds and the clouds which they trail like their
slaves behween the sky and the earth—in all of these matiers, there are for
the wise, clear proofs of the knowledge and power of the Creator.” (2:164)

“God it is, that Pure Essence, that has raised the heavens without any
pillar, as you see, and then adorned His thronein the midst of creation with
perfect power, He has subjected the sun and the moon o His will so that
each of them rotates in due course. He has imposed firm order on theaffairs
of the world and set forth the signs of His power with detailed proofs, that
you may belicve with certainty in the meeting with your Lord.” (13:2)

“He it is Who spread out the earth and raised the mountains upon it.
He made the rivers course and brought forth every kind of fruit, and He
created all things in pairs. He covered the bright day with the dark night.
Certainly in these matters are clear proofs for the thoughtful of the power
of the Creator.” (13:3)

If weacceptand have recourse to every theory that has been put
forward by the specialists and researchers, even the theory of
evolutinn concerning the appearance of the various species found
in the world, none of the theories in question will be comprehen-
sible without the presence of an absolute power, the interventionof
a will, an awareness, and a final purpose and aim. Gradual creation
within the system of nature also clearly displays the intervention of
will and awareness in its processes; all the stages in the movement
and progress of nature have been based on a very exact choice and
caleulation, and nature has never diverged in the slightest in
millions of years from its ordained path.

It is true that in the initial stages of deriving proof for the exis-
tence of God from the orderliness of the universe, use is made of
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empirical data, and that some partsof theargument are constructed
with the help of the senses, the study of nature and empirical
observation. However, in reality, the argument is not an empirical
one but rather a rational ene, guiding us away from nature toward
the transcendent reality that lies beyond nature. Empirical proofs
concern the relationship between two parts of nature, each of which
must be sensorially perceptible to permit the relationship between
the two phenomena to be established.

When we estimate the degree of knowledge and awareness of
@ person by examining his works and achievements, we are not
engaged in an empirical discovery, for the degree of knowledge
and intelligence of a person is not a tangible quantity for us subject
to direct experimentation on our part. Of course, man directly
experiences will, intelligence, and thought within his own being,
buthedoes nothavea similarawareness of their existence inothers;
they are inaccessible to him.

It is through the works and achievemnents of men that we
become aware of the existence of intelligence and thought in them,
although there is no empirical proofof their existencein them. Now
the discovery of intelligence in others by way of their works and
achievements rests on a rational proof, not an empirical deduction
in the sense of intelligence and its workings being directly suscep-
tible to direct examination so that their interrelations might be
discovered. This discovery also does not reston a logical compari-
sonin the sense of positing an identity between one individual and
all others.

Given, then, that the recognition of thought and intelligence in
men does not take place by way of empirical proof, it is obvious that
theargument of orderliness in the universeand its connection with
the divine essence also does not belong to the category of empirical
proofs.

Lo L

From another point of view, since man is not the ereator of
nature but a part of it, his actions in the world of nature represent
the establishment of a relationship between different parts of that
world.

The aim and the purpose pursued by man in the compounding
ofa whole series of material elements (as, for example, in construct-
ing abuilding, acar, ora factory) relate to his own being; thatis, the
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ultimate purpose and aim is the maker himself, not the thing made.
The relationship between the parts of the things made is, therefore,
a non-natural relationship; by establishing that relationship, the
maker wishes to attain his own purposes and to relive his own
deficiencies, for all the efforts of man are a movement from poten-
tiality to actuality and deficiency to perfection.

However, these two characteristics donot apply to the relation-
ship between created beings and God. The relationship between
the different parts of God’s works is not a non-natural one, and the
purpose of the ereated phenomenon does not relate to the Creator.
Put differently, the aims of God's acts all relate to the acts them-
selves, not to the Agent, for God's wisdom necessitates that He
should cause all beings to attain their perfection.

If in the course of developing the argument of the orderliness
of the universe we attempt to prove the existence of a maker similar
to the human maker, the divine maker will, in reality, also be a
created being on the level of man; proving the existence of sucha
maker is an entirely different matter from proving the existence of
the Maker and Creator of all being. Froma scientific point of view,
the self-origination of matter is impossible; the Mandst theory that
the material world is constantly evolving and advancing toward
higher states is clearly contradictory to scientific data and the
realities of nature. All development and motion in the mineral
realm is due either to the intervention of a will external to matter or
to attraction, interchange, and compounding with other bodies.

In the vegetable world, development, growth and increase
occur as the result of rainfall, sunshine and obtaining the necessary
materials from the soil. The same is the case in the animal world,
except that there the factor of volitional movement toward whatis
useful and necessary must be added.

In all the instances just mentioned, there is a clear cooperation
between things and creatures, on the one hand, and factors external
to them, on the other. Inaccordance with the particular properties
innate in cach being and the laws and formulae to which it is
subject, it is incapable of disobeying the commands that have been
engraved in its being,.

The realities that man perceives by way of his senses have cer-
tain particular properties. We sense clearly that beings in this
world are subject to change and impermanence. Throughout the
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period of its existence, any material being is either proceeding
along the path of growth and development or advancing toward
decay and decline. In short, no material being on the plane of
existence remains fixed and unchanging,

Finiteness is another property of a sensory existent. From the
smallest particle to the biggest galaxy, all things arein need of space
and time; it is simply that certain things occupy a greater space or
alonger time, and others, a shorter time and asmaller space. More-
over, all material beings are relative from the point of view of their
very existence as well as the properties they possess; whatever at-
tributes such as power, magnificence, beauty and wisdom we
ascribe to things, we do so in comparison to something clse.

Dependence and conditionality are also among the character-
istics of these beings. The existence of any being we may conceive
is dependent and conditional on other factors, and it, therefore,
stands in need of them. No material thing can be found in the world
that relies entirely upon itself, that has no need of anything other
thanitself. Neediness and dependence, therefore, circumscribe all
matcrial beings.

Man’s intelligence and thought are able to transcend the veils
of outward appearance, unlike his senses, and to penetrate the
depths and inner dimension of being; they cannot accept that
existence should be confined to relative, finite, changing and de-
pendent beings. On the contrary, the power of thought clearly
recognizes the necessity of the existence, beyond the observable
realm, of a stable, absolute and self-subsistent reality upon which
all other beings rely and depend. This reality is presentin all times
and at all places; were it not to be present, the totality of the world
would cease to exist and would lose all share of being.

Once we see the dependency of the created world and realize
that no phenomenon can exist unaided, we conclude that there is a
Necessary Existent, for we are compelled to ask, “Upon what is
every phenomenon ultimately dependent?”

If we answer, “On another body,” then we must ask, “On what
is thatbody, in tum, dependent?” [f, then, the answeris given, “On
a thing the nature of which is unknown to us,” the question arises,
“Is that thing simple or compound?”

If it is said to be compound, then we reply that a compound is
also dependent on its parts, since first the parts must exist in order
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fer the compound to come into being, Since nature is a compound,
it cannot be the Necessary Existent.

Weare, thercfore, compelled to say that the first cause must be
simple; it must also be coterminous with the Necessary Existent,
since the chain of causality cannot continue indefinitely.

The totality of the world is, then, in need of a reality that is in-
dependent and upon which all conditional, finite and relative phe-
nomena depend. All things need thatreality to fill them withbeing,
and all beings possess a sign of its infinite life, knowledge, power
and wisdom. They, thus, permit us to gain valuable knowledge
concerning that reality and enable every intelligent, curious person
e deduce the existence of a Creator.

The mutual dependence of matter and the laws of being in no
way points to the independence of matter. On the contrary, the
different phenomena that arise from matter, together with their
closeinterrelatedness, indicate that matter, inits mode of existence,
is compelled to acceptand follow certainlawsand norms thatimpel
it to order and harmony. Existence depends on two basic factors:
matter and orderliness, which are closely interrelated and give
birth to a coherent and harmonious world.

Some people regard matter as independent and imagine that it
hasitself gained this freedomand elaborated thelaws that rule over
it. But how can they believe that hydrogen and oxygen, electrons
and protons, should first produce themselves, then be the source
for all other beings, and finally decree the laws that regulate
themselves and the rest of the material world?

Materialism imagines that lowly objects are the source for the
emergenceof higher objects without troubling to ascertain whether
the higher, in fact, exists at the level of the lower. 1f lowly matter
is unable—even at the highest stage of its development, namely
thought and reflection—either to create itself or to violate any of the
laws thatrule over it, it follows ineluctably that itis unable to create
other beings and the laws regulating them. How, then, can it be
believed that lowly matter should engage in the creation and
origination of higher beings or have the power to bestow existence
omn lofty phenomena?

In the new science of systems, the principle has been estab-
lished that systems comprising living elements thathavean aimor
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systems organized externally on the basis of a given program, may
develop in the direction of expansion, greater orderliness and
improvement. However, all systems, whether simple or com-
pound, need to be aided by and interrelated with factors external to
themselves; they are unable to construct themselves. No system or
substance in the world will be able to create or to will a moving and
developing organ unless it enjoys a measure of will power and
CONSCICUSNESS.

Based on the law of probabilities, the result of universal inde-
pendent motivation could be only dispersal and anarchy, tending
to a uniform death.

The law of probabilities also decisively refutes the appearance
of the world by way of accident, considering it itrational and
impossible. Even calculations based on the mathematical law of
probabilities confirm the necessity of correct guidance and plan-
ning for the world, in accordance with a precise program and a
conscious will.

The law of probabilities deals, in fact, a decisive blow to those
who believe in theory of the accidental origination of the universe.
If we attempt to apply the theory of accident to a simple systemor
to small numbers, its applicability is not impossible, although
extremely unlikely. But it is inconceivable that one should ever
chance on a geometricaccident expressing the firmorderliness and
harmony that prevail in the complex system of the world. Partial
and simple changes in the order of existence are also unable to
explain the transformation of the world, the coalescing of diverse
elements, and the compounding of fundamental atoms to form a
harmonious compound.

If nature was once engaged autonomously in composition and
formation, why does it not now display any initiative in the
direction of changing itself further; why does it no longer exhibit
profound, automatic change?

Even slight and simple occurrences in the world result in the
creation of remarkable images that are harmonious and consonant
with the aim of creation. Thisis itself an indication of the truth that
behind all the stupendous changes, a conscious and powerful force
is engaged in creating and producing the wondrous system of the
universe: it gives shape to the remarkable crystallization of the
world of creation and traces cut the plan and order of being.
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sokobatat

The harmony and interconnectedness of millions of natural
phenomena and their relationship to life can be explained on the
basis of one hypothesis only—namely that we conceive of a Creator
for this vastsystern Who has established the diverse elementsof life
on this globe by means of a limitless and infinite power and drawn
up a program for each of those elements. This hypothesis is in
conformity with the harmonious links that we see embedded in a
phenomenon.

If we do not accept this hypothesis, how likely is it that such
harmony should have come about—accidentally and without pur-
pose—among the variegated orders of being? How could it be
believed that matter should itself be the origin of millions of
attributes and characteristics and thus be the equivalent of the
purposeful, wise and all-knowing Creator?

If the world of being did not exist, with all its wonders that be-
dazzle the intellect and the splendor of which human knowledge
cannot fully comprehend, and if the universe consisted simply of a
mono-cellular being, still the possibility that such a slight and
insignificant entity, together with the order prevailing over itand
the necessary conditions and materials, should come into existence
as a mere chance, a possibility, an accident, such a possibility
represents, according to the Swiss biologist Charles Unguy, so
minute a figure as to be mathematically inconceivable.

FEway

All the particles of existent beings are subject, both in their
internal structure and in their interrelations, to a well-established
order. Their composition and their relations with each other are
such that they aid each other to advance along their respective
paths to the aims that lie before them. Benefiting from the
relationship they have with all other beings and from their ex-
change of influence in them as determined by their own composi-
tion, they are able to advance toward their aim and destination.

The principal accomplishment of the material sciences is to
identify the external aspects and qualities of the world; to identify
the essence and true nature of created beings and phenomena lies
beyond the grasp of those sciences.

For example, the utmost achievement of which an astronomer
is capableis to know whether the billions of spheres in the heavens
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are fixed and stationary by virtue of centrifugal force or whether
they are continuing to rotate while a force of attraction prevents
them from colliding with each other and maintains their equilib-
rium. He may also measure their distance from the earth and their
speed and volume by means of scientific instruments, However,
the final result of all this knowledge and experimentation does not
extend beyond the interpretation of the external and superficial
aspects of creation, for the astronomeris unable to perceive the true
nature of the attractive force, the essence of the centrifugal force or
the manner in which they and the system they serve came into
being.

Scientists can interpret a machine without being aware of the
interpretation of the motive power. The natural sciences are
similarly incapable of interpreting and analyzing the millions of
truths that are embedded in nature and in the human person,

Man has delved into the heart of the atom but has been unable
to solve the complexand obscure mysteries of a sin gle living atom.
In short, it is these bastions of mystery that the cham pions of the
natural sciences have been unable to conquer.

One of the wonders of creation is the mutual harmony existing
between two phenomena that are not contemporaneous with each
other. This harmony is of such a nature that the needs of a
phenomenon that has not yet come into bein garealready provided
for in the structure of another phenomenon.

The best example of this kind of harmony can be seen in the
relationship between mother and child. Among humansand other
mammals, as soon as the female becomes pregnant and as the
foetus grows in the womb, the mammary gland that produces
milk—a pleasant and comprehensive form of nurture—sets to
work under the influence of special hormones. As the foetus ETOWS,
this nutritive substance increases in quantity so that when the
foetus is on the threshold of birth and is ready to step forth into the
broad and limitless world, the nutriment needed by the child and
suited to all its bodily needs stands ready.

This ready-made substance is perfectly attuned to the still
undeveloped digestive system of the infant. Itis stored ina hidden
depot—the breast of the mother, a depot with which the mother
was equipped years before the infant took shape. In order to
tacilitate the feeding of the newly-born infant, small, delicate holes
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are placed in the tip of the breast—itself of a size to fit in the mouth
of the infant—so that the milk should not flow directly into the
mouth of one who does not have the power to swallow it. Instead,
the infant draws the daily sustenance it needs from that depot by
sucking,

As the newly born infant grows, changes appear in the milk
thatarelinked to hisage. Itis for this reason that physicians believe
the suckling of a newly born infant by wet-nurses who have not
born a child in some time to be inadvisable.

Here the question anises: is not the provision for the needs of
a being made in the structure of one being for the needs of another
being that does not yet exist, something planned and foreseen on
the basis of wisdom and exactitude? Is not this provision for the
future, this subte and wondrous interrelation between two beings,
the work of a powerful and all-wise power? Is it not a clear sign of
theintervention of an infinite power, a great designer and planner,
whose purpose is the continuation of life and the growth of all
phenomena toward perfection?

We know well that the precise calculations which we can see
underlying all machines and industrial tools are the result of the
talents and ideas that went into their planning and construction.
Similarly, based on our objective observations we can reach the
general philosophical conclusion that wherever order and assem-
bly based on balance and calculation are to be chserved, will,
infelligence and thought should also be sought.

The same precision that can be observed inindustrial machines
is to be seen to a higher and more remarkable degree in natural
beings and their composition. Indeed, the degree of planning and
orgamzation visible in nature is at such a high level that the
precision expended by man on his own creations cannot in any way
be compared with it.

When, without hesitation, we recognize that our industrial
order is the product of thought and of will, ought we not perceive
the operation of infinite intelligence, will and knowledge behind
the precise planning of nature?

CEre Ty

In the presentage, the science of medicine has reached a degree
of progress thal permits it to remove a kidney from within the
human body and implant it in the body of a person whose kidney
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has stopped functioning and who is on the verge of death. This
advance is assuredly not the result of one physician’s labors alane;
it draws on the legacy of several millennia.

A transplant operation is then the final stage in a long process,
the preliminary stages of which were accomplished by earlier
scientists: the ideas and insights of scientists had to accumulate for
several thousand years before a kidney transplant could take place.

Is it possible that this result could have been attained without
knowledge? Tlainly not: powerful human brains had to labor for
several millennia for the transplanting of kidneys to be made
possible.

Now let us pose another question. Which requires the more
knowledge and science: the changing of a tire on the wheel of an
automobile—a task which admittedly calls for a certain technical
skill—or the manufacture of the tire itself? Which is more signifi-
cant: the making of the tire or changing it?

Although a kidney transplant is a medically significant proce-
dure, it resernbles changing the tire on the wheel of an autormobile;
it fades into insignificance when compared with the structure of the
kidney itself and the mysteries, subtleties and calculations that it
contains.

What realistic scientist, sincerely given to seeking the truth
could claim today that while a kidney transplant is the result of
centuries of continuous scientific research and experimentation,
the structure of the kidney itself reveals no trace of a creative
intelligence and will, being the product of mere nature—nature
which has no more knowledge or awareness than a kindergarten
pupil?

Is it not more logical to posit the existence of intelligence, will
and planning in the creation of and ordering of the world than to
attribute creativity to matter which lacks intelligence, thought,
conscipusness and the power to innovate?

Belief in the existence of a wise creator is without doubt more
logical than faith in the creativity of matter, which has neither
perception, consciousness, nor the ahility to plan; we cannot
attribute to matter all the propertics and attributes of intelligence
that we sce in the world and the ordering will that it displays.

Mufaddal said to Imam Sadiq (upon whom be peace!): “Mas-
ter, some men imagine that the order and precision we see in the
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world are the work of nature.”

The Imam responded: “Ask them whether nature performs all
its precisely calculated functions in accordance with knowledge,
thought and power of its own. If they say that nature possesses
knowledge and power, what is there to prevent them from affirm-
ing the eternal divine essence and confessing the existence of that
supreme principle? 1f, on the other hand, they say thal nature
performs its tasks regularly and correctly without knowledge and
will, then it follows that these wise functions and precise, well-
calculated laws are the work of an all-knowing and wise creator.
Thatwhich they call natureis, in fact,a law and a custom appointed
by the hand of divine power to rule over creation.”

The Subtleties of Nature

Consider a malarial mosquito. There is no need to use a micro-
scope; through the customary use of the naked eye you will be able
to perceive the precise and complex order contained in that insig-
nificant object.

Within this delicate object there exists a complete set of mem-
bers and senses, remarkable for their precision: a digestive system,
a circulatory system, a nervous system, a respiratory system, The
mosquito possesses a fully equipped laboratory: with wonderful
precision and speed itprocesses all thematerials it needs. Compare
with it a scientific laboratory: For all the human and economic
respurces devoted to it, it can never attain the speed, precision and
exactitude of the contemptible laboratory of the mosquito. How
much time, reflection and intelligence are needed, for example, to
manufacture a cure for the mosquito’s sting!

When so much planning, thought and precision are needed for
man to perform such a task, are not the subtlety, exactitude and
orderliness observable in the world a proof of origination deriving
from the intelligence, creative planning and far-reaching wisdom
of thecreater? Isitatall feasible to regard all the precise geometry,
functioning and movement of the universe as the outcome of
matter in its ignorance? We proclaim most affirmatively that the
phenomena of creation express order and regularity; they do not
proclaim purposelessness, anarchy and disorder.

If we occasionally perceive weak points in nature this does not
imply inadequacy or defect in the vast book of creation. Our
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thought and perception are unable to soar and take flight, and the
reach of our intelligence is too short to understand all the mysteries
and enigmas of the universe. Our intellect cannot discern all the
aims and goals of existence.

If we are unable to understand the function of a small screw in
a great machine, does this give us the right to accuse and condemn
its designer as ignorant? Or is that the horizon of our gaze is too
narrow 1o encompass the true aim and purpose of the machine?

Accident cannot perform the task of knowledge, knowledge,
moreover, that is never commin gled withignorance inany way. If,
as the materialists imagine, the world of nature did not arise from
knowledge and will (despite the signs of creativity and inventive-
ness apparentin its every phenomenon) then mar, too, in order to
attain his purposes would have to abandon his advance on the path
of knowledge and imprison himself in ignorance in order to con-
form to the ignorance of nature itself.

Thereality that guides and directs the functioning of the world
withsuch regularityand orderliness possessesan aim, purposeand
will that cannot be denied. It cannotbe supposed that the ceaseless
processofaction and reaction advancesina fixed direction without
the intervention and supervision of an intelli pence,

After years of careful planning and exhausting labor, biochem-
ists havesucceeded in discovering certain experimental organisms
on a very simple and primitive level from which all trace of life is
absent. This scientific triumph was regarded as very valuable and
received with great enthusiasm in scientific circles, and nobody
claimed that this highly deficient and primitive laboratory creation
had eome into being as the result of chance, without directio n,
planning and precision.

This being the case, those who ascribe all the beings in the vast
systemof theuniverse, togcther with theircom plexand mysterious
properties to the blind and unconscious forces of matter, are, in
reality, doing violence and injustice to logicand humanintelligence
and waging open war on the truth,

Give your attention for a minute to a typesetter in a printing
house. He expends great care and attention when he is setting the
letters required for one page of a book, but when he reviews his
work, he comes across small errors arising from some slight inat-
tention. Were the typesetter to take a handful of letters and scatter
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them over the plate instead of carefully arraying them in rows, is it
at all possible that the resulting page should be correct in its
contents and free of error?

It would be still more absurd to claim thata hundred kilograms
of molten lead, forced through a tube, should emerge in the formof
ready made letters; that a fierce tempest should then pick up those
letters and arrange them in a particular and regular order on
thousandsof metal plates; and that these plates should resuitin the
printing of a thousand-page book containing numerous precise
scientific discussions and attractive, alluring expressions, all this
without the slightest error occurring.

Could anyone support such a theory?

Whatdo the materialists who deny God have to say concerning
the emergence of the variegated forms of the letters of creation and
the precise and complex relations that regulate the heavenly bod-
ies, natural creation and all material objects? Are the letters of
creation (i.e., the atoms and the particies that comprise them}inany
way lesser than the letters used in printing? Is it in any way
acceptable that these orderly, meaningful letters, this precise and
well-organized geometry, the astounding forms depicted in the
bookof creation, should be the work of ignorance and aimlessness?
That a great and wise power, a miraculous ordering principle,
should not be present in the very texture of the world? Do not all
phenemena arise from a manifestation of consciousness, aware-
ness and power?

If the power hidden in the depths of matter does not arise from
the universal intelligence, what factor guides it to the elaboration of
forms, to an amazing regularity and harmony?

If that power is an agent devoid of intelligence and conscious
will, why does it never fall prey to disorder, and why does its
compounding of matter never result in collision and destruction?

It is here that belief in the creator bestows meaning on all exis-
tence and endows the world with sense and content. Those who
possess deep vision and clear thought perceive plainly that an
infinite power assures the preservation of the order of the world by
means of firm supervision and absolute savercignty.

In the past, everyone used to guide and control his own riding
beast, and he was similarly aceustomed throughout the ages to see
an owner or supervisor in control of every piece of property, every
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scrap of land, every group or organization. Now matters are
different. Today’s man has gained access to remote-controlled
satellites, electronic devices and pilotless planes, all equipped with
automatic instruments and gadgets. Everyone knows that it is
possible to construct a well-equipped machine that will react in
appropriate ways to various contingencies, without the maker of
the device being present or visible. We, therefore, no longer have
the right obstinately to deny the existence of God simply because
His hand is not visibly at work in the affairs of creation—rvisibly,
that is, to our deficient understanding and knowledge.

It would, of course, be a highly defective analogy were we to
draw a parallel with the maker of an artificial satelliteor rocket who
sitting in a fully equipped station on earth and with the aid of
complex equipment guides and controls the course and movement
of aspaceship, Butif the interventionof Cod's hand in the order of
creation is not visible to our physical eye and perception (aithough
we can observe signs and indications that arelike a ray proceeding
from the splendor of His majesty} can we for that reason overlook
the existence of a planner and mover who alone possesses true
knowledge power and will, simply because he cannot be contained
in the narrow framework of time and space?

It is true that our capacities are limited in understanding a
being who is without all like or exemplar in the sensory realm and
whom human language is unable to describe fittingly and pre-
cisely. The lamp of our intelligence sheds little light on this endless
plain, or—to putitdifferently—itencounters walls of limitation. At
the same time, ourrelations in this world are with phenomena; that
which impresses itself on our minds consists of the lines that are
traced out by the observance of the objective world. But in perceiv-
ing that world, the problem of imagining it is removed from us; no
barrier exists between our concepts and the necessary amount of
cognition.

Nonetheless, certain skeptical persons who have abandoned
thesound mode of thought that derives from man's essential nature
and who havebecomelimitingly accustomed to theexistententities
of nature constantly await the occurrence of a miracle from God
which will rupture the current order of nature in order to makea
gift to them of faith and belief, making His existence readily
comprehensible and acceptable.



64 God and His Attributes

However, they overlook that whatever new traces and signs of
God might appear will cause only a temporary exciternent and
agitation; with the passage of time, they will become “normal” and
no longer arouse attention.

Although all phenomena are now included in the framework
of the order of creation, they began by rupturing theorder of nature,
and since all beings have been repeated on the stage of the world
since the first manifestation, they now appear to be normal and
customary.

By contrast, a sensorially imperceptible being—a being, more-
over, that is replete with splendor and majesty and full of sanctity
and greatmess—will always influence men’s souls. Their attention
to such a being will, indeed, always increase and they will con-
stantly look towards it with desire,

It is the dominance of a spirit of obstinacy, of judgment based
on a discordant logic, that shackles human thought with limita-
tions. For every creature in the order of being is an adequate proof
for those who purse and empty their minds of obstinacy and the

causes of denial,



Lesson Six
The Need of the World
for One Without Need

The principle of causality is a general and universal law and
foundation for all efforts of man, both in the acquisition of knowl-
edge and in his customary activities. The strivings of scholars to
uncover the cause of every phenomenon, whether natural or social,
arise from the belief that no phenomenon originates in and of itself
without the intervention of causes and agents.

The researches of thinkers throughout the world have given
them the ability to know better the powerful order of nature; the
farther they advance on the path of knowledge, the more devoted
they are to the principle of causality. The link between cause and
effect and the principle that no phenomenon will set foot on the
plainof being without a cause, are among the strongest deductions
ever made by man and count as indispensable conditions for
intellectual activity. They represent something natural and pri-
mordial, assimilated automatically by our minds.

Even prehistoric man was inclined to discover the causes of
phenomena, and, in fact, philosophersderived the living conceptof
causality from the very nature and disposition of man before they
placed itina philosophical mould. Imprisoned as we are within the
four walls of matter, we never encounter anything accidental in
life, and, indeed, no one ever encountered, in the history of the
world, an accident not arising from a cause. Were this not the case,
we might have an excuse for regarding the universe as accidental
in origin. What kind of accident might it be that from the dawn of
being to the present has guided theinfinite interactions of all things,
in so wondrous, precise and orderly a fashion? Can the order we
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perceive be the reflection of mere accident and happenstance?
EEsa )

Any supposable phenomenon in the universe was submerged
in the darkness of non-being before it assumed the form of being,
It cannot pierce the darkness of non-being and step forth on the
plain of being as an existent thing until the powerful hand of
causality sets to work.

The relationship between cause and effect is the relationship
between two existing things, in the sense that the existence of one
of them is dependenton the existence of the other. Every effect has
arelationship of affinity and harmony withits cause, since theeffect
draws its existence from the cause. This specific relationship
cannot be destroyed or replaced by another.

Whenever you consider the quiddity of a thing that has an
identical relationship to being and non-being, neither of thembeing
rationally essential for it, that thing is technically designated as
“contingent,” in the sense that there is nothing within its essence
necessitating either being or non-being. Ifa thing inits ownessence
requiresits own non-being, thenils existence isimpossible. Finally,
if being emerges from within the essence of a thing in such a way
that reason cannot regard it as dependent on anything else, the
existence of that thing is designated as necessary. Itis anindepend-
ent being, free of all need and subsisting by means of its own
essence; its existenceis the source of all other beings, while itis not
subiject itself to any need or condition.

It should be added that material existence cannot in any way
acquire the attribute “necessary,” because the existence of any
compounded material entity is conditional on the existence of the
parts that comprise it; it is dependent on its own parts both for its
origin and for its survival.

Matter has different aspects and dimensions; itis immersed in
quantity and multiplicity; and it acquires its various dimensions by
means of attributes and properties. The necessary being, by con-
trast, is free of all such properties.

st

All the phenomena that once did not exist and then came into
being once possessed abstract notions of being and non-being.
When they hastened toward the point of being, this was as a result
of a cause that impelled themin that direction. It wasanimpulsion,
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an external factor, that drove them in one direction instead of the
other. In other words, the existence of a cause was the agent of
being, just as the non-existence or absence of a cause is the agent of
non-being.

Of course, a phenomenon that comes into being as the result of
the existence of a cause never loses its essential neediness; it will
always remain a being characterized by need. For this reason, the
need of a phenomenon for a cause is permanent and indissoluble;
its relationship with the cause will never be severed for an instant.
Were the relationship to be severed, the existence of the phenome-
non would immediately yield to non-existence, in just the same
way that the very instant an electricity generator stops working, all
the bright lamps connected to it fall dark. It is for this reason that
cause and effect, freedom from need and subjection to nieed, are in
constant relationship with each other; were the relationship to be
severed nothing would remain but darkness and non-being.

Thus, no phenomenon becomes manifest in the world until a
certain power is bestowed on it by one whose essence is free from
need and is itself the very source from which being gushes forth.
Were being inherent in the essences of phenomena, they would
never follow the pathof cessationand non-being. Butitis neediness
that is inherent in their essences, so that even after their being is
established in the order of creation, their attribute of neediness
continues under all circumstances. They are never free of need for
a cause; it is impossible that an effect should enjoy existence
independently or continue to exist for a single instant without
relying on a cause.

Itthus becomes apparent to us thatall phenomena—all contin-
gent beings—derive at all times and in every instant from an
infinite essence that bestows being—i.e., the Necessary Being, the
Unique and Almighty Creator—the power and sustenance that
permit them to come into being and remain in being.

The Noble Quran says: "He it is Who from the plenitude of His
essence has bestowed on us the capital of being.” (53:48) “O mankind, you
are in need of your Lord; it is only His unique essence that is free of need
and worthy of praise.” (35:15)

Letus pay heed, too, to this Quranic summons: * Do they imagine
that they have been created without any cause, or do they suppose that they
are their own creators?™ (52:36) “Have they created the heavens and the
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earth? They have no certain belief in what they say.” (52:37) “Do they
have a Lord other than God? No, it is not so; God is exalted above the
pariners they ascribe to him.” (52:43) "Glorified be He in Whose hand is
all sovercignty and Who has power over all things.” (67:1)

The Source of All Being is Free of Need for a Cause

The followers of materialism pay much critical attention to the
principle that God does not stand in need of a cause. They say if we
suppose the Creator to be the origin of the world and the one who
bestows existence upon it, all phenomena deriving their origina-
tion and continued existence from him, what cause has freed him
of need for having a creator; what agent has caused him to come
into being?

