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Foreword

The present work has its genesis in a series of lectures given to
graups of young students at the Quran theological seminary that
began in the academic year 1974-75. These lectures which f, ollowed
a novel method that will be described later, continued up 1o 1978,

After the victory of the Islamic Revolution the writer
continued to teach, lecturing groups of military personnel on such
subjects as cognition, cognition of God, justice, and prophethood
with each suceessive audience there were improvements in both
form and content, resulting in no small measure from enthusiatic
audience-participation. A final presentation of the material was as
a series of lectures given to members of the Islamic Revolutionary
Guardian Corps (IRGC) on a remote-instruction basis,

The lectures were later broa dcast by IRTV, the Islamic
Republic of Iran’s television network, and they also appeared in
the Maktab-e Engelab (‘Message of the Revolution®) Mmagazine
published by the IRGC'S ideological and political instruction unit.
In the spring of 1986, with the publication of the first volume of
Osul-e *‘Agayed- Eslam;i (*Principles of Islamic Beliefs’), the text of
which was based on the revised and expanded text of the lectures as
published in Maktab-e Enqelab. Some new matenial, including
sections on the correction of ideology and freedom of opinion, was
added at this time,

The original purpose of these lectures and their published
texts, which are the fruit of many years of research into questions of
Islamic ideology, was 1o help correct religious belief by exposing
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superstition and fostering sound ideology, particularly among
ordinary Iranians and the other Persian-speakers to whom they
were addressed. The writer has been most gratified by the response
so far evoked.

It soon became evident, however, that one of the most
significant effects of Iran’s Islamic Revolution has been the
growing interest in Islam which it has generated among people all
over the world. It was therefore decided to produce an English-
language version of the first pamphlet of the first volume of Osul-¢
*Aqayed Eslami, and hopefully of the subsequent volumes, which
are at an advanced stage of preparation.

The present English textisa translation of the original Persian
with a small amount of additional explanatory material deemed
useful to the English reader. It also incorporates some minor
cqn;a::}ions and revisions to the Persian original as published.

““I4 humbling submitting this volume 1o a wider and relatively
unknown readership the writer hopes that his original purpose will
be further served and that English-speaking Muslims will benefit
from a fresh analiysis of the groundwork of their faith, At the same
time he has been encouraged to believe that there is an even larger
group of potential readers in the world who have hitherto been
deprived of an extensive survey of Islamic ideology. It is 1o this
group in particualr that the present pamphlet is most respectfully
dedicated.

Mohammadi Reyshafri
Tehran, 20 March 1985
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Belief

Meaning of Belief

The Persian word ‘agideh’, meaning ‘beliel” or *opinion’, is
derived from the Arabic root *agd”, which has the sense of ‘tving’,
‘grafting’, ‘forming a knot', and so on.

Tying or grafting one object to another may be sither litera)
and physical, such as when we graft a sapling or branch of a tree to
another tree, or figurative, such as the bond of matrimony, which
binds husband to wife.

An‘agideh’, therefore, i1s something which is figuratively ‘tied’
or ‘grafted’ to a person’s mind, thought or soul. When his mind
accepts that the carth revolves around the sun, or that the sun
revalves around the earth; when it accepts that blood circulates in
the body, or does not circulate; when it accepts that the world has,
or does not have, a creator; when it accepts that there is, oris not, a
life after death; when, in other words, a person accepts any theory,
eithet true or false, this theory is, as it were, tied or grafted or
knotted to his mind, and he theory becomes a belief and part of that
person’s ideology.

The Role of Belief

Since ideology forms the basis of his quests and objectives in
life it plays a crucial role in man's individual and collective life. As
the Quran states:



‘Every man acts in accordance with his nature.’ (17:84)

What forms a person’s inner or real nature is his beliefs or
ideology, and these are what motivate and direct him in life.

If a person’s beliefs are correct and in accord with reality his
life will follow a correct course, and if they are false his life will lead
to.a cul-de-sac. For this reason Islam attaches greater importance
to the question of correcting beliefs than to anything else.

Without a doubt Islam sets greater store by a person’s beliefs
than does any other school of thought, and goes so far as to claim
that belief is the proper vardstick by which to judge deeds, so that
even a good deed, if it is not accompanied by soundness of belief, is
without value, As Imam Bager says:

‘Mo action is of value if it is based on doubt and denial’.!

In other words. the soundness of an action, its role in a
person’s development and its ‘usefulness’ all depend on the
soundness of the agent’s beliefs.

If a person is ideologically unsound, and denies or doubts the
truth, no action arising from his beliefs can be sound or useful, for
it is his Beliefs that motivate him and his motivation that gives
direction to his deeds, and it is the motivation and direction of his
deeds that determine their meaning and intrinsic value,

For this reason Muslims believe that the first thing that
happens when a person dies and enters the life tocome is that in the
preliminary examination of his life in this world he 15 asked what
his beliefs were. The first questions are about his beliefs, not his
deeds, such as “What god and what religion did you believe in?"and
“Which leader did you follow?

Of all the world’s religious and philosophies there is none that
ascribes more value and importance to a person’s beliefs than does
Islam. From the Islamic viewpoint, Ideological discussions are the
most important of all discussions, and theological centres and

I. Mohammad Mohammadi-ye Reyshahr Mizan al Hikma{Qom, 1362-63) Vel, x, Hadith
Mo, 4048,

o - |
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universities in Islamic countries should pay more attention to
ideological indoctrination and discussions than to other subjects,

A detailed understanding of the importance [slam ~ attaches
to declogical debate requires a study of such subjects as ma 'rifar
(divine knowledge), figh (Islamic jurisprudence), ffkr (thought),
‘agl (intellect) 'ilm (science), farwa (rulings on points of
jurisprudence), raglid (following authority) and re’y (opinion in
textbooks of Islamic thought). A detailed study of such works is
beyond the. © scope of this introduction.?

Here, we will restrict ourselves to guoting a hadith of Imam
‘Ali, who is justly regarded as the greatest guide to belief and
action, that aptly illustrates the importance of ideological matters
in the [slamic view.

According to Sheikh Sadug, the late ninth-century muhadith,?
acertain Abu al-Mugaddam ibn Shorain, quoting hisfather, related
that-in the thick of the Battle of the Camel, which "Ali fought
against internal counter-revolutionaries, just when "Ali's warriors
were gathered around him to decided on military plans and
operations, a Bedouin stood up and said in a loud voice:

‘O Commander of the Faithful. do you believe in the unity of
God? '

To the rest of the warriors, who were totally absorbed in
questions of military strategy, this question was quite unexpected,
They thought that if anyone wanted to ask the Imam a question it
would be connected with the battle "the vital topic of the day, When
they heard this nomad’s ideclogical question, which apparently
had nothirg to do with the war and could be discussed and
answered at a more appropriate time, they vented their spleen on
this man for failing to appreciate situation they were in.

2. This subject will be examined in subssquent ehapters
3. One whao reports fadith, the sayings of the Prophet and Imams, an Igpertant sounce of
[slamic jurisprudence and ethical reaching
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A valuable lesson

Imam *Ali, however, when he saw the Bedouin coming under
attack from all sides, rose to his defence, and delivered these
historic words. which may serve as a clear indication of the
importance and role of ideological discussion, and of the value of
idenlogical indoctrination:

et him ask his question and refrain from scolding him, for
what this man of the desert wants to know is the very question over
which we are in dispute with our enemies!”™

These words of Imam "Ali, uttered in such circumstances, are
of extraordinary importance and deserve close study.

If we consider the Imam’s situation at that critical time, when
anv moment could be decisive, we may well agree that he really did
not have the time to reply to this question; he might have asked
someone tlse to deal with it or proposed that it be lefttill later. But
he neither referred it to someone else, nor postponed answering it,
becatse he wanted to teach the Muslims an important lesson.

He wanted to teach them the philosophy of jifad, or holy war.
He wanted to show them the importance of ideological questions,
discussions and indoctrination. He wanted to say thatif todas Al
is fighting internal counter-revolutionaries, and if tomorrow a
descendant of "Ali and the commander-in-chicf of the armed forces
of the Islamic Republic of Iran is fighting internal and external
counter-revolutionaries and insists on continuing the war until the
final victory, and if one day the eleventh successor of 'All and
Fatima. the promised Mahdi. is fighting world arrogance and
atheism and all the Satanic forces of the age, and paints the earth .
cod with their blood, and cleanses the world from their pollution,
a1l these wars are for Islam. all this fighting is to destroy the Satanic
regimes that have prevented the blossoming of society’s talents. to
free man from slavery and bondags, and to set him on the path
towards ahsolute perfection and sublimity, as his creator intend od.

It was for this reason that Imam "Ali defended the Bedouin's
guestion at that critical and decisive moment, and used that brief
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opportunity to esplain the philosophy of jikad and war. He told his
followers to let the man ask his question and said that they were
fighting the war over precisely that question. Their objective was
not conquest or exploitation, but rather divine philosophy and
spiritual illumination. Their war was to destroy the obstacles and
remove the veils that were preventing truth from being revealed.
The Islamic philosophy of Jikad is to free the people from the
shackles of superstition, correct their ideology and permit true
and scientific beliefs to flourish*

S0 not only was the Bedouin's question not divorced from the
main questions of the day-the war-but it had the closest possible
relationship with it. After all, it was refated to the philosophy of
war and jihad, and what bond is firmer than that between a thing
and its philosophy?

For that reason the Imam turned to the Bedouin and with
complete self-possession and precise detail answered his question
in these words:

"0 Bedouin! The statement that God is one is based on four
assumptions, two of which are not applicable to God Almighty,
while the other two are correct and susceptible of proof.,'*

The Imam then explained each of the four assumptions. Singe
this matter of doctrine is not related to our present discussion and,
God willing, will be dealt with in detail in a later chapter in our
discussion of the unity of God, we shall not continue with the rest
of the Imam’s reply here,

The philosophy of way according to the Prophet

As we have noted, Imam "Ali defended ideological discussion
as part of the philosophy of jikad. In this connection, there is a
hadith of the Prophet of Islam according to which ideological
discussion is examined in relation to the philosophy of war in a

4. This will be discussed in chapter V1 of this Introuduction.
5. Mizan, Chaprer 2678, I



different light.

It is related that the Prophet was with a group of his
companions one day and wanted to tell them about what
constitutes the most valuable deeds in the sight of God and what is
the surest path thatan individual or society can take to ensure the
avoidance of sin, and the pursuit of happinessin this world and the
next. The companions had been undergoing exhausting ordeals,
and thanks 1o their ceaseless efforts on the battlefield the
foundations of an Islamic government had been laid for the first
time in that dark world.

The Prophet spoke to them in these words:

‘Nothing is dearer in Gead's sight, and nothing redeems a
servant of God more surely in this life and the life to come than the
invocation of His holy name.’

The companions imagined at that critical moment lslam
required more than anything else resolution and courage on the
battle ficld, and that therefore jihad in the path of God must be the
most valuable of all deeds. They were therefore understandably
surprised at his words, and one of them said to the Prophet,
without concealing his astonishment:

‘But what about fighting orn Ged’s behall? Isn't that more
valuable?

The Prophet of Islam then spoke these meaningful and deeply
instructive words, which may be taken as a commentary on the
value and importance of ideological discussion with regard to the,
philosophy of war and jikad:

“Without the invocation of God's name there can be no lawful
command to fight on His behall.™

War is intrinsicaly undesirable and jikad is in itself of no value.
Their desirabilitv and value to man in his pursuit of perfection and
happiness only exist when they are ‘in the path of God’, and the
ahiective of fifiad ‘in the path of Ged’, is God and Islam. It follows

A Thid, hadith 1331,
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that if God and the invocation of His name and Islam are nagt
involved there can in principle be no war in the path of God, ler
alone any lawful command to fight such a war,

On the basis of this principle ideological discussion which
acquaints a person with God and Lslam in a fundamental and
logical manner serves 1o give purpose and direction to war, and
makes fihad in the path of God a first step towards the salvation of
man and the perfection of society. It therefore follows that
inveking God's name is of greater value than the acryal fighting.
because the act of invocation lies at the heart of the philosaphy of
war,

Belief indoctrination at the way front

One of the interesting results we may obtain from this
discussion in connection with the indoetrination classes arranged
by the educational unit of the [sla mic Revolutionary Guards Corps
Is that now, the third year in which the Revolutionary Corps has
served at the front against the mercenaries of the Blathist regime,’
the most important question. one that must fiat be neglected, 15 the
philosophy of war,

The invocation of Gad's nume s recognition of the
philosophy of war, without which 2 combatant gradually tires of
fighting and becomes estranged from himself. For this Tedason, in
addition to the need for prayer both day and night, participation in
these ideological classes, as oceasion permits, is esseprial and
should not be missed, since once a combatant’s ideological and
spiritual foundations are strengthened, if the war lasts not danather
three vears, but another thirty vears, or even more. if he knows
God and has experienced the mea ning of fihad in the path of God
he will not tire of the war. There is a hadith to the effect thatnobody
wishes 1o return 1o this world except the mariyrs. who have

7. The literacures on which this book bassd deliversd during the third vearof the iMmpased
war,
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experienced so much divine grace as a result of their martyrdom
that they are eager (O return 1o this world and be martyred once
apain!®

At the end of this talk some of you may want fo ask why we
should fight if invoking God's name is of greater value than war.
Why don't we sit at home and pray or attened indoctrination
classes in our own towns and villages? There is an Arabic proverb
that says “Take what you want and don't bother with how you get
i)’

The answer to this question is that, first, as 1 shall explain in
detail later, the meaning of invoking God's name or praying is not,
according to the Islamic texis, simply verbal invocation, As we saw
‘1 the hadith in question, the meaning of invocation is knowledge
of 1slamic thought and God and due regard for the philosophy of
war. not merely saying God's name aloud.

Secondly. to reach this kind of conclusion is as if someone
were to say that studying is more valuable than eating, and
someone else concluded from this remark that from now on he
should not eat, but devote himself exclusively to study.

In just the same way that eating is a necessary precondition for
studving, fighting with the anemies of God and of the divine order
is a precondition for knowing God and invoking his name, and we
curi not neplect this precondition asan exXcUse to go straight to such
invocation and knowledge, since if the enemies of God conguer our
society there will be no opportunity left to know God arinvoke His
holy name.

B, lbid, Chapter 2114,
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Tagqlid in Ideology

Another problem which must be reconsidersd befars we
embark on our discussion of convictions and the principles of
Islamic beliefs is that of taglid' in articles of faith from the point of.
view of both reason and Islam,

As a first step let us see how we acquire the basis of our belicls
if we rely purely on the judzment of reason. Daes reason PRI us
1o take as gospel, What we learn from our parents. political parties
ar organizations. scholars and trustworthy persons and so on, as
the basis for cur beliefs on matters of convictions and world vigw?
In other words, does reason permil a person to practise taglid in
convictional matters or must he investigate for himself?

Once reason has supplied the answer to this guestion we rmust
see what Islam has to sav on the matter, s the Islamic respanse the
same as that of reason, or lslam supply another answer?

Let us begin with the first question. -

We shall assume the case is being a rgued by reason in thecourt
of conscience. We ask reason which is the right course to adapt in

I. Taglid has no exact equivalent in the European fangoages. liteally it means
“lmmitation” or “mimick™ but in lslamic usage it denpies ascepting the opinion of 2
religeois leader on faith without inds pendant investigation. Az we shall see. i applies
only to the more comples guestions of idenlagy, not to fundamemal principles. The
English expressians “to take as gospel™ and 1o accepr on faith™ parily convey Lhe sero
of taghd
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matters of convictional principle. Independent investigation or
taglid?

Before considering reason’s reply we must interpret taglid
more closely.

What is Taglid?

Taglid consists of accepting the theories and judements of
another person or persons without demanding proof, “without
considering or thinking”, as the al-Munjid, a celebrated medieval
Arabic dictionary puts it.

Based on this definition the question is whether reason
permits a person to accept other people’s theories in convictional
matters without demanding proof, or not? Dose it, in other words,
demand that a person should acquire his beliefs through
investigation, and accept other people’s theories only after the
investigation has taken place and on the basis of rational proof?

The rational view of taglid

Keeping in mind our definition of taqlid we see that reason
unguestionably forbids a person from acquiring his beliefs through
taqlid beeause in matters of basic principle science? is and taglid is
not conducive O science.

And yet the necessity of science in matters of convictions is
beyond question, and since belief is the basis of action, and reason
most definitely does not permit one to base his individual and
social actions on beliefs without first personally confirming their
validity and agreement with reality.

Now it is obvious that taglid is not conducive to science, since
if it were, all schools of thought, all beliefs and religions, whether
existing now or hitherto, would be scientifically correct and in

1. The Atabie-Persian world for “stience”, ilm or elm’, is more u:umpr:hcnsiw:*man its
European equivalent, and covers all aspects of knowledge, pure and applied, theoretical
and empirical,
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accordance with reality.

Taglid, fictitious knowledge!

Taglid is indeed not conducive to science, and a mogalled”,
when all is said and done, thinks that he is a learned man, but he is
learned only in the world of his imagination, not the real werld, In
other words. he is a person of imaginary knowledge not a man of
learning,

The followers of every religion think of their own beliefs as
correct and fres from error, and that only their own beliefs are
sound and in accordance with reality, and call them “‘scientific”
and “certain”.*

If the followers of every religion allowed themselves ta think
about their beliefs, and remove the veils hiding true knowledge and
investigate rather than take on a blind trust, differences between
various schools of thought would disappear from human, society,
and everyone would arrive at a single common nation and a single
religion, Since differences occur only when fictitious knowledge
takes the place of true knowing where true science reigns there is no
room for difference of divergen-e.

Taglid in belief, the Islamic view

Now that the rational view of taglid in convictional matters
has been expounded let us see what Islam has to say on the subject.
Does Islam, like reason, condemn taglid or permit it?

First of all we must state that in general Islampic beliefs are
divided into two categories, principles (primary beliefs) and
subsidiaries (secondary beliefs), which we may also term basic and
non-basic beliefs,

The principles of Islamic belie {Usul-¢ din)® consist of the

"1 One wha practices taglid, follower of a particular religicus leader,
4. See chapter four “The correction of Belie™,
3. One of the problems facing the transiatar of Islamic texts written in Persian is the
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articles of faith which forms the infrastructure of questions of
Islamic jurisprudence, politics, morality, society, economics and
culture. such as towhid (monotheism), mebovvat (belief in
prophethood), me'ad {resurrection of the dead). 'ed! (divine
justice) and emamat (beliel in the imamate).

Subsidiary or nomn-basic beliefs (foru’-e din) consist of the
ordinaries which Istam has decreed to regulate the relationships
between man and God, and man and his fellows, such us prayer,
fasting, khoms (Islamic system of tithes) zakat talmsgiving), hajj
(pilgrimage to Mecca) and the like.

In the lslamic view, with respect to non-basic beliefs taglid is
not only permitted but obligatory. The authority for taghd in non-
basic beliefs is specifically vested in the Prophet Muhammad or the
[mams. and in their absence, for those who de not have the
specialized knowledge to solve Islamic problems from the words ol
the Prophet or the Imams, in a mojtahed-¢ jame'ol-sharayet.

What we are concerned here with is position of Islam on taglid
regarding basic beliefs; whether Islam, like reason, rejects taglid
absolutely in matter of principle, or permits it. In other words, in
the Islamic view, ought people to investigate convictional
principles personally or practice taglid in this respecl.

As everyone who is familiar with the Quran and other Islamic
texts well knows, Islam clearly and explicitly rejects taglid in
matters of basic principles and insists emphatically that people

wransliceration of the specialized lerminology which is asually Arabic inorigion. Thisis
narmally transliterated according to the Avabic pron unciation sbut the ransiator asas
a rule ches ta reflect the pronunciation currentin Tean today, this osul-e din notwsul ed-
din, emamat not imamat and 5o o0, However, in the case of Arabie proper names
particularly thoss of author 3 simplified form af the weual Arebic transcription has been
preferred.

. A mojtahid isone who practices ijiahad, defined as exepesis of Fslamic law, A mujtahid is
thus one qualified 1o give rulings on points of religious jurisprudence, parbicularly
according ta the Shi'a rite, A mojtahid who is jame “ash-sharayer’ possesses all the
necessary qualifications for the exercise of spiritual authority, in other words he iIsan
Islamic Jurisprudent. This matter is discussed more fully at the end of the chapler.
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should investigate mutter of belief personally and not adopt any
opinion without due consideration and rational proof.

Ini the Quranic view, the creator has never required mankind
to accept his word alone, for example, regardin g His own existence
or the mission of his prophets, as an article of blind faith, without
any rational proof. To substantiate His existence and the truth of
the prophetic missions, God justifies on rational ground and
invites man to let his reason be the fudge.

No prophet has ever urged his flock to follow him blindly in
matters of basic belief or to accept his ward unguestioningly as
God's representative, In proving the genuineness of his mission
every prophet has relied on rational proof, and asked his fnl]cm-_'-trs
1o let their reason decide.and by the same token has requested his
adversaries to prove their claims. telling them in the words of the
Quran: “"Show us vour proof™

Today. no majtahed or Tslamic theologian permits taghd in
mittters of fundamental belief. Instead. such scholar exhort praple
e study the basis of their convictions for themsalves

In order to clarilv the precise Islam's view of taghd in matters
of lundamental beliel we must now examine 2 number of Quranic
versas and hadith? on this subiect:

Taglid: the Quranic view

The Quran, in numerous verses strongly condemns taglid in
matters of basic belief, and explicitly states that until a person has
acquired conclusive knowledge and awareness of a particular
theory or opinion he is not entitled to adopt it or base his individual
or collective life on it. Thus:

T A0 20:24: 27384,

& A hadith i a report of words spoken by the prophet (or one ol the Tmams) o a specilic
subjact. There are many collections of such SEVIAES rUnning o tens of thousands in all,
With varving degrees of authenyicity, They are often referred to as Traditians.
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“Do not follow that which you have no knowledge of”
{17:36).

This Quranic verse counsels one to follow the explicit dictates
of the mind. It says, in effect.' O man hear to what your conscience
and mind clearly tell you, and in matters of doctrine do not follow
others blindlv. Do not take a beliefag a criterion foryour actionsor
adopt it until you are quite sure it is correct.”

Another verse states: “The most evil of beasts in God's sight
are the deaf, the dumb, those who do not reason.” (8:22).

The words *deaf” and ‘dumb’ here refer not to persons without
the sense of physical hearing or the power of speech but to those
who do not use their minds, the ones who do not think properly
ahout matters of belief. Of such persons another verse tells us,
“They have hearts, but do not comprehend; eyes, but do not see.
ears, but do not hear.” (7:179).

1n other words, thev are people whao do not use their eves, or
their ears, or their tongues follow in the path of others, adopting
other people’s upiniens without proof, instead of using their own
minds and thoughts.

The Quran thus unlinks the chains crea ted by blind imitation
of other. and frees man from such fetters of thought. Every
individual is granted the independence of thought and premitted
expression of ideas. By freeing man from the tyranny of taglid in
convictional matters the Quran thus exhorts him to investigate and
contemplate.

This leads us an extremly important and sensitive point. The'
Quran strives to eradicate the credence of knowledgeability from
people’s minds and make them truly knowledgeable. The Quran
wants to cure the followersof every school of thought andthose with
all kinds of beliefs of the disease of this credence whichisthe product
of blind acceptance af th beliefs of others, and tolead them to true
knowledge and knowledges bility? It therefore strongly condemns

9. This point will be discussed Parthe: in chapter four: ‘The correction of BelielM'
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those, who prefer taglid to research and allow traditional beliefs 1o
prevent them from seeking truth,

The Quran has numerous verse on this subject, two of which
we will examine here:

"When they are told; *Come to what God has revealed. and to
Hisprophet™ they say: **What we have inherited from our fathers is
enough for us.” Tn other words, when people af traditional beliefs
wha have always followed blindly the customs and beliefs of their
ancestors, tribe or clan are urged to examine the words of God and
HisProphet it is as if they were told, “look, you've heard everyone
else why don't you hear, what we have to say and when vou've
digested it use vour intellects to decide which af all these is correct?
If you decide that God and His Prophet are telling vou the truth,
accept what they say and act accordingly, and if vou decide that
vour parents and the traditions of your tribe or clan or ideals of
vour party or organization are right then follow them.” In reply to
this logical argument they sav: “"No. wedon't need to hear the word
of God and His Prophet. The traditional beliefs we've Inherited
from our ancestors are quite enough for us.”,

The Quran then goes on the reply to them with a clear
reference to rule of reason, by saving:

*Even though their fathers knew nothing and had réceived no
proper guidance.” (5;104),

Is their attitude logical? Can reason accept their view simply
because their parents held certain beliefs not based on logic and
understanding they should follew them blindly and close their eves
and ears as they tread the same path?!!?

Taglid in belief according to the Hadith

In the language of the Hadith a person who has no views of his
own and accepts the views of others based on no investigation but
on Taglid, is called a floater,

I3, & selection of other Quranic verse with similar content incledes,
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In the al-Nahaiveh, a respected collection of Hadith, the
Prophet Mohammad is quoted as saving:

*Wake up in the morning as a scholar or a student, but do not
be a “floater™. Thit Athir commenting in the waord “fmma’ah™ used
in this hadith savs: " The word imma'ah is applied to a person who
has no views or opinions of his own and therefore follows anyone
with an opinion. The form imma'a also occurs."!!

Tn other words, the term imma’a 15 used in Arabic to indicate
someone holding no independent thought, who does not dare to
think and express an opinion, His eves and ears are always glued to
others and to what they may have to sav. He waits to see what the
party's Bleologue says, what the head of his organization thinks, or
how public at large reacts to a given situation!

A floater is one who never questions what others say or write.

