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Transliteration 

 

The following method of transliteration of the Arabic 

letters has been used in this book: 

 

� a 

� b 

� t 

� th 

� j 

� h 

� kh 

	 d 


 dh 

� r 

� z 

 s 

� sh 
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� t 

� z 

� 5  

� gh 

� f 

� q 

� k 

� l 

� m 

� n 

� w 

� h 

� y  
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Some Arabic phrases used in this book are as follows: 

 
 (Jalla Jalāluhū) 

The Sublime – used for Allâh  
 (Sallallāhu ʿalayhi wasallam) 

May Allâh send blessings and salutations 

upon him - used for Nabî  
 (5Alayhis salām) 

Salutations upon him – used for all prophets 
 (Radiyallāhu ʿanhu) 

May Allâh be pleased with him – used for 

the Sahâbah  
 (Rahimahullāh) 

May Allâh have mercy on him – used for 

deceased saints and scholars 

 

 

Long vowels Short vowels 

 

� ā �  a 

� ī ��  i 

� ū ��  u 
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Foreword 

� 
 

This booklet which is in your hands is a translation 

of a talk delivered by my honorable teacher; the great 

Muhaddith of Syria who currently resides in Al-

Madinatul Munawwarah, Shaykh Muhammad 

‘Awāmah (  �� !"� ). 

On the eve of 6th Rabi’ul Thani, 1428 (15 May 2007), 

Shaykh Muhammad ‘Awāmah ("� �� !) was invited for 
a seminar held in his honour by the respected well 

wisher, Sayyid ‘Abdul Maqsūd Khawjah in Jeddah. 

This seminar named: “Al-Ithnayniyyah” in Arabic, is 

held every Monday at his residence. Each time one 

particular outstanding scholar is acknowledged for his 

service and contribution to knowledge. 

Several speakers are invited to contribute to the 

discussion.  

This particular episode was unusually over attended 

and received much applause from one and all. The 
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highlight of the seminar was the speech delivered by 

the esteemed Shaykh Muhammad ‘Awāmah ("� �� !) 
which consisted of sterling advice for all scholars. 

These were the inner most concerns and feelings that 

the Shaykh poured out to the audience. They are 

actually solutions to the academic crisis that has 

clouded the circles of knowledge today. 

 

Realizing its importance and relevance to the English 

speaking student, I took permission from my 

respected Shaykh (teacher) to translate it into 

English. 

The translation was based on a written copy of the 

talk that my Shaykh handed to me personally. 

I also added points from the audio recording of the 

seminar.1 

 

May Allāh Ta’ālā inspire the translator and the reader 

with this priceless advice which emanated from a 

luminary who is engaged in the service of Hadith for 

the past fifty years approximately.  

 

                                                
1
 A copy of which is available for those who are interested. 
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Muhammad Ibn Haroon Abasoomer, 

Camperdown, 

South Africa. 
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�   
Introduction 

  

 #� $%&'  " #� (�  )*+� #, #� ,.& #/ 01 #2 $3  45+� 678  #� 49+� 6�8  #: ); #<  (= 6%  #>� 4� 6+ # 0. 
 #� 6?@� #� ,ABC 6+D #� � #/ 0E 6FGH 0+� � $I (C  $J� #H 4K 6, #� ,. 4L+� 6FG 6* #.  6M )N #B  6�O  (%+� ,AB
 #/ 4P #F G 0* $%, 

In this lifetime, it is vital for a person to maximise his 

gain as well as his benefit to others. 

Due to me preceding many of my bretheren time-

wise only, in the path of knowledge, I deemed it most 

important that I note a few points that will brighten 

the path that I have traversed prior to them. In fact it 

is the right of the new generation that the earlier 

generation pass on their experience to them. 

Therefore after beseeching Almighty Allāh for his 

inspiration and rectification, I have compiled this for 

them as well as myself, which I have entitled:  
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“Golden Guidelines in the Path of 

Knowledge.” 

 

Academic Ancestry 

 

All of us have a family lineage. A student is also 

supposed to have an ancestry in knowledge. This 

consists of his teachers. 