In a lecture given to the London Atheist Society, the well-
known writer, Bertrand Russell, said:  “One day, when | was
eighteen years of age, 1 was reading the autobiography of John
Stuart Mill. One sentence in particular caught my attention: Mill
wrote that one day he asked his father who had brought him into
existence, and his father had been unable to answer.” The reason
for this was that he immediately posed the question: who brought
God into being?

Russel! then adds: “1 am still convinced that that simple sen-
tence exposes the sophistry of the primary cause. Forif everything
must have a reason and cause, the same mustapply to the existence
of God. If, on the contrary, something can exist without reason or
cause, that thing might be either God or the world, and the whole
discussion becomes meaningless.”'

Unfortunately, certain Western philosophers who accept the
existence of God have been unable to solve this problem. The
English philosopher Herbert Spencer has said the following in this
connection: “The problem is that, on the one hand, human reason
seeks a cause for everything and, on the other, refuses all circular-
ity. It neither perceives nor comprehends an uncaused cause.
When the priest tells a child that God has created the world, the
child asks who has created God."

Elsewhere he says: “The materialist tries to convince himself of
a world that exists in and of itself, eternally and without cause.
However, we cannot believe in something that has neither begin-
ning nor cause. The theologian takes matters one step further back
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by saying that God created the world. But the child asks him the
unanswerable question: who created God?™

We can raise precisely the same objection against the material-
ists and ask them, “If we follow the chain of causality back, we will
ultimately reach the primary cause. Letus say thatcauseis notGod,
but matter. Tell us who created primary matter. You who believe
inthelaw of causality, answer us this: if matteris the ultimate cause
of all things, what is the cause of matter? You say that the source of
all phenomena is matter-energy; what is the cause and origin of
matter-energy?”

Since the chain of causality cannot recede into infini ty, they can
answer only that matter is an eternal and timeless entity for which
no beginning can be posited: matter is non-created, has no begin-
ning or end, and its being arises from within its own nature.

This means that the materialists accept the principle of eternity
and non-origination; they believe that all things arose out of eternal
matter and that being arises from within the very nature of matter,
without any need for a creator.

Russell openly states this belief in the lecture quoted above. He
says: “There is no proof that the world ever had a beginning. The
idea that things must once have had a beginning results from the
poverty of our imagination.”

In just the same way that Russell regards matter as eternal, be-
lievers in God attribute eternity to God. Belief in an eternal being
is then common to materialist and religious philosophers: both
groups agree that there is a primary cause, but believers in God
regard the primary cause as wise, all-knowing, and possessing the
power of decision and will, whereas in the view of the materialists,
the primary cause has neither consciousness, intelli gence, percep-
tion, nor the power of decision. Thus, theremoval of God inno way
solves the problem posed by eternal being.

Moreover, matter is the locus for motion and cha nge, and its
motion is dynamic and situated within its own essence. Now,
essential motion is incormnpatible with eternity, and matter and
essential stability are two mutually exclusive categories thatcannot
be fused in a single locus. Whatever is stable and immutable in its
essence cannot accept movement and change within that essence.

How do Marxists, who believe that matter is accompanied by
its antithesis, justify the eternity of matter? Eterni ty means stability
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and immutability of essence, the impassibility of cessation, but
matter is in ifs essence a compendium of forces and potentialities;
it is relativity itself, totally caught up in living and dying.

Eternity is incompatible with the mode of being possessed by
matterand the factors and atiributes necessitated by its nature. The
belief of those who have faith in God concerning a fixed and
absolute principle relates to a being who in and of his nature can
accept stability and absoluteness; his nature is completely devoid
of and remote from the properties of matter. The very nature of
matter refuses permanence, eternity and continuity, foritcan never
separate itself from movement, relativity, and it stands in opposi-
tion to being a prime or absolute agent.

It will be useful here to relate the discussion of Imam Sadig,
upon whom be peace, with one of the materialists of his age. The
materialist: “Out of what were beings created?”

The Imam: “They were created out of nothing (i.e., they were
originally non-beings).”

The materialist: “How do they grow and emerge from non-
being?”

The Imam: “Did [ not say that all things in the world were
created out of nothing? My purport is this, that all beings were
originally non-beings; they were non-existent, and then they be-
came existent. You wish to say that the world is eternal, but this
notion is incorrect for the following reasons:

“First, if the material world is eternal, it follows that an eternal
being should be subject to change and cessation, which is impos-
sible.

“Second, if the elements comprising the world are eternal by
virtue of their essence, how is it possible that they should enter the
embrace of death and disappearance? And if, conversely, they lack
life in their essences, how can life surge forth from them?

“If you say that living beings emerge from living elements and
inanimate beings from inanimate elements, we reply that an es-
sence that lacks life in and of itself cannot be eternal and cannot be
the source for life.”

The materialist: “1f matter is as you say, why are beings said to
be eternal?”

The Imam: “Belief in the eternity of the universeis held by those
who deny the existence of a ruler and planner of creation, reject the
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messengers of God, regard the books they bring as the fables of the
ancients, and concoct beliefs pleasing to themselves.”
LLE L

We say, then, that the existence of a thing is not possible
without a cause of a deficient thing, that is, whose fate is in the
hands of its cause and whose permanence is dependent on the
existence of its cause, This does not apply to a being that is
conscious of itsreality and exhibits no trace of defectand limitation.

The primary cause is the primary cause by virtue of possessing
perfectand unlimited being; not being subject to any agent, itis free
from need, condition and dependency, and it contains no trace of
mutability or change.

When we speak of the first cause and simultaneously assert
that God is free of all need for a ¢ause, we do not mean that He
generally shares with created beings the need for a cause but was
once, as it were, granted an exemption from the law of causality.
God is not an effect in order that He might need a cause; He is not
a phenomenon in order that He might need a creator. On the
contrary, all manifestations and phenomena of being derive from
Him, the eternal source of being. The law of causality applies
uniquely to the sphere of those things whose non-existence pre-
ceded their existence.

Similarly, the meaning of the first cause is not that God origi-
nated Himself, that He was His own cause. The need of the effect
for the cause lies in the type of existence that the former possesses;
it exists not because it is essentially existent but as a result of the
derivative and dependent existence it acquires from the cause. But
a being whose nature is subject to no condition and exhibits a
complete absence of dependence and connection is totally removed
from the sphere in which the law of causality operates.

If a being, by virtue of the perfection and freedom from need of
its essence, stands in no need of a cause, it follows that no cause has
fixed it at a given degree of being and that no cause can intervene
in it.

The chain of causality cannot be extended indefinitely back-
wards, and an absence of connection is inherent in the very concept
of the first cause, The question, “Whence did the first cause arise?”
does not, therefore, arise; questions such as this apply only to the
origins of phenomena and their dependency.
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The existence of the first cause is identical with its essence; its
being the first cause is, indeed, also identical withits essence. Both
these properties imply freedom from need, whereas things whose
existence is borrowed stand in need of a cause, because they are
characterized by transformation and change, by emergence from
non-existence and entry into existence.

How can it be supposed thatbelief in the existence of God is the
acceptance of contradiction, whereas belief in the uncaused nature
of an effect such as matter is not contradictory?

Welive in a world where all things are exposed to change and
destruction; there is the mark of impermanence, subjection and
indebtedness imprinted on each one of its particles. Need and
dependence are firmly rooted in the depths of our being and that of
everything onearth and in heaven. Ourexistenceis noteternal and
has not emerged from within our own essence; we were not, and
then we were clothed in the garb of existence and came into being.
Inorder to come into being, creatures such as us must beseechingly
reach out to the bestower of existence.

ButHeWhois eternal and everlasting, Whose existenceemerges
from within His own essence, and Whose appearance is outside of
time, manifestly has no need of a cause.

The meaning of a cause in philosophy is that which brings forth
an effect from non-existence into existence and cloths it in the garb
of existence. This creativity cannot be posited for material causes,
and the only role of matter is to abandon one form in order to
become receptive to another.

It is true that every material being acquires each instant a new
and different character as a result of internal development. How-
ever, theinnate motion of the world and the processes of generation
and corruption proclaim a lasting need for a hand to that Who
creates the motion, a hand that both nurtures the swift caravan of
being and impels it forward.



Lesson Seven
The Finiteness of the Chain of Causality

The materialists may insist obstinately on denying the truth and
putforward another specious argument. They may say, “Wedonot
cut off the chain of causality but, on the contrary, perpetuate it
indefinitely; we defend the principle of the infinite nature of the
causative link."”

Inthatcase, they should be answered as follows: To analyze the
world of creation in this manner rests on the supposition of a chain
of causes and effects and the infinite unfolding of a succession of
causes. However, since each cause is also an effect, it lacks being
inits own essence; it is unable to partake of existence apart from the
cause superior and precedent to it.

Sohow did each partof the chain, whichis dominated by needi-
ness from one end to another, emerge from non-being? The
existence of each part of the chain manifests inadequacy, impo-
tence, and origination in time; whence did its existence arise? How
can greatand complex beings emerge frominfinite joinings of non-
being? Does life gush forth from the union of the numerous factors
that bring about death?

However far thisinfinite chain is prolonged, it will still have the
attributes of neediness, dependency, and origination in time. A
chain from the very nature of which autonomy and freedom from
need do not arise can never put on the garment of being until it
connects with one who is in his essence absolutely free of need—
with a being who possesses the attributes of divinity and who is
only a cause and not an effect. Without the existence of such an
unconditional being, the source of all causes and the foundation of
all existence, the order of creation cannot be explained.
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Suppose thatat the war front, a column of soldiers intends to at-
tack the enemy but none of them is ready to begin the battle by
lunging into the heart of the enemy army. Whoever is given the
order to do so replies: I will not attack until so-and-so beings to
fight.” Every single soldier repeats the same thing; there is no one
unconditionally ready to begin the attack.

Under such conditions will the attack ever take place? Of
course not, because everyone's fighting is conditional on that of
someone else. [tis obvious thata wholeseries of conditional attacks
will not take place without the fulfillment of the condition, some-
thing impossible under the circumstances, and, as a result, the
attack will not take place.

If we continue the chain of cause and effect indefinitely, the
existence of cach link in the chain will be conditional on that of the
preceding link, which, in turn, will be conditional on the existence
of the link preceding it. It is as if each link in the chain of causality
were to proclaim loudly from the depths of its being: “1 shall not
don the garment of existence until that other one has set foot on the
plainof being.” Each link depends on a condition that has not been
fulfilled, and each one is, therefore, barred from enjoying the
blessing of existence.

Since we see the whaole of the universe to be surging with
different forms of being, there must exist in the world a cause that
is not an effect, a condition that is not subject to a condition;
otherwise the surface of the world would not be this thickly covered
with phenomena.

That primary causeis one who, in his essence, is free of all need,
who can dispense with all the different aspects of existence, and
who is able to bring forth the most wondrous phenomena and the
most original manifestations. He is a creator who plans all of this
and then puts it into effect, who joins all of creation to a temporal
mechanism, who constantly scatters the jewel of existence over the
world, and who impels the great panorama of creation forward to
fulfil the purposes of the order of being,

By making the world non-created and eternal, the materialists
try to disprove the world's lasting need for a creator and thereby to
bestow independent existence on the world. Their method, how-
ever, does not yield satisfactory results.

The materialist imagine that the world needs a creator only at
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the initial moment of creation; once the need is met, God and the
world are independent of each other and have no links with each
other. As a consequence of this belief, the malerialist proceed to
deny even that initial moment of need, and by rejecting the idea of
a beginning for creation, they imagine they have solved the prob-
lem of God and creation and liberated the world of need for a
creator,

This is because they imagine the need of the world tobe tempo-
rary and passing, whereas the need is inherent in the essence of the
world—the world is nothing but motion, a limited and dependent
form of motion.

Each moment s, in fact, a beginnin g of creation; every instant,
each atom in the world is engaged in origination. It follows that the
whole of which the atoms area part has similarly originated in time;
it does not have an ipseity independent of that of the atoms
composing it.

So the world still has the same need for a creator that it had at
the moment when creation began, Even supposing the world to be
eternal, it would still not enjoy autonomy of existence,

The Answer of Science to the Thesis of the Eternity of the World

Just as man gradually loses his faculties with the passage of
time so that one day the lamp of his life is extin guished, so, too, the
universe is constantly advancing toward collapse and dissolution.
For the energies existing in the world are grad ually becoming
dulled; atoms become energy, and active energy becomes inactive
and motionless. Once the atoms are uniformly and equally di-
vided, nothing remains but absolute silence and immobility. Tt is,
therefore, impossible to regard matter as the cternal essence or
substance of being, and there is no choice but to regard the world
as created.

The second principle of thermodynamics, entropy or the de-
cline of thermal energy, teaches us that although we cannot fix a
date for the appearance of the world, the world certainly did have
a beginning. The heat in the world is gradually decreasing and
falling, like a picce of molten iron that gradually diffuses its heatin
the air until finally the heat of the iron will be identical with that of
the objects and the air surrpunding it.

If there were no beginning or point of departure for the world,
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all the existing atoms would have dissolved and been transformed
into energy an infinite number of years ago. In the course ofa very
long past, the heat of the world would have come to an end, for
matter, in the course of its successive and continuous transforma-
tion, is transformed into perishable energies. 1t is not possible for
all the energy dispersed to be transformed anew into matter and
mass comfortable to the world of being,.

In accordance with the principle just mentioned, once usable
energy is exhausted, chemical action and reaction can no longer
take place. But given that chemical action and reaction do take
place thatlife is possible on the earth, and that a huge body like the
sun is divisible each day and night into three hundred thousand
rmillion tons, it is clear that the world has originated in time.

The death of planets and stars, the disappearance of suns, isa
proof of death and mutation in the existing order; they show that
the world is advancing towards non-being and an inevitable con-
clusion.

We sce, then, that the natural sciences have expelled matter
from the stronghold of eternity. Science not only proves the
createdness of the world butalso bears witness that the world came
into existence at a given time.

The world at the time of its birth stood in need of a preternatural
force, for at the beginning, all things were formless and undifferen-
tiated. It was necessary for some primordial spark of motion and
life to alight on the world of nature. How could an environment
devoid of all active energy, characterized by absolute silence and
formlessness, serve as the origin of motion and life?

Mechanies tells us thata motionless body is always motionless
unless it becomes subject to a force external to itself. This law repre-
sents an inviolable principle in our material world, and we cannot,
therefore, believe ina theory of probability or accident. Nota single
motionless body has entered in motion up to now without being
subject to an external force. So, based on this mechanical principle,
a force must exist which being other than the world of matter,
creates that world and imparts itwith energy so that it takes shapes,
differentiates itself, and acquires various aspects.

Frank Allen, an outstanding scientific personality, proposes
the following interesting argument in favor of the creation of the
world by God: “Many people have tried to demonstrate that the
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material world does not need a creator. What is above all doubt is
that the world does exist, and fourexplanations can be proposed for
its origin.

“The first is that despite what we have just said, we regard the
world as a mere dream and illusion. The second is that it has
emerged from non-being entirely of itself. The third is that the
world did not have a beginning and that it has existed eternally.
The fourth is that the world has been created.

“The first hypothesis dependson ouraccepting that there s, in
reality, no problem to be solved apart from the metaphysical
problem of man’s awareness of self, which can also be dismissed as
adream, a fantasy,anillusion. Itis possible that someonemight say
that imaginary railroad trains, full of imaginary passengers, are
crossing non-existent rivers over immaterial bridges.

“The second hypothesis, that the world of matter and energy
came into being entirely of itself, is as meaningless and absurd as
the first; it is not even worth considering in discussing.

“The third hypothesis, that the world has always existed, has
one element in common with the concept of creation, for either
lifeless matter and the energy intermingled withitoracreator have
always existed. Neither attribution of cternity presents any par-
ticular problem in itself. However, thermodynamics has proven
that the world is advancing toward a state in which the heat of all
bodies will be at a simila rly low degree and usable energy will no
longer be available. Life will then become impossible.

“If the world had no beginning and existed from all eternity,
such a state of death and lifelessness would already have occurred.
The brilliant warm sun, the stars and the earth full of life bear
faithful witness to the world having originated in time; a particular
momentin time marked the beginning of creation, The world, then,
cannot be other than created; it must have been a su preme, primor-
dial cause, an eternal, omniscient and omnipotent creator that
brought the world into being."1r

B

If man thinks deeply a little and reflects on reality with broad-
ness of vision, he will understand that faced with the vast geo-
graphic dimensions of existence and the need in some way to
comprehend them, he can hardly regard his own capacity as
adequate to the task. The knowledge of the system of creation
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accumulated by man through his untiring efforts is next to nothing.
Although science has taken great steps forward, there is an utter
disparity between man, what man has learned, and what he still
does not know.

As far as those periods of the past are concerned that are
shrouded in total darkness, for all we know, thousands or even
millions of human species superior to the present one may have
existed. Such species may yet come into being in the future.

What is called science by the science-worshippers of the pres-
ent age and regarded by them as equivalent to the sum total of
reality, is simply a collection of laws applicable to a single dimen-
sion of the world. The result of all human effort and experimenta-
tion is a body of knowledge concerning a minute bright dot—
comparable to the dim light of a candle—surrounded by a dark
night enveloping a huge desert of indefinite extent.

If we turn back millions of years, the dust of obscurity will
cover our path as one emphatic indication of man’s weakness and
ignorance when confronted with the grandeur and vastness of
nature.

It may be that the period in which man has existed is nothing
more than an instant in the life of the world; it is certain that there
was once a dark ocean of non-being in which there was no trace of
man. Inshort, we know very little of the beginning of our journey
and nothing of its future.

At the same time, it is impossible to believe that the conditions
necessary for life exist exclusively on this tiny planet Many
scientists today regard the sphere of life as extremely vast and
broad; they present countless millions of planets to our gaze and
we look upen them by various means. But what we are thus
enabled to seeis nothing more than the field of visionof an ant when
compared with the vastness of the universe.

Describing an imaginary journey fo the world of infinity,
Camille Flammarion, the famous scientist, says the following in his
book onastronomy: “We continue toadvance for athousand years,
for ten thousand years, for a hundred thousand years, at the same
speed, steadily, without slowing down our vehicle, constantly
moving forward along a straight line. We advance at a speed of
three hundred thousand kilometers a second. Do weimagine that
after travelling at that speed for a million years we will have
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reached the limits of the visible world?

“No, there are further dark, vast spaces that must be traversed,
and there, too, new stars are visible at the limit of the heavens. We
advance toward them, but will we ever reach them?

“More millions of years; more fresh discoveries; more splendor
and grandeur; more new worlds and universes; more new beings
and entities—will they never end? The horizon never closes; the
heavens never bar pur path; continual space, continual void. Where
are we? What is the path we have followed? We are still in the
middle of a dot—the center of the circle is everywhere, its circum-
ference nowhere to be seen.

“Such is the infinite world that lies open before us, and the
study of which has barely begun. We have seen nothing, and we
turn back in fear, collapsing in exhaustion from this fruitless
journey. But where are we to fall? We can fall for an eternity into
unending whirlpools, the bottom of which we never reach, just as
we cannot reach their summit. MNorth becomes south; there is
neither East nor West, neither up nor down, neither left nor right.
In whatever direction we look, we see infinity, and within this
endless expanse, our world is nothing more than a small island in
a great archipelago spread out across an unending ocean. The
entire life of humanity, for all the pride man takes in his political
and religious history, or even the whole life of our planet with all
of its splendor, is like the dream of a fleeting moment.

“If it were desired to write out again all the works of rescarch
penned by millions of scholars in millions of books, the ink required
for the task would not exceed the capacity of a small tanker. But to
describe and arrange in orderly fashion the forms of all existent
things upon earth and in the heavens, in invisible past ages and in
the infinite future—to write down, in short, all the mysteries of
creation—might require more ink than the oceans contain water."1s

As Professor Ravaillet says: “In order to have a complete con-
ception of the world, it is enough to know that the number of
galaxies in the infinite expanse of the universe is greater than that
of all the grains of sand on all the shores in the world."*

Such considerations concerning what we know and what we
do not know make it possible for us to escape imprisonment in the
cocoon of our narrow life; to become humbly aware of how small
we are; to go beyond this limited life of ours, to the degree that we
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are able; and to contemplate reality with greater care and profun-
dity.



Lesson Eight
Pseudo-Scientific Demagoguery

The materialists claim that the establishment of their school of
thought in the eighteenth and nincteenth centuries was directly
connected to the progress of science and that the dialectical method
wis a fruit plucked from the fertile tree of science.

They depictevery philosophy apart from materialismas a form
of idealism, opposed to the scientific method of thought, and insist
that their position is a scientific and progressive one. According to
them, realism consists in turning away from metaphysical truths;
everyone ought to base his worldview on sensory and empirical
logic and opt for materialism. But this claim is nothing more than
afanaticalillusion based onunproventheories. Views suchasthese
derive directly from a system of thought centered on materialism;
within it, everything is defined and delimited with reference to
materialism.

Belief in an object of worship is without doubt one of the
principal sources of human culture and knowledge. The pro-
pounding of belief in God as basis for a correct worldview has
brought about profound changes in the foundations of society and
thought throughout human history. Now, too, in theage of science
and technology, when man has found his way into space, a consid-
erable number of scientists have a religious outlook as part of the
intellectual system; they have come Lo believe in the existence of a
creator, a source for all beings, not only by means of the heart and
the conscience, but also through deduction and logic.

%

If the materialists’ justification for their worldview were true,
instead of being based on inadequate knowledge of the history of
materialist thought, there ought to be a particular connection
between science and an inclination to materialism; only materialist
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views would be represented in the realm of science.

Has every philosopher and scholar, in every age, held an
atheistic worldview and belonged to the materialist camp? A
scholarly examination of the lives and works of great thinkers will
suffice to show that not only is the religious camp by no means
empty of true scientists, but also that many great scientific thinkers
and perspnalities, including the founders of much of contemporary
science, have believed in monotheism.

In addition, materialisticand atheistic beliefs have by nomeans
been confined to the period of the evolution and advancement of
science; since ancient times and, indeed, throughout history, mate-
rialists have stood in opposition to a united front of believers.

Teday itis primarily in a vulgarized form of Marxism that the
wares of science have been turned into a tool of deception. Those
who supposedly should be mapping out their path in the clearlight
of knowledge and weighing all matters with profound, logical
perception and investigation, in complete freedom from all fanati-
cism and hasty prejudice—precisely these people have fallen prey
to stagnation and blind imitation. They have arrogantly denied all
values higher than intellect and reason, and even boast of their
ignorant denial.

Their claim that the coming of science has put out the notion of
God is purely rhetorical and has nothing to do with logical method,
because even thousands of scientific experiments could not possi-
bly suffice to demonstrate that no non-material being or factor
exists.

Materialism is a metaphysical belief, and must, therefore, be
proven or disproven according to philosophical method. Precisely
for thisreason, an acceptance of materialism cannot be madea basis
for the denial of metaphysics. To interpret materialism in such a
sense is in the final analysis strictly meaningless; it would be a
superstitious notion involving the perversion of truth, and to
regard it as scientific would, in fact, be treason to science.

Itis true that until very recently man was largely unaware of the
natural causes and factors that give rise to phenomena and that he
had little awareness of the occurrences that took place around him.
But his belief did not derive fromignorance, forifitdid, the founda-
tions of belief in God would have collapsed once certain facts

concerning the world were discovered. On the contrary, we see in
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the presentage that with the discovery of a whole mass of mysteries
concerning creation, belief in God has taken on added dimensions.

Now science illumines a limited realm; the scientific worldview
is a knowledge of the part, not a knowledge of the whole. Science
is unable to demonstrate the aspect and form of the whole of
creation. Butat the same time, since the scientific mode of percep-
tion is precise and specific, belief in Cod acquires a more scientific
natureand a new kind of logic through the ad vancementof science.
Man's awareness comes into being through his perception of cause
and effect, and one who believes in causality underlying phenom-
ena cannot possibly ignore the role of the most fundamental factor
that is at work over and above all other causes.

Ml b

Until very recently, man imagined his own being to consist
simply of a symmetrical and well-proportioned form; he was
unaware of the complex mysteries contained in his creation. Today
he has discovered astounding and far-reaching truths concerning
the interior of his slight being, realizing that there are tens of
millions of billions of cells in the body. This makes possible a
particular appreciation of the greatness of the creator responsible
for this artifact that was not possible in the past.

Is it logical to say that belief in God is peculiar to those who
know nothing about man's composition and creation, and that, by
contrast, a scientist who is aware of the natural laws and factors
responsible for man’s growth and development, who knows that
law and precise calculation preside over all stages of man’s exis-
tence, is bound to believe that matter, lacking all perception and
consciousness, is the source of the wondrous laws of nature?

Do scientific discoveries and knowledge cause such a scientist
to conclude that matter, unknowing and unperceiving, is his crea-
tor and that of all beings? Materialism looks at the world with one
eyeclosed and, as aresult, is unable to answer numerous questions.

Science, too, offers no answer to the question of whether the
world can be divided into two parts, material and non-material, or
to the question of whether the world has an innate purpose. These
questions do not belong to the realm of science; scientific knowl-
edge can acquaint us—to a certain degree—with what is, but it is
unable to show us a direction in life or inspire us with a path to be
followed.
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A gcientific worldview cannot, then, be the foundation fora hu-
man ideology. The value of scientific knowledge is primarily
practical, in that it enables man to dominate nature. Itis ideal and
theoretical values that are required as the foundation of belief.

Furthermore, science is based on experiment and investiga-
tion, and laws having experiment for their foundation are bound to
be changing and unstable. Faith requires a basis that partakes of
eternity, being immune against change, and is able to answer
questions such as the nature and shape of the world as a whole in
a trustworthy and permanent manner. Only thus can man's need
for a comprehensive interpretation and analysis of existence be
met.

As he advances toward perfection, man requires spiritual and
intellectual equilibrium; lacking an aim, he will stray along false
pathsand risk disaster. Amanwho does not find hisaiminreligion
will pursue an aim of his own making, which will be nothing other
than a kind of revolt against the will of nature; it will have nothing
to do with creativity or intellectual maturity.

The Reasons for Denial and Unbelief

Books on the history of religion try to delineate the factors that
have drawn men to religion. Butattempts such as they make arein
vain and incapable of uncovering the truth of the matter. Itis neces-
sary to focus on man's innate tendency to monotheism, that pri-
mary existenhal characteristic of the human species which gives
man—for all his internal contradictions, thoughts, and desires—a
special place in creation. It then becomes possible to discover the
factors thatlead man to trample on his own nature by foreswearing
religion.

Man's religious ties are an outgrowth of his nature, and mate-
rialism is something opposed to his nature. Inaccordance with his
specific make-up, man will create his own god if he does not
discover the true God, and the god he discovers may be nature or
historical inevitability. This faise god takes the place of the true God
with respect to comprehensiveness of authority, effectiveness of
decree, and capacity to guide man onacertain path and propel him
forward, unhindered by anyone’s desires.

This is the source of the trade in false gods, the adherence to the
new idolatry, that would cruelly sacrifice God to history and
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exchange a pearl for a bead.

Alas that so many people smitten with self-inflicted abjection
have bowed down before the idol they themselves have fashioned
and deified! They have turned away from the peerless creator and
willingly accepted the polluting disgrace of such misdirected wor-
ship.

PH we examine the matter closely, we see that the appearance of
materialism in Europe as a school of thought, the severance of
men'’s links with a sublime principle, their imprisonment in the
fetters of matter, the choice of science in place of religion—all this

was caused by a series of social and historical factors that emerged
in the West.
T

One of the factors that aroused a widespread reaction in
Europe and caused the emergence of freethinking and anti-reli-
gious propaganda, was the crushing pressure exerted by the Chris-
tian ecclesiastical authorities at the beginning of the Renaissanceon
scholars who were propounding new scientific ideas.

In addition to specifically religious doctrines, the Church was
also beholden to certain scientific principles concerning man and
the world that it had inherited from ancient—primarily Greek —
philosophers and thatit was placed on thesame footing as religious
beliefs. Whatever theory appeared to contradict the Bible and these
inherited principles was regarded as heretical, and whoever es-
poused it would be severely punished.

The clear contradiction between science and religion created a
mutual hostility in both camps. Intellectuals and scientists saw that
the Christian church was enslaving intelligence and thought, pre-
venting the free development of ideas; through its adherence to a
petrified system of thought and an anti-intellectual tradition, it was
creating a stifling atmosphere for the man of the new age. Thinkers
thus retreated into a painful isolation from religion.

These accumulating pressures finally led to violent reactions
that engulfed the whole of Europe. Once the power and dominion
of the Church declined and its oppressiveness came to an end,
Western thought recovered its lost freedom and reacted strongly
against the limitations once imposed on it.

The intellectuals removed the chains of ancient ritual from
their necks and turned away from religion. All the pain and anger
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they had felt found expression in a great wave of hostility to
religion. An acute spiritual crisis began that culminated in the
separation of science from religion. An illogical desire for venge-
ance on religion led to the denial of heavenly truths and of the
existence of God.

It is true that some of the doctrines connected with religion
were illogical or even baseless, having no connection with authen-
tic religious knowledge. But to take revenge on the Church is one
thing, and to fall into hasty and erroneous prejudice concerning
religion, as such, is something else. It is obvious that vengeance,
being a purely emotional matter, has nothing to do with scholarly
precision.

The spiritual poverty of man thus advanced at a rate com-
mensurate with his scientific and technological wealth. As he
progressed in industry, he regressed in ethics and spirituality, to
such a degree that he lacked the moral capacity to make proper use
of his newly acquired knowledge.

Scientific knowledge is in itself indifferent to values; one can-
notdetermine the duties of a responsible human being by referring
to science. However far science advances, it cannot see more than
one step ahead of itself. Human knowledge cannot attain to the
essence of the world and perceive itin its totality, nor can it foretell
the future destiny of man.

It is only the worldview of monotheism that does not attempt
to confine man to the material aspects of his existence. On the
contrary, through the symbols and signs that have been given to
man to guide him on his path, monotheism delineates an exalted
origin and destiny for man. Once man places himself on the path
of monotheism, he acquires a comprehensive worldview within
the framework of which he finds answers to his probing fundamen-
tal question. Once he has reached this stage of comprehensive and
multidimensional belief, man’s life takes on fresh vigor and the
values that are the fruit of that worldview come to fruition. The
struggle with the church was, then, one factor in the divorce of
science from religion.

Another group abandoned religion and took refuge in materi-
alism because the concepts propounded by the Church were im-
proper and inadequate, lacking transcendental value. These con-
cepts were naturally found unacceptable and unconvincing by
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intelligent people. The church would present God in material and
human terms, in a sense that was opposed to the human desire for
absolute values and the striving to break throughand transcend all
limiting frameworks.