In this Hadith, the prophet is telling people that in matters of
doctrine they should either be learned or at least try to acquire
learning, but in no account thev should follow blindly what others
believe,

From this we may deduce that from the Islamic viewpoint a
person should either know that his beliefs are correct and in
accordance with reality or else he should strive to acquire such
knowledze. But on no account may he be a floater and merely
fellow the beliefs and views of others,

In this connection, we may quote some verses aseribed to
Irmam Ali; accarding to one tradition.

“When 1 am faced with somthing I don’t know [ seek the truth:
[ seek it high and low, 'l not a floater, who can never choose, and
everywhere he goes asks “What's the news?" [ use analogy and
knowledge vast, and often read the future in the past,”'*

So the truz Followers of the path of Islam and the real disciples
of the prophet and 'mam Al are those who form their own

1. lan Athir, Al-Mahaiveh Vol bmizal is here translated as *foaters’,
2. Miran al-Hikma Hadith No. lboad
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opinions on matters of faith personally and do not blindly accept
the views of this or that. They do not adopt the prevailing view just
to avoid being laughed at, The only opinions and beliefs they
accept are those that they find to be true after caraful
consideration, even though the general public may hold the
apposite views. They take the path that thev find to be true aftera
thorough study, and they do enly what they consider logical,
human and wise, which comes as a result of much thought,

Another hadith reported in Tarmadhi's Sahih and related by
Hudhdhifa, tells us how the prophet tald: his COmMpantons ‘not to
be floaters' and then expounded it in these words:

‘Don’t be like those people who sav: “If others da good, 'l do
good, and if others do evil, I'll doevil,” [nstead be prepared 1o do
good if others do good, but if thev do evil don't follow them by
doing so,'

Imam Sadeq the sixth Imant. is also reported to have told his
disciples "not to be floaters’ and further explained it by saving:

"A Noater is someane who savs: “Um with the people and I'm
Just like one of the peaple™

What he meant was that in matters of belief and action one
should not follow others unquestioningly. Regardinz what others
say and do we should always think if their words and deeds are
right or wrong, Da not sav *I'm with the people and I'm just like
one of the people, so I'll say whatever they say and do whateves
they do.”

In another Hadith, Imam Kazem, the seventh Imam, is
reported as telling to one of his followers, a man certain Fadh) bin
Yunis: *Do good and speak good and do not be a floater

Fadhl bin Yunis tells us that he asked the Imam what he meant
by this.and the reply came: *Do not suy: “I'm with the people and
I'm just one of the people™.

13, Mizan, Hadith Na, 16750,
14, Thiel, Hadith S, [678],
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The Imam went on the quote a hadith of the prophet, as
follows:

‘0 people, there are two paths to follow, the path of
righteousness and the path of evil, Youshould not be preferring the
path of evil to the path of reighteousness.’"’

The words of the prophet “verily we have shown them two
paths’ are an allusion to the Quranic verse *We have shown him
the two paths’ (90:10}, the implication being that man has been
created in a way that is capable of telling the difference between
right and wrong. The words of the prophet, alluding thus to the
word of God, convey a reprimand. He is saying: "“When there are
only two paths to choose from why does man forsake the path that
reason tells him is correct and choose the path that reason tells him
to avoid?® While explaining what the prophet meant by a ‘floater’
Imam Kazem's reasoning makes two points.

The first point is tha’, socially what causes a person to choose
the path of evil is being a ‘floater’ and blindly following the
opinions and actions of others, and if someday mankind manges to
free himself from the bondage of taglid a great deal of social
problems will be solved.

The second point is that man has been created in such a way
that if he gets rid of taglid he canbe a man of independent ideas and
choose the path of righteousness. Since reasoning can help man to
distinguish between right and wrong. Islam too exhorts man to do
good and what is just and right and to shun evil and cruelty.'®

Adopting the beliefs of distin guished personalities
An important point which strikes us in perusing hadith

retating to taglid is that in matters of basic belief and articles of

faith Taglid is firmly condemned by the Imam, even if those beliefs

15, Mizan Hadith Mo, 20604, According to another version the prophet said”... Why do you
prefer the path of evil 1o the path of Hehteousness™ { Hadith No. 20603).
I, Truly God bid just & virtue... & fortad prostitution, evil & cruelty,
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happen to be correct.

Thus Imam Sadeq is quoted as saying:

A person who is converted to this religion in emulation of a
styong personality may also leave it for the same reason but if a
person accepts it as a result of studying the Quran and the sunna'’
mountains should be shaken from their seat before he abandans his
convictions.'®

Another version of this hadith is as follows:

‘One who learns his religion from the Book of God mountains
will be moved before he doubts his faith, whereas one, who gets
involved in an affair out of ignorance may also leave it through
ignorance.'?

‘There are several sensitive and valuable points to be learned
from these hadith:

The first point is that following persons of influence in matters
of religious belief is condemned and régarded as undesirable: for a
person of reason should acquire his beliefs through research and
one’s own discernment not through raglid,

The second point is that in the case of those who embrace
Islam as a result of following the beliefs of Islamic personalities., for
the reason that the basis of their canversion istaglid and emulation
of anindividual they admire and since their beliefs are not rosted in
reason or knowledge of one day their hero decides 1o abandon
Islam they too will change their beliefs in order to follow him
therefore. Beliefs based on taglid are always subject to change and
decline ‘A person who enters this religion in emulation of & strong
personality may also leave it for the same reason.'

The third point is that if a person who embrace Islam under
the guidance of the Quran and the hadith his religious convictions
will be so firmly entrenched in him that they will be stronger than

IT, The Sunna, Hterally ‘the path’, is the callective actions and sayings of the Praphet.
18, Mizan. Hadith Mo, 6296,
19, Thid, Hadith No, 6297.
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mountains. In other words mountains may be uprooted from the
earth, but the religipus beliefs of someone whe has found his faith
in the Quran and the Hadith will never be wrenched from his heart.

‘But if a person enters religion as & result of studying the
Quran and the Sunna, mountains will be moved from their zeat
before he abondons his beliefs.’

The tourth peint is, that the guidance provided by the Quran
and the Hadith indicates that a person’s beliefs must be founded on
reasonable and scientific grounds., If be accepts them on an
unreasonable or unscientific foundation he may laterdeny themon
the same basis. "A person who becomes invalved in an affair
through ignorance may also leave it through ignorance™

The points mentioned by Imam Sadeq are confirmed by
experience and history, In the last | 400-years of history of Istam
we may find many examples of people who embraced this religion
through emulation of a powerful personalities and abandoned it
for the same reason,

The history of the divinely-inspired religions signifies that
following political or religious personalities in matters of belief,
that is the cult of the personality. has caused untold harm to these
religions. A study of the history of religion from this aspect
although of great interestand indeed of instructive value, is
nevertheless bevond the scope of the present introductory
discussion. We shall therefore limit ourselves to two examples of
the cult of the personality, one taken from the dawn of Islam, and
the other from the recent past,

The Cult of the Personality in the Dawn of Islam

In the time when Imam "Ali was ruling as Caliph many of his
contemporariss, together with a number of political and religious
personalities of the day, who have become known asthe MNakethin,
Qasetin and Maregin, as a result of infatuation by the personality
cult abandoned the true Islam. In fact they formed ranks against it
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and caused great form to the roots of this young sa pling, the biteer
effects of which have affected Islamic society to this day,

The Imam was painfully disappointed at how the effarts of the
Prophet, himself and the followers of true Islam to establish a
government and society worthy of Islam were ending in failure
because of the sabotage inflicted by thase who had once been his
commrade-in-arms. What vexed *Ali even more was the fact the
many people did not hesitate to think it through to see if what those
respected personalities were saving was true or false, or whether the
cause of action chosen by them was right or wrong, or whether in
claiming to be fighting under the banner of Islam they were really
trying to help Islam or they were just using Islam as a stepping-
Slone to reach to their personal ambitions,

Without a doubt the ‘floaters’ and blind followers of the
deviationisfs of "Ali"s day caused the Imam gredler pain than did
the deviationists themselves. because without these follawers they
would have accomplished nothing.

In Chapter 147 of the Nahj ol-Balaghah "Ali is reported as
giving a short but profound analysis of the political and social
conditions of his community, which can also provide valuable
guidance to understanding our society today,

This analysis has two special aspects that are warthy of
attention:

One aspect is that in order to explain the matter to Komail one
of his senior disciples, the Irnam took him by the hand and led him
to the desert, while full of grief, he expounded to him on what was
troubling him,

The second aspect is that before ¢mbarking on his analysis of
saciety as he saw it, the Imam drew Komail's attention to the
capacity of people's hearts, saying some can take a great dea] and
others more, and the greater one is in his heart the better,

It is obvious that the Imam could not tell about his grief to
everybody. To hear his words required a capacity that not everyone
had. After all, how could he speak of the numbers of true Muslims,
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those who really understood and were still faithful to Islam? How
could he openly say that people with such excellent past, finding
their personal interests threatened, had abondoned Istam? How
could he say that many of his contemporaries had been seduced in
the name of Islam by the establishments of distinguished figures of
society, were not real Muslims at all? Or that they did not
understand Islam, and their religion was in pawn to the
personalities that they trusted and followed,or that their standards
of what was right and wrong belonged to those distingushed
personalities, not 0 themselves? '

In any event, "Ali began his plaintive analysis for Komail who
had the heart to hear the social ills of his time. It starts with these
words: _

‘People are of three classes: those who know God; those who
seel the path of salvation; and those who like foolish flies follow
every voice that calls, and go on every direction that wind blows,
unenlightened and have no firm refuge.

With these words the Imam divides the people of his

. community, or perhaps people in general, into three groups:

The first group consists Ou those who have recognized the
divine truth, and, whose beliefs and deeds, individual and social
attitudes are based on sound standards. The Imam calls them
“those who know God."”

The second group consists of those who may not yet have
recognized the divine truth, butare people of contemplation and
thought. and are on the path that leads to divine knowledge. If they
continue on this path to the end they will be saved from
domination. The Imam, therefore, calls such people ‘those who

seek the path of salvation.

The third group consists of those who have neither recognized
the divine truth nor embarked on the path that leads to divine
knowledge which may be called students on the path of salvation.
Rather, they are people who have totally failed to think and
investigate such matters for themselves., The Imam calls such

i
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people ‘foolish flies.

The Imam compares this third group, who fail to think for
themselves, with the flies that swam around a bigger fool than
themselves and feed on him, they are attracted to the sound of
every voice that calls out without stopping to think who that
person may be and whether what he says is true or false, flies that
are carried along on every direction that wind blows.

The reason why these people have become so vitlgar and
ignorable, in the Imam's view, is that they have not been
illuminated by the light of knowledge, and lack a firm convictional
basis,

This categorization by Imam Ali is in fact the same as the one
that is attributed to the Prophet by Ibn Athir.?® The difference
being that prophet's words are in the form of a commandment
while those of the Imam are in the form of a statement, The prophet
says that Muslims must be knowledgeable or seek knowledge but
never a ‘floaters’; the Imam states that Muslims in his day are of
three kinds: those who know God, these who seek the path of
salvation and those who are like ‘foolish flies’.

The expression of ‘foolish flies” as used by the Imam, is the

same as the “floater’ referred to by the Prophet, namely people,
lacking an independent convictional basis, who merely follow the
opinions of others. Such people are the most dangerous enemiss of
those governing based on truth and Justice,

What grieved Alisoand caused him to sigh 1o heaven was that
his contemporaries were almost without exception, of the third
category: ‘floaters’, ‘foolish flies’, those who lacked a firm
convictional base, and swayed on that way with every passing
breeze,

Those who sought the path of salvation were extremely few in
Ali's day. As his subsequent remarks tell us, such persons are
characterized by a refusal to misuse knowledge or betray their

0. 'Don't be a Aoater’ (see p. ~ahowe),
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faith, possessing sufficient insight to deal with doubts and totally
rejecting the lust for materialistic life. People & speculative nature
who are endowed with these characteristics were all toofewin Ali's
day.

Even scarer than those who sought the path of salvation were
those who had achieved knowledge of the Divine. As the Imam
puts it: *T swear to God. their number is extremely few’.

“We see, then. that Imam "Ali was surrounded by a mass of
people who were neither persons of discernment nor seckers after
the truth, neither persons of knowledge nor students of knowledge:
rather, they were people whase minds and thoughts, knowledge
and ideology, and even their fate, were in extricably tied 1o the fate
of the disticuished personalities they admited most and were pulled
in every direction that they wished.

Imam 'Ali was accompanied by people who did not want to
understand, or were incapable of understanding that the
personalities they admired were just as fallible as others, They
could not understand that Talha and Zobair mightalso make
mistakes. and that the Holy Men of Mahravan might err.

Speiety was in such a deplorable state that some could not
even imagine the possibility that Mu'awiyah®' might be wrong?

At the Batle of the Camel one of "All’s supporters, 2 man
named Harith bin Hut spoke to the Imam in such terms that show
to what a sad level Muslim thinking had declined.

When Harith saw that the leader of opposing side at this battle
was none other than 'Aiysha, the Mother of the Faithful, and that
personalities with such a distinguished Islamic background as
Talha, and even more distinguished Zobair, who had sought
sanctuary in "Ali's house during the Saqifa affair,’? had chosen to
fight on her side he simply could not believe that men with such
records of distinction could be wrong to fight against 'Ali. S0 he

21, Umnmayyad Caliph and Imam Al's arch-snemy.
22, Mahj al-Sa‘ada Val. 1. p. 293,

S
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approached the Imam and said:

“(3 Commander of the Faithful, I can not believe that Talha
and Zobair and "Avesha could unite unlessit were fora just cause.”

In another version, Harith's words are reported as being!

‘Do vou expect me to believe that the companions of the
Camel were misled?™?

Jystimagine, if among the Imam’s companions, living as they
were indan environment full of the light of knowledge and spiritual
awareness, individuals were to be found incapable of believing that
personalities with such distinguished records as Talba and Zobair
were wrang to be at war with "All what can we expect of othar
Muslims of his day who perhaps had not even seen the Imam?

Nevertheless, in reply to Harith, the Imam delivered words
which, as Dr. Taha Hussein, the well-known Egyptian writer so
apthy put it ""Were the epitome of firmness waords of such greatness
as have never bzen heard since the Revelation fell silent and the
Voice of Heaven spoke no more.”™

The Imam’s reply was this:

“You are in grave error, 1ruth and falsehood can in no wise be
distinguished%y the yardstick of personality. Know the truth, vou
will know who follows the truth; and know falsehood, You will
know wha follows falsehood.®

In other words, vour mistake, and that of others like vou, is
that instead of using truth and falschood as criteria to judge
personalities by, you have used personalities as a criterion for truth
and falsehood, You are attempting to understand the truth by the
standards of a personality, whercas if you permitovourself to think
for yoursell you will know that the correct course is quite the
opposite: a personality, however exalted and trustworthy, can

23, Mizan al-Hikmz, Hadith No, 4126

24, A mference to the Islamic belief that after the death of the Prophet Mubammad no
further divine revelations have aken place.

25, Mizan, Chapuer 58,
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never be the erterion for truth and falsehocod. When a person
knows the truth he knows who is the follower of the truth,
regardiess of the background or status of that follower; and when
falsehood is understood the follower of falseshood can easily be
idensified, regardless of their distinguished records or the universal
acelaim they may enjoy.

The Cult of the Personality Today

Taqlid in ideas and tht cult of ths personality have continued
throughout the course of history, and the changes that have
accured are largely superficial. The main difference is in the form
that taglid takes and the personality that is followed, not in the
underlving principle. '

Ar ane time the cult-figures in matters of belief were their
ancestorsst or their tribal ehiefs and Kings™" once they were leading
religious authorities.”™ Teday, in its modern form the leaders of
political parties and organizations are followed the organizational
and non-arganizational supporters of these leaders are called
‘Moaters’. whose eves and ears are ¢losed and who do not permit
themeelves to think for themselves and have no doubts about the
soundness of the beliefs, actions, views and official instructions of
the authorities they follow:

The difficulties posed to the Islamic Republic of Iran by the
oreanizations. parties and individuals opposed to it orare inarmed
conflict with are almost practically those which Imam "All was
confronted with by his opponents. The problem facing his

'

26, ‘Thes 4oy “This was whai our fathers practised and weare only following in their foct
slepy, " (43220
37 1O the dav of Judgment) "The deprived masses will sav to those who held sway over
them,”
“Mad we ot followd vau we might have been belevers.” (34310
25 “Thav (Jews and Christins) warship their rabbis and mienks and the hessian, Mars's
wort, a8 Gods Besides Allah™, (9:21).
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government was the simple-minded ar foclish fallowers who did
not bother to evaluate the beliefs and actions of the personalities
they admired.” The problem for the Islamic Republic, although
nothing like so extensive since a decisive majority of the Muslim
people of Iran enjoy considerable intellsctual maturity, is that
within the confines of the opponents of the Islamic Republic and
those groups in armed conflict with it are simple-mindad and
ignorant supporters of these groups. whose infatuation with the
personalits-cult prevents them from appreciating realiny.

The main fuctor responsible for the deviation of these simple-
hearted supporters trom the straight path of the R:mlutmp and
Islam. which has led them into the trap of these groups. is this
disease- the cult of the personality. Their deviationtsmis dueto the
fact that their revolutionary bheliefs are based on personzlity and
not discernment. and the positions they have adopted are the
result of taglid and not the quest tor cruth,

Thus it was that when their idealogues deserted the true path

of the Islamic Revolution and joined forzes with its enemies they
followed their leadership unquestioningly, Martters came to such a
sorry pass those, who had once denounced imperialism with such
ehemence shamelessly embraced the forges of imperialism and
Zionism.
' Even more shameless were the illicit sexaul relations of the
leadership in the name of an ideological revelution' This has been
presented as a model to these blind followers, the “floaters” and
“fies™, but they can not understand that such deeds whatever they
are, are certainly not revolutionary! And if that type of
relationships are revolutionary they are certainly not an
ideological revolution!

Advice of Imam Sadeq

Imam Sadeq, the Sixth Imam. advised one of his followers. a
certain Thamali, in these terms:
‘Be awarg not toseek high positions and da not follow great
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men blindly!™="

It means that in life we should avoid two common habits: the
pursuit of power and the cult of the personality. In society we
should try to be neither in the vanguard nor the rearguard neither a
leader nor the led!.

Thamali failed to understand what the Imam meant assumed
that he was denouncing the position of leadership in general. Forif
thers is no-one in the vanguard or the rearguard of society, the
leadership, even of divinely-appointed leaders is likewise,
automatically denied, and teaching and learning are pointless also
for it implies that the pupil will not follow the teacher and teacher
will not undergoe the stages required forhis position, So Thamali
replied. ;

‘May [ sacrifice myself for youl'1 understand what you say
about the evils of seeking power amd position, but 1 don't
understand what you msan by not following great men. After all,
two thirds of whatever knowledge and learning I have is the result
of following great men, If [ hadn't followed you and people like
you, | wouldn’t have any knowledge worth mentioning. So why
should T avoid following great men.’

The Imam replied:

“It is not as you have supposed. Because lest you choose a
person as your leader and accept whatever he tells you without any
reason.”™*

The Imam is saying that: “‘What [ meant by following the
great man is that you should not choose someone as your leader
without the confirmating of your mind and without proper procg
and accept everything that he tells, You unquestioningly, or blindly
submit yourself™. [-however great his personality-].

What an ugly sight it is indeed to se¢ a person who will not
think for himself and has put his mind at the disposal of another
and allowed himself to be led wherever that person chooses! And

29, Mizan, Hadith Mo, 16734,
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how regrettable it is that whenever a person pushes himself to the
fore there are people who will follow him blindly and act as his
disciples!

Taglid in secondary or non-basic matters

It has by now besn clearly established that both from the
intellectual point of view and according to the (Juran and Hadith
Taglid in matters »f convictional principles is a practice to be
condemned. Here the question mav arise: what about taglid in
non-basic matters” Is taglid in such matters, as in the case of basic
or fundamental religious principles, to be avoided or is these a
difference between the two cases”

The answer is that taglid in such non-basic matters is not only
correct but mandatory for those whao are not experts in religrous
jurisprudance and incapabls of taking the appropriate action as
required by religious beliefs without refering to such EXPETLS,

Another quastion that may be posed is:

Why s taglid in basic matters of religion eejected by both the
purely intellectuial and the theological stgRcpoint, yet in nonbasic
matters it is held to be mandatory? In other words, if the explicit
dictates of reason, Hadith and the Quran are thata person should
not accept the opnion of others without knowledge and science and
awareness, and if because it is not conducive to science then taglid
in basic matters af beliel is nat permissible, why should it be correct
and even mandatory in non-basic matters?

Again. if taglid is not conducive 1o science, this must he so
bath for basic and non-basic matters alike; but why is it held that in
basic matters of belief it iz not carrect vet in non-basic matters ig 157?
And finally, why is reference made to the intellect and reason
in matters of basic belief while this is not the case in non-basic
matters?
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Taglid in non-basic matters is a reference to reason

There are both a brief and a long and detailed answers to these
guestions.

The brief answer is that taglid in non-basic matters as wellisin
fact resorting to one's reason,

For an explanation and to provide a detailed answer, consider
the following analogy:

Imagine vou are ill or one of your family isill, and you want 1o
consult a doctor. What does reason tell vou 1o do?

When it comes to finding a doctor, whao is a specialist in the
disease in guestion and one you can place your confidence in,
reason tells vou that you can find him by consulting reliable
acquaintances who know about such matters and in this way get
the name of the most experienced specialized and reliable doctor
available. But once you have his name and have consulted him and
he has carried out his examination and given youa prescriplion

cason does not tell you to ask him what the basic for his diognosis
is or why he has prescribed this part particular treatment. On the
contrary, reason tells youthatsinee youare nota medical specialist
yourself you should take whatever prescription he has given you
and follow the course of treatment prescribed. Following the
doctor's prescription is a form of taglid.

Just as reason has told you to enquire as to who is the most
suitable factor it also tells you that when it comes to an acting onthe
course of treatment prescribad by the doctor taglid is mandatory.

Making enguiries on matters of non-basic belief is the same as
finding the right doctor, and itis whatreason tells you to do: it does
not tell you to accept the opinion of others and act on them without
making through enquiries to find the right consultant. Tagld in
non-basie matters, just like following the treatment prescribed by
the doctor, takes | luce after finding the right consultant and being
convinced of his expertlse 27d putting your trust in him. And just
as taglid with respect (& * miedical consultant, that is following his
advice and the course of treatment he prescribes, is not contrary lo
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reason, but on the contrary in following the dictates of reason, so
too taglid in matters of non-basic beliel with respect (0 a mojrahid
having all the necessary qualifications, who i5 a specialist in
religious matters, is in fact consulting one's reason & follawtne its
dictates.
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Research in Ideology

In previous discussions we have while proving that taglhd in
fundamental beliefs is wrong from the points of view of reasonand
Islam. and at the same time we proved the necessity for carring out
investigation amd research into such matters. In this chapter the
importance that Islam ascribe to research ineluding research into
Islem itseff and the view that persons engaged in this task can not
be called infidels, will also be examined. Three main aspects of
research will therefore be looked at: a) the Islamic view, b) the
relationship between science and faith, ¢ the relationship berwee
ignorance and kofr.!

The Islamic view of research

In order to establish what the [slamic view is of the importane
i esearch and investigation into convictional matters we must
firse study such terms as ‘elm (sciencs) ‘agl (reasen) m'arafar
{knowledge), fekr (thought). fegh (Islamic jurisprudence) hekmat
(wisdom), radabbor (foresicht) tezekkor (reminding), rabyin
{explanation} and re'yar fohservation) in the Quran and the

I, Kol s 2 comprehensive [slarmic term that includes Blasphamy, dishelief. atheism and
thelike. and has noexact equisalentin the European [anguapes. A person practising kofr
isa Kafer, |.e. an infidel, unbelizver, athest and so on. The auihor gives a more detailed
definition of this concept later in this chapier. (FV)
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hadith.

Such a study conclusively proves that no school of thought
attaches such importance to research into the foundations of beltef
and investigation of the truth or to the eradication of obstacles as
well as the creation of circumstances conducive to this end as does
[slam.?

With astenishing insistence Islam invites people to investigate
and think for themselves about their fundamental beliafs,

The extent to which Islam appreciates the importance of
science and knowledgs is well illustrated by numerous hadith such
as: *Science is the highest attainment’;® “the veil of calamity™; *the
maost valuable of treasures’;” “the basis of all goodness'y” "the soul of
the self’; ‘man 15 judged by the extent of his knowledge"® ‘it is
incumbent on every Muslim, both male and female, to sezk
knowledge in all circumstances’;” “those who seck knowledge are
closest to the rank of prophethood”;'? ‘the angels place their wings
beneath their fest’;" *foregiveness is implored for the student™"
‘paradise seeks the student’;'? ‘scholar is heir to the prophets’;"
‘the scholar’s pen is mighter than the blood of martyrs";'® ‘regard
for schelars is an act of worship™;'® Islam ascribes dozens, perhaps

This point is discussed mare fully in e second and third parts of Understandinz (pp —-
o —3

Mizan Hadith Mo, 13330,

Ibid. MNo: [133E,

lbid. %o, 13352,

Ibud. Chapter 2332

Teud, Chagprer 2333, ¥
Iid. Chagpser 2830,

oid, Chapier 2864 and 2847,

10, [oid, Chaptar 2317,

11, ibid, Chapter 2851,
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13. Ibid, Chaprer 2852,
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hundreds. of other virtues to knowledge. studyving and scholarship,
and all this respect is to encourage people to study, so that by the
aid of knowledge they can be freed from the tvranny of taglid, and
base their beliefs and actions on reascnable and scientific
standards,

In the Islamic view, even the slightest indications of a person's
intentions should be carefully weighed and coordinated in
accordance with reason, Ali. the Commander of the Faithful, gave
his disciple Komail the following advice:

'O Komail, in everything you do there is a need for
knowledge."!"