A student of knowledge who has no teacher, is 

actually illegitimate in his knowledge. He holds no 

weight. Allāh Ta’ālā has blessed me with the 

opportunity of studying under many stars of 

knowledge in my country. From amongst all of them, 

I will briefly elaborate on two of them specifically. 

These are my greatest benefactors in knowledge. 

They are: 

1. Shaykh ‘Abdullāh Sirājuddīn , and: 

2. Shaykh ‘Abdul Fattāh Abū Ghuddah .  

 I have chosen to mention the two of them because of 

the lasting impression they have left on me with 

regards to meticulously researching the issues of 

knowledge. 
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As for Shaykh ‘Abdullāh Sirājuddīn , I had the great 

privilege of sitting in his company from the very early 

days of my study. 

I will just quote one of his golden advices that had 

truly set the standard for me and had brightened the 

path of knowledge for me. 

 

While he was teaching us the famous book in Hanafī 

Fiqh; Al-Ikhtiyār in the fifth year, I came to his lesson 

one day after reading a strange incident about Imām 

Bukhārī . 

That great unique Imām who had served Islam so 

faithfully. 

He was asked about an infant boy and girl who were 

fed the milk of the same goat. Can they marry each 

other?  

The narrative claimed that Imām Bukhārī said that 

they will not be able to do so. (due to them being 

foster siblings) 

So the ‘Ulamā of the town had banished him due to 

his extreme ignorance! 

 



10 

 

When I quoted this to Shaykh ‘Abdullāh , he 

addressed me with complete dignity and wisdom, 

calmly saying:  “Don’t believe everything you read.” 

 

By Allāh, this statement served as an enormous lesson 

for me, a module for me to follow. It was an entire 

code of conduct that had he summarised in one 

sentence!  

I heard it from him fifty years ago which I now quote 

for others to benefit. 

 

As for Shaykh ‘Abdul Fattāh, his favour upon me in 

the field of knowledge and tahqīq (research) is 

invaluable. 

In 1382 A.H. (1962) he began researching and 

publishing various books of knowledge. 

I served him in this path and worked under his 

supervision till he had to leave the country and come 

to Riyadh, where he proved to be a source of 

guidance to all in this field.   

I continued to maintain my link with him and enjoy 

his company, studying under him till his demise. I 

never severed my relationship with him. 
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I repeat what I said earlier; the real support for a 

student in his academic lineage is his teachers. It is 

not proper for him to cut off himself from them ever! 

He should never rely upon himself, claiming that, “I 

have become such and such a scholar, I have 

produced so many students, I have published such 

and such books and so on....” 

No! 

My Shaykh, Shaykh ‘Abdul Fattāh  wanted the 

correct pronunciation of the book of Ibnul Qayyim 

:  

6 #� 0: $�8  $J�O QR 6* .  whether it was with a fathah or kasrah on 

the hamzah?  

Despite the fact that Shaykh used to emphasize on it 

being with a kasrah whilst in Halab (Alepo), but 

when it came to verifying this, he never relied upon 

his view, or considered it as final. Rather he wrote 

from Riyadh to his ustadh, the great teacher and 

‘Allāmah; Shaykh Mustafā Az-Zarqā  who was in 

‘Ammaan (Jordan) at the time. Shaykh Al-Zarqā  

replied that both pronounciations would be correct. 

Shaykh ‘Abdul Fattāh accepted this and noted it as 

such in his book. 
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He never allowed himself to rely upon his personal 

findings, and close the matter at that. 

This is what he taught to those around him too, 

myself included; to refer to and seek clarification 

from those whom we were confident in. Shaykh  

would sometimes benefit from his students, and even 

their students! This is the trait of a true ‘Ᾱlim, and 

the value that one should have for acquiring the 

truth. 
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The First Guideline  

Sincerity 

 

Indeed the first brick in the foundation of Islāmic 

practices is: ikhlās (sincerity). Undoubtedly, sincerity 

can only accompany deeds that conform to shariʿah; it 

is impossible for one to have sincerity in sin. 
 