There can be no doubt that if an indubitable truth is impressed
in someone’s mind in the defective form of a legend, that person
will react negatively as soon as he reaches intellectual maturi ty.

Confronted with the anthropomorphic depiction of God made
in Christian theology, the exaltation of belief over reason, and the
insistence that faith should precede thought, enlightened people
realized that these narrow-minded efforts to imprison wisdomand
science in the monopoly held by Christian theology were incom-
patible with rational criteria and scientific method. Since they had
no authentic source from which they might learn true teachings
about God, being wholly dependent on the institutions of the
Church and its corrupted books, and since they had no access to a
superior system which would satisfy both their spiritual and their
material needs and offer them a suitable framework for integrating
all the vital elements of life, material and spiritual, emotional and
intellectual, the worldview of materialism took root in them, lead-
ing to the denial of all transcendental and supra-human values.

They were unaware that although error leads religion astray
when it follows the path ofignorance, true religion, free of all illu-
sion, superstition and distortion, can liberate man from bondage to
myth and superstition, hold him firm on the axis of true belief, and
supply him with a correct understanding of teachings COncerning
God, one that satisfies the enquiring mind.

Instead, Western intellectuals were aware only of the supersti-
tious aspect of false religion and how the established dogmas of
religion lacked all logical basis, so they had no hesitation in con.
demning religion as such to be baseless. Their judgment was based
on their discouraging experiences with their own religion, and it
could not fail, then, to be hasty, unrealistic, irrational and illogical.

This is expressed as follows by ascholar of physiology and bio-
chemistry: “The fact that certain scholars have not been led, in the
course of their researches, to a perception of the existence of Ged,
has numerous reason. Here we will mention only two of them.
First, the political circumstances created by despotism, together
with the attendant social and administrative conditions, have
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tended to cause men to deny the existence of the Maker. Second,
human thought has always been influenced by certain fantasies
and illusions, and although man may have no fear of spiritual or
bodily torment, he is still not completely free to choose the right
path.

“In Christian families, most children come to believe early in
life in the existence of a God similar to man, as if man had been
created in the form of God. When they begin to enter the realm of
scienceand to learn and implement scientific concepts, they can no
longer reconcile their feeble, anthropomerphic concept of God with
the logical evidenceand methods of science. So,after acertain time,
when all hope of reconciling belief and science has disappeared,
they totally abandon all concept of God and expel it from their
rminds.

“The main cause for thisis that the evidence of logicand the cat-
egories of science do not modify their previous feelings and beliefs
but, instead, cause them to feel that they were mistaken in their
previous belief in God. Under the influence of this feeling, com-
bined with other psychological factors, they are appalled at the
inadequacy of their concepts and turnaway fromall attempts at the
knowledge of God."*

Hence, scientists tried, by propounding all kinds of laws and
formulae, to leave no place for God and religion in the solution of
questions touching on existence and creation. They tried to sever
men’s hopes fromreligion and to depose God from playing anyrole
in the functioning of the world and the ordering of nature.

Whenever they came to adead end, they tried tosolve the prob-
lem by means of various hypotheses or postpone its definite
solution until more extensive research had taken place. They
imagined that in this way they were avoiding surrender to non-
scientific formulae and superstitions. Thus, although they did
escape the perils of assigning polytheism, they regrettably took up
arms for irreligion and atheism.

N

Although a faith in God and belief in an originating principle
is natural and innate in man, it cannot be compared to the material
necessities of life which man constantly strives to obtain. Itis quite
distinet from material life, and being an inward need, belongs toa
totally separate category.
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In addition, it is easier to deny an invisible being than it is to af-
firm it, given our inability to describe it adequately. People who
lack mental capacity, therefore, choose the easy and painless path
of denial instead of undertaking mental exertion. The path of
denial does not, moreover, involve any apparent harm. By turning
away from God, people gradually acquire an attitude of obstinacy
and hostility to religion, tainted with fanaticism. The profound
effects of such an attitude can easily be seen in the malicious
arguments of those who have turned their backs on religion.

Itis also easier to denyan invisible being because to affirmitim-
plies various obligations for man; those who wish to shake off those
obligations simply deny the existence of an originating principle.

The Quran says: "Does man wish to spend all the remaining days of
his life in impiety and vain desire? For ke asks, implying dendal, "When
will be the day of resurrection and accounting?” Say: ‘On a day when the
eyes of mankind will be blinded in ferror and fear.” (75:5-7)

L

The teachings of ignorant and illogical professional ascetics
also cannot be overlooked as a factor impelling certain groups of
people in the direction of materialism.

The instincts that come into being together with the natural life
of man thatare intertwined with his existence, niot only arenot vain
and purposeless; they are, also, a determining and destiny-shaping
force, a factor of developmentand motion, that drives man forward
to the purpose envisaged in his creation. Itis true that man should
not be a blindfolded slave to his instincts like a prisoner all of
whose being and motions are under the control of the jailer. Buthe
should also not do battle with the reality of his own being and seck
to block all activity and movement on the part of his instincts. A
fruitful existence for man is, in fact, dependent on the active
presence in his life of hisinstincts, deployed in proper equilibrium;
the suppression of theinstincts leads to complexes and the destruc-
tion of the personality.

The worldview prevailing in Christianity during the Middle
Ages was based onanexclusive orientation to the hereafter thaten-
tailed the devaluating of the material world. Now what willbe the
consequence if one denies all validity to the forces of instinct, in the
name of God and religion, and even tries to annihilate them; if one
sanctifies celibacy and monasticism and denounces as impure
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marriage and procreation, the very activity that secures the sur-
vival of the species; and if one regards poverty and deprivation as
the guarantee of bliss? Will it, then, be possible to expect religion
to play an active and creative role?

The true role and mission of religion is to refine, to guide and
to control the instincts; to delimit the sphere of their activity; and to
purge them of all perversion and excess. It is not to annihilate and
abolish them.

Through controlling the instincts and striving always to free
himself from the trap they may present, man creates a purposeful
destiny for himself. If he fails to do this, the intenseclash of instincts
within him is so intense that he cannot easily be master of his own
being. He, therefore, needs a comprehensive system of moral
educaton,

Manis, on thebne hand, subject to the influence of the religious
impulse; this tames him inwardly and draws together his scattered
energies in the grasp of its power, directing them toward the
acquisition of virtue and benefit. On the other hand, he is also
subject to the influence of his instincts.

Inany society where people are constantly told, in the name of
God and religion, that the path to happiness lies in turning one's
back on the gifts of this world, an opening is automatically created
for thedevelopment of materialism and a concentration on material
values, so that the lofty concepts of religion, with all their far-
reaching implications, disappear from the scene.

But this does not represent the true logic of religion. True
religions directman’s attention to authentic spiritual values, basing
themselves on belief in the creator and presenting man with com-
prehensive teachings and principles for living. They extend the
field of his vision to the frontiers of the heavenly realm, deliverhim
from the servitude of self-worship and materialism, and, at the
same time, permit him to enjoy material pleasures toa reasonable
extent.

Les L]

Some people imagine that the free enjoyment of certain things
religion has prohibited will guarantee them happiness. They think
that religion is obstinately fighting against all enjoyment and is in
no mood to compromise with the pleasures of this world, as if God
were forcing man to choose between happiness in this world and
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happiness in the hereafter,

This attitude to religion is totally misleading and unrealistic. If
religion seeks to play arole in man’s efforts, and his choice of direc-
tion, it is because unbridled indulgence of desire, unconditional
surrender to instinct and appetite, and obedience to the commands
of the ego, darken man’s life and propel him into a form of
unconscious slavery. Despite his essentially pure nature, he falls
from his true rank and strays from his real path. Were the free
indulgence of instinctual desire not a cause of eternal misery and
painful degradation, it would not have been forbidden.,

It is considerations such as these which make it possible to
understand why religion has forbidden certain things and how
worldly happiness is compatible with happiness in the hereafter.

Similar considerations apply to the imposition on man of
certain duties. The attempt to perform obligatory acts of worship,
sincerely and without any hypocrisy, brings about an inward
change in man; the purpose of these acts is not in any way to
diminish man's worldl ¥ happiness,

Worship is like a tempest in the stagnant lagoon of the heart,
transforming man’s inner nature and his criteria of judgment, Itis
the cornerstone on which the foundation of religion is made firm,
a fruitful educative practice that penetrates the depths of the soul,
Its sharp sword severs the skein ofcorru ptionand lowliness inman,
enabling him to take flight for a pure, vast and limitless realm. In
short, it makes it possible for man to Erow to true maturity.

Not only is there no contradiction between the concerns of life
and those of the spirit; spiritual concerns are conducive to a life of
greater happiness in this world.

It may be that the unconvincing and illogical teachings of
Christianity have influenced thean t-religious tendencies of people
like Bertrand Russell, Heevidently believed that faith in God leads
to unhappiness, as is apparent from the following words: “The
teachings of the Church have made man choose between two forms
of misery and deprivation: either misery in this world and depri-
vation of its enjoyments, or misery in the hereafter and deprivation
of the joys of paradise. For the Church, one of these two forms of
misery must necessarily be endured. One must either submit to
misery in this world and suffer deprivation and isolation in order
0 enjoy pleasure in the hereafter, or, if one wishes to enjoy the
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pleasures of this world, he must accept that he will be deprived of
pleasure in the hereafter.”

The diffusion of opinions such as these, which display an
intense and profound ignorance of the religious worldview, may
determine the fate of the prevailing religion in a given society.
Their effect on human beliefs and actions is too profound to be
adequately measured with a passing, superficial glance. This mode
of thought has caused the attention of man to be directed exclu-
sively to the material sphere—consciously or unconsciously. The
resulting concentration on pleasure and indulgence has caused the
weakening of spiritual and moral concerns.

Religion does not condemn man to enduring one of two forms
of misery. [tis entirely possible tocombine happiness in this world
with happiness in the hereafter. Why should God, Whose treasury
of mercy and grace is inexhaustible, not wish for His servants a
complete happiness that embraces both this world and the herea f-
ter? This is precisely what He does wish.

L

Another factorin the spread of materialistic ideas has beenin-
dulgence of passion and immersion in the cesspool of lust. Every
mental perception and idea forms the base of some external action;
man'’s path of action takes shape under the influence of his beliefs.
Conversely, man’s actions and morals also bring about qualitative
changes in his mental habits and mode of thought.

A man who worships his lusts will gradually lose all exalted
ideas about God. Once he chooses an axis for his existence other
than God and imagines that whatever exists in this world has
simply been castintoit, free of any purpose, so that the very idea of
an aim in life becomes meaningless, he begins to devote all his
mental energies to the maximizing of pleasure. This humiliating
plunge to a lowly plane of existence withers the roots of all aspira-
tion for growth and development.

The idea of belief in God is, by contrast, like a seed that needs
suitable soil in which to grow. It can blossom only in a pure
erivironment, an environment in which man can swiftly and ea sily
attain the degree of perfection that is peculiar to him, thanks to a
framewaork in which the principles of his lifeare set down. Beliefin
God can never flourish in an unfavorable environment where
corruption is rampant,
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One of the obstacles to the knowledge of God and the reasons
for man denying this existence, despite all the clear signs and
decisive proofs that are available, is, then, surrender to sin and
indulgence in passion,

Imam Ja'far as-Sadiq, upon whom be peace, said in answer to
Mufaddal in the Risalah-vi Ahlija: “1 swear by my own soul that God
has not failed to make Himself known to the ighorant, for they see
clear proofs and decisive indications of the Creator in His creation
and behold wondrous phenomena in the kingdom of the heavens
and on earth that point to their Creator.

“The ignorant are those who have opened the gates of sin
before them and followed the path of indulgence in passion and
lust. The desires of their souls have gained dominance over their
hearts, and because of their oppression of their own selves, Satan
has gained dominance over them, God has scaled the hearts of the
ransgressors,”20;

The desire for comfort, contentiousness, profligacy, the weak
logic of certain ignorant believers—these, too, are among the fac-
tors impelling men to materialism.

The chaos and confusion of life, the abundance of mass pro-
duced goods, affluence and power, the dazzling and distracting
aspects of modern life, the proliferation of means for enjoymentand
Pleasure—all these completely overwhelm greedy men. They try
completely to withdraw themselves from the sphere of religious
concern and refuse to accept the authority of any superior power,
for not enly would this not bring them any material bencfit, it
would also rein in the termnpest of their overweening desires,

In an environment where peo ple are immersed in sin, dissipa-
tion and corruption, and refuse to accept any limitation governing
their deeds, religion can exist only in name.

Self-indulgent and materialistic people cannot be seekers and
worshippers of God. When one of the two opposing principles,
pleasure-seeking and belief in God, has occupied the mental space
of an individual, the other must necessarily vacate it,. Once the
spirit of worship prevails in human existence, it casts out all
materialistic inclinations by severing the firm fetters of lowly desire
and inspiring constant effort in man to ascend in the direction of his
goal. Thus, a complete model of human freedorm from slavery (o
nature emerges.
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The more elevated and distant the goal man sets himself, the
sharper is the incline leading toward it and the greater and more
prolonged theeffort required toreachit. So,if wechoose Godasour
goal, we have chosen an infinitely elevated goal, and the path
leading to attainment of the goal will besimilarly infinite, although
clear and straight at the same time. Itis a goal that will answermany
problems and questions, and since it will compel us to negate the
tyranny of the ego, it will bestow absolute freedom on us.

I we accept God as our goal, freedom will be harmonized with
ourgrowth and development. Our efforts to develop and progress
will take on contentand meaning, thanks to the divine impulseand
the desire for eternal life. In short, the desire for progress and
advancement, once regulated by the worship of God, neither
contradicts man’s freedom nor results in his enslavement.

We can claim to have attained freedom only when we are in
step with the universal advancement of the world toward perfec-
tion, deliberately, consciously,and inawareness of the benefits this
will bring. To act in obedience to nature or historical inevitability
is not freedom, for when man ignores his own welfare to follow the
dictates of nature, this is nothing other than slavery or blind
obedience.



Lesson Nine
How does the Quran present God?

When we wish to assess the scientific personality and knowledge
of a scholar, we examine his works and subject thern to close study.
Similarly, in order to measure the talent, creativity and ability of an
artist to invent original images, we undertake the study of his
artistic production.

Inthe same way, we canalso perceive the attributes and charac-
teristics of the pure essence of the Creator from the qualities and or-
derliness that pervade all phenomena, together with their subtlety
and precision. Thereby, within the limits set by our capacity to
know and perceive, we can become acquainted with God's knowl-
edge, wisdom, life and power.

If it be a question of complete and comprehensive knowledge
of God, then, of course, we must accept that man's ability to know
does not extent that far. God's characteristics cannot be placed
within given limits, and whatever comparison or simile we offer for
them is bound to be false, for whatever is observable to science and
thought in the natural realm is the work of God and the product of
His will and command, whereas His essensa [s not part of nature
and does not belong to the category of created beings. Hence, the
essence of the divine being cannot be grasped by man by way of
comparison and analogy.

He s, in short, a being for the knowledge of Whose essence no
measure or criterion exists and for the fixing of Whose power,
authority and knowledge, we have no figures or statistics.

s man, then, too abject and powerless to perceive anything of
the essence and attributes of so elevated a reality? To concede the
weakness of our powers and our inability to attain complete,
profound and comprehensive knowledge of God does not imply
that we are deprived of any form of knowled ge, however relative.
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The orderly pattern of the universe loudly proclaims His attributes
to us, and we can deduce the power and unlimited creativity of the
Lord from the beauty and value of nature. Phenomena are forusan
indication of His unique essence.

Contemplation of the will, consciousness, knowledge and
harmony inherent in the order of being and all the various phenom-
ena of life, makes it possible for us to perceive that all these
qualities—together with all the other elements that speak of aim,
direction and purpose—necessarily derive from the will of a Crea-
tor Who Himself possesses these attributes before they are re-
flected in the mirror of creation.

That which comes to know God and to touch His being is the
remarkable power of thought—a flash which deriving from that
pre-eternal source shone on matter and bestowed on it the capacity
of acquiring knowledge and advancing toward truth. It is within
this great divine gift that the knowledge of God is manifested.

Islam deals with the knowledge of God in a clear and novel
way. The Quran, the fundamental source for learning the worldview
of Islam, applies the method of negation and affirmation to this
question.

First, it negated, by means of convincing proofs and indica-
tions, the existence of false gods, because in approaching the
transcendent doctrine of unity, it is necessary first to negate all
forms of pseudo-divinity and the worship of other-than-God. This
is the first important step on the path to unity.

The Quran says: “Have the ignorant polytheists abandoned the true
God and chosen, instead, the false and powerless gods? Tell them: "Bring
forth your proof!’ This call of mine to unity is my saying and that of all
the learned men of the contmunity, as well as the saying of all the Prophets
and learned men before me. But these polytheists have no knowledge of the
truth and constantly avert themselves from it.” (21:24)

“Say, O Messenger, "You worship one other than God who has no
power to help or to harm you, 1t is God Who is all-hearing and Whe knows
the state of all of creation.”” (5:79)

The one who has severed his connection with divine unity
forgets, too, his own true position with respect to the world and
being and becomes estranged from himself. For the ultimate form
of self-alienation is the severing of all links with one's essential
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nature as man. Conversely, once man has become alienated from
his own essence, under the influences of internal and external
factors, he will also be separated from his God and become en-
slaved by other-than-God. Subordination to other-than-God, then,
takes the place of all logical thought, This represents a reversion to
the worship of phenomena, for worshipping an idol and according
primacy to matter both are forms of regression that rob man of his
innate capacity for growth.

Monotheism is the only force that makes it possible for man to
recapture the creativity of human values. By regaining his true
rank, he enters a state of harmony with his own human nature and
the ultimate nature of all being, thus attaining the most perfect form
of existence open to him.

Throughout history, all divine summons and movements have
begun with the proclamation of divine unity and the exclusive
lordship of God. No concept has ever occurred to man thatis more
productive of creative insights and more relevant to the various
dimensions of human existence, or a more effective brake on
human perversity, than the concept of divine unity.

Using clear proofs, the Quran shows man the way to attaining
knowledge of the divine essence as follows: “Did man emerge from
non-being through his own devices? Was he his own creator? Did
mankind create the heavens and earth? Certainly they do not know
God.” (52:35-36)

The Quran leaves it to man’s reason and COmUMOonsense o
realize the falsity of these two hypotheses—that man came into
being of himself, or that he was his own creator—by testing and
analyzing themin thelaboratory of his thou ght. Byreflecting on the
signs and indications of Cod, he will come to recognize with clear
and absolute certainty the true source of all being and to under-
stand that no value can be posited for any model of the universe
unless behind it an organizing and capable intellect is at work.

In other verses, man’s attention is drawn to the manner of his
creation and gradual emergence from non-being. He, thus, comes
to realize that his remarkable creation, with all the wonders it
contains, is a sign and indication of the infinite divine will, the
penetrating rays of which touch all beings.

TheQuran says: " We craated man out of an essence of clay, then We
established him in a firm place in the form of sperm. Then We made the
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spevm info coagulated blood, and then into a formless lump of flesh. Then
we made it into bones, and then clothed the bones with flesh. Finally We
brought forth a new creation. How well did God create, the best of all
crealors!” (23:12-14)

When the foetus is ready to receive shape and form, all the cells
of the eyes, the ear, the brain, and the other organs, start to function
and begin their ceaseless activity. This is the truth to which the
Quran is directing men's attention. [t, then, poses to man the
question of whether all these wondrous changes are rationally
compatible with the hypothesis that there is no God.

Isitnotrather the case that phenomena suchas these prove and
demonsirate, with the utmost emphasis, the need for a plan, a
design, a guiding hand inspired by conscious will? s it at all
possible that the cells of the body should learn their functions,
pursue their aimin a precise and orderly fashion, and crystallize so
miraculously in the world of being, without there being a conscious
and powerful being to instruct thern?

TheQurananswers thisquestion as follows: “Heit is Who creates
and brings forth (the tofality of parts), Who separates (the parts belonging
to each organ), and Who gives form (to different aspects).” (5%:24)

The Quran describes every sense phenomenon that man sees
around him as something calling for reflection and the drawing of
conclusions. “Your God is but one God. Thereis no god other than Him,
Compassionate and Merciful. In the creation of the heavens and the earth,
in the alternation of night and day, in the ships that ply the seas to the
benefil of man, in the water sent down from the heavens lo revive the earth
after its death, in the different species of animals scattered across the earth,
in the rotation of the winds, in the clouds that are subordinate to God’s
cormmand between heaven and earth—in all of this, thereare signs for men
who use their intellects.” (2:163-164) “Tell men to reflect with care and
see what things the heavens and the earth contain.” (10:101)

The Quran also mentions the study of human history and the
peoples of the past with all the changes they have undergone, as a
special source of knowledge. Itinvites man to pay heed, in order to
discover the truth, to the triumphs and defeats, the glories and
humiliations, the fortune and misfortune, of various ancient peoples,
so that by learning the orderly and precise laws of history, he will
be able to benefit himself and his society by aligning the history of
his own age with those laws.
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The Quran thus proclaims: “Even before your time, certain laws
and norms were in force, so travel and examine the historical traces left by
past peoples, to see what was the fate of those who denied the truths of
revelation and the promises of God.” (3:137) “How many were those
powerful ones whom We destroyed in their cities on account of their
oppression and wrongdoing, and We made another people to be their
heirs.” (21:11)

The Quran also recognizes man’s inner world, which it ex-
pressed by the word anfus (“souls”), as a source for fruitful reflec-
tion and the discovery of truth. It points out its importance as
follows: "“We make our signs and indications entirely manifest in the
world and in the souls and inner beings of Our serpants so that it should
be clear that God is the True.” (41:53) “On the face of the earth there are
signs for the possessors of certainty, and also in your own selves; will you
not see?” (51:20-21)

Inother words, thereisanabundant sourceof knowledge in the
beauty and symmetry of the human body, withall of its organs and
capacities, its actions and reactions, its precise and subtle mecha-
nisms, its varied energiesand instincts, its perceptions, feelings and
sensations, both animal and human, and most especially in the
astounding capacity of thoughtand awareness with which man has
been entrusted—a capacity which still remains largely unknown,
for man has taken only a few steps in studying this invisible power
and its relationship with his material body.

The Quran proclaims that it is sufficient to reflect on and
examine your own self in order to be guided to the eternal, infinite
source that is free of all need, has unlimited knowledge, skill and
power, and a fecble reflection of which is manifest in your being,
You will then know that it is that infinite reality which has thus
brought together in one place so fruitful a compound of elements
and brought it forth onto the plain of existence.

Given the existence of such vivid indications and decisive
proofs, placed at your disposal and within your own being for you
to seek the knowledge of God, no excuse will be accepted from you
for misguidance and denial.

The Quranalso applies the method of negation and affirmation
to the question of God's attributes. Thus, it describes the attributes
thatthe essenceof the Creator possessesas “affirmativeattributes.”
Among themareknowledge, power, will, the fact that His existence



1) God and His Attributes

was not preceded by non-existence and that His being has no
beginning, and the fact thatall the motions of the world derive from
His will and His power.

The Quran says: “He is God, the One other than Whom there is no
god, the knower of the hidden and the manifest, the Compassionate, the
Merciful. He is God, the One other than Whom there is no god, the
Commander, the All-powerful, Pure and Without Defect, the Bestower of
Safety, the Protector, the Precious, the Mighty, the Sublime, the Mos!
Elevated. Exempt and purified be He from the partners which they ascribe
to Him."(59:22-23)

The “negative attributes” are those from which God is free,
They include the fact that God is not a body and has no place; His
sacred being has no partner or like; He is not a prisoner to the
limitations set up by the bounds of the senses; He neither begets nor
is begotten; there is neither change nor motion within His essence,
for He is absolute perfection; and He does not delegate the task of
creation to anyone.

The Quran says: "0 Messenger, say: 'He is God, the One, the God
Who s freeof need for all things and of Whom all beings stanid in need. No
oneis His offspring, and He is not the offspring of anyone, and He has no
like or parallel”™ (112:1-4) “Pure and exalted is thy Lord, God the
Powerful and Unigue, Wha'is pure of what men in their ignorance ascribe
to Him.” (37:180)

Human logic, which inevitably thinks in terms of limited cate-
gories, is incapable of sitting in judgment on divinity, because we
must admit that it is impossible to perceive the ultimate ground of
that being for whom no observable or comprehensible analogue or
parallel exists in the world of creation. The most profound schools
of thought and the greatest methods of reflection here fall prey to
bewilderment.

Just as all existent beings must lead back to an essence with
which existence is identical, to an independent being on which all
other beings depend, 5o, too, they must derive from a source of life,
power and knowledge, from the infinite being of which all these
attributes and qualities surge forth in abundance.



Lesson Ten
The Conditions for
an Ideal Object of Worship

The Lord of the World, as presented in the Quran, possesses all the
necessary conditions of an ideal object of worship. He is the ereator
of love and all forms of beauty, the originator of all forms of power
and energy. He is a vast ocean on the slightest ripple of whose
surface the swimmer of the intellect is tossed around like a play-
thing, Itis He Who preserves the heavens from falling and the earth
from collapsing. If, for an instant, He closes His eye of mercy or
averts it from this world, the whole of the universe will perish and
hurtle toward non-being in the form of dust. The existence and
survival of every atom in the universe is, therefore, dependent on
Him.

Itis He Who bestows all bounties and all felicities, Who owns
us and may freely dispose of us. When He commands and an order
goes forth, as soon as He says, “Bel,” a creature comes into being.

Truth and reality derive their substance from His essence, and
freedom, justice, and other virtues and perfections derive from the
raysof His attributes. Totakeflight towards Him, seek to draw near
to His glorious threshold, is to attain all conceivable desire at the
highest degree. Whoever gives his heart to God, gains an affection-
ate companion and a loving friend; the one who relies upon Him
has placed his hope on a firm foundation, while the one who
attaches his heart to other-than-God is a prey to illusion and builds
a foundation on wind.

He Who is aware of the slightest motion that takes place any-
where in creation can also determine for us a path leading to happi-
ness and lay down a way of life and a system of human relations
that conforms to the norms He has established in the order of
creation. He is, after all, aware of our true interests, and itis even
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His right alone to lay down a path for us as the logical outcome and
natural consequence of His divinity. Toactinaccordance with the
program He lays down is the only certain guarantee for our ascent
toward Him.

How is it possible that man should be so enamored of truth and
justice that he is ready to sacrifice his life for their sake, unless heis
aware of their source and origin?

If a being is worthy of worship, it canziot be anyone other than
the Creator Who is the axis of all being. No thing and no person has
such a rank as to deserve the praise and service of man. All values
other than God lack absoluteness and primacy and do not subsist
inand of themselves; they arerelative and serveonly asameans for
the attainment of degrees higher than themselves.

The primary qualities that elicit man’s worship are being the
bestower of all bounties and being aware of all the possibilities,
needs, capacities and energies contained in man’s body and soul.
These qualities belong exclusively to God; all beings stand in need
of and rely upon that being Who is existent by by virtue of His own
essence, Thecaravanofexistenceis constantly moving toward Him
by means of His aid, and His commands descend unceasingly of
every speck in the universe.

Absolute submission and worship belong, then, exclusively to
His Most Sacred Essence. His glorious presence, uninterrupted by
asingle moment of absence, is feltat the heart ofeachatomofbeing.
All things other than God resemble us in that impotence and
deficiency prevail over them. They are, therefore, unworthy of our
submission and are not worthy of usurping sovereignty over any
part of God's realm, which is the whole broad plain of existence.
Man, too, is too noble and valuable a being to be subjected and
humbled by anything other than God.

In the whole broad plainof being, itis God alone Who deserves
man’s praise. Man must grant to his love of God, to his efforts to
draw near to Him and earn His pleasure, precedence over all other
beings and objects of love. This will resultin the ennobling of man
and, the augmenting of his value, for man is buta small drop and
if not united with the ocean, he will be swept away by the storm of
corruption, dried up by the burning sun of chaos. Man gains his
true personality and becomes eternal when he attaches himself to
that effulgent source, when God gives meaning to his world and
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becomes the interpreter of all the events of his life. It is in this sense
that men’s worlds may be either broad and expansive or narrow
and constricting.

The Commander of the Faithful, Ali, peace be upon him, says,
in discussing the weaknesses of man and his limited capacities:
“How strange and remarkable is the affair of man! If he becomes
hopeful with regard toa certain desire, greed will render him abject;
desire willlead to greed, and greed will destroy him. If he falls prey
to hopelessness, grief and sorrow will kill him. If he attains
happiness and good fortune, he will fail to preserve them. If he falls
prey to terror and fear, they will reduce him to utter confusion. If
abundant safety is granted him, he will become negligent. If his
blessings are restored to him, he will become arrogant and rebel-
lious, If he is stricken with misfortune, sorrow and grief will
disgrace him. If he acquires wealth, he will become overweening.
If poverty lays hold of him, he will be plunged in misery. If he is
weakened by hunger, he will be unable to rise from the ground. If
he eats to excess, the pressure of his stomach will discomfort him.
So all deficiency in thelife of man is harmful, and all excess leads to
corruption and ruin,”»

Generally speaking, justice, nobility, virtue and other qualities
that earn respect and praise must either be illusionary and imagi-
nary, or we mustconsider these values as real and necessary, based
on the perceptions of conscience and instinct. In the latter case, we
ought humbly to submit to that universal existence and absolute
perfection which flows over with virtue, life and power, and from
which all values derive.

L

When we look into the matter carefully, we see that all the
countless beings that exist in the world, as well as the love and
aspirations that are rooted in the depths of our being, all converge
at one point, all revert to one source—God. The very essence and
reality of the world is identical with its connection, relation and
attachmentto God. Beingreascends by a differentroute to the point
where it began and from which it descended, and that point alone
is worthy of man’s love and devotion. Once man discovers this
point, he becomes so enamored of its absolute beauty and perfec-
tion that he forgets all else.

We see that all phenomena have emerged from non-being into
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a state of being, and that throughout the period of their existence,
whether short or long, they are dependent on a source external to
themselves for aid and sustenance; they are marked indelibly with
subordination and lack of autonomy.

Ifthe ideal object of worship we seek and toward which weare
attemphing to advance were unaware of the pains we suffer and the
nature of the world; if it were unable to satisfy our desires and long-
ings, being replete with impotence and deficiency just like our-
selves and belonging to the same category as us—it could not
possibly be our final aim and ultimate object or possess absolute
valug.