In other words, Islam does not permit a person to perfarm an
action without prior investigation and assurance that it is correct,
If he does so. not onlyis he not free from faule, butsuch an action is
itself a grave error, -

Islam thus endeavor to persuade people that before
embarking on any action theyv should carry aut an investigation
and acquire the requsite knowledge, and considers the ideal
Muslim to be one whose¢ cognition and knowledee, not acts of
worship, exceed those of others,

The Prophet Mohammed is reported as saving;

“The best of you in terms of faith is the person among you with
the greatest knowledge,™®

Another version of this hadith describes the ideal Muslim in
these words:

‘Some ol you are superior to others in praver, some in
pilgrimage, some in almsgiving, some in fasting, but the best of all
of you is the person who is superior in terms of knowledge.'*

This is why Imam Bager, the Fifth Imam, advising his
successor Imam Sadeq, savs:

17, [bid, Hadith Mo, 7421
I8 Thid, hadith ™Mo, 1873
1% Ibid, No, 11R7).
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My son, Know the real value of our followers by theextent of
their knowledgze of the traditions for verily knowledze is
undesrstanding the traditions.

By traditions the Imam meant the words of the Prophet and
the Imams and by knowing the traditions he meant reseéarch and

investigation and expounding on the real meaning of these sayings. .

In other words, he is referring 1o the preservation and
transmission  of fadith, "knowledge' of the traditions is
jurisprudent(fagih) & the science of hadith & a jurisprudent {fagih)
s one who has studied and understands the hadith,

In this kadith, Imam Bager first advises his son to judge the
Shi'a and followers of the Prophzt¥ Household by the eriterion of
their knowledge. that 1s understanding of hadith. He then goes on
10 say:

‘It is understanding of the fadith that ralses a believer to the
highest levels of faith'.

[n other words, what Teally matters is a deep understanding of
the hadith and a more knowledge of many hadith withour fully
understanding them is of little value.

Continuing. the Imam quotes a hadith of Imam Ali, He savs:

‘T was studving the book of Ali and in it 1 came across this
sentence:’

“The wvalue of ewvery person is the extent of his
understanding”.™”

On another occasion Imam Sadeq has this to say on the
importance of understanding Aedith:

*One hadith that vou understand 15 worth a thousand that vou
merely relate’,

Narating a hadith may be usetul*' and instructive for those to
whom it is related, but for the narrator a Aadith is only useful if he
understands at, otherwise, as Imam Bager says. he derives little

2 oMu'am al-akkbar, g 2
21, Slizan; Hadithdsq, 3351
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advantage {rom his knowledge. In fact, sometimes it may even be
harmful both for the narrator and his sudience alike. since when
the narrator is not knowledeeable about kadith more often this
may cause hadith to be distorted, This is the reason for the
commander of the Faithful words:

‘Understanding of kadith is incumbent upen vou, not
narrating them'=:

And on another occasion Imam Ali is quoted as saving:

‘The ignorant devoute their efforts to na rrating traditions. but
the wise to understanding them."

In these hadith and other similar ones™ therears two poInis.1o
be noted;

The first is that Islam attaches the utmost importance (o
research and understanding of the truth and the avoidance ol taghid
in ideological matters,

It is a religion that stresses the need for a full understanding of
its precepts, and not its ill-understood and unconsidered
transmission. In other words, faith must be based on knowledge
and understanding, not blind devoutness.

The second point is the confidence shawn by the leaders of
Islam that this religion is fully compatible with the maost stringent
scientific and rational standards, to the extent that scholars. if they
are fair-minded, they will conclude that Islam is the trye religion;
otherwise why would so much emphasis be placed on study and
research?

The relationship between science and faith

For scholars, the native of the relationship between science
and faith, in the Islamic view, is indeed an interesting questian,
Pseudo-intellectuals who lack religious-faith and are opposad

22, Mican Hadith Nao. 3355
23 Ibid. Hadith Mo, 3356,
4, b, Chapter 719,
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to religous beliefs claim that there is no link between science and
faith, and that in principle religious conyictions are opposed to

_science and vice versa. They therefore, think that in every society
where science flourishes there is no room for religion, and wherever
religion flourishes there can be no room for science to grow and
develop,

Lat us se= what Islam has to sa¥ on this subject.

In the Islamic view, there is an inseparable link between
science and faith: faith is seen, in principle, as the fruit of science,
the scientist is a true believer, and a lack of faith stems from
ignorance!

See how profoundly and beautifully the Quran expounds this
truth: :

“Those to whom knowledge has been given can clearly see that
what your lord has revealed to you is the truth.’ (34:6),

‘ _ §p that those to whom knowledze has besn given may
krnow that this Quran is the truth revealed by vour Lord and thus
belisve in it (22:54),

We may note that these verses clearly and explicitly state that
there is a relationship and inseparable link between science and
faith, and that scholars and scientists undoubtedly understand the
truth of Islam. In other words, when ignorance is eradicated from
human scciety Islam will embrace the whole world because it isa
scientific and logical religion with rational standards.

In other words, these verses teach us that a person can not bea
scientist or have reached” a state of true knowledge and
understanding without being a firm believer in Islam. To be sure,
the possibility exists that a person may think of himself as a
scientist and having acquired an understanding of the truth, yet
not be a believer. Pseudo-science certainly is compatible witha lack
of faith, but real science is necessarily accompanied by faith, since
science and faith, as these two verses tell us, are inseparable. In the
Islamic view, science and faith are like a pair of Seamese twins,
bomn together and die together.
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Now see what a beautiful expression Imam “Ali has left us,
inspired by the Quran’.

‘Faith and science are liks twin brothers or inseparable
companions’.**

"All Is saving in other words that just as if a person comes
across one of a pair of Seamese twins or a pair of insenarahls

companions he really has visited and recognised the other, If a
person reaches a high degrse of knowledze ha will also have
reached a high degre= of faith, and if a person acquires faith. he will
aiso have attained knowledes and understanding of the (ruth,

In-this connection an interesting hadith of the prophet has
been recorded that explains the link berween science and faithina
differeat way:

"Knowledgs is the very life-force of Islam and the pillar of
faith' '

This hadith compares the link between science and faith to two
things: the relationship betwzsn bedy and soul, and that of
berwesn a pillar and the ceiling it SUpparts,

If a body lacks life or soul it is incapable of movement ar
Erowth, and a ceiling without a pillar to suppart it can not remain
in its positien for a single moment. Islam likewise has such
inseparable links with science and knowledge: born from and
approved by knowledze, Islam can‘enly thrive and develop in a
scientific environment.

Which science?

Here two important guestions presents themselves: Which
science is twinned with faith? Which branch of learning is the vital-
foree of faith and the pillar of its supror’

The brief answer to these questions is this: the science which is
inseparable from faith consists of a specific world view that

25, Mizan, Hadith No. 19457,
24, Ibid, Hadith No. 19454,
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presents the universe to man as it is, and gives all branches of
science and knowledge their direction, validity and worth.

This briel answer will be more fully explained in the discussion
of the Nobovat khasa (proper prophethood) in a later chapter,
accompanied by a commentary on the Quranic verses quoted at the
start of this section.

The relationship between ignorance and Kofr

Next we will discuss the third aspect of ofir persent topic,
namely the relationship between ignorance and Kofr. Is the
relationship between ignorange and kofr the same as that between
science and faith, and i3 ew::ﬂcafer an ignorant? Or do ignorance
and kofr have a different mutual relationship?

The faith of the matter is that the relationship between
ignarance and Kofr is not like that between science and faith, i.e.
ignorance and Kofr are not linked or twinned inseparably together,
since it is possible for someone to be ignorant without being a Kafer
and it is also possible for a person to be a Kafer without being
ignorant.

To éxplain this brief statement more fully two introductory
discussions are necessary: first. what do we mean by Kofr and
Kafer! and second, what are the practical positions a person can
adopt in relation to facts which are cither known or unknown ©
him?

a) The meaning of Kofr and Kafer

The original sense of Kofr is that of concealing, and a person
who concealing something, or a thing which conceals something
else, is termed a Kafer.

Concealment is of two kinds literal and metaphorical putting
a seed in the ground is an example of the first kind and hiding the
truth by means of falsehood or vice versa, is an example of the
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second kind.*

So if a person states something which 15 contrary to his
knowledge ahd belief his action is a form of Kafr and he-himselfis
termed a Kafer.

Someone who knows the truth and claims not to know it, isa
Kafer, and sois someone who does not know the truth, but claims
to do so, sifice the first person is concealing his knowledge and the
second his ignoranceé. whereas someone who does not know the
truth and admits that he does not, is not a Kaefer but merely
ignorant.

b) Positions be adopted in factuals

When confronted with facts that are either known or
unknown to him a person can in practice adopt one of four
position:

1) he may know the truth and state that he knows it.*

2) he may know the truth and state thar he does not know it,

3) he may not know the truth and state that he does not know
it or state nothing at all.

4) he may not know the truth and state that he does know it.

A person who knows the truth and states that he knowsit, isa
person of knowledge and faith. A person who knows the truth and
states that he dogs not know it is 2 person of knowledge and a kafer
because he is concealing his knowledge. A person who does not
know the truth yet claims to do so is a person of ignorance and a
kafer. And finally a person who does not know the truth and does
not claim to do so is ignorant but not a kafer,

In his attitude towards the truths of existence a person may
therefore be knowledgeable and a believer, knowledgeable and a
kafer, ignorant and a kafer or ignorant but not a kafer.

Form these explanations it is obvious that in the case of

I7. A more complete definition of Kafr ts contained ina later section of this book. 'Barg o
Understanding’. =
* It alludes 1o devotees.
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ignorance and kofr there is no such link as that between knowledge
and faith. In the language of the logicians between ignorance and
kofr, there 15 a relationship known as partial overlapping ie. a
person may be a kafer but not ignorant, or he may be ignorant but
not a kafer, or he may be both ignorant and a kafer.

2. The kafer who is not ignorant

A person who denies something he knows to be true is a kafer.
but he is not ignorant, since he is aware of the truth. It is like
someone who is fully aware of the existence of God but for some
private reason denics this in his piblic utterances or in the Imam
*Ali's expression, “His heart confesses whils his tongue denies.™"

This category includes such people as Pharaoh and his
followers, According to the Quran. despite the fact that Moses had
provided clear proofs of the sxistence of the Creator of the Universe
and his own prophetic mission, the truth of which they fully
realized, they were unable to acknowledge this truth because of
their egotistical, ambitious, cruel and eriminal character, which
caused them to denounce Moses and deny God,

As the Quran tells it:

“In their wickedness and pride (Pharach and his followers)
denied (God'sundoubted signs), although their siouls knew them to
ke trus. (27:14).

As a result of the clear proofs and powerful logic that Moses
gave them, and the miracles he performed in their presence, thes
were convinced that Moses was telling the truth and that the God
of whom he spoke, whose prophet be claimed to be and who'
summoned the people to worship, was the creator of the world and
a1l therein. But despite this inner certainty they denied the signs of
God. denounced Moses, and called his God a fable. Why did they
do this?

The Quran provides us with the answer. The reason for this

3%, Mizan, Hadith Mo, 4093,
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denial was their wickedness and the desire to be superior. They
knew that if they acknowledged the truth of Moses and the Godof
whom Moses ciaimed to be the prophet they would have to put an
end to their wickedness and worng-doing, aad their pride and
ambition. And since they were loath to do so they concéaled their
knowledge, covered the face of truth with the veil of kofr, and
denied the signs of God.?? i

This concludes our examination of the case where kofr exists
but without ignorance, or the case of the kafer who khows. Now for
the second.case.

3-The ignorant non-kafer

A person who does not know the truth and does not claim 1o
know it, is an ignorant non-kgfer. In other words: someone, wha
does not express an opinion about what he does not know, or who
admits not knowing, is ignorant, but is not a kafer, because he has
not concealed anything, and koff lies in the act of concealment.

Imam Sadeq is reported to have said:

“If people when they do n#t know something pause and do
not deny they have not committed kofy,”* '

This shows that this form of kofr results from denying
something the essence of which the speaker does not knowifperson
does not express an opinion about something he does not know,
and does not deny the truth of it, he is not a kafer in respect to that
truth, since by acknowledging his ignorance or by simply pausing

2. Today, mosiof theleaders of the tiny groups thatin variows wavs are is opposition to the
systern of the 1slamie Republic of Iran gre fully aware who is in the rightand who is the
real supparter of the peaple,

Wherewise, all the enemies of the Lslamic Republic of Iran know that in 4l matters of
principls the Islamic Republic is in the righe. The United Stases knows this, as daes the
Sovier Unidn, as well 85 their sateliites and the tiny oppositian gresips affiliated tothem.
Bul their Pharaonic natures. in other wards their oppressive patice and pride. prevent
them from acknowledging the truth,

0. Mizan. Chapter 3493, “Cauges of Kafe",



46

and saving nothing he has not concealed the truth. An ignorant
person of this type is therefore not a kafer; although at the same
time he is not a believer either.

One of Imam Sadeq’s followers, a certain Muhammad bin
Muslim, relates that one day when he was sitting on the Imam’s left
side and Zurara was sitting on his right Abu Basir entered and
asked:

“What is your opinion about someone who has doubts about
the existance of God?"

~The Imam replied: “*Such a person is a kafer.”

A few moments later, to amplifiy hisanswer, the Imam added:

“Verily, he is a kafer if he dinies the existence of God.” ks

That is to say that if a person, has doubts about the existance
of God but does not actually deny Hisexistence he is not a kafer. A
kafer is someone who although he has doubts and can not produce
any proofs that God does not exist nevertheless denies His
existence.

Regarding the question of whether or not an ignorant person
who does not claim knowledge is a kafer or not there is apother
hadith, this time from the Imam "Ali which raises an interesting
point. The text of this hadith is as follows:

‘If people who do not know about something refrain from
commenting on it they will not be committing kofr nor straying
from the true path™.™

What is of special interest in this hadith is that according to the
Imam if ignorant people refrain from commenting on truths of
which they are not aware, they will avoid not only being afflicted by
the disease of kofr, but also going astray, that is to say an ignorant

person who pauses and refrains from comment will gradually be .

drawn towards enquiring and investigation to discover the truth.
Once he has entered the path of enquiring, with the goal of

31, Ibid, Haduwh Mo, | 7401,
32. Bihar-ol-Anvar, Vol. 2, p. 120,
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discovering the truth, he will be saved from error and deviation in
his beliefs and will ultimately, through divine grace, discover the
truth,

In other words it seems that the Imam is implying that the
root-cause of ideclogicl error and deviation is comments made by
ignorant and non-specialist persons, and that if such people
refrained from expressing their opinions on matters thev are
ignorant of kofr and deviation would be eradicated from human
society.

4- The ignorant Kafer

A kafer who knows the truth is not ignorant, and the ignorant
person who does not conceal his ignorance is not a kafer, but if an
ignorant person conceals his tgnorance then ignorance and kefr are
united in him.

An ignorant kafer is therefore someone, who expresses his
opinon about something he is ignorant of. In the discussion which
we will [ater have abour understanding God we will see that peaple
who deny the existence of God assuming that their reasoning is
sound, can at the very most prove that man has no wayof knowing
the metaphysical world, that is to say he 1s not able to understand
whetheror not anything exists beyond the world which we know
from the evidence of our senses.

Il such people confess their ignorance, they are not
committing Kefr. But so often they not only refrain from making
such a confession but even claim to reapscientific results from their
ignorance! They use their lack of knowledee as the basis of their
theories about the metaphysical and transcendental world and
claim that nothing exists bevond the world of our senses!

This is the true meeting-place of ignorance and kofr, thatis to

say that such people conceal their ignorance with scientific claims.

In concluding this chapter we must have two importanct
quesiions.
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The first is whether the result of research in all cases leads to
truth and an understanding of reality? In other words does the
researcher always arrive at an understanding of what he is
searching for? Or is it possible that a person could carry out his
2%8arch and not reach a conclusion, or perhaps imagine that he
has reached a real understanding when in fact has not done 507

The second question is whether the eniteria for understanding
the correctness of a theory or opinion actually exist or not?

The answer to the first question is that there are obstacles to
and conditlons affecting understanding. and if the researcher can
eliminate these and create conditions conducive to understanding
then he will undoubtedly reach a conclusion. The abstacles and
conditions will be discussed in the second book of the present work,
and the second guestion will be deal with in the chpter that now
follows.,

T
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Correction of Belief

One of the most important problems which must be studied
before our discuss of ideological principles in depth is the question
of correcting belief, that is to say, whether there is a method of
achieving beliefs that are correct and in accordance with reality,
and of correcting wrong beliefs. And if 50, what is this method?

The answer is, yes there is. And in this connection exact
guidance is 1o be found in Islamic texts, which has apparently
hitherto not been discussed and analysed,

This guidance includes some of the most important points that
4 person-regardless of what ideology or religion he may have
provided only that he really approaches ideological discussions
with insight and a realistic outlook-must certainly examine, Then
if he follows the advice given he can be confident of the results of his
research and enquiry.

Before embarking on a discussion of Islamic Euidance
regarding correction of belief, however, we must first mention
some of the most precarious ideological disease of all, namely self-
delusion of knowledgibility,

The disease of self-delusion

Self-delusion, or imagining oneself to be knowledgeable on a
matter, is a psychological disorder that is widespread, difficult to
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detact and diagnose, and if chronic, it may be even incurable.

This disease if also known as ‘“‘compound ignorance.” To
clarify the matter, we may note that with regard to man's
‘understanding of the facts of existence there are four Mmain cases:

The first is when a person knows something and knows that he
tnows it. Such a person is really knowledgeable aware.

The second case is when a person knows something but is not
aware that, he knows it. Such a person is prove to carelessness and
negligance and may be termed “unaware”.

The third case is when he does not know something and is
aware that he does not know it, that is to say he has knowledge of
his ignorance, Such a person may be termed a “‘simple
ignoramous”.”

The fourth case is when someone does not know something
and 15 not awars that he does not know it, that 15 to say he has no
knowledge of his ignorance. He does not know, but he thinks he
‘rnows. Such a person may be termed a“compound ignoramous™.!

T summarize, with regard to understanding a person may be
e iaware, a simple ignoramous or a compound Ignoramous.

T explain matiers further we may say that the difference
between stmple and compound ignorance is that the former
comsis, of ignorance undadulterated by any other form of
ignorarce, such as not knowing way in a given location, not
reepgnizing @ certam person, not understanding a certainscientific
sroblem and so ou. while the latter consists of two separate
ignorances which are specifically related to each other,” The first

1. Tehknodi's Pecsian Dichionary deiies a compound ignoramous thus: “One whiose
kaewledpt 1 not iy occond with eeality, one who thinks e krows but realiy dorsnot, as
distinct from a sinple ipnorant, witoss IPNOERNCE 1§ absolute,”

2. Cempound ignosinee: helding an oplunian abaut the nature of something which is
contrary la D zetudl paccre: a fimm beliel a1 odds with roality, whather based on
wneernainty o gl This o eninpound agnorance firmness af heliel iz net vahd, The
renson why siicha beliel o e -4 rampiad ignorance b8 that o person holdsan cpanien
that ts cantrary to the facts, wh e farm el ignorance, then he believes that his
opinion s correel, which bs o second i of tgnorance, and thes: (wo forms ars

—
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form of ignorance is that the person does not know something,
which is simple ignorance, but the second is that he thinks his
ignorance is a form of knowledge which is a different kind of
ignorance, related to the first kind and known as compound
ignorance.

For example, if a person does not know the direction he is
going, but thinks he does, two forms of ignorance are compounded
in him, the first not knowing the way, the second thinking that he
does. Thinking that he knows is another form of ignorance which
when compounded with the first form becomes what is termed
compound ignorance.

So, if an ignorant person thinks he is knowledgeable indeed he
isacompoundignorant, and compound ignorance isthe same as the
disease of imaginary knowledge or delusion of knowledgibility.

A universal psychological disorder

It must regretfully be acknowledged that most people are
afflicted by this disorder in many areas of belief, particularly in
three cases, where, as Imam Sadeg says, this isa universal disorder.

These three cases are religious beliefs, political beliefs and
management. The words of the Imam, as transmitted to us, are as
follows:

“There are three matters in which evervone considers himself
to be in the rght the religion he believes in; his passion far self
acdviuncement, management of his own affairs (i.¢, His policy).?

in these three areas everyone imagines that what he says is
correct and inaccordance with reality, and nobody thinks that he is
likely to be worng.

The probability of ervor in religions beliefs

Regardless of what faith be believes in, a person rarely

]
compounded and hence known as compound ignorance.” | Cehkhodat

3. Mizan, Hadith Mo, 8183,
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entertains doubts about his religions beliefs. No-one considers the
possibility that his beliefs might be wrong,

If you ask anyone about whether his religious beliefs are right
or wrong, he will tell you dogmatically that only his beliefs are
correct and in accordance with reality, therefore anyone who sa}'ﬁl
otherwise, and any belief which is contrary to his beliefs, is
incorrect, not in accord with reality and unscientific.

A Christian will say his faith is correct, a Jew will say what he
says is trug; & Zoroastrian will say his beliefs are right; a Buddhist
will say his religion is in accord with reality; a Communist will say
all the others are wrong and only his school and philosophy are
scientific; and so on. And since no-one will admit to the possibility
that what he considers to be correct might be incorrect, no-one
permits himself to carry out an enquiry.

In the hadith just quoted Imam Sadeq considers such
dogmatic thinking to be a kind of universal ideclogical sickness,
and as long as a person remains afflicted by this disease there is no
hope of him being able to correct his beliefs and choose a true
religion,

The probability of error in political beliefs

After religious beliefs the second area in which nobody admits
the possibility of being wrong, and dogmatically believes he is in
the right, is that of political beliefs.

Every government and regime, every political organization
and group, as well as évery individual intent on seizing power,
claims to be right, and says that only their policies should-be carry
out and that onlv they have the right to rule. .

The leaders of the United States consider their political beliefs
to be right and so do, the leaders of the Soviet Union and so does
every other government and regime.

Wherewise within every government every party and group

considers 1tself to be right and its rivals to be wrong, and within,
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-every party and group every individual who aspires to leadership
considers his political beliefs to be right and the beliefs of others to
be wrong,

In a nutshell, there are as many political beliafs in the world as
there are parties and groups and aspirants to pelitical lsadership
and each of these considers its beliefs and policies to be correct and
those of the others to be wrong.

In fact, a brief study of the conduct of all aspiranis to power
shows that all they are really interested in is their personal
advancement. and what they put forward as their political beliefs is

-really nothing other than an excuse and a bridge to reach to their

- goal of power and control. For this reason the Imam, calls the
beliefs and policies of such ambiticus people the ‘passion for self-
advancement.’

The probability of error in management

The third area in which everyone believes himself to be right is
management. Nobody thinks that in the management and
planning of affairs which have been entrusted to hint he might be
wrong. Everyone, whatever pesition of autherities he occupies, is
absolutely convinced that he is the best of all managers and
planners.

From the head of a government to the head of a family
everone considers himself a prudent managerand will not wolsrate
eriticism from any quoter.

In short, dogmatism in religious, political and managerial
beliefs is a universal ideological sickness threatening the human
societies.*

The danger of self-delusion

This type of self-delusion is one of the most precarious

Some examples of warning 1o the people against this sickness could be found in Hriv
Quran in 1he following verses: 12740, 57103, 5758,
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!

diseases affecting mankind, and its cure specially if it is Chronic-is
extremely difficult or even impossible. Experience shows that th ose
who are suffering from this disease are rarely cured, because a3
person who does not know, and does not know that he does not
know is inherently incapable even of contemplating the need fora
cure for his ignorance let alone thinking about the cure itself & so
he is destined to flounder forever in the log of compound
ignorance,

The person who knows (and who knows that he knows) to
celestial spheres on his thoroughbred goes, The person who knows
not (yet knows that he knows not) however on his lame little
donkey may trot. Bul the person who knows not (and knows not he
knows not) thread for ever in ignorance, that is his lot!

The cure for self-delusion

With this brief introduction in mind we must now see what
guidance Islam provides to correct beliefs and prevent or cure the
disease of self-delusion.

The prevention and treatment of self-delusion and the way to
achieve correct beliefs depend on two fundamentals: the removal
from our reason of obstacles to understanding, and the creation of
condition conducive understanding: the guidance of Islam is
nothing other than this. However, since in the second part of this
series of discussions we shall be examining these two matters in
detail we will refrain from discussing them here.

What this chapter deals with is what the Islamic texts
specifically have to say regarding obstacles to the correction of
belief and the conditions for such correction, although these
matters are to some extent alluded to the question of obstacles to
and conditions for understanding.

Obstacles to the correction of belief
The question of obstacles to the correction of belief is one that




55

can cause mistakes and mental error, in such cases the researcher
cannotl be Sure that his judgment and belief are in accord with
reality,

The first to devise ways preventing erronzous thought was
Aristotle (447-384 B.C.), the founder of logic.

*The sourceand basis of Aristotle’s achievementindiscovering
how to acquire knowledge, were the ideas of Socrates and Plato,
but his extremely precise mind was not satisfied with the Socratic
method of argument, and he did not consider Platonic ideas on the
origin of knowledge and the path to wisdom to be entirely realistic.
While rejecting the false logic and disputes of the sophists and
polemicist he laid the foundations of his philosophy on
discovering the correct rules for recovering and extracting ‘the
truth, and following in the footsteps of Plato and Socrates he
acquired the principles of logic and the rules of analogy. The
foundations Aristotle built on were so firmly laid that no-one
since him has added a single thing.*

In the language of the logicious, ‘logic is a tool consisting of
rules and laws the use of which preserves the mind from erroneous
thinking.

From the time of Bacon (1560-1625) and Descartes (1596-
1650) European philosophers began to realize that Aristotlean
logic was inadequate to prevent errors of thought. Descartes was
convinced that:

“The rules of lugl-:q hcwc!.'cr correct and firm theg. may be,
cannot make the unknown known, and their real use is in knowing
expressions and acquiring the skills of understanding and
explaning, since proof consists of deducing conclusions from
preliminary data. So if the data is not known there can be no
conclusions, for with the rules of logic alone knowledge cannot be
acquired, and if correct data is available the conclusion will follow

3. Mohammad Ali Forougi' Seir hekmat dar Orupa {The Development of Philosophy in
Europe), {Tehran, zavvar, 1344), Vol I, p. 31,
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accordingly.