 In the field of knowledge, sincerity actually 

means: that the student should be cognisant of the 

fact that he is only seeking knowledge for the 

pleasure of Allāh . Not for any other motive like: 

acquiring worldly gain, fame or even because he hails 

from a family of ʿulamā, etc. 

 

The real secret of one’s success in both the worlds is: 

ikhlās. The muhaddithūn, while discussing the 

importance of ikhlās, often quote the statement of 

Imām Hammād ibn Salamah :  
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�6F #C6S $P 6"� 6 0T #I6+ #UB%'� #V#,#W 0A #P 
 

“He who acquires hadith for motives other than the 

 pleasure of Allāh  will certainly be taken to task. 

 

Since the knowledge of hadīth was the 

prevailing one at that time, Imām Hammād  

specifically mentioned it. Or else it is naturally 

understood that the student of tafsīr, for that matter 

is in no way less important than a hadīth student, as 

this applies to all the branches of knowledge of Islām. 

Indeed any student who is void of sincerity in his 

study, will be dealt with severely by Allāh . 

 

B81X� �OY+� Z� "� CSP AP��[G\ 
“None can feel secure from Allāh’s plan except the losers.” 

(7:99) 

 

ʿAllāmah Al-Sakhāwī 2 has quoted another 

statement of someone who said: 

 

                                                
2
 Fathul Mughīth, Vol.2, Pg.312 
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 #P 0A  #W #, #V  )] 0+� �^ 6* 0, #_  #< " 6* #%  #� $ #̀ #�  a%+� b #� G=c 6?@� ,7C 
 #� #P 0A  0 #d  #B 0e $, 0f $�  #? " # 6g � a%+ #� G=c 6?@�7C  

 

“Whoever seeks this knowledge (of Dīn) for the pleasure of 

Allāh , will attain the fortune and lofty ranks of this world 

as well as the hereafter, 

Whilst the one who lacks in this (sincerity), loses in this world 

and the next.” 

 

 

The importance of sincerity can neither be 

encompassed in a single lecture like this one, nor in 

many more lectures. 

I would suffice to say: “The basic ingredient for 

success that the ummah has lost today is Ikhlas 

(sincerity).”
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The Second Guideline 

 Envisage the glory of knowledge 

 

The second point for a student to note is that he 

should realise the glory of this knowledge which he is 

attaining as well as the high rank it holds. This will 

instil in him two characteristics. The first being that 

he will sacrifice everything in acquiring as much of 

this esteemed knowledge (as possible). Especially 

when he realises that Allāh  has chosen him for this 

from amongst the millions of this Ummah.  

Secondly, he will ensure that he protects this 

esteemed knowledge and not degrade it or bring it to 

disrepute. If a student fails to realize the value and 

lofty status of knowledge, he will never be able to 

fulfil these two duties. 

 

Indeed a student should feel honoured of Allāh ’s 

favour upon him. He should never consider himself 

as inferior by observing some of his childhood friends 

as doctors or engineers and others as professionals 
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whilst he “only managed to study dīn”, or “become an 

imām” or a “lecturer at the Friday sermon”. He 

should realise that his orders and prohibitions stem 

from the orders and prohibitions of Allāh . His 

endorsements and interdictions are viewed as being 

from Allāh . He speaks with the speech of Allāh  

and Allāh  endorses his speech. Can there be any 

privilege greater than this!  

 

In being an imām of a masjid, he is in actual fact an 

intermediary between the creation and their Lord. 

They have to follow him in prayer (salāh) and their 

link to Allāh  is via him. This is the most befitting 

lofty rank of that student who realises the right of 

Allāh  and the right of knowledge upon himself.  

 

Indeed the discussion of the virtue and glory of 

knowledge and its bearers will take up much time. 

However, I shall suffice on only one aspect which 

could serve as a sample for the others. 