When we seek the fulfillment of a wish by means of our
worship, it is Ged alone Who can respond by meeting our needs.
TheQuransays: “Those whom you call upon other than God areservants
like yourselves (i.e., they have no power of themselves).” (7:194)

The Commander of the Faithful, upon whom be peace, while
supplicating his Lord in the mosque of Kufa, said: “O my Master,
O my Master! You are Cod the Greatand [ am your wretched and
insignificant slave. Who can show mercy to His insignificant slave
but God the Great? O Master of mine, O Master of ming! You are
strong and powerful, | am weak and impotent; other than one
strong and powerful, who can show mercy to the weak?

“0 Master of mine, O Master of mine! You it is Who bestows
generosity on the beggar, and [ stand as a beggar at your threshold.
Who will show mercy to the beggar other than the generousand the
munificent one?

“0 Master of mine, O master of mine! You are eternal existence
and lama creature destined to perish. Who will have mercy on one
destined to perish other than the eternal, everlasting essence?

“0 Master of mine, O Master of mine! You are the guide Who
points out the way, and [ am lost and bewildered. Who will take
pity on the lost and bewildered if not the guide Who points out the
way?

“OMaster of mine, O Master of mine! Have mercy uponme by
Your infinite mercy; accept and be satisfied with me in Your
generosity, favor and kindness, O God, possessor of generosity,
favor and kindness, and in Your all-embracing mercy, O most
merciful of the merciful!”u

Thus, to show reverence to other-than-God, to orient oneself to
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ather than His pure essence, is in no way justifiable; apart from
God, nothing can have the slightest effect on our true destiny. If an
object of worship deserves man's devotion and love and is capable
oflifting him to the peaks of felicity, that object of worship must be
free of all deficiency and inadequacy. Its eternal rays must touch all
creatures with sustenance and life, and its beauty must cause cvery
possessor of insight to kneel down in frontof it. Possessing infinite
power, it quenches the burning thirst of our spirits, and gaining
knowledge of it, is nothing other than attaining the ultimate source
of our true nature,

If we choose an object of love and worship other than God, it
may have certain capacities and be able to fulfill our desires up to
a point, but tnee we reach that point, it will no longer be an object
of love and worship for us. It will no longer be able to arouse and
attractus; it will, on the contrary, cause us to stagnate. For notonly
will it not satisfy our instinctive desire to worship, it will prevent us
from reflecting on any higher value and imprison us in a narrow
circle, in such a way that we no lenger have any motive to advance
or ascend,

If the object we choose to worship and love be inferior to us, it
cannever cause us to ascend and refine our beings. Ourinclination
to it will, on the contrary, drag us down to decline, and we will,
then, be like the needle of a compass whichis diverted from the pole
under the influence of a completely alien magnetic field, The result
will be total loss of direction; eternal misery will become man's
inevitable destiny.

Worship, Man’s Loftiest of Expression of Gratitude

An object of worship can give direction to man's motion and
light up his darkness with its brightness when it is able to give him
ideals, is endowed with a positive and elevated existence, is the
causeof effects,and is the very essence of stability and permanence.
Then, the object of worship produces inner effects in man and
guides him in his thought and his actions. It facilitates for the
essence of man, that partof him nurtured by the divine wisdom, its
search for perfection.

Any effort or motion on the part of man to choose a false
direction for himself, to take the wrong path in life, will result in his
alienation from himself, his loss of all content, and the distortion of
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his personality. Man cannot possibly come to know himself cor-
rectly if he has separated himself from his Creator. To forget God
means to forget oneself, to be oblivious to the universal purposes of
human life and the world that surrounds one, and to be unable to
reflect on any form of higher values.

Justasattachment to other-than-God alienates man from himself
and transforms him into a kind of moving biological machine, so,
too, does reliance on God and supplication at His threshold draw
mono-dimensional man, lacking all spiritual life, up from the
oceanic depths of neglect, revive him and restore him to himself.

Through worshipping God, the spiritual capacities and celes-
tial forces in man are nourished. Man comes to understand the
lowliness of his worthless material, hopes and desires and to see the
deficiencies and weaknesses without his own being. In short, he
comes to see himself as he is.

To be aware of God and take flight toward the invisible source
ofall being illumines and vivifies the heart. [tisutterly pleasurable,
a pleasure that cannot be compared to the pleasures of the three-
dimensional material world. It is through orienting oneself to that
abstract, non-material reality that thoughts become lofty and val-
ues transformed.

The Commander of the Faithful, Ali, peace be upon him,
discusses the wonderful effectof awareness of God onmen's hearts
as follows: “The Almighty Creator has made awareness of Him the
means for purifying the heart. Itis through the awareness of God
that deaf hearts begin to hear, blind hearts begin to see, and
rebellious hearts become soft and tractable.”»

He says, too: “O Lord! You are the best companion for those
who love You and the best source of remedy for all who place
reliance upon You. Youobserve themin theirinner states and outer
doings and are aware of the depths of their hearts. You know the
extentof theirinsightand knowledge, and their secrets are manifest
to You. Their hearts tremblein separation from You, and if solitude
causes them fear and unease, the awareness of You comforts them,
and if hardship and difficulty assail them, You alone are their
refuge.”

Imam Sajjad, upon whom be peace, that paragon of purity and
justice who had an unbreakable bond with his Lord, demonstrates
to us in his supplicatory prayers the highest expression of love.
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This was a sacred love that had inflamed all of his being, and
although his spirit was sorely pressed by the mortal sorrow of
separation, the powerful wing of love enabled him to soar up into
thelimitless heavens. Withindescribablesincerityand humility, he
thus prayed at the threshold of God, the Eternal: “O Lord! I have
migrated to Your forgiveness and set out to Your mercy. Lardently
desire Your pardonand relyon Your generosity, for thergisnaught
in my conduct to make me worthy of forgiveness, and Your
kindness is my only hope.

“0 God, send me forth on the best path a=d grant that | die as
a believer in Your religion and be resurrecte.’ <~ o believer in Your
religion.

“0 Lord Whom I worship! O You whose aid the sinners
supplicate through Your mercy! O you in the remembrance of
Whose generosity the wretched seek refuge! O You in fear of whom
the wrongdoers bitterly weep!

“O source of tranquility for the heart of those banished in fear
from their homes! O consoler of those who sorrow with broken
hearts! O succorer of the lonely, helper of the rejected and needy!
1 am that servant who responded obediently when You com-
manded men to call on you.

“O Lord! Here | am prostrate in the dust at Your threshold. O
God, if You show mercy to whomever calls upon You in supplica-
tion, then let me be earnest in my supplications, or if You forgive
whomever weeps in Your presence, then let me hasten to weep.

“0 God, do not make hopeless the one who finds no giver but
You; do not thrust me away with the hand of rejection now that I
stand here at Your threshold.” =

Anyone who wishes to understand the profound meaning of
supplication must realize that rational explanation and logical
deduction are incapable of yielding a deep understanding of ques-
tions touching on spiritual illumination.

The Noble Quran describes the conduct and way of life of the
unbelievers and materialists as follows: “The deeds of those who are
unbelievers are like a mirage in a flat and waterless desert. A thirsty man
will imagine them to be water and hasten toward them, but when he
reaches them, he will find no water.” (24:39)

“God and His Messengers summon mankind to the truth; other than
God, all claims are baseless and vain, for they are unable to neet any of
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man's needs. Onewho relies upon them will be like the one who dipped his
hand in awell to drink from it bui found his hand could not reach the water.
The unbelievers summon men only to misguidance” (13:14) “The
duwelling of those who choose other than God as friends and protectors is
like the dwelling of the spider; were the spider to know, the weakest of
dwellings is his.” (29:41) “The deeds of those who disbelieve in God are
like ashes that are swept away by a strong wind; they have no benefit from
all their strivings. This is the path of misguidance, utterly distinct from
the path of salvation.” (14:18)

The loftiest expression of thankfulness that man can make at
the threshold of his true object of worship is supplication, the
profession of love for His absolute perfection and devotion to it.
This he does in harmony with all of creation, because all beings
praise and glorify God.

The Quran says: “The seven heavens and the earth and all they
contain praise God. There is no creature not engaged in the praise and
magnification of its Lord, but you do not understand their praise. God
Almighty is forbearing and most forgiving.” (17:44)

This worship and praise naturally do not bring God the slight-
est benefit, for He possesses all perfections to an infinite degreeand
neither the world nor man can add anything to Him or take
anything away from Him. Is it at all conceivable that He would
create man in order to benefit from his worship and praise? On the
contrary, it is man who, by gaining knowledge of the supreme
being and worshipping Him in His sublimity, reaches his ultimate
aim and true perfection.

Professor Ravaillet, celebrated philosopher and physicist, has
the following to say about consciousness in the universe: “The new
cosmology says that atoms and molecules know what they are
doing; in the normal sense of the word, they have awareness of the
tasks they perform and of the course of their lives. This conscious-
ness of theirs is superior to the knowledge of the physicist, because
all the physicist knows of an atom s that if it were not tangible and
recognizable, ho one would know anything about it.

“Bodies, motion, speed, the concepts of here and there, radia-
tion, equilibrium, space, atmosphere, distance, together withmany
other things—all came into existence thanks to theatom. Ifthe atom
were not to exist, what would be the origin of all the remarkable

phenomena of creation? There exists the same affinity between
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conscipusness and body as there does between motion and motion-
lessness, or the positive and negative aspects of motion.

"Now, space, taken as a whole, is not blind. We demonstrated,
if you remember, when examining the ficld of vision, that the eye
is not the basic and determining factor. Since it is fixed at a given
point on the globe, according to the limited circumstances of the
human species and other terrestrial beings, it has a certain narrow
Physical field within which itoperates. Butas for the space between
the earth and the sun, between the sun and the galaxies, and
between the galaxies and remote gigantic planets, where huge
forces with tremendousrangeareengaged in excha nging energy—
there an organ such as the eye of terrestrial creatures has no
opportunity to show itself or demonstrate its effectiveness.

“But precisely for this reason'we cannot believe that lack of con-
sciousness and awareness prevail in that field for the exchange of
vast energies and forces ruled by the laws of attraction, equilib-
riurn, motion, light and centrifugal force. Blindness does not exist
in these wondrous phenomena, and even particles of light cannot
be regarded as something akin to an illiterate mailman whuose onl y
job is to deliver messages he cannot read.”s






Lesson Eleven
The Incomparability
of the Divine Attributes

In our efforts to describe the Creator and gain knowledge of His at-
tributes, we ideally need concepts and expressions thatare beyond
our reach. Those terms we do employ are unable to help us in
reaching our goal, a true description of God, for our limited
understandings cannot accommodate a perception of the nature of
God's infinite attributes. He is exalted above all concepts coined
and fashioned by the human mind.

Man, who is created and limited in every respect, should not
expect to be able to assess and describe a non-material being by
means of material attributes and characteristics,

A reality that is other than contingent beings and natural
beings, whose absolute power and infinite knowled g€ encompass
all things, who in the words of the Quran, “has no similarity to finite
and deficient created beings,” (42:11) such areality naturally cannot be
discussed in the same breath as ordinary topics,

Ali, upon whom be peace, the Master of the God-fearing, said:
“Whoever compares and assimilates God to something or refers to
His sacred essence, has not, in reality, had Him in view. Whatever
man knows to be the ground of His essence must necessarily be
created. God is the Creator and Maker. Whateverdepends onother
thanitself is caused and created. Itis God alone whois onlyacause
{and not an effect),

“He undertakes creation without any means of instruments,
He measures without having recourse to thought and reflection.
Heis freeof all need and derivesno profitfromanything. Timeand
place do not accompany Him. Tools and instruments do not aid
Him. His existence precedes all time and His pre-eternity precedes
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all beginning.

“He is not limited by any limit, for it is phenomena that delimit
their essence by means of the limits peculiar to them and itis bodies
thatindicate their likes. Hissacred essence does notadmit the con-
cepts of motion and motionlessness; how is it possible that some-
thing created within phenomena should also exist in His being?

“Were there {o be motion and stillness in His essence, He would
be exposed to mutation and change; He would be divisible and the
pre-eternity of His being would be negated.

“He is the source of all powers, and hence no being can have
any effect upon Him. Finally, He is the Creator Who does not
change or disappear and Who is never hidden from the people of
knowledge and insight.”»

Thefactthat God's attributes areutterly separate fromours and
cannotbe examined through a comparison with our attributesis be-
cause the atiributes of that fountainhead of being are different from
the attributes of all other beings.

For example, we have the ability to perform certain tasks, but
this is not the same as the power of God; in our case, the attribute
is one thing and the entity it describes is another. When we boast
of our knowledge, we are not one and identical with our knowl-
edge. During infancy there was no trace of learning or knowledge
in our beings, but later we gradually acquired a certain amount of
knowledge by learning. Knowledge and power form two distinct
corners of our being; they are neither identical with our essence nor
are they united with each other in our being. The attributes are
accidents and our essenceis a substance; each is independent of the
other.

But the case of the divine attributes is fundamentally different.
When we say that God is all-knowing and all-powerful, what we
mean is that He is the source of knowledge and power: theattribute
is not something other than the entity it describes although it is
conceptually distinct. In reality, His attributes are identical with
His essence; for His essence does not constitute a substance to
which accidents mightadhere. Heis absolute being, identical with
knowledge, power, life, stability and realization; He is not subject
to any mental or external limit or restriction.

Since we are nurtured in the very heart of nature and are, there-
fore, familiar with itatall times, and since whatever we see has par-
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ticular dimensions and shape, a time and a place, and all the other
properties of bodies—in short, because of the habituation of our
mind to natural phenomena—we try to measure all things with the
criteria of nature, even intellectual and rational concepts. The
criteria of nature thus serve as the point of departure for all
scientific and philosophical investigations,

To imagine a being who has none of the properties of matter
and who is other than whatever our minds might conceive, and to
understand attributes that are inseparable from the essence, not
only requires great precision but also demands of us that we
completely empty our mind of material beings.

Ali, peace be upon him, has spoken elogquently, profoundly
and meaningfully on this matter, He emphasizes that men cannot
imprison God in a description, saying: “Pure monotheism and
perfect faith lie in exempting, negating and excluding from His
sacred essence all the attributes of creatad beings. God forbid that
He should be described by any such attribute, because when He is
$0 described, it appears as if each attribute is separate from its
possessorand alien toit. So onewho says something in description
of the Creator imagining Him to Possess some attribute superad-
ded to the essence has made Him the parmer of something and
suggested He consists of two parts. Such an attempt to describe
God arises from ignorance and lack of awareness.”

Mental concepts cannot describe God by recourse to finite at-
tributes; being limited, they are inapplicable to God’s being, Each
attribute, with respect to the particular meaning it conveys, is
separate from all other attributes. For example, the attribute of life
is quite different from the attribute of power; they are not inter-
changeable. It is possible that certain instances might gather all
these attributes together in a single location, but cach of them
lexically has a different purport.

When the human mind wishes to ascribe an attribute to a
certain thing, his aim is to establish in a given instance a kind of
unity between the attributeand the enti tyitdescribes. Butsince the
attribute is conceptually distinct from the entity, the mind inevita-
bly decrees that they remain separate from each other. The only
means for the knowledge of things is to describe them throu gh the
use of mental concepts, which are conceptually separate from each
other and, therefore, necessarily finite. Those concepts cannot,
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therefore, be used to gain knowledge of that Most Transcendent
Reality. He is exalted above the possibility of being known by
description, and whoever limits God with a given attribute has
failed to gain any knowledge of Him.

By mentioning a few examples we can understand to some
degree how the attributes are not superadded to the essence. Take
into consideration that the rays of heat proceeding from fire convey
heat to everything, so that one of the qualities and attributes of fire
is burning and the distribution of heat,

Has this quality occupied one corner of the being of the fire's
being? Of course not; the entire being of fire has the attribute of
burning and the distribution of heat.

Imam Ja'far as-5adiq, upon whom be peace, said inanswerto
someone who was questioning him about the nature of God: “He
is sormething utterly other than all things; He alone is identical with
the very essence of being. He is not a body and has no form. The
senses cannot perceive Him and He cannot be sought out. He
escapes the grasp of the five senses; fantasy and imagination are
unable to perceive Him. The passage of time and the succession of
ages in no wise diminish Him and He is exempt from all mutation
and change.,”"*

The Unity of God

When the question of divine unity is raised in religious
discourse, itis taken to include many topics including belief in the
oneness of the essence, so, too, the compounding of the attributes
and the distinction between essence and attributes is totally ex-
cluded with respect to unity of the attributes. Distinctness and
differentiation derive from limitation. If we posit a difference
among the divine attributes, it is valid only from the point of view
of our rational thought and reflection; a multiplicity of directions
and of superadded attributes cannot affect the divine essence as
such.

Ifinthe world of nature we look at a body through different col-
ored pieces of glass, that body will appear to us in a succession of
different colors. Similarly, when we contemplate the unique divine
essence with our reason, we sometimes ascribe knowledge to that
infinite being withregard to the fact thatall creatures are atall times
present before Him; we then say that He is all-knowing. At other
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times we are aware of His ability to create all things, and we then
speak of His being all-powerful,

S0 when we perceive through these various apertures, the
different attributes which appear to resemble the properties of our
limited beings, we attempt to separate them from His infinite
essence. Objectively, however, all the concepts conveyed by the
different altributes have a single existence and convey a single
reality, a reality that is free of all defect and deficiency, that
possesses all perfections such as power, mercy, knowledge, bless-
edness, wisdom and splendor.

Ali, upon whom be peace, the Commander of the Faithful, says
in the first sermon of the Nahj al-balaghak, “The beginning of reli-
gionis the knowledge of the puredivineessence, and the perfection
of such knowledge lies in faith in that sacred being. Perfect belief,
in turn, lies in sincere devotion at His threshold, and perfect
devotion is none other than the dissociation of that Unique Prin-
ciple from all the attributes of contingent beings.

“Beware, for He cannot be described with any attribute, for
then difference would appear between the name and the attribute.
Whoever attempts to describe Him with an attribute is, in effoct,
creating a like and a partner for Him, or rather he is seeing God to
be two. Whoever sees God to be two is attempting to divide His
being. Such a person lacks all knowledge and insight into the
nature of God's unique being and is blind and ignorant.

“The one who is thus deprived of vision will attempt to point
to God (i.e., restrict Him to a given time and place), and whoever
does this posits imprisoning limits for the Creator of all bein g and
makes Him finite. Whoever limits and restricts Him in this way
regards Him as a measurable quantity, Whoever asks: “Where is
God?” unintentionally makes of Him a bod y enclosed within
another body, and whoever asks, “In what is God engaged?”
unintentionally states that certain places are empty of His being.”

So each attribute is infinite and coextensive wi th the infinitude
of the essence. God is free of and exempt from finite attributes that
might be distinct from each other and separate from the essence.

Once we realize that Cod‘s being derives from Hirnself, it
follows that an absolute being isinfinitein all respects. Ifbeing and
non-being are equally conceivable for an entity, it must acquire
being from some external cause to come into being; self-origination



116 God and His Atfributes

is, after all, impossible. Itis, then, only absolute being that derives
from itself; all other realities are subordinate to it and knowable
only by means of it. Once an essence is identical with its own
existence, it is infinite with respect to knowledge, power, non-
origination and everlastingness, for all of these are forms of being,
and an essence that is identical with existence must necessarily
possess all these perfections to an infinite degree.
LLL e

The oneness of God is one of His foremost attributes. All the
heavenly religions, in their original and undistorted teachings,
have summoned mankind to a pure affirmation of God's unity,
untainted by the ascription of partners to Him. Such ascription of
partners, in all its forms and dimensions, is the most harmful error
towhichmanisliable. Ithasoccurred throughouthistory asaresult
ofignorance, unawareness, and turning away from the guidance of
reason and the teaching of the Prophets,

If men believed in God according to correct thought, the proofs
of reason and the guidance of the Prophets, it would be impossible
for them to accept any contingent phenomenon or created thing in
His place, and to imagine thatany other being might be His partner
or equal in commanding and controlling the destinies of the world,
or even have some share in administering the order of the universe.

If numerous gods ruled over the world and each of these gods
acted and gave commands in accordance with his own will, the
order of the universe would dissolve into anarchy.

The Quran says: “If there were numerous gods other than the one
true God, the order of the heavens and the earth would collapse. So exalted
be the Lord of the Throne above what they say concerning Him."” (21:22)

If we say that God is one, it is because He is not a body. A body
is a compound of a series of different elements, the union of which
causes it to come into being, Compounding, division and genera-
tion are all attributes of contingent beings and bodies; we, there-
fore, negate them in the case of God and assert that whatever has
come into existence, as a result of compounding and generation,
neither is God nor resembles Him,

It is feasible to conceive of plurality within a given category
once we speak of limitations such as quantity, quality, and time.
God, however, is not limited by any of these, and it is, therefore,
impossible to conceive of Him having any like or congener.
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If we try to imagine the essence of water, without any limiting
attribute, and repeat this exercise several times, nothing will be
added to our original conceplion. Becausein the beginning we con-
ceived of water in an absolute sense, not limited by any condition,
quantity or quality, it is impossible thatin oursubsequent attempts
to conceive of it a new hypothesis should oCcur to us,

But when we add to the essence of water certain limiting at-
tributes which are extrinsic to it, different forms and instances of
water willappear and with them, plurality. Examples of this would
be rainwater, s pringwater, river water, sea water, all of these
observed at different times and in different places, here and there,
If we climinate all these limiting attributes and look again at the
fundamental essence of water, we will see that it is exempt from all
duality and is a sin zle cssence,

We must be aware that any being which can be contained in a
certain place necessatily has need of that place, and any being that
be contained ina certain lime Owesits very existence to the defining
conditions of that time: its existence will berealized only within the
specific temporal framework where those conditions obtain,

S0, when we come to know a being that is present at all times
andinall places and who possesses the highest conecivable degree
of perfection, and other than whom nothing is perfect or absolute
and free from defect, we must recognize that to impute duality to
such a lofty reality is to make it finite and Himited,

Indeed, God is not one in a numerical sense sp that we might
imagine Him to be the first member of category that is followed
by asecond. His onenessis such that if weimagineasecond to exist
with Him, that second must be identical with the first.

Since the multiplicity of things derives from the limiting cir-
cumstances that differentiate them from each other, it would be
totally irrational to posita second fora being that is free of all limits
and bounds. The existence of a second would mean that the first
had limits and bounds, and if limits and bounds are excluded, we
cannot possibly have two beings; our co ncephon of the second will
simply be a repetition of the fist.

The doctrine of divine unity means that if we consider Gad
alone, to the exclusion of all phenomenal being, His sacred essence
i5 completely affirmed. Likewise, if we regard His being together

with phenomenal being, again His existence will be completely
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affirmed. Butif, on the contrary, welook at contingent phenomena
to the exclusion of God, they cannot in any way be said to be
existent, because their existence is dependent on the Creator forits
origination and perpetuation.

So, whenever we ascribe some limit and condition to God, it
means that God will cease to exist whenever that limit and condi-
tion cease to exist. However, God’s existence is not subject to
condition and plurality, and reason cannot, therefore, posit a
second member of His category.

Letus givean illustration. Suppose that the world is infinite
it has no bounds and in whatever direction we travel, we never
come to its end. With such a concept of the world of bodies, all of
itsdimensions being infinite, can we imagine another world to exist
in addition to it, whether finite or infinite? Certainly we cannot,
because the concept of an infinite world of bodies necessarily
excludes the existence of another such world. If we try to conceive
of another such world, it will be either identical with the first world
or a segment of it.

5o, considering that the divine essence is absolute being, to
posit the existence of a second being resembling Him is exactly the
same as imagining a second world of bodies to co-exist with an
infinite world of bodies. In other words, it is impossible.

Itis, thus, clear that the meaning of God's being One is not that
Heis nottwo; it is that a second is inconceivable and that the exclu-
sive possession of divinity is necessitated by His essence. He
becomes distinct fromother than Himself, not by means of any limit
but by means of His essence itself which can clearly be distin-
guished from all else. All other beings, by contrast, attain their
distinctiveness not from their essence but rather from God.

Lol

We see clearly that extensive interrelatedness and harmony
exist among all the components of the world. Man produces a
carbonic gas that enables plants to breathe, and trees and plants,
reciprocally produce oxygen that enables man to breathe. Asa
resultof this interchangebetween manand plants, a certainamount
of oxygen is preserved at all times; were it not to be so, no trace of
human life would remain on earth.

The amount of heat recelved by the earth from the sun corre-
sponds to the need of living beings for heat. The speed of the earth’s
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rotation around the sun and the distance it keeps from that source
of energy and heat have been fixed at alevel that makes human life
onearth possible. The distanceof the earth from the sundetermines
a degree of heat that exactly corresponds to the needs of life upon
earth. Were the speed of the earth’s rotation to be a hundred miles
an hourinstead ofa thousand miles an hour, as it now is, our nights
and days would be ten times as long, and the intensity of the sun’s
heat would rise to the point that all plant life would be burntand the
cold nights of winter would freeze all fresh shoots in the ground,

If, on the one hand, the rays of the sun were to be reduced by
half, all living beings would be frozen in place by the extreme cold.
If, on the other hand, they were to be doubled, the sperm of life
would never come to fruition. If the moon were farther away from
the earth, the tides would become strong and fierce enough to
uproot the mountains.

Seenin this light, the world appears to bea caravanin which all
the travellersare joined together like linksina chain. All of its parts,
big or small, are striving cooperatively to advance in a single
direction. Throughout this organism, everything fulfills its par-
ticular function and all things aid and complement each other, A
profound and invisible link joins every single atom to all other
atoms.,

Awaorld thatis thus replete with unity must necessarily be con-
nected to a single source and principle. Being derives froma single
origin; if the entirety of the universe is one, its creator must also be
one. The fact that the creator has brought forth unity within the
multiplicity of the created world is in itself a convincing proof of
His oneness, power and wisdom.

The Quran says: “Ask them, "Show me these partners whom you
worship in place of God. Have they created anything from earth or have
they shared with God in the creation of the heavens? Have we given them
@ book on which they rely in their ascription of partners to us?* No, the
wrongdoers deceive each other with their false promises. Certainly it is
God Who preserves the heavens and the earth from collapse and annihila-
tion; were they about to collapse and be annihilated, thereis none other who
could preserve them. Know that God is most forbearing and forgiving.”
(35:40-41)

Cur innate nature, which is a fundarmental dimension of our
existence, also confirms the oneness of God. In severe crises and
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times of hardship, our desires are all focused on one point; we turn
in one direction and entrust our hearts to Him.

One of the pupils of Imam Ja’far Sadiqg, upon whom be peace,
asked him, “What proof is there for the oneness of God?”

The Imam answered him: “The proof of His oneness is the
interrelatedness and continuity of all creation, the integral order of
being that rules over all things. Cod says in the Quran: "Were there
a creator in the heavens and earth other than the One God, their order
wonld vanish and the world would be destroyed.” *=

So the regularity and comprehensiveness of the order that
ruled over all things refutes the theory that there might be several
gods, ruling the same or different spheres.

b

Although the Quran stresses the unity of Ged in creation and
wisdom, it also mentHons the role of the causes and means that
implement the divine command. Ttsays: “God sent down water from
the heavens and revived the earth thereby after ifs death. In that isaclear
sign for men who pay keed.” {16:65)

Once we reach the conclusion that God alone is engaged in
creating, ordering and managing the entire universe, and that all
sources of effect and causality are subordinate to His will and
cornmand, each having its particular role assigned to it by God—
once wereach this conclusion, how can weimagineany otherbeing
to be on the same level as God and bow down in worship beforeit?
The Quran says: “Some men regard other beings as equivalent to God
and love them as if they were God but the believers devote all of their love
to God.” (2:165) *Among His signs are the night and the day and the sun
and the moon. Do not bow down and prostrate yourselves before the sun
and the moon. Instead, prostrate yourselves humbly before the God that
created them." (41:37)



Lesson Twelve
The Infinite Power of God

The infinite power of God has no clearer proof than that furnished
by the study and examination of the phenomena of the created
universe and the multiple forms and colorations of nature that can
never be fully described.

When we look at God's creation we find ourselves confronted
with 50 vast an energy that no limit can be imagined for it. A look
at creation and the milliens of truths secreted in the wonders of
nature and the depths of man’s own being provides the clearest
indication of the scale of the power of the One Who has ereated it,
for the rich and complex order of being admits of no other explana-
tion.

It is God’s incomparable power that compels man to bow
humbly before the Creator of this great scheme. There is no word
to express the dimensions of His power; that unique cssence has
much power that whenever He wills a thing to come inta existence,
it suffices for the command “Be!” to issue forth from Him and the
object addressed will be. The Quran says: “When He wills a certain
thing, He commands it ‘Be!” and it is.” (36:82)

The law expounded in this verse is the best indicator of His
limitless power and manifestation of His boundless power and
splendor. Itnegates any limit that might be seton God's power and
proclaims the inadequacy of all criteria and measures when con-
fronted with this divine law.

The champions of the natural sciences, the men of the labora-
tory, despite all the advances they have achieved, have not yet
gained complete knowledge of the inner secrets of a single one
among the numerous and varied beings of the created universe.
Nonetheless, the partial and defective knowledge that man has
acquired concerning a few of the beings that exist in this world is
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enough for him torealize with all his being that the great power that
has created such variety and abundance in the universe must be
infinite,

Consider the range of His creation: tiny creatures and mon-
strous beasts with strange appearances both dwelling in the depths
of the ocean; delicate and melodious birds with multicolored
wings, the beauty of which skilled artists imitate as an adornment
to their craft; stars that shine in the heavens and the sun that rises
and sets; the dawn and the moonlight; the planets, galaxies and
nebula each of which sometimes contains at its heart millions of
great shinning stars giddying in their apparent infinitude.

Does not a creation such as this, awe inspiring inits splendor,
indicate the infinite power of its Maker? Can one disregard the
power of a Creator Who imparts such varety to life and made
distinct, finite forms of it appear in all this vast range of phenome-
ena?

Now, given the fact that all these captivating forms of creation
ultimately arise from the atom, the question of being cannot be ex-
plaincd except by reference to a guiding and infinite power. Itis He
Who impels all things toward the assumption of life-giving form
and possesses the power and intelligence to plan and design this
vast and precise scheme.

Satao s

Largeand small, difficultand easy, are properties pertaining to
finite beings; in the infinite realm of God’s essence and attributcs,
there is no question of great and little, much and few. Impotence
and inability are caused by the finiteness of the energy at the
disposal of an agent, by the existence of an obstacle on his path, or
by the absence of means and instruments; they are inconceivable in
the case of an infinite power.