«Man's judgment, by its very nature, appii::s the rules of logic,
and does not need all the discussions and disputes of the logicians.
And if the available data is wrong, the conclusion drawn must
inevitably be wrong too,and instead of knowledge error will result.
For this reason those who have sought knowledge, even knowing
the rules of logic well, have made many errors,

[n his clear explanation Descartes, and also Francies Bacon in
his “New Organ™ ? claim to have invented a new kind of logic. The
French philosopher and the English scientist tnied to show that
Arstotlean logic is not a means of discovering the unknown. and
the importance given to this logic by the scholastics did not justify
their devoting the major part of their time to its study and use»’

Bacon and Descartss were aware that reasoning could be
prove to error from two sources: s

a) the raw data which the mind assumes to be self-evidentand
takes a< the basis of its réasoning, and treats as the bricks and
matter of its argument.

b) the shape, form, order and arrangement which the mind
gives to these raw materials.

Testing for errors by Aristotlean logic relate to the form of the
reasoning process and for this reason this logic is called ‘formal
logic”. It makes no provision for testing for errors in the substance
and basis on which the reasoning in question depends, whereas
what teally matter as far as preventing errors of thought and
correcting beliefs are concerned is the validification of the
substance, because man's intutive judgment can apply the rules of
logic even without knowing the technical terms for them.

The new logic which Bacon propesed for the validification of
cubstantive matter to which reasoning is applied consisted of
avoiding obstacles to the discovery of truth, which he defines as

f. an unlinished work of Bacon's
7. Forughis opcit pp. Lid:116,
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tribal, personal, commercial and showing idols:

“Man is faced with a number of difficulties in his search for
knowledge, which he must try to avoid. The most secious of these
are the errors which alfect his judgment, Since these errors can
cause a person lo stray from the true path Bacon refers ta them as
“idols" and divide them into four categories.

“The first category consists of “tribal idols”, that is to sav
errors which emanate from the characteristices of man, Own
nature, since just as in a distorting mirror ravs of light are refracted
in an gbnormal way so as to produce ugly and uanatural, Images,
Sotoo perceptions and rational ideascan bedistorted and deformed
by man’s mind. For example, when a dream and reality happen to
coincide he may take this as a point of reference, but this will not
happen a hundred times. He will not remember, however,and will
remain firmly attached in the most bigoted wav to the baliefs he has
chosen, and will tend to lose his impartiality and base his
conclusion on emotions and personal whims. Pride and conceit fear
and lust will totally affect his judement. A person's serves which
are the source of his knowledge, are defective and prone to error,
ensuring that he will not be prepared to correct his errors through
reflection and contemplation. He judges by appearances without
delving fully into matters.

*The second category is personal idols, in other words errors
which affect people because of their individual natures, such as the
fact that everyone has their pet interest in which they base their
beliels, like Aristotle who was obsessed by lagic and based kis
entire philosophy on it. Some people’s minds are attracted towards
similarities and generalizatiogs, others see differences and
particularities everywhere. Some people are by nature prong 1o
dogma, others to doubt and uncertainty, to the extent that they
may even become complete sceptics,

Bocon's third category is “commercial idols™, that is to say
errors which occur from transactions among people as a result of
deficiences in the words and expressions used to convey their
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meanings such as “luck”, “chance™ and “destiny™.

The fourth category is “apparent idols”, by which Bacon
means errors caused by the erroneous teachings of philosophers...?

Descartes also proposed’ principles and rtules to prevent
erroneous thinking and guarantee that the substantive matter
forming the basis of philosophic nations is correct. The first of
these principles is:

‘I will not hold any proposition to be true unless it is self-
evident to me, and in my validification of it I will avoid hasty or
preconceived judgment, and personal inclination, notaccepting its
truth unless it is so obvious and distinct that I have no doubt
whatsoever about it."™ '

The scientific marvel of the Quran

More than a thousand vears before the question arose of
identifying and invaluating error in the substance of reasoningand
all that, which the European scientists came 10 ten centuries later
was encapsulated in the 23rd verse of the Sura the Star, whichisan
example of the scientific miracles of the Quran:

‘The unbelievers follow nought but idle speculations and their
sensual whims.' (53:23).

In other words, two things cause man (o succubm to error in
his opinions and beliefs: follo wing idle speculations and following
personal inclinations.

Other matters such as fanaticism, taglid, despotism and
obstinacy are of course discussed in the Islamic traditions as
cuasing erroneous thinking, but they all relate back to i:u:rscmaf
inclinations, and what the hadith have4o say on this subject is in
effect no more than further commentary on this verse,

With this introduction now completed we can proceed to a

g, lbid,
% Ibid. p..llﬁ'. {The other principles of Caresian logic are quoted on pp. 141-141 of
Forougi's work L
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study of obstacles to the correction of belief as seen from the
standpoint of the Quran and the hadith. These obstacles as already
stated, consist of the following:

a) idle speculation.

b) personal inclinations.

¢) fanaticism,

d) taglid.

g) bigotry,

f} obstinacy.

a) Ldle Speculation

[dle speculation and conjecture are dangerous stumblin g-
blocks that have caused most people in world to go astray and fall
into the abyss of erroncous belief,

The first guidance that the Quran provide for the correction of
belief is to avoid relying on such stumbling-blocks. The Quran
stresses that believers should not base their opinions and beliefs on
mere speculation and conjecture, and that until somthing has been
conclusively proved, to them they should not adopt itas true. The
Quran explicitly states:

‘Do not follow what you do not have knowledge of.(17:36),

That is to say according to the Quran, a Muslim daes not
have the right to follow something or adopt it as a basis for action
unless it has been conclusively proved to his satisfaction.

The Quran criticizes people with false opinions and beliefs for
saying something which is not clearly defined and known to them:

*You open your mouth to speak that which you have no
knowledge of". (24:15).

The Quran criticize those who deny life after death on the
grounds that they have no reason for such a denial, and their
opinion is based not on scientific knowledge but purely on
speculation and conjecture:

"They say, “There is this life on earth and no other, We die,
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and others are horn, Nothing destroys us except time."” But they
have no knowledge, of this, and what they say is mere conjecture.’
(45:24).

The objection of the Quran to those who consider creation o
be purposeless and furile is that the basis of their belief is not
scientific, and that if they take a little trouble they will realize that
they have no knowledge of what they believe, and that their beliefs
are in fact the result of mere speculation and conjecture:

‘We did not create the heavens and the earth and all that lies
between them in vain: such is the supposition of the unbelievers.”
(38:27)

If we investigate and analyse the conflicting opinions and
views of people in various societies We see clearly that most of them
lack any scientific basis and originate from speculation and
"conjecture. People everywhere, in older times and today, follow
their Tancies in questions of ideology, particularly with regard to
ideological principles. This is why the Quran explicitly states that
anvone who follows the majonty will be led astray:

*If you follow the majority of people in the world you will
astray from the path of God, because they follow nothing, but idle
speculation and guess.' (6:116), )

If one day the followers of all religious and devotees of every
different persuasion decide to follow nothing but scientific
knowledge and not believe anything until it was completely and
clearly known to them the problem of religious and ideological
differences would largely be solved. -

Imam Sadeq is reported as saying: ‘God provided his servants
with two Quranic verses, one to the effect that until they have
acquired knowledge of a thing they should not accept it as trug, nor
should they express an opinion about so mething that they do not
understand, the other that they should not deny something theydo
not understand. God's words in the first verse are:

“1s it not incumbent upon them according to... the to ascribe
nothing to God except what is true?” (7:169).
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The second verse states:
Verily they disbelieve what they can not understand.(10:39)",

b) Personal inclinations

The second dangerous stumbling-block to correct thought,
according to the Quran, consists of personal inclinations, which if
not greater than the first is certainly no less,

When a person loves or is attached to a thing his feelings blind
his reason and prevent him from thinking properly, so that he can
not see or understand the weak points of his beloved, Hatred has
the same effect.

If someone wants to see the weak and strong points of a theory
and think correctly about it he must therefore free himself from
personal inclinations, for unless he does so they can not help
affecting his judgment.

There is a well-known story of Allama Hilli"" a learned
jurisprudent, when he was preparing to issue a Sativa on whether a
contaminated well could be purified or not First gave order that
the well of his own house should be filled in. Then he sat down to
study the legal precedents. The fativa he finally issued was to the
effect that the polluted well could be purified by following the
instructions given by earlier authorities,

The learned judge realized that unless his own well was filled
in it might be that any potential loss to him might subconsciously
affect his judgment. It is an undeniable fact that until a person has
filled in the well of his own inclinations and interests and freed his
mind of all desire and fancy he can not correctly percieve the truth
as he should, or express an unbiased Dpinion on a matter,

This is why more the mind of a researcher is cleansed of
personal inclination the closer he will approach the truth of a
matter,

0. Seyyed Mohammad Hossein Tahataba™ Tafsit 11-Mizan (Arahic ed.) Val. V111, p. 304,
I, Abu Mansur Hasan bSadid al-Din Yueef b, Ali al-Mutabhar al-Hilli (4.62671228),
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1n the words of Imam Al

“The wisest opinion is the one, which is the furthest from
personal inclination”.!”

Or in another version:

‘The best of opinions is the one furthest from personal
inclination'."

Zeid bin Sowhan, one of the followers of the commander of
the Faithful, once asked him whose opinion was the most realistic
and constant. The Imam replied: .

“The persen who is not deceived by suggestions of the
multitude nor by the vanities of this world".!

¢) Fanaticism

Another obstacle to the attainment of correct and realistic
belief is fanaticism.

Eanaticism or ¢xcess prejudice, is an extreme case of following
one's perso~  inclinations in supporting an individual or
-ndividuals, or a thing, without regard for the truth.

Supporting members of your own family, group or tribe,
political party, caucus or organization, culture or customs,
relegion or sect race, language, in other words supporting anything |
or any one is fanaticism if itis on the basis of personal inclinations
and without regard for truth and justice. .

The leader of the fanatics!

According to the cammander of the faithiful the model for [
fanatics is the Devil himself. The Imam decribes the Devil thus:

{(The Devilis) the leader of the fanatics and the front runner of
the arrogants. It is he that laid the foundations of fanaticism'."”

12, Mizan Hadith No. 6843, '
11, [hid. Mo, 6R49, |
14, Bihar al-Anwear Vol 77, p. 378, |
15. Persian translation and commentary by Feiz ol-Eslam ol Imam "Ali’s Mahj al-Balagheh, |



63

The first fanatic in the world was the Devil and racial
prejudice was the form of fanaticism he adoptad.

He considered himself to be racially superior to man and
thought that this was sufficient reason to disobey the divine order
to prostrate himself before Adam. When God asked the Devil why
he refused to do so he replied frankly;

*Because I am from of fire and Adam is born of sarth!"

The effects of fanaticism

If this diabolical vice takes root in a person its first l:effect and
greatest danger is to colour his judgment accordingly. In other
words fanaticism is in general a kind of psvchological sickness
which prevents a person from arriving at what is true and in
accordance with reality as repards his research and analysis, or the
conclusions he draws from them. The analysis and studies of a
fanatic will therefore result in him forming views which are
dictated by his fanaticism. -

The disease of fanaticism leads the fanatic to treal the speaker,
and not what he says, as the criterion for his judgment. Fanaticism
does not let a person think about what is said, and whether it is true
or false, right or wrong, it merely prompts him to ask “Who's the
speaker?” If it's someone who thinks like he does then his ideas are
correct, and if not then he's wrong,

The guidance given by Islam the correction of belief s that the
veil of fanaticism must be removed from the eve of reason, and that
the words spoken, not the person who speaks, should be the
standard for judgement.

The guidance given by Islam for the correction of belief is that
fanaticism and prejudice must be set aside and attention paid only
to what is said and to the ideas expressed, regardiess of who they
might be, or of what political party or group they are from, whether
their cultural background is like ours or not, whether they are
Muslims or not, and even whether they are your friends or enemies.
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How beautifully and clearly the Quran expresses this:

‘Give good news to those of my servants who hear to what is
said and follow the best of it. They are those whom God has rightly
guided, and they are those of understanding’, (39:18),

In other words, people of understanding and those who follow
the precepts of God and the Quran and Islam are those who listen
to the words of all manner of men, and after due analysis and study
adopt only what is correct, exact and beneficial.

Inspired by this Quranic verse thers is a hadith ascribed inthe
Kanz al-Ummal to the prophet of Islam and in the Ghorar al-
Hikam to the Commander of the Faithful that explicitly states:

‘Do not regard, who has spoken but what is spoken’.' .

In another beautiful expression dealing with the same subject
the prophet of God Jesus says:

“Accept true words even from the unrighteous, but do not
accept untruths even from the righteous. And subject all you hear
to criticism.’"’

In other words, fanaticism must not lead a Muslim to reject
the truth if it is presented by others purely on the grounds that they
are not Muslims and their beliefs are wrong, or to accept what is
wrong from people out of fanaticism because they are his co-
religionists, The duty of a Muslim is to subject the words of any
speaker, regardless of his overall ideological orientation, to
rigorous criticism and study, and if what he saysis true to accept it,
even though he may be unrighteous, and equally if what a person
savs is wrong not to accept it even if he is righteous. Ineither case

the yardstick should be the truth, not the speaker, and Islam 1s
nothing other than submission to the truth, and it is for this reason
that the prophet of Islam said that fanaticism is incompatible with

being a Muslim:
*A person who practises fanaticism or allows it to be practised,

|&. Mizan Hadith Mo, 13380
|7, Ibid, Mo, 3582,
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has loosed the collar of taith-Islam-from his neck."*

d) Taglid

Taqlid in matters of belief, thatisto say, accepting the viewsof
others without studyig their reasons and proofs is one of the ¢ffects
of fanaticism and an obstacle to research and investigate whichean
prevent a person from arnving at correct, scientific and realistic
opinions and beliefs.

Taqlid is & chain that fetters man’s intellect, and as long as it
exists it is impossible for him to correct his baliefs.

Taqglid prevents man from asking himseif whether his beliefs
are true or lalse, realistic or unrealistic, scientific or pseudo-
scientific, or based on true understanding or self-delusion.

Taglid prevents man from subjecting the thoughts, wards or
beliefs of others to independent criticism and study.

Taglid imprison man by force in the confines of the baliefs and
ideas of the person who is his model.

Taglid induces a person todiscegard the massage and consider
only the person delivering it.

The guidance of Islam as rézards the correction of belief is to
break this chain, What is strange is that there are so few people who
are notsofettered. And even strangeris the number of scholars who
imagine themselves to be independent thinkers.

e} Bigotry
The fifth obstacle to the correction of belief is bigotry.
Bigotry is one of the consequences of following one’s personal
inclinations and of extreme self-delusion.
This disease desiceates, stultifies and petrifies a person’s mind
and prevents him from advancing towards the truth.
Asaresultthe bigot believes that everything he savs, and every

f=, Ihid. No. 12732,
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belief and custom and opinion he holds is correct, while everything
his opponents say 1s Wrong.

When a person’s mind stultifies he becomes incapable of even
considering the opinions of others where these differ from his own,
or of thinking about what others have to say, and therefore he is
unable to arrive at the truth.

In the Islamic traditions bigotry is considered a dangerous
stumbling-block to thought, and a thinker who is subject to bigotry
is certain to fall into the abyss of destruction.

Imam Sadeq had this to say on the matter:

“The bigot stands on the brink of a precipice’."”

[mam "Ali is quoted on the dangers of narrow mindednessand
bigotry as follows:

‘The bigot faces imminent error’.

‘Bigotry will slip you and cast you into Lhc abyss, !

*‘The bigot is destined for destruction.™

“The person who favours only his own opiniﬂn stands in grave
denger” @

I another hadith Imam "Ali says that a person who contents
himself with his own opinion and disregards that of others lacks
cliscermment:

*The person who relies only on his own opinion has no
opinion.'™

f} Obstinacy

Another obstacle to the correction of belief is obstinacy,
Obstinacy in discussion and in the matters of opinion 1s a

18 Heid . MNao. 6253,

20, Thid, Mo, 6554

21 Ibid, No. 6335,

3, hd, No. 6R36,

23, Thid. Ma. 6857,

24, Thid, Mo 6858, Further examples o) hacih an the subjectal bigotry are quoted in Mizun
Chapters 1425 and 2514,
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dangerous stumbling-block to thought, which it secretly leads
astray, resulting in incorrect opinions, whithout the thinker
realizing that this is happening.

The Commander of the Faithful uses an elegant phrase to
describe this phenomenon:

*Obstinacy is a sneak-thief of opinions.™

In other words, just like a thief that secretly enters 2 house and
without the owner realizing steals what he fancies, so fanaticism
and obstinacy when they enter a person's mind unconsciously
affect his thoughts and without him sensing it distort hus judgment
and deprive him of sound views,

It follows that in effect obstinate and stubborn people can nat
be real thinkers. As the commander of the faithful puts it:

*The obstinate man s a man of no opinion.™*

Even if in one or two cases an obstinate person has a correct
opinion the fanaticism and stubbornness which he displays in
persenting his views deprive them of their validity. To guote the
commander of the faithful again:

*Obstinacy corrupts a man's judgment.’™’

In a final word from Imam Ali

‘Obstinacy begins with, ignorance and ends with
répentance, ™

Conditions for the correction of beliefs

The conditions for the correction of beliefs that the researcher
requires if he is to reach the truth, and without which he cannot ke
confident of the results of his research, consist of the following:

|- Avoidance of haste.

2- Experience.

25. thid, 17814, S
%6, Ibid. No. 17815,

27, 1bid, Na. 17816,

28, Ibid, No. 17832,
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3- Concentration.

4- Stimulating the mind.

5- Exchange of views,

- Divine assistance.

These will now be discussed:

I- Avoidance of haste

This means avoiding haste in expressing one's opinions and
allowing one's views to mature.

When a researcher reflects on a subject at ficst he often arrives
at a theory which is crude and unreliable. By taking his time and
allowing himself the opportunity to study the matter more
thoroughly and analyse it in all its dimensions and aspects, so that
his theorv becomes refined and reliable. In the words of the
commander of the faithful:

*The Sound judgment cannot be reached in haste, and hasting
judgment...'*

Hasting judgment deprives the researcher of the opportunity
to carry out a full and detailed study and leads him 1o erroncous
ideasandincorrectanalvsis. Asthe Commanderof the Faithfulsays:

‘Haste causes error’,”

There is also a hadith of the prophet in the subject:

‘A person who avoids haste will reach a correct opinion, of
gets close 1o one, while the hasting person will be wrong, ot nearly
so,7t

The avoidance of haste will lead a researcher to a correct
judgment, or one close to the truth. If the other conditions for the
corrections of belief are present he will certainly arrive at the truth,
or at least he will not be for wrong. By contrast, haste will lead a
researcher into error, and if he does happen to arrive at the truth it

29, Tud, Mo, 6413,
M load, Moo 11621,
3 Ibad, Moo L1637,
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will be by chance. For this reason the Commander of the Faithfulat
a critical juncture shortly before his death advised his son, Imam
Hasan, to avend haste in words or deeds:

‘1 forbid you to act hastily in speech or action™™?

2- Experience

The opinions and analysis of people without sufficient
experience and qualifications to express views are usually
unrealistic and wrong. In this regard, there is a short but profound
hadith of Imam "All that says:

‘A man's judgment 15 commensurate with his experienee."?

In other words, the greater 4 person’s experience in matters
relevant to the subject under discussion, the closer will his opinion
be to reality, that 15 10 say the more qualified and expenenced a
persan is the more correct will his views be.

Another hadith aseribed to this Imam tells us:

*The maost qualified people to express an opinion are those
with experience."

For this reason the Imam considers knowledge and science
acquired through experience and testing to be more accurate than
knowledge acquired in the class-room, and in his view medical
knowledge gained through experience 15 closer to the true
philosophy and science of medicine than is medical knowledge
acquired through formal instruction. Another hadith from the
Imam says:

‘The experienced practitioner dees a better job than an
unexperienced physician,™

In general, in Imam "Ali’s opinion, if a person has suflicient
experience in any subject, he will carry out his task inacorrectand

32, Ibid: Mo 21478,
33 1hid, Moo 2204,

34, 1hid, MNa. 10850,
35, lhid, Mg, 10R49,
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proper manner:

‘The person who has stored experience when the occasion
comes to use them he will do things correctly.'®

The role of experience inensuring that one's views arc realistic
and eorrect is so great that Imam 'Ali, although we consider him to
be immune from sin or ercor, has some verses ascribed o him
which have already been quoted” in which, after describing himself
as an expert in theoretical preblems and intellectual matters, he
says that relies on his experience ir expounding his Views:

“I use analogy and knowledge vast™.

‘And often read the future in the past.™

In this couplet Imam Ali tells us that he relies on his extensive
gxperience to reach his judgment, and emphasizes that he is nota
person to accept the opinions of others unguestioningly, but rather
draws on his knowledge of the past, and the use of analogy to
foresee what the future helds in store.

3- Concentration

Concentrating one's thoughts helps a researcher to define the
parameters of the problem he is faced with, and then express his
opinion in the light of every aspect of 1t. It [ollows that the more a
person concentrates on his research the closer he will come to the
truth, and the less he concentrates the further away he will find
himsell. A researcher who wants his opinion to be correct must
therefore do all he can to ensure his concentration and avoid
anything that may lessen it.

What are the factors affecting concentration?

Factors affecting concentration
In a hadith of Imam Sadeq the main factors affecting a
36, Thid, No. 2308,

*  The present book, p. 13.
17, B, to the tite of Taglid {immitation) in behefs from the stand point of hadith.
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person's concentration are listed. The text of the hadith is as
follows:

‘There are five conditions the lack of any one of which will
cause a person to have an inadequate life, a mind that wastes away,
and a troubled heart. The first is good physical health, the second,
security, the third, sufficient sustenance, the fourth, congenial
companions, the fifth-which 15 the compenduim of all these
conditions-tranguillivy,"*®

We may note that in this tradition the Imam first mentions
those conditions each of which plays a vital role in the attainment
of a fulfilled life, a healthy mind and a tranquil spinit,

It is these conditions that are conducive to concentration, and
if they are absent a person will be unable to concentrate properly,
The Imam then describes each of them,

a) Health

The first essential for tranquillity of spinit and proper mental
concentration and accuracy of understanding 15 good physical
health. In this regard there are two proverbs, one Persian, one
Arabic, which are probably derived from this tradition of Imam
Sadeq’s or a similar one,

The Persian proverb is ‘A healthy mind in a healthy body',*
and the Arabic one 15 ‘The judgment of a sick man 15 sick.”

These provebs contain valuable advice, which are conformed
Ly experience.

b) Social security

The second prerequisite for wranguillity of spirit and
concentration mind is social security. A person who does not feel
secure, and sees himsell constantly beset by danger, invariably
loses his ability to concentrate and as a result his judgement is

38, Mizan Hadith No. 14466,
* The same proverb was used in Ancient Greece under the words: Mens sana in corpore
sano
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unlikelv to be correct or in accordance with reality.

¢c) Adequate sustenance

The third condition listed by the Imam for the attainment of
tranguility and the proper functioning of the intellect and hence
fulfilment of life is that a person should have adeguate sustenance,

If he is impoverished and his mind permanently concerenced
with where his next meal will come from he obviously cannot be
listed among the leading thinkers and his opinions and beliefs will
lack scientific value. This is why Imam "Ali is reported to have
spoken the following-words on the subject of poverty,

Verily poverty begets forgetfulness of the soul and anxiety of
the mind, and attracts cares and griefs of every kind.™*

In another tradition, Imam "Ali tells his son Imam Hasan that
a person afflicted by poverty suffers from four related factors:

*Uncertainty, diminishment of mental power, fraility religion
and a lack of modesty.™?

d) Congenial Companions

The fourth condition which according to Imam Sadeq has a
basic role in the attainment of peace of mind and mental health is
having congenial companions.

Abu Khaled Sajestani, the relator of this hadith, says when he
asked the Imam what he meant by congenial companions the reply
was:

‘I meant a worthy spouse, worthy children and worthy
friends.’

e) Tranguillity of soul
The fifth condition facilitating mental concentration and

39 Thid, Moo 13693,
4N, Thid, Moo 15694 Another similar hadith is ascnbed to Imam *Al: "Verily poverty
Wepens B person's devoutness, ¢alse mental ansiety and..’
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sound judgment is tranquility of the soul, for which the Imam uses
the word 'da’'ar’.

'Da’at is a word meaning literally ‘calmness’ or ‘repose’ and
means tranquility or peace of the soul as apposed to tranguillity
from the social point of view, which was discussed as ‘social
security” as the second of these conditions.

An important aspect of the Imam's words which we must nat
overlook is that this condition is inclusive of the other conditions
listed, that is to say tranguillity of the soul can fill any volds caused
by absence of the other conditions-health, social securi tv.adequate
sustenance, congenial companions. In other words the fact that
-pluys the most important role in the fulfilment of life and a
healthy mind and mental contentment is inner peace, and the four
conditions mentioned are preliminaries to the attainment of
tranquillity of soul. Therefore if a person by training his soul can
attain to a high degree of spirituality, certitude and tranquillity, so
that neither sickness nor insecurity, poverty nor lack of conpgenial
companionship can deprive him of such inner peace he will have
acquired the key to mental concentration, sound judgment and
fufilment.

In shorl, the other conditions for achieving mental
concentration all require tranquillity of soul, but such tranquillity
ma¥y be achieved without them.

We may therefore summarize the words of the Imam as
follows:

First, health, security, adequate sustenance and tongenial
companionship each play a fundamental role in acquiring peace of
mind, mental concentration and fulfilment of life, provided they
are accompanied by tranguillity of soul.