 

Allāh  has revealed in the noble Qurān the path of 

īmān (faith) and its implementation for the entire 
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mankind. Since there is a need for someone to convey 

and interpret the meanings of the Noble Qurān, Allāh 

 sent His messenger Muhammad  as an inviter, 

conveyer and interpreter. However, just as life and 

death apply to the rest of humanity, they also apply to 

Rasūlullāh . Therefore, there had to be some 

individuals who would substitute him and inherit his 

legacy. Allāh  in His wisdom decreed that these 

individuals be the 5ulamā. Nabi  designated this in 

his noble words when he said: 

 

" 6M 4�  $*+� #ij,  #� #� #k $l  #>� 6fc 6iG=" 
“Verily the Ulamā are the heirs of the Ambiyā.” 

 

Only the rank of Prophethood is above the rank of 

the deputies of Allāh . This deputy is the student 

of today, the scholar of tomorrow and the muftī of 

the future. 

 

I would like to quote the valuable words of Imām 

Ibnul Qayyim from the foreword of his book 

“Iʾlāmul muwaqqiʿīn”. He writes: 
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“Since the duty of conveying the message of 

Allāh  is based on the knowledge of what is being 

conveyed as well as sincerity in this regard, therefore, 

only those people who have the qualities of 

knowledge and sincerity are suitable for this pedestal. 

This is done via narrating ahādith and issuing fatwa. 

They ought to know what they are conveying and do 

so with sincerity. Added to this, one needs to have 

good manners, beautiful conduct and fairness in 

statements and actions. All one’s affairs; private and 

public should be the same. The opportunity of 

executing affairs on behalf of the rulers of the world 

is undisputed. It is considered to be from the highest 

of all privileges. How greater a privilege would it be 

to execute duties on behalf of Allāh Ta’ālā, the Lord 

of the worlds?  

 

It is expected from the one elevated to this pedestal 

to make adequate preparation, and to equip himself 

thoroughly. He should be aware of the significance of 

the position he has been afforded. He should never 

hesitate to speak out the truth, for indeed Allāh  

will guide him and assist him. The merit of this 
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position (of fatwa) is clearly understood from the fact 

that Allāh  has Himself assumed it:  

 

 Am=1 _S=L B "� 3R iG9n+� b ocOL L9B� 
“And they seek the fatwa from you regarding women. Say 

Allāh will give you the fatwa regarding them.” (4:127) 

 

This in itself is sufficient accreditation and honour. 

Allāh  says elsewhere: 

 

l+8S+� b _S=L B "� 3R ocOL L9B 
“They ask a fatwa from you. Say Allāh will give a fatwa 

concerning Al-Kalālah (those who leave neither 

ascendants nor descendants as heirs).” (4:176) 

 

Therefore, the muftī should be aware that in issuing a 

fatwa, he is in actual fact deputizing on behalf of Allāh 

. He should be convinced that he will be 

questioned tomorrow on the Day of Judgment and 

that he will have to stand before Allāh .  
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The first person to assume this lofty position was the 

leader of all messengers, the imām of all the pious, 

the seal of all prophets, slave, messenger and 

ambassador of Allāh  to the creation p.” (End of 

quote.) 

 

In this passage, Imām Ibnul Qayyim  has 

highlighted that a muftī in actual fact is a Khalifah 

(vicegerent) of Allāh , since Allāh  has Himself 

issued fatwas concerning certain issues that were 

presented to Rasūlullāh . On this note, he chose to 

give his book the following meaningful and unique 

title: 

# 6� 0: $�8  $J� #O (R 6* #: . 0A  4� (�  6 #JG*+� 0.  
 “Educating those who are the executors and signatories 

on behalf of the Lord of the worlds.” What he means is 

that when a muftī issues a fatwa and signs it off, he is 

actually signing on behalf of the Lord of the worlds, 

the Lord of the heavens and the earth. As if to say 

that what I am saying or writing is the statement of 

Allah  and  Rasūlullāh  also. 

 



22 

 

It is important that one who has been given this 

unparalleled position posseses the most complete and 

sublime characteristics. Imām Ibnul Qayyim  has 

already alluded to some of them. 

 

Coming back to the point of this second guideline, 

certainly the rank of knowledge is such that the one 

who seeks it needs to spend the most dear and near 

things to acquire the lowest of its ranks. It is indeed 

the rank of deputising on behalf of Allāh  and the 

coveted legacy of Rasūlullāh . It is definitely the 

noblest of all ranks and the highest of positions. 