The Quran says: “Nothing in the heavens or on earth can induce
weakness or impotence in God; indeed, God is all-knowing and all-
powerful” (35:44)

Although Ged is capable of doing all things, He has created the
world according to a precise and specific scheme in the framework
of which a set role has been assigned to certain phenomena in the
origination of others. Those phenomena are completely and un-
questioningly subordinate to His command while fulfilling that
role and never rebelling against His orders in the slightest.
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The Quran says: “The sun, the moon and the stars are all at His
command. Be aware that creation belongs only to God; it is His pene-
trating command that in its exalted purity creates the world and all it
contains.” (7:54)

Strictly speaking, no creaturein the scheme of the universe can
be a manifestation of power or have any share in His will and
command, for just as God has no partner in His essence, so, too, He
has no partner in His agenthood.

Just as all ereatures in the world lack independence in their
essence and are dependent on Him, they also lack it in preducing
acts and effects. Every agent and cause derives the essence of its
being from God and also its power to act and produce an effoct.

Whenever He wills and necessitates it, the order that encloses
allbeings abandonsits role, for that orderisitself subordinate to His
will, precious and firm though it may be. The Creator Who has
assigned a particular effect to every factor and cause is ablo ko
neutralize and suspend that effect at any instant. Just as one
command brought the order of the universe inte existence, another
command robs phenomena of their customary effect,

Thus, the Quran says: “They said, ‘Burn Abrakam and thus render
help unto your gods, if you are men of action.” We commuanded the fire, "be
cool for Abraham and harm him not,” They sought a stratagem against
hirm, but We made them the losers.” (21:68-69)

Although the powerful attraction exerted by the sun and the
earth prevails over a vast space, both bodies are subordinate to His
will, Assoon as He gives alittle bird the necessar ¥ power, the bird
is able to resist the pull of the earth and take flight.

The Quran says: "Do they not look at the birde in the heavens and
see how the skies have been subjugated to them? It is God alone Who keeps
them aloft, and in this thereis an evident sign of God's power for the people
of faith.” (16:79)

Whatever phenomenon may be imagined to exist in the world
of being finds its needs for sustenance and life met by the Creator.
Therefore, whatever power and capacity is found in the scheme of
creation must necessarily go back to the infinite power of God.

Ali, peace be upon him, the Commander of the Faithful, saysin
a sermon reproduced in the Nakj al-balaghah: “O God, we canriot
penetrate the depths of Your splendor and majesty. We know only
that You are living and self-subsistent, that You are exempt from



124 God and His Attributes

eating and sleeping. No mind can perceive You and no eye can see
You. But You see all eyes, You know the life span of all things, and
You are all-powerful.

“Although we have perceived nothing of Your creation, we are
astounded by Your power and praise You mightily. That whichis
hidden from us and our eyes cannot see and our mind and intelli-
gence cannot attain, which is concealed from us by veils of the
unseen, is much greater than what we can see..."

When man decides to build something—for example, a hospi-
tal—he assembles the necessary tools and pieces of equipment that
do not have any essential relationship with each other, and, then,
connects them with each other by means of a series of artificial
relationships in order to reach his goal.

In order to create such artificial relationships, he makes use of
different forces and objects that he finds to be already existing. His
work and achivity are a part of the system of creation; they are not
propetly speaking creative activity, butonly a formof motion that
takes place within existing objects. Divine creation forms a quite
different category from the production of artificial relationships
between unrelated objects. God originates things with all their
properties, forces and energies and characteristics.

When we say that God is all-powerful, we must be aware that
His power relates only to things that are possible. Things that are
rationally impossible are entirely outside the sphere of His power,
and to use the word “power” or “capacity” in connection with
things that are impossible is incorrect and meaningless. Although
the power of God is, indeed, unlimited, the receptive capacity of
things and their ability to serve as locus for the manifestation of
divine power must be taken into consideration. The implementa-
tion of God's will is intertwined with the relations between cause
and effect, with the complex network of reasons and causes. In
order for a thing to become the object of the divine will, it must not
be impossible and must, in its essence, possess receptive capacity;
divine will is accomplished by means of thereceptivity of things. It
is true that the divine effulgence is infinite and constantly overflow-
ing, but the ground destined to receive it may be defective and
unable to absorb the infinite share that superabundant source
offers it.

The ocean is an immensely abundant source of water, but a
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tanker has only a limited capacity to take on its water; in fact, only
aminuteamount of that water can be loaded onto a tanker. Clearly
enough, what is finite and limited in this case is the capacity of the
tanker, not the water in the ocean.

Someone once asked Ali, the Commander of the Faithful, upon
whom be peace, “Is your Lord able to fit the whole world into a
hen’s egg?” He answered: “God Almighty is, indeed, able to do
anything, but what you ask is something impossible.”»

S0 although God's sacred essence is utterly free of all impo-
tence and inability, it is meaningless and irrational to ask whether
God can do something inherently impossible.

sk

One whose heart beats with the love of God and flows over
with belief in the Creator of all being will never be discouraged,
lonely and hopeless even in the midst of the most complex difficul-
ties, Whatever deed he undertakes he does so in the consciousness
of being in the protective shade of a supreme power that can make
him triumph over all difficulties.

A man who is aware of God and knows that he enjoys His
supportcanresistand endure all kinds of hardship. Difficulties are
for him like foam on swift vanishing foam on the face of the waters.
The fire that burns within him becomes ever brighter and he
emerges stronger than ever from the crucible of hardship.

Throughout the toils he endures, he is comforted and strength-
ened by God’s kindness and favor, and it is this that forms the true
motor of his activity. Failure does not block his pathand cause him
to surrender; instead, with sincere intention and diligent effort, he
continues his strivings until final victory.

He understands well that his efforts cannot remain fruitless
and that victory goes to the deserving. Whenever He wills, God
takes the hand of the fallen and the oppressed who have no refuge
other than Him and raises them up to the apex of power. Some-
tirnes, too, Herubs in the dust of humiliation and disaster the noses
of the powerful and arrogant oppressors who believe only in
violence and the logic of force and treat men as if they were
worthless.

How many arrogant tyrants have beencastdown by disaster in
the course of human history, sinking and vanishing in a tempest of
shame!
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The story of God's messengers represents in itself a complete
and ideal model of human values. We all know how the messen-
gers stood alone against the oppressive forces of their day in order
to guide men to salvation, reform their society, and inculcate lofty
values in them. In doing so, they lit the first spark that ultimately
destroyed polytheism.

The response aroused by theirbeliefs caused sucha positive tu-
mult that they were able to change the face and direction of history.
They laid the foundations of monotheistic worship and established
the principles of virtue in the most comprehensive way.

Who can deny the role played by their devotionand faith in the
untiring struggle they waged? How far can will power alone take
man, and how much can it enable him to endure and sacrifice?

A cursory review of the proud history of the Prophets’ lives en-
ables us all to behold, in the most vivid fashion possible, the
sincerity and devotion they displayed, their mercy and forbear-
ance, and their intense desire to guide and reform men. The
fundamental secretof their success was the fact they never thought
of themselves for a single instant; they sincerely renounced their
own beings, making them a gift to God's cause. God then re-
sponded by bestowing immortality and everlasting fame on them.



Lesson Thirteen
The Boundless Knowledge of God

A Creator Who cannot be circumscribed by place, for Whose
Essence no limit is conceivable, of Whose being not a single part of
the heavens and earth is empty—sucha Creator is naturally aware
of all things; there is nothing throughout the whole scheme of being
on which the bright rays of His knowledge do not shine.

The events that occur in the most distant part of the universe,
happenings that occurred billions of years ago orwill occur billions
of years in the future—all are contained in the sphere of His
knowledge, and the most comprehensive attempts at inlerpreting
His knowledge are, therefore, doomed to failure.

In order to understand the extensive sco pe of His knowledge,
we stretch the limits of our thought, apply our intelligence to
reflection and search, and try to advanee to our goal with a clear
mind. In the last resort, however, our mental apparatus lacks the
skills required for reaching the goal,

If we were to exist everywhere in just the same way that we
exist at a given place and in a given time, so that no place was
deprived of our presence, nothing would be hidden from us and we
would be aware of everything,

Forus, the world of being has been divided inta two sec tors: the
manifestand the hidden. Things are “hidden” in the sense that cer-
tain truths, being infinite and non-material, cannot be perceived by
the outer senses. Itis important to remember that the entirety of
existence does not consist of matters that lie within the range of the
empirical sciences.

Inorder to understand the secrets and mysteries of creation we
need, as it were, a launch platform. The elevation we are able to
reach depends on the intellectual force we have atour disposal and
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the degree of understanding that propels ourascent. Once we have
a suitable launch platform, many realities become knowable to us.
B

Throughits useof theterm ghayb{“hidden”), the Noble Quran
sets before man a broad vision of reality. God's messengers have
also striven to raise man’'s awareness of the created universe to a
level that embraces infinite as well as the finite and the boundaries
of the unseen as well as the dimensions of the manifest.

For God, the “hidden” does not exist; for Him, the universe is
entirely “manifest.” The Quransays: “Heis the Knower of the Hidden
and the Manifest, the Compussionate and the Mergiful.” (59:22)

Whatever is made by man derives from the skill, intelligence
and knowledge of its maker. The more subtle and refined the
product, the more clearly it displays the profound and extensive
knowledge of its maker, and the more fully it proves his ability to
plan and design.

Man’s handiwork is not in any way comparable to the myster-
ies and splendor of creation. Nonetheless, it suggests to us that the
harmonious and orderly schermne of the universe, and the manifes-
tatior of intelligence in this vast, beautiful and astounding pattern
of creation, must necessarily indicate that the one who plans itand
endows it with order must possess boundless and comprehensive
knowledge. The orderliness of the universe is the strongest proof
for the existence of a being that overflows with the knowledge, will,
awareness and wisdom and has designed the wonders of creation
in accordance with a precisely calculated plan. The signs of His
infinite knowledge are to be seen plainly in every particle of every
phenomenon.

The experiments and theories of scientists furnish proof for
who ever desires it of the boundless knowledge of God and its
countless manifestationsin theinsect, animaland vegetablerealms.

God is aware of the course of the stars in space, the tumult-
ridden world of the nebulae and the rotation of the galaxies; of all
things from pre-eternity to post-eternity; of the total number of
atoms in all the heavenly bodies; of the motions of the billions of
creatures, large and small, that move on the face of the earthand in
the depths of the oceans; of the norms and laws that unfailingly
regulate nature; of the hiddenand manifestaspectsofall things. He
even knows the perplexities of the distraught better than they do
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themselves,

Listen again to what the Quran has to say: “Is not the one who
created the world aware of the secrets of His own creation? Certainly He
has knowledge of all the subtleties and mysteries of the world.” (67:14)
“Nothing is hidden from God, neither on earth nor in the heavens.” (3:5)

Natural scientists are better acquainted than others with the
subtle and precise mysteries that are implanted in every particle of
creation; they are aware from their studies and researches of the
various calculations that are built into things both living and
lifeless, in cells and globules; of the various forms of action and
reaction, outward and inward, that take place in them; and of the
effects of various materials and substances. Thus, they witness the
signs fo God's astounding wisdom and infinite knowledge in
natureor, as the Quran puts it, *...on the horizons.” (41:53) Morethan
others, they are exposed to the manifestation of God's attributes
and perfections, including His unbounded knowled ge, and if they
do not reject the call of their conscience, they will also discern the
existence of the Creator more clearly,

A certain thinker once said, “Our world resembles a greatidea
more than itdoes a great machine. Asa theory or a scientific defini-
tion, it can be said that the world is the product of a great idea, the
manifestation of a thought and an idea SUPETior to our own.
Scientific thought seems to be maoving in the direction of this
theory.”

God's knowledge is not restricted to things past or to present
events and objects; His knowledge of the future is exactly like His
knowledge of the present.

God's knowledge is, 50 to speak, “immiediate” in the complete
sense of the word. Itis not in the first instance necessary that there
should be an object of knowledge to Which His knowled ge should
attach itself. All things stand revealed before Him, for at the very
same time that His sacred essence is utterly other than all creatures
and phenomena, it is also not separate from them: all things past
and future are in His unmediated presence.

Ali, upon whom be peace, the Commander of the Faithful, says:
“He knows all things, but not through means and instrumen ts, the
absence of which would entail the cessation of His knowledge.
There is not some added entity called ‘knowledge’ interposed
between Himand the objects of His knowledge; there is nothing but
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His essence alone."

Here, Ali, peace be upon him, is referring to the theological
principle that God's awareness of things is direct and immediate.
In His knowledge of phenomena, God has no need of the mental
forms that are thebasis of acquired knowledge. Were He to acquire
His knowledge by means of those forms, need would arise in Him,
whereas He is utterly free of need.

The one from whom the existence of the world and its inhabi-
tants derives, who is capable of meeting every imaginable need,
who grants every perfection and bounty—is it all conceivable that
He should Himself be imprisoned by Meed?

Mental forms remain in our minds only so long as we wish
therm to exist; they disappear as soon as we withdraw our attention
from them, because they are fashioned and created by us. This form
of knowledge is not direct and unmediated and it is, therefore,
termed “acquired knowledge,” by contrastwith “immediate knowl-
edge,” that has no need of a means.

The difference between us, who create our own mental forms
and the Creator Who originated all beting, lies in this, that we owe
our very existences to Him and, therefore, stand in need of Him,
whereas He is the true Creator and vivifier of all things, is free of
need, and does not necd the exercise of vision to acquire knowl-
edge.

Thedelineationof past and future events that takes place on the
horizons of our being and thought is inevitably limited, since we
occupy a given time and space outside of which we have no
existence. We are material phenomena, and matter, according to
the laws of physics and relativity, needs time and place in its
gradual and continuous process of developmentand change. Past
and future have no meaning for a being who is present from pre-
eternity to post-eternity, in all places and at all times and free from
the captivity of matter and its consequences.

Since every phenomenon relies on the infinite existence of the
Creator for its origin and existence, no veil or barrier can be
supposed to exist between God and that phenomenon; God encom-
passes its inner and outer dimensions and is utterly empowered
over it.

Someone once asked Ali, upon whom be peace, the Com-
mander of the Faithful, “Where is God?”



God and His Attributes 131

Ali answered: “It is not correct to ask where God is because it
is God Who made place. Noris it correct to ask how God is, of what
nature is God, since it is God Who ereated all nature. Further, it is
not correct to ask what God is because it is God Who created all
quiddity.

“Glorified be God Almighty in the waves of Whose splendor
the wise are unable to swim, the remembrance of Whose eternity
halts all thought in its track, and in Whose vast heaven of sanctity
the intellect loses its wa T

The Quran says:  God is aware of all that exists on the face of the
earthand in the depths of the oceans. He knows of every leaf that falls and
every seed that is hidden in the darkness of the earth. All things, fresh and
dry, are clear and evident to Him.” (6:59)

Let usimagine that we are ina room overlooking the strectand
watching through a small window the mass of cars that swiftly
movesdown thestreet. Obviously wecannot sepall the carsatonce;
we see them one by one as they pass in front of the window, and
then they disappear fromsight. If we knew nothing about cars, we
might imagine that they graduall ¥ come into being on one side of
the window and cease to exist on the other.

Now this small window corresponds exactly to our ficld of
vision; it determines a pastand a future for the cars. Those who are
outside the room standing on the sidewalk sce al] the cars moving
along together.

Qur situation with respect to the pastand future of the world
islike that of the person watchin & thecars througha small window.

Once we realize that God is above time and place, we under-
stand thatall past and future events are alwa ¥5 presentand existent
in front of Him, like a painting.

Weought, therefore, to have a sense of responsibility toward a
Creator Who is aware of the sk ghtest act and deed of creation—as
the Quran says: “He knows gl that you do” (2:283)—and avoid any
sinormistake that would causeus to becomedistant from Him. We
ought to worship God, the possessor of absclute knowledge Who
has caused us to traverse these various stages and to attain the
capacities we now have. We ought not to disobey His commands
Which open up for us the path to true felicity and the ultimate aim
of man, and we should accept no goal other than Him,

In order to reach God we must adomn oursclves with divine al-
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tributes and prepare ourselves, during our brief sojourn in this
world, for the meeting with Him. Then we may return to Him, the
source, origin and beginning of our existence, This requires action
and striving effort aimed at refining the self, for the responsibility

to act in this sense has been placed on man's shoulders as a divine
trust,



Lesson Fourteen
Opinions Concerning God’s Justice

The problem of justice as one of God’s attributes has had its own
distinct history. Various schools of thought in Islam have held
different views on the subject, interpreting it in accordance with
their own distinctive principles.

Some Sunnis who follow the views of the theologian Abu'l-
Hasan Ash’ari do not believe in God's justice as a matter of faith,
and they deny that justice is accomplished by the divine acts.

In their view, however, God treats a certain person, and what-
ever punishment or reward He gives him, rrrespective of what he
might appear to deserve, will represent justice and absolute good,
even though it might appear unjust when measured by human
standards.

These Ash’aris, thus, distinguish God’s attribute of justice from
His acts and they, therefore, regard as just whatever can be attrib-
uted to God. [f He rewards the virtuous and punishes the sinful,
this is justice, but so would be the reverse; it would skl be in the
broad sphere of His justice.

Their claim that the very terms “justice” and “injustice” are
meaningless when applied to God is no doubt intended to elevate
God's most sacred essence to the position of the highest transcen-
dence. But no thoughtful person will regard these superficial and
inadequate notions as having anything to do with God’s transcen-
dence. In fact, they involve a denial of order in the world, of the
principle of causality both in the general order of the world and in
the conduct and deeds of individual men.

The followers of al-Ash’ari believe, moreover, that the bright
lamp of the intellect is extinguished whenever it is confronted with
the perceptions and problems of religion, that it is unable to benefit
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man or light up his path.

This claim conforms neither to the teachings of the Quran nor
to the content of the sunnah. The Quranconsiders disregard for the
intellect to be a form of misguidance and repeatedly summons men
to reflection and meditation inorder tolearn divine knowledge and
religious beliefs. Those who fail to benefit from this bright lamp
within them are compared to the animals. The Quran says: “The
worst of crealures in the sight of God are those persons who are deaf and
dumib and do not reflect.” (8:22)

The Prophet of Islam says: “God has assigned two guides to
man: one external to him, the messengers of God, and the other
internal, his own power of thought.

*EX4E

The MMutazilites and Shi‘a stand in opposition to al-Ash’ari and
his school. Qut of all the attributes of God, they have selected
justice to be a principle of their creed. Relying on both transmitted
and rational proofs, they have also refuted and rejected as incom-
patible with the principleof justice, the doctrines of theunmediated
effect of divine destiny and the predetermination of man's acts.

They believe thatjustice is the basis of God'sacts, both in the or-
dering of the universe and in the establishing of laws. Just as
human acts can be weighed according to the criteria of good and
bad, the acts of the Creator are also subject to the same criteria. Since
the logic of reason determines that justice is inherently praisewor-
thy and injustice inherently reprehensible, an object of worship
whose characteristics include infinite intelligence and spirit, will
never undertake an act that reason regards as impermissible.

When wesay that God is just, it means that His all-knowing and
creative essence does nothing that is contrary to wisdom and
benefit. The concept of wisdom, when applied to the Creator, does
not mean that He chooses the best means for attaining His goals or
remedying His deficiencies, for it is only man who is called on to
move from deficiency toward perfection. God's concernis to make
beings emerge from deficiency and impel them toward perfection
and the aims inherent in their own essences. God's wisdom
consists of this, that He first implants a form of His favor within
each phenomenon, and then, after bestowing existence upon it,
impels it toward the perfection of its capacities through a further
exercise of His generosity.
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Justice has, then, an extensive meaning, which naturally in-
cludes the avoidance of oppression and all foolish acts. [mam Ja'far
as-Sadiq, peace be upon him, says in explanation of God's justice:
“Justice in the case of God means that you should not ascribe
anything to God that if you were to do it would cause you to be
blamed and reproached, "

With man, oppression and all the forms of corru pt activity in
which he engages, derive, without doubt from ignorance and lack
of awareness and need coupled with innate lowliness; sometimes,
too, they are the reflection of hatred and enmity, which leap forth
from man’s inner being like a spark.

Numerous are those people who are dispusted with their own
oppressiveness and corruption. Nonetheless, because of gnorance
about the final outcome of their deeds, they continue, from time to
fime, to act with injustice and pollute themselves with all kinds of
shameful, corrupt deeds.

Sometimes man feels that he needs something that he does not
have the resources or ability to acquire. This is the root cause of
many evils. The feeling of need, hunger and greed, the prevalence
inman of a desire to harm or dominate—all theseare factors leading
to aggressive behavior,

Under their influence, man loses the reins of self-control, He
concentrates all his efforts on fulfilling his desires and violating all
ethical restrictions, hestarts squeezing the throats of the oppressed.

Theunique essence of God, that infinite being, is free of all such
tendencies and limitations, for nothing is hidden from His knowl-
edge without bound, and it is inconceivable that He should suffer
fromimpotence vis-a-vis anything—He, the Pre-Eternal One Whose
eternal rays bestow life and sustenance on all things and Who
assures their movement, variety and development.

Asubtleessence thatcomprehendsall the degrees of perfection
stands in no need of anything so that its absence might induce
anxiety in Him when He conceives a desire for it. His power and
capacity are withoutany doubt, unlimited and they do not fall short
of anything so that He might then be led to deviate from the path
of justice and transgress against someone, or take vengeance in
order to quieten his heart or undertake some inappropriateand ill-
sided act.

None of the motivations for unjust behavior can be found in
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God, and, indeed, the very concepts of oppression and injustice are
inapplicable to a being Whose generosity and mercy embrace all
thingsand the sanctity of Whose essenceis clearly manifestthrough-
out creation.

The Quran repeatedly negates all idea of injustice by God,
considering Himin His sanctity utterly removed fromall unworthy
acts. Itsays: "God never considers it permissible to act unjustly toward
His servants; it is rather men who commit oppression and injustice.”
(10:44)

In this verse, God dissociates Himself from all notion of injus-
tice, something repugnant to men, and, instead, attributes it to
them.

In addition, how is it possible that God should call on men to
establish justice and equity while at the same time staining His own
hands with unrightepus deeds? The Quran says: “God commands
men to act with fustice and virtue and enfoins upon them generosity to
kinsfolk. He forbids them evil deeds and oppression. He admonishes you
out of His mercy, so that you may accept His advice.(16:90)

Islam values justice so highly thatif one group of Muslims wish
to deviate from the path of justice and startengaging inoppression,
they must be repressed, even if this involves war. This is the
command of the Quran: “If two parties of believers fight with each other,
make peace between them. Ifone of them has committed aggression against
the other, then make war on the aggressor until he returns to observance
of God's command. Once he has so returned, then reconcile them and make
peace in utter justice. Certainly God loves the just.” (49:9)

The interesting point that emerges from this verse is that the
mediator is strictly instructed to make sure, when bringing about
reconciliation, that the dispute s settled inaccordance with justice,
without showing lenience to the aggressor. Itmay happen, in cases
where war has been started for aggressive purposes, that a media-
tor tries to end the dispute by insisting on leniency and the over-
looking of faults, and, ultimately, persuades one of the parties to
renounce its claim in favor of the other, This lenient approach,
although legitimate in itself, may reinforce the spirit of aggressive-
ness existing in those who gained by starting the war. Itis, in fact,
conventional to satisfy the aggressor in such cases by granting him
SOME CONCession.

Although the voluntary renunciation of one’s claim is a desir-
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ableactin itself, it will, under such circumstances, have an undesir-

able effect on the mentality of the aggressor. The aim of Islam is to

uproot force and injustice from Islamic society and to assure its

members that no one can gain anything by aggression and force.
Le bt

If we look at the order of creation, we can see that a vast and
comprehensive equilibrium prevails among all physical phenom-
ena. This is evident in the regularity of the atoms, the haste of the
electrons, the rotation of the planets, and the movements of all
bodies. It is visible in the mineral and vegetable realms, in the
precise relations thatexistamong the organsof aliving being, in the
balance among the inner components of the atom, in the equilib-
rium among the vast heavenly bodies and their finely calculated
forces of attraction. All these forms of balance and equilibrium,
together with the other precise laws that science is still seeking to
explore, bear witness to the existence of an undeniable order in the
universe, one which is confirmed by mathematical equations.

Our veracious Prophet has expressed this universal justice and
comprehensive equilibrium—the fact that nothing is irregular or
out of place—in this concise and eloquent statement: “It is true
equilibrium and symmetry that maintain the earth and the heav-
ens.”

The Quran attributes the following words to Moses, peace be
upon himand our Prophet: “Our God is the one who endowed all things
with the needful and then guided them for the continuation of their
existence.” (20:30)

In this short sentence, Moses expounds to the Pharach the
manner in which the world was created together with its orderli-
nessand beauty, which areamong God’s si gns. Hisaimwastosave
him from his erroneous thoughts and help him perceive the exis-
tence of a just and divinely instituted order in the universe.

One of the norms ruling ineluctably over nature is, therefore,
orderand justice, and all things, by virtue of their subordination to
the norms and laws of nature, are engaged in the process of
evolution toward perfection that is specific to each of themn. Any
deviation from this universal pattemn of order and the relations
founded upon it would result in confusion and chaos,

Whenever some irregularity occurs in nature, phenomena
themselves evinceareaction,and inward oroutward factors emerge



138 God and His Attributes

to remove the barriers to development and re-establish the order
needed to continue on the path to perfection.

When the body is attacked by microbes and other factors ot ill-
ness, white globules begin to neutralize them, in accordance with
ineluctable norm. Whatever medicine may be prescribed is an
external factor aiding the white globules in their task of neutraliza-
tion and re-establishing equilibrium in the body.

Finally, it is impossible that God, Whose love is infinite and
Who unstintingly grants His favors to His servants, should perform
the slightest unjust or inappropriate act. This is, indeed, what the
Quran proclaims: “Itis God Who has made the earth a place of abode for
you, Who has raised the heavens, created youin the best of forms, and given
you delicious and pleasing foods as sustenance. This is God, your Lord.”
(40:64)



Lesson Fifteen
An Analysis of Misfortune and Hardship

Thequestion of God's justice involves certain problems, such as the
existence of disasters, loss and evil in the natural order, and
mequalities in the social order. This question arouses, in fact, a
whole storm of questions and objections in the minds of many
people. The problems they face are so fundamental that what start
outas doubts and hesitations, ultimately become an indissoluble
complex.

Such peopleask how itis possible that ina world created on the
basis of intelligence and wisdom, so much suffering, pain and evil
should prevail; that the world should be subjected constantly to the
successive blows of hardship and misfortune, with loss and defi-
ciency always in the ascendant.

Why is it that in various parts of the world, terrible, over-
whelming events assault mankind, resultin g inuntold loss and de-
struction? Why is one person ugly and another beautiful, one
healthy and another sick? Why are all men not created equal, and
does not their inequality point to an absence of justice in the
universe?

Justice in the order of things depends on its being free of
oppression, discrimination and disaster, or the absence fromitofall
defect, sickness, and poverty; this, they say, alone would resultin
perfection and justice.

o

We must begin by admitting that our evaluation of the affairs
of the universe does not permit us to penetrate the ultimate depths
of phenomena; it is inadequate for the analysis of the ends and
purposes of things.

Our initial understanding of un pleasant events and disasters is
bound to be superficial; we are not prepared to recognize any truth
lying beyond our initial impression. We cannot, at the outset,
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delineate the ultimate aims of those events, and we, therefore,
regard them as signs of injustice. Qur feelings become aroused and
lead us into the most illogical analyses.

But if we reflect more profoundly, we will see that this one-
sided evaluation of events we label injustice comes from making
our interests or those of people to whom we are directly or indi-
rectly related, our criterion and yardstick. Whatever secures our
interests isgood, and whatever harms us isbad. Inotherwords, our
judgment of good and bad is based on a short-eyed perception,
narrow horizons of thought, and a lack of precise knowledge
concerning the norms of creation.

Is our existence the only issue involved in every occurrence?
Can wemake our own profitand loss into the criterion of good and
evil? Our material world is constantly engaged in producing
change. Events that did not exist today will occur tomorrow; some
things will disappear and others will take their place.

Itis obvious that what is useful and beneficial for some people
today will cease to exist tomorrow. But for us who are human
beings and attached to our own existence and the things of the
world, the acquisition of things is good and their loss is bad. But
despite man and his attachments, the changing nature of the world
produces constantly changing phenomena. If the world did not
comprehend the possibility of change, phenomena themselves
would not exist, and, therefore, there could also be no question of
good and evil.

In such a hypothetical, unchanging world there would be
neither loss and deficiency nor growth and development, no con-
trast or differentiation, no variety or multiplicity, no compounding
or motion. Ina world without deficiency or loss, there would also
be no human, moral or social criteria, limits, or laws, Development
and change are the result of the motion and rotation of the planets;
if they ceased to exist, there would beno earth, no meenand nosun,
no day, no month and no year.

L L L

A somewhat comprehensive view of the world will permit us
to understand that what is harmful for us today, or may besoin the
future, is beneficial for others. The worldasa whole moves in the
direction dictated by the overall purpose of being and benefit of
being; individuals may suffer harmin this process, and itmay even
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be that mankind at large does not stand to benefit.

Were we able 1o plunge deeply enough into the ocean of
knowledge and turn the Pages of its book replete with mysteries
with the finger of our understanding, the ultimate purpose and
outcome of all events and phenomena would be revealed to us,
However, our power of judgmentis not su fficiently comprehensive
to deal with the complex web that confronts us: we know neither
the chain of preceding causes that have produced the phenomena
of today, nor the chain of future effects those phenomena, in turn,
will produce,

Ifit were possible for us to look d OWn from above on the broad
Plain of the world, in such a wa ¥ that we could see all the positive
and negative aspects of everything, all the mysteries of everything
occurring in the world; if it were possible for us to evaluate the
effectsand results of every eventin history, past, presentand future
and everything occurring between pre-eternity and post-eternity,
and, if this were possible for us, then we might be able to sa y that
theharmofagiven eventoutweighed its benefitand brand itas evil,

But does man have such comprehensive awareness of the
horizontal and vertical chains of causality? Can he situate himself
on the moving axis of the world?

Since we do not dispose of such an ability, since we will never
beable to traverse so infinitea d istance, however long be our stri de;
since we will never be able to lift the ve] fromall these complexities
and take their due measure, itis best that we refrain from one-sided
and hasty judgments that are based on ourown short-sightedness.
We should recognize that we must not make our own benefit the
sole criterion for judging this vast universe, The relative observa-
tions we make within the framework of the limited data at our
disposal and the specific conditions to which we are subject can
never furnish criteria for a definitive judgment.