Secondly, tranguillity of soul in highly spiritual persons may
often take the place of the other conditions.

To put it in a nutshell, we may say that a basic cendition for
mental concentration is tranguillity of soul.
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Obstacles to mental concentration

In general, anything that causes one's thoughts to be
distracted, and anything that preoccupies a researcher’'s mind
other. than the matter he is researching, is an obstacle to mental
concentration and a hindrance to correct judgment. This is why in
a number of Islamic traditions it is recommanded that a judge
while delibarating and giving his opinion should not be angry,
sleepy, hungry or thirsty, because all of these conditions are
ohstacles to mental concentration.

The Prophet of Islam is reported to have forbidden a judge to
give judgment while he is angry, hungry or thirsty," and in another
hadith he is quoted as saying that he should not decide a case
between two parties, unless he is free from hunger and thirst,*
Imam "Ali advised a judgenamed Shoraihnever to sit in judgment
unless he had eaten.*?

With a little thought, it becomes obvious that anyone who
expresses his opinion about a matter should follow the advice
contained in these traditions, if he is to achieve mental
concentration and ensure that his opinion is close to reality. For in
this case there is no difference between a judgeand a layman, and in
fact anyone who expresses an opinion about a matter has made a
judgment, even if he is not a professional judge.

Imam Sadeq is reported to have said that one day a group of
children who were learning to write brought what they had written
to the Commander of the Faithful for him to decide whose was the
best. The Imam said: E

*But verily this is an arbitration and a wrong decision inthisis
like a miscarriage of justice.'" 2

In other words giving an opinion as to who writes bestisa kind
of judgment and if the rights of one child are ignored it is as if the

41. Ibid, Mo. 16544-16550.
42, Ibid, Mo, 16544-16550.
43, Thad, Mo, 16544-16550
a4 Ibid, Mo, 16594,




rights of a litigant in a real court were abused,

S a person wanting to express his opinion must shon all
obstacles 1o mearal concentration if ke 1s avoid error, and in this,
there is no difference between a judge and a lavman. who makes
judgments.

Anather point concerning the tradinons quoted is that there 1s
no difference between huger. thirst, angsr and sleepinessand other
obstacles to concentration such as extreme cold or heat, tight-
fitting graments or footwear, pressure of the bladder orhowel, or
any other factor that distracts the mind and prevents a persan from
thinking clearlv,

Ab al-As relates that Imam Al was once asked a guestion
by a man outside his house, The Tmam entered his howse withaut
replying and shortly alterwards came out and asked where the man
with the question was. The man wassiill thereand said *Here lam.'
The Imam told him to repeat his gquestion, which he did, and
proceeded to answer i1,

Cine of those present who had observed the speed with which
the Imam was want to reply to all sorts of quesions on many
different occasions was surprised that this time he had not givenan
immediate answer. So said to the Imam:

‘Commander of the Faithful,as 1 have often seen, vouare likea
fire brand in dealing with questions. so how is 1t that today you
delayed answering this man until you had gone into vour house
come oul again’’

The Imam replizd:

‘This time | was surpressing the urge tounnate, Tree kinds of
people have no worth while opinion: Those who are suppressing
the urge to urinate. and those, whose shoes are too tight.**

b5, Majlestin Bihar al-Anwar Vol I, pp. 39-60 comments that the third category has beso,
ormilted by the copyst. By analogy with orher teaditions ha 1akes this to be, ‘those who
are supressing & bowel mpvement ®
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4- Stimulating the mind

Stimulating the mind and preventing it from stultif¥ing is
anather condition for the attainment of sound judzment and
carrect belief. The guidance provided by the Commander of the
Faithful i n this regard is as follows:

*Agitate vour ideas in the receptacle of the mind as you shake
milk in askin to [make butter] and the result will be correct views,™®

If the mind stops at a given view it will petrify, and will
therefore be incapable of growth and development. or of arriving
at a real understanding of whether that view is right or wrong, orils
arguments strong or weak,

The Imam therefore emphasizes that a researchet, if he is 1o
reach correct beliefs and sound judgment. must prevent his mind
fram petrifving, stimulating thoughts intensely shake up ideas in
his brain and suhject every aspect of the theory he is examining to
close.

5- Exchange of views

Another candition tor the cerrection of belief 1s the exchange
of views. Here the Commander of the Faithful gives the following
adwvice:

“Suhmit vour views to other people and listen to their. On this
wav, sound opinions will emerge."’

The exchanze of views betwegen various people, provided it 1s
conducted in a spirit free from prejudice, will naturally bring 1o
light all theirstrong and weak points, truthsand errors. A person
who allows himsell to study and scrutinize the views and beliefs of
others, provieded he adoptsa schotarly approach, will easily come
to see which is correct and which lilse. In the words of Imam "Ali:

‘Anvone who encounters with various aspects of the views,

46, Mizan, Hadith Mo, 6834
A7, Ihid. Mo, 6513
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can tell which are right and which are false ™

By contrast, a person who does not allow himseif to consider
the views of others and by relying solely on his own mind EXpTosses
a hurried opinion will, as the Imam says, he prone to horrible
ETTOrS!

‘He who is unfamiliar with the views of others will be tired out
by mental effort”.*

6- Divine assitance

A factor which plays a vital role in arriving at scientific views,
leading to the discovery of facts and the correction of beliefs is
divine assistance.

However careful and scholarly a person may be, because of
the limitations of his knowledge he is usually unable to arrive at a
complete understanding of the problems he is studying, or to be
fully aware of every aspect of them. If he wishes to get to the truth,
especially in complex scientific problems, he therefore needs divine
assistance, or. to use an alternative expression, a kind of
inspiration or enlightenment. This is why Alexis Carel, believes
that scientific discoveries are not solely the product and effect of
human thought. As he puts it. ™

“Obviously, great discoveries are not the product of
intelligence alone. Men of genius, in addition to their powers of
observation and comprehension, possess other qualities, such as
intuition and creative imagination. Through intuition they learn
things ignored by other men, they perceive relations between
seemingly isolated phenomena. they unconsiciously feel the
presence of the unknown treasu 4 All great men are endowed with
intuition. They know, without awlysis, without reasoning, what is
important for them toknow. A true leader of men does not nead

4B, Thid, Mo, 6338,
4%, Ihid, Ma, 6859
50, Man. The Unknown, transiated by Parviz Dubiri, Tehran, offseet, pp. 139.140,
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psychological tests, or reference cards, when choosing his
subordinates. A good judge, without going into the delails of legal
arguments, and even, according to Cardozo, starung from
erronsous premises, is capable of rendering a just sentence. A great
scientist instinctively takes the path leading to a discovery. This
phenomenon, in former times, was called inspiration.

Men of science belong to two different types: the logical and
the intuitive. Science owes its progress to both froms of minds.
Mathematics, although a purely logical structure, nevertheless
makes use of intuition. Among the mathematicians there are
intuitives and logicians, analysts and peometricians. Hermitte and
Weierstrass were intuitives. Riemann and Bertrand, logicians. The
discoveries of intuition have always to be developed by logic. In
ordinary life. as in science, intuition is a powerful but dangerous
means of acquiring knowledge. Somctimes it can hardly be
distinguished from illusion. Those who rely upon it entirely are
liable to mistakes. It is far from being always trustworthy. But the
great man, or the simple whose heart is pure, can be ted by 1t to the
summits of mental and spiritual life. It is a strange quality. To
apprehend reality without the help of intelligence appears
inexplicable.™

The French mathematician Jacques Hadama, confirms this
opinion. As he says:

‘If we consider the conditions in which discoveries and
inventions take place we can not ignore the effects of sudden inner
perceptions. Every research scientist has to some extent had the
feeling that his life and his profession are formed by a series of
alternating activities, in some of which his determination and
intelligence are the deciding factors, while the restare the result ofa
series of inspirations.’!

We can therefore say that the greater the degree of divine

51, Quoted, without source, n Mortzza Moitshari Emdadha-ye Gheibi dar Zemdegi-ye
Ensan |'Divine assistance in human |ife’) Tehran, po 80,




79

assistance and inspiration a scientist has the more correct will hie
opinions and theories be and the more scientific facts will be
discover, and if divine assistance to a person is total all his thearies
and views will be free from error.,

Materialists are unable to say what the source of illumination
arinspiration is, but to those wha believe in adivinity the source of
such assistance is Almighty God. who in His infinite wisdom
secure His assistance to every person according to his merits.
Praver is ane of the means for obiaining such merit, and this s why
Imam Zein ol-Abedin, the fourth Imam, beseeches God, and
(nstructs us to do the same. to help us so that when we eXDress our
views they are in aceord with reality:

'O God! [ seek refuge in thee from unadmitted praver. illusary
hopes negated modeésty failed reasoning and wrong judgment, "

Mizan, Hadith No. 6843
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Testing Belief

This chapter deals with another important guestion which
must be examined before we embark on a discussion of ideology,
namely the testing of belief.

Are thereany criteriaand standard by which a person can tast
the correctness of his views and beliefs? How can 4 researcher know
whether what he or others consider to be a scientific fact or nation
ar theory is really based on science or is just pseudo-science or self-
delusion™ Do the Islamic texts have any guidance on the testing of
belief or not?

The answer is that both scientific and unscientific beliefs and
the disease of self-delusion have signs and symptoms by which the
researcher can test his epinions and those of other peaple and
thereby discover whethér they are true or false,

Imam Ali, in expounding the signs of scientific and
unscientific belief, has a comprehensive and rather complex
explanation, which is of great value and worthy of detailed seudy.

Signs of scientific belief

First, let us see what the Imam has to say about the signs and
indications of scientific belief, then examine and analyse them one
by one, Imam 'Ali's words are as follows:

The truly wise person is he who knows that what he knows.
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compared with what he does not knoew, 15 shght. He therefore
considers himself 1gnorant. und by recognizing his ignerance he
exerts himself all the more to acquire knowledwse, The truly wise
person is thus alwavs in search ol knawledge and interested in
acquiring and utlizing information. He is humble towards men of
learmng: considers his own Views suspect, prictises silencs, 1s on
his guard asamst error and is ashamed of he is wrong. 1l a
praposition (s put o him about which He has ao knewledge, he
does not deny it, because he knows the extent of his ignorange.”

TheImam'scomments refer in all toseven puints thatindicate
a truly wisd person, these arg: recoenilion el one’s own lgnorance,
an incressine thirst tor knowledge, humtlity towards the learned.
sceplicism of one’s own judzment, helping silent, caution againset
error. wnd not denving what one does not know.

Let us examine each of these ponts,

1) Kecognition of one's own ignerance

Unlike those who merely think they are wise and persons
suffering from seif-delusion. who only consider their own
knowledge and are unaware of their ignorance. the truls wise and
those with scientific opinions only consider their own 1gnorange
and in view of its infinits extent do not cansider their knowledge to
he of anv sigmificance.

Tn “Ali's view, such people are worthy to be called wise and
tearned, and their views and opinions in intellsctual problems are
likely to be valid and rehable.

“The trulv wise person is he who knows that what he knows,
compared with what he does not know. is slight and therefore
considers himself 1@orant,

['fe more traly wise person knows the more he realizes that his
limited knowledge is i sizeniicant in comparison with the infinite
extenl of what he does o0 know, Thus, a person who has

. Hihar Vol 77 pp 2321-2 Nlzan. Hadith Mo 13641
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embarked on the guest for scientific facts and opinions will realize
that his knowledge is so slight and insignificant when seen against
hes ignorance that itcan not be taken into account.

He therefore not onlv refuses to consider himself with the lictle
knowledge he does have to be worthy of the ttle wise and learned,
but on a detailed. scientific and realistic evaluation of the case he
numbers himsell among the 12noarant.

The wiser a person is the greater he feels the gap to be between
what he knows and what he does not know, In other words, as the
level ol his knowledge increases the unknowns he encounters
Incresses propartonately,

A person who has no proper understanding ol heman being
feels there is nathing he does not know about the subject, I vou ask
an illierate person *What 15 2 human being?" heawill reply: *That's
easy. A human beingis a craatire with two lees that vou see all over
the place. A human being is & human being, and reallv that's a sills
question!” And if vou ask himif there’s anvthing he does net know
about human beines he will say “Ned [ think s quite clear what
human beings are, and there's no need to-explain them!”

Bue if vou ask someone. who has studied anthropolegy, the
same question the more extensive or specializad his studies have
been the less he will claim to know about this astonishing, complex
and mysternious creature. The deeper he dives into the subject the
more uncertainties he has about his knowledge.

Forignorant pzople humans are an open book. but a scientific
rescarcher such as Professor Carel, who spent a liftime 1
anthropological research, condensed his knowledgs in o hook
entitled *Man, the Unknown',

For a real scientist it is not just man that is unknown: ever
single creaturs and every single atem in the universe is complex,
mysteripus and unknown. A French scientist named Filisti De
Lamene is reported to have said. "If anyone can define a grain of
sand [ will show him the Almighty.”

And i1t 15 not just a prain of sand but the atoms that it is
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composed of still remain to be properly defined. For does not
science every day discover new mysteries about the atom! And
does not this indicate that science is still incapable of fully
understanding a particle of particles of the universe?

For the really wise person, as opposed to the person who
thinks he is wise, the whole universe is therefor mysterious and
complex and unknown, and the mare he learns about it the more
mysteries and complexities he becomes aware of, and hence the
greater the number of question marks he is confronted with
in his studies and the more aware he is of his own ignorance,

For this reason the greater a person's knowledge the less he
finds that he knows! His knowledge is limited, but his ignorance is
infinite, No number can quantify the gap, so, Imam *Ali says the
really wise person considers his knowledge to be so slight and
insignificant that it is not worthy of consideration and therefore he
numbers himsell among the ignorants,

And this explains the meaning of the words ascribed 1o
Socrates: '

‘My knowledge has reached the point that 1 know [ know
nothing.'

In similar vein Avicenna describes his own intellegtual
achiavments in the following verse:

*Alwavs asking and asking, but answer came thers none
splitting many a hair, but without knowing one.’

The fact that a truly learned person considers himself
relatively speaking, ignorant is notconfined to the likes of Socrates
and Avicenna but as Imam ‘Ali states this is one of the
unconditional characteristics of the truly learned. Such personsare
not exceptions: true learning means simply that.

We should note what the Imam says about his own knowledge
and then in comparing it with his ignorance. That great Imam, who
could say; ‘Ask me before it is too late and 1 am no longer with
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you™ and 'l have knowledge of the past and the future,” that
indeseribably wise man, who could say: ‘I have been to the depths
of the ocean of secret knowledge and have beenso merged init that
if I appear as | am you are like a rope trembling in a deep well,
losing your balance and shaking in your agitation”; that great
[mam. with his indescribably extensive and profound knowledge,
which we do noteven have the patience to hearabout, considers his
ignorance (o be so greatand his knowledge, incompurison, to beso
insignificant thatin the course of praver when he compares his own
limited knowledge with the infinite wisdom of God Alnughty he
calls himself an ipnorant!

In the praver known asYastashir®, which [mam *All tells us
was taught to him by the Prophet of Islam with the advice that he
should teach it to his successor and recite it every morning and
every evening. God Almighty 1s addressed thus “Thou art All-
knowing and T am ignorant.” This is 4 precise scientific fact. "Aliis
not making a polite exaggerator and he is not oversiating the case
by a hair's breadth. What he says is the actual truth and not a jot
more or less than the truth.

The man of learning knows his true measure

Thisisananotherexpression of Imam "Alsinconnection with
the characteristics of the truly wise person as opposed to those who
appear wise, who may at {irst sight seen to be the same. The Imam’s
words are as follows: )

‘The man of learning is he whio knows his true measure and
ignorance suffers for the person wHo does not kngw his measure. ™

It is clear that by “his true measure’ the Imam means the
measure of his knowledgs, that is to say that the truly learned
person is someone who has reached an understanding of the true

2, Mizan, Hadith Mo, 1705
Y. Thad, Mo. 1068

= Mafatih-0l-Jinan,

2 Ibid. Mo, 13638,
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measure of his wisdom bv comparing his knowledge with his
tgnorance and is not troubled by pride or self-delusion. A person
who has not reached this stage of self-knowledge and hasnot made
the comparison between his knowledge and his ignorance is not
worthy ta be called learned, since despite all the knowledge he may
hawe of various sciences his ignorance will be sufficient to lead him
astray and invalidate his views and beliefs.

2) An increasing thirst for knowledge

When a scientist has learned the exact level of what he knows
mcomparison withwhathedoesnotknow,and realizinghowlittle it
is. his soul becames possessed with a thirst for knowledge, and a
love of science leads him to increase his efforts to understand the
truth of existence. As Imam Al says

‘The leamest man is he who is never satiated with learning,
and never claims to be satiated.™

In another tradition he says:

‘The learned man is e who is never tired of acquiring
knowledge'®

This is the exact opposite of people who only appear to be wise
and are suffering from the diseass of self-delusion, which prevents
them from continuing their studies and does not let them
investizate the thing they do not know, Instead they pretend to
know evervihing and therefore have no need to study turther.

There g a sterv of a new bride who did not know how to cook,
Her mothar-in-law wanted to teach her, but she was too proud to
learn. Whatever her mother-in-law said she immediately replied, 'l
know.'

Her mother-in-law said. “For this quantity of rice you need
this much water." The bride said, 'l know.’

*And vou need this amount of salt.” The bride said. 'l know’,

5. Nhzan Hadech %o 13639
f TRl Sa. [36d0
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*And when the rice has reached such and such consistency vau
must drain it,” The bride said, 'T know',

Finally the bride got angry and said, ‘Everything you keep
telling me T already know.'

Her mother-in-law was well aware that she could not cook
properly, but that her pride would not let her learn. To break this
pride she said ' And when you've done everything as ['ve said, and
you've drained the rice, vou must steam the rice with a sun-dried
brick over the pot.” The bride said ‘I know that too'.

The bride then did everything as her mother-in-law had told
her and when she came to steam the rice she put a sundried brick on
top of . -

A few minutes later when she came to serve the rice she found
the brick had dissolved in the steam and the rice was a sludge of
mud, .

When we hear this story of a proud bride we laugh at her
ignorance and perhaps do not believe the story. But if we think
back at incidents in our life and recansider certain views we have
had find many similar incidents.

We recall stories of people who consider themselves the
epitome of wisdom and express their opinion on every kind of
subject, ideological, political, cultural economic and social, and
many of them are like the story of this new bride, and their opinions
are just like the way she cooked the rice.

3) Humility towards the learned

The third sign of the truly wise, as given by the Imam, is
humility towards people of learning.

However wise a person may be, if he knows the extent of his
knowledge as compared to his ignorance he will not suffer from
intellectual pride and consider only his own knowledge as
important. Instead, he will have a high regard for the research and
knowledge of others and will show humility towards them because

-
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of their knowledge. By contrast, the illusioned wise, men who
consider themselves wiser that all other scholars, constantly belittle
others in order to show themselves in a better light.

These self-deluded people, assume that if they show humility
towards a scholar their own scientific worth is somehow
diminished. They think that if they pay their respects to other
scholars this detracts them from their own status in people’s eyes,
for they claim that no-one is wiser than they are, They, therefore,
find fault with every theory that any other scholar proposes,
without basing their objections on-valid eriticism and research.
Sometimes they even show their vanity for respecting knowledge
and the learned- 1.e. themselves.

When I was a theological student in Najaf a fellow-student
suffered from this disease to such extent that he almost became
insane. Things reached the stage wheére it was not possible to praise
someone without his shouts of disapproval, coupled with lies in
praise of himself, rending the atmaosphere of the madrasa!’

4) Questitioning one’s own

Continuing with the words of the Imam, the fourth sign of the
truly wise is being sceptical of one’s own judgment.

The truly wise persen, who considers his ignorance to be
infinite. never acquits his own judgment of the charge of error, but
rather always regards it with suspicion, never regarding his theories
as scientific and in accord with reality until they have been
conclusively proved.

How many times there have been some ideas or hypothesis
which for centuries were considered as reality and the correctness
of which was never doubted, until as science progressed they were
found to be wrong. The Prolemaic system 15 one such hypothesis,
and in theoretical matters there have been many other similar

7. A madrasa is an lslamic theological college.
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cases,”

5) Keeping silent

The fifth sign of the truly wise person according o Imam "Ali.
is that he keeps silent,

Since he knows that his knowledgs is slight and his ignorance
infinite,reason prevents such a person from expressing his opinion
on every topic that may arise,

Shahid Thoni relates that a man appeared before Qasim bin
Muhammad bin Abu Bakr, one of the foremost juists of Medina
whose rulings were and still are respected by Muslims of all sects to
ask him about a problem. Qasim listened to the question und
replied *1 don't know,”

The man who asked the question was most surprised at this
answer because he could not believe that such a great and famous
scholar as Qasim bin Muhammad did not know the answer. He
concluded that Qasim’s declining to answer must have another
reason and saving he did not know was just an excuse. So he
implored him to give his opinion saying "I've comes to you for an
answer and I don't know anyone else that can help me.

Qasim saw that the man did not believe him when he said he
did not know, so he looked him straight in the eye and said, ‘Do not
judge by the length of my beard and the crowd of people around
me! Do not think that because | look like one of the ‘wlema and
have a reputation for knowledge and many follwers [ know
everything. Na, | swear to God that 1 don't know the answer to
your question’!

One of the senior members of the Qureish claim who was
present and had heard the conversation between Qasim and the
man said to the latter, 'Don’t let Qasim bin Muhammad get away
with it.' Then he said to Qasim, 'l swear to God I've never seen vou
in such brilliant from as I've seen vou here today,’

8. See ‘Conditions for understanding p. —
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Qasim replied. By God. T'd rather vou cut my tongue out than
force me 10 BXpress an opinion on something 1 don't know."

Trulv, a persont who is not devourd by intellecrual pride or
afflicted by selt-delusion is never prepared, to express an opinian
about a matter that he is not knowledgeable about, and therefore
instead of answering many of the questions put to him he keeps
silent, and this s the reason for lmam 'Ali's profound remark,
Saving “1 don't know' is hall-way to knowledge'"”

In this respect he differs from those who suffer fromarrogancs
and self-delusion. Whatever you ask such people they reply
without thinking twice. They are not only unscholarly, but sick,
and. to use the words of Imam Sadeq, even mad;

“The person who replies 1o every question that is put to him is
mad"."

6) Caution against error

The sixth sign of the truly wise, according to Imam "Ali, s
their caution against error.

A person who is not trapped in arrogance and Knows the
extent of his lgnorance is always Very careful when he wants 1o
express an opimion lest he should make anerror, and takes pains o
bear in mind all the varipus aspects of the problem before
presenting his oploion.

The wise person’s tounge is always at the back of his reason,
and never speaks in an ill-considered fashion lest what he says
should prove to he wrong, unlike to person who suffers from pride
and self-delusion who says the first thing that comes into his head
on every subject.

5
q. Mizan, Chuptc;:l‘.-'lllﬁ. with additional comment by the authar,
10, 1oid, Haditn 2952
11. Thid, Mo, §066.
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7) Not denying what one does not know

The last sign of the truly wise who according to Imam "Aliars
worthy to be called persons of learning, is not denying matters
which are unknown to them.

‘If a propestion 15 put to him about which he has no
knowledge, he does not deny it because he knows the extent of his
ignorance.’

If a person does not suffer from intellectual pride, but
considers his knowledge to be insignificant and his ignorance
infintie, he never permits himself to deny something about which
he has no knowledge.

In the words of Avecifina "Consider everything vou hear 1o be
possible until a proof is adduced that deniss such possibility.'

It is ‘an intellectual and scientific truth that a lack af
knowledge about a matter does not imply that it does not exist,
There are countless things about which man has no knowledge of,
but they do exist.

Is it not a fact that a thousand years ago man was not aware of
the circulation of the blood and the movement of atoms and
hundreds of other scientific facts that are today known and
proved? Does the fact that they were not know in the past imply
that they did not exist or were not true then? On the contrary. if a
person is really of a scientific nature he knows that most of the facts
of life are matters about which man knows nothing.

The Commander of the Faithful in further remarks dealing
with characteristics of real men of learning as opposed to the
seemingly wise, is quoted as saying:

'Regarding what you do not know do not express an upinini;,
for verily the truth lies mainly in what you deny',?

Although it is obvious, and every person of comman sense
knows that he is not entitled to deny something he has no

12, Nahj al-Balagha { Feizedition)Sermon Mo, 86,0 Sobhi Saleh edition) Sermon Mo, 87 The
entire sermon s relevant to the present discussion.
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knowledge of, people who have fallen into the trap of intellectual
pride and suffer from self-delusion do not seem to be aware of this,
and believe the opposite to be true.

Further explanation of these points will be given in the
discussion of the unscientific opinions that now follows.

Indications of unscientific opinions

Unscientific opinions, just like scientific ones, can be tested
and indentified by reference to the characteristics of the people
expressing them. In other words, the indications of unscientific
opinions are the same as the characteristics of those who imagine
themselves to be wise and of ignorant people who pretent to be
wise, which are listed in the continuation of the words of Imam Al
following his listing of the signs of the truly wise.

In this part of the Imam's words we shall first discuss the text
of the tradition and then examine separately each of the
charactaristics listed.

The words of the Imam on the subject of ignorant people who
pretent to be wise are as follows:

‘The truly ignorant person is he who considers himself
knowledgeahle in matters that he does not understand and
confines himself to his own opinions, and thus alienates himself
from the truly wise, whom he constantly criticizes, finding fault
with all those to whom he is opposed and considering matters that
he does not understand to be irrelevant or misleading. When
matters are proposed to him that are beyond his knowledge he
denies them and calls them lies, and in his ignorance he exclaims(in
a tone that reveals his pride): *Idon’t know that! I don't think that
15 so!™

[ don't think that will happen, Whenever did such a thing
happen before?!