 

The fact that the student of today, scholar of 

tomorrow and the muftī of the future has the power 

of execution on behalf of Allāh  who is the King of 

Kings, is sufficient to highlight the significance of the 

rank to which Allāh  has raised him. Therefore, it 

is equally important for him to safeguard this lofty 

privilege and to protect it with his soul and blood.  
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It is imperative that the student of knowledge realizes 

the rank of the knowledge he seeks, as well as the 

rank of the position which Allāh  has afforded him.  

 

Furthermore, knowledge is indeed great and sacred, 

therefore whoever fulfils the right of this sanctity and 

honour of knowledge will in turn be honoured and 

elevated by knowledge itself. He who fails in this 

regard, will himself be disgraced, not knowledge. 

 

Knowledge will always remain exalted since it is Allāh 

 who has granted it its significance. The 

knowledge we are speaking about is that which 

corresponds to the noble Qurān and the sublime 

Sunnah. Allāh  will never allow the noble Qurān 

and the sublime Sunnah of Rasūlullāh  to become a 

means of amusement for the mischief makers in the 

world.3 

                                                
3
 At this point, Shaykh implored the audience to take lesson from 

the life of the great Imām Asad ibn Furāt (Rahimahullāh) which has 

been beautifully illustrated by Shaykh ‘Ali At-Tantāwī 

(Rahimahullāh) in his book: Rijāl minat Tārīkh. In Brief, Imām Asad 

ibn Furāt (Rahimahullāh) was very respected by the people of his 

era. He even became the leader of the Muslim army. 
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The Third Guideline  

Striving and Sacrificing for Knowledge  

 

The third guideline actually stems from the previous 

one, which was that a student should be prepared to 

spend every valuable item in acquiring knowledge. 

Most definitely, a sign of him doing so and which 

also indicates towards the sincerity of this student is 

that with the passing of each day, he increases in the 

following: 

 

1. In his love and enthusiasm for acquiring 

knowledge. 

2. In scrutinizing himself for what was acquired 

for each moment that passes. 

                                                                                          
At the end of his life he advised the army by saying: 

“O people! By Allāh! none of my forefathers were given the mantle 

of leadership,  neither did they enjoy such dignity as I have been 

honoured with. All this that I have achieved is through knowledge. 

Therefore  ensure that you also acquire knowledge. Apply your 

minds and exert your bodies in its acquisition, you will achieve the 

best of both worlds.” These were his final words before being 

blessed with Martyrdom. May Allāh shower his Mercy on him. 
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The poet says: 
 

 #/ #+ 0= #q  6P #A  $ 0\� 0g 6��  #/ 4�  #+ 6+G=G=       $ #r aC  6F #c 8 0  st  #� 0 $u #9 $V  6P 0A  $:�C& 
 

“Is it not a great loss that nights are finished  

Fruitlessly as my life diminishes.” 

 

There are several eye opening examples of this in the 

lives of our predecessors, rather in the children of our 

predecessors. Imām Sakhāwī  says4: 

 

Salamah ibn Shabīb  has reported amongst the most 

extra ordinary narratives of the predecessors in this 

regard. He says: “We were by Yazīd ibn Hārūn  

when the people crowded around him causing a child 

to be trampled beneath them. Yazīd ibn Hārūn  

(the Shaykh) said: “Fear Allāh  and see what has 

happened to this child”. When they checked, they 

saw that the pupils of his eye had been gouged out, 

and whilst in that state he was saying, “O Abū Khālid 

                                                
4
 Fat’hul Mughīth, Vol.2, Pg.313 
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(referring to the Shaykh) give us more knowledge.” At 

this, the ustādh exclaimed: 

M 4c� " G 6M GcM #+ 0= 6�  #� 6v� $*�O 

“Verily we belong to Allāh and unto Him shall we return.” 

 

“This lad still asks for more despite being in such a 

condition!” 