Nature may often be working toward the fulfillment of a
particular goal that is unimaginable to man, given his conven tional
circumstances. Why cannot it not be supposed that unpleasant
occurrences are the result of efforts aimed atpreparing the ground
for a new phenomenon that will be the instrument of God's will
Upon earth? It may be that the conditions and circumstances of the
age necessitate such processes,

If all the changes and upheavals that terrify us did not take
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place within a given plan and design and for the sake of a specific
aim, if they were to be extended throughout time without produc-
ing any positive or constructive result, there would be no trace on
earth of any living creature, including man.

Why should we accuse the world of injustice, of being chaotic
and unstable, simply because of a few exceptional occurrences and
phenomena in nature? Should we start objecting because of a
handful of unpleasantnessess, major and minor, forgetting all the
manifestations of precision and wisdom, all the wonders we seein
the world and its creatures, that testify to the will and intelligence
of an exalted being?

Since man sees so much evidence of careful planning through-
out the universe, he must admit that the world is a purposive
whole, a process moving toward perfection. Every phenomenonin
it is subject to its own specific criterion, and if a phenomencon
appears inexplicable or unjustifiable, thisis because of man's short-
sightedness. Man must understand thatin his finiteness, he lacks
the capacity to understand the aims of all phenormena and their
content; it is not that creation has any defect.

Our attitude to the bitter and unpleasant occurrences of this
world resemble the judgment made by a desert dweller when he
comes to the city and sees powerful bulldozers destroying old
buildings. He regards this demolition as a foolish act of destruc-
tion, but is it logical on his part to think that the demolition is
unplanned and purposeless? Of course not, because he sees only
the process of demolition, not the calculations and plans of the
architects and others involved,

Asacertainscientist said: “Ourstateislike thatofchildren who
watch a circus packing up and preparing to move on. This is
necessary for the circus to go elsewhere and continue with its life of
excitement, butthoseshort-sighted children seeinthe folding of the
tents and the comings and goings of men and animals nothing but
the dissolution and termination of the circus.”

Laed Ly

If we look a little more deeply and imaginatively at the misfor-
tunes and disasters that plague man and interpret them correctly,
we will appreciate that in reality, they are blessings, not disasters.
A blessing being a blessing, and a disaster being a disaster is de-
pendent upon man’s reaction to it; a single event may be experi-
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enced quite differently by two different people.

Misfortune and pain are like an alarm warning man to remedy
his deficiencies and errors; they are like a natural immune system
or regulatory mechanism inherent in man.

If wealth leads to self-indulgence and pleasure-secking, itis a
misfortune and a disaster, and if poverty and deprivation lead to
the refinement and development of the human soul, they are a
blessing. Thus, wealth cannot be counted as absolute good fortune
norpoverty asabsolute misfortune. A similar rule covers whatever
natural gifts man may possess.

Nations who are confronted by various hostile forces and com-
pelled to struggle for their survival are strengthened thereby. Once
we regard effort and struggle to be a positive and constructive
endeavor, we cannot overlook the role played by hardships in
developing man's inner resources and impelling him to progress.

People who are not obliged tostruggleand who live in an envi-
ronment free of all contradiction will easily be immersed by mate-
rial prosperity in their pleasures and lusts,

How often it happens that someone willingly endures hard-
ship and pain for the sake of a great goall Were it not for that
hardship and pain, the goal might not appear so desirable to him!
A smooth path along which one advances blindly and mechani-
cally is not conducive to development and growth, and a human
effort from which the element of conscious will has been removed
cannot produce a fundamental change in man,

Struggle and contradiction are like a scourge impelling man
forward. Solid objects are shattered by the pressure of repeated
blows, but men are formed and tempered by the hardships they
endure. They throw themselves into the ocean to learn how to
swim, and it is in the furnace of crisis that genius emerges,

Untrammeled self-indulgence, love of the world, unrestricted
pleasure-seeking, heedlessness of higher goals—all these are in-
dications of misguidance and lack of awareness. In fact, the most
wretched of men are those who have grown up in the midst of
lweury and comfort, who have never experienced the hardships of
life or tasted its bitter days along with the sweet: the sun of their
lives rises and sets within, unnoticed by anyone else.

Following one’s inclinations and adhering to one’s desiresisin-
compatible with firmness and elevation of spirit, with purposeful
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effort and striving. Pleasure-secking and corruption, on the one
hand, and strength of will and purposiveness, on the other, repre-
sent two contrary inclinations in man. Since neither can be negated
or affirmed to the exclusion of the other, one must strive constantly
to reduce the desire for pleasure and strengthen the opposing force
within one.

Those who have been raised in luxury, who have never tasted
the bitter and sweet days of the world, who have always enjoyed
prosperity and never endured hunger—they can never appreciate
the taste of delicious food nor the joy of life as a whole and they are
incapable of truly appreciating beauty. The pleasures of lifecanbe
truly enjoyed only by those who have experienced hardship and
failure in their lives, who have the capacity to absorb difficulty and
to endure those hardships that lie in waitalong every step of man's
path.

Material and spiritual ease become precious to man only after
experiencing the ups and downs of life and the pressure of its
unpleasant incidents.

Oince man is pregccupied with his material life, all dimensions
of his existence are enchained, and he loses aspiration and motion.
Inevitably, he will also neglect his eternal life and inward purifica-
tion. As long as desire casts its shadow on his being and his soul is
ensnared by darkness, he will be like a speck tossed around on the
waves of matter. He will seek refuge in anything but God. He
therefore needs something to awaken him and induce maturity in
his thoughts, to remind him of the transitoriness of this ephemeral
world and help him attain the ultimate aim of all heavenly teach-
ings—the freedom fo the soul from all the obstacles and carriers
that prevent man from attaining lofty perfection.

The training and refinement of the selfis not to be had cheaply;
it requires the renunciation of various pleasures and enjoyments,
and the process of cutting loose from them is bitter and difficult.

It is true that such exertions will be for the sake of purifying
man's inner being and allowing his latent capacities to appear.

Nonetheless, patient abstention from sin and pleasure-secking is
always bitter to man’s taste and it is only through obstinate resis-
tance to lower impulses that he can fulfill his mission of breaking
down the barriers that confront him and thus ascend to the realm
of higher values.




Lesson Sixteen
Hardship, a Cause of Awakening

Those who are drunk on the arrogance of power and success and
who have totally forgotten humane ethics because of the seduction
of their soul and their senses will sometimes find, in various corners
of the world, that the occurrence of unpleasant events makes them
open to fundamental changes and developments that tear away
from them the veils of forgetfulness. They may even be guided to
a pathleading to some degree of moral perfection and a future more
fruitful than their present. They are people in whom misfortune
has induced a profound transformation.

Considering the harmful effects of neglectfulness and the
intoxication of arrogance, on the one hand, and the numerous
moral lessons taught by misfortune, on the other, it can be said that
failure and misfortune are relative insofar as they contain great
blessings; they contribute fruitfully to the building of man's aware-
ness and will.

Hardship is, then, the preliminary to higher, more advanced
states of being; it prepares man for the recompense that awaits him,
and from his response to it, it becomes apparent whether he has at-
tained thelofty degree of sincerity and devotion oris sunk in decay.
The Quran says: “We have created man in the embrace of hardship."
(90:4) Or, again: “We test you with fear, hunger, the loss of wealth and
possessions, death, and the loss of the fruits of your toil . Give glad tidings
to those who struggle manfully on this path that those who sqy twhen
afficted with calamity and pain, ‘We are from God and to Him we return
on our path to perfection,'—that it is they who receive kindness and mercy
from their Lord together with their suffering, and they it is who are truly
guided.” (2:155-57)

Without doubt, God could have created a world without hard-
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ship, pain and misfortune, but that would have meant His depriv-
ing man of freedom and choice; he would have been let loose in the
world as a creature without will or the power of decision, just like
any other creature lacking perception and awareness, formed
exclusively by natureand totally obedient to it. Would he thenhave
deserved the name of man?

Having paid the heavy price of losing all his innate capacities
and freedom, his most precious resource, would he have advanced
toward perfection, or decayed and declined? Would not the world,
too, have lostall goodness and beauty, these being comprehensible
only in terms of their opposites?

Itis plain that the power to distinguish and discriminate makes
possible the existence of good and evil, of beauty and ugliness. By
giving man the inestimable blessing of freedom and the ability to
choose, God, whose wisdom is manifest throu ghout creation,
wished to display fully His ability to create phenomena bearing
witness to His wisdom and power.

He placed within man’s being the possibility of doing both
good and evil, and although He compels him to do neither, He
always expects him to do good. God does notapprove of evil; itis
righteous conduct that meets with His approval and, in exchange
for which He provides abundant, unimaginable reward. God
warns man against following the path of evil and threatens him
with punishment and torment if he does so.

Thus, by using the power of choice that God has bestowed on
him, man can act as he should, conforming both to divine guidance
and to his own conscience.

But, if occasionally his foot should slip and he should commit
some sin, the path remains open for him to return to purity and
light, to God's favor and mercy. This is in itself a further manifes-
tation of God's generosity and all-embracing justice, one more of
the blessings He bestows on His servants.

Were God to give immediate reward to the virtuous for their
righteous conduct and acts, they would notin any way be superior
to the corrupt and the sinful. And if the evil inthoughtand in deed
were to be always met with instant punishment and retribution,
virtue and purity would not enjoy any superiority in this world to
vice and impurity.

ST
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The principle of contradiction, is, in fact, the basis of the created
world; it is what enables matter to change and evolveso that God's
grace flows through the world. Were matter not to take ondifferent
shapes as a result of its encounter with various beings and were
being unable toaccommodate new forms within itself, the differen-
tiation and advancement of being would be impossible. A stable
and unchanging world would resemble stagnant capital that pro-
duces no profit. For creation, changeis the capital thatbrings about
profit. It is, of course, possible that the investment of a certain
portion of capital should result in loss, but the constant motion of
matterasa whole definitely resultsin profit. The contradiction that
takes place in the forms of matter results in the advancement of the
order of being toward perfection,

There is some question as to whether evil exists in the world in
the real sense of the word. If we look ca refully, we will sec that the
evil of things is not a true attribute; it is a relative one.

Firearms in the hands of my enemy are an evil for me, and
firearms in my hands are an evil for my enemy. Sctting aside me
and my enemy, firearms are in themselves neither good nor bad.

The course of nature can be said to be mathematical; that is, its
system has been established in sucha wayasnottoanswerallof our
needs. We, however, wish to fulfill all our uncountless desires
without encountering the least hindrance, and the forces of naty e
do not answer the limitless wishes we cherish, wishes which are n
any event worthless from the point of view of our essential nature.
Nature pays noattention to our desires and refuses to submit to our
wants. So when we encounter unpleasantness in our lives, we
become unjustifiably upset and we term the causes of our discom-
fort as “evil.”

If someone wants to light his lamp when there is no il in it, he
will not start sighing and complaining or curse the whole universe!

Creation is constantly advancing toward a clear goal, through
unceasing effortand stri ving. Specific causes determine each step
it takes, and the changes and development it undergoes are not
designed to meet men's approval or satisfy their desires.

Itshould beaccepted that some of the occurrences of this world
will not correspond to our wishes, and we ought not to regard as
injustice things we experience as unpleasant.

Ali, peace be upon him, the Commander of the Faithful, de-
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scribes the world as an abode of hardship, but nonetheless a good
place for the one who knows it properly. Although he encountered
himself all kinds of hardship and unpleasaniness, he constantly
drew men’s attention to the absolute justice of God a5

Another important point which must not be overlooked is that
good and evil do not represent two mutually exclusive categories
or series in the order of creation. Goodness is identical with being,
and evil is identical with non-being; wherever being makes its
appearance, non-existence is also implied.

When we speak of poverty, indigence, ignorance or disease we
should not imagine that they have separate realities: poverty is
simply not having wealth, ignorance is the absence of knowledge,
and disease is the loss of health. Wealth and knowledge are
realities, but poverty is nothing other than the emptiness of the
hand and the pocket, and ignorance, the absence of knowledge.
Hence poverty and ignorance have no tangible reality; they are
defined through the non-existence of other things.

The sameis the case withcalamities and misfortunes that were-
gard as evil and the source of suffering. They, too, areakind of loss
or non-being, and areevil only in the sense that they resultin the de-
struction or non-existence of something other than themselves.
Apart from this, nothing, insofar as it exists, can in any way be
called evil or ugly.

If calamities did not entail sickness and death, the lossand ruin
of certain creatures, thus preventing their capacities from unfold-
ing, they would not be bad. It is the Joss and ruin arising from
misfortunes that is inherently bad. Whatever exists in the world is
good; evil pertains to non-being, and since non-being does not form
a category independent of being, it has not been created and does
not exist.

Being and non-being are like the sun and its shadow. Whena
body is turned to the sun, it casts ashadow. Whatis a shadow? The
shadow has not been created by anything; it consists simply of the
sun not shining in a given place because of the existence of an
obstacle; it has no source or origin of its own.

Things have a real existence by virtue of having been created
without reference to things other than them; in this sense, they are
not evil. For a worldview derived from belief in God, the world is
equivalent to good. Everything is inherently good; if it is evil, itis
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soonly in a relative sense and in connection with things other than
itself. The existence of everything is unreal for other than itself, and
untouched by creation.

The malarial mosquito is not evil in itself. If it is described as
such, it is because it is harmful to man and causes disease. That
which is created is the existence of a thing in and of itself, which is
a true existence; speculative or conditional existence has no placein
the order of being and is not real. We cannot, therefore, ask why
God has created relative or conditional existence. Conditional or
abstract entities are inseparable from the real entities that give rise
to them; they are their inevitable concomitants and do not partake
of their being. One cannot then speak of conditional entities having
been created.

That which is real must necessarily derive its being from the
Creator. Only those things and attributes are real that exist outside
the mind. Relative attributes are created by the mind and have no
existence outside it 50 one cannot g0 looking for the creator.

Furthermore, that which has the potential to exist is the world
asa whole, with all the objects it contains and the attributes that are
inseparable from it; the world represents an indivisible unit. From
the vantage point of God’s wisdom, either the world must exist on
the pattern that is peculiar to it, or it cannot exist at all.

A world without order or lacking the principle of causality, a
world where good and evil were not separate from each other,
would be an impossibility and a fantasy. It is not possible to
suppose thatone partof the world should existand another should
not. Creation is a whole, like the form and figure of man, and its
parts are inseparable from each other.

God is absolutely free of all need, and oneconsequence of this
is that He freely bestows being, like a generous man whose largess
expectsno return, or like a skilled artist who is consta ntly busy with
the creation of new forms. Such abundant génerosity and creativity
define theessenceof the Lord Whose signsare manifestand evident
in every phenomenon,
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Lesson Seventeen
Some Aspects of Inequality

Suppose that the owner of a factory employs both skilled and un-
skilled workers to operate and administer his factory. When it is
time to pay their wages, he pays the skilled and qualified workers,
whose job is at a higher level, more than the unskilled workers.
Now, is this difference in wa £es justor unjust? Is the factory owner
acting equitably or inequitably?

Doubtlessthereis adifferenceinvolved here, butwe cannot call
itdiscrimination. Justice does not require the factory owner to pay
unskilled workers the same as skilled workers. It means rather that
he should give to each category what it deserves. Such a rule will
clearly delineate the comparative value of each joband contribute
to the welfare of the workplace.

To make distinctions in such casesis an eloquent and practical
form of justice; not to do so would be equivalent te oppression,
discrimination and injustice;itwould be the result of an inadequate
appreciation of the relative value of things in their differentiation.

When we look at the world asa whole and analyze its varipus
parts, wesee that each parthas its own special positionand function
and is clothed in the qualities that are suitable to it. In the light of
this realization, we can understand the necessity of vicissitudes in
human life, of light and darkness, of success and failure, for
maintaining the general equilibrium of the world.

If the world were to be uniform, without variation or differ-
ence, the varied and multiple species of being would not exist. It is
precisely in this abundant variety and multiplicity thatdo exist that
we see the splendor and magnificence of the world. Our judgment
of things will be logical, correct, and acceptable when we take into
consideration the equilibrium prevailing in the universe and the
interrelations hat beneficially bind its various paris to each other,
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not when we examine the part in isolation form the whole,

The order of creation is based on equilibrium, on receptivities
and capacities; what is firmly established in creation is differentia-
tion, not discrimination. This observation makes it possible for us
to examine the matter more objectively and specifically, Discrimi-
nation means making a difference among objects possessing the
same receptivities and existing under the same circumstances.
Differentiation means making a difference among capacities that
are unegual and not subject to the same circumstances.

It will be erroneous if we say that it would be better for every-
thing in the world to be uniform and undifferentiated, for all the
mokion, activity and lively interchange we see in the world is made
possible by differentiation.

Man has various ways of perceiving and experiencing beauty,
once there is a contrastbetween ugliness and beauty. Theattraction
exerted by beauty is, in a sense, the reflection of ugliness and its
power to repel.

In the same way, if man were not tested and tried in life, piety
and virtue would have no value, and there would be no reason to
refine one’s soul and nothing from which to restrain one’s desires.

If a whole canvas is covered ina uniform way, we cannot speak
of it being a picture; it is the variation of color and detail that
displays the skill of the artist.

In order for the identity of a thing to be known, it is essential
thatit be differentiated from other things, for the measure by which
things or persons are recognized is the outer or inner differences
they have with each other.

L i

One of the wonders of creation is the variation in the capacities
and gifts with which beings are endowed. In order to ensure the
continuance of social life, creation has given each individual a
particular set of tastes and capacities, the interplay of which en-
sures the order of society; each individual meets some of the needs
of society and contributes to solving some of its problems.

The natural difference of individuals with respect to capacity
causes them to need each other. Everyone takes on some of the
tasks of society according to his own taste and capacity, and the
social life secured in that way makes it possible for man to progress
and advance.
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Let us take a building or an aeroplane as an example. Each of
them has numerous separate parts, complex and detailed compo-
nents that differ greatly from each other in size and form, this
difference deriving from the responsibility that each component
has toward the whole.

Were this difference not to exist in the structure of the aero-
plane, it would no longer be an aeroplane but a compound of
assorted metals. If differentiation is a sign of true justice in the
aeroplane, it must also be an indication of divine justice among all
the creatures of the world including man.

In addition, we must be aware that differentiation among
beings is innate to their essence. God does not create everything
with a separate and discrete exercise of His will; His will is not
exercised individually. The entire world from beginning t0 end
came into being with a single exercise of His will; it was this that
enabled creatures in their infinite multiplicity to come into being.

There is, then, a specific law and order that regulates all the di-
mensions of creation. Within the framework ofca usality, itassigns
a particular rank and position to everything. God’s will to create
and regulate the world is equivalent to His willing order in it.

There are definite philosophical proofs in support of this
proposition, and it is alse expounded in the Quran: “We cregfed
everything with a certain quantity and lmit; Our act is but one, like the
blink of an eye.” (54:49-50)

Itwould be wrong to imagine that the differentiation and rela-
tions established by God in His creation are the same as the conven-
tional relations existing in human society. God's connection with
His creatures is not a mere convention or perceptual matter; it is a
connection deriving from the very actof creation. Theorder that He
has placed in all things is the result of His crea ting it. Every being
receives from God the amount of perfection and beauty itis ableto
receive,

If there were no particular order regulating the world, any
being might, in the course of its motions, give rise to any other
being, and cause and effect might switch places. But it must be
understood that the essentialinterrelations among things are fixed
and necessary; the station and property bestowed on a thing
adheres inseparably to it, whatever rank and degree of existence it
may have. No phenomenon cango beyond thedegree thathas been
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fixed for it and occupy the degree of another being. Differentiation
is a concomitant of the degrees of being, assigning to them differing
amounts of weakness and strength, deficiency and perfection.

It would be discrimination if two phenomena had the same
capacity to receive perfection but it was given only to one of them
and denied to the other.

The degrees of being that exist in the order of creation cannot
be compared with the conventional ranks of human society. They
are real, not conventional, and not transferable. For example, men
and animals canmot change places with each other in the same way
that individuals can change the posts and positions they occupy in
society.

The relationship connecting each cause withits effect and each
cffect withits causederives from the very essences of the cause and
effect respectively. If something is a cause, it is so because of some
property that is inseparable from it, and if something is an effect,
itis so because of a quality inherentinit, whichis nothing other than
the mode of its being.

There is, then, an essential and profound order that links all
phenomena, and the degree of each phenomenon within the order
is identical with its essence. Insofar as differentiation relates to a
deficiency indwelling in the essence, it is not discrimination, be-
cause the effusion of God's bounty is not enough for a reality to
come into being; the receptivity of the vessel destined to receive the
bounty is also necessary. It is for this reason that certain beings
suffer deprivation and do notattain higher degrees; itis impossible
that a thing acquire the capacity for being or some other perfection
and that God not grant it to it.

The case of numerals is exactly similar: each number has its
own fixed place. Two comes after one and cannot change places
with it. If we change the place of a number, we will have changed
its essence at the same time.

It is clear, then, that all phenomena possess fixed ranks and
modalities and are subordinate to a series of stable and immutable
laws. Divine law naturally does not form a separate created entity,
butan abstract concept deduced from the manner in which things
are seen to exist. That which has external existence consists of the
levels and degrees of being, on the one hand, and the system of
cause and effect, on the other. Nothing occurs outside of this
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system, which is none other than the divine norm mentioned by the
Quran: “You will never find any change in the divine norm,” (35:43)
iy

The order of creation is based on a series of laws inherent in its
essence. The place of every phenomenon within it is clearly
defined, and the existence of the various levels and degrees of
existence is a necessary consequence of the systematic nature of
creation, which inevitably gives rise to variety and differentiation,

Variation and differentiation have not themselves been cre-
ated; they are the inseparable attributes of all phenomena. Every
particle in the universe has received whatever it had the potential
to receive; no injustice or discrimination has been visited upon it,
and the perfection of the universe—resembling a multiplication
table in its precise and immutable ordeting—has thereby been
ensured,

Materialists who regard the existence of variation and dif feren-
tiation in the natural order as evi dence of oppression and injustice
and imagine that the world is not ruled by justice will inevi tably
experience life as difficult, unpleasant, and wearying.

The hasty judgment of the materialist confronted by hardship
and difficulty is like the verdict of a child walching a pardener
pruning the healthy, green branches of a tree in the spring. Un-
aware of the purpose and significance of the pruning, the child will
think the gardener a destructive and ignorant person.

Ifall the bounties of the world were Placed at the disposal of the
materialist, he would still not be content. For once the world is scen
to be aimless and based on injustice, it is meaningless for man to
seek justice, and in a world that is lacking an aim, it is absurd for
man to set himself one,

If the origin and destiny of man are as the materialists depict
them, suchthatheisa grass that grows of itself and thendisappears,
then man must be the most wretched of creatures. For he would be
living in a world with which he lacks all affinity, compatibility and
harmony. Thought, feelin £ and emotion would cause him dis tress,
being nothing more than a cruel joke played on him by nature to
increase his misery and wretchedness and augment his su ffering,.

Werea manofinitiative and genius todevote himself to the sor-
vice of humanity, what benefit would ithold for him? Posthumous
-ommemorations and honorings, ceremonies held at his tomb,
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would not benefit him in the slightest; they would serve only to
maintain a hollow legend, because the person in question would
have been nothing more than a form assembled by nature for its
amusement as a plaything for a few days before being turned into
a handful of dust.

If we look at the fate of the majority of people who are constant-
ly struggling with various kinds of sorrow, anxiety, deprivation
and failure, the picture grows still more bleak. With such a view of
human life, the only paradise materialism has to offer man isa hell
of terror and pain. The materialist position that man lacks freedom
and choice makes of him an even more wretched creature.

The mono-dimensional worldview of materialism would have
it that man is like an automaton, with the mechanism and dyna-
mism of its cells operated by nature. Can human intellizence and
instinct—not to mention the realitics of existence—accept such a
banal and petty interpretation of man, his life and his destiny?

Were this interpretation to be true, man would beas incapable
of experiencing happiness as a child’s doll. Placed in such a
situation, man would be compelled to make of his own passions
2nd inclinations the foundation of morality and the yardstick of
value, to judgeall things according to personal profit and loss. He
would do his utmost to destroy every obstacle in his path and
Joosen all restraints on his carnal desires. Were he toact otherwise,
he would be regarded as backward and ignorant.

Anyone who possesses the slightest amount of insight, and
judges the matter in a disinterested and dispassionate way, will
regard these short-sighted and fantastic notions as valid, however
much they be decked out in philosophical and scientific sophisiry.

A man with a religious worldview regards the world as an
orderly system possessing consciousness, will, perceptionandaim.
The supreme justice-dispensing intelligence of God rules over the
universe and every particle of being and watches over all actions
and deeds. A religious man, therefore, feels a sense of responsibil-
ity vis-a-vis the consciousness that rules over the world, and knows
that a world created and administered by God is necessarily a
world of unity, harmony and good. He understands that contra-
diction and evil have an epiphenomenal existence and play a
fundamental role in the achievementof good and the emergence of
unity and harmony.
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Furthermore, according to this worldview which sketches out
broad horizons for man, life is notrestricted to this world, and even
the life of this world is not restricted to material well-being or free-
dom from effort and pain. The believer in rel igion will see the

arena of effort. Init, the ri ghteousness of men’s deeds is tested. At
the beginning of the next life, the good and the evil in the thoughts,
beliefs, and actions of men will be measured in the mostaccurate of
balances. God's justice will be revealed in its true aspect, and
whateverdeprivation man may havesuffered inthis world, whether
material or otherwise, it will be made up to him,

In the light of his destiny that awaits man, and given the essen-
tial nullity of the goods of the material world, man orients his con-
scious striving exclusively to God. His aim becomes to live for Him
and to die for Him. The vicissitudes of this world no longer claim
his attention. He sees ephemeral things for what they are, and he
allows nothing to seduce his heart, For he knows that the forces of
seduction would cause his hu manity to wither and draw him down
into the whirlpool of materialistic misguidance,

HeHt

In conclusion, we would add thateven apart from the question

of receptivity, the existence of difference in the world does not

canmot count as injustice,

We have nothing of ourselves: each breath and each heartbeat,
each thoughtand idea that passes through our mind, are taken from
astock that we do not own and have donenothing to build up. That
stock is a gift from God, bestowed on us at the moment of birth.

Once weunderstand thatwhatever we haveis nothing buta di-
vine gift, it will become apparent that the differences amon 2 the
Bifts He gives men are based on His wisdom but have nothing todo
with either justice or injustice, because there was no question ofany
merit or claim on our part.

This finite and temporary life is a gift tous, a present from the
Creator. He has absolute discretion in deciding the type and
quantity of the gift that He gives, and we have no claim upon Him,
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We have, therefore, no right to object even if the gift given us quite
free of charge appears slight and inconsequential,



Lesson Eighteen
A General View of the Problem

One of the questions that has always attracted the attention of
thinkers concerned with the nature of human life and been the
subject of eternal con troversy is whether man is free to choose his
aimsand implement his wishesinail hisdeeds and activities—inall
the affairs of his life, whether material orotherwise. Arehisdesires,
inclinations and will the only factor determining his decisions?

Orare his acts and his conduct imposed upon him? Is he com-
pelled to helplessly perform certain acts and take certain decisions?
[s he aninvoluntary tool in the hands of factors external to himself?

Inorder to understand the importance of this question it must
be borne in mind that on its solution depends our ability to bencfit
fully from economics, laws, religion, psychology and all other
branches of knowledge that take man as their subject. Until we find
out whether man has free will or not, whatever law be propounded
for man in any of the sciences will apply to a being whose nature
remains unknown to us. Itis evident that no desirableresultis then
to be had.

The question of free will versus determinism is not exclusively
an academic or philosophical problem. Itis of concern, too, to all
those who posita duty for man that he is responsible for fulfilling
and encourage him to do s0. For if they do not, at least, implicitly
believe in free will, there will beno basis for rewarding people wha
do their duty and Punishing those who do not.

After the rise of Islam, Muslims, too, paid special attention to
the question, because the worldview of Islam caused it to receive
more profound scrutiny than had been the case hitherto and all the
attendant obscurities to be clarified. For, on the one hand, the
problem was connected with the unity of God and, on the other,
with His attributes of justice and power.
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Thinkers of both past and present can be divided into two cate-
gories on the question of free will vs. determinism. The first
resolutely rejects the freedom of man in his actions, and if his acts
appear to show the signs of free choice, this is because of the faulty
and deficient nature of human perception.

The second category believes in free will and say that man
enjoys complete freedom of action in the sphere of volitional acts;
his ability to think and decide has far-reaching effects and is
independent of all factors external to him.

Naturally, man experiences the effects of compulsion with
regard to his birth, as well as various factors that surround himand
occurrences he encounters during his life. The result of this may be
that he ends up believing there is no such thing as free will. He
entered the world involuntarily and appears to be completely
controlled by fate, blown around like a piece of paper until he
finally leaves the world.

At the same time, man clearly perceives thatheis free and inde-
pendent in many things, without any form of compulsion or
imposition. He has the ability and capacity to struggle effectively
against obstacles and to extend his control of nature by relying on
previous experience and knowledge. An objective and practical
reality he cannot deny is that there is a profound and principal
difference between the volitional motions of his hands and feetand
the functioning of his heart, liver and lungs.

So, given his will, awareness and ability to choose, which are a
hallmark of his humanity and the source of his responsibility, man
knows that he does, indeed, have free will in a whole series of acts
and that no obstacle prevents him from implementing his will or
forming his belief. But in other respects, his hands are tied and he
has no power to choose: matters determined by material or
instinctual compulsion which make up a considerable par of his
life, and others that are imposed on him by factors external to him.

Determinism

The proponents of determinism do not believe that man is free
in the acts he performs in the world. Theological determinists such
as the Muslim theological school known as the Ash'arites, relying
on the outer meaning of certain verses of the Quranand not pausing
to reflect on the true meaning of all the relevant verses or on the
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nature of God’s power to predetermine, conclude that man has no
freedom whatsoever.

They also deny that things produce effects and do not acknowl-
edge that causes have a role to play in the creation and origination
of natural phenomena. They consider everything to be the direct
and unmediated effect of thedivine will, and they say thatalthough
man has a certain amount of will and power at his disposal, it has
no effect on his acts. Men's acts are caused not by their power and
their will but by God’s will, which produces all effects in exclusiv-
ity. Man can only give a certain coloring to the acts he performs
with his aim and intention, and this coloring results in acts being
qualified as good oras bad. Apart from this, man is nothing but the
locus for the implementation of God’s will and power.

They also say that if we suppose man to possess free will, we
will have narrowed the sphere of God’s power and governance.
God's absolute creativity requires that no man confront him as a
creator; likewise, belief in the doctrine of the cneness of God,
considering the absolute sovereignty we ascribe to Him, must
mean that all created phenomena, including the acts of men, are
enclosed in the sphere of the divine will and volition.