‘Such remarks are the result of his believing his own opinions,
and he little realizes how great his ignorance is. Asa result of the

o
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false beliefs which have conquered his mind, and because of w bt
he does not know, he is constantly increasing his ignorance and
denying the truth. In his arrogance heacts stubbornly and his pride
prevents him from acguiring knowladge.

On the basis of this tradition the signs of unscientific belief and
of pseudo-scholars, like the signs of scientific belief, are seven in
number, They are in fact the counter points of the [irst set of signs.
These signs may be summarized as follows: lack of awareneis of
one’s own ignorance, disregard for the opinions of others,
alienation from persons of learning, denigrating one's adversaries.
denyving unknown facts, stubbomness in scientific discussions and
false pride preventing one from acquining knowledge.

Let us examine each of these signs.

1. Lack of awareness of one's own ighorance

The first sign of people whose opinions are unscientific and
whose sell-delusion leads them to think themselves learned s that
they are unaware of their ignorance and therefore display the
scanty knowledge they have as if it were something great, so great
in fact that they imagine themselves to be the epitome of wisdom,
and as if nothing is hidden from them. So thev think they are
experts on every subject and permit themselves Ao pive their
opinion Authoritutively about everything, or, i todav's diom,
analyse every matter,

However much they know or are familiar with various
sciences, such people, in Imam "Ali's view, are not only unworthy
of the title of scholar but may justly be called true iznoramuses.

‘The truly ignorant person 15 he who considers himself
knowledpezable in matters that he does not understand.”

This is because not knowing the extent of his knowledge has
sucked him into the black abyss of ignorance, where no sciencecan
usefully shed its light on him.

[3; Bihar VWal. 77, p. 222, Mizan, Hadith No, 1847
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So one of the ways of testing opinions and deciding whether
they are scientific or not is to examine the pef‘scrn holding them to
see whether or not he is afflicted with intellectual pride or sell-
delusion, whether he expresses opinion’s on things he does not
krnow about, and finally to what extent he considers himself. wise.

‘If a person considers himself to be infinitely wise he is raalll:.f
infinitely stupid, and thus is the exact meaning of a hadith which
both Shi‘a and Sunni narrators tell of the Prophet:

“If someane says he is leafned he is ignorant.™*

The primary characteristic of the wise and perceptive is thal
they are free from all intellectual pride, Truly wise people realize
from the first stages of learning that their knowledge is
insignificant in comparisef with what thev do not know. It is
therelore obvious that people suffering from intellectual pride and
who think they ate wise have not vet reached the first stage of
knowledge. As the Commander of the faithful says:

‘A person who claims to have reached the final stages of
learning is manifesting the final stages of ignorance.’'?

People of limited and shallow. intellects who acquire a litte
knowledge, however slight that knowledge may be. acquire with it
intellectual pride and confuse their ignorance with the little
learning that have, and therefore consider themselves to be
infintely wise!

There is a story of young man who wanted to be a student of
theology. He began to read the Sharh Amsaleh (the first work of
Arahic literature that theological students read). A few days later
he memorized the 14 forms of the Arabic verb. The poor fool was
of such limited intelligence that he thought that this little learning
was like a great weight in his breast! He measured his breast with
his hand and conjugated the verb ‘1o beat’ and said to himself in
areat surprise, ‘How can my breast, only one 0T two spans wide,

14, Thid, Mo, (2642,
15, Ioid. Na. 1364,
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This is the story of all who are afflicted by intellectual pride,
The student succumbed to the disease in the first few stages of
study, while others succumb to it at other stages, sometimes VEATS
later.

A person who knows literature well and is an expert in this
field imagines that he understands everything and can express his
opinion on any subject,

Another person might be a mathematecian and think that
mathematics is the epitome of knowledge and that he therefore has
the right to air his views on any ideological and social matter.

Another person might bea jurisprudent, anather well-versed in
religions principles, another in philosophy and vet another in
Quranic exegesis, and so on, and each person, whatever his
specialized field of study, if he suffers from intellectual pride and
is not aware how little his knowledge is in comparison with his
1gnorance, he may compare the two and conclude that since he isa
specialist in a certain subject and his views are correct it is
impossible for his views in other matters to be other than correct.
and that therefore he is entitled to express his views on any subjec
under the sun.

The story is told of an Arab grammarian who embarked ona
sca-voyage. He wanted to show the captain both the extent of Ris
learning and the value of his field of study so he asked him if he had
ever studied grammer.

The captain replied he had not.

The grammarian said that in that case he had wasted half his
life since someone who did not know prammer was condemned 10 2
life of ignorance and if he wanted to make the second half of his life
profitable he should certainly devote his time to the study of
grammer.

The captain racked his brains, but could not think of a suitable
answer to give this proud scholar, Soon after, a storm arose: the
ship was pounded by mountainous waves and [hing hither and
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thiher until it was about to sink. The captain glanced at the
grammarian and seeing he was in a great fright, decided the time
was ripe to give him a siutable reply. So he said to him:

‘Professor, do you know how to swim?’

The grammarian said he did not. %

The captain said, *You've wasted your entire life then, since
now swimming is your only hope of being saved.’

Scholars like this grammarian who are subject to intellectual
pride are all too common, especially in ideological matters.
Without studying or on the basis of a little superficial study they
consider themselves to be expert jurisprudents, and express their
views on such matters without considering what their own field of
study 5.

The Ovigins of ideological differences

One of the most basic causes of the differences in matters of
belisf and ideology that prevail in the world is to be found right
h-re. that is. in the opinions displaved by unqualified people. An
sommiznt person who considers himself to be & man of learning
exniisses an opinion, and other ignorant people, without giving a
thought to- what that person’s qualifications are but just
considering him to be wise, adopt his opinion, Asa result contrary
heliafs and idestosics become prevalent.

s 1h this connection there is a tradition of Imam'Ali’s which
without exaggeration we can say is a miracle of thought. It goes
this: .

“If the iznorant would hold their tongues, there would be no
differences of opinon among people.”

In truth, if people who do not know about a subject refrain

from expressing v Topinion onit,and noschoiar airs his views on
matters outside L+ licld of specialization, all the differences of
opinion and belic” {2l divide society would disappear, anou

[t fbed, Mo, 4853
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people's minds would converge at a common point.

If in the Bazaar, theological colleges and universities ignorant
people would keep quiet; if in politics, economics and sociology
non-specialists would say nothing; if in matters of philosophy,
jurisprudence, religious principles and Quranic exegesies
ungualified people refrained from airing their views; and if in
matters of ideology such people held their peace; then differences
of opinion would be eradicated from human society.

If we look at the world as it is today and 4s it has been
throughout history, with dozens of different schools of thought,
and hundreds of different opinions and thousands of different
ideas and viewpoints, we see that anyone who can gather a few
supporters for his ideas considers himself an ideclogue and the
leader of an organization or group with its particular ideology and
beliefs. If we trace the origins of all these differences we arrive atthe
root stated by Imam "Ali, that is 1o say the expression of opinions
by ignorant and ungqualified peaple,

If experts in various fields were o maks the decision not to
express their opinion until such time as a particular matter were
conclusively proved and not to call unproven hypotheses scientific
theories, then differences of opinion would undoubtedly be
eradicated from society and all ideas relating to the facts of
existence would converge at a commeon point, since there is only
one truth and there can not be more than one, Our of all these
contradictory  theories, opposing ideologies and conflicting
opinions inevitably one 15 correct and scientific and in accord with
reality and the rest are incorrect, unscientific and net in accord
with reality. It is not possible for vou and mé and a third party all to
be right if our theories are at odds with each other and each of us
has his own particular view.

2. Disregard for the opinions of others

The second sign of a person whose opinmions are unscientific is
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that hie has no respect for the thoughts and research of others and
disregards their opinions, or as the Imam, puts it, “limits himself 1o
his own opinions.’ ‘

So another way of testing an opinion is to examine the person
holding it to see whether he studies the views 2nd opinions of others
or whether he helieves that everythinp hé says is right and
everything others say is wrong. -

A person afflicted with the disease of self-delusion considers
himself to be the epitome of wisdom and therefose sees no need o
study the opinions of others: But a porsen whe dods not sutfers

from this disease and knows ther i ¢ eowledpr s lometed aod s
ignorance infinite adrts 77 ility st olidrsmay v a
gorrect understanding o0 8 mo ' '

himself to his own opinior bul 7
another tradition the Lnan sayt
‘Only an ignorant persca admires his Gwo

0T Py
3. Allenation fram versans of lediliung
Tha third sign of a persce wiose views and opimions are
urscientific 18 that ke alienates Lol ©om real scientists and

scholars Like a moth that shuss the sunighs and prefers the
darlness oi the crypt; these ereatures in human {opm shun the lic qt
of knowledge and avoid the company of true scientists, never
pormitting 1hemselves to emerge from their ciar_j.@Wu::; into
.2 broad daylight of seience and knowledge. As the'lmam says:

“The ignorant person.,. alivnates himsell from the truly wise,
whom he constantly criticizes and finds faul with!”

The pseudu-wise are always finding fault from a distance with
iie views sna omnions of scielars. They do not criticize
constructively but 1« sy cavil

A person whe . «(flicted with the discase of seii-celusion is
not prepared to sit down vich a scholar and discuss matters or

17, Ted, Mo 6859
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allow his views and opinions to be subjected to scrutiny,

He proclaims his theories about origing of life or life after
death, or about economics, or politics, or social justice, or about
how the country should be run or other matters, and thinks that his
theories are the only correct ones, what he savs or what his party
Or group or organization says is right, and what others 5ay s
wrong. If his views or those of his organization or Broup are not
generally accepted, he withdraws from society and criticized and
cavilse from a distance, and if he can, he even impnses his
unscientific theories on society by foree of arms!'® This is what the

ounter-revolutionary groups of our socicty did, and recently the
iers of the treacherouy Tudeh Party have tonfossed o this:

Cenigraling ore's sdversarics

Another indigation that a person s suffering from self-
delusion is that he denigrates all who arc op posed to his views and
bieliefs,

In other words, a person who falsely imagines that he is wise
thinks that he holds the kev to correct intellectual belisf and
therefore supposes that others, if they want to avoid falling o
error, should think as he does and hence arnve at the same
conclusions as he has, and if they fail to do so their views and beliefs
are wrong and misleading,

5. Denyi 3 nknown facts
The fifth sign of a person whose opinions are unscientific is

14 Everyoody knews that soon after the vigtory of the Revelution, the aificials of the
Fslarme Repak lic invited vanous specialics in weological and sacizl ficlds 1o take £a-0 ),
an opent television. discussion and presens therr views for the public 1o juder The
Momaficin | "hypocrites” s supporté s of the banned Mojahedia Khalg Orgamzsiion an
called), Fedayin and Tudeh {communst) Party were invited. Everybody saw that when
alier a few sessions of such discussions, these groups realized they were being made 1o
loak foalish they refused 1o take further pan. and decided (nstead to resor 1o force vl
arms 1o prove the correceness of their thearies, a5 they had of coarse intended ta do Mrom
the first!
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that he denies facts which are not known to him, As the Imam says:

“\When matters are proposed to (the ignorant person) that are
bevond his knowledge he denies them and calls them lies, and in his
ignorance he exclaims (in a tone that reveals his pride): 1 don't
know that' 1 don't think that is so! 1 don’t think that will happen,
when ever did such a thing happen before™’

Such remarks are the result of his believing his own apinions,
he little realizes how great his ignorance is.

In another tradition the Imam is reported as sayving:

‘Do not reject eversthing that people say. for such a course s
sufficient 1o prove vour ignorance.”

For example. if a thousand yearsago a person suffering from
the disease of self-delusion had been told that minute living
organisms, invisible ta the ordinary eye were the cause of physical
ilnesses, or that blood circulated in the bodyand i this cireulation
ceased, death would cccur, or that if matter were sphit in the
smallest particles. which would later be called atoms, electrons
revolved at Fantastic speed around protons, and that man would
use atoms to make destructive weapons capable of destroy ing life
on earth in a few seconds, that person would undoubtedly have
denied such statements. and considered them superstition and
fantasv. He would probably have claimed that if such things
existed he would certainly be aware of them and since this was not
the case anvone claiming that such things existed must be a liar,
whose views were unscientific and contrary 1o redlity!

It so happens that history has recorded examples of such
persons.

More than twelve centuries ago in the time of Imam Sadeq.a
person suffering from this intellectual diseuse by the name of Abu
Shaker was discussing religious matters with the Ilmam. During
their discussion the Imam sud:

“You deny the existence of a Ged you cannot see. Butcanvou

19, Mizan, Hadith ™o 2866,
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see inside vour own body?

Abu Shaker replied “Na'.

The Imam said, 'If vou could see inside vour bodv vou
wouldn't sav that because one can't see God, hence. belief in His
existence 15 a fiction!

Abu Shaker said, *What has seeing inside one's bodv gatta da
with worshipping a God who does not exist?,

The Imam said. ‘Do vou say that a thing which ean not he
seen., that makes a sound that can not be heard. and thut can not be
touched or smelled or tasted does not exist, and since it does not
EXISL it 15 not he worshipped ™

Abu Shaker sard. "Yes. that's what | say.'

The Imum said. "Do vou hear the sound of vour hlood
circulating in vour body?

Abu Shaker said, *“No, but does blood circulate in the body?!

The Imam said. "Yes, it does. Can vou Smell the blood as it
circulntes?

Abu Shaker said. *Na',

The Imam said. ‘Every few minutes vaur blood cireulstes
throughout vour body, and if this circulation stopped for even a
few minutes vou would die”

Abu Shaker said. 'l can’t accept that the blood in my bods
circulates.’ '

The Imam said. "What prevents vou from accepting the fact
thalvour bload circulates, is yourignorance, and itis this ignorance
thui prevents vou from accepting God.”

“Are you aware of the existencs of creature which Ciod ereated
and put to work in vour bodv and as o result of their activily vou
are aljve™

Abu Shaker said, "No!,

The Imam said. "Since yvou anly belisve in what VOU Cam see
vaucan nel be aware of the existence of these creatures. It o
bevome a man of science vou will know that in vour body therears
s many wing creatures as there are grains of sand in the desert



102

They are born in your body, grow there, reproduce, and after a
time die, but you don’t see them or hear them and you can't touch
them or smell them or taste them, They are born, grow and die so
that you can live!

“Ygu imagine that your denial of the existence of living and
active cells in your body is based onenlightenment and knowledge,
whereas this denial is really based on ignorance.

‘Do you see the stone set at the base of this? You probably
consider it to be motionless, because your eye can not see its
movement, and if anyone tells you that in this stone there are
movements which compared with the movements of us who are
gathered together here are like complete immobility, vou wouldn’t
believe him. You'd say he is making up a story.

You'd consider yourself to be an intelligent person, unaware
of the fact that because you are ignorant you can not perceive the
mevement inside this stone. But perhaps one day as a result of the
nrogress of science people will be able to see the movements inside
a stone."?

As youcan see, all the characteristics of the pseudo-wiseand all
the symptoms of these afflicted by self-delusion are united in Abu
Shaker.

When we read the story of the debate between AbuShakerand
Imam Sadeq, which took place more than twelve centuries ago we
are filled with amazement. Even people who are suffering from
self-delusion are amazed that Abu Shaker denied the circulation of
the blood, the existence of micro-organisms in the body and atomic
movement with such certainty. and did not consider the possibility
that perhaps one day science would prove these phenomena to be
true.

Eut we must take note that even today there are many Abu
Shakcrs about, persons who deny the existence of angels, spirits

20, That day has finally arrived, Sze "Monaza rely ( The Debazel by the author, ( Debate No.
31, (Diebate Mo 1), is also relevant 10 the present discwssion,
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and in general everything metaphysical without relying on any
scientific proof simply because our senses are incapable of
perceiving what is not material. They refuse to accept as true
anything in the sphere of metaphysics. Such people are the Abu
Shakers of our age, and like him are suffering from the intellectual
disease of seif-delusion. In the words of the Imam:

“Such remarks are the result of (the ignorant person) believing
own opinions, and he little-realizes how great his ignorance is",

In other words, people who deny facts which are unknown to
them as a result of their disease of self-delusion, if they did but
know how ignorant they are, and how insignificatn  their
knowledge is in comparison with” their ignorance, would never
place such faith in their now views opinions and would not deny
things that they don not know,

Continuing his remarks about the serious effects of this
dangerous disease, the Imam Says:

As a result, of the false beliefs which have congquered his mind,
and because of what he does not know, (the ignorant person) s
constantly increasing his ignorance and denying the‘truth',

The most dangerous effect of self-delusion is that not only 1s
the sufferer kept in a state of ignorance but his ignorance increases
daily, his compound ignorance expands because as the disease
becnmes more severe new forms of ignorance, assail him in the
ginde of knowledge, thus making it progressively mare difficult for
him 1o be cured.

6. Stubbornness in scientific discussions'

The sixth sign of a person whose views and opinions are
unscientific is that in scientific discussions he i5 extremely
stubborn. :

A person suffering from this discase can not beljeve that the
person he is confronted with may be speaking something correct,
In discussions and debates he therefore tries to impose his
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vizws not whith reason and proof but with arrogance and
stubbornness, and to force the other party to accept them.

7. Pride Preventing one from acquiring knowledge

The seventh sign of a person whose views and opinions are
unscientific is pride. As the Imam savs:

‘His pride prevents him from acquiring knowledge."

A person who considers himsell so knowledgeable that he
does not see his own ignorance, pays no heed to the opinion of
others. alienates himself from scientists and denigrates all who
disagree with him and tries to proofl his opinions stubbornly, can
not possibly be a real student or researcher. These characteristics
create pride and arrogance in him and prevent him from ever
understanding the truth of existence.
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Freedom of Opinion

One of the most important and relevant problems in today's
world, especially since the publicationof the Universal Declaration
of Human Rights, is the problem of freedom of opinion.

Article 18 of the International Convention on Civil and
Political Rights states thar Everyone has the right to freedom of
thought, conscience and religion; this right includes fresdom (o
change his religion or belief, and freedom, either alone of in
community with others and in public or private, to manifest hjs
religion or belief in teaching. practice, whorship and observance.

While Article 19 states thar: Every ane has the right to freedom
of opinion and expression; this right includes freedem ta hald
opinions without interference and to szek, receive and impart
information and ideas through any media and regardless aof
frontiers.

In this chapter we will examine freedom of opinicn from the
viewpoint both of reason and [slam, and then explain why this
question is so much promoted in today’s world, But first we must
consider three questions as an introduction to the subject. These
are: the meaning of opinion, the sources of opinion and the
meaning of freedom of opinion.

The meaning of opinion
As we saw in some detail in chapter I the word far opinion in
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Arabic and Persian ('agideh) is derived from the verbal root ‘agd’,
meaning to tie or knot. When a view is "tied’ to person’s mind, we
call it an opinion, and in this case there is no difference betweena
correct and an incorrect view. So whatever a person believes,
rightly or wrongly, correctly or incorrectly, in accord or at odds
with reality, to the benefit or harm of himself and society- is called
an opinion.

Sources of opinion
From where do a person's opinion and beliefs, which are the
basis of his actions and the positions he adopts, originate?
This question is extremely important. since it must be answer
before we study the problem of freedom of opinion.
If we have the_.answer to this question it will be easier to
express an opinion about freedom of cpinion.
With a little reflection it becomes clear that a person's
opinions and beliefs originate from these two SOUTCES:
a) research
b) raglid
Sometimes a person arrives at a view or opinion about a
question by independent thought and by study and research. For
example, he concludes from his researches that the earth goes
round the sun or that the sun goes round the earth, that something
other than material objects exists or does not exist, and so on. In
cuch a case the source of his opinion is research, regardless of his
theory being in accord with reality or nol.
And sometimes a person’s opinions and beliefs are not the
- product of research and study with an open mind: either he has
accepted an opinion without carrying out research or, if he has
reached his beliefs while his mind was captive to taglid. In both
these cases the source of his opinion is taglid.
The roots of a person’s opinions are therefore either research
or taglid. There is of course a third source, which consists of
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inspiration or enlightenment, but sincé this source is not general,
but only to be found in exceptional persans, we will exclude it from
the present discussion.'

It is worth noting thart a close study of the matter reveals that
people’s opinions and beliefs are notasa rule based on thought and
research, but on reglid.

One’s parents, clan or tribe, social environment party,
organization or group, the personalities one admires, all these are
the sources of inspiration for one's views. Without demanding
reason or proof, but purely on the basis of taglid, people accept
those views and gradually become accustomed 1o them until they
are ‘tied’ to their minds and become appendices to them, firmlyv
established in their very souls as their own epinions.

For this reason people’s family and social environment play a
fundamental role in the formulation of their opinions. Whatever
family and environment a person lives in, he usually adopts the
opinions and views of individuals in that family or environment,
and to tell the truth, there are few people who have acquired their
opinions and beliefs entirely by means of personal investigation.
This is why the Quran warns people that if they follow the epinions
of most people in the world they will be led astray, since such beliefs
lack any scientific basis;

'If you were to obey the majority of mankind they would lead
you astray from God's path. They follow nothing but idle
speculation and guess' (6:116).

Freedom of opinion

Before discussing freedom of opinion we must specify what we
mean by such freedom, because until its meaning is clarified weecan
not judge whether it is right or wrong.

Freedom of opinion may be interpreted in thres ways:

a) freedom to choose one's opinians, ie. the freedom to

It is discussed in a later chaprer entitled * U nderstanding with the Hear™
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believe whatever one likes,

b) frecdom of expression, i.e. the freedom to express whatever
one believes.

¢) freedom to propagate opinion, ie, the freedom to advecate
and disseminate whatever one likes,

So when freedom of opinion is under discussion it is possible
that any of these three meanings, or all of them, may be meant.

Now, having clarified the meaning of the word opinton, the
sources of opinions and the many of freedom of opinion, let us
ses what our reason has to say about [reedom of epinion.

Freedom of opinion from the point of view of reason

Reason has a specific view about each of the three
interpretations of the expression, freedom of opinion, and so we
can mot give a single categorical judgment on the matter, but must
examine each of these interpretations separately.

a) Freedom of choice in one’s opinions

The first interpretation of freedom of opin‘on is the sense that
a person is free 1o choose his own opinions, and to adopt any
opinion he likes and to believe whatever strikes his fancy.

A little contemplation soon shows us that this kind of freedom
of opinion is, in practice impossible; because a person’s opinions
and beliefs are not in his control, nor are they in the control of
others. A person can neither believe whatever he wants, ior an
another person forcibly impose an opinion or beliel on him.
Opinions are not like graments thata person can put an, or change,
as the fancy takes him, or that someone else can force him to wear.

A persen's beliefs are like his loves, Love and friendship can
not be switched on at will, so that he can feel love for anyone or
anything as he decides, nor is it in the power of anyone else 10
induce him to feel love for a person or thing, or noLIO feelit. Ifa
person is convinced thatitis daytime now, he cannotneither believe
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of his own accord that it is night-time. nor can anyone clse force
him to change his opinion. A person may be induced to sav
something against his opinien, but it 15 not possible for him o be
induced to change his opinion,

In 1632 Galielo wrote a book on the subject of the thearies of
Ptolemyand Copernicus. A year later the Pope summanned him o
Komeand declared that hisepinien that theearth movesaround the
sun was blasphemous, The Pope forced him to kneel down and
recant his view, The story is well known that after Galiglo had
recanted he got upand left the room and then they noticed that he
had written on the ground with his inger " Nevertheless, the sarth
does move™.’

Only in one case can an apinion change, and that is when the
source of the opinion changes. [t the source of the opinion was
research it may be that the researcher.in continuing his studies, will
come across evidence proving that his earlier apinion was wronag,
or if the source ol his opinion was tagfid it may be that the chain of
taglid will be broken.”

b) Freedom of expression

The second sense in which the expression *freedom of opinion’
is used is the freedom to state or express one’s opimon,

From the point of view of reason it 3 one of the most
elementary of human rights for a person 10 be able to say what his
opinion is without being maolested by anvone, just as evervone has
the right tolead his private life as he wishes, provided of course that
he does not disturh others 1o doing so.

The freedom to express one’s opinion, apart from being the
natural right of every person, also promotes the exchange of ideas,
the development of scientific beliefs and the correction of opinions.

L Mohammad Mo'in. Farhangee Mo'in (Mo'in's Cietonars) Yol 6, under "Cralilea’
1 Freedom 1o choose the source of opinion will be discussed in the nest sense of the
expressian 'Freedom of oprmien’.
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There is therefore not the slightest doubt from the point of view of
reason about the validity and even the necessity of this freedom.
There are two further aspects of the matter which deserve
inspection, however.

The first is whether a person has theright to express a view
which is contrary to what he knows to be correct and contrary to
his real beliefs. The second is whether or not from the point of view
of reason a person has the duty to corréct a fallacious opinion or a
belief that is not based on thought and research.

The answer to the first question must be that if it is purely a

question of the judgement of reason, however much reason may
disapprove of a person expressing an opinion which is contrary to
his real beliefs, to the extent that his use of this freedom does not
harm others there is no justification in depriving him of it.
. The answer to the second question is that reason, while
considering the expression of an opinion to be free, also considers it
one's duty to endeavour to correct false opinions, for two reasons.
The first is that opinion is the basis of action and superstition and
false beliefs can lead society to corruption and perdition. The
second reason is that to compaign against superstition Is a step
towards freedom of thought, and reason can not ignore its
obligation to promote such freedom.

It should also be borne in mind that freedom of opinion and
freedom of thought are fundamentally opposed to each other:
opinion and thought can not both be free, because as we have
alredy explained opinion is something which is “tied" onto a
person’s mind, forming a knot there and becoming an appendix to
his very soul. So if a person’s beliefs are not based on thought and
research they become chains which fetter his reason and soul,
imprisoning his mind in walls of superstition and preventing him
from thinking freely or arriving at scientific beliefs that are in
accord with reality. We must therefore choose between freedom of
thought or the freedom to have superstitious opinions, and if we
choose freedom of thought the compaign to break the chains of
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superstitious belief becomes a serious and essential matter. Just as
if 8 person who is bound fast in chains and can not free himself
single-handed needs the help of someone who is free so a mind that
15 bound fast in the chains of fallacious beliefs, and encricled by
incorrect opinions can not free itself from the bondage of incorrect
beliefs, and someone else who is free is needed to break these chains
and set him free.