 

Sharīf At-Tilimsānī  (710 A.H.-771 A.H.) lived a 

short life of 61 years, but despite him being from the 

eighth century, he is considered in the circles of 

knowledge as parallel to the Mutaqaddimīn (the 

earlier scholars). Once while he was at the lesson of 

his ustādh Abū Zayd ibnul Imām , the ustādh began 

to speak about jannah and its luxuries. The student 

enquired “Will we get the opportunity of engaging in 

knowledge in jannah?” The ustādh (Abū Zayd ) gave 

him a general answer that yes, in jannah a person will 

get whatever he wishes for. Therefore, if you wish to 

engage in knowledge, Allah  will make that a 

reality. The student said: “Had you told me that 

there would be no knowledge in jannah, I would have 
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said then there is no enjoyment therein”. The Shaykh 

was very pleased with this and made dūa for him.  

Hardly a few years had passed when this student 

reached a very high rank in knowledge. One day 

whilst he was in the gathering of the same ustādh, 

Imam Abū Zayd , the ustādh misinterpreted a 

particular mas’alah (verdict). Imām Tilmisānī  

pointed this out. The Shaykh retracted his view, made 

dūa for him and jokingly composed the following 

poem for him: 
 

 $/ #: (, $& $�  QC+� #P #BG #l  $w 43  #B 0O s�   #1 #,j 0x�  #L 4%  #< 6:G $% #� � 0 6yGP 
 #� #w 0_  #: 4, 0& $L #c � 0� #_  #Y+��O 0 6b   #1 #, #R j #R �G 61G #= zl  #] 0 6yGK! 

 

“I teach him archery daily. 

When his arm became accurate, he shot me. 

I spent a lot of time teaching him the arrangement of 

poetry. 

Then when he was able to do so he ridiculed me!” 
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These two incidents emphasise the accuracy of the 

statement of Imām Ibn ʿAtā’ullāh Al-Iskandarī , the 

author of Al-Hikamul ʿAtā’iyyah: 

 

 #P 0A  #d #|  $S 0A  #+ 6F � #B�% }l  0 $~ 6C#Rl     #d0  #| $S 0A  #+ 6� � #BG }l  $P 6 0�#Rl 
 

“He who does not have a burning beginning  

Cannot expect a bright future.” 

 

These are models for us students to emulate during 

our early years so we may aspire to acheive bright 

futures like theirs. 
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The Fourth Guideline  

Knowledge is for Practice 

  

The fourth guideline which is applicable to students 

specifically as well as  every other Muslim, is that he 

embeds in his heart and mind that the purpose of 

knowledge is ʿamal (practice), not for lectures and 

speeches, or assemblies and conferences or for 

discussion and debate. Neither is it for tahqīq 

(research) or tālīf (compilation). The only objective of 

knowledge is ʿamal (practice), so that a student may 

save himself first from ignorance and misguidance 

and thereafter in accordance with the tawfīq of Allāh 

 to save the rest of the ummah. This will result in 

him being an ʿālim and a muʿallim (a teacher who is 

educated himself), a hādī and a muhtadī (a guide who 

is guided) and an inviter to Allāh  with the divine 

assistance of Allāh . This is the result of beneficial 

knowledge. Rasūlullāh  has taught us to beg from 

Allah  for the very same thing every morning after 

the Fajr salāh. 
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 #� �,+ $m 4_  6M (y  (/ 0< #X $+ #o  6: 0, zj 61Gc  z* #� ,G 6� 0� zR #W G Q= zf #� ,G #: #& z8 $P  #L #Y 4f8 
“O Allāh,  I ask you for beneficial knowledge, wholesome 

sustenance and acceptable deeds.” 

 

Rasūlullāh  also sought refuge against knowledge 

which has no benefit, i.e. knowledge which has no 

benefit and has outwardly no harm as well. However 

that knowledge which has no benefit in reality, is also 

harmful in the sense that the student spends his 

time, effort and wealth behind it but gets nothing out 

of it. Therefore, he loses out. Hence, there is even 

more reason to seek refuge in Allah against harmful 

knowledge. 