If we accept that a person creates his own acts, we deny God's
sovereignty overall of creation, which isincompatible, in turn, with
God’s attribute of creator, for we would, then, enjoy complete
sovereignty in therealmof acts and there would be no role left there
for God. Thus, a belief in free will is held to lead inexorably to poly-
theism or dualism.

Inaddition, some people make the principle of determinism —
whether consciously or unconsciously—an excuse for committing
acts contrary to religion and morality, opening the way to all kinds
of deviation in the sphere of belief and action. Certain hedonist
poets belong to this group; they imagine predetermination to be
sufficient excuse for their sinsand hope, in this way, to escape both
from the burden of conscience and from ill-repute.

Sl okl

This determinist mode of thought is contrary to the principle of
justice, with reference both to God and to human socicty. We
clearly see divine justice manifested in all its dimensions through-
out creation, and we praise His most sacred essence as possessing
this attribute. The Quran says: “God bears witness to His own
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oneness: He it is Who maintains justice; and His unique essence is
empowered over all things and is knowledgeable of all things.” (3:18)

God also describes the establishment of justice in human
society as one of the purposes for the sending of the Prophets and
states this desire that His servants should maintain justice: “Indeed
We sent our messengers with proofs and miracles and sent down to them
the Book and the Balance so that men should establish fustice.” (57:25)

On the Day of Resurrection, God's treatment of His servants
will similarly be based on justice, and no one will be subject to the
slightest injustice. The Quran says: “We will establish the scales of
justiceon the Day of Resurrection and noneshall suffer injustice.” (21:47)

Now would it be justice to compel man to do something sinful
and then to punish him for it? Were any court to issue a verdict
providing for punishment under such circumstances, it would
certainly be unjust.

If we deny the principle of freedom and assign no positive role
atall to man’s will, no difference will remain between man and the
rest of creation. According to the determinists, the acts of behavior
of man resemble those of other creatures in that they are caused by
a series of factors beyond their control; our will does not of itself
have the power to produce an effect.

But if God creates the volitional acts of man, if He is the Creator
of injustice and sin, even of the assignation of partners to Himself,
how can we explain such behavior on the part of a Perfect and
Exalted Being?

The belief in determinismnullifies and abolishes the principles
of prophethood and revelation; the concept of a divine message
that is to serve as the source of human awareness; the idea of
commands and prohibitions, of religious criteriaand ordinances, of
Jaw and of creed; and the doctrine of certain requital for one’s
deeds. For once we believe that all of men’s acts take place
mechanically, without any will or choice on his part, no role will
remain for themessage of the Prophets who have been sent to assist
man in his strivings.

Tf the duties imposed on manand the instructionsa ddressed to
him have nothing to do with his free will and ability to obey and
respond, of what use are they?

If man’s spiritual states and outer actions are to be mechani-
cally determined, all the ceaseless efforts of moral educators to
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redeem human society and move itin the direction of creativity and
higher values will be totally ineffective,

Their efforts would serve no purpose; it is fruitless to expect a
being whose every act is determined to cha nge. But man is
responsible for his own salvation or destruction as well as that of
others; his choice fashions his destiny, and once he knows that
every act he performs has some consequence, he will choose his
path with great care. His reliance on God’s love and favor will
cause windows of power to be opened for him.

It may be objected thatconsidering the belief in the comprehen-
sive knowledge of God (He has from the beginning known all that
franspires in the world; nowhere in the world does an event oceur,
major or minor, of which He does not have prior knowledge), God
must necessarily know in advance of the atrocities, evil deeds and
sins men commit, and since they take place nonetheless, men are
clearly unable to refrain from them.

We answer as follows. It is true that God is aware of all
phenomena, both lesser and greater, but this knowledge does not
mean that man is compelled in all that he does. Cod's knowledge
is based on the principle of causality; it does notapply to phenom-
ena or human acts that lie outside that framework. A knowledge
thatoperates by means of causeand effect does not invol ve compul-
sion.

God was aware of the future course of events in the world and
knew that men would perform certain acts in accordance with their
free will. Their exercise of free will is part of the chain of causality
that leads to their acts, and it is men themselves who decide to do
either good or bad deeds. In the latter case, through misuse of their
free will, they cause ruin and corru ption, so if evil and oppression
exist in a piven society, this is the result of men’s deeds. It is not
created by God. God’s knowledge has no effect on man's choice of
good or evil.

Itis true that within the sphere of man's freedom and power to
decide, certain factors exist—such as envi ronmental circumstances,
the innate nature of man, and divine guidance—which play a role
in the choices he makes. But that role is confined to the arousal of
inclination, to the encouragement and assistance of man’s will; it
does not compel man to choose a certain direction. The existence of
these factors does not mean that man is imprisoned in their grasp;
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on the contrary, he is fully able either to obey the inclinations
created by external factors or to resist them by confining them or
changing their course. Anindividual can profit from the guidance
available to him through insight and clear vision, giving shape to
his inclinations and controlling or modifying them. The abundant
instinctual drives man has within him can never be fully elimi-
nated, but it is important to rein them in and deny them the
opportunity to run wild.
B

Suppose an expert mechanic inspects a car beforeit setsout on
a journey and foresees that the car will not be able to proceed more
than a few kilometers before stopping because of some technical
defect. Now, if the car sets out and breaks down after a few
kilometers, justas the mechanic has predicted, can it be said that he
was the cause of the breakdown simply because he has predicted it?

Obviously not, because the car’s poor state of repair was the
reason for its breaking down, not the knowledge of the mechanic
and the prediction he made; no rational person can regard the
knowledge of the mechanic as the cause of the breakdown.

To give another example: a teacher knows of the progress his
pupils are making and knows that one pupil will fail in his final ex-
aminations because of his laziness and refusal to work. Once there-
sults of the examinations are given out, it becomes apparent that
that negligent student has indeed failed to pass. Now, is the cause
of such a result the knowledge of the teacher or the laziness of the
pupil? Obviously, the latter.

These examples enable us to understand, to some degree, why
God's knowledge is not a cause for the deeds of His servants.

o e

Che of the harmful effects of determinism on society is that it
makes it easier for arrogant oppressors to stifle and repress the
downtrodden and more difficult for the downtrodden to defend
themselves.

Using determinism as an excuse, the oppressor denies all
responsibility for his violent and pitiless acts; he claims that his
hand is the hand of God and attributes all his transgressions to
God—God Who is beyond all reproach and objection. The op-
pressed arethen obliged to endureand accept whatever theoppres-
sor does with them, because to struggle against his injustice would
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be in vain and efforts to bring about change would inevitably fail.

The imperialists and other major criminals in history have
sometimes used determinism to perpetuate their cruelty and op-
pression.

When the family of the Commander of the Martyrs, Husayn b.
Ali, peace be upon him, came into the presence of Ibn Ziyad, that
wretched criminal said to Zaynab-i-Kubra, peace be upon her:
“Have you see what God did with your brother and fa mily?”

She answered: “From God I have seen nothing but kindness
and good. They have done that which God wanted of them to
elevate their station and performed the duties that were entrusted
to them. Soon you will all be gathered in the presence of your Lord
and called to account; then you will understand who has tri-
umphed and who has been saved.”35b

In respect of the question of free will and determinism, the
materialists are caught in a contradiction. On the one hand, they
see man as a material being, subject, like the rest of the world, to
dialectical change and unable to produce an effect of himself; faced
with environmental factors, historical inevitability and pre-deter-
mined circumstances, he lacks all free will. In choosing his path of
development, his ideas and acts, he is entirely at the mercy of
nature. Any revolution or social development is exclusively the
materialresultofa certain environmental situation, and man has no
role to play in it.

According to the determining relationship between cause and
effect, nothing occurs without its own preceding cause and man’s
will, too, when faced with the material and economic circim-
stances of his environment and mental factors, is subject to inflex-
ible laws, being, in fact, little more than the “effect” they produce.
Man is compelled to choose the path that is imposed on him by the
demands of his environment and its intellectual content. There is,
thus, no way for the independent will and choice of man to express
itself, and no role for his sense of moral responsibility and discrimi-
nation.

But, at the same time, the materialists consider man able to
influence society and the world, and they place even more empha-
sis than other schools of thought on propagation and ideclogical
discipline within an organized party. They summon the masses
who have been victimized by imperialism to rise up in violent
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revolution and try to make men change their beliefs and play arole
different from that which they were previously playing—all thisby
relying on the power of free choice. This ascription of a role to man
contradicts the whole scheme of dialectical materialism since it
proclaims that free will exists after all!

If the materialists claim that arousing the oppressed masses
and strengthening revolutionary movements accelerates the birth
of the new order from the womb of the old, this would be illogical,
because no revolution or qualitative change can take place out of
turn or at other than its proper time. Mature performs its own task
better than anyone, according to the dialectical method; to engage
in propaganda and to seek to mobilize opinion is an unjustifiable
interference in the work of nature,

It may also be said by the materialists that freedom consists in
knowing the laws of naturein order to make useof them for thesake
of certain goals and purposes, not in some independent stance vis-
a-vis the laws of nature. But this, too, fails to solve the problem,
because even after one has learned those laws and decided, in
principle, to make use of them for specific purposes, the question
remains of whether it is nature and matter that determine those
purposes and impose them on man or man that freely chooses
them.

If man is able to choose, are his decisions a reflection of the
wishes and conditions of nature, or can they run counter to them?

The materialists have regarded man as a mono-dimensional
creature so thateven his beliefs and ideas are the result of economic
and material developments and are subject to class positions and
production relations within society—in short, they reflect the par-
ticular conditions arising from the material needs of human beings,

It is, of course, true that man has a material existence and that
the material relations of society and physical, geographical and
natural conditions all have an effect on him. But other factors,
arising from within man’s essential nature and his inner being,
have alsoinfluenced man's destiny throughout history, and itisnot
possible to regard the intellectual life of man as having been
inspired exclusively by matterand therelations of production. One
can never overlook the important role played by religious and ideal
factors, by spiritual imnpulses, inman's choice of a path to follow; his
will is definitely one link in the causal chain leading him to do a
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certain act or not to do it.

No one doubts that man is subject to the influence of natural
actions and reactions, and /or that the force of history and economic
factors prepare the ground for the occurrence of certain events. But
they are not the sole determinants of history and they do not play
the fundamental role in deciding the destiny of man. They are
unable to take from man his freedom and power to decide, because
he has progressed toa point that he has a value which lying beyond
nature enables him to acquire consciousness and a sense of respons
sibility.

Not only is man not a prisoner to matter and the relations of
production; he has power and sovereignty over nature and the
ability to change the relations of matter.

Justas changes in material phenomena are subject to external
causes and factors, certain laws and norms exist in human sociot y
that determine a nation’s degree of prosperity and power, or fall
and decline. Historical events areneither subject to blind determin-
ism nor accidental; they correspond to the norms and designs of
creation, among which man’s will holds an important place.

In numerous verses of the Glorious Quran, oppression, injus-
tice, sin and corruption are shown to change the history of a given
people, this being a norm observed in all human societies, * When
t is decided that a land shall be destroyed, the self-indulgent warsh ippers
of profit in that society begin to work corruption and sin. Then God's
ineluctable decree comes to pass concerning the vile and corrupt people
who have been caught up in the deeds of pleasure-seeking hoarders of
wealth: the land is turned upside down and its people are destroyed.”
(17:16)

“Did you not see what God did with the people of ‘Ad? Or the people
of Iram who had great power, a might the like of which had never existed
inany other land? Have you not seen the people of Thamud who split the
hearts of rock and raised up palaces for themselves? Or the Pharach whe
had abundant forces and troops that arrogantly wrought oppression and
much corruption in the land? God brought down on them the scourge of
His wrath; indeed, God lies in wait for the oppressors.” (89:6-14)

The Quran also reminds us that men who worship their desires
and obey their stray inclinations cause many of the calamities of his-
tory: “Pharaoh began to act with arrogani rebelliousness in the land and
cast dissension among its people, humbling and laying low the Children
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of Israel. Hekilled their sons and left alive their womenfolk; he was, indeed,
given to corruption and evil.” (28:4) “He (the Pharaoh) kumbled his own
people, compelling them all to obey fis command; truly they were a sinful
and corrupt people.” (43:54)

How much bloodshed, war, ruin and disorder has been caused
by the worship of passionate desire and the hunger for power:
Men, who are the component elements of society, possess intelli-
gence and innate will in their own beings, prior to their inclusion to
society; theindividual spiritis not powerless vis-a-vis the collective
spirit.

Those who claim that the individual is completely determined
in his acts by the social environment imagine that any true com-
pounding must necessarily involve the dissolution of the parts in
the unity of the whole to enable a new reality to emerge. The only
alternative to this, they believe, would be either to deny the objec-
tive reality of society as a compounding of individuals and ac-
knowledge the independence and freedom of the individual, or to
accept the reality of society as a compound and abandon the
independence and freedom of the individual. It is impossible to
combine these two possibilities, they maintain.

Now, although society possesses greater power than the indi-
vidual, this does not mean that the individual is compelled inall his
social activities and concerns. The primacy of essential nature in
man—theoutcome of his developmenton thenatural plane—gives
him the possibility of acting freely and rebelling against the impo-
sitions of society.

Although Islam posits personality and power for society, as
well as life and death, it regards the individual as capable of
resisting and struggling against corruption existing in his social
environment; it does not see inclass conditions determining factors
leading to the emergence of uniform beliefs among those subject to
them.

The duty of enjoining the good and forbidding the evil is itself
a command to rebel against the orders of the social environment
when these involve sin and corruption. The Quran says: “O you
who believe, hold firm to your faith, because the misguidance of others can
never compel you to fall into misguidance.” (5:108) “When they die, the
angelswill ask them, “What did you do?" Theywillanswer, ‘Wewere weak
and powerless on earth.” The angels will then say, "Was Guod’s earth not



God and His Attributes 169

twide enough for you to travel in it?' (thereby escaping the environment,
i.e., their excuse will not be acceptable).” (4:97)

Inthis verse, those who regard themselves as compelled to con-
form to society are strongly condemned and their excuse for failing
to assume responsibility is rejected.

For man to progress morally and spiritually, the existence of
free will in him is indispensable. Man has value, and values can be
expected of him, only insofar as he is free. We acquire individual
independence and value only when we choose a path conforming
to truth and resist the evil tendencies within ourselves and our
environment by means of our own efforts. If we act only in
accordance with the course of natural development or dialectical
determinism, we will have lost all value and personality.

There is, then, no factor compelling man to choose a certain
pathin life, nor a force obliging to abandon one. Man may claim to
bemaking himselfnot when he chances his form in accordance with
the laws prevalentin society or pre-fashioned goals, butonly when
he himself chooses, decides and invests his own efforts.
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Lesson Nineteen
Free Will

The proponents of this school say that man is automatically aware
that he possesses freedom in his actions; he can decide as he wishes
and fashion his own fate in accordance with his own will and
inclinations. The existence that decrees responsibility for man, the
regret man feels for certain acts he commits, the punishments the
law provides for criminals, the deeds men accomplish in order to
change the course of history, the foundation of science and technol-
ogy—all of these prove man to be free in his actions.

Likewise, the question of man’s religicus accountability, the
sending of the Prophets, the proclamation of divine messages, and
the principle of resurrection and judgment—all these reston man’s
free will and choice in the acts he performs.

It would be completely meaningless were God, on the one
hand, to compel men to do certain things and, on the other, to
reward or punish them. It would surely be unjust were the Creator
of the world to set us on whatever path He chose, by means of His
power and His will, and then to punish us for actions we have
committed without any choice on our part.

If the deeds of men are, inreality, the acts of God, all corruption,
evil and cruelty must be regarded as His work, whereas His most
sacred being is utterly pure of all such corruption and injustice.

If there were no free choice forman, the whole concept of man's
religious accountability would be unjust. The oppressive tyrant
would deserve no blame and the just would merit no praise,
because responsibility has meaning only within the sphere of what
is possible and attainable for man,

Man deserves blame or merits praise only when heisable to de-
cide and to act freely; otherwise, there can be no question of blame
or of praise.
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Those who adhere to the above position have gone to such ex-
tremes in asserting the principle of man's free will that they regard
man as being the undisputed possessor of absolute free will in all
his volitional acts. They imagine that God is unable to extend His
rule over the will and wishes of His creatures and that men's
volitional acts are excluded from the realm of His power. This, in
summary, is the position of the proponents of absolute free will.

Bl

Those who say that itis natural norms and the will of men that
create the phenomenal world, and that neither the rotation of the
world nor the acts of men have any connection with God, are
ascribing all effects to a pole opposed to God. At the veryleast, they
are making created things a partner with God in His creation, or
setting up another creator in confrontation with God, the Creator.
They unconsciously regard the essences of created things as inde-
pendent of the divine essence.

The independence of a creature—be it man or other than man
—entails belief in that creature being a partner with God in Hisacts
and His independence, resulting clearly enough in a form of
dualism. Man is, thus, led away from the lofty principle of divine
unity and castinto the dangerous trap of polytheism. Toaccept the
idea of man's absolute freedom would be to withdraw from God
His sovereignty in a given area, whereas, in fact, He embraces all
beings, for we would be attributing to man untrammeled and
indisputable sovereignty in the sphere of his volitional acts. No
true believer in God’s unity can accept the existence of a creativity
separate from that of Ged, even in the limited realm of man’s acts.

While recognizing the validity of natural causes and factors, we
must regard God as the true cause of all occurrences and phenom-
ena and recognize that if God wished, He could neutralize it even
in the limited sphere where it operates and render it ineffective.

Just as all creatures in the world lack independence in their
essence, all being dependenton God, they also lack independence
in causation and the production of effects. Hence, we have the
doctrine of unity of acts, meaning perception of the fact that the
entire system of being, with its causes and effects, its laws and its
norms, is the work of God and comes into being from His will;every
factor and cause owes to Him not only the essence of its existence,
but also its ability to act and produce effects.
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The unity of acts does not require us to deny the principle of
cause and effect and the role that it plays in the world, or to regard
everything as the direct and unmediated produce of God's will, in
such a way that the existence or non-existence of causational factors
would make no difference. But we should not attribute independ-
ent causation to those factors, or imagine that God's relationship to
the world is like that of an artist to his work—for example, that of
a painter to his painting. The work of artis dependent on the artist
for its origination, but after the artist has completed his job, the
charmand attractiveness of the painting remain independent of the
artist; if the artist leaves this world, his brilliant work will still
remain.

Toimagine God's relationship with the world to be of the same
type is a form of polytheism. Whoever denies the role of God in
phenomena and in the deeds of men supposes, thereby, that God’s
power stops short at the boundaries of nature and of human free
will. Such a view isrationally unacceptable, because it implies both
a denial of the entirety of God’s power and a limiting of that
unlimited and infinite essence.

One holding such an opinion will regard himself as free of a ny
need for God, which will cause him to rebel against Him and
engage in all manner of moral corruption. By contrast, a fecling of
dependence on God, of reliance on Him and submission to Him,
has a positive effect on the personality, character and conduct of
man. Recognizing no source of command other than God, whether
inner or outer, passionate desires and inclinations will be unable to
drag him this way and that, and no other man will beable toenslave
him.

The Noble Quran denies man any participation with God in
managing the affairs of this world: “Say: ‘Praise belongs to God alone,
He Who took no offspring and Who has no partner in the managing of the
world. Theteis never any diminution in His power that He might stand
in need of a helper. Praise His essence continuously as possessing the
greatest attributes of perfection.’” (17:111)

Numerous verses unambiguously proclaim the absolute power
and might of God. For example: “Cod controls whatever exists in the
heavens and on the earth, and He has power over all things.” (5:120)
“Nothing in the heavens or on earth can weaken God, for Heisall-knowing
and all-powerful * (35:44)

The beings of this world need God for their survival and
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perpetuation just as strongly as they do for their origination. The
entirety of creation must receive the gift of existence anew every
instant failing which the whole universe would collapse. The
creativityof all the forces in the world is identical with the creativity
of God and is an extension of His activity. A being that in its very
essence is dependent on the divine will does not have any inde-
pendent standing on its own.

Just as electric lamps derive their light from the power station
which first switched on, so, too, they must constantly receive
energy from the same source in order to remain alight.

The Glorious Quran emphatically and clearly declares: “Menal
all tinses are in need of God, and it is He alone Who is utterly free of need.”
(35:15)

All essences derive from His will and are dependent on Him;
all phenomena are continually sustained by Him. The powerful
and magnificent order of the universe is oriented to one polealone
and turns on one axis alone.

Imam Ja'far as-Sadiq, upon whom be peace, said: "The power
and might of God are too lofty for aught to occur inthe universe that
is contrary to His will."*

Had God not bestowed on us the principle of free will and were
He not every instant to endow us with life, resources and energy,
we would never be able to do anything. For it is His unchanging
will that has determined that we should perform volitional acts
according to free will, thereby fulfilling the role He has assigned to
us. He has willed that man should construct his own future, good
orbad, bright or dark, in accordance with his own discernment and
desires.

Our volitional acts are, then, connected both with ourselves
and with God. We can use the resources God has placed at our
disposal in full awareness either to upliftand improve ourselvesin
accordance with a correct choice, or to plunge into corruption, sin
and self-indulgence. Itremains, of course, true that the scopeof our
volitional acts lies within a fixed framework; power is from God,
and the use made of it, from us.

Suppose thatsomeone has anartificial heart, powered by a bat-
tery that we can switch on and off in a control room; whenever we
want, we can turn off the switch and stop the heart functioning.
That which lies within our power is the current that goes from the
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battery to the heart; atany moment we can stopit. Butas long aswe
allow the battery to function, the person in which the heart is
implanted will be free to actas he wishes. 1f he performs a good or
an evil act, it will, without doubt, be in accordance with his own
will, The way in which he makes use of the power we have placed
at his disposal depends entirely on him and has nothing to do with
us.

Similarly, our power derives from God and He can withdraw
Itfrom usatany moment, but He has assigned the manner in which
we make use of that power entirely to our free choice.

The Median School

All beings in the world enjoy a form of guidance particular to
the stage of development they have reached; their specific forms of
guidance correspond to their different degrees of existence.

Itis possible for us to clarify and distinguish our own position
among the different beings in this world. We know that plants are
captives in the hands of the determining forces of nature, while ex-
hibiting, at the same time, certain slight developmental reactions
vis-a-vis changes in their environment.

When we analyze the properties of animals, we feel that they
possess atiributes quite different from those of the plants, In order
toobtain their nourishment, animals have toengageina widera nge
of activities, since nature does not invite them to a feast at which
their nutritional needs are placed before them. Animals need
certain tools and instruments in their efforts to gain food, and these
nature has provided them with.

Although animals are subject to the strong pull of the instincts
and are, in this sense, subjugated beings, theyenjoy a certaindegree
of freedom by means of which they can free themselves, to some
extent, from the harsh captivity of nature.

Scientists are of the opinion that the weaker animals are with
their respect to their natural structure and organs, the stronger they
are with respect to their instincts and the more they enjoy the direct
aid and protection of nature, Conversely, the better equipped they
are asregards sensory and conceptual powers and the greater their
degree of independence, the lesser the extent to which they are
guided by instinct. In the first period of his life, the child is covered
directly by the comprehensive protection of his father and mother;
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as he grows, he gradually emerges from their all-encompassing
supervision.

Man who has attained the highest level of development as the
only being possessing the faculty of independent will and discern-
ment, has a relatively low level of instinctual power. As he
eradually attains his freedom, he is progressively beset with rela-
tive weakness in his sensory capacities,

Mature satisfies in various ways all the different needs of the
plants. In the animal realm, although the mother has to make
certain efforts to carry, nurture and protect her offspring, instincts
appear very early in the young and the mother need not concern
herself with training and educating them. But in the case of man,
we see that he does not possess powerful natural instincts, and his
power o resist unfavorable and hostile environmental factors is
much inferior to that of the animals. Thus, his dependence on his
parents continues for many years until he finally altains independ-
ence and self-sufficiency and is able to stand on his own feet.

LL L

The Noble Quran speaks clearly of man’s weakness and impo-
tence: “Man was crealed weak and impotent.” (4:28) Nature has left
man to his own devices far more than the animals. We segin man,
on the one hand, an unfolding of freedom and an emergence of a
capacity to grow and gain awareness, and, on the other, an increase
in dependence and neediness. While enjoying a relative freedom,
man is powerfully drawn desper and deeper into the thralls of
need.

These varying situations of different orders of creation consti-
tute, in the view of certain thinkers, factors impelling growth and
development. The farther a being advances on the ladder of
progress, the closer it comes toward freedom. It is precisely
neediness and lack of innate equilibrium that enable growth and
advancement to take place.

For free will and choice to express themselves, a factor oppos-
ing natural instinct must exist. Man will, then, be caught between
two opposing attractions, each seeking to gain his obedience, so
that he is compelled to choose the path he desires, freely, con-
sciously, and relying on his own efforts and resources. Free of all
determining factors and mental preconceptions, he begins the
work of making and developing himself on the basis of specific
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principles and criteria.

Once faced with this element of contradiction, man cannot
attain equilibrium or choose a correct path for himself by acting as
an automaton or refraining from all effort. Bearing as he does the
burden of thedivine trust, the greatdivine gift that the heavens and
the earth were unfit to receive, man alone proving worthy of
accepting it, man is confronted withonly two choices in his conflict
and struggle. Either he becomesa prisoner tothe tyranny of instinct
and unbridled desire, thus debasing and degrading himself; or,
drawing on his abundant capacities of will, thought and decision,
he embarks on the path of growth and development andbegins to
ascend.

LLL L

Whenever a being is freed from compulsory obedience to the
instincts, casts off the chains of servitude, and beings to make use
both of its innate capacities and its acquired abilities, its SCNSOry
faculties are weakened and its natural capacities diminish,

The reason for this is that any organ or capacity left stagnant
and unused in a living being gradually stultifies, Conversely, the
more intensively an organ or capacity is used, the more it will Erow
and be filled with energy.

S0, when the light of man’s conscious and creative will, in-
spired by the power of discernment and reason, lights his path and
determines hisactions, his powerof insightand thou ghtenable him
to discover new truths and realities.

Furthermore, man’s state of bewilderment and hesitation be-
tween two opposing poles inclines him to reflect and assess, so that
through rational exertion he can distinguish the right path from the
wrong. This will activate his mental faculties, strengthen his
reflective capacities, and endow him with a greater degree of
motion and vitality.

Ownership, the desire for liberty, sclence and civilization—all
these are the direct result of man's exercise of his free will. Once
man attains freedom and continues his necessary and positive
efforts, eh can advance swiftly in the processes of growth and the
unfolding of all aspects of his innate, essential nature. Ashis talents
and capacities mature, he will be transformed into a source of
benefit and virtue in society.

We see the results of free will everywhere, and the struggle
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waged against its proponents by those who oppose tisitselfa clear
indication that the latter implicitly accept il.

Now let us see what limits are seton man’s power of choice and
what scope he enjoys in the exercise of this faculty.

The authentic view of Shi‘ism, which is drawn from the Quran
and the words of the Imams, represents a third school, intermediate
between the determinists and the proponents of absolute free will.
This school does not suffer from the inadequacies and weaknesses
of determinism, which contradicts reason, conscience and all ethi-
caland social eriteria and denies God's justice by attributing to Him
all the atrocities and injustices that take place, nor by asserting
absolute free will does it deny the universality of God's power and
reject the oneness of God's acts,

It is obvious that our volitional acts differ from the motions of
the sun, the moon and the earth, or the movements of plants and
animals. Will power arises from withinus and makes it possible for
us to perform or not to perform a certain deed, thus giving us
freedom of choice.

Our ability to choose freely whether to perform good or evil
deeds arises from our freely exercised capacity of discernment. We
must use our gift of free choice conscipusly; first, we must reflect
maturely and carefully, weigh things with precision, and then
make a calculated choice. Itis God's will that we should use our
freedom in this way in the world that He has created, with
consciousness and alertness.

Whatever we do is definitely included in the sphere of God's
antecedent knowledge and will. All aspects of life, all that touches
on the destiny of man, is limited by and conditional on His knowl-
edge; it is defined by limits already existing in God's knowledge.
Furthermore, we are not free of need for a single instant of that
Essence to which we are connected, and the use of the powers
inherent in our being is impossible without God’s continuous aid.

With His supreme, overwhelming power, He closely watches
us, and in a way beyond our imagination, He has complete aware-
ness and sovereignty over all our intentions and deeds.

Finally, our free will cannot go beyond the limits of the order
established by God in thiscreation, and itdoes not, therefore, create
any problem with respect to the oneness of God's acts.

While being able to create effects in the world by means of his
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will, man is, himself, subject to a series of natural laws. He enters
the world without any choice on his part, and closes his eyes on the
world without any desire to do so. Nature has fettered him with
instincts and needs. Nonetheless, man possesses certain capacities
and abilities; freedom produces a creativity within him which
enables him to subjugate nature and establish dominance over his
environment.

Imam Ja’far Sadiq, peace be upon him, said: “Neither deter-
minism nor free will; the truth of the matter lies betwoen these
tm_”}?

So there is free will, but it is not all-embracing, because to posit
a separate sphere for man would be equivalent to assigning God a
partner in His acts. The free will that man enjoys is willed by the
Creator of nature, and Cod’s command manifests itself in the form
of the norms that rule man and nature, natural relations, causes,
and factors.

L L

In the view of Islam, man is neithera ready-made creature, con-
demned to determination by fate, nor has he been cast forth into a
darkand purposelessenvironment. Heisa being overflowing with
aspirations, talents, skills, creative awareness and diverse inclina-
tions, accompanied by a kind of indwelling guidance.

The mistake made both by the determinists and the protago-
nists of unlimited free will is that they have imagined man to have
only two possible roads before him: either all his acts must be
attributed exclusively to God, so that he then loses all freedom and
becomes determined in his acts, or we are obliged to accept that his
volitional acts derive from an independent and unbounded es-
sence, a view entailing the limitation of God's power.

However, the fact that we have free will does notaffect the com-
prehensiveness of God’s power, because He has willed that we
should freely take our own decisions, in accordance with the norm
and law He has established.

From one point of view, man’sacts and deeds can be attributed
to him, and from another point of view, to God. Man has a direct,
immediate relationship with his own deeds, while God's relation-
ship with those deeds is indirect, but both forms of relationshi pare
real and true. Neither does human will set itself up in opposition
to the divine will, nor is man’'s will contrary to what God desires.
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Obstinate men intent on disbelief, who oppose all kind of
preaching and warning, initially take up their erroneous position
though an exercise of free will, and then experience the conse-
quences of their obstinacy and blindness of heart, visited on them
by God.

Obeying the desires of their lower self, these people of inequity
prevent their hearts, their eyes and ears from functioning, and, as
a result, earn a state of eternal perdifion.