From the point of view of reason therefore, it is incumbent on
a person to correct the opinions of others, and by virtue of the fact
thatitis impossible to correct opinion by force or compulsion the
appropriate measures consist of explaning matters so as to
promote correct opinions, acquaintly people with the true facts by
means of logic and proof, and replacing taglid with research,

If, however, an individual or a group become obstacles to
freedom of thought and the correction of opinion, logic and proof
are ineffective, and in this case reason tells us that such obstacles
must be forcibly destroyed so as to prepare the ground for the
development of correct opinions and the collapse of false ones.

¢) Freedom to propogate opinion

The third sense in which the expression ‘freedom of opinion’
can be interpreted is the freedom to propagate and promote
opinions, and transmit them to others, whether such apLnions are
based on research or taglid, whether they are in accord with reality
or not, and whether they are heneficial or harmful to saciety.

When reason, according to what have been mentioned.
considers it an obligation to fight superstition, it most certainly can
not Justify absolute freedom to propagate opinion. How can
reason accept the spreading of superstitious beliefs that have no
intellectual or scientific basis; ideas which imprison the mind and
halt the growth of society, or even cause social retrogression and
harm? Wrong and harmful beliefs are a kind of psychological
sickness. Ideological diseases are more dangerous than physical
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ones: When reason does not permit an individual to spread the
physical dissases that one may have-in the society how can it justily
the right to spread psvchological diseases?

Belief in slavery

“The inherent slave-like nature of the deprived classes is an
opinion ascribed to Aristotle, who says in his book under the title
of *Politics': 'Nature made slaves. Geenerally, the barbarians and
people far from civilization were created for submission and
cervice, and the Greeks for commanding and freedom’

Will Durant savs:

*After the passage of several penturies slavery becomes a
custom, and people regarded it as essential and innate: Aristotle
considered it natural and unavoidablz and St.Paulsanctified it.and
in his opinion it was a system in keeping with God’s will.™

Ernsst Renan also conlirms this opinion. He says:

“The West is the master-raceand the Eastis the race of labours

and this is why nature made the race of lnbourers greater 1n
number”.®t

Burying females alive
According te Will Durant:

‘In same places, such as New Guinea, New Hebrides, the

Solemon lslands, Fiji and India, women were strangled and buried
with their dead husbands and were expected to kill themselves sO
a5 1o be able to serve their husbands in the next world")

[nfidels a1 the time of the Prophet of Islam believed that
females were a cause for shame, and therefore buried their
daughters alive.

Guted in Flisary of slavery, p. 39

Durant, Will, History of eivilizaiion, Vol 1p 3%
Drurant, Will. History af eivibaasion, ol [, p. 33
Ibid, p. 53.
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Belief in the nutritional qualities of blood

Will Durant, in discussing the general characteristics of
civilization, after mentioning the various kinds of food eaten by
primitive peoples, from louse-stew® to human flesh® writes of
human blood as follow:

‘Now for many tribes human blood is a delicious food. Many
of tribal people who are pure and good sometimes drink human
blood, either as a medicine or in completion of a row or a religious
rite. They usually believe that when they drink a person’s blood his
strength passes o the drinker.™”

These are examples of millions of superstition and false beliefs
of various societies. If someone were 00 write a book about
superstitions behefs 1t would run to dozens of volumes.

Daes reason permit these false and dangerous beliefs and
similar, get even more dangerous beliefs, which imperalism today
propogates for drinking the blood, eating the flesh and enslaving of
man in madern form, to be freely transmitted?

Islam and freedom of opinion

S0 far we have been looking at freedom of opinion from the
point of view of reason and, to summarnize brefly, we have
concluded that freedom of opinion in the sense of individual liberty
to choose one’s opinicn is not a rational concept, and in the sense
of a person’s right 1o express his opinion it is one of his natural
rights, and in the sense of the right to propagate superstitious and
harmful beliefs and to transmit them to seciety, it is strictly

8, 'Orthers eat the lice in each other’s hairand when thess are numerous they cook themin g
stew, and 1 thev have caught an znemy they eat him with shouts of jov. Isid, g 17

9. *Toallof these kinds of focds manadded a very tasty dish, the Oesh ol b fellow-man: It
can be shown that cannibalism was once almost universal among poimitive tnbes, Thas
custom was praciised by peaple unil quie madern times, suchas the Insh, |benans Picis
and even the Danes of the eleventh century. In Mew Brigain, human flesh washung up &
sold in butcher’s shops, just like the Mesh of other animals.” Ihid. p. 18,

It Thid, p. 18-19,
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forbidden from the point of view of reason.
Now let us see what the Islamic attitude to freedom of opinion
is.

. The short answer is that the Islamic attitude to freedom af
opinion is the same as the rational attitude. The detailed answer
requires an examination of the Islamic view on each of the three
senses of freedom of opinion based on the available evidence,

Freedom to choose opinions in Islam

As was explained in our examination of the rational attitude a
person’s beliefs are in principle outside his control in the sense that
he can believe or disbelicve whatever he wishes. Opinions are not
like graments that a person is free to choose ot 1o change as the
fancy takes him or that he can be constrained to change against his
will. Opinion is like love which can only change il the source itself
changes. -

Since apinion is not subject to choice, freedom ofchoice in this
matter 15 not something thit can be discussed inan Islamic context.
Fiyis iF was that when a number of nomadic Arabs of the tribe of
Bani 4su2 came to the Prophet of lslam in a year of drought and
arofessed their adherence to Istam'l, but did not really accept
[<lamic beilels and weresmetivated by materialistic considerations,
the following Quranic verse was revealed:

“The pomadic Arab sav they have found faith, Tell them they
-t not true believers. They should say they profess Islam, and true
faith has not vet entered their hearts' {(49:14).

To profess Tslam is to express one'’s adherence to Islamic
beliefs, while faith is heart-felt belief in Islamic ideology.”
Expressing one’s beliefs 1s within 4 person’s power, but possession
of true faith is rot A person may have various motivations for
expressing his belief | but faith is a product of the heart and can

[, Crmmentary by Abu “Ali oo halan-al-Tabresi, Majmta-ol-Bavan, Yol 9, p. 136
12, See Miznn. Chupter 255 (Al-lman v 3laml,
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only be claimed when Tslamic beliefs have become an appendage of
the soul.

Freedom of expression in Islam

A study of the Quran and the kadith, as well as of the historv of
Islam, shows that Islam officially recognizes the freedom o express
one's opinions. Indeed, no other religion respects this kind of
freedom to the extent that Islam does.

Not anly is the expression of apinion is free in Islam but the
Quran advises people to listen to various different views and
opinions and to examine and ¢riticize them with an open mind, and
when the investigation has revealed which are the soundest views to
adopt them as a basis of action,

In other words, the guidance provided by ths Quranis that a
person should use freedom of expression asa means to pramote the
growth of sound opinion and to enable the best opinions to be
identified and adopted:

‘Give good news to those of My servants who, listen to what is
said and follow what is best’, (39:17).

Not only is the expression ol opinion free in Islam, but
individuals are free even to express views that are contrary to their
real beliefs. Although Islam considers such conduet to be
shameful, and punishable in the hereafter, it nevertheless never
compels a person to conless to what he really considers to be true.

In numerous verses the Quran specifically states that faith is

¢ a matter for compulsion and the Prophet of God has no
sbiigation to force people to faith.

What is faith?
Faith consists of a belief accompanied by confession and the
action that such belief demands.'! Confessing Islamic opinions,

13, Thid, Chaprer 2533
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without heart-felt belief, is not faith." and heart-felt belief that is
not accompanied by an evert confession is not faith. In this respect,
although Pharach was convinced that Moses was speaking the
truth and although he believed in his heart that Moses had a
prophetic mission'’ he can not be considercd a trye believer
because in his stubbornness and pride he would not confess to the
unity of God and the praphetic mission of Moses, But when he
was on the point of drowning, in desperation he did make such a
confession, and said:

‘T express my faith that there is no god but the God which the
Children of Israel believe in, and | am to be counted as one of the
Mushims.” (yunis/20)

Here, Pharaoh expresses his faith under compulsion, Earlier,
he had believed in his heart, but now fear of drowning provoke him
to making a spoken confession. 5o he becomes a believer, but out
of desperation and compulsion.

So we see that faith has two main pillars: belief from the heart
and practical confession. The first pillar is not within a person’s
power to control, that is to say. he can not believe or disbelieve
anvthing he wishes as the fancy takes him, but the second pillar s
within his cantrol, that is. he can confess to what he believes and
take action as these beliefs demand, and similarly he may fail o
confess in practical terms to his beliefs.

Heart-felt beliefs, which are the first pillar of faith, since they
are not within a person's power to control, can likewise not be
imposed, that is to say, his beliefs can not compulsorily
changsd, But the second pillar of fdith, which is practical
confession, since it is within a person’s control, is subject to
compulsion, or in other words it is possible to force a person 1o
make a practical confession of his beliefs or to act against them.

Once faith is defined we see that when we say it is not

P Thels Qoo 45 14,
12 Holy Quran: 277 14;
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compulsory we are referring to the second pillar of faith, since the
first pillar is not susceptible to compulsion. We mean that Islam
does not force a person to confess to Islamic beliefs without his
believing them. On the contrary, as was discussed in detail in
chapters 2 and 3 in relation to taglid as a basis of opinion and
research. Islam does not accept that fundamental beliefs should be
acquired except through research and individual investigation. In
other words, of someane savs he believes that God created the
universe and is the one God he should have his reasons for
believing this. If he says that Muhammad is the Prophet of God. he
should know why. If he says he believes that, on the Day of
resurrection man will be raised from the dead and his deeds wili be
examined, he should know redsons for this belief. If he doss not
know the reasons {or his beliefs, or says that because his parents or
teacher said so he toa believes this, his beliefs are notaccepable to
Istam. 1n short, Islam savs that fundamental beliefs must be
researched and not based on raglid, and everybody must solve the
basic problems of ideology for himself, and other people’s
comments have no use to him. Further, Islam does not compel a
person, even to confess to what he believes, in other words, when
we say that in the Islamic view faith is not compulsory we mean
that not only does Islam not compel a person toconfess to 1slamic
beliefs that he does not really possess, and not only is confession of
beliefs based on raglid without research and reflection and
knowledge unacceptable, but even people wha' do believe the
docinnes of Islam but for some reason do notadmit to doing so are
free to adopt such a course, and no Muslim has the right to force
them to confess their beliefs,

The Quran specifically states that:

‘“There shall be no compulsion in religion, since true guidance
is now distinguishable from error.” (2:256).

This verse, apart from categorically denving the imposition of
religious beliefs by force leaves it to the discretion of the individual
whether to confess publicly to what he knows to be true, and by
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doing so explains the reason for this absence of compulsion. It first
states that the acceptance of Islamic beliefs and the practical
confession of them is not compulsery, and that people are free to
accept or not accept Islam (*There shall be no compulsion in
religion'). Tmmediately after, it explains that the reason for this
freedom is that the right path and the wrong path have been clearly
indicated (‘true guidance is now distinguishable from error')..

Religion is a programme and a path to perfection for man to
follow, and in order to do so he must either know the path so asto
follow it freely and with conviction, or else he must be taken by that
path forcibly. |

In the Quranic view once the road o perfection has been
defined there is no reason for religion to be compulsory. Rather,
there is a necessity for man to be free in choosing this road, since
the desire for perfection is optional and man will fulfill the
Philosophy of his creator only when he chooses the right road
freelv and of his own volition. 5o once the right road 1s defined, but
man abuses this freedom and diverges from the road he knows to
be right and chooses a road he knows to be wrong, there is no point
in exercising compulsion. Let him fail and afterwards learn what
his punishment 15,

A point worth noting, one which the author has not seen
referred to by any other writer, is that since in this verse the
freedom to accept Islam 15 under discussion, that is o say ‘true
guidance is now distinguishab'e from error’ it is obvious that this
verse, and indeed all the Quranic verses dealing with compulsion
refer to people who have been shown the difference between true
guidance and error, and those who understand the truth of Islam
and Islamic beliefs but for various reasons are not prepared to
confess to what they believe. Nevertheless, the Quran categorically
states that none is entitled to force them to do so.

Another verse that categorically denies the use of compulsion
in the expression of Islamic beliefs is the following:

‘If your Lord so willed He could have made all the people on

e
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earth believe in Him. Would you therefore force faith on people?
{10:99),

With regard to the revelation of this verse Imam Reza relates
that according to his ancestors, going back to Imam Ali some of
the Prophet's companions proposed to him that if he forced some
of the people under his authority to accept Islam the number of
Muslims would increase and so would their military strength
against the enemy. The Prophat replied:

‘Lcan not face God having made an innovation that I was not
commanded to make, and [ am not a person who imposes his will
on others, "8

At this point God Almighty revealed this VErse, sayving in
effect 'O Muhammad, if I had wanted to I could have forcibly
converted everyone to Islam, This would be like people sudden|y
finding faith after death when they are suffering punishment for
their evil deeds. If [ did this with them they would not be worthy of
my rewards and praise. | want ther to find faith freely and without
compulsion.’

In short, the explanation of this verse, in the light of the
circumstances in which it was revealed is this: in the system of
creation man has been created asa free being, capable of choosing
between perfection and corruption, so that reward and punishment
in thea after-life have a justification; so the imposition of faith on an
individual, since it is against the philosophy of man's creation is
not permissible, and the Prophet of God is not entitled to do
something which is against the tradition of creation and contrary
to the divine will, evun'rhuugh such a deed might strenghen the
Islamic government and weaken the enemies of Islam,

The third instance of a Quranic verse which specifically rejects
the impostion of faith is this verse., addressed directly to the
FProphet:

‘So give them warning. Verily your duty is only to admonish

I6. Sheikh Sadug. Towhid, pp. 241-2, Mizn, hadith %o 7456
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you are not their custodian. (88-22-3).

In other words, the function of the Prophet is to warn and
explain, to communicate the divine message and show the true
path, and it is the people themselves who must make their choice
and choose the true path. The Prophet was not appointed by God
to a position of supremacy over the people so as to impose faith on
them forcibly. The Prophet's mission is to expeund opinion, not
impaose it

The fourth Quranic verse that explicitly condemns the
imposition of Islamic doctring is alse addressed directly to the
Prophet:

“¥au skall not use force on them: rather, use this (juran to
warn those who fear My threats,’ (50:45).

These verses tell us that the Prophet of Islam was extremely
sad when he saw how his contemporaries were trapped by harmiul
and superstitious beliefs. He wanted. by whatever means, to free
them from these chains, so when he realized that his constant
efforts to free a considerable number of them wers of no avail the
grief in his soul knew no hounds. and his body could not cope with
such distress, so that God was obliged to find a way of réducing his
gricf, the cause of which was his compassion towards the people.

The verses quoted are therefore a kind of consolation to the
Prophet, telling him that his duty is to pass on the divine message
and to warn the people and not to impose faith on them by force.
He has done his duty, God tells him, he has not failed, and if God
wished people to ‘become true believers coercion He would have
acted in a different way,

\What we infer from these verses is expounded more clearly in
another verse,

“Y gu will perhaps kill yoursell by worryng about their lack of
E2ith. IF We wished, We could reveal to them a sign {rom heavenand
they would be forced into utter humility,” (26:3-4).

And another verse tells vs:

“You may destroy yourself on their account, worrying why
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they do not believe this new revelation. We have beautified the
earth s0 as to test them and see who acquits himself best’. ( 15:6-
7).

These last two verses tell us clearly that the Prophet of Istam
was so distressed at the way in which people were enslaved by
superstitious beliefs, yet reluctant to accept correct ones, that
somelimes there was the very real danger of him dying of grief, Tt is
worth nothing that to comfort the Prophet the first of these
quotations (26:3-4) states that faith can not be subjectad to foree,
and the sccond (18:6-7) alludes to the philosophy of freedom,
namely the testing and perfection of man.

The compaign against superstition in Islam

It may be that from what has been said about frecdom of
opinion and freedom to express one’s opinion in Islam the
conclusion is drawn that [slam does not preseribe any measure to
combal superstition or correct wrong beliefs, since if a persan’s
opinions are not his to control and everyone is free to state his
beliefs, and the impostion of faith even on persons who have
recognized its truth is not permissible, any such measures would be
pointless.

But a moment's thought shows that such a conclusion s false,
because the fact the opinion is not diseretionary is not
incompatible with the possibility of correcting wrong opinions,
and freedom of expression does not preclude a basic compalgn
against superstitious beliefs, and indeed it is a prelude to such a

compalgn,
' Although Tslam confirms freedom of expression as partof the
evolution towards the perfection of muan it also considers a
compaign against superstition so as to free the mind from the
bondage of incorrect beliefs, to be obligatory, and presages
ultimate victory in this compaign Islam, is conlident that the day
will one day come when human society is freed from such bondage
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that is the day when Islam rutes the whole world. "

Thcjustiﬂcazio:{ of the compaign against incorrect opinions,
in the Islamic view, is that reason considers it oblizatory, just as the
method proposed by Islam for the correction of beliefs is precisely
the same as that which is proposed by reason.

lslamn can not permit that because of wrong and unrealistic
opinions, a person’s real inner beliefs, which form the basis of all
his actions, should be unscientific and false, and that if such is the
case the situation should remain so.

lslam can not permit that opinions which are contrary [0
reason, should fetter a person’s mind, or grapple on to his very soul
or that if this happens his mind should remain in the bondage of
superstitious beliefs.

The Islamic way of dealing with superstition

As has already been mentioned, the method selected by Islam
for dealing with superstitious beliefs is the same as that which
reason suggests. To clarify things further, the Islamic approach to
the correction of belief may be divided into two parts.

The first is the Islamic way of ridding people’s minds of
incorrect opinions, and the second is the Islamic way of
confronting obstacles to freedom of expression, and encouraging
the growth of correct beliefs in society.

With regard to the first part the Islamic, way is a publicity
compaign and with regard to the second part it is an armed
compaign.

Publicity compaign against superstition

The Islamic way of dealing with superstition and eliminating
incorrect beliefs from people’s minds and encouraging them to
adopt correct opinions and beliefs that are in accord with reality
consists in the first instance of reliance on reason and proof, advice

{7, Quran: 48728
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and exhortation, debate and free discussion, in other words a
publicity compaign.

*Call people to the path of your Lord with wisdom and kindly
exhortation. Dispute with them in the most corteous manner,'
{16:125),

In this verse the Quran proposes logical methods of rigding
people’s minds of superstitious beliefs, and instructs the Prophet to
use these methods to invite them to adopt Islam and Islamic
opinions,

These methods are the following:

1, Wisdom

The first practical method proposed by Islam in confronting
incorrect opinions is reliance on reason and proof, rational
argument, or as the Quran puts it *The wisdom' {al-kikma).

Th meaning of al-hikma, as defined by the ‘Mufradat of
Raghib* as the acquisition of truth by means of science and
intellect, in other words the discovery of the truth through
scientific and intellectual reasoning.

Islam inevery case relies on proof to substantiateits claimsand
demands its opponents to produce proofs for theirs.'®

2, Exhortation

The second practical Islamic method of dealing with
superstitious beliefs, besides reason and proof, is exhortation and
gounsel,

Exhortation consists of words of warning and instruction
which is to stimulate the listener emotionally to accept the truth.
Thus, wisdom, through the intellect, and exhortation, through the
emotions and inmost feelings, call upon a person to break the ties
of incorrect belief.

1E. Show us yeur proof (2112, 27:44; 28:75).
* A famous dictionary-of Quranic words,
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A point worth noting is that in the Quranic verse quoted
above ‘exhortation’, is quilified by the ep':tpct ‘kindiy‘. Thisis a
reference to the fact that exhortation and counsel are only effective
in motivating a person’s emotions and feelings to accept the truthif
they are free from all adverse qualities, such as harshness,
superiority or contempt, and instead are accompanied by various
heauties, such.as eloquence, a sympathetic attitude, purity of
motivation and even the physical appearanc® of the person giving
the exhoration or advice, all of which help to reinforce his
message. Most important of all is the necessity for that person to
set a good example himself, for the worst kind of exhortation
comes from someone who does not practice’ what he preaches.

Finally, the more admirable and attractive the exhortation is

presented the greater will be the effect on the listener, for it.,

frequently happens that the effect of good advice in encouraging

ordinary people to adopt sound beliefs and courses of action is

greater than the effect of logical arguments and proofs,
Conversely, unattractive exhortation or ‘sermonizing’ is not

only ineffective, but can sometimes have a reverse effect and cause -

a person to reject what he may have accepted through logicand
proaf, a Persian poem says:
The way in which you recite the Quran-
Being Muslim is not going to be popular around.

3. Debate

The third practical Islamic way of dealing with unscientific
opinions, in addition to the methods already mentioned, is debate
and free discussion,. The Quran makes mentionof thismethod, using
the terms jedal and mera (dispute and controversary),

Debate in this sense consists of discussion in the form of a
dispute or competition, in other words a kind of wrestling-match
betwesn 1deas,

The Quran has two different approaches for the healthy
confrontation of ideas in debate that lead to the clarification of the

" N —

- i l—
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truth and the development of correct beliefs.

The first one is the expression which is translated above as
‘disputing in the most courteous manner' and the second is what is
‘controversary',!?

Disputing with courtesy involves the use of the healthiest and
kindest forms of debating so as to clarify the truth, and obvious
appearance involves the use of proofs so decisive that thev are
obvious to everyone, learning the other side without an adequate
rejoinder,

Islam, which is the religion of all the divinely-inspired
prophets,. is the founder of free discussion and the healthy
confrontation of ideas. The Prophet of Islam. as the bearer of the
greatest divine message, in an age when victory and defeat wera
matters of sheer power and wealth, was the first to introduce such
concepts'into that society. Both he and the learned members of his
family were pioneers in this field and that is why a considerable
proportion of the collections of hadith are devoted to debates
conducted by the Prophet and the Imams of his famity

It is worthy to note that the Islamic method of ridding people's
mind of unscientific opinions is completely scientific and logical,
and in this regard Islem has entirely refrained from the use of
military strength. The method adopted by the Prophet of Islam in
his mission, in conformity with the commandments of the Quran,
relied on reason proof, good advice and the use of the best and
‘healthiest methods’ of debate and free discussion, He specifically
states that his method and that of anyone claiming to follow him is
to invite people to God on the basis of insight, vision and,
awarcness.

“Say “Thisis my path. I call on the people to have faith in Gad,
on the basis of insight, and so do my “followers.™ (12:108),

It is therefore the height of injustice to say that Islam has ever

19. Querin: Kahl, 22,
20. This subject will be covered more Pully ima later Chapeer “The scientific understinding

of the Progher.”
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imposed itself by force, especially since such claims have been
made by people whose crimes in the Inquisition are a shameful -
chapter of in the history of their times.

Islam does indeed use military force, not to impose its
doctrines: but to remove obstacles that prevent the development of
correct beliefs.

The struggle for the libration of thought

If reasoning and proof debate and exhortation all fail to give
satisfactory results the Islamic way of confronting obstacles that
are blocking the road to freedom of thought is armed struggle and
war2!

Obstacles to freedom of thought consist of regimes and false
traditions that deprive the people of pawer, thought, discernment
and hence prevent them from adopting correct opinions.

Corrupt, dictatorial and unjust regimes and powers that are
nourished by the ignorance of the masses, and that will collapse if
the public becomes aware of the true situation, can not permit the
truth to become known. Such regimes are therefore an obstacle to
correct beliefs, or as the Quran puts it, an obstacle on the path of
Gad. '

After having made the conditions clear and the discussion
completed Islam confronts such regimes with force s0 as to remove
the obstacles to freedom or thought and prepare the way for the
growth of correct opinion through enlightenment. ,

In the discussion entitled *The Prophethood™ aon
understanding the prophet of Islam and the way in which he dealt
with his opponents we shall see that in confronting hostile powers
he first of all used debating tactics and relied on reason and proof,
and at the second stage he resorted to mobahilah a traditions Arab
practice of calling on the creator to act as arbitrator in a dispute, |
and if neither of these methods proved effective, he considered

91 See-Diarsi bozorg v arzandeh (An [mportant and insiructie lesson.) p. 22, il
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warfare and battle as ways of breaking the obstacles to awa reness
and freedom of thought. Debate and mobahileh were [inal words of
the Prophet’s against the powers that were opposed 1o
him.

In addition to corrupt regimes, traditions affecting a society
can be an obstacle to freedom of thought. If a person is endowed
with freedom of thought a moment's reflection will tell him
without the slightest doubt that idolatry, such as the worship af
calves or fire, and dozens or even hundereds of other irrational
beliefs are pure superstition. But false traditions and customs
which have embedded themselves in the heart and soul of those
who believe in them are veritable chains fettering the mind and
preventing a person from thinking logically. In the words of Shakid
Ostad "Alameh Mottahari.