In short, as ‘Allāmah Nawawī has pointed 

out, knowledge is of three types:  

1) Beneficial 

2) Harmful  

3) Not beneficial and outwardly not 

harmful.  

 

Beneficial knowledge is the one which we should beg 

from Allāh  and that which we ought to strive to 
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achieve. We should seek refuge in Allāh  from the 

other types of knowledge. 

 

The following is the dūa which Sayyidunā ʿAbdullāh 

ibn ʿUmar  used to recite in sajdatut Tilāwah5: 

 #� (,+ $m 4_  #+ #o  #< #K #%  #< #O 6	�� ْ◌ #� , 6F #o  #PD #A  $1 #� 6	�� ْ◌ , 
 #� (,+ $m 4_ �� ْ◌ $� 0R 6n 0�  6: 0, zj  #B 0n #  $* 6n 0� #� , #: #& z8  #B 0C #1 $* 6n 0� 

“O Allāh, for You has my body prostrated; in You does 

my heart believe. 

O Allāh, grant me knowledge which will benefit me  

and actions which will elevate me.” 

 

Beneficial knowledge is one which leads a person 

onto practising upon it, and it forces him to do so as 

quick as possible because of the fear of his knowledge 

becoming a proof and a curse against him instead of it 

being an argument in his favour. This habit is 
                                                
5
 Shaykh pointed out in the audio lecture that the narration 

does not explicitly state that Sayyidunā Ibn ‘Umar  recited 

this in sajdatut tilāwah specifically. It is possible that he 

would recite this in every sajdah, but Imām Ibn Abī Shaybah 

has included it in the chapter of sajdatut tilāwah. Whatever 

may be the case, we need to recite this all the time; whether 

we are in sajdah or not. End of quote. 
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binding on the special class of Muslims, i.e. the 

ʿulamā and students of knowledge and it is also 

required from the rest of the Muslims. Whenever 

they learn of any of the teachings of Islām, they 

promptly implement it.  

Allāmah Dhahabī  has quoted in Siyar Aaʾlāmin 

Nubalā6 under the biography of Abū ʿUthmān Al-Hīrī 

 that whenever he heard of something which he 

did not yet adopt, he would ensure that he 

immediately practises upon it.  

 

Allāmah Dhahabī  was alluding to an incident 

which Khatīb Al-Baghdādī  has narrated in Al-Jāmiʾ 

li akhlāqir rawi wa ādābis sāmiʾ7. He mentions that 

Abū Jaʾfar Ahmad ibn Hamdān An-Nāīsābūrī  had 

prepared a mustakhraj8 on Sahīh Muslim which he 

used to teach to the congregation of his masjid in Iran 

between the maghrib and ʾishā prayers. His friend Abū 

                                                
6
 Vol. 14 Pg. 63 

7
 Vol. 1 Pg. 145 

8
 A Mustakhraj is a compilation in which the author mentions 

all the Ahādīth of a specific book with his own chains. 
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ʿUthmān Al-Hīrī, who himself was a great imām, also 

attended the lessons.  

 

One particular night, Abū ʿUthmān �  offered the 

ʿishā prayer behind Abū Jaʾfar �  in Naisābūr whilst 

only wearing two pieces of cloth on his body, like a 

person in ihrām going for hajj. The son of Abū Jaʾfar 

� enquired from his father: “Has Abū ʿUthmān 

� donned the ihram for hajj or ʿumrah?” “No,” replied 

the father. “He is attending my lessons of Al-

Musnadus Sahīh on Sahīh Muslim. It is his habit that 

whenever he learns something he did not adopt in 

the past, he immediately implements it within the 

following day or night. Tonight before ʿishā, he heard 

that Rasūlullāh  performed salāh in two pieces of 

cloth, so he wanted to practise this sunnah before the 

morning.” 

 

Abū Jaʾfar �  relates regarding himself that 

once he was in the gathering of Imām Abū Abdillāh 

Muhammad ibn Nasr Al-Marwazī � when the time 

of Zuhr had entered. Imām Muhammad ibn Nasr  

stood up and called the Adhān. Abū Jaʾfar  says “as I 
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