The Quran says: “Whether you warn them or warn them not, they
will not believe you, God has placed a seal on thetr hearts; thereis aveil over
thetr ears and their eyes, and a painful torment awaits them.” (2:6-7)

Sometimes corruption and sin are not of such magnitude that
theyblock the path of return to God and the truth. Butatother times
they reach an extent that the return to true human identity is no
longer possible; then the seal of obstinacy is set on the polluted
spirits of the unbelievers. This is an entirely natural result of their
behavior, determined by God’s will and desire.

The accountability of such persons originates in their exercise
of free will, and the fact that they have not acquired the blessings of
guidance does not lessen their accountability. Thereis a firm and
self-evident principle to the effect that “whatever originates in free
will and culminates in compulsion does not contradict free will.”

The lmam is related to have said: “God wished that things
should take place through causes and means, and He decreed
nothing except by means of a cause; He, therefore, created a cause
for all things.”

One of the causes employed by God in His creation is man and
his will, in keeping with the principle that particular causes and
means are established by God for the appearance of every phe-
nomenon in the universe: the occutrence of the phenomenon
necessitates the prior existence of those causes and means, and
were it not for them, the phenomenon would not appear.

This isa universal principle which inevitably governs our voli-
tionalactions as well. Ourchoice and free will come to form the last
link in a chain of causes and means that result in the performance
of an act on our part.

The Quranic verses which relate all things to God and depict
them as arising from Him are concerned with proclaiming the pre-
eternal will of the Creator as the designer of the world and explain-
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ing how His power embraces and penetrates the entire course of
being. His power extends through every part of the universe, with
no exceptions, butGod‘s unchallenged might does not diminish the
freedom of man. For it is God Who makes free will a part of man,
and it is He Who bestows it upon him. He has made man free to
follow the path of his own choosing, and He holds no individual or
people accountable for the failings of another.

If there is any compulsion in the affairs of man, itis onlyin the
sense that he is compelled to have free will, as a consequence of
God's will, not in the sense that he is condemned to act in a given
way.

So when we undertake the best of deeds, the capacity to
perform them is from God, and the choice to use that capacity is
from us.

Certain other verses of the Quran clearly emphasize the role of
man’s will and actions, decisively refuting the views of the deter-
minists. When it wishes to draw man'’s attention to the calamities
and torments he endures in this world, it describes them as being
the result of his misdeeds.

In all the verses that are concerned with God's will, not even
one can be found which attributes man’s volitional acts to the
divine will. Thus, the Quran proclaims: “Whoever does the smallest
guod deed shall experience the result of it, and whoever does the slightest
evil deed shall experience the result of it.” (99:7-8) “Certainly you are ac-
countable for what you do.” (16:93) “Those who assign partners to God
say thal their worship of idols and other deeds derfve from God's will; had
God not willed it, they and their forefathers would not have become
polytheists, and they would not practice the deeds of the Age of Ignorance.
Thase who went astray in previous fimes also spoke such nonsense,
denying the heavenly teachings and attributing their misguidance lo God
but they suffered the punishment for their lies and their slander. Say to
thern, O Prophet: ‘Do you have a decistve proof for what you say? If you
do not, your excuses are nothing but the result of erroneous ideas and
fantasies; you speak vainly and lyingly.” * (6:148)

Were the salvationand misguidance of man tobedependenton
God's will, no trace of misguidance or corruption would exist upon
earth; all would follow the path of salvation and truth whether they
wished to or not.

Certain miscreants who seek excuses for themselves have
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claimed that whatever sinful acts they commit are willed and
desired by God. Thus the Quran says: “When they commit some
abominable act, they say: “We found our forefathers doing this, and God
has commanded us todoit.” Tell them, O Prophet, ‘God never commands
men to commit foul deeds, but you attribute to God every sinful and
erroneous act you commit in your ignorance.”  (7:28)

Injustthe same way that God has willed a reward for good acts,
s0, too, He has willed punishment for sin and corruption, but in
both cases, willing the result is different from willing the act that
leads to the result.

Man’s being and the natural effects of his acts are, indeed,
subject to God's will, but his volitional acts arise from his own will.

The view of Islam, asconceived by Shi‘ism, is thatman does not
possess such absolute free will that he is able to act outside the
frarmework of God’s will and desire, which cover the entire uni-
verse in the forms of fixed laws and norms, thus reducing God toa
weak and impotent entity when confronted with the will of His
own creatures. At the same time, man is also not prisoner to a
mechanism that prevents him from choosing his own path in life
and compels him, like the animals, to be a slave to his instincts.

The Noble Quran clearly states in some of its verses that God
has shown man the path to salvation, but he is compelled neither to
accept guidance and salvation nor to fall into misguidance,

“We have shown man the path of truth and the path of falsehood; he
miay choose either the path of guidance and offer the thanks, or choose the
path of ingratitude.” (76:3)

To attribute man’s volitional acts to God is, therefore, rejected
by the Quran.



Lesson Twenty
The Forms of God’s Will and Volition

Fate and destiny are one of those controyersial topics that are often
misinterpreted because of lack of precise understanding or, some-
timmes, malicicus intention. In order to explore the topic, we will
analyze it here as concisely as possible.

Everything in this world is based on a precise calculation, logic
and law. It has been putinits place according to an exact measure-
ment, and it derivesits defining characteristics from the causes and
factors on which it is dependent.

Justas every phenomenon derives its primal existence from its
specific cause, it also acquires all its outer and inner properties from
the same source; it derives its shape and extent from the cause.
Since there is a homogeneity between the cause and the effect, the
cause inevitably transmits to the effect a characteristic bearing
affinity to its own essence.

In the worldview of Islam, fate and destiny have the meaning
of God's firm decree concerning the unfolding of the affairs of the
world, their extent and their limits. All phenomena that occur
within the order of creation, including man’s deeds, become fixed
and certain by means of their causes, their being a consequence of
the universal validity of the principle of causality.

Fate (gada’) has the meaning of something terminated and irre-
versible, and it refers to the creativity and the acts of God. Destiny
(gadar) has the meaning of extentor proportionand itindicates the
nature and quality of the order of creation, its systematic character;
it means that God has endowed the world of being with a planned
and systematic structure. Inother words, destiny is the result of His
creativity as it leaves its impress on all created things.

To express it differently, what is meant by destiny is the
externaland objective fixing of thelimits and proportionsof a thing,
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externally and objectively, not mentally. Before executing his plan,
an architect will prepare in his mind the qualities and dimensions
of the complex he proposes to build, The Quran speaks of these
fixed forms, properties and proportions of things as gadar: “We have
created everything according to a fixed proportion.” (54:49) “God has
fixed a quantity and proportion for all things.” (65:3)

The term, fate (gada’), in the Quran means rational and natural
necessities, all the parts of the cause that lead to the emergence of
a thing. It implies that God’s will will implement itself only when
the fixed quantities, conditions and causes of a thing are aligned
with each other.

The Creator takes into consideration the spatio-temporal situa-
tion of all phenomena, together with their limits and proportions,
and thenissues His decreebased on them. Whatever factor orcause
is visible in the world is the manifestation of God’s will and
knowledge and the instrument for the fulfillment of what He has
fated.

Ll

The capacity for growth and development is fixed in the very
heart of things. Matter, which is subject to the law of motion, has
the capacity of assuming different forms and traversing various
processes. Under the influence of different factors, it assumes a
whole variety of states and qualities. It derives energy from certain
natural factors that enable it to advance, but when it encounters
certain other factors, it loses its existence and vanishes. Sometimes
itcontinues to advance through different stages until itapproaches
the highest degree of development; at other times, it lacks the
necessary speed to advance through further stages of progress and
moves sluggishly.

So, the outcome of things is not directly connected with fate and
destiny because it is the cause that determines the nature of the
effect. Since material beings are connected with a variety of causes,
they will necessarily follow different paths; each cause fixes the
being subordinate to it in a particular path.

Imagine that someone is suffering from appendicitis. Thisisa
“destiny” arising from a particular cause. Twoadditional, separate
“destinies” await thisinvalid: either he agrees to surgery, in which
case he will recover his health, or he fails to agree, in which case he
dies. Both of these choices represent a form of destiny.
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Destinies can, then, be interchangeable, but whatever decision
the invalid takes and acts upon will not be outside the sphere of
what God has destined.

One cannot sit with hands folded and tell oneself, “If it is my
fate, [ will remain alive, and if it is not my fate, | will die, whatever
efforts I make to be treated.”

If you seek treatment and recover, this is your destiny, and if
you refuse treatment and die, that, too, is your destiny, Wherever
you go and whatever you do, you are in the embrace of destiny.

People who are lazy and refuse to work first decide not to work
and then when they are penniless, they throw the blame on destiny.
If they had decided to work, the money they earned would equally
have been the result of destiny. Thus, whether you are active and
diligent or idle, you in no way contravene destiny.

A change in destiny does not, then, mean the rebellion of a
certain factor against fate or opposition to the law of cau sality. No
factor producing an effect in the world can be exempt from the
universal law of causality. Something that causes a change in
destiny is, itself, onelink in the chain of causality, one manifestation
of fate and destiny. To putit differently, one destiny is changed by
means of another destiny.

In contrast with the sciences that point in only one direction
and show the orientation only of certain aspects of phenomena, the
laws of metaphysics are not concerned with phenomena from the
conjunctural point of view although the laws do regulate the
phenomena, they are indifferent with respect to the orientation
they assume. In reality, both the phenomena themselves and their
orientation are subject to the vast and comprehensive laws of
metaphysics: in whatever direction the phenomena tend, they are
still held inescapably in the embrace of those laws.

The situation is like that of an expansive, broad plain; even its
most northerly and most southerly parts are included within the
plain.

L L b ]

In short, fate and destiny represent nothing other than the
universality of the principle of causality; they represent a meta-
physical truth that cannot be measured in the same way as the data
of science.

The principle of causality says only that every phenomenon
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has a cause; it cannot of itself make any prediction, this being a
property totally absent from metaphysical awareness.

For the laws of metaphysics, which is a descriptive form of
knowledgeand the firm and stable ground for the various phenom-
ena of the world, it makes no difference which particular phenom-
ena occur. A highway along which men travel thanks to ils
firmness and stability is completely indifferent to the direction in
which they are travelling.

Ali, peace be upon him, the Commander of the Faithful, was
resting in the shade of a broken wall that seemed likely to collapse.
Suddenly he arose and went to sit in the shade of another wall. He
was asked: “Are you fleeing what God has destined?”

He said, “1am taking refuge in God’s power from what He has
destined,” meaning, “1 am fleeing from one destiny to another
destiny. Both siting and rising were equally subject to destiny. If
the broken wall collapses on me and [am harmed, it will be fateand
destiny, and if I leave the zone of danger and escape all harm, that,
too, will be fate and destiny.”

The Glorious Quran describes as divine norms the systems and
laws of nature that rule over the world and follow inevitable and
immutable courses: “The divine norm is immutable and unchanging.”
(33:62)

The immutable norm of God decrees, among other things, that:
“If a people prowides itself with the capital of faith and performs good and
worthy deeds, it will be triumphant on the stage of life and win the
viceregency of the earth.” (24:55)

According to the Quran, this, too, is animmutabledivine norm:
“God will never change the destiny of a society untilits people change that
sociehy.” (13:11)

From the point of view of the religious worldview, realities are
not confined within the four walls of material causation. Phenom-
ena ought not to be considered purely in theirsensory relations and
their material dimensions. Non-matenal factors have access to
realms that are totally closed off to material factors, and they have
an independent and decisive role in the emergence of phenomena.

The world is by no means indifferent to the distinction between
good and bad; man's acts produce certain reactions during his
lifetime. Kindness and benevolence toward one’s fellows and the
love and service of God's ¢reatures are factors that, through non-
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material means, ultimately resultin a change of human des tiny and
contribute to tranquility, happiness, and an abundance of bless-
ings.

Oppression, malevolence, egoism, a geression also bear bitter
fruit and have inevitably harmful results. Sa, from this point of
view, some form of requital is inherent in nature, for the world
possesses perception and consciousness; it sees and it hears, The
manner in which it requites deeds is one manifestation of fate and
destiny; it is impossible to flee from it, for wherever you go, it will
seize you.

Acertainscientistsays: “Donot say the world lacks perception,
for you will then have accused yourself of lacking perception. You
have come into being as part of the world, and if there is no
awareness in the world, there is none in you either.”

Concerning the role of non-material factors in fashioning des-
tiny, the Quran says the following: “Were the people of the ear th to be-
lieve and act with piety, We would apen to them the gates of all heavenly
and earthly blessings, but since they denied the truth, We punished them
for their evil behavior.” (7:96) “We never destroyaregion unless its peaple
become cruel and aggressive.” (28:59)

The concepts of fate and destiny are cited by the proponents of
determinism as one of their proofs. In their opinion, it is not
possible for any act to be performed independently by anyone, for
God has predestined the acts of man, general and particular, good
and bad, so that no scope remains for any volitional acts on his part.

There is a difference between determinism and irreversible
destiny. Every phenomenon is bound to occur once all of its causes
are present. One link in the chain of causes is man's will, which
Plays a definite role of its own. Man is a being endowed with free
will, hence his acts pursue definite goals, and in pursuit of those
goals, he does not follow some automatic law of nature, like
raindrops that fall in accordance with the law of gravity. Wereitto
beotherwise, man could not, in fact, pursue the goals he hasinmind
as a being possessing free will.

Thisis incontrast with the determinist view, which regards the
free will of man as inoperative and relates all causes exclusively to
God and to factors external to man's own essence.

Belief in fate and destiny results in determinism only when
they are regarded as supplanting man’s powers and will, so that no
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role or effect is ascribed to his wishes in the acts he performs. In
reality, however, fate and destiny are nothing other than the system
of cause and effect.

The Quran proclaims that some of those who opposed the
Prophets and raised the banner of rebellion against the chosen of
God interpreted fate and destiny in a determinist sense. They did
not want the existing situation to change in such a way that the
social order of monotheism should replace the rotten customs to
which they were attached.

These are the relevant verses: “They said, ‘If God wanted us not
to worship the angels, we would not do so." They speak not in accordance
with logic or scientific proof, but with their own vain imaginings. Did We
ever send them a book containing proofs for their erroneous belief in
deterrinism?” (43:20-21)

By contrast with the determinists, the messengers of God and
the followers of heavenly teachings have been concerned not with
the preservation of the status quo but with the overthrow of
traditions and looking toward the future.

The Noble Quran promises mankind ultimate victory in its
struggle against tyrants and emphasizes that the final government
to rule upon the earth will be the government of justice; falsehood
will vanish and the final outcomne of all affairs will belong to the
Godfearing. This is the promise of the Quran: “I¢ s Our will that We
show favor to those who have been oppressed throughout history by
making ther leaders and the inheritors of the earth.” (28:5) “God promuises
those among you who believe and do good deeds that He will make you
viceregents on earth, that He will firmly establish the religion He has
chosen for you, and that Hewill bestow on all the believers safety after their
fear of the enemy—this, inorder that you might worship Mealoneand not
ascribe to Me any pariners.” (24:55)

“We made the people who had been oppressed toinherit the blessed and
promised land. Thus did the favor of God to the Children of Israel reachits

full measwure, and as a reward for their patience in enduring hardship We
destroyed Pharaoh and his people together with all they had wrought.”
(7:137)

So the Quran depicts an opposition between belief and unbe-
lief, between the deprived and the fyrannical, and it tells us that the
world is moving toward the triumph of truth over falsehood, of the
deprived over their oppressors; a revolutionary movement is
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underway that is in harmony with the motion of all creation toward
perfection.

The call of the Prophets, reward and punishment, paradiseand
hellfire—all these prove that man has duties and responsibilities,
and the Quran accordingly links man’s salvation in this world and
the hereafter to his deeds.

According to the doctrine of fate and destiny, man is free and
responsible for his own destiny and in control of it. Fate and destiny
are, indeed, at work if one peopleis powerful and another, wretched
and humble, if one community is triumphant and proud, and
another, defeated and humble. This is only because fate and
destiny determine that one people make use of the means of
progress and advancement and walk on the path of honor and
dignity, while another chooses self-indulgence and indifference,
and can expect nothing but defeat, humiliation and wretchedness.

The Quran clearly states: “God never changes the state of a people
until they themselves change their own situation.” (8:53) No doubt it
may happen that our wishes are not fulfilled as we expect, but this
does not in any way prove that man is compelled and determined
in hisacts. The fact that the scope of man’s volitional acts is limited
does not in any way contradict his definite possession of free will;
to assert that man has free will in no way implies that his free will
is unlimited.

God has set numerous factors to work throughout the vast
expanse of being. Sometimes these factors, together with the
phenomena in which they result, are evident to man, and some-
times they are not. A careful and realistic interpretation of the
concept of fate and destiny will inspire man to strive harder to
know and to recognize all of those factors, so that by taking them
into account, he can aspire to still greater accomplishments.

Itis precisely because of the limitations of man's capacities that
he is unable to acquire all the factors needed for success so that his
wishes and desires remain unfulfilled.

In accordance with the general principle of causality, the des-
tiny of every being is tied to the causes that precede it. Whetherone
accepts the existence of a divine principle or not has no bearing on
the question of the freedom and destiny of man, because one may
either attribute the system of cause and effect to the will of God, or
assume that it is independent and has no connection to a divine
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principle, This being the case, it can also not be maintained that
determinism results from belief in the doctrine of fate and destiny.
Whatwe mean by destiny is theinseparable link of every phenome-
non with its causes, including the will and choice of man; we are
certainly not denying causality.

Fate and destiny bring forth the existence of every phenome-
non by means of its particular cause. The divine will rules over the
entire world as a universal principle and law. Any change that
takes placeisalso on the basis of a divine custom or norm. Were this
not to be the case, fate and destiny would never have any external
expression.  Any scientific school of thought that accepts the
principle of universal causality is obliged to accept the reality of the
relations betweena phenomenon and its cause, whetheritis theistic
or materialistic in its outlook,

Now, if a definite link between the occurrence of a phe-
nomenon—including human acts—and its causes leads to man
being an automaton, predetermined in his acts, both theism and
materialism are open to objection, insofar as they both accept
causality. But if it does not lead to that conclusion (as indeed it
should nat), the question still arises: what is the difference, in this
respect, between theism and materialism?

L L

The difference is that the theistic worldview, in contrast with
that of materialism, regards ideal and non-material factors as fully
capable of exerting an effect. Those factors are,indeed, more subtle
and complex in the web of creation than are material factors. The
worldview based on belief in God gives spirit,aim and meaning to
life. It bestows on man courage, vitality, breadth of vision, profun-
dity of insight, and strength of mind; prevents him from falling into
the abyss of purposelessness; and bears him upward in an unend-
ing arc of ascent.

5o, a believer in God who is firmly convinced of fate and
destiny, who perceives that there are wise purposes at work in the
creation of man and the universe, will advance on the straight path
through his reliance on God; knowing himself to be supported and
protected by God, he will be more confident and hopeful of the
results of his activity,

But one who is caught up it the worldview of materialism,
whose mental framework inclines him to belief in a material fate



God and His Attributes 191

and destiny, enjoys none of these advantages. He is deprived ofa
sure and invincible support in striving ro attain his goals.

Itis, then, obvious that there is a profound difference between
the two schools of thought as far as their social and psychological
effects are concerned. Anatole France says: “It is the beneficial
effect of religion that teaches man the reason for his existence and
the consequence of his deeds. Once we reject the principles of
theistic philosophy, as almostall of now do in this age of scienceand
freedom, we no longer have any means of knowing why we came
into this world and what we are meant to accomplish after setting
foot in this world.

“Themystery of destiny has enveloped us with its powerful se-
crets, and if we wish completely to avoid experiencing the sorrow-
ful ambiguity of life, we must not think at all. For the root of our
sorrow lies in our complete ignorance of the reason for our exis-
tence. Physical and spiritual pain, torment of the soul and the
senses—all would be bearable if we knew the reason for them and
believed God to have willed them.

“The true believer takes pleasure in the spiritual torment he en-
dures. Even the sins he commits do not rob him of hope. Butina
world where the ray of faith has been extinguished, pain and
sickness lose their meaning and become ugly jokes, a form of
sinister ridicule.”
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Lesson Twenty-one
An Improper Interpretation
of Fate and Destiny

Some pseudo-intellectuals have erroneous ideas about fate and
destiny and imagine that this doctrine causes stagnation and inac-
tivity, restraining man from all forms of effort to improve his life.

The source of this notion in the Westisa lack of adequate under-
standing of the concept, particularly as it is expounded in Islamic
teachings. Inthe East, ithas gained influence because of declineand
backwardness.

It is fairly well-known that whenever individuals or historical
communities fail to reach its goals and ideals, for whatever reason,
they console themselves with words such as “luck,” “accident,”
“destiny,” “fate.”

The Most Noble Messenger, peace and blessings be upon him,
expressed himself eloquently on this matter: *Anage will come for
the people of my community when they will commit sin and
inequity,and in order to justify their corruptionand pollution, they
will say: ‘God’s fate and destiny decreed that we act thus.’ If you
encounter such people, tell them I disown them.”

Belief in fate and destiny does not prevent man from stri ving to
reach his goals in life. As those who have the necessary religious
knowledge realize, Islam calls on human beings to strive to the
utmost in improving their lives, both morally and materially, This
is, in itself, a powerful factor in intensifying the efforts man makes.

One of the Western thinkers who has an inadequate under-
standing of fate and destiny is Jean-Paul Sartre, He imagines it is
impossible simultaneously to believe in a fate and destiny deter-
mined by God and in the freedom of man, and that it is, therefore,
necessary to choose either belief in God or the freedom of man:
“Because [ believe in freedom, I cannot believe in God, because if [
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believe in God, [ will have to accept the concept of fate, and if 1
accept fate, | will have to renounce freedom. Since I amattached to
freedom, | do not believe in God.”

However, there is no contradiction between belief in fate, on
the one hand, and the freedom of man, on the other. While
regarding God's will to be universal in scope, the Noble Quran also
ascribes a free and active role to man, describing him as capable of
consciously fashioning his own destiny with a knowledge of good
and bad, ugly and beautiful, and the capacity to choose between
them. “We have shown the path to man, and he is free to choose the right
path and be thankful or to choose the path of ingratitude.” (76:3) “Who-
ever wishes for the eternal abode and strives for it as needed will find his
efforts vewarded.” (17:19)

Those who on the Day of Judgment seek refuge in determinism
and say: “If God wished, we would not worship other than Him,” (16:35)
are rebuked for attributing their own sinfulness and error to divine
will and fate,

Innone of the verses of the Quran are the corruptand evildeeds
of individuals or socicties attributed to fate and destiny. Equally,
fate and destiny are not depicted as obstacles to a corrupt and
polluted society’s reforming itself. Nota single verse can be found
in which God’s will has supplanted man’s will, or in whichitis said
that men started to suffer because of fate and destiny.

The Quran repeatedly mentions the wrath of God that will
overtake the tyrannical and corrupt, bringing painful punishment
in its wake.

Since God is extremely loving and merciful to His servants,
having bestowed countless bounties on them, and is, at the same
time, clement and ready to accept repentance, He always keeps
open for the sinner the path of return to purity and rectitude. God's
acceptance of repentance is, in itself, a great instance of His mercy.

Although the scope of man's will is greater and more extensive
than that of all other known living creatures and plays a more cre-
ative role, his will has effect only in areas delimited for his activity
and deeds by Cod. He cannot, therefore, accomplisheverything he
wants throughout his life.

It often happens that man decides to do something but how-
ever hard he tries, he is unable to accomplish it. The reason for this
is not that God's will opposes itself to man's will and prevents him
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from doing what he wishes. It is rather that in such cases some
unknown external factor which lies beyond the scope of man's
knowledge and control creates obstacles in his way and prevents
him from attaining his goals.

Both individuals and societies constantly encounter such ob-
stacles. Considering the fact that in the natural realm there s no
cause without an effect and no effect without a cause, and thatour
means of perception are limited to this world and to the human
realm, it should not be difficult for us to accept that our aspirations
may not be fulfilled as we desire.

God has set billions of factors to work in the order of being.
Sometimes those factors are apparent to man, at other times they
remain unknown to him and cannot be incorporated in his calcula-
tions. This, too, relates to fate and destiny, but not only does it not
result in depriving man of free will or prevent him from striving to
attain satisfaction in life; it also guides him in both thought and
activity and imbues the very depths of his being with greater
vitality. He seeks to augment his knowledge and identify, as
precisely as possible, the factors that pave the way for attaining
Breater success in life. Belief in fate and destiny is then a potent
factor in advancing man toward his aims and ideals.

bl L

The question of the salvation or damnation of man is implicitly
solved in the preceding discussion, since salvation and damnation
arise from the deeds and acts of men, not from matters that lie
beyond their will or from natural phenomena that have been
implanted in human existence by the Creator.

Neither environmental and hereditary factors nor the natural
capacities present in man have any effect on man’s salvation or
damnation; they cannot fashion hisdestiny. That which fixes man's
future, is the axis on which his salvationor damnation turnsand the
cause of hisascent or descent, is thedegree to which man, asa being
endowed with choice, makes proper use of his intellect and knowl-
edge and other powers.

Happiness and salvation do not depend on an abundance of
natural capacities. Itis, however, true that the one who has greater
capacities than others also bears greater responsibilities, A slight
error on his part is far more significant than a similar error on the
part of a weak and powerless individual. Everyone will be called
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to account in accordance with the talents and capacities he pos-
SE5585.

It is entirely possible that a person whose innate capacities and
respurces are slight should order his life in accordance with the
duties and responsibilities that have been imposed on him and
reach that true happiness which alone is worthy of the lofty station
of man. What will enable him to achieve that result is the intensity
of his efforts he expends in order to make correct use of the limited
capacities he has been given.

Conversely, one who has been given abundant inward re-
sources and capacities, not only may not use them to benefit
himself, he may actually misuse them to trample on his own human
dignity; and cast himself into the swamp of corruption and sin.
Such a person is, without a doubt, a sinner destined to damnation
and will never catch a glimpse of salvation.

The Quran says: “Every soul will be held in pledge for what it has
acquired.” (74:38) Hence, the salvation or damnation of a person is
dependenton the volitional acts, noton hisnaturalor psychological
make-up. This is the clearest manifestation of God's justice.

R

Ore of the characteristic doctrines of Shi‘ism is bida’, a term
meaning that men’s destinies change when the factors and causes
regulating them change: whatappears to be eternal and immutable
changes in accordance with a change in man’s conduct and acts.
Just as material factors can reshape a man’s destiny, non-material
factors may also elicit new phenomena.

Itis possible that such non-material factors may makeapparent
what is hidden and contrary to the apparent course of affairs. In
fact, througha change in causes and circumstances, God willdecree
that a new phenomenon will appear, more beneficial than the
phenomenon it has replaced, This is comparable to the principle of
abrogation in revealed law. If an earlier law is abrogated in favor
of another, this does not indicate ignorance or regret on the part of
the divine lawgiver, but only that the validity of the abrogated law
has expired.

We cannot interpret the concept of bida’in the sense of God
changing His mind after the reality of something previously un-
known to him becornes known to Him. This would contradict the
principle of the universality of God’s knowledge and soitcannotbe
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accepted by any Muslim,
W wEE

Petitionary prayer is another factor, the effectiveness of which
should not be belittled. Itis obvious that God is aware of the inner-
most secrets of everyone, but in man’s relationship with God, peti-
tionary prayer plays the same role as man’s efforts and acts in his
relationship with nature. Quite apart fromits psychological effect,
prayer exercises an independent effect.

Every instant new phenomena appear in nature in the emer-
genceof which preceding causes play arole. Likewise, inone great
sphere of existence, petitionary prayer is profoundly effective in
advancing man toward his goals. In just the same way that God has
assigned a role in the system of causality to each of the natural
elements, so, too, He has assigned an important role to petitionary
prayer.

When a person is besieged by difficulties, he must not fall into
hopelessness and despair. The doors of God’s METcy are never
closed to anyone. ik may be that tomorrow a new situation emerges
in no wise corresponding to what he had anticipated. For, as the
Quran says: “Each day God is engaged in a different affair.” (55:29)

One should, therefore, never relinquish one’s efforts. A peti-
tionary prayer thatis notjoined to appropriate efforts is, as the Mas-
ter of the Gndfearing, Ali, peace be upon him, has said, “Like a
person who wishes to loose an arrow from a bow without a stri ng.”

While making continuous efforts, one should place one’s de-
sires before God, in hope and sincerity, and seek aid with one's
whole being from that source of infinite power, God will then
certainly take one by thehand and aid himn. The Quran says: “When
My servants ask you whether I am far from them, distant or near, let them
know that I am near to them, Whoever calls upon Me, I shall answer him
and fulfill his prayer. Let them hearken to My call and believe in Me in
order to attain happiness.” (2:186)

Man'’s spirit will ascend toward God and immerse him in true
happiness when he avoids the pitfall of neediness by severing
himself from all causes and turning directly to God. He will then
see himself linked directly to God's essence and palpably feel His
infinite favor and grace.

Imam Sajjad, peace be upon him, addresses God as follows in
the prayer known as the Prayer of Abu Hamza: “O Creator! [ spe
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the paths of request and petition leading to You open and smooth
and the sources of hope in You abundant. I see it permissible to
requestaid from Your favorand mercy, and I see the gates of prayer
opentoall whocall upon You and beg for Your aid. lamcertain that
You are prepared to answer the prayer of those who call upon You
and to grant refuge to those who seek it with You."38

There is also a tradition concerning the effects of sin and good
deeds: “Those who die on account of sin are more numerous than
those who die on account of natural death, and those who live on
account of performing good deeds are more numerous than those
who live on account of their natural life span.”»

It was the effect of prayer thatenabled Zakariya, a true Prophet
who had despaired of having a child, to attain his desire; it was the
effect of repentance that saved the Prophet Yunus and his people
from disaster and annihilation.

The laws that the great Creator has implanted in the system of
the universe do not in any way limit His infinite power or lessenits
scope. He has the same absolute discretion in changing those laws,
in confirming or abrogating their effects, as He did in establishing
them. That Unique Essence, Whose careful and comprehensive
supervision covers the whole system of being, can hardly be
helplessly subject to laws and phenomena He Himself has created,
or lose the power and capacity to do whatsoever He wills.

When we say that God is able at any instant to change the phe-
nomena He has created in the world, we do not mean that He
destroys the order of the world and its fixed regulations or over-
turns the laws and principles of nature. The very process of change
takes place in accordance with certain unknown principles and
criteria that escape our limited perception and cognition. If man
looks carefully and critically at the matter and takes into considera-
tion the wide range of possibilities with which he is confronted, it
will prevent him from ambitiously attempting to predict all things
on the basis of those few principles which he has been able to
observe in the natural realm.
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