First there are greedy and explotative people who want to
establish a rigime for themselves. This regime needs an ideological
base, for without such a base nothingcan be done. The person who
establisheds this base is well aware of what he is doing. His
treachery is deliberate. He chooses an object, an idel, a bull, g
dragon, and gives it extensive publicity, The public are hood
winked. Perhaps ar first people don't pay a great deal of attention
toit, but then after a fow years their children see what their parents
are doing, and follow their example. Generation follows
generation and the cult becomes established, as a historical event,
and becomes part of the national heritage, one af their national
raditions and a matter of great pride, which can not be abolished.
It's just like plaster, When plaster is first mixed with water jt’s a
z0oly substance and you can mould it into any shape you liks. But
vhen it has been moulded into its final shapeand begins todry, the
nore it dries the larger it becomes hard, until in theend it becomes
0 hard that you can not even break it with a pickaxe,

"Ought we to fight against such cults? In other words, this
reedom of through that we say man should have should it include
pinions like this? The world today is in the grip of a fallacy here.
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They say people’s minds should be free, and they say opinions
should be free, idolatry in their opinion should also be free, people
should be free to worship a cult or a dragon, everyone should be
free to worship what they want, and to choose anything they want
for their beliefs, whereas in fact these beliefs run counter to
freedom of thought, It's opinions like these that tie a person's
mind up in knots."™

Islam savs that the chain of superstitious beliefs which fetters
the mind and which can not be unlockedby reason and proof, and
exhortation and counsel, must be opened by military force, and
that the obstacle consisting of false traditions, which over the years
and over the centuries'have sedated up society's mind with the
sediment of erroneous culture until if has become so hard that it
can not be removed with ordinary implements, must be destroyed
in a mighty explosion 50 as to liperate men's minds. Since direct
military action against opinions is, as we have seen, impossible,
Islam begins its battle against false traditions by compaigning
against their social manifestations. For example, in the compaign
against idolatry the idol-temples must be destroyed, as Abraham
did, and in the compaign against calf-worship the golden calf must
ke melted down by fire, as Moses did.

Abraham was the only person in his society to discover the
secret of existence through independent thought and thus reacha
correct philosophy of life.!

Faced with a people who were bogged down in superstition
and false beliefs, and who lacked the basic ability to think for
themselves, Abraham tried as hard as he could, using reason and-
proof and advice, to make them see the error of their waysand to
freetheir minds from the bonds of false beliefs, but without success.

22, Text of lecture glven b0 he martyred Ostad at the Haseiniyeh Ershad, in Tehranin the
autummn of 1969 entiten — feotum ofopinio ", Publighed in collection alessaysentitled
waAkout the Tslamic Repulidic© B 249

31 This we showed Abraham the [y dor cf heavens of the sarth, 5o that he might have
cerrain faith. (673
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The more he admonished them the less effect it had,

Finally, he came to the conclusion that he should prove to
them in a practical way that these idols, which they had fashioned
themselves, could not be true gods.

On day when the people were celebrating a festival by going
out into the country, Abraham decided to carry out his plan. He
went to the man idol-temple and smashed all the idols with anaxe.
except the chief idol, then hung his axe round the idol's neck and
left. Abrabam’s plan was to stage a scene in which he would accuse
the chief idol of massacring the other idols so as to eliminate fulse
beliefs from people’s thoughts and set their minds at libery.

When the people came back 1o the town from their festival
they discovered that the idol-temple had been wrecked, Tt wis asif
the idols had quarrelled and killed each other. All the idols were
broken except the cheif idol, which had an axe round its neck.

[t looked as if the chief idol wasrespansible forthecarnaze but.
their native wit told them it was impossible for a collection of
inanimate objects to quarrel among themselves. So they
immediately set about looking for the person who was really
responsible, Since Abraham had alwavs been complaining about
their idolatry and had also threatened to destory the Tdaols they
summoned him on charges of having killed their gods and began
to interrogate him in public.

The first question was: *Did you do this 1o our gods?”

In order to stir their consciences Abraham replied by saying
that the seene indicated that the chiel idol had done the killing, and
if idals could talk why didn't they ask the idols themselves what
had happened?

The way was gradually being prepared for t42m to Iree their
minds and think independently, Abraham's answer made the
idolaters stop and think, and to realize how wrong they were in
their beliefs. In their hearts they blamed themselves for this
ideologreal tyranny and finally they had to confess that their eodds
could not talk.
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With their superstitious beliefs thus weakened and the
obstacle of false traditions broken, Abraham saw his way clear to
begin an appropriate publicity compaign. He said:

“Would vou worship, rather than God, that which can neither
help you nor harm you? Shame on you and your false gods! Have
you no minds to think with?" (21:66-7).

It is worth noting that when Islam has broken the obstacle
and freed the mind from the captivity of false beliefs it says ‘Now
think! See what your reason tells you. If it tells you that Islam is
right, then accept Islam, and if it tells you some other religion or
ideology is right, then accept that, In other words Islam does not
break open one chain with military force inorder o fetter the mind
with another chain. or even to impose another belief founded on
reason and thought. On the contrary, when Islam has freed a
person from errongous beliefs it says. “Think, and choose a belief
on the basis of thought and research. Even if you ehoose Islam
without thinking, this is not acceptable.

After the conguest of Mecca when the worship of old
{-1ditions was broken and amneasty had been declard, the people of
the Hejaz flocked to lslam. But the leadars of the idolaters, who
tad created innumerable difficulties for the Muslim felt themselves
in 2 dangerous position, and a numberofthem therefore fled Mecca.
One of those who because of his evil past decided to flee was
Safwan bin Ummaya.

‘Safwan bin Ummava, apart from other serious crimes, had
publicly hanged some Muslims in Mecca in bread daylight, in
revenge for the death of his father, Ummaya, who had been killed
at the battle of Badr. Fearing punishment, he decided to leave the
Hijaz by ship.*Omair ibn Wahab, on¢ of the Prophet’s attendants,
requested that his faults be pardoned. The Prophet accepted his
intercession and gave him the turban he was wearing when he
entered Mecea as a sizn of safe conduct. ' Amir went to Jiddah with
the truban and personally accompained Safwan back to Mecca.
When the Prophet saw this arch-criminal of the age he told him
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with great magnanimity that his life and possessions were safe. but
it was advisable for him to accept Islam. Safwan requested 1wo
months grace to study and think about Islam. The Prophet said.
“I'll give you not two. but four months.so that you can choose this
religion with complete knowledge and understanding.” Before
four months had passed Safwan embraced Islam.™*

Even more interesting than this is the story of how Suheil bin
‘Uriar becorme a Muslim. To use his own words, "Alter the
congquest of Mecca, when the Prophet of God entered the city, 1
went to my house and shut myself up and sent my son **Abdullah to
the Prophet to request an assurance of safety, for [ was not
prepared to become a Muslim just to save my own life.’

‘Abdullah came into the presence of the Prophet and sawd.
“My father requests a promise of safety, Will you give it to him?”

“The prophet said, “*Yes, he is in God's care, He can come out
of his house,” Then he turned to those around him and said, *[f any
of you see Suheil you must not show any hostility to him. He must
be allowed to come out of his house, Upon my soul, Suheil is an
intelligent and honourable man, and a person like him can not fail
to understand [slam and become a Muslim.”

‘Onci: he had received the assurance and heard the Prophet's
words *Abdullah left the assembly and returned to his father and
tald him what had happened. Suheil, perhaps not expecting that
the Prophet would treat him like this, said involuntarily,” By God,
as a child and a grown man he has always been a good and worthy
person.”

After he received this assurance of safery, Suheil. although he
remained a non-believer, mixed freely with the Muslims and even
accompained the Prophet at the battle of Hunein, withoutaccepting
Islam. until finally at a place called Ja’rana’. He did s0.’™

24 Ja'fur Sobhani. Forough--Abadiyvat ( The splendour of etermts’) Vol, 1L pp. 7367
Full detuils of Satwan’s Convention o [slom can be found m kansol-Ammal. Val, X.pa,
5043

18, Further details are given in the aricle © Kormameh Blam™ ("The lslamie Reeord ™} m

-
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These two tales are clear example of practical biography of the
Prophet of Islam in ecountering those who theoretically opposed
him. These tales prove that despite what a group of orientalists
claim, the goals of battles of Islam commanded by Quran decrees
were removing the barriers of freedom of opinion and ploughing
the ground for the growth of correct beliefs.

Freedom to propagate opinion in Islam

So far we have seen that Islam not only confirms freedom of
expression but defends it, Now we must see whether Islam permits
anyone 1o propagate any opinion he may have and to communicate
1t to another person.

On the basis of what was said about the rational attitude
towards this question Islam most decidedly can not permit the
absolure right to propagate opinion. Toexplain the matter further,
the following briel summary is necessary:

Propagation of opinion sometimes takes the form of
reasoning and submission of proof, with the propagandist
gpenuinely basing his arguments on reason and logic, and
sometimes it takes the form of demagogy and the transmission of
false beliefs by means of trickery and guile.

In the case of opinions which have their origins in thoughtand
logic, to the extent that they relyon reasonand logic and argument
and proof, their propagation and dissemination, and hence the
freedom to propagate them, are included in the category of
freedom of expression, and here the Islamic attitude has been fully
explained.

But demagoguery for the purpose of communicating opinions
which lack a logical base and are harmful to society is something
that reason can not justify-as has already been explained-nor can
Islam confirm it against the dictates of reaso.

“Mohammad Khanm Pevambaran,” “Mohammad the Szal of the Frophets™ ¥aol. [1,
pp. 5971
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To sum up briefly, we may say that in [slam the expression of
opinion is free, but demagogy for the transmission of false opinions
to the people is forbidden.

Freedom of opinion in the world today

The final question that must be discussed in this chapter is the
guestion of freedom of opinion in the world today, what are the
motives for promoting this freedom in international cireles,
particularly in Europe, and what objectives the world of
imperalism is pursuing in its suppert for this freedom?

We can say that the promotion of the idea of freedom of
opinian in the world today is a social reaction to the inguisition
that the Fathers of the Church carried out in the Middle Agés. They
did not allow anyone e express an opinion, even an opinion
unconnected with religious matters, that was conlrary to what the
Church taught. For example, because the Church taught that the
sun revolved around the earth no one was entitled even 1 he
submitted logical arguments and proofs to show that the reverse
was true. Galileo, who expressed such a view, was sentenced 1o
death until he was obliged o recant. These courts sentenced
thousands of scholars to be burned alive.

Bruno, an [talian priest and one such scholar, was sentenced
to be burned at the stake in the year 1600, on charges that he had
expressed the belief that *Anyone who has reached the ape of
reason can reach an opinion about the world and life in confo rmiity
with his rational and deductive faculties.” The court considered this
opinion to be 2 proof of his oppaositien to Chiristianty, since in the
Court’s view every Chiristian who reaches the age of reason must
adopt beliefs about the world in accordance with the Holy Bible,
and not in accordance with his rational and deductive faculties. By
expressing his view Bruno proved himself to be an apostate. His
aposiasy was due to the Devil entering his body and therefore he
must be burned so as the exercise the Devill
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In addition, religion, in the view of those who control
international politics and the philosophers inspired by these
policies, is no more than a pastime and pastimes are not concerned
with matters such as right or wrong, Religion, in their view, is like a
plece of peotry orafilm, AsShahid Ostad "Alameh Mottahari says:

‘In the view of a number of European philosophers, religion is
a matier that concerns only the personal conscience of the in-
dividual, regardless of what that religion is, whether, for example,
it’s idolatry, such as calf-worship. or worship of Ged...

‘Reparding the question of religion, since thev do not want to
admit to the reality of religion and prophethood or accept that
prophets realy came from God to reveal the true path to man, and
that man's happiness lies in following this true path, they say
instead, "'We don't know what the reality and origin of religions
are, but we do realize that man can not live without religion,

One of the essential conditions of human life, one of the
pastimes and distractions in man’s life, is that he occupies himself
with this thing known as religion. It doesn’t make any difference
whather the object he decides to worship is a menotheistic God a
man called Jesus Christ, or a calf or an object made of metal or
wood, 5o nobody ought to be persecuted for their beliefs, and
whatever a person’s individual preference is, it's quite all right.*

As has been pointed out, such attitudes towards religion are
not inspired by ideas that are based on philosophy, but by ideas
that use science and philosophy for pelitical ends.

If those in charge of imperiaiist policies pretend to be in favour
of freedom of opinion it is not because they really want everyone to
be [ree to express his opinion so that correct beliefs might develop,
and people be liberated from superstition, since such freedom
would be against the interests of their political power. Instead, they
want to distract people's minds so that they can more easily achieve
their anti-popular political object.

28. About the Tslamic Revolution.
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And since the best narcotic pastime is religion without politics,
and superstitious religious beliefs, there is no difference between
the various false religious, so they judge it to be in their political
interests to declare religious opinions to be free.so long as these do
not conflict with their interests.

But if & religion tries to gain entry to the world of politics. and
became ms:rumenlal to the development of correct beliefs and the
liberation uf the masses from the bondage of incorrect belief, and
hence from the domination of imperialism, this religion is notonly
deemed illicit by the very champions of freedom of opinion, but its
followers are destroyed by these same exponents of frEEdGrn of
theughi, on the pretent of the defence of freedom.
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The Teaching Ideology

By virtue of the fact that the porpose of a course of instruction
in ideological principles is to teach apinions or ideclogy before
embarking on such a course we should address a number of
questions, These questions are as followifg:

L. If we bear in mind the fact that a person's apinions and
beliefs are not within his powsr to control: but like lave are
involuntary phenomena', is the teaching of opinion funda mentally
possible? Can one teach love?

2. If research is mecessary in idcology®, and evervone has a
duty both from the rational and religious point of view to seek aut
correct opinions, [$10 net better to encourage peapls 1o investizate
and research their opinions instead af being taught them? And is It
not the teaching of ideclogy, inthe scene of transferingan opinion
from teacher to pupil. a form of taglid” And, [-]i'Ed“‘v' whiy 15 the
teaching of ideology necessary?

3. How many methods are there for the teaching of idealogy?
And in the lessons that follow which of these methods will be wsed
to teach the principles of Islamic |denic:gx

These question will be unswer under the following headings: -

I B previous chapier under *Freedom 1o chogse s epimloas” o,
20 Baw Chaprer 10 of 1his Encraduction .
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Can Ideology be taught?

It has already been explained that although idealogy 15 not
within a person's power to adopt as he wishes, nor within another’s
power to impose forcibly on him,' by changing the source of beliefs
it is possible to change incorrectand unscientific opinions. In other
words, if the ideological basis is taglid. by breaking the chain of
taglid, opinions can be changed, and if the basis is inadequate
research then by means of more an adequate research scientific
opinions can be substituted for follower ones,

I is the same with love. Although love is not within a person’s
control. and can not be imposed on him, by changing the object of
Jove it is possible to destroy it and even to transform it into hatred
and it is also possible to transform an absence of love or even
hatred into love and interest.

As the mystic poetsays

“When I was bound apprentice

My father bless hissoul.

Spoke these words to my master,

*“Let love be his one goal™ .

The teaching of love consists of the provision of instruction
which cautions the pupil against becoming attached to being the
love of which is harmful, and strees him towards things the love of
which is beneficial. In other words, the teaching of love is training a
person to avoid worthless loves and instead to nature loves which
are innate and real.

The teaching of ideology is just the same. In other words. it
consists of the provision of instruction which alienates a person
from false and unscientific beliefs, and inculcates in himcorrectand
scientific beliefs. And clearly this is a feasible goal.

The need to teach ideology

No knowledge, to be sured i so essential for a person to

1 Ses previous Chapter under “Freedom 10 choose one's npinions” f.o=
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acquire a5 ideology, or the science of opinion. In this connection,
there is a valuable hadith of Imam Bager. addressed to Jaber bin
Yazid Ja'fi, whe had sought his advice:

‘Know that there is no science to equal that which safeguards
one's health, and there is no health so important as the healih of
one's soul.*

Indeed, no science is so valuable as that which ensures the
health of a person’s heart and soul, since the standard of judgment
of any science 15 the service it provided man. and man can only put
science ‘to work and benefit from knowledge if he is hsalthv. A
person’s health, in turn, has two dimensions, The first is his
physcical health, and the second is his psychological health. Now
since psychological health is the more essential form of these
dimensions it follows that a science which safeguards a person’s
psyvche is the most of all sciences, and its study has a higher than
does any other science in terms of improving a person's life and
curing the ills of human society,

Proof that the science of ideology safeguards a person’s
psychological health is provided by the fact that apinion is grafted
on the his mind and soul. and as was explained in Chapier | of this
introduction, unscientific grafts and incorrect beliefs cause o
person’s inner and real form and structure to deviate from their
natural state. and this innatural condition makes him morally sick.
The subsequent tendency towards wrong attitudes causes his
individual and social life to be diverted from its natural course. Sipee
the science of ideclogy prevents unscientific and Tallacious belisfs
from being grafted on to a person’s psyvche. itis a safeguard af his
psychological well- being, and therefore must be considered the
most valuable of all sciences and the study of which has a greater
priority than any other farm of knowledge.

4, Mizan Hadith Mo, (3838,
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Compulsory education

Article 13 of the Universal Declaration of Human Rights
states that primary education should be compulsory and free for
all.

If vou were 10 have asked the signatories of this declaration
why they had thus deprived illiterates of their liberty, why they did
act wish to allow them to exercise the option of remaining
illiterate, and what their reason was for insisting on compulsory
education, their reply would undoubtedly have been that a
mipgimum start of literacy is essential for everyone.

We accep! this view, and the Prophet of Islam some thirteen
conturies azo ordained the acquistion of knowledge to be a
religious duty incumbent on every male and female Muslim?

Our disagresment with these gentlemen isover the question of
why they made literacy compulsory on the grounds that it is
essential in life, but made no mention af the teaching of correct
opinions,

Is prinimum standard of literacy a necessity, but corrsct
opinions which guide lifeina proper direction not such a necessity?
Which is more harmful for i person, Wrong opinions of illiteracy?
Do illiterates create more trouble for themselves and others, or
literate people with false opinions, wrong idesus and psychological
deviations?

The truth of the matter is that if we judge man's essential
requirements for life equitably and without considering political
interests we see that nothing is more essential than psychological
health, because if a person does not posSess this he can not benefit
from a healthy body, or from knowledeze and science, or indeed
{rom anvthing else, As was crated in the words of Imam Bager, the
scisnce which ensures a person’s health in this field is the most
essential thing a person should know. This makes it necessary for
the way to be prepared for everybody to be taught ideology, and

4, Wizan Hadih Moo 13445,
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such instruction, like literacy, should be universal and obligatory.

As for the objection that the teaching of idsology amounts to
the conveying the opinions of the teacher to the pupil by means of
blind obedience and raglid, the answer is quite clear, since taglid
consists of accepting the views of others without reason or proof,
and ideological instruction that is based on reason and proof can
not be considered taglid. Moreover, if instruction in ideclogical
studies 15 considered to be taglid then all classes in which the
vartous sciences are taught must be so considered.

Finally, the proposal that instead of ideological instruction
people should be encouraged to studv and research opinians for
themselves can not be carried out without formal instruction.
because a study of ideclogical problems, although it may require
no more instruction than the other sciences, certainly does not
require less than they do, and if literacy classes need & classroom
and a teacher how can it be said that ideclogical instruction does
not need a teacher™

Methods of teaching ideology

It can be said that there are in all three methods of teaching
ideological principles:

1} The method of the philosophers.

2) The method of the scholars.®

3) The method of the divinely-inspired prophets.

Each of these three groups-philasophers, scholars divinely-
inspired prophets-have discussed the question of ideological
principles. but each has its own particular method of explaining
them.

The methed used by the prophets to teach the principles of
ideology has two important and fundamental characteristics which
the method of the philosophers and scholasties does not have.
These are: universality and comprehesiveness.

fi. The scholastics (morekalleming,
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The first charachteristic of the method adopted by the
prophets in teaching ideological principles is that it is universal,
and addresses all classes of societv, unlike the method of the
philosophers and scholastics, which is directed at specific
audiences.’

The audience of the philosophers and scholastics are special
individuals who understand their particular language and stvle,
and not the people as a whole. In other words when philosophers
and scholastics discuss ideological guestions or write books they
are not talking to the general public. Their audience issolely people
with an interest in and specialized knowledge of philosophy or
scholasticism, and have studied these subjects or intend to do so.
hence their words and writtings can not be appreciated by the
general pybhc.

But the audience of the prophets is evervbody. They are the
reachers and mentors of all mankind. In matters of ideclogy they
refer everybody to reason, argument and proof,

Their audience is not only people who have studied or intend
to study philosophy, or whose inclinations and talents are towards
scholasticism. Their message is not addressed solely 1o scholars
snd students, or to any other specific social group. Every social
group or class is addressed by the prophets of God, 50 they must
thlk in a mannsr that everybody can benefit from, and in
ideological fields they must reason in such a way that 15
universallv comprehensibls as wellasbeing usefuland convincing to
all classes of society, from the most learned to the most illiterate.

The second characteristic of the method used by the prophets
of God in teaching ideology is its comprehensiveness. !

In the method used by the philosophers and schalastics beliefs
are discussed without reference to action, and the ideological
argument consists of a series of dry scholarly discussions divorced

7. For an understanding of the method used by ihe philosophers and scholastics see
Morahari's Ravesh-haye Fekrl Eslami sl Inteleciual processes).

- ———
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belief and actmn are emmmed in relation [-:a gach ather.

Instruction in the principles ol ideology that utihzes this
method, while introducing a person to deep scientific and
philosophic arguments in matter relating (o the origins of Jife and
the resurrection of the dead can also teach him the most delicate
questions of mysticism. and explained the most precise guestions
of economics, politics and sociclogy to him.

In other words, the principles of ideology. when taught
according to the prophets’ method. are a mixture phiiosophy,
mvsticism, sociology. cconomics and ethics, The nature of this
comprehensiveness -to the extent that the writer's scientificability
permits- will be illustrated in the course of the lectures that follow.

Our method of teaching ideological principles

[n view of the universality and comprehensiveness af the
method used by the prophets in teaching ideological principles. as
explained above the writer has chosen this method. rather than the
method of the philosophers or schalars, that is, he will try as faras
possible 1o make the discussions universal, understandable ta all.
and at the same time comprehensive, To this end. the overall plan
af the discussions and the structure of the lectures will be taken
iroim the words of the divinelv-inspired prophets

In other words. the reasoning found in the Quran or the words
of the prophets and Imams regarding ideological matters will be
pathered analysed and commented on. This does not mean to say
that in ideological discussions that require pure rational
interpretation we will rely on the Quran and Hadith, but rather
that the purely intellectual reasonings are taken from the Quran
and hadith and subjected to explanation and study. We will also
show how the divinely-inspired prophets. who always referred
people to their reason in matters of ideological principles,
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themselves used reason to prove the opinions they invited the
people to adopt. We will also show whether or not these arpuments
are convineing from the rational point of view.

The sefection of this method, furthermore, mav achieve two
other results: it may prove the scientific miracles of the prophets,
and it may show their immunity from ideological error,

In a hadith already quoted in our discussion of reglid Imam
Sadeqg savs;

“When a person knows his religion from the Book of God,
mountaing will be moved before he abondons his beliefs, whereasa
person who becomes involved in a business through ignorance may
also leave it through ignorance.™®

The teaching of ideological principles according to the
method of the prophers establishes belief in the origins of life and
the resurrection of the dead 1in a person's heart witha firmness that
the very mountains of the earth can not mated.

See how firmlv and peacefullv the mountains are set in the
around the plains. A person’s religious beliefs which have been
implantzd in his heart by the instruction of the prophets are even
firmer than this, for as the Imam says mountains may move before
such belizfs will change.

A suggestion to committed artists

One of the characteristics of the method which we have
chosen, inspired by the method used by the prophets, to teach
idealogical principles is that it enables committed artists to convert
ideological questions and discussions into image-form for
presentation on stage.

To take an example some of the questions discussed in this
Introduction could be very interestingly acted on stage: the Battle
of the Camel and the question which Imam "Ali was asked by the
bedouin Arab in the midst of the battle and the Imam’s reply

8. See po — {p. 4l of Persian).
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explaining the importance of ideological debate: the guestion of
taglid could be shown by the way supporters of political
orzanizations and groups copy their leaders in ideological matters
and blindly follow the party-line; people sullering from sell-
delusion and pscudo-knowledge could hm?rpﬂﬁs could really
wise people, who referto the a o %‘;ggqpln matters of
belief. All of trﬁ“ﬁJﬂuﬂﬂﬁg@ﬂ in publicizing
ideological discu&“ﬁﬁqﬁﬁm b rﬁ#?-ﬂlgiq,ulture of the
Revolution and creating cuidin® ! ﬂm?n Islamic and nor-
Islamic countrics, PoMie? P

In other words. putting ideclogical guestions and discussions
into theatrical form is a way of adopting the allegorical methoed
which the prophets used to explain intellectual prablems o the
masses.

If we study the Quran and the words of the prophets and
Imams we ‘sea that they often used parahles to explain an
intellectual question. A parable can turn a rational idea into a
mental picture, and give it tangible form. Teday artists can adopt
id=as from their munds o the cinema or television sereen. and this s
much more effective than a parable in iHustrating reality,

In other words, we can explain ideological and intellectual
guestions by means of television or film images 50 as 1o
complement the use move by the prophets of parables: Committed
artists, inspired by the prophets’ method, can play a useful.
effective and deusive role in enhancing socictv's awareness and
intellectual maturity and mobilizing the people of the world
towards authentic [slamic belhefs.

The writer would therefore like to propose to committed
artists that they should try 1o bring idzclogical guestions and
principles of Islamic belief to theatrical form in a respectable and
appropriate way, It is of course realized that this is no easy tazik. yet
it should not be impassible, "
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From the Islamic point of view, there is not only, freedom for
expression of epinions, but also attendance to various ideas and
opinions and criticizing and studying them on the basis of an
open mind is necessary.

LR

Islam neither compels anyone to confess to an idea, whom does
not believe in, nor doesit accept imitative confessions which are
not based on inquiry. Further more Islam allows those who
believe in Islam but not to confess to it for their own reason. In
short faith is not something to be impased, in Islam.

(R’

It is a fact that Islam approves the freedom of expression as a
base for man perfection. It actively fight against superstition to
free the mind from the bondage of unjustified beliefs.

The approach of Islam for eliminating the unjustified and
unscientific ideas from the minds of people is one of publicity,
that is employs reasoning, admonishing, advice, discussion and
free debate. However wages war apgainst impediments that
block the way for thinking freely.

. 'it."..




